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PREFACE

Every Shi1 who seeks to debate a Sunni must insist on certain ten
principles:

1.

2.

10.

Both parties must swear before Allah to pursue, defend and follow
the truth alone.

Both parties must agree on a specific topic, and also set the
boundaries of the discussion.

Each party must declare beforehand what exactly must be proved
by the other party in order to win the debate.

Each side must swear before Allah to strictly stay on the topic of
the debate, and not deviate, digress or venture into any other
throughout the discussion.

Each party must swear before Allah to present only authentically
transmitted reports from both the Sunni books and the Shi'T books.
The Sunni party must always present reports with reliable chains
from the Shi'T books only in order to convince the Shi’i on any
point. In the same manner, the Shi'T must always present reports
with reliable chains from the Sunni books in order to convince the
Sunni on any point.

Authenticity of the reports is determined primarily through the
chains of narration. Each party must either present the opinions of
the relevant leading 74/ experts on each rwayah or do a thorough
rijal breakdown of its narrators using the strictest appropriate rzja/
standards. If either party has an objection to the authentication by
the ‘wiama of any particular report, he must present convincing
evidence to prove their error.

The opinions of scholars on issues are not valid as proof unless
reliably transmitted evidence can be provided to back them up.

It is he who claims that something exists, or that it is true, that must
provide the cogent evidence for it. The party denying it has no
obligation to provide proof of his denial. However, where the
claimer has provided his proof, the onus shifts to the denier. The
denier must either accept the evidence supplied, or provide solid
academically sound and orthodox reasons to reject it.

There shall never be any vulgar abuse of the other party or anyone
respected by his sect or madhhab. The debate shall be entirely
decorous, and the choice of words shall be respectful.

Unfortunately, not many Sunnis or Shifs have the necessary skills or
temperaments to accept all the conditions stated above. Therefore, we
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almost always see very poor pseudo-debates, especially on online forums.
We often see each side quoting da i/ reports from even his own sources, as
well as from those of the opposing party, to drive home his weak points! In
most cases, no original research is ever done on the topic by either side.
Rather, each of them merely copypastes heavily from websites and parrots
statements by others. In the end, nothing useful is achieved from the
debate. On a lot of occasions, the discussion turns into a cursing contest;
and the party with the vilest tongue declares victory. It is our absolute
conviction that whatever is worth doing at all, is worth doing best. It is
more advisable for pseudo-debaters to take time to train themselves in the
necessary skills — academic and emotional — needed for a real debate before
(re-)taking the podiums. The damage and evil caused by the pseudo-debates
outweigh any benefits that might come from them.

Let us take the question of “Ibn Saba” as a case study for the ten rules
above. Our brothers from the Ahl al-Sunnah always make the following
claims about him:

1. He was a descendant of Saba, and belonged to one of the Sabai

tribes.

He was a black Arab with a black slave mother.

He was a Jew from Sana in Yemen.

He accepted Islam during the &bilifah of ‘Uthman b. ‘Affan.

He stirred up the public, especially the Egyptians, against ‘Uthman

and caused the latter’s bloody overthrow.

6. He was the first to claim that ‘Ali, ‘alaihi al-saZm, was the
designated successor of the Messenger of Allah, sallallihu ‘alaibi wa
alibi.

7. He was the first to proclaim belief in al-raj’ah — that is, that the
return to this world after death by certain dead people.

8. He was the first to publicly ctiticize or revile Abu Bakr and ‘Umar.

9. He was popularly called Ibn al-Sanda — son of the black mother.

10. Imam ‘Alf was frustrated with him, and abused him by calling him
“the black container” and also banished him to al-Madain.

11. Amir al-Maminin ‘Al b. Abi Talib saw it as legitimate to execute
him for reviling Aba Bakr and ‘Umar, and would have done so had
people not talked him out of the decision.

12. ‘Ali burnt him (i.e. Ibn Saba) and his followers alive for calling him
(i.e. ‘Ak) Allzh.

arwd

Since it is the Sunni in any debate who makes these claims, the onus iS On
him to provide reliably transmitted evidence for each and every point. The
Shi't — who denies them — has no initial obligation or responsibility to bring
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any evidence to refute them!. Normally, the question is: who exactly is the
Sunni trying to convince on these matters? If he only seeks to convince his
Sunni brothers, then he must present reliable rwayar from the Sunni books
to back up all the points2. However, if his aim is only to convince the

1 We must emphasize at this point that we, the Sh’ah Imamiyyah, do NOT deny the
existence of ‘Abd Allah b. Saba. Those of us who do that are in error, and their opinion does
not bind our madhhab. It is only the Qur’an and our authentic ahadizh that do that. There
indeed was once a man with that name, as our sahih reports establish. However, the only
statement that is true about him — from all that the Ahl al-Sunnah claim — is that he
considered Amir al-Muminin to be a god. Everything else is false, as nothing else is
established in any reliable Sunni or Shi’ rwayah. Absolutely nothing else at all! As such, all
the political roles that the Ahl al-Sunnah have given to Ibn Saba, and all the other doctrines
and beliefs that they have attributed to him, are only distortions of the true history.
Meanwhile, our belief in the existence of the man, and his consideration of Imam °Ali as a
god, are based strictly and solely upon our own authentic Shi'T ahadith. As for Sunnis, they do
not have a single reliable report in all their books to establish even the existence of Ibn Saba,
much less all the fairytales that they have attached to him!

2 We have seen efforts by some Sunni brothers to prove all the Sunni claims about ‘Abd
Allah b. Saba by mentioning the existence and doctrines of a group called al-Sabaiyyah. In
their opinion, if they can prove that a sect which attributed itself to Ibn Saba existed, then
they have already proved the existence of the man himself. Moreover, if they are able to
establish the doctrines of this sect, then they have established the original doctrines of the
man. This is however a very poor methodology, which is based upon clear logical fallacies.

The fact that a group of people attribute themselves to an individual or an entity does NOT
necessarily prove that he/she/it existed. Qur’an 7:71 and 53:19-23 give vivid examples. Al-
Lat, al-‘Uzz4 and Manat were three Arab idols which existed only in “names”. They had no
real existence. A lot of the other idols are like that. However, it is possible to find people
who attribute themselves to such imaginary idols, and who even spread weird legends about
the idols’ “achievements” and “teachings™! Besides that, it is quite possible to find people
who have attributed themselves to a real being, but who do NOT truly or accurately
represent him at all. Examples of these kinds of adherents abound in our midst. For
instance, there are Christians who attribute themselves to the Christ, Prophet Isa b.
Maryam, ‘wlaibimi aksalam. \Nould it be accurate to determine the existence and true
doctrines of the Christ through the existence and doctrines of Christians? On a more
specific note, is it correct to claim that the Christ believed in his own divinity, or that he was
the Son of God, simply because Christians make these claims? Of course, that would be very
wrong!

In the same manner, it is wrong to try to prove the existence and doctrines of ‘Abd Allah b.
Saba through the claims and doctrines of al-Sabaiyyah, who attributed themselves to him.
Rather, separate authentic reports must be provided to independently and directly establish
the existence of the man himself and his personal doctrines, beliefs and teachings.
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Shrah, in that case he has no other choice but to quote nothing but
authentic Sh77reports in support of himself.

Incidentally, there are only three reliable azhir concerning Ibn Saba
throughout all Sh’T books. Shaykh ‘Ali Al Muhsin has compiled the Shrt
riwayat about ‘Abd Allah b. Saba, and examined their various chains3, and
has thus concluded:

k;h d...gd\pv‘_;mjfu\:jjuwamu\:j) Caaﬂ
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The authentic from these reports are only three reports recorded
in Rijal al-Kashi, and they establish the existence of ‘Abd Allah b.
Saba, and that he claimed divinity for Amir al-Muminin, and that he
(‘Ali) therefore burnt him (i.e. Ibn Saba) with fire. Nothing more than
that is proved.

This is the first of the three reports, as quoted by Al Muhsin:

2y Jsa Al s W Casd B, Jl oy Plia o saiy Laf WQ\ o)
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Al-Kashi narrated it too with his chain from Hisham b. Salim, who said:
I heard Abu ‘Abd Allah saying, while addressing his companions on the
issue of ‘Abd Allah b. Saba and his claim of divinity for Amir al-
Miminin, ‘All b. Abi Talib: “When he made that claim concerning him,
Amir al-Muminin asked him to repent. But, he refused to repent. So, he
burnt him with fire.”s

Al Muhsin also copies the second hadith:

3 All Al Muhsin, “Abd Allah b. Saba: Dirdsat wa Tahli (15t edition, 1422 H), pp. 45-50
4 1bid, p. 49
5 Ibid, p. 47
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Al-Kashi records again in his mentioned book with his chain from
Aban b. ‘Uthman, who said: I heard Abu ‘Abd Allah saying: “May
Allah curse ‘Abd Allah b. Saba. Verily, he claimed divinity for Amir
al-Maminin. I swear by Allah, Amir al-Maminin was only an obedient
slave of Allah. Woe unto whosoever lies upon us. A group say
concerning us what we never say about ourselves, we dissociate
ourselves from them unto Allah. We dissociate ourselves from them
unto Allah.”®

And this is the third report, cited by Shaykh Al Muhsin:
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He narrated again with his chain from Abu Hamzah al-Thumali, who
said:

‘All b. al-Husayn said: “May Allah curse whosoever lies upon us. 1
remember ‘Abd Allah b. Saba, and every hair on my body rises. He
made a terrible claim. What was wrong with him? May Allah curse
him. T swear by Allah, ‘All was only a righteous slave of Allah and the
brother of the Messenger of Allah. He did not achieve honour from
Allah except through his obedience to Allah and to His Messenger. The
Messenger of Allah too did not achieve honour from Allah except with
his obedience of Him.”

Then, Al Muhsin comments about the three ahadith.

6 Ihid
7 lbid
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These three reports have sak chains.8

Any Sunni who wants to debate any ShiT on the topic of ‘Abd Allah b.
Saba, /la’natullah ‘alaibi, can therefore only quote the three rwayar above if he
is sincere. However, he would NEVER be able to establish the Sunni
claims below, through those authentic Shi1 akadith.

el N =

o N

‘Abd Allah b. Saba was a black Arab with a black mother.

He was a Jew from Sana in Yemen.

He accepted Islam during the &bilifah of ‘Uthman b. ‘Affan.

He stirred up the public, especially the Egyptians, against ‘Uthman
and caused the latter’s bloody overthrow.

He was the first to claim that ‘All was the designated successor of
the Messenger of Allah.

He was the first to proclaim belief in al-rai'ah — that is, that the
Prophet will one day return to this world after death.

He was the first to publicly criticize or revile Aba Bakr and ‘Umar.
He was popularly called Ibn al-Sawda — son of the black mother.
Imam ‘All was frustrated with him, and abused him racially by
calling him “the black container” and also banished him to al-
Madain.

10. Amir al-Muminin ‘Al b. Abi Talib saw it as legitimate to execute

him for reviling Aba Bakr and ‘Umar, and would have done so had
people not talked him out of the decision.

Therefore, our brothers from the Ahl al-Sunnah will always lose any debate
on Ibn Saba with any Sht’1 as long as both sides are honest.

Meanwhile, what about the Sunni sources? What if a Sunni only intended to
convince another Sunni concerning ‘Abd Allah b. Saba? Shaykh Ibn
Taymiyyah (d. 728 H) outlines the necessary rules here:

N sl 2 o AL e a Y &) sl oy e Slsh)

s Yl JYaoeVls

The reply is from several angles. One of them is: evidence must be
presented for the authenticity of whatever is quoted. Unless this is
done, using it as proof is invalid.®

8 Ibid

Vii
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Elsewhere, in rejecting a report, he adds:
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It is said (in reply) that first and foremost, he has not mentioned any
chain for this narration. Therefore, its authenticity is unknown. This is
because the authenticity of quoted reports is known only through
their authentic chains.?0

He further reiterates:

R\t 5.\) RN A oo 3Kl Gl 3 Co\ oo o r}*‘)
dond 4y £y

It is well-known that whosoever relies upon as proof any narration in
any issue, he must mention (at least) a chain which establishes it
as a hujjah (proof).1t

So, every Sunni must do the following with every report he mentions on
‘Abd Allah b. Saba:

1. Quote the report with the full chain.
2. Provide clear evidence for the reliability of the chain.

Interestingly, our dear Shaykh Ibn Taymiyyah himself has failed completely
to comply with either of the two obligatory rules in his discourses about Ibn
Saba. For instance, this is his submission about how that controversial,
“elusive” character mounted onto the Islamic scene:

Bl A3 o 20l cpelel) 58 g ol Lo il b ples G Uy
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9 Aba al-‘Abbas Anmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhdj al-Sunnah al-
Nabawiyyah (Muasassat Qurwbah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
Salim], vol. 7, p. 136
10 Ibid, vol. 3, p. 138
11 |bid, vol. 5, p. 481
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As for the bay'ah of ‘Uthman, there was no one who did not pledge it
despite the great number of the Muslims and their spread from Africa
to Khurasan (in Iran, Turkmenistan and Afghanistan), and from the
plains of Syria to the remotest places of Yemen. This was also despite
their victories over their enemies, such as the idolaters and the Ahl al-
Kitab who fought them. This was accompanied by conquests and the
survival of the state and the survival of the Muslims; and they (i.e. the
Muslims) followed him and were pleased with him for six years —
which was half of the period of his &hiiafah. They showed great respect
to him, and praised him. There was not a single one of them who
criticized him.

Then, after this, appeared those who criticized him. Yet, the majority
of them did not talk about him except in good terms. However, his
rule had gotten too long for them, for it lasted twelve years. The
khilafah of none of the four (rightly guided &hadifabs) lasted as long as
his &hilafab. The khilafah Of al-Siddiq was for just a little over two years;
the &hilafah of *Umar lasted a little over ten years; and the &bifah of
‘All was for a little over four years. During his (‘Uthman’s) khilafah,
there were those who entered Islam unwillingly, and they were
hypocrites, such as Ibn Saba and his likes, and they were those
who started the fitnah (crisis) by killing him.12

Really? ‘Abd Allah b. Saba “unwillingly” accepted Islam and, within a short
period, successfully masterminded the assassination and overthrow of the
mighty £halifa/?! Is there any reliable evidence for this? Well, our Shaykh
makes no attempt to pretend that there is any! He has neither quoted any
riwayah With any sanad, nor has he provided any evidence whatsoever for the
authenticity of any report on his claims.

12 |bid, vol. 8, pp. 315-316
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All right then, is there anything else we should know about ‘Abd Allah b.
Saba? Our Shaykh says “yes™:
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There is no doubt that a lot of those who loved the Messenger among
the Bana Hashim and others - and who also became Sh’ah - imbibed
from the Rafidah some of the most blasphemous matters concerning the
Messenger. This is because al-rafd was founded by an infidel,
whose aim was to destroy the religion of Islam, and to blaspheme
the Messenger of Allah, peace be upon him, as mentioned by the
scholars. ‘Abd Allah b. Saba — the shaykh of the Rafidah - when he
professed Islam, he intended to corrupt Islam with his plots and malice,
as Paul did with Christianity.13

Interestingly, once again, our Shaykh fails to provide any proof whatsoever
for his claims!

So, what exactly did ‘Abd Allah b. Saba do to found Sh'ism? Shaykh Ibn
Taymiyyah thinks he has a clue on that as well:

A Gl el Gl Bl S L O o Ml e 8
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The scholars have known that the Shi’ah Imamiyyah, who claimed the
nass (for ‘Ali), first appeared during the last periods of the rule of the
kbulafi al-rashidin (i.€. the rightly guided £halfahs). That was invented

by ‘Abd Allah b. Saba and a group of liars. S0, they never existed
before then.14

He adds:

13 |bid, vol. 8, pp. 478-479
14 |bid, vol. 8, p. 251
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And this is well-known about Ibn Saba and his followers. He was the
one who innovated the nass (i.e. a claim of prophetic
appointment as khalifah) for ‘Ali, and innovated the claim that he
(‘Ali) was mag’am (infallible).15

The only problem here is that there is ZERO evidence provided to support
these claims. Merely claiming that the rumours were “well-known” is not
sufficient. An authentically transmitted eye-witness account is required in
cases like this. None is quoted anyway, anywhere!

Were there any the other “innovations” created by ‘Abd Allah b. Saba? Our
Shaykh proceeds:
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We say: yes, the most notorious of mankind for apostasy were the
enemies of Abu Bakr al-Siddiq, may Allah be pleased with him, and his
followers, such as Musaylamah the Liar and his followers and others.
These people (i.e. the apostates) are loved by the Rafidah, as mentioned
by many of their shuysikh, like this Imami and others. They say that they
(those apostates) were upon the truth, and that al-Siddiq fought them
unjustly.

Those who were most notorious among mankind for extreme apostasy
were those burnt with fire by ‘Ali, may Allah be pleased with him,
when they called him Allah. They were the Sabaiyyah, followers of
‘Abd Allah b. Saba, those who were the first to curse Aba Bakr and
‘Umar.16

15 Ibid, vol. 7, p. 220
16 |bid, vol. 3, pp. 458-459

Xi
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He reiterates the same elsewhere;
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Where is the confusion of the likes of Abu Musa al-Ash’ari who
concurred with ‘Amr to dethrone (both) ‘All and Mu’awiyah and to
subject the matter to consultation among the Muslims from the
confusion of ‘Abd Allah b. Saba and his likes who called him (i.e.
‘Ali) an infallible Imam, or that he was Allah, or that he was a
prophet?’

