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1Chapter
Biography	of	the	Author

	
The	eminent	scholar,	Ayatullah	al-`Uzma	al-Hajj	ash-Shaykh	Nasir	Makarim	Shirazi	was	born	 in

the	year	1345	AH	(1924	CE)	in	the	city	of	Shiraz,	Iran	to	a	religious	family	who	were	well	known	for
their	great	level	of	spirituality	and	noble	ethical	traits.		His	Eminence	finished	his	elementary	school
studies	 in	Shiraz	and	due	to	his	eagerness	 to	 learn,	his	powerful	memorizing	capabilities	and	other
great	 talents,	 he	 was	 regarded	 as	 one	 of	 the	 extraordinary	 students	 from	 amongst	 his	 fellow
classmates	and	because	of	this,	was	able	to	complete	two	years	of	studies	in	one	year!	
	
The	conditions	 that	 existed	 in	 Iran	 in	 those	days	obligated	 this	young	man	 -	who	possessed	 such	a
talent	and	great	aptitude	to	choose	the	path	of	University	studies	to	increase	his	knowledge	and	attain
the	higher	(material)	levels	of	secular	studies.		However	through	the	hand	of	fate	and	the	blessings	of
the	Maintainer	of	the	Universe	and	his	own	internal	desires,	this	young	man	developed	an	attraction	to
becoming	better	acquainted	and	delve	deep	into	the	genuine	teachings	of	Islam,	especially	since	after
the	spring	of	1348	AH	(1937	CE)	(just	after	he	finished	his	primary	school),	the	Islamic	Seminaries
went	thru	a	major	transformation	and	had	taken	on	a	completely	new	form.



His	Studies

	
His	 Eminence	 started	 his	 formal	 Islamic	 studies	 at	 the	 age	 of	 14	 in	Madressah	Agha	 Babakhan

Shirazi	and	within	a	short	period	of	time,	was	able	to	complete	the	introductory	studies	such	as	Sarf,
Nahw,	 Mantiq,	 Bayan,	 and	 Badi`,	 which	 were	 all	 needed	 to	 advance	 to	 the	 next	 level	 of	 Islamic
studies.	
	
After	completing	these	sciences,	he	turned	his	attention	towards	the	fields	of	Fiqh	(Jurisprudence)	and
Usul	 al-Fiqh	 (Principles	 of	 Jurisprudence)	 and	 again,	 due	 to	 the	 exceptional	 capabilities	 that	 he
possessed,	was	able	to	finish	studying	the	complete	levels	of	introductory	and	both	the	levels	of	the
intermediate	 Islamic	 studies	 in	 approximately	 four	 years	 (something	 that	 normally	 takes	 12	 to	 15
years)!	 	 During	 this	 time,	 a	 group	 of	 students	 from	 the	 Islamic	 Seminary	 in	 Shiraz	 were	 also
benefiting	from	the	classes	that	he	himself	was	teaching.	
	
The	positive	criticisms	and	personal	opinions	of	His	Eminence	on	the	classes	being	held	in	Qum	and
in	relation	to	the	need	for	including	extra	information	within	the	books	that	were	being	taught	in	the
various	Theological	Seminaries,	definitely	played	a	role	in	the	bright	future	that	awaited	him.		While
in	 religious	 gatherings	 in	 this	 city,	 his	 capabilities,	 genius,	 meticulous	 and	 deep	 thought	 were
witnessed	by	others	and	because	of	this,	no	one	was	able	to	deny	his	God-given	talents.
	
Whereas	 this	 brilliant	 star	 was	 only	 a	 mere	 18	 years	 old,	 however	 through	 his	 deep	 penetrating
knowledge	and	the	flowing	pen,	he	was	able	to	write	a	commentary	on	the	book	Kifayatul	Usul	(one
of	the	major	books	of	`Ilmul	Usul	that	must	be	studied	in	the	Theological	Seminary),	in	which	he	was
able	to	bring	to	light	the	ambiguous	issues	mentioned	in	this	traditional	book.	 	At	the	age	of	18,	he
formally	entered	into	the	Theological	Seminary	of	Qum	and	for	the	next	five	years,	was	present	in
the	religious	gatherings	and	classes	of	some	of	the	greatest	teachers	of	those	days,	such	as	Ayatullah
al-`Uzma	al-Hajj	as-Sayyid	Muhammad	Husayn	Burujerdi	and	other	great	personalities	 (may	Allah
be	pleased	with	them	all).	
	
In	 order	 for	 His	 Eminence	 to	 become	 better	 acquainted	 with	 the	 great	 scholars,	 their	 ideas	 and
thoughts	who	were	studying	and	teaching	in	one	of	the	greatest	Theological	Seminaries	of	the	Shi`a,
in	the	year	1369	AH	(1950	CE),	he	made	his	way	to	the	Hawza	`Ilmiyyah	of	Najaf	al-Ashraf	in	`Iraq.	
It	 was	 here	 that	 he	 was	 able	 to	 take	 part	 in	 the	 classes	 of	 some	 of	 the	 greatest	 teachers	 such	 as:
Ayatullah	al-`Uzma	al-Hajj	as-Sayyid	Muhsin	al-Hakim,	Ayatullah	al-`Uzma	al-Hajj	as-Sayyid	Abul
Qasim	 al-Khu'i	 and	 Ayatullah	 al-`Uzma	 al-Hajj	 `Abdul	 Hadi	 ash-Shirazi	 and	 other	 great	 teachers
(may	Allah	sanctify	their	spirits).	
	
At	the	age	of	24,	His	Eminence	was	granted	complete	Ijtihad	from	two	of	the	great	scholars	of	Najaf
al-Ashraf.		In	addition,	Ayatullah	al-`Uzma	al-Hajj	as-Sayyid	Muhsin	al-Hakim	even	wrote	a	short,	but
comprehensive	letter	of	commendation	for	His	Eminence's	notes	on	the	lessons	of	Fiqh	(The	Book	of
Taharah).	
	
His	 thirst	 for	acquiring	and	gaining	more	knowledge	continued	with	 the	great	 teachers	 in	Najaf	al-
Ashraf.		However,	since	he	did	not	have	the	means	to	survive	and	continue	his	studies	in	this	holy	city,
he	was	forced	to	return	back	to	Iran	in	the	year	1370	AH	(1951	CE)	and	make	his	way	back	to	the	holy



city	of	Qum	which	was	now	 the	 centre	of	gathering	 religious	 scholars.	 	Once	again,	he	 joined	 the
circle	of	scholars	who	later	on,	had	a	profound	impact	on	his	life.
	
After	returning	to	Iran,	Ayatullah	Nasir	Makarim	Shirazi	began	teaching	the	intermediate	and	higher
level	of	studies	(Kharij)	in	Usul	al-Fiqh	and	Fiqh.		It	is	now	close	to	28	years	that	he	has	been	teaching
these	 classes	 in	 the	Theological	 Seminary	which	 have	 been	warmly	 accepted	 and	 appreciated	 by	 a
large	number	of	students.		In	addition,	after	teaching	a	large	number	of	the	important	books	of	Fiqh,
he	went	on	 to	write	summaries	and	notes	of	 these	great	works.	 	At	present	 the	classes	of	Kharij	of
Usul	of	this	great	personality	are	one	of	the	most	popular	classes	in	the	Hawza	`Ilmiyyah	of	the	Shi`a
and	 there	 are	 close	 to	 2,000	of	 the	most	 dedicated	 and	dynamic	 students	who	 take	part	 and	benefit
from	his	lectures!
	
From	 the	beginning	of	his	 studies,	 he	was	habituated	 in	writing	books	 in	various	 fields	of	 Islamic
studies	such	as	Theology,	Islamic	Awareness	and	the	 issue	of	Wilayah	(of	 the	Ahlul	Bait).	 	Moving
ahead,	he	started	to	write	on	the	Exegesis	of	the	Qur'an,	Fiqh	and	Usul	al-Fiqh	and	is	currently	known
and	recognized	as	one	of	the	greatest	writers	in	the	Muslim	world.



Political	Activities

	
His	Eminence	was	also	very	active	 in	 the	early	days	 that	culminated	in	 the	Islamic	Revolution	of

Iran	 and	 it	 is	 because	 of	 this	 fact	 that	 he	 was	 thrown	 in	 the	 despotic	 ruler's	 jail	 many	 times.	 	 In
addition,	he	was	even	exiled	on	three	separate	occasions	to	three	different	cities	-	Chanharat,	Mahabad
and	Anarak.		However	after	the	Revolution,	he	was	appointed	to	the	first	council	of	Representatives
and	played	a	pivotal	role	in	writing	the	first	constitution.
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The	Religious	Help	and	Support

	
Ayatullah	Nasir	Makarim	Shirazi	has	been	quite	active	in	various	fields	of	teaching	and	guiding	the

up-and-coming	scholars	in	the	Theological	Seminary	of	Qum,	and	has	embarked	on	various	projects
and	endeavours,	of	which	we	mention	just	a	few:



Religious	Publications	Centre	for	the	Shi`a

From	some	time	back,	His	Eminence	felt	the	need	for	the	Hawza	`Ilmiyyah	of	Qum	to	have	a	general
publication	 organization	which	would	 be	 able	 to	 defend	 the	 Shi`a	 from	 the	works	 that	were	 being
published,	by	those	wishing	to	mislead	the	people	-	unfortunately	whose	number	is	great.	
	
In	 addition,	 this	 is	 also	 something	 that	 the	Muslims	 expected	 from	 such	 a	 great	 Islamic	University
such	as	the	Hawza	`Ilmiyyah,	and	thus	people	from	different	strata	of	the	community	starting	from	the
great	Mara`ja	 Taqlid	 of	 the	 Hawza	 and	 others	 also	 put	 forward	 this	 request	 that	 without	 doubt,	 a
magazine	should	be	published	that	would	be	able	to	answer	the	religious	enquiries	of	the	youth	and
give	 them	the	answers	 that	 they	were	 looking	for.	 	 In	addition,	such	a	publication	would	be	able	 to
fight	against	the	books	and	magazines	that	were	coming	out	aiming	to	mislead	the	people.	
	
Due	to	the	fact	that	at	that	time,	there	were	some	minds	(within	the	Theological	Seminary)	that	were
not	 ready	 to	 accept	 such	a	publication,	 thus,	His	Eminence	 sought	out	 serious	 and	original-writing
scholars	to	place	the	heavy	responsibility	on	their	shoulders	of	producing	such	a	publication.		In	this
regard,	His	Eminence,	along	with	a	group	of	other	scholars	and	the	assistance	of	the	leaders	of	the
Hawza	`Ilmiyyah	of	Qum	and	the	financial	support	of	well	wishers,	launched	the	magazine,	“Maktab-
e-Islam”.	
This	 magazine	 was	 definitely	 something	 which	 was	 unparalleled	 in	 the	 Shi`a	 world	 and	maybe

from	the	point	of	view	of	 its	range	of	circulation	-	amongst	 the	various	religious	magazines	being
published	at	that	time	-	was	the	number	one	magazine	across	the	entire	Muslim	world.		This	magazine
brought	a	fresh	new	path	of	direction	to	the	great	students	and	thinkers	of	the	Hawzah.	
	
At	present,	this	publication	has	been	going	on	strong	for	over	39	years	-	offering	its	valuable	services
to	the	Muslim	world	and	the	Shi`a	communities	and	has	found	a	special	spot	within	the	hearts	of	the
youth,	the	university	students,	teachers	and	other	noble	personalities	and	it	is	through	this	publication
that	the	light	of	Islam	and	Tashayya`	has	been	spread	from	its	focal	point	(Qum)	to	the	entire	world.



Organizing	Gatherings	to	Offer	Lessons	in	Theology	and	other	Religious
Teachings

	
His	Eminence	 felt	 that	 the	books	 that	had	been	written	 in	 the	 field	of	 Islamic	Theology	were	not

sufficient,	 nor	 were	 they,	 with	 the	 passing	 of	 time,	 able	 to	 answer	 the	 questions	 that	 were	 being
raised.	 	 In	addition,	 these	books	were	also	not	adequate	 in	addressing	 the	needs	of	 the	current	era.	
The	traditional	books	of	theology	were	written	centuries	ago	where	the	questions	that	the	materialists
of	today	bring	up	were	not	mentioned.		Also,	the	traditional	books	written	in	the	past	did	not	discuss
the	various	world	religions	who	were	hoping	to	 impose	 their	values	on	the	world.	 	 In	addition,	 the
older	books	brought	up	issues	like	those	in	relation	to	the	Asha`ris	and	Mu`tazili	and	others	such	as
these	which	today	discussions	on	beliefs	such	as	these	are	no	longer	applicable	as	discussions	since
these	were	'seasonal'.
	
It	is	because	of	this	fact	that	His	Eminence,	relying	upon	his	literary	talent	and	exceptional	abilities,
was	 able	 to	 present	 the	 Theological	 Islamic	 beliefs	 and	 the	 five	 Principles	 of	 Religion	 in	 an
unparalleled	way!		It	is	through	organizing	the	theological	discussions	that	hundreds	of	people	were
attending	that	these	gatherings	were	made	aware	of	these	issues	at	hand	and	through	these	gatherings,
a	compact	and	concise	book	was	compiled	and	published.



Islamic	Council	to	Protect	the	Youth

	
His	Eminence	gave	unparalleled	lessons	on	Theology	and	other	lessons	and	discussions	in	which	his
students	have	been	educated	in	eight	different	subjects	from	amongst	the	different	schools	of	thought
throughout	the	world.		It	is	through	these	classes	that	those	being	trained	would	be	able	to	discuss	and
have	debates	with	others,	who	are	busy	propagating	other	beliefs	and	schools	of	thought	and	would
also	 be	 able	 to	write	 books	 concerning	 their	 beliefs	 -	 they	would	 also	 be	 equipped	 to	 answer	 any
questions	or	issues	that	they	put	forth.	
	
Within	a	short	period	of	time,	these	religious	gatherings	were	able	to	produce	students	-	each	one	of
which	was	firmly	grounded	and	specialized	in	a	particular	field	of	study	and	even	today,	a	group	of
active	youth	who	 are	well	 known	authors	within	 the	Hawza	 `Ilmiyyah,	 are	 busy	 studying	with.	 	As
well,	 in	 order	 to	 save	 our	 dear	 youth	 from	 the	 clutches	 of	 corruption,	 His	 Eminence	 formed	 an
organization	called	the	Educational	Assembly	for	Protection	of	the	Younger	Generation.	 	One	of	 the
outcomes	of	this	assembly	is	the	publication	of	material	that	would	be	attractive	to	the	youth,	and	his
office	made	them	available	to	the	youth	very	promptly.



Struggles	Against	Deviant	Thoughts

	
On	 one	 of	 his	 trips	 to	 the	 city	 of	 Shiraz,	His	 Eminence	 came	 face	 to	 face	with	 one	 of	 the	 Sufi

groups	in	this	city.		A	group	of	people	in	Shiraz	requested	him	to	write	a	book	that	would	outline	the
principles	of	these	Sufis	-	one	that	would	explain	their	beliefs	in	a	polite	and	respectful	manner.		His
Eminence,	by	making	use	of	the	resources	available	to	him,	sat	down	to	write	this	book	in	the	year
1953	CE	which	outlined	their	beliefs	and	thoughts,	and	he	named	it	”The	Manifestation	of	Truth”.
	
The	method	in	which	he	wrote	this	book	caught	the	attention	of	the	late	Ayatullah	al-`Uzma	Burujerdi
(may	Allah	be	pleased	with	him)	and	after	requesting	His	Eminence	to	see	him,	he	congratulated	the
author	for	his	valuable	efforts.		In	relation	to	this	book,	Ayatullah	al-`Uzma	Burujerdi	(may	Allah	be
pleased	with	him)	wrote	 the	following	commendation,	“I	have	gone	 through	 this	book	 in	my	spare
time	and	did	not	find	even	the	smallest	of	weak	points	in	it.		May	Allah	reward	you	for	your	troubles.”
	



Establishing	Organizations	and	Centres	of	Learning

In	these	regards,	His	Eminence	had	made	the	intention	of	establishing	such	organizations	in	the	same
number	of	Ma`sumin	(peace	be	upon	all	of	them)	that	we	have	(14)	and	with	the	praise	of	Allah	up
until	now,	he	has	been	successful	in	establishing	four	such	important	schools	within	the	Theological
Seminary	of	Qum	and	two	religious	organizations	for	the	welfare	of	the	students	who	are	living	in
the	city	of	Mashad.
	



Writings

	
The	number	of	publications	of	His	Eminence	currently	lies	at	approximately	130	volumes	of	books

which	have	all	been	printed	-	some	of	which	have	been	reprinted	more	than	30	times!		Some	of	these
have	even	been	translated	into	more	than	10	living	languages	of	the	world	and	have	been	published	in
various	parts	of	the	world.	
	
The	commentary	of	the	Qur'an	authored	by	him,	Tafsir-e-Namuna	(The	Ideal	Commentary)	has	been
translated	into	many	languages,	including	`Arabic	(al-Amthal	Fi	Tafsir	al-Qur'an),	and	can	be	found
in	many	homes.		In	addition	to	this	commentary,	he	has	also	authored	a	thematic	commentary	of	the
Qur'an	entitled	Payam-e-Qur'an	(The	Message	of	the	Qur'an)	which	has	opened	up	a	new	chapter	in
the	field	of	exegesis	of	the	Noble	Qur'an.	
	
In	addition,	 the	books	he	has	written	on	 the	 theological	beliefs	have	been	a	place	where	others	can
seek	refuge	from	the	assault	of	books	written	with	false	beliefs	in	them.	
	
Of	 the	 books	 of	 Fiqh	 that	 he	 has	 written,	 we	 mention	 a	 few:	 	 Anwar	 al-Fuqahah,	 al-Qawa`idul
Fiqhiyyah,	Anwar	al-Usul	and	the	notes	and	commentaries	on	the	complete	text	of	`Urwatul	Wuthqa
which	has	been	printed	many	times	over.
His	practical	guide	for	Muslims	(Tawdhihul	Masail)	has	also	been	printed	many	times	and	has	also

been	translated	into	`Arabic,	Urdu,	Turkish,	Azari	and	English.
A	complete	list	of	other	publications	of	this	great	scholar	which	have	been	translated	into	English

and	are	available	is	as	follows.	Most	of	these	can	be	read	on	his	website	at		www.makaremshirazi.org
1.			Ethical	Discources	[40	Lectures	on	Ethics	and	Morality]	-	volume	1,	2	&	3	translated	by	Saleem

Bhimji	-published	by	the	World	Federation	of	KSIMC[www.world-federation.org]
2.			Khums:	The	Islamic	Tax	translated	by	Saleem	Bhimji	-	published	by	the	Islamic	Humanitarian

Service	[www.al-haqq.com]
3.	 	 Lessons	 in	 Islamic	 Beliefs	 -	 Tawhid,	 'Adalah,	 Nubuwwah,	 Imamah,	 and	Ma'ad	 translated	 by

Laleh	Bakhtiyar	-	published	by	Ansariyan	Publications	[www.ansariyan.org]
4.	 	 Life	 Under	 the	 Grace	 of	 Ethics	 translated	 by	 Monir	 Shafiei	 -	 published	 by	 the	 Office	 of

Ayatullah	Makarim	Shirazi	[www.makaremshirazi.org]
5.		Message	of	the	Qur'an	-	A	Thematic	Exegesis	of	the	Noble	Qur'an	volume	1	of	10	translated	by

Saleem	Bhimji	-	published	by	the	World	Federation	of	KSIMC	[www.world-federation.org]	
6.	 	One	Hundred	 and	Eighty	Questions	 -	 volumes	 1,	 2	&	 3	 translated	 by	 Shahnawaz	Mahdawi	 -

published	by	the	World	Federation	of	KSIMC	[www.world-federation.org]
7.			One	Hundred	and	Fifty	Lessons	for	Life	translated	by	the	office	of	Ayatullah	al-'Uzma	Shaykh

Nasir	Makarim	Shirazi	-	published	by	Ansariyan	Publications	[www.ansariyan.org]	
8.	 	 	Our	Beliefs	 translated	 by	 the	 office	 of	Ayatullah	 al-'Uzma	Shaykh	Nasir	Makarim	Shirazi	 -

published	by	the	Office	of	Ayatullah	Makarim	Shirazi	[www.makaremshirazi.org]
9.			Philosophy	of	Islamic	Rulings	written	in	co-operation	with	Ayatullah	Ja'far	Subhani	Translated

by	Sayyid	Athar	Rizvi	-	published	by	Ansariyan	Publications	[www.ansariyan.org]
10.		Summary	of	the	Islamic	Rulings	translated	by	'Ali	Abdul	Rasheed	-	published	by	the	Office	of

Ayatullah	Makarim	Shirazi	[www.makaremshirazi.org]
11.	Tafsir	of	the	Noble	Qur'an	-	Suratul	Jinn	translated	by	Saleem	Bhimji	-	published	by	the	Islamic

Humanitarian	 Service	 and	 the	 World	 Federation	 of	 KSIMC	 [www.al-haqq.com]	 &	 [www.world-



federation.org]	12.	The	tradition	of	Ghadir	-	The	Expressive	Evidence	for	Imamate	translated	by	the
office	of	Ayatullah	al-'Uzma	Shaykh	Nasir	Makarim	Shirazi	 -	published	by	 the	Office	of	Ayatullah
Makarim	Shirazi	[www.makaremshirazi.org]
13.	The	Noble	Qur'an	-	Translation	and	Commentary	-	volume	1	-	4	translated	by	Mansoor	Amini	-

published	by	the	Office	of	Ayatullah	Makarim	Shirazi	[www.makaremshirazi.org]
14.	The	Islamic	Laws	translated	by	the	office	of	Ayatullah	al-'Uzma	Shaykh	Nasir	Makarim	Shirazi