Once more, our Shaykh makes no attempt to quote any report or chain for
his submissions. Meanwhile, we have decided to help him out and his
followers by actually checking the authenticity of all the primary Sunni
riwayat about ‘Abd Allah b. Saba — especially all those ones that Sunnis table
as evidence concerning him - in order to distinguish the truths from the
fables. We sincerely hope that this work of ours will be highly beneficial to
every soul seeking to learn the real truth about the character called Ibn Saba
and the activities and doctrines that have been attributed to him. In this
book, we have adopted the same strict investigative and transparent
research methodology as we did in our first and second books. We implore
Allah to forgive us all our mistakes, and to accept this as a worthy act of
9badah. And may Allah send His salawar and barakar upon our master,
Muhammad b. ‘Abd Allah, and upon his purified offspring.

17 Ibid, vol. 2, p. 61



1 TRACING THE FAIRYTALE

EXPLICIT ATHAR NAMING ‘ABD ALLAH B. SABA

Reports and statements in Sunni books mentioning the name “Abd Allah b.
Saba” are generally of three types:

1. Riwayar with full chains of transmission.

2. Riwayar with NO chain of transmission.

3. Unsupported testimonies and submissions of Sunni %/amd Who
were never eye-witnesses to the events.

Apparently, the last two categories are mursal by default, and are therefore
da’ifevidences. Chainless and unsupported testimonies are not acceptable as
proof, especially in crucial matters like this. So, we will naturally confine
ourselves only to reports in the books of the Ahl al-Sunnah with chains of
narration.

NARRATION ONE

Imam Ibn Jatir al-Tabari (d. 310 H), in his Tari#h, records:
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Al-Sirti - Shu’ayb - Sayf - ‘Atiyyah - Yazid al-Faq’asi:

‘Abd Allah b. Saba was a Jew from the people of San’a (the capital of
Yemen). His mother was black. He accepted Islam during the rule of
‘Uthman. Then he roamed the cities of the Muslims trying to turn
them into heretics. He started with the Hijaz (in Saudi Arabia), then
Basra (in Iraq), then Kafa (in Iraq), then Syria. But he did not achieve
his aim with any of the people of Syria. Rather, they expelled him and
he went to Egypt, and he settled among them. Then, he said to them,
“It is strange of he who claims that TIsa will return but rejects that
Muhammad will return. Meanwhile, Allah the Almighty has said,
“Verily, He Who has ordained the Qut’an upon you (O Muhammad)
will surely bring you back to a place of return’ (28:85). As such,
Muhammad is more entitled to return than Isa.” So, it was accepted
from him, and he created for them (the doctrine of) al-raj’ah, and they
spoke about it. Then he said, “Muhammad is the last of the prophets
and ‘All is the last of the designated (immediate) successors (of
prophets).” Then he added after that, “Who is more unjust that he who
did not fulfil the testamentary will of the Messenger of Allah, peace be
upon him and jumped over the designated successor of the Messenger
of Allah, peace be upon him and administered the affairs of the
Ummah?” Then he said to them, “Vetily, ‘Uthman unjustly seized it,
and this (‘All) is the designated successor of the Messenger of Allah.”18

The same report, with very slight variations, is later re-narrated by Imam
Ibn Asakir (d. 571 H) as well:
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18 Abi Ja’far Muhammad b. Jatir al-Tabari, Tarikh a-Umam wa al-Mulik (Beirut: Dar al-
Kutub al-‘limiyyah; 1st edition, 1407 H), vol. 2, p. 647
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Abu al-Qasim Isma’1l b. Ahmad — Ahmad b. al-Nuqar — Muhammad b.
‘Abd al-Rahman b. al-‘Abbas — Abt Bakr b. Sayf — al-Sirri b. Yahya —
Shu’ayb b. Ibrahim — Sayf b. ‘Umar — ‘Atiyyah — Yazid al-Faq’asi.

Ibn Saba was a Jew from the people of San’a (the capital of Yemen),
from a black slave-woman. He accepted Islam during the rule of
‘Uthman. Then he roamed the cities of the Muslims trying to turn
them into heretics. He started with the Hijaz (in Saudi Arabia), then
Basra (in Iraq), then Kafa (in Iraq), then Sytia. But he did not achieve
his aim with any of the people of Syria. Rather, they expelled him and
he went to Egypt, and he settled among them. Then, he said to them,
“It is strange of he who claims that TIsa will return but rejects that
Muhammad will return. Meanwhile, Allah the Almighty has said,
“Verily, He Who has ordained the Qut’an upon you (O Muhammad)
will surely bring you back to a place of return’ (28:85). As such,
Muhammad is more entitled to return than Isa.” So, it was accepted
from him, and he created for them (the doctrine of) al-raj’ah, and they
spoke about it. Then he said, “There were one thousand prophets, and
each prophet had a designated successor. And ‘Ali was the designated
successor of Muhammad.” Then he said, “Muhammad is the last of the
prophets and ‘Alf is the last of the designated (immediate) successors
(of prophets).” Then he added after that, “Who is more unjust that he
who did not fulfil the testamentaty will of the Messenger of Allah,
peace be upon him and jumped over the designated successor of the
Messenger of Allah, peace be upon him and administered the Ummah?”
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Then he said to them, “Verily, ‘Uthman unjustly embezzled funds, and
this (‘All) is the designated successor of the Messenger of Allah.”19

This riwayah of Yazid al-Faq’asi is the only one — With a chain of narration -
throughout all books of the Ahl al-Sunnah that makes the following claims:

1. “Abd Allah b. Saba, /’natu/lah ‘alaihi, had a black slave mother.

2. He accepted Islam during the rule of ‘Uthman.

3. He believed that Imam ‘Ali, ‘alaihi al-sa/iz, was the designated
successor of Prophet Muhammad, sallallibn ‘alaibi wa dlib.

4. He believed in the ‘agidah called al-raj’ah.

So, if the report collapses, all the four points above go down with it. There
would be absolutely nothing else to base those assertions upon. Therefore,
let us examine the narrators.

In the chain of the riwayah, there is Shu’ayb b. Ibrahim. Who was he? Was
he reliable or not? Al-Hafiz (d. 852 H) helps us out here:
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Shu’ayb b. Ibrahim al-Kaff: the narration of the books of Sayf was by
him. There is obscurity concerning him. Ibn ‘Adi mentioned him
and said, “He is unknown. He narrated akadith and stories, and there
is some repugnancy concerning him. Among his narrations are
those which are prejudiced against the Salaf.” In al-Thzgar, 1bn Hibban
said, “Shu’ayb b. Ibrahim, from the people of Kafah. He narrated from
Muhammad b. Aban al-Balkhi and Ya’qub b. Sufyan narrated from
him”. It is possible that he (i.e. the Shu’ayb mentioned by Ibn Hibban)
was him (i.e. the Shu’ayb who narrated from Sayf), but what is obvious
is that he was not him.20

19 Aba al-Qasim ‘Al b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’1, Tarikh
Madinah Dimashq (Beirut: Dar al-Fikr; 1415 H) [annotator: ‘Ali Shird], vol. 29, pp. 3-4

20 Shihab al-Din Abu al-Fadl Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Lisan al-Mizan (Beirut:
Manshirat Muasassat al-A’lami li al-Matba’at; 2nd edition, 1390 H), vol. 3, p. 145, # 517
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Therefore, Shu’ayb b. Ibrahim is majhia/ (unknown). Ordinarily, we should
simply ignore the other narrators in the chain. This singular fact about
Shu’ayb itself has torpedoed the entire report. But, there is more!

Imam al-Dhahabi (d. 748 H) wants us to know about Sayf too:
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Sayf b. ‘Umar al-Tamimi al-Usaydi: He is also called al-Dabi al-Kufi,
author of Kitab al-Futih, Kitab a/Riddah and others. He narrated from:;
Jabir al-Ju’fi, Hisham b. ‘Urwah, Isma’il b. Abi Khalid, ‘Ubayd Allah b.
‘Umar, and a lot of unknown narrators and storytellers. Those who
narrated from him are: al-Nadar b. Hamad al-‘Atki, Ya’qab b. Ibrahim
al-Zuhri, Shw’ayb b. Ibrahim al-Kifi, Abia Ma’mar Isma’il al-Qat’,
Jabarah b. al-Muglis, and others. Yahya b. Ma’in said: “He is da’if in
hadith”’. Abu Hatim said, “He iS matrik (rejected), the same kind
with al-Wagqid”. Aba Dawud said, “He is nothing.” Ibn Hibban said,
“He is accused of disbelief”. And ‘Abbas narrated that Yahya said,
“Sayf b. ‘Umar al-Dabi natrated ahadith from al-Muharibi. He is da’if”
Al-Nasal said the same thing. Al-Hakim said, “Sayd b. ‘Umar al-Dabi.
He is accused of disbelief, and he is a failure as long as hadith
narration is concerned.” Ibn Hibban narrates with a chain that he used
to fabricate ahadith!

‘Allamah al-Albani (d. 1420 H) also says:

21 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Tarikh al-Iskin wa Wafiyat al-
Mashabir wa al-A’lam (Beirut: Dar al-Kitib al-‘Arabi; 15t edition, 1407 H) [Dr. ‘Umar ‘Abd al-
Salam Tadmiri], vol. 11, pp. 161-162, # 4
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As for Sayf b. ‘Umar, he is well-known. However, he has been
accused of fabricating reports. Al-Dhahabi said in al-Mughni. *“He
wrote books. He is rejected (matriik) by consensus.”2

Elsewhere, the ‘Allamah adds:
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I say: There is an error in this, for most of the indicated chains, their
pivot is Sayf b. ‘Umar and al-Waqidi, and they both were LIARS.23

Apparently, no one can ever be more unreliable than Sayf!

It is even further interesting that the man who was supposed to have
witnessed all of ‘Abd Allah b. Saba’s actions — including all his journeys and
experiences in Hijaz, Basra, Kafa, Syria and Egypt — Yazid al-Faq’asI is
completely and absolutely unknown (zajb4). 1t is so bad that he does not
even have a single entry in any Sunni book of 77al

With the above, it is crystal clear that the only report throughout all Sunni
books - which connects one ‘Abd Allah b. Saba with Judaism, Yemen, a
black mother, the doctrine of al-raj’ah, the wisay«/ (designated succession) of
Amir al-Muminin ‘Ali, and acceptance of Islam during ‘Uthman’s rule — is
absolutely »awdsi’ (fabricated). No report can be more worthless than it is.

NARRATION TWO

So, let us find out if there is an alternative Sunni report which refers
explicitly to ‘Abd Allah b. Saba. Through our investigations, we discovered

22 Muhammad Nasir al-Din b. al-Hajj Nah al-Albani, Silsilah al-Ahddith a-Da'ifab wa al-
Mawdsi'ah wa Atharihah ak-Sayyiab fi a-Ummah  (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H),
vol. 11, p. 748, # 5440

28 Aba ‘Abd al-Rahmin Muhammad Nasir al-Din b. al-Hajj Nah b. Tajatt b. Adam al-
Ashqadsi al-Albani, Silsilah al-Asddith ak-sabibah wa Shaybun min Fighihalh wa Fawdidibah
(Riyadh: Maktabah al-Maarif li al-Nashr wa al-TawzT’; 1st edition, 1415 H), vol. 3, pp. 101-
102, # 1110
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that only six more exist, apart from the »awdz’ one above. This is one of

those six, recorded by Imam Ibn Asakir:
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Abu al-Barakat al-Anmati — Aba Tahir Ahmad b. al-Hasan and Aba al-

Fadl Ahmad b. al-Hasan — ‘Abd al-Malik b. Muhammad b. ‘Abd Allah

— Abu ‘Ali b. al-Sawaf — Muhammad b. ‘Uthman b. Abi Shaybah —
Muhammad b. al-‘Ala — Aba Bakr b. ‘Ayyash — Mujalid — al-Sha’bi:

'The first one to tell a lie was ‘Abd Allah b. Saba.?4

This chain, however, is zawdsi’ t00! Imam al-Khatib al-Baghdadi (d. 463 H)

documents under his biography of Muhammad b. ‘Uthman b. Abi Shaybah:
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24 Abu al-Qasim ‘All b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi1, Tarikh

Madinah Dimashg (Beirut: Dar al-Fikr; 1415 H) [annotator: ‘Al Shird], vol. 29, p. 7
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‘Ali b. Muhammad b. al-Husayn al-Daqaq — al-Husayn b. Haran — Aba
al-‘Abbas b. Sa’id — ‘Abd Allah b. Usamah al-Kalbi: “Muhammad b.
‘Uthman is A LIAR. He took the books of Ibn ‘Abdaws al-Razi. We
have ALWAYS known him as A LIAR”.

Ibn Sa’'d — Ibrahim b. Ishaq al-Sawaf: “Mubhammad b. ‘Uthman is A
LIAR. He steals the ahadizh of the people and he falsely attributes
things to people which are never part of their ahadith.”

Ibn Sa’'d — Dawud b. Yahya: “Muhammad b. ‘Uthman is A LIAR.
He FABRICATED a lot of things. He falsely attributes things to
people which they never narrate at all.”

Ibn Sa’'d — ‘Abd al-Rahman b. Yasuf b. Kharash: “Muhammad b.
‘Uthman is a LIAR within the matter. He falsely adds and connects
names to the chains (of narrations) and he FABRICATES ahadith.”

Ibn Sa'd — Muhammad b. ‘Abd Allah al-Hadrami: “Muhammad b.
‘Uthman is A LIAR. We have ALWAYS known him as A LIAR
since he was a child.”

Ibn Sa'd — ‘Abd Allah b. Ahmad b. Hanbal: “Muhammad b.
‘Uthman is a LIAR....
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Ibn Sa’'d — Ja'far b. Muhammad b. Abi ‘Uthman al-Tayalisi: “This Ibn
‘Uthman is A LIAR. He attributes to people akadizh which they never
narrated since he started hearing (as a child). I know him very well”...

Ibn Sa'd — Muhammad b. Ahmad al-‘Adawi: “Muhammad b.
‘Uthman is a LIAR...”

Ibn Sad — Muhammad b. ‘Ubayd b. Hammad - Ja'far b. Huzayl:
“Mubammad b. ‘Uthman is A LIAR....”%

We need not comment further about him!

In the chain is another problematic narrator: Mujalid. Imam al-Dhahabi
says about him too:
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Mujalid b. Sa’id al-Hamdani: well-known, a narrator of hadith, with
weakness in him.

He narrated from Qays b. Abi Hazim and al-Sha’bi, and Yahya b. al-
Qattan, Abu Usamah and a group narrated from him.

Ibn Ma’in and others said, “He is not accepted as a Aujjah (proof).”
Ahmad said, “He attributes to the Prophet lots of what people do
not attribute to him. He is nothing.” Al-Nasai said, “He is not
strong.” Al-Ashja’ mentioned that he was a Shi'i. Al-Daraqutni said,
“Da’if’. Al-Bukhari said, “Yahya b. Sa’id declared him da’if; and
Ibn Mahdi did not narrate from him.”26

25 Abt Bakr Ahmad b. ‘Al al-Khatib al-Baghdadi, Tarikh Baghdad (Beirut: Dar al-Kutub al-
‘limiyyah), vol. 3, pp. 45-46, # 979

26 Abi ‘Abd Allah Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Mizan al-I'tidil fi Nagd al-
Rijal (Beirut: Dar al-Ma’rifah) [annotator: ‘All Muhammad al-Bajawi], vol. 3, p. 438, # 7070
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Apparently, this second narration is extremely mawds’ as well! Yet, we
constantly see some Sunni brothers proudly quoting it as evidence!

NARRATION THREE

Let us now examine the third existing Sunni report on ‘Abd Allah b. Saba.
Imam Ibn Asakir documents:
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Abi Bakr Muhammad b. Tarkhan b. Baltakin b. Yahbakum — Aba al-
Fadail Muhammad b. Ahmad b. ‘Abd al-Baqi b. Tawg — Abu al-Qasim
‘Ubayd Allah b. ‘Al b. ‘Ubayd Allah al-Raqi — Aba Ahmad ‘Ubayd
Allah b. Muhammad b. Abi Muslim — Abi ‘Umar Muhammad b. ‘Abd
al-Wahid — al-Ghatafi — his men — al-Sadiq — his pure fathers — Jabir:

When ‘All was given the ba'yah (oath of allegiance), he addressed the
people. Then, ‘Abd Allah b. Saba stood up to him and said, “You ate
the Dabbah from the Earth.” He (‘Ali) said, “Fear Allah.” He (‘Abd
Allah b. Saba) said, “You are the King.” He (‘Ali) replied, “Fear Allah.”

10
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He (‘Abd Allah b. Saba) told him, “You created the creation and you
spread the rizq (sustenance)”. Then, he (‘Ali) ordered his execution.