-	published	by	the	Office	of	Ayatullah	Makarim	Shirazi	www.makaremshirazi.org]
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Arabic	Text	of	Suratul	Jinn

1 	} ابًجَعَ 	 انًآرْقُ 	 انَعْمِسَ 	 اَّنإِ 	 اولُاقَفَ 	 ِّنجِلْا 	 نَمِ 	 رٌفَنَ 	 عَمَتَسْا 	 هَُّنأَ 	 َّيلَإِ 	 يَحِوأُ 	 لْقُ }

2 	} ادًحَأَ 	 انَِّبرَبِ 	 كَرِشْنُ 	 نْلَوَ 	ۖ	 هِبِ 	 اَّنمَآفَ 	 دِشُّْرلا 	 ىلَإِ 	 يدِهْیَ }

3 	} ادًلَوَ 	 لاَوَ 	 ةًبَحِاصَ 	 ذَخََّتا 	 امَ 	 انَِّبرَ 	 ُّدجَ 	ٰ ىلَاعَتَ 	 هَُّنأَوَ }

4 	} اطًطَشَ 	 َِّهللا 	 ىلَعَ 	 انَهُیفِسَ 	 لُوقُیَ 	 نَاكَ 	 هَُّنأَوَ }

5 	} ابًذِكَ 	 َِّهللا 	 ىلَعَ 	 ُّنجِلْاوَ 	 سُنْلإِْا 	 لَوقُتَ 	 نْلَ 	 نْأَ 	 اَّننَظَ 	 اَّنأَوَ }

6 	} اقًهَرَ 	 مْهُودُازَفَ 	 ِّنجِلْا 	 نَمِ 	 لٍاجَرِبِ 	 نَوذُوعُیَ 	 سِنْلإِْا 	 نَمِ 	 لٌاجَرِ 	 نَاكَ 	 هَُّنأَوَ }

7 	} ادًحَأَ 	 َُّهللا 	 ثَعَبْیَ 	 نْلَ 	 نْأَ 	 مْتُنْنَظَ 	 امَكَ 	 اوُّنظَ 	 مْهَُّنأَوَ }

8 	} ابًهُشُوَ 	 ادًیدِشَ 	 اسًرَحَ 	 تْئَلِمُ 	 اهَانَدْجَوَفَ 	 ءَامََّسلا 	 انَسْمَلَ 	 اَّنأَوَ }

9 	} ادًصَرَ 	 ابًاهَشِ 	 هُلَ 	 دْجِیَ 	 نَلآْا 	 عِمِتَسْیَ 	 نْمَفَ 	ۖ	 عِمَّْسللِ 	 دَعِاقَمَ 	 اهَنْمِ 	 دُعُقْنَ 	 اَّنكُ 	 اَّنأَوَ }

10 	} ادًشَرَ 	 مْهُُّبرَ 	 مْهِبِ 	 دَارَأَ 	 مْأَ 	 ضِرْلأَْا 	 يفِ 	 نْمَبِ 	 دَیرِأُ 	 ٌّرشَأَ 	 يرِدْنَ 	لاَ	 اَّنأَوَ }

11 	} ادًدَقِ 	 قَئِارَطَ 	 اَّنكُ 	ۖ	 كَلِ 	ذَٰ نَودُ 	 اَّنمِوَ 	 نَوحُلِاَّصلا 	 اَّنمِ 	 اَّنأَوَ }

12 	} ابًرَهَ 	 هُزَجِعْنُ 	 نْلَوَ 	 ضِرْلأَْا 	 يفِ 	 ََّهللا 	 زَجِعْنُ 	 نْلَ 	 نْأَ 	 اَّننَظَ 	 اَّنأَوَ }

13 	} اقًهَرَ 	 لاَوَ 	 اسًخْبَ 	 فُاخَیَ 	 لاَفَ 	 هِِّبرَبِ 	 نْمِؤْیُ 	 نْمَفَ 	ۖ	 هِبِ 	 اَّنمَآ 	ٰ ىدَهُلْا 	 انَعْمِسَ 	 اَّملَ 	 اَّنأَوَ }

14 	} ادًشَرَ 	 اوَّْرحَتَ 	 كَئِ ٰ لَوأُفَ 	 مَلَسْأَ 	 نْمَفَ 	ۖ	 نَوطُسِاقَلْا 	 اَّنمِوَ 	 نَومُلِسْمُلْا 	 اَّنمِ 	 اَّنأَوَ }

15 	} ابًطَحَ 	 مََّنهَجَلِ 	 اونُاكَفَ 	 نَوطُسِاقَلْا 	 اَّمأَوَ }

16 	} اقًدَغَ 	 ءًامَ 	 مْهُانَیْقَسْلأََ 	 ةِقَیرَِّطلا 	 ىلَعَ 	 اومُاقَتَسْا 	 وِلَ 	 نْأَوَ }

17 	} ادًعَصَ 	 ابًاذَعَ 	 هُكْلُسْیَ 	 هِِّبرَ 	 رِكْذِ 	 نْعَ 	 ضْرِعْیُ 	 نْمَوَ 	ۚ	 هِیفِ 	 مْهُنَتِفْنَلِ }

18 	} ادًحَأَ 	 َِّهللا 	 عَمَ 	 اوعُدْتَ 	 لاَفَ َِّاللهِ	 	 دَجِاسَمَلْا 	 َّنأَوَ }

19 	} ادًبَلِ 	 هِیْلَعَ 	 نَونُوكُیَ 	 اودُاكَ 	 هُوعُدْیَ 	 َِّهللا 	 دُبْعَ 	 مَاقَ 	 اَّملَ 	 هَُّنأَوَ }

20 	} ادًحَأَ 	 هِبِ 	 كُرِشْأُ 	 لاَوَ 	 يِّبرَ 	 وعُدْأَ 	 امََّنإِ 	 لْقُ }

21 	} ادًشَرَ 	 لاَوَ 	 ارضَ 	 مْكُلَ 	 كُلِمْأَ 	لاَ	 يِّنإِ 	 لْقُ }



22 	} ادًحَتَلْمُ 	 هِنِودُ 	 نْمِ 	 دَجِأَ 	 نْلَوَ 	 دٌحَأَ 	 َِّهللا 	 نَمِ 	 ينِرَیجِیُ 	 نْلَ 	 يِّنإِ 	 لْقُ }

23 	} ادًبَأَ 	 اهَیفِ 	 نَیدِلِاخَ 	 مََّنهَجَ 	 رَانَ 	 هُلَ 	 َّنإِفَ 	 هُلَوسُرَوَ 	 ََّهللا 	 صِعْیَ 	 نْمَوَ 	ۚ	 هِتِلاَاسَرِوَ 	 َِّهللا 	 نَمِ 	 اغًلاَبَ 	 َّلاإِ }

24 	} ادًدَعَ 	 ُّلقَأَوَ 	 ارًصِانَ 	 فُعَضْأَ 	 نْمَ 	 نَومُلَعْیَسَفَ 	 نَودُعَویُ 	 امَ 	 اوْأَرَ 	 اذَإِ 	ٰ ىَّتحَ }

25 	} ادًمَأَ 	 يِّبرَ 	 هُلَ 	 لُعَجْیَ 	 مْأَ 	 نَودُعَوتُ 	 امَ 	 بٌیرِقَأَ 	 يرِدْأَ 	 نْإِ 	 لْقُ }

26 	} ادًحَأَ 	 هِبِیْغَ 	ٰ ىلَعَ 	 رُهِظْیُ 	 لاَفَ 	 بِیْغَلْا 	 مُلِاعَ }

27 	} ادًصَرَ 	 هِفِلْخَ 	 نْمِوَ 	 هِیْدَیَ 	 نِیْبَ 	 نْمِ 	 كُلُسْیَ 	 هَُّنإِفَ 	 لٍوسُرَ 	 نْمِ 	ٰ ىضَتَرْا 	 نِمَ 	 َّلاإِ }

28 	} ادًدَعَ 	 ءٍيْشَ 	 َّلكُ 	ٰ ىصَحْأَوَ 	 مْهِیْدَلَ 	 امَبِ 	 طَاحَأَوَ 	 مْهِِّبرَ 	 تِلاَاسَرِ 	 اوغُلَبْأَ 	 دْقَ 	 نْأَ 	 مَلَعْیَلِ }



4Chapter
Contents	of	Suratul	Jinn

	
Suratul	 Jinn	 was	 revealed	 in	 the	 blessed	 city	 of	 Makkah	 al-Mukarramah	 and	 contains	 twenty

eight	Ayat(verses).		Just	as	its	name	indicates,	this	Surah	contains	a	discussion	concerning	the	unseen
creation	of	Allah	(Glorified	and	Exalted	is	He)	known	as	the	Jinn.	
The	discourse,	amongst	other	topics,	covers	the	Jinns'	belief	in	the	Prophet	of	Islam	(blessings	of

Allah	be	upon	him	and	his	progeny)	and	their	humility	and	humbleness	in	relation	to	the	Holy	Qur'an.
Their	 belief	 and	 firm	conviction	on	 the	Day	of	Resurrection,	 and	 that	 among	 them	 there	 can	be

found	both	believers	and	disbelievers,	is	also	covered	in	this	Surah.		These	discussions	are	covered	in
nineteen	of	the	twenty	eight	verses	of	the	Surah	and	not	only	refute	and	negate	much	of	the	uncertainty
and	hearsay	that	has	been	disseminated	about	the	Jinn,	but	also	amends	and	rectifies	them.
	
The	 second	 section	 of	 this	 Surah	 contains	 a	 subtle	 allusion	 regarding	 the	 belief	 in	 the	Oneness	 of
Allah	(Glorified	and	Exalted	is	He)	and	the	Resurrection	Day.
	
In	 the	 final	 section	 of	 this	 Surah,	 there	 is	 a	 discussion	 concerning	 the	 Knowledge	 of	 the
Unseen	(`Ilmul	Ghaib)of	which	not	a	single	soul	has	knowledge	about	-	except	Allah	(Glorified	and
Exalted	is	He)	and	those	individuals	whom	He	decides	to	inform	about	these	matters.
	



5Chapter
Merits	of	Reciting	Suratul	Jinn

	
ٌُّهللا 	 ىَّلصَ 	) دٍَّمحَمُبِ 	 قََّدصَ 	 نِاطٌیْشَ وَ	 	 يِّنجَ 	 ِّلكُ 	 دِدَعَبِ 	 رَجْلأَا 	 هُلَ 	 نَاكَ 	 ةَرَوُّسلا 	 هِذِه 	 أَرَقَ 	 نْمَ (:	 مََّلسَوَ 	 هِلِآوَ 	 هِیْلَعَ 	 ٌُّهللا 	 ىَّلصَ 	) ِّيبَِّنلا 	 نِعَ 	 يَوِرُ

ةٍبَقَرَ 	 قَتْعِ 	 هِبِ 	 بََّذكَوَ (	 مََّلسَوَ 	 هِلِآوَ 	 هِیْلَعَ
It	has	been	narrated	from	the	Prophet	(prayers	of	Allah	be	upon	him	and	his	family)	that:	“He	who

recites	this	Surah	(Suratul	Jinn)	will	be	given	the	reward	of	freeing	(from	slavery)	as	many	Jinn	and
Devils	 that	 both	 believed	 in	 and	 belied	 Muhammad	 (blessings	 of	 Allah	 be	 upon	 him	 and	 his
progeny).”1
	
َّىلَإِ 	 ىحِوْأُ 	 لْقُ 	{	 ةَئَارقِ 	 رَثَكْأَ 	 نْمَ :	 لَاق (	 مُلاَّسلا 	 هِیْلَعَ 	) ٌِّهللا 	 دِبْعَ 	 يبِأَ 	 نْعَ 	 رٍیدِسَ 	 نِبْ 	 نِاٌّنحَ 	 نْعَ 	 هِدِانسْإِبِ (	 هِیْلَعَ 	 ٌِّهللا 	 نُاوٌضْرِ 	) قِودَُّصلا 	 نِعَ 	 يَوِرُ
هِلِآوَ 	 هِیْلَعَ 	 ٌُّهللا 	 ىَّلصَ 	) ٌِّهللا 	 لِوسُرَ 	 عَمَ 	 نَاكَ 	وَ	 مْهِدِیْكَ 	 نْمِ 	وَ	لا	 مْهُرَحْسِ 	وَ	لا	 مْهُثَفَنَ 	وَ	لا	 ِّنجِلْا 	 نِیُعْاَ 	 نْمِ 	 ءٌيْشَ 	 ای ـ نْدُلا 	 ةِایحَلْا 	 يفِ 	 هُبْصِیَ 	 مْلَ }	
لاًوَحِ 	 هُنْعَ 	 يَغِبْاَ 	 نْأَ 	 دُیرِأُ 	وَ	لا	 لاًدَبَ 	 هِبِ 	 دُیرِأُ 	لا	 ِّبرَ 	 ایَ :	 لُوقُیَفَ (	 مََّلسَوَ .
It	has	been	related	from	(ash-Shaikh)	as-Saduq	(may	Allah	be	pleased	with	him)	by	his	own	chain

of	narrators	from	Hannan	ibn	Sadir	from	Abi	`Abdillah	(Imam	Ja`far	ibn	Muhammad	as-Sadiq	(peace
be	upon	him))	that	he	(the	Imam)	said:
“Whosoever	recites	Suratul	Jinn	will	never	be	touched	by	the	evil	eye,	magic,	witchcraft	or	the	evil
plots	of	the	Jinn	while	in	this	world,	and	that	person	will	be	in	the	company	of	Muhammad	(blessings
of	Allah	be	upon	him	and	his	progeny)	and	will	beseech	the	Almighty	by	saying,	'O'	Allah!		I	do	not
want	 anyone	 besides	 him!'	 nor	 will	 this	 person	 ever	 be	 pleased	with	 anyone	 else.”2	However,	 the
benefits	that	can	be	attained	are	not	limited	to	simply	the	recitation	of	this	Surah,	rather	the	reading	is
simply	the	introduction	to	understanding	its	contents,	and	thus	acting	upon	it	is	also	necessary	if	we
are	to	benefit	from	its	recitation.	



6Chapter
Occasion	of	Revelation	of	Suratul	Jinn

Suratul	Jinn	was	revealed	in	Makkah	after	Suratul	A`raf	and	before	the	revelation	of	Surah	Yasin	and
is	 the	 fortieth	Surah	 to	 be	 revealed	 to	 Prophet	Muhammad	 (prayers	 of	Allah	 be	 upon	 him	 and	 his
family).		This	Surah	is	the	seventy-second	Surah	in	the	present	compilation	of	the	Qur'an	and	contains
twenty-eight	verses.	According	to	scholars,	a	 total	of	1,024	verses	were	revealed	before	this	Surah,
and	 5447	 verses	 appear	 before	 this	 Surah	 in	 the	 present	 compilation	 of	 the	 Qur'an.	 	 This	 Surah
contains	285	words,	or	as	some	scholars	have	stated,	235	words.		The	number	of	letters	in	the	Surah
is	also	debatable.		Some	scholars	say	that	there	are	870,	while	others	state	that	there	are	759.		In	the
explanation	of	Ayat	29	to	32	of	Suratul	Ahqaf,	various	incidents	of	revelation	which	were	related	to
that	Surah	have	been	narrated,	which	are	the	same	as	that	which	have	been	mentioned	for	this	Surah.
	This	denotes	that	both	of	these	Surahs	are	related	to	one	particular	event.		We	will	take	a	brief	look	at
these	three	ayat.	The	verses	of	Suratul	Ahqaf	(46)	that	discuss	the	Jinn	are	the	following:
اَّنإِ 	 انَمَوْقَ 	 ایَ 	 اولُاقَ {	 29 	} نَیرِذِنْمُ 	 مْهِمِوْقَ 	ٰ ىلَإِ 	 اوَّْلوَ 	 يَضِقُ 	 اَّملَفَ 	ۖ	 اوتُصِنْأَ 	 اولُاقَ 	 هُورُضَحَ 	 اَّملَفَ 	 نَآرْقُلْا 	 نَوعُمِتَسْیَ 	 ِّنجِلْا 	 نَمِ 	 ارًفَنَ 	 كَیْلَإِ 	 انَفْرَصَ 	 ذْإِوَ
هِبِ 	 اونُمِآوَ 	 َِّهللا 	 يَعِادَ 	 اوبُیجِأَ 	 انَمَوْقَ 	 ایَ {	 30 	} مٍیقِتَسْمُ 	 قٍیرِطَ 	ٰ ىلَإِوَ 	 ِّقحَلْا 	 ىلَإِ 	 يدِهْیَ 	 هِیْدَیَ 	 نَیْبَ 	 امَلِ 	 اقًِّدصَمُ 	ٰ ىسَومُ 	 دِعْبَ 	 نْمِ 	 لَزِنْأُ 	 ابًاتَكِ 	 انَعْمِسَ
مٍیلِأَ 	 بٍاذَعَ 	 نْمِ 	 مْكُرْجِیُوَ 	 مْكُبِونُذُ 	 نْمِ 	 مْكُلَ 	 رْفِغْیَ

31}}“And
when	We	turned	a	party	of	the	Jinn	towards	you	(Muhammad)	to	listen	to	the	Qur'an,	then	when	they
attended	(a	Qur'anic	recitation)	they	said	to	each	other,	“Be	silent,”	and	when	it	was	over,	they	turned
back	to	their	people	in	warning	and	said,	“Our	people,	indeed	we	have	listened	to	the	recitation	of	a
Book	 revealed	 after
Musa.	
It	 confirms	 the	Books	 revealed	before	 and	guides	 to	 the	Truth	 and	 the	Right	Path.	 	O'	 our	 people!
	Respond	favourably	to	the	one	(Muhammad)	who	invites	people	to	Allah	and	believe	in	Him.		He	will
forgive	your	sins	and	rescue	you	from	the	painful	torment.”	1	1.	The	Prophet	Muhammad	(prayers	of
Allah	be	upon	him	and	his	family)	was	traveling	from	Makkah	to	the	`Ikadh	market	in	Taif	so	as	to
invite	the	throngs	of	people	who	used	to	flock	there	into	the	fold	of	Islam.		However	at	this	gathering,
none	of	 those	present	accepted	his	 invitation.	 	 	 	 	On	his	way	back,	 the	Prophet	(prayers	of	Allah	be
upon	him	and	his	family)	reached	a	place	which	was	referred	to	as	the	Valley	of	the	Jinn.		He	stayed
there	for	 the	evening	and	was	absorbed	in	the	recitation	of	 the	Holy	Qur'an.	 	A	group	of	Jinn,	who
were	present	and	listening	to	him,	immediately	accepted	the	faith	of	Islam.		After	this,	they	returned	to
their	own	group	to	spread	and	propagate	the	teachings	which	they	had	accepted.2	2.	Ibn	`Abbas	(may
Allah	be	pleased	with	him)	relates	that,	“The	Prophet	(prayers	of	Allah	be	upon	him	and	his	family)
was	busy	in	the	recitation	of	Salat	al-Fajr	in	which	he	was	reading	(a	Surah)	of	the	Holy	Qur'an.	
A	group	of	 the	Jinn	who	were	 investigating	 into	why	 their	 flow	of	 information	which	 they	used	 to
receive	from	the	Heavens	had	been	stopped,	happened	to	hear	Muhammad	(prayers	of	Allah	be	upon
him	 and	 his	 family)	 reciting	 the	 Qur'an.	 	 They	 said	 to	 each	 other,	 'The	 reason	 for	 the	 halt	 in	 the
transmission	of	information	from	the	Heavens	is	because	of	this.'		They	returned	to	their	group	and
proceeded	to	 invite	 them	into	 the	religion	of	Islam.3	3.	After	 the	death	of	Abu	Talib	(may	Allah	be



pleased	with	him),	the	responsibilities	that	rested	on	the	shoulders	of	the	Prophet	of	Allah	(prayers	of
Allah	be	upon	him	and	his	family)	became	much	more	difficult	and	thus	he	proceeded	to	go	towards
the	area	of	the	`Arabian	Peninsula	known	as	Taif	in	hopes	of	finding	some	helpers.	
The	noble	people	of	Taif	 severely	belied	him	and	 threw	 so	many	 rocks	 at	 the	Prophet	 (prayers	of
Allah	be	upon	him	and	his	family)	that	blood	was	gushing	forth	from	his	entire	body	-	even	from	the
blessed	 feet	 of	 the	 Prophet!	 Tired	 and	 troubled,	 he	 stopped	 near	 a	 garden.	 	At	 that	 place,	 he	 came
across	a	servant	of	the	owner	of	the	garden	whose	name	was	`Adas.		This	slave	accepted	the	teachings
of	Islam	and	after	this,	 the	Prophet	(prayers	of	Allah	be	upon	him	and	his	family)	continued	on	his
journey	back	home	to	Makkah.
During	that	night,	he	arrived	near	a	forest	of	trees	and	while	busy	in	Salat,	a	group	of	Jinn	from	the
area	of	Nasibain	or	Yemen	who	happened	to	be	passing	by	that	area	heard	the	recitation	of	the	Qur'an
of	 the	Prophet	 (prayers	of	Allah	be	upon	him	and	his	 family)	 in	his	Salat	 al-Fajr	 and	accepted	 the
teachings	 of	 Islam	 right	 there.4	 The	 same	 information	 has	 been	 narrated	 from	 a	 group	 of
Commentators	of	the	Qur'an	in	regards	to	the	revelation	of	Suratul	Jinn,	however	there	are	also	other
occasions	of	revelation	in	regards	to	this	Surah	which	differ	from	what	has	just	been	mentioned.		One
such	narration	is	from	`Abdullah	ibn	Mas`ud	(may	Allah	be	pleased	with	him)	when	he	asked	a	group
of	companions,	'Were	any	of	you	companions	with	the	Prophet	(prayers	of	Allah	be	upon	him	and	his
family)	on	the	evening	when	the	event	with	the	Jinn	took	place?'	
They	replied	that	none	of	them	were	there	when	this	occurrence	happened.		They	continued	by	saying
that	 on	 that	 evening,	 they	 did	 not	 find	 the	 Prophet	 (prayers	 of	Allah	 be	 upon	 him	 and	 his	 family)
anywhere	in	the	city	of	Makkah	and	however	much	they	searched,	they	found	no	trace	of	him.		Upon
not	being	able	to	locate	him,	they	were	extremely	worried	that	maybe	the	Prophet	(prayers	of	Allah
be	upon	him	and	his	family)	had	been	killed.		They	continued	searching	all	the	areas	of	Makkah	when
all	of	a	sudden	they	saw	him	coming	towards	them	from	the	direction	of	the	Cave	of	Hira.	
They	addressed	the	Prophet	(prayers	of	Allah	be	upon	him	and	his	family)	saying,	“Where	were	you
O'	Messenger	of	Allah?		We	have	been	worried	about	you,	and	because	of	this,	last	night	was	one	of
the	worst	nights	of	our	lives.”	
The	Prophet	(prayers	of	Allah	be	upon	him	and	his	family)	replied,	“Last	night,	an	invitation	from	the
Jinn	came	to	me	and	thus,	I	went	to	where	they	live	so	to	be	able	to	recite	the	Qur'an	to	them.”5	

				1.	Suratul	Ahqaf	(46),	Verse	39-41.
2.	 Tafsir	 `Ali	 ibn	 Ibrahim	 according	 to	 the	 narration	 (summarized)	 from	 the	 Tafsir	 Nur	 ath-

Thaqalain,	Volume	5,	Page	19.3.
3.Sahih	 Al-Bukhari,	 Sahih	 Al-Muslim	 and	 the	 Musnad	 of	 Ahmad	 ibn	 Hanbal,	 according	 to	 the

(summarized)	narration	from	In	the	Shade	of	the	Qur ’an,	Volume	7,	Page	429.
4.	Tafsir	Majma`	Al-Bayan,	Volume	9,	Page	92;	History	of	Ibn	Hisham,	Volume	2,	Page	62	and	63

(Summarized).
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Part	1
Commentary	of	Suratul	Jinn



Commentary	of	Verse	1

ابًجَعَ 	 انًآرْقُ 	 انَعْمِسَ 	 اَّنإِ 	 اولُاقَفَ 	 ِّنجِلْا 	 نَمِ 	 رٌفَنَ 	 عَمَتَسْا 	 هَُّنأَ 	 َّيلَإِ 	 يَحِوأُ 	 لْقُ “
Say	 (O'	Muhammad	 to	 the	 people),	 'It	 has	 been	 revealed	 to	me	 (from	Allah)	 that	 a	 group	 from

amongst	the	Jinn	has	listened	(to	the	recitation	of	the	Qur'an)	and	(upon	returning	back	to	the	other
Jinn)	told	them	(the	other	Jinn),	'Verily	we	heard	an	amazing	recital.''”	
***	
We	have	heard	an	amazing	recital!

In	the	first	verse	of	this	Surah,	it	is	mentioned	that:	“Say	(O'	Muhammad):	It	has	been	revealed	to	me
that	a	party	of	Jinn	has	listened	(to	the	recitation)	of	the	Qur'an	and	has	told	(their	people),	'Verily	we
have	 heard	 an	 amazing	 recital.'”1	 The	 phrase	 'it	 has	 been	 revealed	 to	 me'	 shows	 that	 the	 Prophet
(prayers	of	Allah	be	upon	him	and	his	family)	himself	did	not	see	the	Jinn	-	rather,	he	was	informed
of	them	listening	to	the	Qur'an	through	Divine	Revelation.	This	verse	also	clearly	shows	that	the	Jinn
possess	intelligence,	discernment,	understanding	and	comprehension.		We	can	also	defer	that	they	too
have	a	responsibility	and	accountability	towards	their	Creator.	
Not	only	do	they	understand	and	comprehend	speech	and	various	languages	and	are	able	to	discern
between	discourse	that	is	a	miracle	and	that	which	is	not,	but	they	also	realize	their	own	responsibility
in	 propagation	 and	 spreading	 the	Truth	 and	 thus,	 are	 addressed	 in	 the	Qur'an.	The	hidden	 traits	 of
these	living	creatures	(the	Jinn)	are	only	discernable	from	this	verse	of	the	Qur'an.		These	creations
also	have	other	characteristics,	which	by	 the	power	of	Allah	(Glorified	and	Exalted	 is	He),	we	will
explain	 at	 the	 end	 of	 the	 discussion	 of	 this	 Surah.	 The	 Jinn	 had	 a	 right	 to	 regard	 the	Qur'an	 as	 a
miracle	since	the	sound	and	style	of	the	Qur'an	-	not	to	mention	the	effect	and	power	that	it	has	that
attracts	the	listener	-	is	something	that	is	indescribable.		
The	 contents	 and	 power	 (of	 this	 heavenly	 word)	 of	 transformation	 is	 something	 that	 is	 also
remarkable,	and	the	fact	that	the	one	who	brought	it	was	one	who	had	not	formally	studied	during	his
entire	 life	 and	was	 one	who	 lived	 amongst	 the	 Illiterates	 is	 also	 something	 to	 ponder	 upon.	 It	 is	 a
speech	 that	 both	 in	 its	 apparent	 readings	 and	 its	 hidden	meanings,	 is	 completely	 different	 than	 any
other	 speech,	 and	 because	 of	 this,	 the	 Jinn	 held	 firm	 to	 the	 belief	 of	 the	miraculous	 nature	 of	 the
Qur'an.	



Commentary	of	Verse	2

	
ادًحَأَ 	 انَِّبرَبِ 	 كَرِشْنُ 	 نْلَوَ 	ۖ	 هِبِ 	 اَّنمَآفَ 	 دِشُّْرلا 	 ىلَإِ 	 يدِهْیَ “

(This	Qur'an	which	we	heard)	guides	(people)	to	the	right	path,	so	then	we	have	believed	in	it	and
we	shall	never	join	in	worship	anyone	or	anything	with	our	Lord	(Allah).”	
***	
The	first	thing	that	the	Jinn	said	was	that	this	Qur'an	was	a	book	that	guides	to	the	right	way,
therefore,	they	believed	in	its	contents	and	said	they	shall	never	join	(in	worship)	with	their	Lord,
any	other	gods.	
The	meaning	of	the	word	' دشرلا '	or	'the	right	path'	is	one	that	has	a	vast,	comprehensive	meaning
that	conveys	any	path	that	one	goes	upon	that	is	completely	pure	and	clean	(of	spiritual
impurities).		It	is	a	path	which	is	also	free	of	all	turns	and	bends;	one	that	is	obvious	and	manifest
that	would	lead	the	wayfarer	on	the	path	to	complete	and	absolute	satisfaction.	
After	this	phrase,	the	Jinn	had	other	things	to	say	to	their	community	which	the	Qur'an	mentions
in	the	following	12	verses,	each	starting	with	the	'Arabic	pronoun	' َّنأَ '	which	is	used	for
emphasis.2	



Commentary	of	Verse	3

	
ادًلَوَ 	 لاَوَ 	 ةًبَحِاصَ 	 ذَخََّتا 	 امَ 	 انَِّبرَ 	 ُّدجَ 	ٰ ىلَاعَتَ 	 هَُّنأَوَ 	

	
“And	 verily	 He	 (Our	 Lord	 -	 Allah)	 glory	 be	 to	 Him	 has	 not	 taken	 a	 consort	 or	 a	 son	 (for

Himself).”	
***	

After	expressing	their	complete	belief	in	Allah	(Glorified	and	Exalted	is	He)	and	negating	all
forms	of	polytheism,	the	Jinn	continued	their	speech	by	declaring	the	characteristics	of	Allah

(Glorified	and	Exalted	is	He).	
They	said	that	He	-	exalted	be	the	majesty	of	the	Lord	(from	comparing	Him	and	His	creations	and
from	all	sorts	of	defects	and	faults)	has	never	taken	a	companion/spouse,	or	a	son.	The	word	' ُّدجَ '	has
many	meanings	including:	greatness,	force,	unquestionability,	share,	portion	or	something	that	is

new,	among	other	meanings.	
However,	its	original	root	meaning,	as	Raghib	in	his	book	al-Mufradat	mentions	is	that	of	being	cut
off,	since	any	creation	that	has	any	sort	of	greatness	or	majesty	is	always	independent	of	any	other
thing.		In	this	verse,	this	word	has	come	in	the	meaning	of	greatness;	however	as	for	the	other
meanings	of	this	word,	we	can	also	apply	them	to	this	verse.	In	`Arabic,	the	grandfather	is	also

referred	to	as	' ٌّدجَ '	because	of	the	great	station	(amongst	the	family	members)	that	he	holds	or	due	to
his	age.	Some	of	the	commentators	of	the	Qur'an	have	mentioned	a	much	more	finite	and	restricted
meaning	of	this	word	and	have	taken	it	to	be	an	attribute;	others	have	taken	it	to	mean	power;	while
others	understand	it	to	mean	mastership	and	sovereignty.		Still	other	commentators	have	said	it	refers

to	a	blessing;	while	the	last	group	feels	that	it	is	in	the	meaning	of	a	name	-	although	all	these
meanings	are	contained	in	the	meaning	of	greatness.		In	any	case,	the	meaning	of	this	word	is	just	as
is	commonly	held	and	that	is	being	the	grand	father.		In	some	of	the	ahadith	it	has	been	mentioned	that
without	knowledge,	a	group	of	the	Jinn	used	this	inappropriate	word,	meaning	that	they	were	trying	to
express	that	no	one	should	never	use	such	a	word	to	refer	to	Allah.3	It	is	possible	that	this	type	of
speech	would	be	accurate	where	such	an	association	of	beliefs	is	taking	place,	however,	the	Qur'an
concurs	with	the	speech	of	the	Jinn	in	this	verse	and	agrees	with	its	correctness.		Also,	in	some	of	the
speeches	contained	in	Nahjul	Balagha,	we	see	that	this	word	is	used	as	well.	In	speech	191,	Amir	al-

Mu’minin	`Ali	ibn	Abi	Talib	(peace	be	upon	him)	is	quoted	as	saying:	
هُُّدجَ 	 ىلَاعَتَمُلْا 	وَ	 هُدُنْجُ 	 بَلِاغٌلْا 	وَ	 هُدُمْحَ 	 قِلْخَلْا 	 يفِ 	 يشِافٌلْا ٌِّاللهِ	 	 دُمْحَلْاَ .

“All	praise	belongs	to	Allah	who	has	spread	His	praise	throughout	His	creation	and	whose	army	is
victorious	and	who	is	the	Highest	over	His	Greatness.”	In	another	hadith	it	has	been	mentioned	that

Anas	ibn	Malik	said:	
انٌنِیُعْاَ 	 يفِ 	 ُّدجَ 	 ةُرَقَبَلْا 	 ةُرَوْسُ 	 أَرَقَ 	 اذٌإِ 	 لُجَُّرلا 	 نَاكٌ “

Whenever	a	person	would	read	Suratul	Baqarah,	he	would	be	seen	as	great	in	our	eyes.”4	In	any
case,	the	use	of	this	word	in	the	meaning	of	greatness	and	majesty	is	something	that	is	in	line	with
what	has	been	mentioned	in	the	dictionaries	and	also	in	its	practical	application.	It	is	interesting	to
note	that	at	this	point,	those	speaking	these	words	-	the	Jinn	-	have	placed	special	emphasis	on	the
issue	that	Allah	(Glorified	and	Exalted	is	He)	has	neither	a	spouse	nor	any	child.		It	is	possible	that
this	pertains	to	the	corrupt	beliefs	that	were	prevalent	amongst	the	`Arabs	who	believed	that	the

Angles	were	the	daughters	of	Allah	(Glorified	and	Exalted	is	He)	and	that	He	had	taken	a	Jinn	as	His
spouse!	This	hypothesis	is	substantiated	by	the	contents	of	Suratul	Saffat	(37),	verse	158:

نَورُضَحْمُلَ 	 مْهَُّنإِ 	 ةَُّنجِلْا 	 تِمَلِعَ 	 دْقَلَوَ 	ۚ	 ابًسَنَ 	 ةَِّنجِلْا 	 نَیْبَوَ 	 هُنَیْبَ 	 اولُعَجَوَ “



They	have	said	that	there	is	a	relationship	between	Him	and	the	Jinn.”		



Commentary	of	Verse	5

	
ابًذِكَ 	 َِّهللا 	 ىلَعَ 	 ُّنجِلْاوَ 	 سُنْلإِْا 	 لَوقُتَ 	 نْلَ 	 نْأَ 	 اَّننَظَ 	 اَّنأَوَ 	“

And	 verily	 we	 thought	 that	 Man	 or	 Jinn	 could	 never	 tell	 lies	 about	 Allah	 (however,	 we	 are
definitely	wrong).”	
***
	Continuing	 their	 speech,	 the	 Jinn	 said	 that	 they	 thought	 that	 no	man	or	 Jinn	 could	 ever	 tell	 lies

about	 Allah	 (Glorified	 and	 Exalted	 is	 He).	 It	 is	 possible	 that	 what	 they	 meant	 here	 was	 the	 blind
following	that	some	of	them	were	pursuing	in	relation	to	the	previous	generations	who	believed	that
Allah	(Glorified	and	Exalted	is	He)	had	partners,	wives	and	children.	
Thus,	these	Jinn	thought	to	themselves,	'If	we	accept	these	notions	from	those	who	came	before	us

without	having	any	proof	because	we	want	 to	have	good	 thoughts	about	 those	who	came	before	us
(that	they	would	not	lie),	we	could	never	imagine	that	Mankind	and	Jinn	would	ever	have	the	audacity
to	attribute	such	grand	lies	to	Allah	(Glorified	and	Exalted	is	He)!'	
They	continued	on	with	their	thoughts	and	said	to	themselves,	'now	that	we	have	reached	to	a	level

of	being	able	 to	conduct	 research	and	have	arrived	 to	 the	 truth	and	accepted	 it,	we	see	 the	error	 in
following	 the	 previous	 generations	 and	 thus,	 we	 turn	 away	 from	 our	 own	 mistake	 and	 the
misguidedness	of	the	polytheists	from	among	the	Jinn.'			



Commentary	of	Verse	6

اقًهَرَ 	 مْهُودُازَفَ 	 ِّنجِلْا 	 نَمِ 	 لٍاجَرِبِ 	 نَوذُوعُیَ 	 سِنْلإِْا 	 نَمِ 	 لٌاجَرِ 	 نَاكَ 	 هَُّنأَوَ 	
“And	verily	men	from	among	human	beings	would	seek	refuge	with	men	from	among	the	Jinn	and

this	increased	the	rebelliousness	of	those	Jinn.”	
***	
The	Jinn	said	that	another	way	that	the	Jinn	and	Mankind	were	misguided	was	that	men	from	among
the	humans	would	seek	refuge	with	men	from	among	the	Jinn,	and	this	act	lead	to	an	increase	in	the
misguidance,	sins	and	insurgence	of	the	Jinn.	The	original	meaning	of	the	word	' قهر '	is	to	cover

something	with	anger,	violence	and	victory	and	since	evils	such	as	misguidance,	sins,	rebellion,	and
fear	take	complete	control	over	the	heart	and	soul	of	a	person,	thus,	this	word	is	explained	as	such.	A
group	of	commentators	of	the	Qur'an	have	said	that	this	verse	refers	to	other	superstitions	which
existed	during	the	period	of	Ignorance.		One	such	superstition	was	that	whenever	a	group	of	`Arabs

would	enter	into	a	valley	in	the	evening,	they	would	say:	
هِمِوْقَ 	 ءُاهفُسُ 	 ِّرشَ 	 نْمِ 	 يدِاوَلْا 	 اذَهَ 	 زِیزِعَبِ 	 ذُوعُأَ “

I	 seek	 refuge	 from	 the	 great	 one	 of	 this	 valley	 from	 the	 evil	 of	 the	 chief	 of	 his	 (Shaytan)
tribe.”5	And	by	saying	this,	they	felt	that	the	large	or	main	Jinn	would	be	protected	from	the	evils	of
the	 smaller	 (in	 power)	 Jinn.	 Since	 the	 various	 corrupt	 ideas	 would	 lead	 to	 a	 pollution	 of	 one's
thoughts	 and	 the	 fear	 of	 being	 misguided,	 thus	 at	 the	 end	 of	 the	 verse	 it	 is	 mentioned	 that,	 “this
increased	 the	 Jinn	 in	 their	 insurgence.”	 From	 this	 verse,	 we	 can	 deduce	 that	 the	 Jinn	 too	 are	 also
divided	into	male	and	female	since	the	words	used	in	this	verse	are	“men	from	among	the	Jinn.”6	In
any	case,	the	meaning	of	this	verse	is	vast	and	includes	people	from	among	mankind	seeking	refuge
of	any	type	from	people	of	the	Jinn	and	the	various	corrupt	ideas	that	have	been	mentioned	above	are
just	 a	 sample	 of	 the	 adulterated	 thoughts.	 We	 know	 that	 among	 the	 `Arabs,	 there	 were	 many
soothsayers	and	oracles	who	truly	believed	that	through	the	Jinn	many	problems	could	be	solved	and
information	on	events	that	would	occur	in	the	future	could	be	foretold.



Commentary	of	Verse	7

	
ادًحَأَ 	 َُّهللا 	 ثَعَبْیَ 	 نْلَ 	 نْأَ 	 مْتُنْنَظَ 	 امَكَ 	 اوُّنظَ 	 مْهَُّنأَوَ

		“And	verily	they	(those	people)	thought	just	as	you	all	thought	that	Allah	would	never	bring	raise
up	a	single	person	(as	a	Messenger).”
***
	

In	the	past,	we	used	to	steal	a	listening	
from	the	heavens,	however	now…
	
	 The	 Jinn	 start	 out	 by	 saying	 that	 a	 group	 of	 humans	 thought,	 just	 as	 they	 thought,	 that	 after	 them
(Prophets	Musa	and	`Isa),	Allah	(Glorified	and	Exalted	is	He)	would	not	appoint	another	Prophet.
	
	They	disbelieved	in	the	Qur'an	and	the	raising	of	the	final	Prophet	Muhammad	(prayers	of	Allah	be
upon	him	and	his	family),	however	when	the	Jinn	listened	with	attention	to	the	heavenly	verses	of	this
book,	the	truth	of	these	words	was	made	clear	to	them.	
	
However,	the	disbelievers	from	among	the	Jinn	are	just	like	the	polytheists	from	among	mankind,

who	have	chosen	the	path	of	disbelief	and	are	bound	to	meet	the	same	fate	as	they	will!
	

This	speech	is	a	warning	to	the	polytheists	that	they	should	know	that	when	the	Jinn	have	such	a	belief
and	judgment,	they	should	wake	up	and	just	like	the	Jinn,	hold	firm	to		and	have	belief	in	the	Qur'an
and	the	Noble	Prophet	(prayers	of	Allah	be	upon	him	and	his	family).
	
Some	commentators	have	suggested	that	the	phrase:

	
' اًدحَأَ 	 اللهُا 	 ثَعَبْیَ 	 نْلَ 	 نْأَ '

or	that	'Allah	(Glorified	and	Exalted	is	He)	would	never	appoint	anyone'	refers	to	the	denial	of	the
Resurrection	and	not	the	denial	of	the	sending	of	Prophets.	
	
Others	have	said	that	without	doubt,	 this	verse	and	the	previous	verse	constitute	the	speech	of	Allah
(Glorified	 and	Exalted	 is	He)	 and	not	 that	 of	 the	 believing	 Jinn	 and	 these	 verses	 have	 been	 placed
within	their	speech	as	a	form	of	interrogation	and	that	the	people	being	addressed	in	these	two	verses
are	actually	the	polytheists	from	among	the	`Arabs.	
	
According	 to	 this	 explanation,	 the	 verse	 under	 discussion	 could	 be	 translated	 as	 follows	 that	 ”O'
polytheists	 from	among	the	`Arabs!	 	You	had	the	same	belief	 just	 like	 the	Jinn	had	that	Allah	would
never	appoint	a	Messenger,	however,	after	hearing	the	Qur'an,	we	realize	our	mistake	and	the	time	has
now	come	for	you	too	to	realize	your	mistake.”	
	
However	 it	 is	 highly	 unlikely	 that	 this	 is	 the	 true	 explanation.	 	 Thus	 apparently,	 this	 speech	 is	 a
continuation	of	the	believers	among	the	Jinn	and	those	whom	they	are	speaking	to	are	none	other	than



the	disbelievers	from	among	the	Jinn.	
	