But the Rafidah gathered and said, “Leave him. Instead, banish him to
Sabat of al-Madain. If you killed him in Madinah, his companions and
followers would rebel against us.” Therefore, he (‘Ali) banished him to
Sabat of al-Madain. So, the Qaramitah and the Rafidah re-grouped
(there). Then a group called al-Sabaiyyah rose to him (‘Ali) and they
wete eleven men. He (‘All) said, “Recant, for I am ‘All b. Abi Talib. My
father was well-known, and so was my mother. And | am the cousin of
Muhammad, peace be upon him.” They replied, “We will not recant.
Call your callet.” So, he (‘All) burnt them with fire, and butied them in
eleven well-known deserts. Those who survived, whose heads were not
exposed among them, said, “We know that he is Allah.” And they used
the words of Ibn ‘Abbas — “None punishes with fire except its
Creator” as proof.

Tha’lab said, “But, Aba Bakt, the shaykh of Islam, may Allah be pleased
with him, had punished with fire before ‘Ali. Tt was when a man called
al-Faja was brought to him, and they accused him of insulting the
Prophet, peace be upon him, after his death. Then he (Aba Bakr) took
him out into the desert and burnt him with fire. So, Ibn ‘Abbas said,
“Abu Bakr also punished with the fire. Therefore, worship him too.”2?

First and foremost, there is a man called al-Ghataft in the sanad. He is
completely unknown amd untraceable. Worse still, he narrated from “his
men”, who are also completely unknown and untraceable! As such, the
chain is at least doubly i/, and therefore very da’f, on account of these
facts alone!

Apart from its severe weakness, the report is also historically inaccurate. It
assumes that there were groups called the Rafidah, the Qaramita, and the
Sabaiyyah during the rule of Amir al-Muminin! That simply is ridiculous.
This, for instance, is what Shaykh lbn Taymiyyah (d. 728 H) has to say
about the origin of the Rafidah:
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21 Abu al-Qasim ‘Al b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’t, Tarikh
Madinah Dimashq (Beirut: Dar al-Fikr; 1415 H) [annotator: ‘Al Shitd], vol. 29, pp. 9-10
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But the word “Rafidah” (Rejecters) was first used when they rejected
(rafads) Zayd b. ‘Ali b. al-Husayn during the &bilifah of Hisham, and
the incident of Zayd b. ‘Ali b. al-Husayn occurred after 120 H, 121 H
or 122 H, during the last days of the £hi/fah of Hisham.?8

Elsewhere, he reiterates:
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I say: the cortect opinion is that they were named Rafidah when they
rejected Zayd b. ‘Ali b. al-Husayn b. ‘Ali b. Abt Talib, when he rebelled
in Kafah during the days of Hisham b. ‘Abd al-Malik. Al-Ash’ati and
others have also mentioned this.2

So, the Rafidah and their name surfaced only almost a century after the
death of Imam ‘Ali!

NARRATION FOUR

At this point, we move to the fourth, explicit Sunni report on ‘Abd Allah b.
Saba. Shaykh Ibn Taymiyyah submits in his Ming:
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28 Abi al-‘Abbas Ammad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minkdj a/-Sunnah al-
Nabawiyyah (Muasassat Qurwbah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
Salim], vol. 1, pp. 34-35

29 1bid, vol. 3, p. 471
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Aba ‘Asim Khashish b. Asrama recorded in his book; and through his
route, Aba ‘Amr al-Talmanki documented it in his book on al-Usz/.
Aba “‘Asim said: Ahmad b. Muhammad and ‘Abd al-Warith b. Ibrahim
— al-Sanadi b. Sulayman al-Farisi — ‘Abd Allah b. Ja’far al-Raqqi —
‘Abd al-Rahman b. Malik b. Migwal — his father:

I said to Amir al-Sha’bi, “Why did you leave these people, while you
used to be their head?”

He replied, “Their opinions are derived from invalid sources. They lack
any basis.” Then he said, “O Malik, If T had demanded that they
became my slaves or filled my house with gold, or made Hajj to this
house of mine, and that in exchange I would lie upon ‘Ali, may Allah
be pleased with him, they would have done so. But, by Allah, T will
never lie upon him, never! O Malik, I have studied the various sects.
However, | have never seen among them any which is more stupid
than the Khashabiyyah. If they were from birds, they would have been
vultures; and if they had been from animals, they would have been
donkeys. O Malik, they did not enter Islam out of hope in it from
Allah, nor from fear of Allah. Rather, it was due to the hatred of Allah
upon them, and their rebellion upon the people of Islam. They seck to
corrupt the religion of Islam as Paul b. Yasha’, king of the Jews,
corrupted Christianity. Their sa/iz never exceed their azan. ‘Ali b. Abi
Talib, may Allah be pleased with him, had burnt them with fire, and
banished them from the towns. Among them was ‘Abd Allah b. Saba
the Jew from the Jews of San’a. He banished him to Sabat (of the
Madain area). As for Aba Bakr al-KarGs, he banished him to al-
Jabiyyah. He (also) burnt a group among them who came to him and
said, “You are Him.” He asked, ‘Who am 1?7 They replied, “You are our
God.” So, he ordered for a fire.30

30 1bid, vol. 1, pp. 28-30
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In the chain is ‘Abd al-Rahman b. Malik b. Migwal. Al-Hafiz says about
him:
Dy ol oy Sladll JBy Zgud 1 3,0 JB, SIS 3505 of JBy s j0
‘Abd al-Rahman b. Malik b. Migwal: he narrated from his father and al-
A'mash. Ahmad and al-Daraqutni said: “Matriak (rejected)”. Abu

Dawud said, “A LIAR”, and also said, “he FABRICATED ahadith’”.
Al-Nasai and others said, “He is NOT trustworthy.”s!

‘Allamah al-Albani also states about another chain containing his name:
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I say: Its narrators are trustworthy except ‘Abd al-Rahman b. Malik b.

Migwal, AND HE WAS A LIAR, as stated by Aba Dawud. And al-
Daraqutni said, “Marrik (rejected)”, and he is the defect in this chain.32

As if this was not enough, al-Sanadi b. Sulayman al-Farisi — also in the chain
under inspection — is absolutely majhz/, with no trace in the Sunni books of
rijal We honestly wonder how Shaykh Ibn Taymiyyah dared to use such a
report as evidence to establish points about the Shi’ah.

NARRATION FIVE
A twin report is further documented by 1bn Taymiyyah:
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31 Shihab al-Din Abu al-Fadl Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Lisan al-Mizan (Beirut:
Manshirat Muasassat al-A’lami li al-Matba’at; 2nd edition, 1390 H), vol. 3, p. 427, # 1676

%2 Aba ‘Abd al-Rahmin Muhammad Nasir al-Din b. al-Hajj Nah b. Tajatt b. Adam al-
Ashqudsi al-Albani, Silsilah al-Asddith ak-sabibah wa Shaybun min Fighihalh wa Fawdidibah
(Riyadh: Maktabah al-Ma’arif li al-Nashr wa al-TawzT; 1st edition, 1415 H), vol. 2, p. 471, #
824
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Aba Hafs b. Shahin recorded in Kitab al-LazAf f7 al-Sunnah: Muhammad
b. Abi al-Qasim b. Haran — Ahmad b. al-Walid al-Wasiti — Ja'far b.
Nasir al-Tast al-Wasiti — ‘Abd al-Rahman b. Malik b. Migwal - his
father:

Al-Sha’bi said to me, “I warn you concerning these heretical sects, and
the worst of them are the Rafidah. They do not enter Islam out of hope
(in it from Allah), nor from fear (of Allah). Rather, they do so out of
hatred of the people of Islam and in rebellion against them. ‘Ali, may
Allzh be pleased with him, had burnt them with fire and banished them
to towns. Among them was ‘Abd Allzh b. Saba, a Jew from the Jews of
San'a. He (‘Alli) exiled him to Sabat (of al-Madain).33

In the chain is ‘Abd al-Rahman, who was a liar and hadizs fabricator. So, the
riwayah 1S mawdz’,

Besides, this is what al-Hafiz records about al-Sha’bi:
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Aba Sa’d b. al-Sam’ani said: “He (al-Sha’bi) was born in 20 H, and it is
said 31 H, and he died in 109 H .34

Meanwhile, this is what Shaykh 1bn Taymiyyah himself confesses about the
term “Rafidah”;
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3 Abi al-‘Abbas Ammad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhdj a/-Sunnah al-
Nabawiyyah (Muasassat Qurwbah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
Salim], vol. 1, p. 23

34 Shihab al-Din Ahmad b. ‘Al b. Hajar al-‘Asqalani, Tahdbhib aTahdhib (Dar al-Fikr; 1st
edition, 1404 H), vol. 5, p. 59, # 110
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But the word “Rafidah” (Rejecters) was first used when they
rejected (rafagi) Zayd b. ‘Ali b. al-Husayn during the &hilifah of
Hisham, and the incident of Zayd b. ‘Ali b. al-Husayn occurred after
120 H, 121 H or 122 H, during the last days of the &bidfah of
Hisham.3%

In simpler words, al-Sh’abi had already died before that word was ever used
in human history! How then did he manage to tell ‘Abd al-Rahman’s father
about the Rafidah from his grave?!

NARRATION SIX

Al-Hafiz gives us the sixth existing explicit Sunni report on ‘Abd Allah b.
Saba:
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Abu Ishaq al-Fazari natrated from Shu’bah from Salamah b. Kuhayl
from Aba al-Za’ra from Zayd b. Wahb that Suwayd b. Ghaflah
entered upon ‘All during his rule, and said, “I passed by a group who
were mentioning Aba Bakr and ‘Umar, claiming that you hold the same
views towards them both. Among them was ‘Abd Allah b. Saba, and he
was the first to manifest that. So, ‘Al said, “What does this evil black
man want from me?” Then he said, “I seck Allah’s refuge. My opinion
of them both (i.e. Aba Bakr and ‘Umar) is nothing but good and
beautiful.” Then he sent a messenger to ‘Abd Allah b. Saba and exiled
him to al-Madain, and said, “He shall not live in the same town as me
ever again”. Then he rushed to the pulpit and gathered the people, and
delivered a long speech to praise them both (i.e. Aba Bakr and ‘Umar).
At its end, he said, “Verily, if it reaches me that anyone places me

35 Abi al-‘Abbas Anmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minbdj a/-Sunnah al-
Nabawiyyah (Muasassat Qurwbah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
Salim], vol. 1, pp. 34-35
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above them both, I will whip him with the whipping of a lying
slanderer.”36

S0, Who was Abu al-Za’ra? Al-Barqani (d. 425 H) disagrees with a popular
choice here, as documented by al-Hafiz:
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Al-Bargani narrated in the text from the route of Shu’bah from
Salamah b. Kuhayl from Aba al-Za’ra, and from Zayd b. Wahb that
Suwayd b. Ghaflah entered upon ‘All during his rule, and said, “O
Amir al-Maminin! I passed by a group who were mentioning Aba Bakr
and ‘Umar.” The hadith. Al-Barqani said: “This Abu al-Za’ta was
Hujayyah b. ‘Adi, and not the companion of Ibn Mas’ad, whose
name was ‘Abd Allah b. Hani.”%’

Al-Barqani has corroboration from Imam Muslim (d. 261 H), who identifies
Hujayyah as:

Sl e oy ATl of

Abu al-Za’ta Hujayyah b. ‘Adi al-Kindi®8

However, these positions of both al-Bargani and Muslim are of no
convincing basis in the eyes of al-Hafiz, who submits elsewhere in the same
book that only three people — excluding Hujayyah — were actually known as
Abu al-Za’ra:
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3 Shihab al-Din Abu al-Fadl Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Lisan al-Mizan (Beirut:
Manshirat Muasassat al-A’lami li al-Matba’at; 2nd edition, 1390 H), vol. 3, p. 290, # 1225

37 Shihab al-Din Ahmad b. ‘Al b. Hajar al-‘Asqalani, Tahdbhib atTabdhib (Dar al-Fikr; 1st
edition, 1404 H), vol. 2, p. 190, # 399

38 Muslim b. al-majjaj, al-Kund wa a-Asmad Madinah al-Munawwarah: al-Jami’ah al-Islamiyyah;
1st edition, 1404 H) [annotator: ‘Abd al-Ranxim Muhammad Anmad al-Qushqari], vol. 1, p.
346, 1249
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Those whose kunya was Abu al-Za’ra:

1. Abu al-Za’ra al-Azdi al-Akbat: his name was ‘Abd Allah b. Hani.
2. Abu al-Za’ra al-Jashmi al-Asghar: his name was ‘Amr b. ‘Umar.
3. Abu al-Za’ra al-Tal: his name was Yahya b. al-Walid al-Kuafi.3

In his Tagrib, he has equally omitted “Aba al-Za'ra” from the names of
Hujayyah4. Meanwhile, other major Sunni r7ja/ scholars who have also
conspicuously omitted “Abu al-Za’ra” from the names of Hujayyah include:
Imam Ibn Sa’d (d. 230 H)*, Imam al-Ijli (d. 261 H)*2, Imam Ibn Abi Hatim
(d. 327 H)%3, Ibn Hibban (d. 354 H)*, Imam al-Mizzi (d. 742)%, and Imam
al-Dhahabi (d. 748 H)“.

39 1bid, vol. 12, p. 90

40 Ahmad b. ‘All b. Hajar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 192, #
1154

41 Muhammad b. Sa'd, al-Tabagat akKubri (Beirut: Dar al-Sadir), vol. 6, p. 225

42 Abd al-Hasan Ahmad b. ‘Abd Allah b. Salih al-Ijli al-Kafi, Ma'rifat al-Thigar (Madinah:
Maktabah al-Dar; 15t edition, 1405 H), vol. 1, p. 288, # 275

43 Aba Muhammad ‘Abd al-Rahman b. Abi Hatim Muhamamd b. Idsris b. al-Munzir al-
Tamimi al-Hanzali al-Razi, al-Jarh wa al-Ta'di/ (Beirut: Dar Ihya al-Turith al-‘Arabi; 15t
edition, 1371 H), vol. 3, p. 314, # 1400

4 Abu Hatim Muhammad b. Hibban b. Ahmad al-Tamimi al-Busti, Kitab akThigait
(Hyderabad: Majlis Dairat al-Ma’arif al-‘Uthmaniyyah; 1st edition, 1398 H), vol. 4, p. 186

45 Abu al-Hajjaj Jamal al-Din Yusuf al-Mizz, Tahdhib al-Kamal fi Asma al-Rijal (Beirut by
Muasassat al-Risalah; 4t edition, 1413 H) [annotator: Dr. Bashir ‘Awad Ma'rif], vol. 5, p.
485, # 1141

46 Abu ‘Abd Allah Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Mizan al-I tidal fi Nagd al-
Ryjal (Beirut: Dar al-Ma’rifah; 1st edition, 1382 H) [annotator: ‘All Muhammad al-Bajawi], vol.
1, p. 466, # 1759; Shams al-Din Abd ‘Abd Allah Muhammad b. Ahmad b. al-Dhahabi al-
Dimashdqi, al-Kashif fi Ma’rifat Man Labn Riwayat fi al-Kutub al-Sittah (Jeddah: Dar al-Qiblah li
al-Thaqafat al-Islamiyyah; 15t edition, 1413 H), vol. 1, p. 315, # 956
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Besides, the riwayah transmitted by Hujayyah (which is also often quoted on
Ibn Saba) is very different from that narrated by “Abu al-Za’ra”. Imam Ibn
Abi Khaythamah (d. 279 H) reports:
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Muhammad b. ‘Abbad — Sufyan — ‘Abd al-Jabbar b. ‘Abbas al-Hamdani
— Salamah — Hujayyah b. ‘Adi al-Kindi:

T saw ‘Ali upon the pulpit and he was saying, “Who will excuse me of
this evil black CONTAINER, who tells lies upon Allah?” He meant
Ibn al-Sawda4?

For Allah’s sake, how exactly does the above look like this one:
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Abu Ishaq al-Fazari narrated from Shu’bah from Salamah b. Kuhayl
from Aba al-Za’ra from Zayd b. Wahb that Suwayd b. Ghaflah
entered upon ‘Al during his rule, and said, “I passed by a group who
were mentioning Aba Bakr and ‘Umat, claiming that you hold the same
views towards them both. Among them was ‘Abd Allah b. Saba, and he
was the first to manifest that. So, ‘Alf said, “What does this evil black
MAN want from me?” Then he said, “I seeck Allah’s refuge. My
opinion of them both (i.e. Aba Bakr and ‘Umar) is nothing but good
and beautiful.” Then he sent a messenger to ‘Abd Allah b. Saba and
exiled him to al-Madain, and said, “He shall not live in the same town
as me ever again”. Then he rushed to the pulpit and gathered the

47 Abid Bakr Ahmad b. Abi Khaythamah Zuhayr b. Harb, Tarigh Ibn Abi Khaythamah (al-
Fartq al-Hadithiyyah li al-Tab2’ah wa al-Nashr; 1st edition, 1424 H), vol. 3, p. 177, # 4359
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people, and delivered a long speech to praise them both (i.e. Aba Bakr
and ‘Umar). At its end, he said, “Verily, if it reaches me that anyone
places me above them both, I will whip him with the whipping of a
lying slanderer.”

Where is the similarity? Do they even resemble in any way or by any means?
Apparently, there is NOTHING in common between them. Yet, we find
some Sunni brothers referring to the first report as evidence that Aba Za’ra
in the second is Hujayyah?! In fact, some of them go as fas as claiming that
both reports are the same?!! How do these people reason?

So, as we can see, many top Sunni 774/ scholars contradicted the suggestion
that Hujayyah had the nickname “Abu al-Za’ra”. Also, what Salamah
narrated from “Abu al-Za'ra” was fundamentally different, in all aspects, from
what he narrated from Hujayyah. These facts, obviously, sufficiently
confirm that the “Abu al-Zar'a” in the rwayah of al-Fazari was NOT
Hujayyah b. ‘AdL.

In that case, which of the three Aba Za’ras identified by al-Hafiz was the
“Abu al-Za’ra” of al-FazarT’s report? Imam al-Mizzi helps us out here. He
states about the first of them:
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‘Abd Allah b. Hani al-Kindi, al-Azdi, Abu al-Za’ra al-Kafi al-
Kabir, from Bani al-Bada b. al-Harith. He was the uncle of Salamah b.
Kuhayl.

He narrated from ‘Abd Allah b. Mas’ad and ‘Umar b. al-Khattab. His
nephew, Salamah b. Kuhayl, narrated from him.

Al-Bukhari said, “He is NOT followed in his hadith.” ‘Ali b. al-
Madini said, “Most of the teports of Abu al-Za’ra are from ‘Abd Allah
b. Mas’ad. | do not know anyone who narrated from him except
Salamah b. Kuhayl, and his name was ‘Abd Allah b. Hani.” Al-Nasai
said the like of that too....

With regards to this Abu al-Za’ra al-Akbar, there is NO known
narration by him except from Ibn Mas’ad and ‘Umar b. al-
Khattab, and there is NO known narrator from him except
Salamah b. Kuhayl. Sufyan b. ‘Uyaynah never met him, nor did
anyone else among his (i.e. Sufyan’s) contemporaries.

Ibn Hibban mentioned him in Kitab aThigar. Al-Tirmidhi narrated a
single sadith from him, and al-Nasai natrated the other.48

Apparently, this is our guy!

Concerning the second Abt al-Za’ra, al-Mizz1 also submits:
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48 Aba al-Hajjaj Jamal al-Din Yusuf al-Mizzi, Tahdhib al-Kamal fi Asma al-Rijal (Beirut by
Muasassat al-Risalah; 4th edition, 1406 H) [annotator: Dr. Bashar ‘Awad Ma’rif], vol. 16, pp.
240-242, # 3627
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‘Amr b. ‘Amr, and he is also called Ibn ‘Amr, Ibn Malik b. Nadlah al-
Jashmi, Abu al-Za’ra al-Kufi, nephew of Abu al-Ahwas al-Jashmi.

He narrated from Ubayd Allah b. ‘Abd Allah b. “‘Utbah b. Mas’ud,
‘Ikrimah freed slave of Ibn ‘Abbas, and his uncle Abta al-Ahwas ‘Awf
b. Malik b. Nadlah al-Jashmi.

Sufyan al-Thawti narrated from him and named him ‘Amr b. ‘Amir.
Sufyan Ibn ‘Uyaynah also narrated from him, as well as ‘Ubaydah b.
Humayd.4

Without doubt, this is not the Abu al-Za’ra in the report on ‘Abd Allah b.
Saba! Salamah did not narrate from him. The same was the case with the
third Abt al-Za’ra:
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Yahya b. al-Walid b. al-Musayyar al-Tai al-Sinbasi, Aba al-Za’ra al-Kafi.
He narrated from Sa’id b. ‘Amr b. Ashwa’ and Muhil b. Khalifah al-Tai.

And the following narrated from him: Zayd b. al-Hubab, Suwayd b.
‘Amr al-Kalbi, Aba ‘Asim al-Dahhak b. Mukhlid, ‘Abd al-Rahman b.
Mahdi, Abu Hamid ‘Isam b. ‘Amr al-Baghdadi, and Yahya b. al-
Mutawakil al-Bahili.50

Needless to say, “our guy” is only the first of them: ‘Abd Allah b. Hani.
Meanwhile, al-Mizz1 has confirmed that “there is NO known narration by
him except from Ibn Mas’ud and ‘Umar b. al-Khattab.” This reveals an ‘illa

49 Aba al-Hajjaj Jamal al-Din Yusuf al-Mizz, Tahdhib al-Kamal fi Asma al-Rijal (Beirut by
Muasassat al-Risalah; 15t edition, 1413 H) [annotator: Dr. Bashar ‘Awad Ma’rif], vol. 22, p.
166, # 4417

50 1bid, vol. 32, pp. 30-31, # 6942
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(hidden defect) in all narrations by this Abu al-Za’ra from other than Ibn
Mas’ad and ‘Umar. All of them are disconnected and therefore da’f, and so
is this particular narration of his from Zayd b. Wahb as well!

A “counter-proof” often deployed by our opponents is this report, quoted
by al-Hafiz:
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Al-Barqani narrated in the text from the route of Shu’bah from
Salamah b. Kuhayl from Abua al-Za’ra, AND from Zayd b. Wahb
that Suwayd b. Ghaflah entered upon ‘Alf during his rule, and said, “O
Amir al-Maminin! I passed by a group who were mentioning Aba Bakr
and ‘Umar.” The Jadith.5t

They argue that Salamah narrated from both Abu al-Za’ra and Zayd b.
Wahb. As such, whether Abu al-Za’ra’s report is da’if Or not would be
inconsequential, as there would be a separate route to establish the riwayah.
However, al-Bargani (d. 425 H) never met Shu’bah (d. 160 H), and the
sanad between them is unknown. Therefore, it is impossible to rely upon
this report of al-Barqani. Most probably, one of the unknown narrators in
the truncated chain muddled up the zad. So, basically, our opponents have
no valid objection, and the riwzyah of Abu al-Za’ra ‘Abd Allah b. Hani from
Zayd b. Wahb is daif.

In addition, the riwayah is equally, historically inaccurate. The report, for
example, is quick to point out that the first ever human being to “mention”
Abu Bakr and ‘Umar negatively was ‘Abd Allah b. Saba. This, however, is
untrue! Amir al-Maminin himself had eatlier described both Abu Bakr and
‘Umar with shocking words. Imam Muslim (d. 261 H) quotes ‘Umar saying
to both Imam ‘Ali and ‘Abbas:
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51 Shihab al-Din Ahmad b. ‘Al b. Hajar aI-‘AsqalﬁnI, Tabdhib al-Tabdhib (Dar al-Fikr; 1st
edition, 1404 H), vol. 2, p. 190, # 399
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When the Messenger of Allah, peace be upon him, died, Aba Bakr said:
“I am the walf of the Messenger of Allah, peace be upon him.”....
So both of you (‘Ali and ‘Abbas) thought him (i.e. Abi Bakr) to be
a liar, sinful, a traitor and dishonest. And Allah knows that he was
really truthful, pious, rightly-guided and a follower of the truth. Aba
Bakr died and | became the walf of the Messenger of Allah, peace
be upon him, and the wa/i of Aba Bakr. So both of you thought me to
be a liar, sinful, a traitor and dishonest.5

Amir al-Muminin declared both Abta Bakr and ‘Umar to be traitors, sinful
and dishonest liars! This, of course, was during the lifetimes of both of
them, long before ‘Abd Allah b. Saba could ever have surfaced.

Besides, what “praise” exactly would Amir al-Maminin have had for Abu
Bakr and ‘Umar in view of his extremely negative opinions of them? It is
simply illogical to assume that Amir al-Muaminin would ever consider people
whom he thought to be “liars, traitors, sinful and dishonest” as better than
himself!

What seals the series of fallacies in the report is its last sentence:

“Verily, if it reaches me that anyone places me above them both, I will
whip him with the whipping of a lying slanderer.”

Many of the Sahabah, radiyailibu ‘anbum, and Tabi’in actually considered
him to be the best of the entire Ummah after the Messenger of Allah, and he
never condemned or punished them. Imam Ibn ‘Abd al-Barr (d. 463 H),
among others, submits:
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Salman, Aba Dharr, al-Miqdad, Khabab, Jabir, Aba Sa’id al-Khudri
and Zayd b. Arqam narrated that ‘All b. Abi Talib, may Allah be

52 Abi al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysabusd, Sah# Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Badi], vol. 3, p. 1376, #1757
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pleased with him, was the first to accept Islam, and they considered
him the most superior (among the Sahabah).53

Al-Hafiz adds about another Sahabi, Abu al-Tufayl, radiyallabn ‘anbu.
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Abu ‘Umar said: He accepted the merit of Aba Bakr and Umar but
he considered ‘Ali to be the most superior.>

Did ‘Alf ever reproach Khabab, Jabir, Aba Sa’id al-Khudri, Zayd b. Arqam
and Abu al-Tufayl or anyone like them? The answer is a loud “no”!

NARRATION SEVEN

Imam Aba Nu’aym al-Isfahani (d. 430 H) in his al-Hilya records the last
report:
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Ibrahim b. Muhammad - ‘Abd Allzh — Yasuf b. Asbat — Muhammad
b. ‘Abd al-‘Aziz al-Tamimi al-Kafi — Mughirah — Umm Masa, who
said:

It reached ‘Ali that Ibn Saba was placing him (i.e. ‘Ali) in merits and
virtues above Aba Bakr and ‘Umar. So, he decided to kill him. But, it
was said to him, “Will you kill a man who only thinks highly of you and
considers you superior?” Then, he said, “Surely, he shall not live with
me in the same town.”

5 Aba Umar Yasuf b. ‘Abd Allah b. Muhammad b. ‘Abd al-Barr b. ‘Asim al-Nimsi al-
Qurtubi, al-Isti'ab fi Ma’rifat al-Ashab (Beirut: Dar al-Jil; 1st edition, 1412 H) [annotator: ‘All
Muhammad al-Bajawi], vol. 3, pp. 1090, # 1855

5 Ahmad b. ‘Ali b. Hajar a|-‘Asqa_1£nI, al-lsabah i Tamyiz al-Shdabah (Beirut: Dar al-Kutub al-
‘lmiyyah; 1st edition, 1415 H) [annotators: Shaykh ‘Adil Ahmad b. ‘Abd al-Mawjad and
Shaykh ‘All Muhammad Ma’ad], vol. 7, p. 193, # 10166
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‘Abd Allzh b. Khabiq narrated from al-Haytham b. Jamil who said: “He
was permanently exiled to a town in al-Madain.”s5

Concerning Yusuf b. Asbat, ‘Allamah al-Albani says:
Lol Cias cblLl o Ciug,
Yasuf b. Asbat is da’#f t00.56

Elsewhere, he comments about a sanad containing Yusuf’s name:
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I say: This chain is da’if, due to Yasuf b. Asbat. Aba Hatim said:
“He was a devout worshipper. He buried his books, and he used to
make A LOT of mistakes, and he was a righteous man. He is NOT
accepted as a hujjah” as stated in al-Jarh (4/2/418).57

Also, Mughirah in the chain is a mudalis, and has narrated in an ‘an-‘an
manner. Al-Hafiz submits:
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Al-Mughirah b. Migsam al-Dabi, their freed slave, Aba Hisham al-Kaff,

the Blind: Thigah (trustworthy), precise, except that he used to do
tadlis, especially from Ibrahim.58

55 Abi NaTm Ahmad b. ‘Abd Allah al-lsfahani, Hilyah al-Aw/iya wa Tabagat al-Asfiya (Beirut:
Dar al-Kitab al-‘Arabf; 4t edition, 1405 H), vol. 8, p. 253

% Muhammad Nasir al-Din b. al-Hajj Nah al-Albani, Silsilah al-Ahddith a-Da'ifab wa al-
Mawdsi'ah wa Atharihah ak-Sayyiah fi a-Ummah  (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H),
vol. 11, p. 118, # 5073

57 1bid, vol. 1, p. 325, # 175

%8 Ahmad b. ‘All b. Hajar al-‘Asqalani, Tagrib al-Tabhdbib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 208, #
6875
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‘Allamah al-Albani too says about him:
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I do not know how al-Dhahabi missed it, while he personally has
included this al-Mughirah in his Manzzmah among the mudalisn (i.e.
those who do zd/iis)? And it is well-known, published several times.
Others from the classical and later zadzh scientists also included him
(i.e. al-Mughirah) among them (i.e. mudalisn). The last of them, al-
‘Asgalani, included him (i.e. al-Mughirah) in the third rabagat
among them, those who did tadls A LOT. Therefore, the Imams
do not accept their akadith as hujjah except what they explicitly
transmit with sima’ 5

The last defect in the sanad is Umm Mgsa, the main narrator herself. Al-
Hafiz declares about her:;
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Umm Mausa, mistress of ‘All. It is said that her name was Fakhtah or
Habibah: Magbslah (i.e. accepted only when seconded).60

While analyzing another riwzyah of Mughirah from the same Umm Mausa,
‘Allamah al-Albani also says:
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5 Muhammad Nasir al-Din b. al-Hajj Nah al-Albani, Silsilah al-Ahddith a-Da'ifab wa al-
Mawdsi'ah wa Atharihah ak-Sayyiah fi a-Ummah  (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H),
vol. 13, p. 633, # 6289

60 Ahmad b. ‘All b. Hajar al-‘Asqalani, Tagrib al-Tabhdbib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 673, #
8820
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I say: These are two problems with it:

The first: is that this Umm Masa, her ‘adalah (uprightness) and
truthfulness are NOT established. Al-Dhahabi has himself
mentioned her in the “Chapter on Majhalah (Unknown) Women”
in al-Mizan, and he said concerning her: “Mughirah b. Migsam was the
only one who narrated from her. Al-Daraqutni said: ‘Her ahadith are
recorded for support purposes.” This is why al-Hafiz in al-Taqrs did
NOT declare her thigah (trustworthy). Rather, he said concerning her
“maqgbalah”, that is (she is accepted) where she is seconded.

The other: is that al-Mughirah — and he was Ibn Migsam al-Dabi — even
though he was thigah (trustworthy), precise, except that he used to do
tadlss, as al-Hafiz stated. And he has narrated it in an ‘an-‘an
manner.5!

The bottomline is that the report of Abu Na’'im is daif jiddan (very weak). It
has several serious defects in it: Yasuf b. Asbat is da’; al-Mughirah is a
mudalis and has narrated in an ‘an-‘an manner; and Umm Mausa is majhiilah
(unknown) or magbsilah and has NOT been seconded in her report. Besides,
there were many of the Sahabah who considered Amir al-Miminin to have
been superior to Abu Bakr and ‘Umar — and he never punished or killed
them! This exposes the clear fallacy of the fairytale from Abu Na’im.

As things stand, these are the only seven reports in the Sunni books which
mention ‘Abd Allah b. Saba explicitly, and all of them are both very
unreliable and blatantly false.

61 Muhammad Nasir al-Din b. al-Hajj Nah al-Albani, Silsilah al-Ahddith a-Da'ifab wa al-
Mawdsi'ah wa Atharihah ak-Sayyiah fi a-Ummah  (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H),
vol. 10, p. 649, # 4945
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2 TRACING THE FAIRYTALE

EXPLICIT ATHAR NAMING ‘ABD ALLAH AL-SABAI

There is only one report in the Sunni books mentioning a man named ‘Abd
Allah al-Sabat. This is the 7imwayah as documented by Imam Ibn Abi ‘Asim
(d. 287 H):
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Abt Bakr b. Abi Shaybah — Muhammad b. al-Hasan al-Asadi — Hardan
b. Salih — al-Harith b. ‘Abd al-Rahman — Abua al-Jalas:

I heard ‘Al saying to ‘Abd Allah al-Sabai: “Woe to you! The
Messenger of Allah, peace be upon him, did not inform me of anything
which he hid from anyone among mankind. | had heard him (i.e. the
Prophet) saying, ‘Before the Hour, there will be thirty liars’. Verily, you
are one of them.”62

‘Allamah al-Albani (d. 1420 H) has this verdict on it:

62 Aba Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-Dahhik b. Mukhlid al-Shaybani, Kizab al-
Sunnah (al-Maktab al-Islami; 1st edition, 1400 H) [annotator: Muhammad Nasir al-Din al-
Albani], vol. 1, p. 462, # 982
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Its chain is da’if. Abu al-Jalas Kafi is majhual (unknown), as stated
in al-Tagrib. Haran b. Salih too is majhal In al-Tagrib, he is called
mastsr (hidden).

And the hadith is recorded by Abu Ya’la through two other chains from
al-Asadi with it.63

So, let us find out the other two chains recorded by Imam Abu Ya’la (d.
307 H). This is the first:
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Abt Kurayb Muhammad b. al-‘Ala — Muhammad b. al-Hasan al-Asadi

— Haran b. Salih al-Hamdani — al-Harith b. ‘Abd al-Rahman — Aba
al-Jalas:

I heard ‘Ali saying to ‘Abd Allah al-Sabai: “Woe to you! | swear by
Allah, he (i.e. the Prophet) did not inform me of anything which he hid
from anyone among mankind. |1 had heard him (i.e. the Prophet)
saying, ‘Before the Hour, there will be thirty liars’. Verily, you are one
of them.”s4

The annotator, Shaykh Dr. Asad comments:

Cams ol

63 lhid
64 AbiG Y2'la Ahmad b. ‘All b. Muthanna al-Mawsili al-Tamimi, Musnad (Damascus: Dar al-
Miamin li al-Turath; 1st edition, 1404 H) [annotator: Dr. Husayn Salim Asad], vol. 1, p. 349,

# 449
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Its chain is da 75

What about the second? Abu Ya’la says:
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Abu Bakr b. Abi Shaybah narrated to us — Muhammad b. al-Hasan
narrated the like of it to us with his chain.s6

Apparently, this is the same chain from Ibn Abi Asim. Abia Bakr b. Abi
Shaybah narrated it, and has identified “his chain” simply as — Haran b.
Salih al-Hamdani — al-Harith b. ‘Abd al-Rahman — Abu al-Jalas. It is indeed
very strange that ‘Allamah al-Albani refers to the chains in Mwusnad Abi
Ya'la as “two other chains”, even though the /suad of Ibn Abi Asim, and the
two chains of Abu Ya’la, are all one and the same!