Commentary	of	Verse	8

ابًهُشُوَ 	 ادًیدِشَ 	 اسًرَحَ 	 تْئَلِمُ 	 اهَانَدْجَوَفَ 	 ءَامََّسلا 	 انَسْمَلَ 	 اَّنأَوَ 	“
And	verily	we	searched	the	heavens	however	we	found	in	them,	strong	protecting	missiles
waiting	for	us.”	
	
	
***
	
	After	this	the	believers	from	among	the	Jinn	speak	about	one	of	the	signs	of	truth	in	their	speech
that	all	other	Jinn	would	be	able	to	discern	for	themselves,	by	looking	at	the	natural	world.		They
said	that	they	had	been	searching	through	the	heavens	and	found	them	full	of	strong	protectors,
guardians	and	missiles.7	



Commentary	of	Verse	9

ادًصَرَ 	 ابًاهَشِ 	 هُلَ 	 دْجِیَ 	 نَلآْا 	 عِمِتَسْیَ 	 نْمَفَ 	ۖ	 عِمَّْسللِ 	 دَعِاقَمَ 	 اهَنْمِ 	 دُعُقْنَ 	 اَّنكُ 	 اَّنأَوَ

“And	 verily	 we	 used	 to	 sit	 near	 by	 and	 try	 to	 listen	 (to	 the	 news	 coming	 from	 the	 heavens),	 but
shooting	missiles	now	await	those	who	try	to	do	that.”
***
	

Continuing	with	 the	 conversation	of	 the	 Jinn,	 they	mentioned	 that	 until	 now,	 they	used	 to	 sit	 in	 the
heavens	 and	 steal	 a	 listen	 of	 the	 news	 that	was	 occurring	 (in	 the	 universe)	which	 they	would	 then
convey	to	their	friends.		However,	now	whoever	tries	to	go	to	the	heavens	and	steal	a	listen	are	met
with	missiles	which	are	aimed	directly	at	them!
	
Does	this	new	state	of	affairs	not	point	 to	the	fact	 that	with	the	coming	of	the	Holy	Prophet	and	the
revelation	of	a	Heavenly	Book,	that	a	complete	upheaval	has	take	place	in	the	world?		Why	is	it	that	in
the	 past	 the	 Jinn	were	 able	 to	 steal	 a	 listen	 from	 the	 heavens,	 however	 none	 of	 them	 possess	 this
ability	now?	
	
Does	this	verse	not	have	a	wider	meaning	that	the	previous	age	of	evil	works,	old	age	and	trickery
have	come	to	a	close?		Has	not	the	period	of	mental	darkness	and	ignorance	ended	and	in	its	place,	the
sun	of	knowledge,	revelation	and	Prophethood	has	risen?
	
The	original	meaning	of	the	word	' بٌاهَشِ '	is	a	flame	that	shoots	out	from	the	fire.		Also,	the	elongated
flames	of	fire	that	are	visible	in	the	heavens	that	shoot	out	and	are	seen	by	us	are	also	referred	to	in
`Arabic	as	' باهش '.		
	
In	accordance	with	the	researchers	of	today,	these	'flames'	are	actually	small	pieces	of	rock	that	have
been	 moving	 	 and	 when	 they	 come	 close	 to	 the	 Earth,	 they	 become	 under	 the	 influence	 of	 the
gravitational	pull	of	the	planet	and	fall	to	the	Earth	at	a	high	velocity.	
When	 they	 enter	 into	 the	 atmosphere,	 the	 pull	 of	 gravity	 of	 the	 Earth	 drags	 them	 faster	 which

results	in	them	becoming	hotter	and	thus	they	resemble	the	flames	of	fire.		In	the	end,	they	come	down
to	the	ground	and	turn	into	ashes.
	
In	these	verses	of	the	Noble	Qur'an,	it	refers	to	the	natural	phenomena	that	these	shooting	flames	are
actually	 missiles	 which	 are	 aimed	 towards	 the	 Shaiatin	 who	 are	 trying	 to	 steal	 a	 listen	 from	 the
heavens.	
Thus	we	must	ask	the	question	that:	what	does	it	mean	to	steal	a	listen	from	the	heavens?		How	is	it

possible	for	the	Shaiatin	(Devils)	and	the	Jinn	to	run	away	from	the	heavens	because	of	these	Divine
missiles	that	are	being	shot	at	them?
	
A	 complete,	 detailed	 description	 of	 this	 can	 be	 found	 in	 our	 discussion	 on	 Suratul	 Hijr,	 verse	 18
(Volume	11,	Page	40	of	Tafsir	Namuna	in	Farsi)	and	Surahtul	Saffat,	verse	10	(Volume	19,	page	15	of
Tafsir	Namuna	in	Farsi).	
The	word	' اًدصَرَ '	is	in	the	meaning	of	preparing	for	something	while	one	is	in	the	state	of	waiting.	

This	word	also	comes	in	the	meaning	of	the	verbal	name	meaning	the	person	or	thing	that	is	waiting,
and	this	is	the	meaning	that	is	conveyed	in	this	verse.



	



Commentary	of	Verse	10

	
ادًشَرَ 	 مْهُُّبرَ 	 مْهِبِ 	 دَارَأَ 	 مْأَ 	 ضِرْلأَْا 	 يفِ 	 نْمَبِ 	 دَیرِأُ 	 ٌّرشَأَ 	 يرِدْنَ 	لاَ	 اَّنأَوَ

		“And	verily	we	do	not	know	if	He	intends	evil	to	those	who	are	in	the	Earth	or	if	their	Lord	intends
guidance	for	them.”
***
	

Continuing	in	their	talk,	the	Jinn	mentioned	that	with	the	new	state	of	affairs	that	had	taken	place,	they
did	not	know	if	the	prohibition	of	stealing	a	listen	from	the	heavens	was	a	prelude	to	something	bad
that	was	going	to	be	inflicted	on	the	people	of	the	Earth	or	if	Allah	(Glorified	and	Exalted	is	He)	had
intended	to	guide	the	people.	
	
In	other	words,	 the	Jinn	did	not	know	if	 this	was	a	 lead	up	 to	 the	sending	down	of	punishment	and
trials	from	Allah	(Glorified	and	Exalted	is	He)	or	if	it	was	the	prologue	to	guidance?
	
However,	 the	believers	 from	among	 the	 Jinn	understand	 that	 them	being	prevented	 from	stealing	a
listen	from	the	heavens	-	which	was	around	the	same	time	as	the	raising	up	of	the	Prophet	of	Islam
(prayers	 of	Allah	 be	 upon	 him	 and	 his	 family)	 and	 the	 cutting	 off	 of	 their	 soothsaying	 or	 fortune
telling	and	other	things	that	occurred,	was	actually	the	shutting	of	the	doors	of	the	period	of	darkness
and	ignorance	and	the	heralding	in	of	the	period	of	divine	light	(nur)	and	guidance	for	mankind.
	
However	as	we	see	that	the	Jinn	had	a	special	interest	and	love	in	stealing	a	listen	from	the	heavens,
and	thus	they	could	not	believe	that	by	them	being	prevented	from	this	act,	 there	could	be	a	sign	of
goodness	and	blessings	(for	humanity).
	
It	 is	 interesting	 to	 note	 that	 in	 this	 verse,	 the	 issue	 of	 guidance	 of	 mankind	 is	 attributed	 to	 Allah
(Glorified	and	Exalted	is	He),	however	the	doer	or	'guide'	to	evil	and	wickedness	is	kept	unknown	and
is	not	attributed	to	Allah	(Glorified	and	Exalted	is	He).		
This	confirms	the	fact	that	whatever	comes	from	Allah	(Glorified	and	Exalted	is	He)	is	good	and

its	 ultimate	 purpose	 is	 guidance,	 whereas	 evil	 and	 corruption	 all	 stem	 from	 mankind	 and	 the
transgression	of	the	blessings	that	Allah	(Glorified	and	Exalted	is	He)	has	graced	them	with.
	
Although	it	is	known	that	the	opposite	of	' ٌّرشَ '	or	evil	in	`Arabic	is	' رٌیخَ '	or	good,	however	since	in	this
verse	the	meaning	of	good	is	guidance,	thus	we	have	taken	this	meaning	in	our	explanation.
	



Commentary	of	Verse	11

ادًدَقِ 	 قَئِارَطَ 	 اَّنكُ 	ۖ	 كَلِ 	ذَٰ نَودُ 	 اَّنمِوَ 	 نَوحُلِاَّصلا 	 اَّنمِ 	 اَّنأَوَ

“And	among	us,	certainly	some	of	us	are	righteous	and	others	are	not.	Verily,	all	of	us	are	following
different	paths.”
***
	

We	have	heard	the	truth	and	have	submitted	(to	it)
	
In	 this	 verse,	 which	 is	 the	 first	 verse	 that	 is	 the	 direct	 speech	 of	 the	 Jinn,	 they	 say	 that	 among
themselves	 there	are	 those	 that	perform	righteous	acts	and	others	who	do	not	and	 that	 they	 too	are
divided	into	various	groups	and	factions.
	
It	is	possible	that	the	Jinn	mentioned	this	in	the	beginning	of	their	speech,	since	Iblis	is	one	of	the	Jinn
and	this	thought	may	have	come	into	the	minds	of	others	-	that	the	natural	disposition	of	the	Jinn	is
that	they	commit	evil,	wicked	deeds.		People	may	have	thought	that	it	is	not	possible	for	the	light	of
Divine	Guidance	(Nur)	to	ever	enter	into	their	hearts.
	
By	the	believers	from	among	the	Jinn	saying	this,	they	make	it	clear	to	others	that	they	too	have	the
freedom	and	choice	to	make	their	own	decisions	and	that	 in	 their	midst	 too	are	 those	who	perform
righteous	deeds	and	those	that	are	wicked.	
	
This	speech	lays	down	the	groundwork	for	those	Jinn	who	wish	to	be	guided.		As	it	is	known	that	one
of	the	ways	in	which	propagation	of	the	faith	or	beliefs	is	bound	to	have	an	impact	on	others	is	when
a	person	attributes	personality	or	character	to	the	other	party	and	lets	them	know	that	they	too	have	the
potential	to	be	guided	and	reach	to	a	level	of	perfection	in	their	lives.	
	
This	 possibility	 also	 exists	 that	 the	 believers	 from	among	 the	 Jinn	 spoke	 this	 since	 at	 that	 point	 in
time,	they	were	prevented	from	stealing	a	listen	from	the	heavens.	
Thus,	they	said	what	they	meant	that	even	though	a	group	of	the	Jinn	used	to	steal	information	from

the	heavens	and	then	present	it	to	those	evil	people	on	Earth	in	order	to	misguide	them,	however,	not
all	of	the	Jinn	were	like	this.
	
This	verse	also	amends	the	incorrect	notions	that	people	may	have	in	their	minds	concerning	them,
that	the	word	Jinn	is	always	associated	with	Shaytan,	corruption,	evil,	and	misguidedness.		This	verse
tells	us	that	the	Jinn	too	are	broken	up	into	various	categories	-	righteous	and	non-righteous.
	
The	word	' اًددَقِ '	is	the	plural	of	the	word	' َّدقِ '	and	means	anything	that	is	cut	off	-	and	whenever	a	group
or	faction	of	people	break	apart	from	the	rest	of	the	group	or	majority,	they	are	referred	to	with	this
word.
	



Commentary	of	Verse	12

	
ابًرَهَ 	 هُزَجِعْنُ 	 نْلَوَ 	 ضِرْلأَْا 	 يفِ 	 ََّهللا 	 زَجِعْنُ 	 نْلَ 	 نْأَ 	 اَّننَظَ 	 اَّنأَوَ

	
“And	verily	we	thought	that	we	could	never	challenge	Allah	whether	we	stayed	on	the	Earth	if	we

fled	elsewhere.”
***
	

The	Jinn	continue	their	speech	by	warning	their	comrades	by	saying	that	certainly,	they	could	never
be	 victorious	 over	 the	 intention	 and	 plan	 of	Allah	 (Glorified	 and	Exalted	 is	He)	 on	 the	Earth,	 nor
could	they	have	any	authority	over	the	power	of	Allah	(Glorified	and	Exalted	is	He).
	
Thus,	if	they	thought	that	they	could	run	away	from	the	punishment	of	Allah	(Glorified	and	Exalted	is
He)	by	hiding	 in	 the	corners	of	 the	Earth	or	somewhere	 in	 the	heavens,	 then	 they	were	 in	manifest
error!
Thus,	 the	 first	 sentence	of	 this	 verse	 refers	 to	 running	 away	or	 hiding	 from	 the	power	of	Allah

(Glorified	and	Exalted	is	He)	on	the	Earth,	while	the	second	sentence	refers	to	running	away	from	the
power	of	Allah	(Glorified	and	Exalted	is	He)	in	general	-	whether	it	be	on	the	Earth	or	in	the	Heavens.
	
There	 is	 also	 another	 possibility	 that	 can	be	 extracted	 from	 this	 verse	 and	 that	 is	 that	 the	 first	 part
refers	 to	 the	 fact	 that	 the	 Jinn	would	never	be	victorious	over	Allah	 (Glorified	and	Exalted	 is	He),
while	 the	second	half	of	 the	verse	refers	 to	 the	fact	 that	 they	would	never	be	able	 to	have	authority
over	His	justice	(`Adalah).
	
Therefore,	when	one	sees	that	it	is	not	possible	to	run	away	from	the	power	of	Allah	(Glorified	and
Exalted	is	He),	nor	is	there	anyway	to	have	authority	or	power	over	His	justice,	then,	there	is	no	other
option	left	for	anyone	except	to	submit	to	His	commands	and	His	justice	completely.
	



Commentary	of	Verse	13

	
اقًهَرَ 	 لاَوَ 	 اسًخْبَ 	 فُاخَیَ 	 لاَفَ 	 هِِّبرَبِ 	 نْمِؤْیُ 	 نْمَفَ 	ۖ	 هِبِ 	 اَّنمَآ 	ٰ ىدَهُلْا 	 انَعْمِسَ 	 اَّملَ 	 اَّنأَوَ

	“And	verily	we	have	surely	 listened	 to	 the	guidance	(of	 the	Qur'an)	and	so	we	believe	 in	 it.	And
whoever	believes	in	his	Lord	will	not	fear	loss	or	oppression.”
***
	

The	believers	from	among	the	Jinn	continued	their	 talk	by	stating	that	 they	listened	to	 the	guidance
that	has	come	from	the	Holy	Qur'an	and	have	believed	wholeheartedly	in	it.	
If	 they	are	inviting	others	to	the	truth	of	the	Qur'an,	 then	those	who	are	being	invited	should	rest

assured	that	the	Jinn	who	have	already	accepted	it	are	also	practicing	it.	
Was	this	not	the	case,	they	would	not	be	calling	others	to	believe	and	act	in	the	way	they	are	until

they	themselves	believe	and	act	upon	it.
	
The	 Jinn	 then	 summarize	 -	 in	 one	 short	 sentence	 -	 the	 benefit	 of	 believing	 in	 the	 Qur'an	 and	 its
contents	 by	 stating	 that	 whosoever	 believes	 in	 their	 Lord	 will	 never	 fear	 any	 sort	 of	 loss	 or
oppression.
	
The	word	' سخب '	refers	to	any	kind	of	loss	that	would	come	about	through	despotism	or	persecution
while	the	word	' قهر '	just	as	was	previously	mentioned,	refers	to	covering	or	concealing	something	by
force.
	
Other	 scholars	 have	 mentioned	 the	 difference	 between	 these	 two	 words	 as	 being:	 the	 word
' سخب '	means	 something	 that	 is	 good	 or	 upright	which	will	 never	 be	 taken	 away,	whereas	 the	word
' قهر '	means	something	that	is	bad	or	evil	which	will	never	have	anything	added	to	it.
	
As	well,	other	scholars	have	mentioned	that	' سخب '	refers	to	no	reduction	in	the	good	deeds,	whereas
' قهر '	refers	to	a	difficult	responsibility.
	
In	 any	 case,	 the	 overall	meaning	 of	 this	 verse	 is	 that	 no	matter	 how	 large	 or	 small	 the	 act	 that	 a
believer	performs,	he	is	guaranteed	to	receive	his	reward	for	the	act	with	no	reduction	or	decrease	in
its	compensation.	
	
It	must	be	mentioned	that	the	Justice	of	Allah	(Glorified	and	Exalted	is	He)	is	not	limited	to	only	the
believers,	however,	since	non-believers	do	not	have	any	righteous	actions	on	their	deed	of	records,
thus,	there	is	no	mention	for	the	reward	of	their	acts.
	



Commentary	of	Verse	14

	
ادًشَرَ 	 اوَّْرحَتَ 	 كَئِ ٰ لَوأُفَ 	 مَلَسْأَ 	 نْمَفَ 	ۖ	 نَوطُسِاقَلْا 	 اَّنمِوَ 	 نَومُلِسْمُلْا 	 اَّنمِ 	 اَّنأَوَ

	
	“And	verily	among	us	are	Muslims	and	among	us	are	those	who	have	deviated	from	the	Truth.	So	then
whosoever	submits	(to	Allah)	then	verily	it	is	they	who	have	followed	the	right	guidance.”
***
	

In	this	verse,	as	an	added	explanation,	the	discussion	focuses	on	the	eventual	end	of	both	the	believers
and	disbelievers,	by	stating	that	by	way	of	the	guidance	contained	in	the	Qur'an,	from	among	the	Jinn,
there	are	those	who	submit	and	others	who	are	oppressors.8
	
However,	as	for	those	who	accept	Islam	(submission	to	Allah	(Glorified	and	Exalted	is	He)),	verily
they	 have	 chosen	 the	 proper	 path	 and	 since	 they	 have	 taken	 steps	 towards	 guidance,	 the	 reward	 of
Allah	(Glorified	and	Exalted	is	He)	is	for	them.9
	
	
	



Commentary	of	Verse	15

	

ابًطَحَ 	 مََّنهَجَلِ 	 اونُاكَفَ 	 نَوطُسِاقَلْا 	 اَّمأَوَ

“And	however,	as	for	the	deviators	from	the	Truth,	they	shall	be	the	fuel	for	hell.”
***
	
However,	as	for	the	oppressors,	they	will	be	the	fuel	for	the	hell	fire!
	
It	is	important	to	note	that	in	these	verses,	the	word	' ملسم '	or	one	who	has	submitted	is	used,	as	the
opposite	of	' ملاظ '	or	an	oppressor	which	points	to	the	fact	that	the	thing	which	takes	a	person	out
of	being	an	oppressor	is	true	faith.		Otherwise,	an	individual	without	faith	will	always	remain
spiritually	polluted	as	an	oppressor	and	tyrant.	
	
Also,	this	verse	shows	that	the	true	believer	is	that	person	who	has	never	been	an	oppressor	or
tyrant,	just	as	the	hadith	from	the	Noble	Prophet	of	Islam	(prayers	of	Allah	be	upon	him	and	his
family)	states:

مْهِلِاوٌمْأَ 	وَ	 مْهِسِفُنْأَ ـى	 لعَ 	 سَاٌّنلا 	 هُنَمَآ 	 نْمَ 	 نُمِؤْمُلْأَ .

“The	true	believer	is	one	with	whom	other	people's	lives	and	wealth	are	protected.”10
	
In	another	hadith	from	the	Prophet	(prayers	of	Allah	be	upon	him	and	his	family)	it	is	mentioned	that:

هِدِیَ 	وَ	 هِنِاسٌلِ 	 نْمِ 	 نَومُلِسْمُلْا 	 مَلِسَ 	 نْمَ 	 مُلِسْمُلْ .

“The	Muslim	 is	 one	whom	 other	Muslims	 are	 protected	 from	 his	 tongue	 and	 his	 hand	 (verbal	 or
physical	assault).”11	
	

The	phrase	used	in	this	verse	' اًدشر 	 اورحت '	points	to	the	fact	that	the	believers,	through	paying	attention,
keeping	a	 true	 intention	and	 through	 research	and	 investigation	will	come	 towards	guidance.	 	True
guidance	can	never	be	brought	about	 through	sealed	eyes,	blind	 following	and	acceptance,	 thus	 the
greatest	reward	that	 they	will	receive	is	attaining	or	reaching	to	the	truth,	under	which	all	 the	other
bounties	and	pleasures	of	Allah	(Glorified	and	Exalted	is	He)	will	be	granted.	
	
However,	the	worst	of	situations	and	predicaments	for	the	oppressors	is	that	they	will	be	the	fuel	for
the	hell	fire,	meaning	that	the	fire	of	hell	will	be	stirred	up	with	them!
	



Commentary	of	Verse	16

	
اقًدَغَ 	 ءًامَ 	 مْهُانَیْقَسْلأََ 	 ةِقَیرَِّطلا 	 ىلَعَ 	 اومُاقَتَسْا 	 وِلَ 	 نْأَوَ

“And	had	they	(the	Jinn	and	Mankind)	remained	steadfast	in	their	religion	(of	al-Islam),	We	would
certainly	have	given	them	abundant	water	to	drink.”
***
	

You	will	be	Tested	with	Countless	Blessings!
	
Apparently,	 the	following	four	verses	are	a	continuation	of	 the	speech	of	 the	believing	Jinn	among
their	own	group	(even	though	a	group	of	Commentators	of	the	Qur'an	believe	these	verses	to	be	the
direct	speech	of	Allah	(Glorified	and	Exalted	is	He)	inserted	in	between	the	speech	of	the	Jinn).	
	