We know already that the report is unreliable. So, the alleged event never
took place. Amir al-Muminin, ‘alaihi al-sa/i»,, never said those words to any
‘Abd Allah al-Sabai. But, there are still other issues we would like to
address.

The athar does NOT mention “Abd Allah b. Saba”. It only says ““Abd
Allah al-Sabai”, which literally means “‘Abd Allah from the offspring of
Saba”. Obviously, ‘Abd Allah b. Saba could rightly be also called ‘Abd Allah
al-Sabai. But, there were other ‘Abd Allzhs as well, from the same lineage of
Saba, who were also known with that title. Imam al-Dhahabi (d. 748 H) tells
us about one of them:
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The Incident of al-Nahrawan

In it, the Khawarij marched to fight a war against ‘Ali. So, the Incident
of al-Nahrawan was between them. The head of the Khawarij was

65 |hid
66 1bid, vol. 1, p. 350, # 450
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‘Abd Allah b. Wahb al-Sabai. ‘Ali defeated them and killed most of
them, and he killed Ibn Wahb.67

As such, ““Abd Allah al-Sabat” could well have been a reference to this
Kharijite, or to some other ““Abd Allah” from the offspring of Sabal

However, there is some evidence that the “ ‘Abd Allah al-Sabatr” in the
report of Abu Ya’la was actually ‘Abd Allah b. Saba, and none else. Al-Hafiz
Ibn Kathir (d. 774 H) copies:
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Al-Hafiz Aba Ya’la said: Aba Kurayb — Muhammad b. al-Hasan al-

Asadi — Haran b. Salih al-Hamdani — al-Hars b. ‘Abd al-Rahman — Aba
al-Jalas:

I heard ‘Alf saying to ‘Abd Allah b. Saba: “Woe to you! | swear by
Allah, he did not inform me of anything which he hid from anyone
among mankind. I had heard the Messenger of Allah, peace be upon
him, saying, ‘Before the Hour, there will be thirty liars’. Verily, you are
one of them.”68

Al-Hafiz too submits:
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67 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Tarikh al-Iskin wa Wafiyat al-
Mashabir wa al-A’lam (Beirut: Dar al-Kitib al-‘Arabi; 15t edition, 1407 H) [Dr. ‘Umar ‘Abd al-
Salam Tadmiri], vol. 3, p. 588

68 Abii al-Fida Ibn Kathir al-Dimashdi, al-Nibayab fi al-Fitan wa al-Malihim (Beirut: Dar al-
Kutub al-‘limiyyah; 1t edition, 1408 H) [annotator: Prof. ‘Abduh al-Shafi7], vol. 1, p. 50. We
had earlier very strongly criticized this rendition of the hadith by Ibn Kathir. However, upon
further researches, we accept the possibility that he had only used a now extinct version of
the book of Abu Ya’la. He has been corroborated by al-Hafiz.

32



‘ABD ALLAH IBN SABA: MYTH EXPLODED

Jsi Caaet sy ol e Lol a8 et (U] ol Lo by L o )

I RUU WIS 36 deludt (s o o)
Abu Ya2’la al-Mawsili said in his Musnad: Aba Kurayb -
Muhammad b. al-Hasan al-Asadi — Hartn b. Salih — al-Harith b. ‘Abd
al-Rahman — Abu al-Jalas:

I heard ‘Alf saying to ‘Abd Allah b. Saba: “I swear by Allah, he did not
inform me of anything which he hid from anyone among mankind. I
had heard (him), saying, ‘Before the Hour, there will be thirty liars'.
Verily, you are one of them.”6?

Yet, even these facts do not help the Sunni claims, as all these reports have
the same da 7 chain.

% Shihab al-Din Aba al-Fadl Ahmad b. ‘Alf b. Hajar al-“Asqalan, Liwin a-Mizin (Beirut:
Manshirat Muasassat al-A’lami li al-Matb@’at; 2nd edition, 1390 H), vol. 3, p. 289-290, #
1225
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3 TRACING THE FAIRYTALE

EXPLICIT ATHAR NAMING IBN AL-SAWDA

According to Sunni %ama, ‘Abd Allah b. Saba was “well-known” as 1bn al-
Sawda — the son of the black woman. Imam Ibn al-Athir (d. 630 H), for
instance, submits:
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He was ‘Abd Allah b. Saba, well-known as 1bn al-Sawda.7

The only existing testimony concerning the colour of his mother, however,
is the mawds’ (fabricated) report of Yazid al-Faq’asi. Therefore, there really
is absolutely NO evidence that ‘Abd Allah b. Saba had a black mother. As a
result, there is no basis for naming him Ibn al-Sawda or for suggesting that
he could be called that.

Secondly, there is equally no reliable proof that the contemporaries of ‘Abd
Allah b. Saba ever called him Ibn al-Sz»da. Rather, his own existence at all is
not even established through any authentic chain in the Sunni books! Logic
demands that whichever Sunni wants to claim that ‘Abd Allah b. Saba was
Ibn al-Sawda, or that he was well-known as that, must do the following:

70 |bn al-Athir, Aba al-Hasan ‘Izz al-Din ‘Al b. Abi al-Karam Muhammad b. Muhammad b.
‘Abd al-Karim b. ‘Abd al-Wahid, al-Kawil fi al-Tarikh (Beirut: Dar Sadir; 1385 H), vol. 3, pp.
144-145
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1. Provide at least a single authentic, explicit Sunni report proving the
existence of a man called ‘Abd Allah b. Saba.

2. Provide at least a single authentic, explicit Sunni mwayah showing
that the man named ‘Abd Allah b. Saba was addressed as Ibn al-
Sawda by his contemporaries.

The truth is — no Sunni has ever been able to do either of the above, and no
Sunni will be able to do so till the Day of al-Qéyamah. Therefore, as things
stand, there is no valid Sunni evidence that a man named ‘Abd Allah b.
Saba ever existed, or that such a man was ever called Ibn al-Sawda by those
who knew him. With this background fact, we are good to proceed to some
Sunni reports on the unknown son of the black woman!

NARRATION ONE

Imam Ibn Asakir (d. 571 H) helps us with the first of them:
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Sayf — Abu Harithah and Abu ‘Uthman:

When 1Ibn al-Sawdi arrived in Egypt, he tested them. He was
delighted with them and they were delighted with him. He presented
kufr (disbelief) to them, and they distanced themselves from it. He then
suggested sedition to them and they gave him hope. Then he began
and slandered ‘Amr b. al-As, saying, “Why is his pension and salary the
largest among you?” Will a man from Quraysh not be put forward to
settle the matter between us?” They were pleased with that from him,
and said, “How can we achieve this with ‘Amr when he is the man of
the Arabs?” He said, “Seek his dismissal! Then we will play our role
and begin to publicly command the good and to defame. At that time,
no one will hold us back.””t

1 Abu al-Qasim ‘All b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi1, Tarikh
Madinah Dimashg (Beirut: Dar al-Fikr; 1415 H) [annotator: ‘Alf Shixi], vol. 29, p. 6
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In this chain again is Sayf b. ‘Umar. We will only remind ourselves of the
words of ‘Allamah al-Albani (d. 1420 H) concerning him:
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I say: There is an error in this, for most of the indicated chains, their
pivot is Sayf b. ‘Umar and al-Wagqidi, and they both were LIARS.?2

As such, the sanad is #awdi’ and the riwayah is thereby a fabrication.

Ibn Asakir apparently assumes that the “Ibn al-Sawda” in the report was
‘Abd Allah b. Saba — which is why he has placed the rwayah under his
biography of the latter. However, there is no valid proof that ‘Abd Allah b.
Saba had a black mother, to begin with! Even Ibn Asakir makes no attempt
to provide any, either! Meanwhile, decency and common sense dictate that
whosoever seeks to rely upon the above report to prove the existence of
‘Abd Allah b. Saba — as Ibn Asakir did - must first do the following:

1. Bring convincing, solid proof that there was a man - at that period
in time - named ‘Abd Allah b. Saba who had a black mother.

2. Supply reliable evidence that the black mother of this man was
well-known among the people, and was widely recognized as “the
black woman”.

3. Provide an authentically transmitted eye-witness testimony which
establishes that the man - ‘Abd Allah b. Saba - was also known as
Ibn al-Sawda.

We are absolutely certain that no creature can fulfil any of the above
conditions till the Hour! As such, we believe that anyone who claims that
Ibn al-Sawda in the fabricated riwayah was ‘Abd Allah b. Saba (whoever that
was) — apparently with no valid evidence at all — is a bigot who only plays
dirty games with the truth. Undoubtedly, there is zero evidence to establish
that ‘Abd Allah b. Saba was ever referred to or known as 1bn al-Sawda by any
of his contemporaries. Therefore, it is clearly impossible to connect the

2 Aba ‘Abd al-Rahmin Muhammad Nasir al-Din b. al-Hajj Nah b. Tajatt b. Adam al-
Ashqudsi al-Albani, Silsilah al-Anddith ak-sabibah wa Shaybun min Fighihalh wa Fawdidibah
(Riyadh: Maktabah al-Ma’arif li al-Nashr wa al-Tawz’; 1st edition, 1415 H), vol. 3, pp. 101-
102, # 1110

36



‘ABD ALLAH IBN SABA: MYTH EXPLODED

above tale of Sayf to him. So, the report is completely useless and irrelevant,
since it is strictly about a hopelessly unidentifiable character.

NARRATION TWO

With the collapse of the first 7wayah, Imam Ibn Asakir takes us to another:
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Abu ‘Abd Allah Yahya b. al-Hasan — Abu al-Husayn b. al-Abnusi —
Ahmad b. ‘Ubayd b. al-Fadl and Aba Naim Muhammad b. ‘Abd al-
Wahid b. ‘Abd al-‘Aziz — ‘Ali b. Muhammad b. Khazafah and
Muhammad b. al-Hasan — Ibn Abi Khaythamah — Muhammad b.
‘Abbad — Sufyan — Ammar al-Duhni — Abu al-Tufayl:

I saw al-Musayyab b. Najabah, bringing him — that was Ibn al-Sawda
- while ‘All was on the pulpit. So, ‘Alf said, “What is his problem?” He
replied, “He lies upon Allah and upon His Messenger.”’

This report suffers from the same fatal defect as the first. We do not know
who this 1bn al-Sawda was, and there is no reliable Sunni riwayab to connect
him to ‘Abd Allah b. Saba. Meanwhile, even if we assumed, for the sake of
argument, that he was Ibn Saba, the athar still does not prove any of the
primary Sunni claims about him. For instance, it does not prove that he was
negative towards Abu Bakr and ‘Umar, or that he believed in the succession
or ‘isma (sinlessness) of Amir al-Muminin ‘Ali, ‘alaihi al-sa/in. It also says
nothing about ‘Abd Allah b. Saba’s alleged belief in al-raj’ah or his claimed
participation in the bloody overthrow of ‘Uthman b. ‘Affan. It is therefore
basically an utterly valueless report, as long as Ibn Saba is concerned.

NARRATION THREE

Imam Ibn Abi Khaythamah (d. 279 H) reports:

73 Abu al-Qasim ‘Al b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’t, Tarikh
Madinah Dimashq (Beirut: Dar al-Fikr; 1415 H) [annotator: ‘Al Shird], vol. 29, p. 7
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Muhammad b. ‘Abbad — Sufyan — ‘Abd al-Jabbar b. ‘Abbas al-Hamdani
— Salamah — Hujayyah b. ‘Adi al-Kindi:

I saw ‘All upon the pulpit and he was saying, “Who will excuse me of
this evil black container, who tells lies upon Allah?” He meant Ibn al-
Sawda.™

Imam Ibn Asakir has also transmitted the same rinayah:
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Abi ‘Abd Allah Muhammad b. Ahmad b. Ibrahim b. al-Khattab — Aba
al-Qasim ‘Ali b. Muhammad b. ‘Ali al-Farisi; AND Aba Muhammad
‘Abd al-Rahman b. Abi al-Hasan b. Ibrahim al-Darani — Sahl b. Bishr —
Abt al-Hasan ‘Al b. Munir b. Ahmad b. Munir al-Khalal — al-Qadi
Abi al-Tahir Muhammad b. Ahmad b. ‘Abd Allah al-Dhuhli — Aba
Ahmad b. ‘Abdas — Muhammad b. ‘Abbad — Sufyan — ‘Abd al-Jabbar
b. al-‘Abbas al-Hamdani — Salamah b. Kuhayl — Hujayyah b. ‘Adi al-
Kindi:

1 saw ‘All, karamallah wajhah, While he was upon the pulpit and he was
saying, “Who will excuse me of this evil black container, who tells lies
upon Allah and His Messenger?” He meant 1bn al-Sawda.”

74 Abd Bakr Ahmad b. Abi Khaythamah Zuhayr b. Harb, Tarikh Ibn Abi Khaythamah (al-
Fariiq al-Hadithiyyah li al-Tab2’ah wa al-Nashr; 1st edition, 1424 H), vol. 3, p. 177, # 4359

75 Abu al-Qasim ‘Al b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’1, Tarikh
Madinah Dimashg (Beirut: Dar al-Fikr; 1415 H) [annotator: ‘Alf Shiri], vol. 29, p. 8
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This rwayah is inconsequential as well. First, the phrase “He meant Ibn al-
Sawda” is an interpolation (idr4) of one of the narrators. But, who was it? It
could have been anyone from Muhammad b. ‘Abbad to Hujayyah. There is
no explicit proof to establish that the interpolation came from Hujayyah,
the eye-witness, and not from any of the sub-narrators. As such, there is no
sufficient basis to rely upon it in identifying whoever ‘Alf allegedly called an
“evil black container”. Moreover, even if we assumed, for the sake of
argument, that it was Hujayyah who made the identification, then the report
would still be of zero value. The only thing it would have done in such a
case is to show that Amir al-Maminin once called one Ibn al-Sawda a “black
container” — nothing more, nothing less. Meanwhile, the exact identity of
this Ibn al-Sawda remains unknown through any reliable Sunni report.
Therefore, the report would still be redundant and unusable.

NARRATION FOUR

This is the fourth “evidence” of Imam Ibn Asakir, allegedly about ‘Abd
Allah b. Saba:
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Abu Bakr Ahmad b. al-Muzaffar b. al-Husayn b. Sisan al-Tamar — Aba
Tahir Muhammad b. Muhammad b. ‘Abd Allah al-Sinji — Abu ‘Ali b.
Shadhan — Abda Bakr Muhammad b. Ja'far b. Muhammad al-
Adami — Ahmad b. Masa al-Shatawi — Ahmad b. ‘Abd Allah b. Yanus
— Abu al-Ahwas — Mughirah — Sabat:

It reached ‘Al that 1bn al-Sawdi was reviling Aba Bakr and ‘Umar. So,
he sent for him and called for the sword, or he decided to kill him. But,
he was persuaded against it. Then he said, “He cannot live with me in
the same town”. So, he banished him to al-Madain.®

This report is very daif.

76 1bid, vol. 29, p. 9
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Al-Khatib al-Baghdadi (d. 463 H) has done a tarjamah for Abu Bakr
Muhammad b. Ja'far b. Muhammad al-Adami but has mentioned no Zawthig
for him whatsoever concerning his narrations. None exists in any other
Sunni book either. By contrast, al-Baghdadt has actually recorded this under
the said tarjamah:
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Muhammad b. Abi al-Fawaris said: “In the year 348 H, Muhammad b.
Ja'far died, and he used to mix things up in what he narrated.”??

This makes him da’ifas a narrator.

Besides, the main natrator of the report too, Sabat, is completely unknown
in the Sunni books of r7a/. No mention of him whatsoever is made. So, he
is perfectly rajhiil.

But, Shaykh Ibn Taymiyyah (d. 728 H) thinks it is not over yet:
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Abu al-Ahwas narrated from Mughirah from Shibak from Ibrahim
that he said, “It reached ‘Ali b. Abi Talib that ‘Abd Allah b. al-Sawda

77 Abt Bakr Ahmad b. ‘Al al-Khatib al-Baghdadi, Tarikh Baghdad (Beirut: Dar al-Kutub al-
‘limiyyah), vol. 2, p. 149, # 565
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was reviling AbG Bakr and ‘Umar. Then he decided to kill him. But it
was said to him, ‘Will you kill a man who calls towards love of you, Ahl
al-Bayt” Then he said, ‘He can never again stay with me in the same
house.”

In another report from Shibak, he said: “It reached ‘Al that Ibn al-
Sawda hated Abu Bakr and ‘Umar. Then he sent for him and called for
the sword, or he decided to kill him. But he was dissuaded from it. As a
result, he said, ‘He can not stay in the same town with me.” So, he
banished him to al-Madain.” This is accurately preserved (mahfiiz)
from Abu al-Ahwas, and al-Najad, Ibn Battah, al-Lalikai and others
have recorded it.