However,	 if	 we	 regard	 these	 verses	 as	 being	 the	 speech	 of	 Allah	 (Glorified	 and	 Exalted	 is	 He)
inserted	in	between	the	speech	of	the	Jinn,	then	this	definitely	goes	against	the	apparent	reading	of	the
verses.	
Since	 the	 wording	 in	 these	 verses	 bears	 closer	 semblance	 to	 the	 speech	 of	 the	 previous	 verses

which	were	 the	 speech	 of	 the	 Jinn,	 thus,	 it	 is	 impossible	 for	 us	 to	 consider	 these	 as	 not	 being	 the
words	of	the	Jinn	as	well.12
	
In	any	case,	the	previous	verses	were	in	reference	to	the	rewards	that	the	believers	would	receive	in
the	next	life,	however	in	this	section,	the	verses	talk	about	the	benefits	and	rewards	that	will	be	gained
in	this	very	world.	
	
The	 showering	of	Mercy	would	have	been	 conferred	upon	 these	people	 and	 the	 fountainheads	 and
springs	of	the	life-giving	water	would	have	been	placed	at	their	disposal.	
	
It	is	known	that	in	those	places	where	water	is	in	abundance,	everything	else	is	also	in	abundance,	and
thus,	 through	 their	 belief,	 the	 various	 blessings	 of	 Allah	 (Glorified	 and	 Exalted	 is	 He)	 would	 be
placed	at	the	disposal	of	the	Jinn.
	
The	word	' قدغ '	mentioned	in	this	verse	means	a	large	supply	of	water.		This	is	not	the	first	time	in	the
Noble	Qur'an	that	this	issue	has	been	emphasized,	that	not	only	are	both	faith	and	piety	(taqwa)	two
traits	that	lead	to	spiritual	benefits,	but	rather	these	are	also	the	source	of	all	material	benefits	in	this
world	and	the	increase	in	blessings	from	Allah	(Glorified	and	Exalted	is	He).
	
This	blessing	can	also	be	seen	in	various	verses	of	the	Qur'an	such	as	Surah	Nuh	(71),	verses	10	to
12:

مْكُلَ 	 لْعَجْیَوَ 	 تٍاَّنجَ 	 مْكُلَ 	 لْعَجْیَوَ 	 نَینِبَوَ 	 لٍاوَمْأَبِ 	 مْكُدْدِمْیُوَ {11 	} ارًارَدْمِ 	 مْكُیْلَعَ 	 ءَامََّسلا 	 لِسِرْیُ {10 	} ارًاَّفغَ 	 نَاكَ 	 هَُّنإِ 	 مْكَُّبرَ 	 اورُفِغْتَسْا 	 تُلْقُفَ
12 	} ارًاهَنْأَ }

	
“…And	he	(Prophet	Nuh)	told	them,	'Ask	forgiveness	from	your	Lord;	He	is	All-Forgiving.		He	will



send	you	abundant	rain	from	the	sky,	strengthen	you	by	(providing)	you	with	wealth	and	children,	and
make	gardens	and	streams	for	you.'”
	
It	is	important	to	note	that	according	to	what	is	mentioned	in	this	verse,	that	which	leads	to	an	increase
in	blessings	and	 favours	 from	Allah	 (Glorified	and	Exalted	 is	He)	 is	having	 firm,	continued	belief
and	 not	 just	 simply	 believing	 since	 faith	 that	 is	 temporary	 or	 transient	 has	 no	 value	 and	 does	 not
guarantee	the	blessings	from	Allah	(Glorified	and	Exalted	is	He).
What	is	important	is	to	have	firm,	continued	un-wavering	belief	-	something	that	many	people	find

difficult	to	hold	on	to.	
	



Commentary	of	Verse	17

	
	

ادًعَصَ 	 ابًاذَعَ 	 هُكْلُسْیَ 	 هِِّبرَ 	 رِكْذِ 	 نْعَ 	 ضْرِعْیُ 	 نْمَوَ 	ۚ	 هِیفِ 	 مْهُنَتِفْنَلِ

	
“So	that	We	may	try	them	with	respect	to	it;	and	whoever	turns	away	from	the	reminder	of	his	Lord,

He	will	make	him	enter	into	an	afflicting	punishment.”
***
	

In	this	verse,	we	are	guided	to	another	reality	when	Allah	(Glorified	and	Exalted	is	He)	tells	us	that
the	purpose	of	being	blessed	with	bounties	is	a	means	to	test	us.	
	
Are	blessings	and	bounties	the	reason	for	us	to	become	negligent	and	forgetful	of	Allah	(Glorified
and	Exalted	is	He),	or	are	they	a	means	for	us	to	wakeup,	thank	and	pay	even	more	attention	to	Allah
(Glorified	and	Exalted	is	He)?
	
From	this	verse	it	is	clear	that	one	of	the	most	important	tests	that	Allah	(Glorified	and	Exalted	is	He)
puts	us	through	is	by	giving	us	blessings.		It	is	also	interesting	to	note	that	when	Allah	(Glorified	and
Exalted	is	He)	tests	us	with	bounties,	this	test	is	actually	more	difficult	and	harder	to	pass	than	if	He
tests	us	with	punishments	and	hardships.	
	
It	is	a	part	of	human	nature	that	when	one	is	given	bounties,	he	immediately	becomes	engrossed	and
drowns	 himself	 in	 these	 blessings	 and	 allows	 his	 passions	 and	 inner	 desires	 get	 the	 best	 of	 him.	
Without	doubt,	it	is	these	things	that	actually	drag	us	further	away	from	Allah	(Glorified	and	Exalted
is	He)	and	allow	the	plots	of	Shaytan	(the	devil)	to	take	effect.	
	
The	only	person	that	is	able	to	keep	away	from	the	negative	effects	that	the	bounties	and	blessings	of
Allah	(Glorified	and	Exalted	is	He)	have	is	that	person	who	is	continuously	in	a	state	of	remembrance
of	Allah	(Glorified	and	Exalted	is	He)	and	does	not	ever	forget	Him,	and	therefore	through	this	act,
the	heart	of	such	a	person	is	protected	from	the	influence	of	Shaytan.13
	
Thus,	after	this,	it	is	mentioned	that	whoever	turns	away	from	the	remembrance	of	His	Lord	will	be
met	with	a	painful	punishment	and	extended	hardships	during	his	life.
	
The	word	mentioned	 in	 the	end	of	 this	verse	 is	 اًدعَصَ 	which	 is	 in	 the	meaning	of	elevating	or	being
raised,	and	it	sometimes	comes	in	the	meaning	of	rising	smoke	or	dust.	
	
A	great	number	of	Commentators	of	the	Qur'an	have	elucidate	on	this	verse	in	this	particular	manner
by	stating	that	the	meaning	is	a	punishment	which	will	be	very	difficult	to	bear.		The	same	theme	can
be	found	in	Suratul	Muddathir	(74),	verse	17	in	which	it	will	be	said	to	a	group	of	the	polytheists:

ادًوعُصَ 	 هُقُهِرْأُسَ

”I	will	make	a	distressful	punishment	overtake	him.”



	
However,	 it	 is	 possible	 that	what	 has	 been	mentioned	 above	may	 actually	 be	 an	 explanation	 of	 the
difficulties	in	bearing	the	punishment,	and	refer	to	the	addition	of	punishments	as	well.
	
Therefore,	 in	 the	 above-mentioned	 verse,	 the	 traits	 of	 true	 belief	 and	 Allah-consciousness	 are
attributed	to	as	being	blessings	from	Allah	(Glorified	and	Exalted	is	He).	
	
On	the	other	hand,	the	increase	of	blessings	is	attributed	to	being	an	increase	in	the	tests	that	Allah

(Glorified	and	Exalted	is	He)	puts	His	servants	through.		From	a	third	point	of	view,	those	who	do	not
remember	Allah	(Glorified	and	Exalted	is	He)	are	threatened	with	a	continued,	perpetual,	painful	and
grievous	punishment.
	
This	can	also	be	seen	in	various	verses	of	the	Qur'an	such	as	in	Surah	Taha	(20),	verse	124	where	we
read:

اكًنْضَ 	 ةًشَیعِمَ 	 هُلَ 	 َّنإِفَ 	 يرِكْذِ 	 نْعَ 	 ضَرَعْأَ 	 نْمَوَ 	..

“And	whoever	forsakes	the	remembrance	of	Me	(Allah)	then	without	doubt	such	a	person	will	have	a
cramped,	confined	life.”
	
In	Suratul	Naml	(27),	verse	40,	Allah	(Glorified	and	Exalted	is	He)	mentions	the	following	from	the
speech	of	Prophet	Sulayman	ibn	Dawud	(peace	be	upon	him):

رُفُكْأَ 	 مْأَ 	 رُكُشْأَأَ 	 ينِوَلُبْیَلِ 	 يِّبرَ 	 لِضْفَ 	 نْمِ 	 اذَ هَٰ

“This	is	from	the	grace	of	my	Lord	so	that	He	may	test	me	-	am	I	grateful	or	I	be	ungrateful.”
	
Also,	in	Suratul	Anfal	(8),	verse	28	it	is	mentioned:

ةٌنَتْفِ 	 مْكُدُلاَوْأَوَ 	 مْكُلُاوَمْأَ 	 امََّنأَ 	 اومُلَعْاوَ

“You	(all)	should	know	that	without	doubt	your	wealth	and	your	children	are	all	a	test	(for	you.)”
	
	
	



Commentary	of	Verse	18

	
ادًحَأَ 	 َِّهللا 	 عَمَ 	 اوعُدْتَ 	 لاَفَ َِّاللهِ	 	 دَجِاسَمَلْا 	 َّنأَوَ

	
“And	 verily	 the	Masajid	 (places	of	worship)	are	solely	reserved	 for	Allah,	 so	 then	do	not	call	upon
anyone	(anything)	else	with	Allah.”
***
	

In	this	verse,	we	read	what	the	Jinn	themselves	said	with	their	own	tongues	while	preaching	to	their
communities	and	inviting	them	to	the	belief	of	the	Oneness	of	Allah	(Glorified	and	Exalted	is	He).	
	
They	 informed	 their	 followers	 that	 the	Masajid	 all	 belong	 to	Allah	 (Glorified	 and	Exalted	 is	He),
therefore	no	one	should	call	upon	anyone	with	Allah	(Glorified	and	Exalted	is	He)	(in	them).		What	is
the	meaning	 of	Masajid	 in	 this	 verse?	 	 Various	 commentaries	 have	 been	 given	 in	 relation	 to	 this
word.	
	
The	first	being	that	the	meaning	of	Masajid	is	the	actual	physical	building	in	which	people	prostrate	to
Allah	(Glorified	and	Exalted	is	He)	of	which,	the	most	perfect	of	places	that	this	is	performed	is	the
Masjid	 al-Haram	 and	 then	 following	 this	 sacred	 place,	 all	 other	Masajid	 in	 the	world.	 	 The	wider
scope	would	cover	all	places	where	a	person	performs	his	Salat	and	prostrates	 to	Allah	 (Glorified
and	Exalted	is	He).
	
According	to	the	well-known	hadith	of	the	Prophet	(prayers	of	Allah	be	upon	him	and	his	family),	it
is	stated:

اًروهُطَ 	وَ	 اًدجِسْمَ 	 ضَرْلأَا 	 يَلِ 	 تُلْعِجُأَ 	

”The	whole	Earth	was	made	a	place	of	prostration	and	purifier	(tayammum)	for	me.”14
	
Therefore,	all	the	places	on	Earth	are	covered	by	this	verse.	
	
Accordingly,	 this	 verse	 is	 also	 a	 reply	 to	 the	 `Arab	 polytheists	 and	 those	 like	 them	who	 took	 the
Ka`bah	as	a	place	to	worship	idols.		This	would	also	apply	to	the	Christians	who	have	gone	astray	by
worshipping	the	 'three'	 in	their	Church	and	have	taken	to	worshipping	their	 'three	gods'	(the	Father,
the	Son	and	the	Holy	Ghost).	
	
The	Qur'an	says	that	all	the	places	of	worship	are	reserved	only	for	Allah	(Glorified	and	Exalted	is
He)	and	in	these	sacred	places,	it	is	not	permitted	to	worship	or	prostrate	to	anyone	other	than	Allah
(Glorified	and	Exalted	is	He).
	
The	second	meaning	of	 the	word	Masajid	 is	 the	seven	parts	of	 the	body	 that	must	be	placed	on	 the
ground	in	the	state	of	prostration.		These	seven	parts	of	the	body	must	only	be	placed	on	the	ground
for	 the	 worship	 of	 Allah	 (Glorified	 and	 Exalted	 is	 He)	 and	 it	 is	 not	 allowed	 to	 use	 them	 for	 the
worship	of	anyone	or	anything	other	than	Him.



	
In	 the	 famous	 hadith	 from	 the	 9th	 Imam,	Muhammad	 ibn	 `Ali	 al-Jawad	 (peace	 be	 upon	 him)	 it	 is
narrated	 that	 in	 the	 gathering	 of	 a	 group	 of	 scholars	 from	 the	 Ahl	 as-Sunnah	 in	 which	Mu`tasim
`Abbas	was	also	present,	he	(Mu`tasim)	asked	that	from	where	should	the	hand	of	the	thief	be	cut	off?	
Some	of	the	scholars	said	from	the	wrist	and	used	the	verse	of	Tayammum	as	their	proof.		Others

said	from	elbow	and	brought	the	verse	of	Wudhhu	as	their	proof.	
	
The	'caliph'	Mu`tasim	then	asked	Imam	Muhammad	ibn	`Ali	al-Jawad	(peace	be	upon	him)	what	his
answer	was.		At	first,	the	Imam	excused	himself	and	asked	that	he	not	answer	the	question.
However	Mu`tasim	was	determined	to	get	the	answer	from	the	Imam,	and	thus,	the	Imam	replied,

“All	that	these	people	have	said	is	completely	wrong.		The	only	thing	that	is	permitted	to	be	cut	off	is
the	four	fingers	(other	than	the	thumb)	-	the	palm	of	the	hand	and	the	thumb	must	remain.”	
	
When	Mu`tasim	 asked	 for	 proof	 of	 this	 ruling,	 the	 Imam	 brought	 the	 ruling	 from	 the	 Prophet	 of
Islam	(prayers	of	Allah	be	upon	him	and	his	family)	and	said	that	at	the	time	of	prostration	the	seven
parts	of	 the	body	 -	 the	 forehead,	palms	of	both	hands,	both	knees	and	 the	 two	 large	 toes	 -	must	be
placed	on	the	ground.	
After	saying	this	he	added	that	 if	 the	hand	were	to	be	cut	off	at	 the	wrist	or	 the	elbow,	then	there

would	remain	no	palm	for	the	person	to	perform	prostration	with	while	Allah	(Glorified	and	Exalted
is	He)	has	commanded	that	the	Masajid	(places	of	prostration)	-	meaning	the	seven	parts	that	must	be
placed	on	the	ground	are	reserved	for	Allah	(Glorified	and	Exalted	is	He)	and	that	which	is	reserved
for	Allah	must	therefore	not	be	cut	off.
	
This	speech	of	the	Imam	startled	Mu`tasim	and	thus,	he	ordered	his	court	to	act	upon	the	ruling	of	the
Imam	and	ordered	that	only	the	four	fingers	of	the	thief	be	cut	off.15	

There	are	also	many	other	ahadith	in	relation	to	this	ruling16,	however,	those	that	have	been	related
are	 usually	 without	 a	 chain	 of	 narrators	 or	 through	 a	 weak	 chain	 of	 authorities	 or	 have	 other
problems	and	thus,	to	use	these	ahadith	to	answer	questions	or	concerns	is	difficult.	
	
For	example,	it	is	well	known	among	the	Islamic	Scholars	(Fuqaha)	that	if	a	thief	steals	something	for
a	second	time	(after	the	punishment	has	been	meted	out	to	him	the	first	time)	then	the	foot	must	be	cut
off	such	that	the	top	of	the	foot	(leg)	remains	-	however,	the	big	toe	which	is	on	the	foot	is	also	one	of
the	parts	of	prostration.
	
The	same	situation	comes	up	concerning	a	person	who	starts	a	war	in	which	his	punishment	is	that	his
hand	and	foot	must	be	cut	off.
	
The	third	meaning	of	Masajid	is	the	actual	act	of	prostration,	meaning	that	this	act	of	worship	must
not	be	performed	for	any	other	one	or	thing	than	Allah	(Glorified	and	Exalted	is	He);	however	this
meaning	goes	against	the	apparent	reading	of	the	verses	and	has	no	proof	to	substantiate	it.
	
Summarizing	all	that	has	been	mentioned,	we	reach	the	conclusion	that:	that	which	is	in	accordance	to
the	 apparent	 reading	of	 the	verse	 is	 the	 first	 explanation	given	which	 is	 in	 complete	unity	with	 the
verse	 that	 came	 before	 it	 and	 that	which	 comes	 after	 it,	 in	 relation	 to	Tawhid	 and	 how	worship	 is
completely	reserved	for	Allah	(Glorified	and	Exalted	is	He)	only.
	



It	is	possible	that	the	third	explanation	may	be	accepted	to	add	emphasis	to	the	meaning	of	the	verse
however	there	is	no	proof	to	attribute	the	third	meaning	to	it.

Tahrif	(Alteration	in	the	Meaning)	of	the		Commentary	of	this	Verse	
	

The	issue	regarding	Tawassul	by	way	of	the	Prophet	of	Islam	(prayers	of	Allah	be	upon	him	and	his
family)	and	the	intimate	friends	of	Allah	(blessings	upon	all	of	them)	-	meaning	taking	these	people
as	an	intermediary	and	intercessor	in	the	presence	of	Allah	(Glorified	and	Exalted	is	He)	-	is	an	issue
that	 does	 not	 negate	 the	 reality	 of	 Tawhid,	 nor	 does	 it	 go	 against	 the	 verses	 of	 the	Noble	Qur'an.
	Rather,	it	acts	as	a	confirmer	and	verifier	of	Tawhid,	meaning	that	it	shows	us	that	all	things	come
from	Allah	(Glorified	and	Exalted	is	He).	
	
In	the	various	verses	of	the	Qur'an,	the	topic	of	intercession	has	been	repeatedly	mentioned	and	so	has
the	issue	of	the	Prophet	of	Islam	(prayers	of	Allah	be	upon	him	and	his	family)	asking	forgiveness
for	the	believers.17
	
There	are	some	people	who	have	no	connection	with	the	true	teachings	of	Islam	and	the	Qur'an	and
therefore	are	completely	against	any	form	of	Tawassul	or	Intercession	and	to	prove	their	point,	find
weak	excuses	and	try	to	rely	on	verses	of	the	Qur'an	such	as	the	above	verse	under	discussion:

ادًحَأَ 	 َِّهللا 	 عَمَ 	 اوعُدْتَ 	 لاَفَ َِّاللهِ	 	 دَجِاسَمَلْا 	 َّنأَوَ

“And	verily	the	Masajid	(mosques)	are	only	for	Allah,	so	then	do	not	call	upon	other	than	Allah	in
them.”18
	
These	 people	 say	 that	 according	 to	 this	 verse	 of	 the	Qur'an,	 we	 are	 commanded	 to	 not	 call	 upon
anyone	except	for	Allah	(Glorified	and	Exalted	is	He);	not	to	expect	(anything)	from	other	than	Allah
(Glorified	and	Exalted	is	He)	and	not	to	ask	intercession	from	anyone!
	
However,	to	be	fair	to	such	people	(in	dealing	with	them),	we	state	that	this	verse	has	no	connection	or
relation	with	what	they	are	claiming,	rather,	the	meaning	of	this	verse	is	that	it	negates	all	forms	of
polytheism	-	to	place	anything	on	the	same	level	of	Allah	(Glorified	and	Exalted	is	He)	in	worship	or
for	asking	one's	needs.
	
In	other	words,	 if	 a	person	 asks	other	 than	Allah	 (Glorified	 and	Exalted	 is	He)	 for	 something	 that
only	Allah	(Glorified	and	Exalted	is	He)	is	able	to	fulfill	and	believes	that	the	one	who	he	is	asking
from	is	the	one	who	is	the	ultimate	authority	and	is	completely	free	in	performing	what	he	is	asked	to
do,	then	this	person	would	be	considered	as	a	polytheist.	
	
Therefore,	the	word	in	this	verse	' عم '	or	the	sentence	' هللا 	 عم 	 اوعدت 	 لاف '	 is	 in	the	meaning	that,	 'we	bear
witness	that	we	must	not	place	anyone	or	anything	along	side	with	Allah	(Glorified	and	Exalted	is	He)
that	we	consider	to	be	the	initial	(and	independent)	source	of	having	an	affect	on	our	lives.'
	
However,	if	we	ask	intercession	from	the	Prophets	of	Allah	(blessings	of	Allah	be	upon	all	of	them)
or	we	ask	for	them	to	act	as	Intermediaries	in	the	presence	of	the	Almighty,	then	not	only	do	we	not
negate	this	belief,	rather,	the	Qur'an	has	itself	invited	the	Prophet	(prayers	of	Allah	be	upon	him	and
his	 family)	 to	 this	 (Intercession)	 and	 sometimes,	 other	 people	 have	 even	 been	 commanded	 to	 seek



Intercession	from	the	Prophet	of	Islam	(prayers	of	Allah	be	upon	him	and	his	family)	as	well.
	