And the marasil (i.e. disconnected narrations) of Ibrahim are good

Gipad)

The pretensions of Ibn Taymiyyah nonetheless, both reports are unreliable!
Imam Ibn Hibban (d. 354 H) tells us why:
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Ibrahim al-Nakha’t: he was Ibrahim b. Yazid b. ‘Amr b. al-Aswad, Abu
‘Imran. He was born in 50 H and died in 95 or 96 H.7®

It is unanimously agreed upon within the Ummah that Amir al-Maminin ‘Ali
b. Abi Talib was martyred in 40 H, some 10 years before this Ibrahim was
born! That means he was narrating as an eye-witness what occurred long
before his birth! Yet, Shaykh 1bn Taymiyyah — who apparently admits that
the report of Ibrahim is mursal (disconnected) — wants us to believe it was a
“good” testimony. What happened to his common sense?

It gets worse with the rwayah of Shibak — which our Shaykh has graded as
“correctly preserved”. He too was not an eye-witness, and had only gotten
his story — as he personally indicated — from Ibrahim! In fact, even though

78 Tagiy al-Din Aba al-‘Abbas Ahmad b. ‘Abd al-Halim b. ‘Abd al-Salam b. ‘Abd Allah b. Abt
al-Qasim b. Muhammad b. Taymiyyah al-Harrani al-Hanbali al-Dimashqf, al-Sarin a-Maslil
‘ali Shatim al-Rasil (Saudi Arabia: al-Haras al-Watani al-Sa’adi) [annotator: Muhammad Muhy
al-Din ‘Abd al-Hamid], p. 584

79 Aba Hatim Muhammad b. Hibban b. Ahmad al-Tamimi al-Busti, Mashdhir Ulama al-Amsar
(Dar al-Wafi li al-Taba’at wa al-Nashr wa al-TawzT; 15t edition, 1411 H) [annotator: Marziq
‘Ali Ibrahim], p. 163, # 748
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Imam °Alf belonged to the first fabagah (i.e. generation of natrators), Shibak
only fell in the sixth — a fact which throws him far, far away from the time
of the alleged incident! Yet, al-Hafiz (d. 852 H) has some further damaging
information about him:
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Shibak ... al-Dabi al-Kufi, the Blind: Thigah (trustworthy). He is
mentioned in Sak Muslim. He used to do radlis. He was from the
sixth (rabagat).80

The bottom-line of all this is obvious. Both Shibak and Ibrahim were
completely cut off from the time of Amir al-Muminin. So, neither of them
could have validly narrated about events which occurred during his &hilafab.
Secondly, in the chain of Ibrahim is Shibak, a mudalis, who has narrated
from the former in an ‘an-‘an manner. This is another, independent
evidence of the unreliability of the chain of Ibrahim! So, both reports
quoted by Shaykh Ibn Taymiyyah are not just da’if— they are very weak (da i/
jiddan) But, what have we got our Shaykh stating about them instead?! This
is how some people behave when they become desperate about their
fallacies.

Even then, these reports only show that one 1bn al-Sawda hated and reviled
Abu Bakr and ‘Umar during the &hzlifah of Imam ‘Alf. It nowhere identifies
him as Ibn Saba. Also, it does not confirm the Sunni claims that ‘Abd Allah
b. Saba believed in al-raj'ah, or in the wisayah or ‘isma of ‘Ali, nor does it
establish his guilty in the murder of ‘Uthman.

80 Ahmad b. ‘All b. Hajar al-‘Asqalani, Tagrib al-Tahdpib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, pp. 410-411,
#2742
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4 TRACING THE FAIRYTALE

EXPLICIT ATHAR MENTIONING “THE BLACK
CONTAINER”

There are Sunni reports which allege that Imam ‘Ali, ‘alaihi al-sa/a, called
someone — or perhaps each of a set of people - “the black container”. We
have quoted one of such mwayar in the last chapter. We will here proceed to
examine all the other existing Sunni 7wayar on “the black container”.

Ibn Asakir (d. 571 H) records:
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Abu al-Qasim Yahya b. Battiq b. Bushra and Aba Muhammad b. ‘Abd
al-Karim b. Hamzah — Aba al-Hasan b. Makki — Aba al-Qasim al-
Muammal b. Ahmad b. Muhammad al-Shaybani — Yahya b.
Muhammad b. S3’id — Bundar — Muhammad b. Ja'far — Shu’bah —
Salamah — Zayd b. Wahb:

‘Alf said, “What do I have to do with this black container?”’

43



TOYIB OLAWUYI

And Yahya b. Muhammad — Bundar — Muhammad b. Ja'far — Shu’bah
— Salamah — Aba al-Za’ra:

‘Ali, ‘alaihi al-sa/am, said: “What do | have to do with this black
container?’st

These ones are even more redundant than the previous one. No
information whatsoever is given on the “black container”. Who was he?
What did he do? Nothing! Absolutely nothing! If we connected them with
the other report, then we would have the identity of the “black container”
as simply Ibn al-Sawdi and his crime as telling lies upon Allah and His
Messenger, sallallihu ‘alaihi wa alibi. But, who was that even?!

The final Sunni #wayah On the “black container” is this one, reported by
Imam Ibn Abi Khaythamah (d. 279 H):
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‘Amr b. Marziiq — Shu’bah — Salamah b. Kuhayl — Zayd b. Wahb:
‘Ali said, “[What do | have to do] with this black container?”. He
meant ‘Abd Allah b. Saba and he used to attack Abu Bakr and
‘Umar.
That was how he said: from Salamah from Zayd b. Wahb.s2
Imam Ibn Asakir also reports:

(‘”u‘j"uybcfudw;\daj?‘}xj"juﬂj\.‘od.&é‘yi\:j»y

81 Abu al-Qasim ‘Al b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi1, Tarikh
Madinah Dimashg (Beirut: Dar al-Fikr; 1415 H) [annotator: ‘Al Shird], vol. 29, p. 7

82 Abd Bakr Ahmad b. Abi Khaythamah Zuhayr b. Harb, Tarikh Ibn Abi Khaythamah (al-
Fartiq al-Hadithiyyah li al-Tab2’ah wa al-Nashr; 1st edition, 1424 H), vol. 3, p. 177, # 4358
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Abia Muhammad b. Tawus and Abia Ya’la Hamzah b. al-Hasan b. al-
Mufarraj — Aba al-Qasim b. Abi al-‘Ala — Aba Muhammad b. Abi Nasr
— Khaythamah b. Sulayman — Ahmad b. Zuhayr b. Harb — ‘Amr b.
Marziq — Shu’bah — Salamah b. Kuhayl — Zayd:

‘Ali b. Abi Talib said, “What do | have to do with this black
container?”. He meant ‘Abd Allah b. Saba and he used to attack
Abu Bakr and ‘Umar.83

This report has some serious problems. First and foremost, it is mudraj
(interpolated). The sentence “He meant ‘Abd Allah b. Saba and he used to
attack Abu Bakr and ‘Umar” was inserted by a narrator, and we have no
explicit proof of who it was. It could have been any of the narrators from
Amr b. Marziq to Zayd b. Wahb. With no solid evidence to pinpoint a
particular narrator as the source of the interpolation, it is impossible to rely
upon it as an eye-witness testimony. So, that identification is da 7.

Meanwhile, we have already seen the version of the athar transmitted by
Muhammad b. Ja’far from Shu’bah from Salamah from Zayd. It does NOT
contain the last phrase above, identifying the “black container” explicitly as
‘Abd Allah b. Saba, and explaining his lies upon Allah and His Messenger as
his attacks on Abu Bakr and ‘Umat! Therefore, neither Shu’bah, nor
Salamah, nor Zayd, was the source of that addition. Rather, the only
possible origin of that interpolation was ‘Amr b. Marzuq. This then rightly
leads to the conclusion that the /47 is NOT an eye-witness account. By
contrast, it was made by someone who was disconnected from the reported
incident by about one century! That confirms its invalidity.

Moreover, ‘Amr b. Marzuq in the chain is da’f Al-Hafiz (d. 852 H) says
about him:
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8 Abu al-Qasim ‘Ali b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’t, Tarikh
Madinah Dimashq (Beirut: Dar al-Fikr; 1415 H) [annotator: ‘Al Shitd], vol. 29, pp. 7-8

45



TOYIB OLAWUYI

393 x 9f P Y A o (5% OF Gl JBy we 55 Js
JBy egte o Jemally Sl ol JBy 40 o s 5F OF ALV B,
2 S Ml

dad op dipie (ool e g momal) G gl w410l
p3Tdnlis onie ymy Anile L 3 (ovse Gl 8 8508 08 B0 (00 00
Kool o R o5 e QU Kz oo gty by ol O
Aﬁcﬁédfjg@upw\“aw \sjjlej\.,ﬁ\d\h‘}&j&p

Aol by lrloweo

‘Amr b. Marzaq al-Bahili, Abu ‘Uthman al-Basti: Sulayman b. Harb
and Ahmad b. Hanbal extolled him; and Yahya b. Ma’in said, “Thigah
(trustworthy), reliable” and Ibn Sa'd declared him thigah
(trustworthy). As for ‘Ali b. al-Madini, he used to say, “Reject his
ahadith”! Al-Qawariti also said, “Yahya b. Sa’id was not pleased with
‘Amr b. Marzaq”. Al-Sajt said, “Abu al-Walid used to criticize him”.
Both Ibn ‘Ammar and al-[jli said, “He is nothing”. And al-
Daraqutni said, “He hallucinated A LOT”.

I say: al-Bukhari has not narrated from him in his Saki except two
hadiths only. One of them is his hadith from Shu’bah, from ‘Amr b.
Marrah, from ‘Urwah, from AbG Musa concerning the merit of
‘Aishah, and with him, it is with him through the mutaba’at of Adam
b. AbI Iyas, Ghandar and others from Shu’bah. In his second hadith
from Shu’bah from Ibn Abi Bakr from Anas concerning that al-
Kabair, he is conjoined (in the chain) with ‘Abd al-Samad from
Shu’bah, with him (i.e. al-Bukhari). So, it becomes clear that he did
NOT narrate from him as a hujjah (proof), and Allah knows
best.84

If a narrator is thigah (trustworthy), but hallucinates a lot, then his
uncorroborated reports are da’/. No wonder, al-Bukhari (d. 256 H) did not
accept ‘Amr b. Marzuq as a Aujjah, and only conjoined him with others
from Shu’bah in the chains. Therefore, the above chain of ‘Amr b. Marzuq
—in which he has stood alone without support — is da7f:

8 Ahmad b. ‘Ali b. Muhammad b. Muhammad b. Hajar al-‘Asqalani al-Shafi1, Hadi al-Sari
Mugaddimah Fath al-Bar (Beirut: Dar Thya al-Turath al-‘Arabr; 15t edition, 1408 H), pp. 431-
432
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However, some of our Sunni brothers attempt to defend ‘Amr by quoting
these further submissions of al-Hafiz:
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Abi Zur’ah said: I heard Ahmad b. Hanbal and I said to him that ‘Ali b.
al-Madini criticized ‘Amr b. Marziaq. He said, “ ‘Amr is a righteous
man. I do not know what ‘All says” ... Aba Zur’ah said: I also heard
Sulayman b. Harb and he mentioned ‘Amr b. Marziq and said, “He
came with what they did not have. So, they envied him.” Al-Fadl b.
Ziyad said: Aba ‘Ubayd Allzh al-Hadani asked about him from Ahmad
b. Hanbal and he said, “Trustworthy, reliable. We investigated what
whas said about him, and we did not find any basis for it.”’ss

Then, our opponents claim through these that all the criticisms against
‘Amr were due to envy! However, this line of argument does not offer
much help to our Sunni brothers. Sulayman b. Harb (d. 224 H) and Ahmad
b. Hanbal (d. 241 H) were obviously referring to the contemporaries of
‘Amr in their objections. It is possible that some of those people were indeed
influenced by envy in their castigation of him. It is equally possible that
Sulayman and Ahmad were heavily biased in favour of him, or were both
unable to conduct sufficient probes to determine the truth about him. In
any case, what we primarily rely upon against him is from Imam al-
Daraqutni (d. 385 H) and Imam al-Hakim (d. 403 H), later scholars who
apparently had investigated his reports and had then drawn their
conclusions. Obviously, the charge of envy does not affect the duo. Al-
Hafiz submits about ‘Amr:
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85 Shihab al-Din Ahmad b. ‘Al b. Hajar aI-‘AsqalﬁnI, Tabdhib al-Tabdhib (Dar al-Fikr; 1st
edition, 1404 H), vol. 8, p. 88, # 160
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Ibn ‘Ammar al-Mawsili said: “He is nothing.” Al-‘ljk said, * *Amr b.
Marzaq Basri is da’if. He narrated from Shu’bah. He was nothing.
Al-Hakim narrated that al-Daraqutni said: “Very truthful. He
hallucinated A LOT.” And al-Hakim said, “He had a defective
memory.”8

Certainly, the reports of a narrator like this are da’, without doubt! Most
importantly, the criticisms against him are “explained”. Therefore, they take
precedence over any praise of him.

8 Ibid, vol. 8, p. 89, # 160
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5 HITTING THE FINAL NAIL

THE WISAYAH AND THE RAJAH

The aim of those who ceaselessly peddle the Ibn Saba fables is primarily to
prove:

1. that he was the origin of the claim that Amir al-Muminin ‘Ali, ‘alaihi
al-salam, was declared #halifah by his Prophet, sallallibn ‘alaibi wa
alihi; and

2. that he founded the claim that &hilfah belongs exclusively to ‘All
and the offspring of Muhammad; and

3. that he was the first to express belief in al-raj’ah.

However, even in the authentic Sunni ahadizh, evidence can be produced to
establish that belief in the &bilafah of the Ahl al-Bayt, ‘alaihim al-salin, as
well as in al-raj’ah, was part of the original teachings of Islam. For instance,
Imam Ibn Abi ‘Asim (d. 287 H) records:
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Muhammad b. al-Muthanna — Yahya b. Hammad — Abua ‘Awanah —

Yahya b. Sulaym Abu Balj — ‘Amr b. Maymun — Ibn ‘Abbas: The
Messenger of Allah, peace be upon him, said to ‘Ali: “You are to me
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of the status of Haran to Musa, with the exception that you are not a
prophet. And you are my khalifah over every believer after me.”87

Dr. al-Jawabirah says:
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Its chain is hasan. Its narrators are narrators of the two Shaykhs,
except Abu Balj, and his name is Yahya b. Sulaym b. Balj. Al-Hafiz said:
“Sadsg (very truthful), maybe he made mistakes.” There are witnesses
for it (i.e. the hadith).”88

‘Allamah al-Albani (d. 1420 H) also comments on the sanad:

sty a6 A
Its chain is hasan. Its narrators are trustworthy, and are narrators of
the two Shaykhs (i.e. al-Bukhati and Muslim) except Abu Balj. His name
is Yahya b. Sulaym b. Balj. Al-Hafiz said: “Sadzg (very truthful), maybe he
made mistakes.”’8?
Assessing the same chain, Imam al-Hakim (d. 403 H) declares:
sl = Cgoo i

This hadith has a sahih chain.®

And Imam al-Dhahabi (d. 748 H) seconds him:

87 Abd Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-Dahhak b. Mukhlid al-Shaybani, Kitab a*
Sunnah (Dar al-Samf’1 li al-Nashr wa al-TawzT’) [annotator: Dr. Basim b. Faysal al-Jawabirah],
vol. 1, pp. 799-800, # 1222

88 |hid

89 Abd Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-Dahhak b. Mukhlid al-Shaybani, Kitab a*
Sunnah (al-Maktab al-Islami; 1%t edition, 1400 H) [annotator: Muhammad Nasir al-Din al-
Albani], vol. 2, p. 565, # 1188

9 Abi ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysabasi, al-Mustadrak ‘ali al-
Sahihayn (Beirut: Dar al-Kutub al-'llmiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd
al-Qadir ‘Atal, vol. 3, p. 143, # 4652
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Sahh.9

‘Allamah Ahmad Shakir (d. 1377 H) too has the same verdict on same zsnad.
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Its chain is sahih.92

And Imam al-Busiri (d. 840 H) holds the same view, concerning the chain:

A sahih chain.93

This hadith is explicit, straightforward, and authentice4. It leaves no room
for doubt or manipulation. It absolutely establishes that Imam ‘Al was

indeed the designated £ha/ifah of Muhammad, the Messenger of the Lord of
the worlds.

‘Allamah al-Albani has a second hadizh for our research:
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I am leaving behind over you two khalifahs: the Book of Allah - a

rope stretching between the heaven and the earth — and my offspring,
my Ahl al-Bayt. Verily, both shall never separate from each other until

91 Ibid

92 Abi ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Dar al-Hadith; 1st edition,
1416 H) [annotator: Ahmad Muhammad Shakir], vol. 1, p. 331, # 3062

93 Ahmad b. Abi Bakr b. Isma’1l al-Busitt, Itihaf a/Khiyarah al-Mabarah bi Zawdid al-Masdnid al-
‘Ashara (Riyadh: Dar al-Watan; 1st edition, 1420 H), vol. 7, p. 184, # 6630

9 This author has published an entire book entitled On zhe Khildfah of ‘Al over Abii Bakr: A
Dictionary of Sahih Sunni Ahadith in which he has explored the above hadith and several similar
others in great detail.
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they meet me at the Lake-Font.%

Then, the ‘Allamah comments:

Sahih®

On the same page, al-Albani copies another similar hadith.