In	verse	103	of	Suratul	Tawbah	(9)	we	read	the	following:

مٌیلِعَ 	 عٌیمِسَ 	 َُّهللاوَ 	ۗ	 مْهُلَ 	 نٌكَسَ 	 كَتَلاَصَ 	 َّنإِ 	ۖ	 مْهِیْلَعَ 	 ِّلصَوَ 	 اهَبِ 	 مْهِیِّكزَتُوَ 	 مْهُرُِّهطَتُ 	 ةًقَدَصَ 	 مْهِلِاوَمْأَ 	 نْمِ 	 ذْخُ

“(O'	 Prophet	 Muhammad!)	 Take	 from	 their	 (the	 believers)	 wealth	 some	 Sadaqah.	 	 This	 act	 will
purify	them	and	make	them	clean	and	(at	the	time	of	taking	a	portion	of	their	wealth,	also)	pray	for
them.	 Verily	 your	 prayers	 for	 them	 act	 as	 tranquility	 for	 them	 and	 Allah	 is	 the	 All-Hearing,	 All-
Knowing.”
	
Also,	in	verse	97	of	Surah	Yusuf	(12),	Yusuf's	brothers	speaking	to	their	father	Ya`qub,	ask	of	him:

نَیئِطِاخَ 	 اَّنكُ 	 اَّنإِ 	 انَبَونُذُ 	 انَلَ 	 رْفِغْتَسْا 	 انَابَأَ 	 ایَ 	 اولُاقَ

“O'	our	 father	 (Ya`qub),	please	ask	 forgiveness	 (from	Allah)	 for	our	 sins.	 	Verily	we	are	 the	ones
who	had	committed	an	error.”
	
Not	 only	 did	 Prophet	 Ya`qub	 (peace	 be	 upon	 him)	 not	 refute	 or	 reject	 their	 request,	 rather,	 he
cooperated	with	them	and	said	in	verse	98	of	Surah	Yusuf	(12):

يِّبرَ 	 مْكُلَ 	 رُفِغْتَسْأَ 	 فَوْسَ 	 لَاقَ

“Soon	shall	I	seek	forgiveness	for	you	from	My	Lord.”
	
Thus,	according	to	these	proofs,	the	issue	regarding	Tawassul	and	seeking	Intercession	from	others,
has	been	mentioned	in	the	Holy	Qur'an	and	is	actually	one	of	the	clear	commandments	of	Allah.
	



Commentary	of	Verse	19

	
ادًبَلِ 	 هِیْلَعَ 	 نَونُوكُیَ 	 اودُاكَ 	 هُوعُدْیَ 	 َِّهللا 	 دُبْعَ 	 مَاقَ 	 اَّملَ 	 هَُّنأَوَ

“And	 then	surely	when	the	servant	of	Allah	(Muhammad)	stood	up	calling	upon	Him	(and	calling
others	towards	himself	and	read	the	Qur'an	to	them),	they	almost	crowded	him	(to	death).”
***
	

In	the	continuation	of	the	speech,	in	order	to	explain	the	amazing	effect	that	the	Glorious	Qur'an	and
the	 worship	 of	 the	 Prophet	 (prayers	 of	 Allah	 be	 upon	 him	 and	 his	 family)	 had	 on	 others,	 it	 is
mentioned	 that	when	 the	 servant	 of	Allah	 (Glorified	 and	Exalted	 is	He),	Muhammad	 (blessings	 of
Allah	be	upon	him	and	his	progeny)	would	stand	up	to	worship	Allah	(Glorified	and	Exalted	is	He),
and	call	upon	his	Lord,	a	group	of	the	Jinn	would	gather	around	him.19	

The	 word	 ' دبل '	 in	 this	 verse	 is	 in	 the	 meaning	 of	 placing	 various	 things	 on	 top	 of	 or	 above	 one
another.	 	 This	 term	 is	 used	 to	 refer	 to	 the	 astonishing	 surge	 of	 believing	 Jinn	 who	 had	 gathered
around	the	Prophet	(blessings	of	Allah	be	upon	him	and	his	progeny)	to	listen	to	the	recitation	of	the
Qur'an	during	their	first	encounter	with	these	heavenly	words.		This	word	is	also	used	to	refer	to	the
incredible	 power	 of	 attraction	 that	 the	Salat	 of	 the	Prophet	 (prayers	 of	Allah	 be	 upon	 him	 and	 his
family)	had	upon	the	Jinn.
	
Two	other	commentaries	also	exist	 in	relation	to	this	verse.	 	The	first	one	is	that	the	believing	Jinn
were	trying	to	communicate	to	the	companions	of	the	Prophet	(prayers	of	Allah	be	upon	him	and	his
family)	that	in	order	to	hear	the	Prophet's	words,	how	it	is	possible	that	such	a	small	number	of	Jinn
who	lived	in	Makkah	would	all	gather	around	him	and	climb	over	top	of	one	another.		The	meaning
of	this	is	that	the	group	of	Jinn	had	taken	an	example	from	his	conduct	and	had	hastened	towards	faith.
	
The	 second	 interpretation	 is	 to	 state	 that	when	 the	 Prophet	 (prayers	 of	Allah	 be	 upon	 him	 and	 his
family)	was	busy	 in	his	Salat	 and	 recitation	of	 the	Qur'an,	 the	polytheists	of	Makkah	would	crowd
around	him	so	much	and	thus,	they	would	make	fun	and	annoy	him.
	
However,	the	last	commentary	given	is	not	appropriate	to	suit	the	purpose	of	the	Jinn	who	wanted	to
convey	to	the	others	about	the	religion	and	to	encourage	them	towards	accepting	the	faith;	thus,	one
of	the	other	two	commentaries	is	much	more	suitable	to	accept.
	



Commentary	of	Verse	20

	
ادًحَأَ 	 هِبِ 	 كُرِشْأُ 	 لاَوَ 	 يِّبرَ 	 وعُدْأَ 	 امََّنإِ 	 لْقُ

	
“Say	(O'	Muhammad):	Surely	I	only	call	upon	my	Lord,	and	I	do	not	associate	anyone	or	anything

with	Him.”
***
	

Say:		I	am	not	the	guardian	of	the	good	or	bad	that	reaches	you!

In	these	next	five	verses,	in	order	to	make	the	foundations	of	Tawhid	(Oneness	of	Allah)	even	firmer
and	 to	 negate	 all	 forms	 of	 polytheism	 which	 have	 been	 mentioned	 in	 the	 previous	 verses	 of	 this
Surah,	 the	Prophet	 (prayers	of	Allah	be	upon	him	and	his	 family)	 is	 first	commanded	 to	say	 to	 the
people	that	he	calls	only	upon	his	Lord	and	that	he	worships	only	Him	and	does	not	perform	even	the
smallest	amount	of	polytheism!
	



Commentary	of	Verse	21

	
	

ادًشَرَ 	 لاَوَ 	 ارضَ 	 مْكُلَ 	 كُلِمْأَ 	لاَ	 يِّنإِ 	 لْقُ

	
	”Say	(O'	Muhammad):	Surely	I	do	not	control	for	you	evil	and	nor	(do	I	control	for	you)	any	good.”

***
	
The	Prophet	is	then	commanded	to	say	to	the	people	that	he	himself	does	not	control	or	hold	any

authority	in	the	evil	or	good	that	will	come	upon	a	person.
	



Commentary	of	Verse	22

	
	

ادًحَتَلْمُ 	 هِنِودُ 	 نْمِ 	 دَجِأَ 	 نْلَوَ 	 دٌحَأَ 	 َِّهللا 	 نَمِ 	 ينِرَیجِیُ 	 نْلَ 	 يِّنإِ 	 لْقُ

	
“Say	(O'	Muhammad):	Surely	I	have	no	protection	from	Allah	from	anybody	and	nor	can	I	find	any

place	of	refuge	from	other	than	Him.”
***
	

In	this	verse,	the	Prophet	adds	that	even	if	he	were	to	act	against	the	Truth,	then	he	too	would	have	no
protection	from	Allah	(Glorified	and	Exalted	is	He)	and	other	than	Him,	he	has	no	place	of	refuge	or
safety.20
	
In	this	manner,	no	one	can	give	Muhammad	(prayers	of	Allah	be	upon	him	and	his	family)	shelter	or
security,	nor	can	anything	provide	him	with	this	protection	(other	than	the	Creator).
	
From	one	point	of	view,	this	speech	covers	the	topic	of	Tawhid	in	`Ibadat	which	states	that	worship	is
reserved	only	for	Allah	(Glorified	and	Exalted	is	He);	and	from	another	point	of	view,	it	negates	all
forms	of	Ghuluw	or	extremism	in	relation	to	the	Prophet	of	Islam	(prayers	of	Allah	be	upon	him	and
his	family).	
	
As	for	the	people	at	that	time,	this	verse	showed	them	that	not	only	do	the	false	idols	that	they	made
with	their	own	hands	have	absolutely	no	control	or	power	over	the	lives	of	the	people,	but	also	the
Prophet	(prayers	of	Allah	be	upon	him	and	his	family)	too	with	all	his	greatness	and	prestige	could
not	directly	be	a	place	of	refuge	from	the	severe	punishment	of	Allah	(Glorified	and	Exalted	is	He).	
	
The	final	point	of	this	verse	is	that	it	shows	that	there	are	things	that	the	Prophet	(prayers	of	Allah	be
upon	him	and	his	 family)	could	not	do	by	his	own	 leave,	and	whatever	powers	or	abilities	he	had,
were	all	from	Allah	(Glorified	and	Exalted	is	He)	and	this	also	confirms	the	fact	that	Intercession	and
Tawassul	(seeking	an	intermediary	for	one's	requests)	are	only	permitted	by	the	permission	of	Allah
(Glorified	and	Exalted	is	He).
	
The	word	' دحتلم '	mentioned	in	this	verse	is	in	the	meaning	of	a	place	of	certain	security	or	safety	and
originally	came	from	the	root	word	' دحل '	which	is	in	the	meaning	of	a	pit	or	hole,	similar	to	the	hole
that	is	dug	inside	the	grave	of	a	person	so	that	on	one	side	of	the	grave,	it	resembles	a	niche	and	it	is
inside	this	niche	that	the	body	of	the	deceased	is	placed	so	that	when	the	dirt	is	thrown	on	top	of	the
grave	to	seal	it,	it	does	not	fall	on	the	body	of	the	deceased.		This	niche	also	serves	to	protect	the	body
from	wild	animals	who	may	try	to	attack	the	corpse.		Thus,	any	place	that	can	be	considered	as	a	safe
and	secure	place	of	safety	has	been	referred	to	with	this	word.
	
Just	as	has	been	mentioned	in	the	previous	verses,	the	meaning	of	this	phrase	too	is	that	in	relation	to
Allah	(Glorified	and	Exalted	is	He),	the	Prophet	(prayers	of	Allah	be	upon	him	and	his	family)	even
has	no	power	or	ability	on	his	own.		However,	he	is	able	to	request	Allah	(Glorified	and	Exalted	is
He)	to	remove	the	difficulties	from	a	person	or	request	Allah	(Glorified	and	Exalted	is	He)	to	guide



people	 worthy	 of	 receiving	 direction,	 and	 this	 is	 the	 essence	 of	 Tawhid	 and	 definitely	 is	 not
polytheism!
	
It	 is	 worthy	 to	 note	 that	 in	 this	 verse,	 the	 word	 ' رض '	 or	 loss	 is	 used	 as	 the	 opposite	 of	 ' دشر '	 or
guidance.		This	points	to	the	fact	that	the	true	profit	and	benefit	for	a	person	is	guidance,	just	as	has
been	explained	in	the	speech	of	the	Jinn	in	the	previous	verses	where	' رش '	or	evil	had	been	used	as	the
opposite	of	' دشر '	or	guidance	and	thus,	these	two	words	go	along	with	one	another.
	
	



Commentary	of	Verse	23

	
ادًبَأَ 	 اهَیفِ 	 نَیدِلِاخَ 	 مََّنهَجَ 	 رَانَ 	 هُلَ 	 َّنإِفَ 	 هُلَوسُرَوَ 	 ََّهللا 	 صِعْیَ 	 نْمَوَ 	ۚ	 هِتِلاَاسَرِوَ 	 َِّهللا 	 نَمِ 	 اغًلاَبَ 	 َّلاإِ

	“(It	is)	only	a	delivering	(of	revelation)	from	Allah	and	(delivering	of)	His	messages;	and	he	who
disobeys	Allah	and	His	Messenger,	then	surely	for	him	is	the	fire	of	hell	to	abide	therein	for	eternity.”
***
	

In	 this	 verse	 it	 is	 mentioned	 that	 the	 Prophet	 is	 also	 commanded	 to	 tell	 the	 people	 that	 the	 only
responsibility	that	he	has	is	to	convey	the	messages	that	He	has	been	given	from	Allah	(Glorified	and
Exalted	is	He).21
	
This	 verse	 is	 somewhat	 similar	 to	 what	 is	 found	 in	 Suratul	 Maidah	 (5),	 verse	 92	 in	 which	 it	 is
mentioned:

… نُیبِمُلْا 	 غُلاَبَلْا 	 انَلِوسُرَ 	ٰ ىلَعَ 	 امََّنأَ

“…know	that	only	a	clear	deliverance	of	the	message	is	(incumbent)	on	Our	Apostle.”
	
In	verse	188	of	Suratul	A`raf	(7),	it	is	mentioned:

	
رٌیذِنَ 	 َّلاإِ 	 انَأَ 	 نْإِ 	ۚ	 ءُوُّسلا 	 يَنَِّسمَ 	 امَوَ 	 رِیْخَلْا 	 نَمِ 	 تُرْثَكْتَسْلاَ 	 بَیْغَلْا 	 مُلَعْأَ 	 تُنْكُ 	 وْلَوَ 	ۚ	 َُّهللا 	 ءَاشَ 	 امَ 	 َّلاإِ 	 ارضَ 	 لاَوَ 	 اعًفْنَ 	 يسِفْنَلِ 	 كُلِمْأَ 	لاَ	 لْقُ
نَونُمِؤْیُ 	 مٍوْقَلِ 	 رٌیشِبَوَ

“Say:	I	do	not	control	any	benefit	or	harm	for	my	own	soul	except	as	Allah	pleases;	and	had	I	known
the	unseen	 I	would	have	had	much	of	good	and	no	evil	would	have	 touched	me;	 I	am	nothing	but	a
warner	and	the	giver	of	good	news	to	a	people	who	believe.”
	
For	 this	 verse	 too,	 there	 are	 other	 commentaries	 from	 the	 elucidators	 of	 the	 Qur'an	 such	 as:	 'I
(Muhammad)	have	no	place	of	protection	for	my	own	self	except	for	the	delivering	of	the	message	of
Truth	and	the	carrying	out	of	the	message.'22
	
At	 this	 point,	 we	 need	 to	 ask	 the	 question	 that	 what	 is	 the	 difference	 between	 ' غلاب '	 or	 to	 convey
and	' تلااسر 'which	also	means	to	convey	a	message?		
	
Some	commentators	have	said	that	' غلاب '	is	in	reference	to	the	conveyance	of	the	Usul	ad-Din,	or	the
Roots	of	the	Religion;	whereas	the	word	' تلااسر '	is	in	reference	to	the	propagation	of	the	Furu`	ad-
Din,	or	the	Principles	of	the	Religion.
	
Others	 believe	 that	 the	 word	 ' غلاب '	 refers	 to	 the	 conveyance	 of	 the	 rules	 of	 Allah	 (Glorified	 and
Exalted	is	He)	whereas	' تلااسر '	refers	to	the	actual	application	and	putting	into	effect	these	rules	and
regulations.
	
However,	it	is	our	opinion	that	both	of	these	views	return	back	to	the	first	meaning	and	are	actually



emphasis	for	one	another.		This	is	based	on	various	other	verses	of	the	Qur'an	in	which	these	words
have	been	used	in	the	same	meaning	such	as	in	verse	62	of	Suratul	A`raf	(7)	where	it	is	stated:

	
يِّبرَ 	 تِلاَاسَرِ 	 مْكُغُِّلبَأُ

“I	convey	to	you	the	messages	of	my	Lord.”
	
This	is	also	mentioned	in	other	verses	of	the	Qur'an.
	
In	conclusion,	at	the	end	of	this	verse	(of	Suratul	Jinn),	a	warning	is	given	that	whosoever	disobeys
Allah	(Glorified	and	Exalted	is	He)	and	His	Apostle	will	have	the	fire	of	hell	to	abide	in	forever.	
	
From	this	verse	it	is	clear	that	not	every	sinner,	but	rather	the	polytheists	and	the	unbelievers	are	the
ones	who	will	be	in	the	fire	for	eternity.
	



Commentary	of	Verse	24

	
ادًدَعَ 	 ُّلقَأَوَ 	 ارًصِانَ 	 فُعَضْأَ 	 نْمَ 	 نَومُلَعْیَسَفَ 	 نَودُعَویُ 	 امَ 	 اوْأَرَ 	 اذَإِ 	ٰ ىَّتحَ

	
“Until	when	they	all	see	that	which	they	are	threatened	with,	then	shall	they	know	who	is	weaker	in

helping	and	fewer	in	number.”
***
	

The	 theme	 of	 these	 verses	 continues	 with	 the	 mention	 of	 the	 condition	 of	 the	 disbelievers	 and
polytheists	who	continue	to	annoy	the	Muslims	and	consider	them	as	being	weak	and	vulnerable.		This
attitude	of	theirs	will	continue	until	the	time	when	what	they	have	been	promised	(by	Allah	(Glorified
and	Exalted	is	He))	comes	upon	them.		It	is	at	that	time	that	they	will	realize	who	was	truly	the	weaker
and	vulnerable	and	who	was	truly	smaller	in	number!23
In	this	verse,	we	must	ask	the	question,	what	is	the	meaning	of	the	phrase	' نودعوی 	 ام '	or	that	which	they
had	been	promised	-	does	it	refer	to	the	punishment	of	this	world	or	the	next	life	or	both??
There	 are	 various	 commentaries	 on	 this,	 however	 that	 which	 is	 the	most	 appropriate	 is	 that	 its

meaning	is	general	and	wide,	because	being	small	in	number	and	weaker	in	ability	and	help	is	most
often	related	to	this	world	and	thus,	a	group	of	Commentators	have	related	this	to	the	Battle	of	Badr
as	it	was	in	this	battle	that	the	strength	and	power	of	the	Muslims	was	weak.	
	
In	various	ahadith,	this	verse	has	also	been	used	as	commentary	for	the	time	of	the	return	of	al-Mahdi
(may	our	souls	be	sacrificed	for	him).	
	
Therefore,	if	we	take	the	meaning	of	this	verse	to	be	a	wide,	all-encompassing	one,	then	it	will	apply
to	all	of	these	explanations.
	
In	addition,	in	verse	75	of	Surah	Maryam	(19),	it	is	mentioned:

	
…	 ادًنْجُ 	 فُعَضْأَوَ 	 انًاكَمَ 	 ٌّرشَ 	 وَهُ 	 نْمَ 	 نَومُلَعْیَسَفَ 	 ةَعَاَّسلا 	 اَّمإِوَ 	 بَاذَعَلْا 	 اَّمإِ 	 نَودُعَویُ 	 امَ 	 اوْأَرَ 	 اذَإِ 	ٰ ىَّتحَ

	

“Until	they	see	what	they	were	threatened	with,	either	the	punishment	or	the	hour;	then	they	shall
know	who	is	in	more	evil	plight	and	weaker	in	forces.”
	
In	 any	 case,	 the	 tone	 of	 this	 verse	 clearly	 points	 to	 the	 fact	 that	 the	 enemies	 of	 Islam	 -	 although
powerful	and	large	in	number	-	would	eventually	be	defeated.	
	
The	Holy	Qur'an	gives	the	believers	heart-warming	and	good	tidings	that	in	the	end,	even	though	they
are	small	in	number	and	over	powered,	they	will	be	victorious	and	their	enemies	will	be	the	ones	who
will	be	destroyed.
	
	



A	Few	Points

Truthfulness	of	the	Leaders	Sent	by	Allah

	

One	of	the	characteristics	of	the	leaders	sent	by	Allah	(Glorified	and	Exalted	is	He),	as	opposed	to	the
leaders	 sent	 by	 Shaytan,	 is	 that	 the	 leaders	 sent	 by	 Allah	 (Glorified	 and	 Exalted	 is	 He)	 are	 never
pretentious,	nor	do	not	think	themselves	as	greater	than	others,	proud,	or	conceited.
	
However,	with	the	likes	of	Fir`awn,	we	see	him	foolishly	proclaim:

	
ٰ ىلَعْلأَْا 	 مُكُُّبرَ 	 انَأَ

	
“I	am	your	lord,	the	most	high!”24

	
We	also	see	Fir`awn	proclaim	to	the	masses	that:

…	 يتِحْتَ 	 نْمِ 	 يرِجْتَ 	 رُاهَنْلأَْا 	 هِذِ ٰ هَوَ …

“And	these	rivers	that	flow	beneath	me	by	my	permission.”25
	
The	leaders	sent	by	Allah	(Glorified	and	Exalted	is	He)	are	humble	and	modest	and	always	consider
themselves	as	low,	humble	servants	of	Allah	(Glorified	and	Exalted	is	He)	who,	in	the	presence	of	His
power,	have	no	ability	or	command.
	