&) q\;:{ﬁ*\l\yrk'asﬂ{abfé.w WJQ(&JOH@&%\S@\;
Jo b G B s g Jal Gy 201 L eled) (e 2902

kb St i1y b o3
I am leaving behind over you that which if you adhere to it you
will never go astray after me, one of them both is greater than the
other: the Book of Allah — a rope stretching from the heaven to the
earth — and my offspring, my Ahl al-Bayt. Both shall never separate

from each other until they meet me at the Lake-Font. Therefore, watch
carefully how you treat them in my absence.9

Again, ‘Allamah al-Albani says:

@sé
Sahih%

This hadith too grants and limits the &bilfah to ‘Ali and his offspring
through Sayyidah Fatimah®°.

% Abi ‘Abd al-Rahmin Muhammad Nasir al-Din b. al-Hajj Nah b. Tajatt b. Adam al-
Ashqudsi al-Albani, sakih al-Jami’ al-Saghir wa Ziyadatuhn (Al-Maktab al-Islami), vol. 1, p. 482,
# 2457

% |bid

97 1bid, vol. 1, p. 482, # 2458

9 hid

9 This author has a book on the two hadiths, entitled Hadith a-Thagalayn: The Deposed Will of
the Last Prophet to Humanity. In it, he has done an extensive research on the authenticity,
meaning and history of the hadiths.
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We therefore ask our brothers from the Ahl al-Sunnah, especially the
Salafiyyah: are you going to play your “Ibn Saba” card against the
Messenger of Allah toor!

With regards to the second issue, there is need for some little explanations
in order to make the matter clearer. The word al-raj'ah literally means “the
return”. Any “return” to anything is a raj’ah. For instance, an ex-Muslim
who “returns” to Islam has done a raj’ah back to the true faith. In the same
manner, a traveller who “returns” home has done a raj’ah. Technically,
however, al-raj'ah is the “return” of any dead person into this world through
resurrection. It is therefore completely different from other concepts such as
rebirth or reincarnation. It is the same body, with the same soul, that
returns to this world from Barzakh by Allah’s Command. At a more specific
level, al-raj’ah — in Shi1 theology — is the “return” after death of certain
people to this earth — through resurrection - during the “End Times”
period. Another word for this, in Shi’'i terminology, is al-karrah?oo,

There is, without doubt, a general rule set in the Book of Allah:
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Until when death comes to one of them, he says, “My Lord! Send me
back, so that I may do good in that which I have left behind!” No! It is

but a word that he speaks, and behind them is Barzakh until the
Day when they will be resurrected.10!

So, anyone who dies is prevented from ever returning to this world. He is
rather locked behind the Barzakh till al-Qzyamab. Al-Hafiz Ibn Kathir (d. 774
H) states under the above verse:
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100 The word al-karrah has been used in the Book of Allah to mean the return of a dead

person to life on the earth through resurrection after death. See Qur'an 2:167, 26:102 and
39:58
101 Qur’an 23:99-100
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Mujahid said: “The Barzakh is a barrier between this world and the
Hereafter.” Muhammad b. Ka’b said, “The Barzakh is what is between
this world and the Hereafter. They are not from the people of this
world who eat and drink, and are not with the people of the Hereafter
who ate rewarded according to their deeds.” Abu Dakhr said, “The
Barzakh refers to the graves. They are not in this world and they
ARE NOT in the Hereafter. They will remain there till the Day
of Resurrection.”102

However, Allah has provided some exceptions to this general rule — and
those are the instances of al-raj'ah. Examples of them are given in His Book.
For instance, Allah states:
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And when you said, “O Musa! We shall never believe in you until we
see Allah plainly.” But you were seized with a thunderbolt while you
were looking. Then, We resurrected you after your death, so that
you may be grateful 103

And:
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Did you not see those who went forth from their homes in thousands,
fearing death? Allah said to them, “Die”. Then, He resurrected
them.104

And:
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102 Abu al-Fida Isma’ll b. ‘Umar b. Kathir al-Qurshi al-Dimashqi, Tafiir a-Qur'an al- Pzm
(Dar al-taybah li al-Nashr wa al-Tawz; 2nd edition, 1420 H) [annotator: Sami b.
Muhammad Salamah], vol. 5, p. 494-495

103 Qur’an 2:55-56

104 Qur'an 2:243
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Or like he who passed by a town and it had tumbled over its roofs. He
said: “Oh! How will Allah ever bring it to life after its death?”” So, Allah
caused him to die for a hundred years, and then resurrected
him.105

The Qur'an also quotes Allzh as having said to ‘Isa, one of the Israilite
prophets:

EATETAR P
And when you resurrect the dead with My Permissiont06

Prophet ‘Isa himself said this to his people, as reported by the Book of
Allah:

RIS d"T}
And 1 resurrect the dead by Allah’s Permission.107

These are all instances of people “returning” from Barzakh into this world
through resurrection. They are all instances of al-raj'ah.

We see from these verses that al-karrah occurred in the previous Ummahs
before ours, especially among the Israilites. There is significance in this fact
for our research. This is on account of this Aadith, documented by Imam al-
Tirmidhi (d. 279 H):
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105 Qur’an 2:259
106 Qur’an 5:110
107 Qur’an 3:49
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Mahmad b. Ghilan — Aba Dawud al-Hafari — Sufyan al-Thawri — ‘Abd
al-Rahman b. Ziyad al-Afrigi — ‘Abd Allah b. Yazid — ‘Abd Allzh b.
‘Amr;

The Messenger of Allah, peace be upon him, said: “Verily, everything
that occurred to the offspring of Israil will occur to my Ummah in
identical manners, such that if any of them had sexual intercourse
with his mother publicly, there will certainly be in my Ummah
someone who will do that. Verily, the offspring of Israil divided into
seventy-two religions; and my Ummah will divide into seventy-three
religions, all of them will be in the Fire except one religion.” They said,
“Who are those, O Messenger?” He replied, “That which | and my
Sahabah follow.”108

‘Allamah al-Albani comments:

Hasan10®

Of course, al-raj'ah occurred to the offspring of Israil too. Therefore, it
certainly is part of our Ummah as well.

The Qur’an too proclaims:
Voas A Ad a8 e e (3 ) B

That was the Sunnah of Allah in the case of those passed away of old,

108 Aba Isa Muhammad b. Isa al-Sulami al-Tirmidhi, a|-]dmz" al-sakih Sunan  al-Timmidpi
(Beirut: Dar Inya al-Turith al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 5,
p. 26, # 2641. This authentic hadiz) establishes some fundamental principles. First, it shows
that the similar occurrences between our Ummah and that of the Israilites may not be 100%
identical. What matters most is the basic fact common to both examples as well as the
substantial similarity between them. For instance, the offspring of Israil divided into 72
religions. However, our own Ummah will divide into 73 religions. 73, of course, is not the
same as 72, even though they are close together. Yet, the basic fact remains: the Israilites
divided, and we too are divided. Another crucial principle from this fadizh is that anything
that a Sahabi said or did — which was never said or done by the Prophet — is misguidance,
from one of the 72 heretical religions. The Messenger was careful to emphasise that the truth
is not what his Sahabah alone were upon, but what he and his Sahabah followed together.

109 |hid
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and you will not find any change in the Sunnah of Allah.110

And:
yg,@ﬁ\ugyjyyu}g&m\m

That has been the Sunnah of Allah already with those who passed away
before. And you will not find any change in the Sunnah of Allah.!1

Al-Raj'ah was without doubt part of the Sunnah of our Lord with the
previous Ummahs. Obviously, it is compulsorily part of His Sunnah with our

Ummah too. There is never any change in the Sunnah of Allah with the
various Ummahs.

110 Qur’an 33:62
11 Qur’an 48:23
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6 ‘AQIDAH AL-RAJ'AH

BETWEEN ‘UMAR AND ‘ALI

‘Umar b. al-Khattab, the second Sunni khalfah, was one of the earliest to
publicly declare belief in al-raj’ah, long before even the unproved profession

of the same ‘agalah by Ibn Saba. Imam al-Bukhari (d. 256 H) records:
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Isma’1l b. ‘Abd Allah — Sulayman b. Bilal — Hisham b. ‘Urwah — ‘Urwah
b. al-Zubayr — ‘Aishah, may Allah be pleased with her, the wife of the
Prophet, peace be upon him:

The Messenger of Allah, peace be upon him, died while Aba Bakr was
at a place called al-Sunah (i.e. al-‘Aliyah). ‘Umar stood up, saying, “I
swear by Allah! The Messenger of Allih is not dead!” She (‘Aishah)
narrated: ‘Umar said, “I swear by Allah! Nothing occurred to my mind
except that. Verily! Allah will RESURRECTY2 him and he will cut

112 A Sunni brother raises an objection to our translation of yab'ath as “resurrect”. He says
that it only means “send” in this context, and not “resurrect”. Meanwhile, Dr. Muhammad
Muhsin Khan, the Sunni translator of Sahih al-Bukhari, has also rendered the word as
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the hands and legs of some men."113

It is this very belief that has been attributed to ‘Abd Allah b. Saba in the
mawdz (fabricated) report documented by Imam Ibn Jarir al-Tabari (d. 310
H):
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Then, he said to them, “It is strange of he who claims that TIsa will
return but rejects that Muhammad will return. Meanwhile, Allah the
Almighty has said, “Verily, He Who has ordained the Qur’an upon you
(O Muhammad) will surely bring you back to a place of return’ (28:85).
As such, Muhammad is more entitled to return than ‘Isa.” So, it
was accepted from him, and he created for them (the doctrine of) al-
raj’ah, and they spoke about it.114

It is indeed strange that the Ahl al-Sunnah ignore ‘Umar and attack Ibn
Saba instead for this ‘agidah, despite the complete lack of evidence to establish
that the latter ever believed it?! Indeed, wonders never end.

“resurrect” (see Sahzh al-Bukhari, English Translation, Volume 5, Book 57, Number 19). The
alternative translation — *“send” — which is offered by our Sunni brother makes no sense. For
instance, ‘Umar’s words would look like this: “Verily! Allah will SEND him and he will cut
the hands and legs of some men.” But, Allah has already sent His Prophet decades before
that period! Or, did ‘Umar not believe, up till that moment, that Muhammad was a
messenger sent by Allah? What may be said here is that ‘Umar was double-speaking, perhaps
due to the “shock™ which he allegedly suffered as a result of the “sudden” death of the
Prophet, sallallihu ‘alaibi wa dlibi, or for some other reasons that were well-known to his
Lord. He was denying and also affirming the Messenger’s death at the same time! If he did
not die, how would he resurrect? Was all this only a tactical drama by ‘Umar to stall time, in
order to allow a certain plan to materialize? We believe so.

Interestingly, while ‘Umar later suddenly “believed” the death of the Prophet of Allah once
Abu Bakr arrived and spoke, we have been unable to locate any authentic Sunni evidence
showing that he ever recanted his other claim about the future raj’ah of Muhammad.

13 Abi ‘Abd Allzh Muhammad b. Ismal b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jami’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 3, p. 1341, # 3467

14 Abi Ja’far Muhammad b. Jarfr al-Tabari, Tarikh a-Umam wa al-Mulik (Beirut: Dar al-
Kutub al-‘limiyyah; 1st edition, 1407 H), vol. 2, p. 647
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Meanwhile, there is also good Sunni evidence to support a theory that Amir
al-Maminin ‘Ali b. Abi Talib, ‘alaihi al-sa/in, equally believed in his own
raj'ah before the Qiyinsah. Imam al-Tabari again records:
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Muhammad b. al-Muthanna — Muhammad b. Ja'far — Shu’bah — al-
Qasim b. Abi Bazzah — Abu al-Tufayl:

I heard ‘Ali while they asked him about Dha al-Qarnayn: “Was he a
prophet?” He replied, “He was a righteous servant. He loved Allah and
Allah loved him. He sought the guidance of Allah and He guided him.
Then, Allah sent him to his people. But, they struck him twice on his
head. As a result, he was named Dha al-Qarnayn. And among you
today is an example of him.115

Commenting upon this exact riwagyah, Prof. Ibn Yasin pronounces:
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115 Aba Ja’far Muhammad b. Jatir b. Yazid b. Kathir b. Ghalib al-Amuli al-Tabard, Jami al-
Bayan fi Tawil al-Qur'an (Dar al-Fikr; 1415 H) [annotator: Sidqt Jamil al-‘Attar], vol. 16, pp.
12-13. A Sunni opponent makes some very ridiculous claims about this 7zwayah. He is unable
to reject its authenticity. So, he alleges that it is “very possible” that Amir al-Miminin learnt
this hadith from the Israelites! Alas, Imam ‘Alf was, without any doubt, NOT among those
Sahabah who used to go to the Israelites to learn their religion! Mawgsif reports bordering on
al-ghayb — like this one — from Sahabah like ‘Al are graded marfii’ (i.e. from the Prophet).
Even a beginner in Sunni ‘ilm al-hadizh knows this! Our Sunni friend also claims that the
Prophet was once asked about Dha al-Qarnayn, and he did not know whether Dha al-
Qarnayn was a prophet or not. But, the explanation of thing is very simple. The Messenger of
Allah made that statement before Allih informed him of the status of Dhi al-Qarnayn.
However, when He eventually told him, he too narrated it to his Sahabah. That is the logical
explanation in view of the ahdidith of Amir al-Maminin.
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Its chain is sahih.116
So, the matter is clear and undisputable.
This sah:h athar proves the following:

1. Dha al-Qarnayn, ‘alaihi al-saZ», was not a prophet. But, he was a
righteous servant loved by Allah, and he was rightly guided by
Him.

2. He was given that name only because he was fatally struck twice on
his head.

3. Even though he was not a prophet, Allah nonetheless “sent” him
to his people, like a prophet. This shows that non-prophets can be
given some qualities and jobs of prophets.

Imam al-Tabari further presents:
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Muhammad b. Bashar — Yahya — Sufyan — Habib b. Abi Thabit — Aba
al-Tufayl:

AlL, tidwanullih ‘alaibi, was asked about Dha al-Qarnayn, and he replied,
“He was a servant who sought the guidance of Allah, and He guided
him. He called his people to Allah. So, they struck him on his garn,
AND HE DIED. But, Allah RESURRECTED him, and he
(again) called his people to Allah. They (once again) struck him
on his garn, AND HE DIED. Therefore, he was hamed Dhi al-
Qarnayn.117

This report too is saki#. Al-Hafiz (d. 852 H) states about the first narrator:

116 Prof. Dr. Hikmat b. Bashir b. Yasin, Mawssi'at a-Sahih al-Masbir min al-Tafsir bi al-Mathiir
(Madinah: Dar al-Mathar li al-Nashr wa al-Tawzr’ wa al-Taba’at; 1st edition, 1420 H), vol. 3,
p. 322

117 Abu Ja’far Muhammad b. Jatir b. Yazid b. Kathir b. Ghalib al-Amuli al-Tabard, Jami al-
Bayan fi Tawil al-Qur'an (Dar al-Fikr; 1415 H) [annotator: Sidqt Jamil al-‘Attar], vol. 16, p. 12
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Muhammad b. Bashar b. ‘Uthman al-‘Abdi al-Basri, Aba Bakr Bundar:
Thigah (trustworthy).118

Concerning the second narrator, he also says:
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Yahya b. Sa’id b. Farrukh al-Tamimi, Abu Said al-Qattan al- Bast:

Thigah (trustworthy), extremely precise, a hadith scientist, an Imam,
a leader.119

On the third narrator, al-Hafiz submits:
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Sufyan b. Sa’id b. Masruq al-Thawi, Abu ‘Abd Allah al-Kafi: Thigah

(trustworthy), a hadith scientist, a jurist, a devout worshipper of Allah,
an Imam, a hujjah (authority).120

The fourth narrator is thigah (trustworthy) too, as al-Hafiz declares:

odaclly JLl 185 Sl a8
Habib b. Abi Thabit Qays, and he is called Hind, b. Dinar al-Asadi,

their freed slave, Aba Yahya al-Kafi: Thigah (trustworthy), a jurist,
meritorious. He used to do a lot of irs4l and tadls.122

The only problem here is that Habib was a mudalis, and he has narrated in
an ‘an-an manner from Abu al-Tufayl, radiallibu ‘anbn. However, this

118 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tagrib a-Tahdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 58, # 5772
119 1bid, vol. 2, p. 303, # 7584

120 1bid, vol. 1, p. 371, # 2452

121 1bid, vol. 1, p. 183, # 1087
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matter is resolved by the mutaba'ah of al-Qasim b. Abi Bazzah, which has
already been examined above. Therefore, the report of Habib is sah#
through the mutaba’ah of al-Qasim.

Meanwhile, Imam Ibn Abi Shaybah (d. 235 H) has also documented a
slightly more detailed rzwayab through the same narrators:

26l 8 STy LY s LB ol 5 e e e
s & el oo ol ¥ w3 o o ) ] 4nsp Lo aas )

A5 e Aol D2 gl 63 Jo o A U] 4ep
Yahya b. S2'id — Sufyan — Habib b. Abi Thabit — Abi al-Tufayl:

‘Al was asked about Dhu al-Qarnayn, and he replied, “He was neither a
prophet nor an angel. Rather, he was a servant who sought the guidance
of Allah, and He guided him. He called his people to Allah. So, he was
struck on his right garn, AND HE DIED. But, Allah
RESURRECTED him, and he (again) called his people to Allah.
He was (once again) struck on his left garn, AND HE DIED.
Then, Allah RESURRECTED him (again). Therefore, he was
named Dhua al-Qarnayn.122

Of course, the sanad is sah# through itS mautiba’'ah, as we have already
established.