In	verse	110	of	Suratul	Kahf	(18),	we	read	the	following:

َّيلَإِ 	ٰ ىحَویُ 	 مْكُلُثْمِ 	 رٌشَبَ 	 انَأَ 	 امََّنإِ 	 لْقُ 	…

“Say	(O'	Muhammad),	verily	I	am	only	a	human	being	just	like	you.		It	has	been	revealed	to	me	(by
Allah)…”
	
In	another	place	in	the	Qur'an,	it	is	mentioned:

.. نٌیبِمُ 	 رٌیذِنَ 	 َّلاإِ 	 انَأَ 	 امَوَ 	 َّيلَإِ 	ٰ ىحَویُ 	 امَ 	 َّلاإِ 	 عُبَِّتأَ 	 نْإِ 	ۖ	 مْكُبِ 	 لاَوَ 	 يبِ 	 لُعَفْیُ 	 امَ 	 يرِدْأَ 	 امَوَ
	

“And	I	do	not	know	what	will	happen	 to	me	or	 to	you	and	I	 follow	nothing	except	 that	which	has
been	revealed	(by	Allah)	to	me	and	I	am	not	but	a	clear	warner	to	you.”26
	
In	yet	another	verse	of	the	Qur'an,	we	read	the	following:

	
كٌلَمَ 	 يِّنإِ 	 مْكُلَ 	 لُوقُأَ 	 لاَوَ 	 بَیْغَلْا 	 مُلَعْأَ 	 لاَوَ 	 َِّهللا 	 نُئِازَخَ 	 يدِنْعِ 	 مْكُلَ 	 لُوقُأَ 	لاَ	 لْقُ 	…



	
”Say	 (O'	Muhammad!)	 I	 do	 not	 say	 to	 you	 that	with	me	are	 the	 treasures	 of	Allah	nor	 do	 I	 have

knowledge	of	the	Unseen	nor	do	I	say	(to	you)	that	I	am	an	angel.”27
	
Even	if	some	of	these	leaders	of	Allah	(Glorified	and	Exalted	is	He)	reached	to	a	level	of	temporal
power	over	 the	creations,	 they	still	did	not	change	and	people	such	as	Prophet	Sulayman	(peace	be
upon	him)	said:

.. يِّبرَ 	 لِضْفَ 	 نْمِ 	 اذَ …هَٰ

“..This	is	from	the	grace	of	my	Lord.”28
	
It	is	interesting	to	note	that	in	various	verses	of	the	Glorious	Qur'an,	there	are	some	very	stern	and
harsh	phrases	 that	 are	used	 to	address	 the	Prophet	of	 Islam	 (prayers	of	Allah	be	upon	him	and	his
family).		In	such	verses,	Allah	(Glorified	and	Exalted	is	He)	threatens	and	warns	him	that	he	too	must
be	very	careful	of	his	responsibilities.	
	
The	entire	collection	of	these	verses	and	the	previous	ones	discussed,	which	are	not	a	small	number
in	the	Qur'an,	attest	as	a	living	proof	of	the	truthfulness	of	this	noble	Prophet	(blessings	of	Allah	be
upon	him	and	his	progeny).	
If	this	were	not	so,	then	what	would	be	the	use	that	amongst	the	people	who	were	willing	to	grant

him	any	rank	or	position	in	the	community,	the	Prophet	of	Islam	(blessings	of	Allah	be	upon	him	and
his	progeny)	would	announce	his	noble	rank	to	the	people	which	was	completely	out	of	the	thought
and	imagination	of	the	people	and	which	was	something	completely	unquestionable.		This	(claiming	a
high	status	or	 rank	 in	 the	community)	 is	something	 that	a	great	number	of	 leaders	of	Shaytan	have
done	in	the	past,	as	history	tells	us.
	
Without	 doubt,	 the	 verses	 that	 are	 currently	 under	 discussion	 are	 a	 living	proof	 of	 the	 truth	 of	 the
message	of	the	Prophet	of	Allah	(blessings	of	Allah	be	upon	him	and	his	progeny).
	



A	Large	Number	of	Followers	is	not	Important,	the	Faith	of	the	Followers	is
Important!

	

In	various	verses	of	the	Qur'an,	this	point	has	constantly	been	brought	up	that	in	every	time	period,
the	 oppressors	 and	 tyrants	 pull	 large	 groups	 of	 people	 into	 their	 following	 and	 lead	 these	 people
against	the	Prophets.
	
In	order	to	ridicule	and	make	fun	of	the	companions	of	Musa	(peace	be	upon	him),	Fir`awn	said:

	
نَولُیلِقَ 	 ةٌمَذِرْشِلَ 	 ءِلاَؤُ 	هَٰ َّنإِ

	
“Most	surely,	this	is	a	small	group	of	people.”29	

The	polytheists	of	`Arabia	are	quoted	as	saying:

	
نَیبَِّذعَمُبِ 	 نُحْنَ 	 امَوَ 	 ادًلاَوْأَوَ 	 لاًاوَمْأَ 	 رُثَكْأَ 	 نُحْنَ 	 اولُاقَوَ

“We	have	more	wealth	and	more	children	and	we	will	not	be	punished.”30
	
Sometimes,	 even	one	person	who	has	 riches	 but	 does	not	 have	 any	belief	 or	 faith	will	 stand	up	 in
front	of	a	believer	and	people	around	him	and	addressing	him	say:

	
..	 ارًفَنَ 	 ُّزعَأَوَ 	 لاًامَ 	 كَنْمِ 	 رُثَكْأَ 	 انَأَ

“I	have	greater	wealth	than	you	and	am	mightier	in	followers.”31
	
On	 the	 opposite	 side	 however,	 the	 believer	 who	 is	 trying	 to	 emulate	 the	 Prophets	 and	 leaders
appointed	by	Allah	(Glorified	and	Exalted	is	He)	will	never	rely	on	having	a	large	group	of	people
around	him.		Their	thought	pattern	and	logic	will	be:

	
..	 َِّهللا 	 نِذْإِبِ 	 ةًرَیثِكَ 	 ةًئَفِ 	 تْبَلَغَ 	 ةٍلَیلِقَ 	 ةٍئَفِ 	 نْمِ 	 مْكَ 	..

“How	 often	 has	 a	 small	 party	 of	 people	 defeated	 a	 large	 party	 of	 people	 by	 the	 permission	 of
Allah.”32
	
Amir	al-Mu'minin	`Ali	ibn	Abi	Talib	(peace	be	upon	him)	has	been	quoted	as	saying:

	
	

هِلِهْأَ 	 ةَِّلقِلِ 	 ىدهُلْا 	 قِیرِطَ 	 يفِ 	 اوشُحِوْتَسْتَ 	لاٌ	 سُاٌّنلا 	 اهٌُّیأَ .



“O'	people!	Do	not	be	frightened	while	on	the	path	of	guidance	due	to	the	small	number	of	people	on
it.”33
	
The	history	of	the	lives	of	the	Prophets,	especially	the	life	of	the	Prophet	of	Islam	(prayers	of	Allah
be	upon	him	and	his	family)	also	shows	us	how	a	large	group	of	people	who	had	no	faith,	however
possessed	all	forms	of	power	and	strength	were	defeated,	by	a	small	group	of	believers.	
	
The	 Holy	 Qur'an,	 narrating	 the	 story	 of	 the	 Bani	 Isra'il,	 Fir`awn,	 Talut,	 Jalut	 and	 the	 verses	 in
reference	to	the	Battles	of	Badr	and	Ahzab	also	display	this	fact	to	us.
	
	



Commentary	of	Verse	25

	
ادًمَأَ 	 يِّبرَ 	 هُلَ 	 لُعَجْیَ 	 مْأَ 	 نَودُعَوتُ 	 امَ 	 بٌیرِقَأَ 	 يرِدْأَ 	 نْإِ 	 لْقُ

	
	”Say	(O'	Muhammad):	I	do	not	know	whether	that	with	which	you	are	threatened	with	is	close	or	if

my	Lord	will	appoint	for	it	(the	Day	of	Judgement)	the	term.
***
	

The	Knower	of	the	Unseen	is	Allah	(Glorified	and	Exalted	is	He)!
	
Since	in	the	previous	verses,	there	was	a	hint	that	sooner	or	later	the	punishment	of	Allah	(Glorified
and	Exalted	is	He)	will	overcome	these	evil	people,	this	question	comes	to	mind	that	when	will	this
promise	take	place?	
	
Just	 as	 the	Commentators	 of	 the	Qur'an	 have	mentioned	 in	 relation	 to	 the	 events	 surrounding	 this
verse	that	some	of	the	polytheists	such	as	Nadhr	ibn	Harith,	who	after	the	previous	verse	was	revealed
asked	this	same	question,	the	Qur'an	in	reply	to	his	queries	answered	him	thus:	“Say:	I	do	not	know
whether	that	with	which	you	are	threatened	be	nigh	or	whether	my	Lord	will	appoint	for	it	a	term.”
	
This	knowledge	(of	the	Time)	is	something	that	is	specifically	reserved	to	the	Pure	Essence	of	Allah
(Glorified	and	Exalted	is	He)	and	is	something	that	He	has	kept	hidden	from	His	servants,	in	order	for
Allah's	(Glorified	and	Exalted	is	He)	examination	and	trial	of	the	people	to	be	perfected.	
	
Why	is	this	done?		In	simple	terms,	if	we	knew	that	the	time	of	the	Day	of	Judgement	was	very	close
or	in	the	distant	future,	then	the	tests	and	trials	that	we	are	put	through	would	have	no	value.
	
The	word	 in	 this	verse	 ' دمأ '	 is	 in	 the	meaning	of	a	period	of	 time,	with	a	difference	 that	according
to	Raghib	in	his	dictionary	of	Qur'anic	terms,	Al-Mufradat,	he	mentions	that	' نامز '	or	a	period	of	time
refers	to	a	time	period	that	has	both	a	beginning	and	an	end,	however,	 دمأ 	as	found	in	this	verse	is	only
used	when	referring	to	the	end	of	a	time	period.
	
It	has	also	been	mentioned	 that	 ' دمأ '	 and	 the	word	 ' دبأ '	are	 the	 same	 from	 the	point	of	view	of	 their
meaning	 with	 a	 slight	 difference	 that	 ' دبأ '	 is	 in	 the	 meaning	 of	 a	 time	 period	 which	 is	 not	 fixed,
whereas	' دمأ '	is	for	a	fixed	time	period,	even	if	it	be	an	extended	or	prolonged	time	period.
	
In	any	case,	in	the	verses	of	the	Glorious	Qur'an,	we	see	that	every	time	the	Noble	Prophet	(prayers	of
Allah	be	upon	him	and	his	family)	would	be	asked	about	when	the	Day	of	Judgment	would	take	place,
he	would	express	his	lack	of	knowledge	and	reply	that	this	knowledge	is	only	with	Allah	(Glorified
and	Exalted	is	He).
	
It	 has	been	mentioned	 in	 a	hadith	 that	 one	day,	 the	Angel	 Jibra'il	 (peace	be	upon	him)	 came	 to	 the
Prophet	of	Islam	(prayers	of	Allah	be	upon	him	and	his	family)	in	the	form	of	a	desert	`Arab,	and	of
the	many	questions	that	he	asked	the	Prophet,	one	of	them	was:



ةِعَاٌّسلا 	 نِعَ 	 ينِرْبِخْأَ

“Tell	me,	when	will	the	Day	of	Judgement	take	place?”		
	
The	Prophet	(blessings	of	Allah	be	upon	him	and	his	family)	replied:

لِئِاٌّسلا 	 نَمِ 	 مَلَعْأَبِ 	 اهٌنْعَ 	 لُوئُسْمَلْا 	 امٌ

“The	person	whom	you	are	asking	this	question	to	(regarding	this	issue)	is	no	more	knowledgeable
that	the	one	who	is	asking	the	question!”
	
Once	again,	the	desert	`Arab,	this	time	in	a	loud	voice	asked:

؟؟ ةُعَاٌّسلا ـى	 تمَ !	 دََّمحَمُ 	 ایٌ 	

“O'	Muhammad!	When	will	the	Day	of	Judgement	be??”		
	
The	Prophet	(blessings	of	Allah	be	upon	him	and	his	family)	replied:

؟ اهلَ 	 تَدْدَعْأَ 	 امٌفَ 	 ةٌنَئِاكٌ 	 اٌّهنَأَ 	 كَحَیْوَ

“Woe	 upon	 you!	 The	 Day	 of	 Judgement	 WILL	 COME!	 	 Go	 ahead	 and	 tell	 me	 what	 you	 have
prepared	for	that	day?”		
	
The	 `Arab	 replied,	 “I	 have	 not	 read	many	 Salat	 nor	 have	 I	 fasted	 a	 lot,	 but	 I	 love	 Allah	 and	 His
Messenger.”	
	
The	Prophet	(blessings	of	Allah	be	upon	him	and	his	family)	replied:

تَبْبَ ـ حْأَ 	 نْمَ 	 عَمَ 	 تَنْأَفَ

”Thus,	you	will	be	with	those	people	who	you	love!”
	
Anas,	one	of	the	companions	of	the	Prophet	relates	that:

ثِیدِحَلْا 	 اذٌهبِ 	 مْهُحَرِفَ 	 ءٍيْشَبِ 	 نَومُلِسْمُلْا 	 حَرِفَ 	 امفَ

“The	Muslims	were	not	delighted	with	any	other	speech,	as	they	were	with	this	one.”34



Commentary	of	Verse	26

	
	

ادًحَأَ 	 هِبِیْغَ 	ٰ ىلَعَ 	 رُهِظْیُ 	 لاَفَ 	 بِیْغَلْا 	 مُلِاعَ

	
“The	Knower	of	the	Unseen!	So	then	He	does	not	reveal	His	secrets	to	anyone.”

***
	

Continuing	 in	 this	 discussion,	 one	 general	 rule	 is	 mentioned	 in	 relation	 to	 the	 Knowledge	 of	 the
Unseen	 (`Ilm	 al-Ghaib)	 that	 Allah	 (Glorified	 and	 Exalted	 is	 He)	 does	 not	 reveal	 the	 hidden
knowledge,	except	to	those	people	whom	He	wants	to	give	this	knowledge	to.35
	



Commentary	of	Verse	27

	
	

ادًصَرَ 	 هِفِلْخَ 	 نْمِوَ 	 هِیْدَیَ 	 نِیْبَ 	 نْمِ 	 كُلُسْیَ 	 هَُّنإِفَ 	 لٍوسُرَ 	 نْمِ 	ٰ ىضَتَرْا 	 نِمَ 	 َّلاإِ

	
“Except	 to	him	whom	He	 is	 pleased	with	 from	among	 (His)	Messengers	 so	 then	 surely	He	places

before	him	and	behind	him	a	guard.”
***
	

Thereafter,	 one	 exception	 to	 this	 rule	 (of	 Knowledge	 of	 the	 Unseen)	 is	 expounded	 upon.	 	 Allah
(Glorified	and	Exalted	is	He)	tells	us	that	the	Knowledge	of	the	Unseen	is	limited	to	all	except	Him
and	those	whom	He	is	pleased	with	from	among	His	Messengers.		When	Allah	(Glorified	and	Exalted
is	 He)	 intends	 to	 grant	 Knowledge	 of	 the	 Unseen	 to	 His	 select	 servants,	 then	 He	 sends	 revelation
(Wahi)	to	them.
	
Allah	(Glorified	and	Exalted	is	He)	also	adds	that	He	places	in	front	of	and	behind	such	a	Messenger	a
guardian.
	
The	 original	meaning	 of	 the	 word	 in	 this	 verse	 ' دصر '	 is	 the	 root	 meaning	 which	 is	 to	 prepare	 to
protect	something	and	it	also	applies	 to	 the	person	doing	this	action	and	the	 thing	he	 is	protecting.	
This	word	is	used	in	both	the	singular	and	plural	form	-	meaning	that	it	can	refer	to	a	single	person
protecting	something	or	a	group	of	people	protecting	something.
	
The	 meaning	 of	 this	 word	 in	 this	 particular	 verse	 refers	 to	 the	 Angels	 that	 Allah	 (Glorified	 and
Exalted	is	He)	commands	-	after	sending	down	the	revelation	-	to	protect	the	Prophet	from	any	forms
of	evil,	to	keep	all	the	evils	of	Shaytan	from	the	Jinn	and	humanity	away	from	him,	and	to	keep	all
types	of	evil	whisperings	away	from	the	Prophet	of	Allah	(blessings	of	Allah	be	upon	him	and	his
progeny)	so	that	 the	message	of	Allah	(Glorified	and	Exalted	is	He)	can	be	conveyed	to	 the	people
without	any	reduction	or	increase	in	its	content.
	
This	in	itself	is	one	of	the	proofs	of	the	infallibility	of	the	Prophets,	that	with	the	help	of	these	hidden
forces	 and	 the	 assistance	 of	Allah	 (Glorified	 and	 Exalted	 is	He)	 and	 the	watchful	 guidance	 of	 the
Angels,	they	are	safe	from	slips	and	errors.
	



Commentary	of	Verse	28

	
ادًدَعَ 	 ءٍيْشَ 	 َّلكُ 	ٰ ىصَحْأَوَ 	 مْهِیْدَلَ 	 امَبِ 	 طَاحَأَوَ 	 مْهِِّبرَ 	 تِلاَاسَرِ 	 اوغُلَبْأَ 	 دْقَ 	 نْأَ 	 مَلَعْیَلِ

	 ”So	 that	 He	 may	 know	 that	 they	 have	 truly	 delivered	 the	 messages	 of	 their	 Lord,	 and	 He
encompasses	what	is	with	them	and	He	records	the	number	of	everything.”
***
	

In	 this	 final	 verse	 of	 the	 Surah,	 the	 evidence	 of	 a	 protector	 and	 defender	 (of	 the	 Sacred	word)	 is
explained	as	one	that	“…may	know	that	they	have	truly	delivered	the	messages	of	their	Lord…”36
	
However	 the	meaning	 of	 this	 verse	 is	 not	 that	Allah	 (Glorified	 and	Exalted	 is	He)	 does	 not	 know
anything	 about	 his	 Prophets,	 and	 then	 later	 comes	 to	 know	 of	 it	 -	 since	 the	 knowledge	 of	 Allah
(Glorified	and	Exalted	is	He)	is	Eternal	meaning	that	His	knowledge	was	always	there,	will	always	be
there,	and	is	never	ending.	
Rather,	the	meaning	of	this	verse	is	that	the	knowledge	of	Allah	(Glorified	and	Exalted	is	He)	takes

shape	externally	in	the	physical	world.		Thus,	the	Prophets	are	charged	with	propagating	His	message
and	teachings,	and	through	this,	they	have	fulfilled	their	responsibility	to	Allah	(Glorified	and	Exalted
is	He).

[1]	[2]	[3]	[4]	[5]	[6]	[7]	[8]	[9]	[10]	[11]	[12]	[13]	[14]	[15]	[16]	[17]	[18]	[19]	[20]	[21]	[22]	[23]	[24]	[25]	[26]	[27]	[28]	[29]	[30]	[31]	[32]	[33]	[34]
[35]	[36]

	



7Chapter
Various	Points



1.	An	in-depth	investigation	regarding	`Ilm	al-Ghaib	Section

	

By	paying	close	attention	to	the	various	verses	of	the	Qur'an,	it	is	clear	that	there	exists	two	groups	of
verses	 in	 relation	 to	 `Ilm	 al-Ghaib	 -	 Knowledge	 of	 the	Unseen.	 	 The	 first	 group	 are	 those	 verses
which	limit	this	knowledge	strictly	to	Allah	(Glorified	and	Exalted	is	He)	and	negate	it	for	all	others
such	as	verse	59	of	Suratul	An`am:

وَهُ 	 َّلاإِ 	 اهٌمُلَعْیَ 	لاٌ	 بِیْغَلْا 	 حُتِافٌمَ 	 هُدَ ـ نعِوَ …

“And	with	Him	are	the	keys	of	the	unseen	treasure	-	none	knows	them	except	He…”
	
Also,	we	have	in	the	Qur'an,	that	which	has	been	mentioned	about	the	Prophet	(blessings	of	Allah	be
upon	him	and	his	progeny)	in	Suratul	An`am,	verse	50:

بَیْغَلْا ـمُ	 لَعْأَ 	 لاٌوَ 	 ٌِّهللا ـنُ	 ئِآزٌخَ 	 يدِ ـ نعِ 	 مْكُلَ 	 لُوقُأَ ٌّلا	 قُـلْ	

“Say	(O'	Muhammad):	I	do	not	say	to	you	that	I	have	with	me	the	treasures	of	Allah,	nor	do	I	know
the	unseen.”
	
In	verse	188	of	Suratul	A`raf,	we	read	the	following:

رِیْخَلْا 	 نَمِ 	 تُرْثَكْتَسْلاَ 	 بَیْغَلْا 	 مُلَعْأَ 	 تُنكُ 	 وْلَوَ

“Had	I	known	about	the	unseen,	I	would	have	gained	much	good.'”
	
The	last	verse	in	this	discussion	is	found	in	Surah	Yunus,	verse	20,	we	read:

ٌِّاللهِ 	 بُیْغَلْا 	 امٌَّنإِ 	 لْقُفَ

“Say	(O'	Muhammad):	Certainly	the	(Knowledge	of	the)	Unseen	is	solely	reserved	for	Allah.”
	