Prof. Ibn Yasin quotes another report for us:
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122 ‘Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. ‘Uthman b. Abi Bakr b. Abi
Shaybah al-Kafi al-‘Ubst, Musannaf Ibn Abi Shaybab fi al-Ahddith wa al-Athar (Dar al-Fikr; 1st
editon, 1409 H) [annotator: Prof. Sa’id al-Laham], vol. 7, p. 468, # 4
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Al-Diya al-Maqdisi said:

Aba al-Majd Zahir b. Ahmad b. Hamid b. Ahmad al-Thagafi — Aba
‘Abd Allzh al-Husayn b. ‘Abd al-Malik b. al-Husayn al-Khalal — Imam
Aba al-Fadl ‘Abd al-Rahman b. Ahmad b. al-Husayn b. Bundar al-Razi
al-Mugri — Aba al-Hasan Ahmad b. Ibrahim b. Ahmad b. ‘Ali b. Faras —
Aba Ja'far Muhammad b. Ibrahim al-Duyali — Aba ‘Ubayd Allzh Sa'id
b. ‘Abd al-Rahman al-Makhzami — Sufyan b. ‘Uyaynah — lbn Abi
Husayn — Aba al-Tufayl:

I heard 1bn al-Kawa asking ‘Ali b. Abi Talib, may Allzh be pleased with
him, about Dha al-Qarnayn, and ‘Ali replied, “He was not a prophet,
and he was not an angel. He was rather a righteous servant. He loved
Allah; so, He loved him too. He sought the guidance of Allzh; and so,
He guided him. He was sent to his people. But, they struck him on
his garn AND HE DIED. Then, Allah RESURRECTED him,
and he was thereby named Dha al-Qarnayn.!23

Giving the source, our professor states:
Lilol) il oy a2 o) L) ansey (550 17512 5 0)
(383/6 =) oL
(Al-Munkbtarar 2/175, # 555) and al-Hafiz Ibn Hajar declared it
sahih after attributing it to al-Mukhtarar of al-Hafiz al-Diya (al-Fath

6/383)124

These are the exact words of al-Hafiz in his Fat/:

123 Prof. Dr. Hikmat b. Bashir b. Yasin, Mawssi'at a-Sahih al-Masbir min al-Tafsir bi al-Mathiir
(Madinah: Dar al-Mathar li al-Nashr wa al-Tawzr’ wa al-Taba’at; 1st edition, 1420 H), vol. 3,
p. 322
124 1hid
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Sufyan b. ‘Uyaynah recorded it in his Jaw:’ from Ibn Abi Husayn from
Abu al-Tufayl, and he added: “He sought the guidance of Allah; and so,
He guided him” and in it is “He was not a prophet, and he was not an
angel”. Its chain is sahih. We heard it in al-Ahadith al-Mukhtarat Of al-
Hafiz al-Diya.12s

Obviously, al-Hafiz only declares the much shorter chain of Sufyan in his
Jami’ as sahih. However, he confirms that what we find in al-Ahadith al-
Mufkhtarar Of al-Diya is the same as that which was recorded by Sufyan in
his book. Meanwhile, al-Hafiz's tashih actually comes before his mention of
al-Diya’s book, contrary to the erroneous submission of our professor. In
any case, this sak#h report is, apparently, an additional strengthening
mutaba'ah Tor the riwayah of Habib b. Abi Thabit.

Imam Ibn Abi Asim (d. 287 H) here presents the seal of these azhar:
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Aba Bakr b. Abi Shaybah — Waki' — Bassam — Abua al-Tufayl — ‘Ali, may
Allzh be pleased with him:

Dha al-Qarnayn was a righteous man. He sought the guidance of Allah
the Almighty, and He guided him. So, he was struck on his right garn,
AND HE DIED. But, Allah the Almighty RESURRECTED him.
Then, he was struck on his left garn, AND HE DIED, and Allzh the
Almighty RESURRECTED him (again). And among you is an
example of him.126

125 Shihab al-Din Ibn Hajar al-‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhari (Beirut: Dar al-
Ma'rifah li al-Taba'ah wa al-Nashr; 2nd edition), vol. 6, p. 271

126 Aba Bakr Ahmad b. ‘Amr b. Abi ‘Asim al-Dahhak al-Shaybani, al-Ahdd wa a-Mathini
(Riyadh: Dar al-Rayat; 1t edition, 1411 H) [annotator: Dr. Basim Faysal Ahmad al-
Jawabirah], vol. 1, p. 141, # 168
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Concerning the first narrator, al-Hafiz says:
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Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. ‘Uthman, of
Wasiti origin, Aba Bakr b. Abi Shaybah al-Kaft: Thigah (trustworthy),
a hadith scientist, author of books.127
On the second narrator, he states as well:
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Wak?” b. al-Jarah b. Malih al-Ruwasi, Aba Sufyan al-Kuft: Thigah
(trustworthy), a hadith scientist, a devout worshipper of Allah128

And, about the last narrator, al-Hafiz submits:
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Bassam b. ‘Abd Allah al-Sayrafi al-Kafi, Abu al-Hasan: Sadigqg (very
truthful).129

So, the isnad 1s hasan, due to Bassam, and the hadizh itself is sahih on
account of its mutaba’at and shawaibid.

In the above a4thar, we read two interesting phrases:

Aze ool K2

And among you today is an example of him.

127 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tagrib a-Tabhdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 528, #
3586

128 1bid, vol. 2, p. pp. 283-284, # 7441

129 1bid, vol. 1, p. 124, # 663
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And:

e K5,

And among you is an example of him.

In simpler words, there was someone alive at that very moment who was an
example of Dhu al-Qarnayn. That person too:

was not a prophet, but a righteous, sincere servant loved by Allah;.
sought the guidance of Allah and was guided by Him;

though not a prophet, was “sent” by Allah to his people; and
would be hit on the head and thereby killed, but would be
resurrected by Allah and then hit on the head again and murdered a
second time.

el NS =

Who was it? The answer is apparent, of course. If Allah were to send any
non-prophet to the Ummah at that point in time, it would have been none
other than Amir al-Miminin ‘All b. Abi Talib, ‘alaihi al-sa/z». He was the
best creature alive — in all good qualities, especially in terms of piety,
knowledge and guidance - at that moment. Therefore, ‘Ali could not have
been referring to anyone except to himself in those statements, anyway.
Besides, he was martyred by Ibn Muljam, 18’ zatullih ‘alaihi, who struck him
on the head, like Dha al-Qarnayn was. So, that too is a clear indication.

Imam Ibn Salam (d. 224 H), a grand ancient Sunni hadizh linguist, has the
same conclusion as well:
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I have only chosen this explanation instead of the first due to a fadzith
from ‘Ali himself. It (the kadith), in my view, explains it to us. And that
is, he (‘Al) mentioned Dha al-Qarnayn and said, “He called his people
to the worship of Allzh, and they struck him on his garn twice. And
among you is an example of him”. So, we see that he (‘Ali) was
referring to himself with this statement of his — he meant: I will call
to the Truth until 1 will be struck on my head twice. My death will be in
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them.”130

Imam Ibn al-Athir (d. 606 H), a leading classical Sunni Aadizh linguist, also
submits:
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And from it is the hadith of ‘Ali. He mentioned the story of Dha al-
Qarnayn, and then said: “And among you is an example of him.” So, it
is seen that he was only referring to himself because he was
struck on his head twice: one of them on the Day of al-Khandaq and
the other was the strike of 1bn Muljam.131

This explanation of Ibn al-Athir is slightly misleading. Dhu al-Qarnayn was
given two fatal blows, which resulted in his deaths twice. Since ‘Al was an
example of him, then he too would be fatally struck twice. The blow on the
Day of al-Khandaq was NOT fatal. So, it is automatically ruled out. Amir al-
Miminin was, of course, martyred by Ibn Muljam, who struck him on his
head. But, he has not been resurrected by Allah yet — as He did with Dha
al-Qarnayn. Therefore, the incident will definitely happen in the future. ‘Alf
will come back, and will be fatally hit again on his death. He will die a
second time, on the surface of this earth. Dha al-Qarnayn was revived once
more after the second death, and our mawlz, ‘Ali b. Abi Talib, will still
“return” after his own second death as well.

Imam al-Nasafi (d. 710 H) has this comment about the words of ‘Ali too:
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It is narrated that ‘Ali, may Allah be pleased with him, said (about Dha

al-Qarnayn): “He was neither an angel nor a prophet. But, he was a
righteous servant. He was struck on his right garn due to his obedience

130 Abt ‘Ubayd al-Qasim b. Salam al-Harwi, Gharib a-Hadith (Haydarabad: Majlis Dairah al-
Ma’arif al-‘Uthmaniyyah; 15t edition, 1385 H), vol. 3, p. 80

131 |bn al-Athir, Abi Sa’adat al-Mubarak b. Muhammad a|-JazarI, a|-]\rz'/y@/cz/y Ji Gharib al-Hadith
wa al-Athar (Beirut: al-Maktabah al-‘llmiyyah; 1399 H) [annotators: Tahir Ahmad al-Zawi and
Makmid Muhammad al-Tanahi], vol. 4, p. 52
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of Allzh. So, he died. Then, Allah resurrected him. But, he was (again)
strucked on his left garn and he died. Then, Allzh resurrected him (once
more). As a result, he was named Dha al-Qarnayn. And there is an
example of him among you.” He meant himself.132

Meanwhile, there is a shibdl from the Messenger of Allah, sallallabu ‘alaibi wa
alibi, for the words of Amir al-Miminin in the athar. Imam Ahmad (d. 241
H) records:
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‘Abd Allzah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Affan —
Hamad b. Salamah — Muhammad b. Ishag — Muhammad b. Ibrahim al-
Taymi — Salamah b. Abi al-Tufayl — ‘Ali b. Abi Talib, may Allah be
pleased with him:

Verily, the Prophet, peace be upon him, said: “O *Ali! Surely, you are

the owner of a treasure in Paradise, and you are its Dha al-
Qarnayn.”133

Shaykh al-Arnaat comments:

Hasan li ghayrihit34

‘Allamah al-Albani (d. 1420 H) too says:

Hasan li ghayrihit3s

182 Aba al-Barakat ‘Abd Allah b. Ahmad b. Mahmid al-Nasafi, Tafsir a~Nasafi (Beirut: Dar
al-Nafais; 2005 CE) [annotator: Shaykh Marwan Muhammad al-Shi’at], vol. 3, p. 40

133 Abd ‘Abd Allih Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 1, p. 159, # 1373

134 |bid

135 Muhammad Nasir al-Din al-Albani, Sak# al-Targhib wa a-Tarhib (Riyadh: Maktabah al-
Ma’arif; 5t edition), vol. 2, p. 189, # 1902
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Imam al-Hakim (d. 403 H) also documents:
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Aba al-‘Abbas Muhammad b. Ya’qub — al-Hasan b. ‘Ali b. ‘Affan al-
‘Amifi — ‘Abd Allah b. Numayr — Ahmad b. Sahl al-Faqih — Aba ‘Ismah
Sahl b. al-Mutawakil al-Bukhari — ‘Affan and Sulayman b. Harb —
Hammad b. Salamah — Muhammad b. Ishaq — Muhammad b. Ibrahim
al-Taymi — Salamah b. Abi al-Tufayl — perhaps his father — ‘Ali, may
Allah be pleased with him:

The Messenger of Allah, peace be upon him, said to me: “O ‘Al
Verily, you are the owner of a treasure in Paradise, and you are its
Dha al-Qarnayn.”136

Al-Hakim declares:
sl = Cgdo i
This hadith has a sahih chain. 137

And Imam al-Dhahabi (d. 748 H) agrees with him:

Sahihis8

136 Aba ‘Abd Allih Muhammad b. ‘Abd Allah al-Hakim al-Naysabiri, al-Mustadrak ‘ald al-
Sahihayn (Beirut: Dar al-Kutub al-'llmiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd
al-Qadir ‘Atal, vol. 3, p. 133, # 4623

137 |hid

138 |hid
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So, what does this hadizh mean, especially the last part? The determining
factor is the (W) [“its”] in (L) [“its Dha al-Qarnayn”]. To what does it

refer. On the apparent, it refers to (1) [“Paradise”] mentioned earlier in

the hadith, especially since it also has a feminine grammar. If it is a reference
to Paradise, then Amir al-Maminin will be its Dha al-Qarnayn, and that is,
its emperor. This is because the comparison then would be about kingdom,
as opposed to personal merits or qualities. Dhua al-Qarnayn was the
emperor of the earth during his lifetime, as the Qur’an testifies:
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And they ask you about Dha al-Qarnayn. Say: “I shall recite to you
something of his story: ‘Verily, We established him over the earth,
and We gave him the means of everything.””139

Therefore, if Imam ‘Ali is the Dha al-Qarnayn of Paradise, then he will be
its emperor. Allah will establish him over Paradise, and will give him the
means of everything there. This, indeed, is an extremely great virtue of
Amir al-Muminin. He will be the emperor over all the aw/ya, prophets,
messengers and Imams except his own master, Muhammad b. ‘Abd Allah —
who naturally will be the Grand Emperor. Some scholars of the Ahl al-
Sunnah agree on this too. However, the stronger opinion among them is
that Imam ‘Al is the Dha al-Qarnayn of this Ummah only, according to the
hadzh. Imam Ibn Salam for instance states about the riwzyah:
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One of the people of knowledge interpreted this adith to mean that he
(‘Al) will be the Dha al-Qarnayn of Paradise — intending its entire
territories, and he made this interpretation only because of the mention
of Paradise at the beginning of the hadih. As for me, 1 do not think that
he (the Prophet) intended that, and Allzh knows best. Rather, he (the
Prophet) intended that “You are the Dha al-Qarnayn of this Ummah”,

13 Qur’an 18:83-84
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and thereby pronounised the Ummah.140

Since the lifetime of the Ummah has exceeded that of ‘Alf and his rule for
more a millennium, obviously this alternative interpretation cannot be
about political authority. He is the only Dha al-Qarnayn of this Ummah, but
not its only ruler. As such, the comparison between ‘Al and Dhu al-
Qarnayn — as far as our Ummah is concerned - is apparently about their
shared personal merits and qualities, and not about their political histories.
Imam al-Mundhiri (d. 656 H) gives some further explanation:
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His statement, peace be upon him, to ‘Ali “and you are its Dha al-
Qarnayn”, that is, the Dha al-Qarnayn of this Ummah. And this is
because he had two head wounds on the two garns of his head:

the first of them from Ibn Muljam, may Allah curse him, and the other
from ‘Amr b. Wudd.14!

‘Ali Shiri, the annotator of Tarikh Madnah Dimashg, quotes a similar
exegesis for the fadih:
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Itis in al-Fa4iq of al-Zamakhshart 3/173 under the entry “Qarn”:

(He, peace be upon him, said to ‘Ali, may Allah be pleased with him:
“Verily, that is a house in Paradise, and you are its Dha al-Qarnayn”.

140 Aba ‘Ubayd al-Qasim b. Salam al-Harwi, Gharib al-Hadith (Haydarabad: Majlis Dairah al-
Ma’arif al-‘Uthmaniyyah; 15t edition, 1385 H), vol. 3, pp. 78-79

141 Aba Muhammad ‘Abd al-‘Azim b. ‘Abd al-Qawi al-Mundhiri, al-Targhib wa al-Tarkib
(Beirut: Dar al-Kutub al-‘limiyyah; 1st edition, 1417 H) [annotatot: Ibrahim Shams al-Din],
vol. 3, p. 24
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The pronoun (i.e. “its”) refers to the Ummah and its explanation is
in what it narrated from ‘Ali, may Allaah be pleased with him, that he
mentioned Dha al-Qarnayn and said, “He called his people to the
worship of Allzh, and they struck him on his garn twice, and among
you is an example of him”, he meant his pure self, because he
was struck on his head twice: one of them on the Day of Khandag
and the second, the strike of 1bn Muljam.142

This escapist diversion, however, does not help either. Dhu al-Qarnayn was
so named because he received two fatal blows to his head. Amir al-Muminin
is his example in this Ummah, and our own Dhu al-Qarnayn. Therefore, the
non-fatal strikes on ‘Al’s head do not count in the comparison. He too must
receive two fatal blows to his head. We know as a fact that he already was
fatally struck by Ibn Muljam. We now await his raj'ah, and a second fatal
blow to his head. After his second death, he is expected to resurrect again,
and then die, perhaps naturally.

So, Amir al-Maminin is not coming back to this earth only once in the
future, but actually twice; and he will die three times before the end of the
world — like Dhz al-Qarnayn. This was ‘Ali’s own belief about himself.

142 Abu al-Qasim ‘Ali b. al-Hasan b. Habat Allah b. ‘Abd Allah, Tbn Asakir al-Shafi’t, Tarikh
Madinah Dimashq (Beirut: Dar al-Fikr; 1st edition, 1417 H) [annotator: ‘Ali Shiti], vol. 43, p.
324, footnote # 4
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