There	are	many	more	verses	such	as	these	in	the	Qur'an,	however,	we	will	suffice	with	these.
	
The	 second	group	of	verses	 are	 those	which	clearly	 indicate	 that	 the	Prophets	 and	 intimate	 friends
(Awliyah)	of	Allah	(Glorified	and	Exalted	is	He)	have	a	general	knowledge	of	the	Unseen	as	has	been
mentioned	in	verse	179	of	Surah	Ale	`Imran	which	states:

هِلِسُُّر 	 نمِ 	 يبِتَجْیَ 	 ٌَّهللا 	 َّنكِلٌوَ 	 بِیْغَلْا 	 ىلَعَ 	 مْكُعَلِطْیُلِ 	 ٌُّهللا 	 نَاكٌ 	 امٌوَ

“And	 Allah	 does	 not	 inform	 you	 of	 the	 unseen.	 	 He	 chooses	 for	 such	 information	 anyone	 of	His
Messengers	as	He	desires.”
	
Also,	 in	 relation	 to	 some	 of	 the	 miracles	 of	 Prophet	 `Isa	 al-Masih	 (peace	 be	 upon	 him),	 it	 is
mentioned	that:



مْكُتِویُبُ 	 يفِ 	 نَورُخَِّد 	تَـ امٌوَ 	 نَولُكُأْتَ 	 امٌبِ 	 مكُئُِّب ـ نَأُوَ

“I	(Prophet	'Isa)	inform	you	of	what	you	eat	and	what	you	store	in	your	house.”1	
If	we	look	at	the	exception	mentioned	in	the	verse	under	discussion	(verse	27	of	Suratul	Jinn),	we	see
that	Allah	(Glorified	and	Exalted	is	He)	has	allowed	a	portion	of	the	Knowledge	of	the	Unseen	to	be
known	 to	 His	 chosen	 Messenger	 (since	 in	 `Arabic,	 if	 there	 is	 ever	 an	 exception	 (in	 a	 sentence)
preceded	by	a	negation,	it	always	refers	to	an	affirmation):

اًدصَرَ 	 هِفِلْخَ 	 نْمِوَ 	 هِیْدَیَ 	 نِیْبَ 	 نْمِ 	 كُلُسْیَ 	 هَُّنإِفَ 	 لٍوسَُّر 	 نمِ 	 ىضَتَرْا 	 نِمَ 	 ٌّلاإِ

“Except	 to	him	whom	He	 is	pleased	with	 from	among	 (His)	Messengers	 so	 then	 surely	He	places
before	him	and	behind	him	a	guard.”2
	
From	another	point	of	view,	the	number	of	verses	of	the	Qur'an	that	give	us	information	about	hidden
matters	are	not	few,	such	as	the	second	to	fourth	verses	of	Suratul	Rum:

حُرَفْیَ 	 ذٍئِ ـ مَوْیَوَ ـدُ	 عْبَ ـن	 مِوَ ـلُ	 بْقَ 	 نمِ 	 رُمْلأَا ٌِّاللهِ	 	 نَینِسِ ـعِ	 ضْبِ 	 يفِ 	 نَوبُلِ ـغْـ يَسَ 	 مْهِبِلَغَ 	 دِعْبَ 	 نِّم 	 مهُوَ 	 ضِرْلأَا 	 ىنَدْأَ 	فِـي	 مُوُّرلا 	 تِبَلِ غُـ
نَونُمِؤْ ـ مُلْا

“The	 Romans	 are	 vanquished.	 In	 a	 near	 land,	 and	 they,	 after	 being	 vanquished,	 shall	 overcome
(within	a	few	years)	and	they	will	be	victorious.		All	matters	of	the	past	and	future	are	in	the	hands	of
Allah.		The	believers	will	enjoy	the	help	of	Allah	on	that	Day.	”3
	
Also,	in	verse	85	of	Suratul	Qasas,	Allah	(Glorified	and	Exalted	is	He)	tells	us:

دٍاعٌمَ 	 ىلَإِ 	 كَُّدارٌلَ 	 نَآرْقُلْا 	 كَیْلَعَ 	 ضَرَفَ 	 يذَِّلا 	 َّنإِ

“Certainly	the	One	who	had	made	the	Qur'an	incumbent	upon	you	will	return	you	to	your	starting
point	(Makkah).”
	
Also,	in	verse	27	of	Suratul	Fath,	we	read	the	following:

نَینِمِآ 	 ٌُّهللا 	 ءَاشٌ 	 نْإِ 	 مَارٌحَلْا 	 دَجِسْمَلْا 	 َّنلُ ـ خُدْتَلَ

“Certainly	you	shall	enter	into	the	Masjid	al-Haram,	with	the	permission	of	Allah,	in	security.”
	
There	are	also	many	more	verses	of	the	Qur'an	such	as	these.
	
In	 principle,	 the	 heavenly	 revelation	 (Wahi)	 that	 is	 sent	 down	 to	 the	 Prophets	 is	 also	 a	 form	 of
Knowledge	 of	 the	 Unseen	 which	 is	 placed	 at	 their	 disposal	 -	 thus,	 how	 can	 we	 claim	 that	 these
personalities	do	not	have	access	to	the	Knowledge	of	the	Unseen	when	we	know	that	revelation	has
come	down	to	them?
	
Besides	all	of	these	proofs,	we	have	numerous	ahadith	that	show	that	Prophet	Muhammad	(prayers	of
Allah	be	upon	him	and	his	family)	and	the	Infallible	A'immah	(peace	be	upon	all	of	them)	had	access
to	the	Knowledge	of	the	Unseen.
	
Sometimes,	they	were	given	the	knowledge	of	what	would	happen	in	the	future	such	as	the	victory	of



Makkah,	 and	 the	 event	 surrounding	 Hatib	 ibn	 Abi	 Balta`ah,	 who	 wrote	 a	 letter	 to	 the	 people	 of
Makkah	which	he	gave	to	a	woman	named	Sarah	and	she	was	to	convey	the	letter	to	the	polytheists	of
Makkah.		She	was	close	to	being	attacked	by	the	Muslim	army	when	she	hid	the	letter	under	her	long
hair	and	continued	on	towards	Makkah.	
	
The	Prophet	(blessings	of	Allah	be	upon	him	and	his	progeny)	ordered	`Ali	(peace	be	upon	him)	and
a	company	of	troops	to	go	after	her.	
The	 Prophet	 (blessings	 of	 Allah	 be	 upon	 him	 and	 his	 progeny)	 also	 informed	 the	 group	 of

Muslims	that	when	they	reach	to	an	area	known	as	Rawdha	al-Khak	they	will	meet	this	woman,	who
has	a	letter	from	Hatib	in	her	possession	which	is	supposed	to	be	given	to	the	polytheists	of	Makkah.	
The	Prophet	(blessings	of	Allah	be	upon	him	and	his	progeny)	also	commanded	them	to	take	the

letter	from	her.		When	the	Muslim	army	found	her,	she	initially	denied	having	such	a	letter,	however
after	repeated	requests	to	her,	she	finally	handed	over	the	writing	to	`Ali	(peace	be	upon	him)	and	the
group	of	Muslims.4
	
There	are	also	events	such	as	the	prediction	of	the	Battle	of	Mutah,	and	the	martyrdom	of	Ja`far	ibn
Abi	Talib	(peace	be	upon	him)	and	other	soldiers	and	warriors	in	the	Muslim	army,	which	the	Prophet
(blessings	 of	 Allah	 be	 upon	 him	 and	 his	 progeny)	 told	 his	 followers	 while	 they	 were	 still	 in
Madinah.5
	
Such	examples	in	the	life	of	the	Holy	Prophet	(blessings	of	Allah	be	upon	him	and	his	progeny)	are
not	small	in	number.
	
In	Nahj	al-Balagha,	there	are	many	forecasts	to	the	events	that	would	take	place	in	the	future,	which
show	that	 Imam	`Ali	 ibn	Abi	Talib	 (peace	be	upon	him)	also	had	access	 to	 this	hidden	knowledge.	
One	 such	 example	 of	 this	 can	 be	 seen	 in	 the	 13th	 Khutbah	 in	 which	 the	 people	 of	 Basrah	 were
degraded,	in	which	Imam	`Ali	ibn	Abi	Talib	(peace	be	upon	him)	said:

اهٌنِمْضَ 	 يفِ 	 نْمَ 	 قَرَغَ 	و	 اهٌتِحْتَ 	 نْمِ 	وَ	 اهٌقِوْفَ 	 نْمِ 	 بِاذٌعَلْا 	 اهٌیْلَعَ 	 ٌُّهللا 	 ثَعَبَ 	 دْقَ 	 ةِنَیفِسَ 	 ؤْجُؤْجُكَ 	 اهٌدِجِسْمَ 	 ىٌلإِ 	 رُظُنْأَ 	 يِّنأَكَ .

“So	then	it	is	as	though	I	see	its	Masjid	like	the	upper	part	of	a	boat	or	a	sitting	ostrich	which	Allah
had	sent	down	punishment	to	from	above	and	below	and	drowned	all	that	were	within	her	protection.”
	
In	other	ahadith	which	have	been	narrated	in	both	the	books	of	the	Ahl	as-Sunnah	and	Shi`a,	there	are
many	other	forecasts	from	Imam	`Ali	(peace	be	upon	him)	concerning	events	 that	would	happen	in
the	future;	such	as	one	where	he	told	Hajr	ibn	Qais	that	after	his	death,	Hajr	would	be	forced	to	curse
`Ali	(peace	be	upon	him).6
	
Another	 example	 concerns	 Marwan	 in	 which	 it	 was	 mentioned	 that	 he	 would	 hold	 the	 flag	 of
corruption	and	despotism	in	his	old	age.7
	
Amir	 al-Mu’minin	 `Ali	 ibn	 Abi	 Talib	 (peace	 be	 upon	 him)	 told	 Kumail	 bin	 Ziyad	 (may	Allah	 be
pleased	with	him)	that	the	tyrant	Hajjaj	ibn	Yusuf	would	be	his	killer.8
	
In	regards	to	the	Khawarij	of	Nahrawan,	Imam	`Ali	(peace	be	upon	him)	mentioned	that	in	this	battle,
people	would	not	die	from	his	side	and	from	the	opposite	side,	not	even	ten	people	will	be	saved,	and
just	how	he	predicted,	it	came	true.9



	
Concerning	the	burial	place	of	Imam	Husayn	(peace	be	upon	him),	when	Imam	`Ali	(peace	be	upon
him)	was	passing	by	the	land	of	Karbala,	he	spoke	certain	words	in	regards	to	this	to	his	companion,
Asbagh	ibn	Nabatah.10
	
In	the	book,	Fadhail	al-Khamsah,	there	are	countless	ahadith	from	the	Ahl	as-Sunnah	in	regards	to	the
vast	knowledge	of	Imam	`Ali	(peace	be	upon	him)	of	which,	to	narrate	them	all	here	is	not	possible
for	us.11	
As	well,	 in	 the	 ahadith	 from	 the	Ahl	 al-Bait	 (peace	be	 upon	him),	 there	 are	many	 traditions	which
point	to	the	fact	that	the	sinless	A'immah	had	Knowledge	of	the	Unseen.		For	those	who	would	like	to
read	more	about	this,	one	can	refer	to	al-Kafi,	Volume	1,	in	the	various	sections	which	mention	these
ahadith.
	
Also,	the	Late	`Allamah	Majlisi	in	his	work,	Bihar	al-Anwar	in	volume	27,	has	narrated	quite	a	large
number	of	ahadith,	which	fill	some	22	chapters	on	this	topic.
	
These	ahadith	which	speak	about	the	Prophet	(blessings	of	Allah	be	upon	him	and	his	progeny)	and
the	A'immah	having	Knowledge	of	the	Unseen	have	actually	reached	to	the	level	of	tawatur	(meaning
that	these	ahadith	have	been	so	consecutively	narrated	that	it	is	not	possible	to	deny	the	text)	in	terms
of	`Ilm	al-Hadith.
	
Now	the	question	remains	that:		How	can	one	explain	some	of	the	verses	of	the	Holy	Qur'an	and	the
ahadith	which	deny	that	anyone	other	than	Allah	(Glorified	and	Exalted	is	He)	has	Knowledge	of	the
Unseen,	while	other	verses	state	some	can	have	this	knowledge?
	
Different	answers	are	given	to	this	question	-	including	the	following:
	
1.	The	most	popular	answer	which	helps	us	reconcile	these	two	conflicting	views	is	that	the	meaning
that	“Knowledge	of	the	Unseen	is	confined	to	Allah”	is	that	it	is	His	Own	and	Personal	knowledge.	
Therefore,	no	other	person	has	 the	ability	 to	know	 this	knowledge	except	with	His	permission	and
whatever	knowledge	others	have	is	from	Him	and	through	His	Grace	upon	them.
	
The	proof	of	this	is	the	verse	that	is	under	discussion	which	states:

اًدحَأَ 	 هِبِیْغَ 	 ىلَعَ 	 رُهِظْیُ 	 لاٌفَ 	 بِیْغَلْا 	 مُلِاعٌ 	 اًدصَرَ 	 هِفِلْخَ 	 نْمِوَ 	 هِیْدَیَ 	 نِیْبَ 	 نمِ 	 كُلُسْیَ 	 هَُّنإِفَ 	 لٍوسَُّر 	 نمِ 	 ىضَتَرْا 	 نِمَ 	 ٌّلاإِ .

“The	Knower	of	the	Unseen!	So	then	He	does	not	reveal	His	secrets	to	anyone.	Except	to	him	whom
He	is	pleased	with	from	among	His	Messengers	so	then	surely	He	places	before	him	and	behind	him	a
guard.”
	
In	Nahj	 al-Balagha,	 this	 same	 point	 has	 been	mentioned	when	 `Ali	 (peace	 be	 upon	 him)	 informed
others	 of	 events	 that	would	happen	 in	 the	 future	 (for	 example,	 the	 invasion	of	 the	Moguls	 into	 the
Islamic	 Empire).	 	 One	 of	 his	 companions	 said,	 'O'	 Amir	 al-Mu’minin!	 	 Do	 you	 claim	 to	 have
Knowledge	of	the	Unseen?'		The	Imam	laughed	and	replied:

مِلْعِ 	 يذِ 	 نْمَ َّـمَ	 لعَتَ 	 وَهُ 	 امٌ ـ َّنإِ 	وَ	 بِیْغَ 	 مِلْعِبِ 	هُـوَ	 سَیْلَ



“This	is	not	Knowledge	of	the	Unseen,	rather,	this	is	that	knowledge	which	was	taught	to	me	by	the
possessor	of	knowledge	(the	Prophet).”12
	
This	explanation	is	one	that	a	great	number	of	scholars	and	researchers	have	agreed	upon.
	
2.	The	Knowledge	of	 the	Unseen	are	of	 two	 types	 -	 the	 first	 is	 that	which	 is	 specifically	 limited	 to
Allah	 (Glorified	and	Exalted	 is	He)	and	no	one	except	 for	Him	knows	 it,	 such	as	when	 the	Day	of
Judgement	will	take	place	and	other	such	issues.		The	second	type	is	that	knowledge	which	He	teaches
to	His	Prophets	(peace	be	upon	them)	and	intimate	friends.		Again,	in	Nahj	al-Balagha,	under	the	same
speech	(as	quoted	above),	we	read	the	following:

امٌ ،	وَ	 مِاحَرْلأَا 	 يفِ 	 امٌ 	 مُلَعْیَ ،	وَ	 ثَیْغَلْا 	 لُز ِّـ نَیُ ،	وَ	 ةِعَاٌّسلا 	 مُلْعِ 	 هُدَنْعِ 	 ٌَّهللا 	 َّنإِ :	 هِلِوْقَبِ 	 هُنَاحٌبْسُ 	 ٌُّهللا 	 هُدَدَعَ 	 امٌ 	وَ	 ةِعَاٌّسلا 	 مُلْعِ 	 بِیْغَلْا 	 مُلْعِ 	 امٌَّنإِ وَ	
تَومُتَ 	 ضٍرْأَ 	 ِّيأَبِ 	 يرِدْتَ 	 امٌ 	وَ	 اًدغَ 	 بُسِكْتَ 	 اذَ 	 امٌ 	 سٌفْنَ 	 يرِدْتَ .

“Verily	 knowledge	 of	 the	 Unseen	 is	 the	 knowledge	 of	 the	 Day	 of	 Judgment	 and	 what	 Allah	 has
mentioned	in	His	Saying:	{Verily,	Allah	is	He	with	Whom	is	the	knowledge	of	the	Hour	and	He	sends
down	the	rain,	and	He	knows	what	is	in	the	womb;	and	no	soul	knows	what	he	shall	earn	tomorrow;
nor	does	any	soul	know	in	what	land	he	shall	die	in.}”13
	
Then	to	further	explain	this,	the	Imam	(peace	be	upon	him)	added:

وْأَ 	 اًبطَحَ 	 رِاٌّنلا 	 يفِ 	 نُوكُیَ 	 نْمَ 	وَ	 دٍیعِسَ 	 وْأَ 	 ٍّيقِشَ 	وَ	 لٍیخِبَ 	 وْأَ 	 ٍّيخِسَ 	وَ	 لٍیمِجَ 	 وْأَ 	 حٍیبِقَ 	وَ	 ىثَنْأُ 	 وْأَ 	 رٍكَذَ 	 نْمِ 	 مِاحرْلأَا 	 يفِ 	 ام 	 هُنَاحبْسُ 	 ٌُّهللا 	 مُلَعْیَفَ
( مََّلسَ 	وَ	 هِلِآ 	وَ	 هِیْلَعَ 	 ٌُّهللا 	 ىَّلصَ 	) هَُّیبِنَ 	 ٌُّهللا 	 هُمََّلعَ 	 مٌلْعِفَ 	 كَلِذٌ 	 ىوَسِ 	 ام 	وَ	 ٌُّهللا 	 ٌّلاإِ 	 دٌحَأَ 	 هُمُلَعْیَ 	لا	 يذَِّلا 	 بِیْغَلْا 	 مُلْعِ 	 اذَهفَ 	 اًقفِارمُ 	 نَیِّیبَِّنللِ 	 نِانجِلْا 	 يفِ

يحِنِاوجَ 	 هِیْلَعَ 	 َّمطَضْتَ 	وَ	 يرِدْصَ 	 هُیَعِیَ 	 نْأَبِ 	 يلِ 	 اعدَ 	وَ	 هِینِمََّلعَفَ .

“Therefore,	Allah	alone	has	 knowledge	 in	 reference	 to	 that	which	 is	 in	 the	womb	of	 the	mother	 -
whether	it	is	a	boy	or	a	girl;	whether	it	is	beautiful	or	ugly;	whether	it	will	be	generous	or	miserly;
whether	it	will	be	successful	or	misfortunate;	whether	that	(which	is	in	the	womb)	would	be	the	fuel
for	the	hell	fire	or	relaxing	in	the	gardens	in	the	company	of	the	Prophets.	
This	is	the	Knowledge	of	the	Unseen	which	no	one	knows	other	than	Allah.		Other	than	this,	there	is

knowledge	which	Allah	taught	His	Messenger	(blessings	of	Allah	be	upon	him	and	his	progeny)	which
he	has	taught	me	and	he	(the	Prophet)	also	prayed	for	me	that	my	bosom	may	retain	it	and	my	ribs	may
hold	it.”14
	
It	is	possible	that	some	people	are	given	general	knowledge	in	relation	to	the	state	or	sex	of	the	fetus,
or	the	falling	of	the	rain,	or	other	things	like	this,	however,	complete	and	comprehensive	knowledge
and	the	ability	to	inform	others	of	those	particular	characteristics	is	only	reserved	to	the	pure	Essence
of	Allah.	
	
This	 can	be	 seen	 in	 the	knowledge	of	Qiyamah	 that	we	 too	have	 a	general	knowledge	of	 this	day;
however	we	are	not	given	information	of	the	particular	characteristics	and	all	of	the	peculiarities	of
it.	
	
Therefore,	if	in	the	ahadith	we	see	that	the	Prophet	(blessings	of	Allah	be	upon	him	and	his	progeny)
or	the	A'immah	(peace	be	upon	them)	gave	others	knowledge	of	a	baby	that	would	be	born,	or	when
the	end	of	 the	 life	of	a	person	would	come,	 then	we	must	 say	 that	 this	knowledge	 is	 related	 to	 that
general	knowledge	that	they	were	granted	by	Allah	(Glorified	and	Exalted	is	He).



	
3.	Another	way	to	combine	the	interpretation	of	these	two	theories	by	using	the	verses	of	the	Qur'an
and	 ahadith	 is	 to	 state	 that	 the	 secrets	 of	 the	 unseen	 are	 recorded	 in	 two	 separate	 areas:	
the	 ظوفحملا 	 حول 	(Lawhul	Mahfuz)	or	 the	Guarded	Tablet	 (this	 is	 the	special,	guarded	knowledge	only
available	to	Allah)	in	which	no	changes	or	variations	can	take	place	and	of	which	not	a	single	soul
has	information	of;	and	the	second	area	is	the	 تابثإ 	و	 وحم 	 حول 	(Lawh	Mahw	wa	Ithbat)	or	the	Tablet	of
Change	and	Confirmation.	
The	 knowledge	 contained	 on	 this	 tablet	 is	 changeable	 and	 alterable	 depending	 on	 certain

conditions.	 	 It	 is	 the	knowledge	contained	here,	which	 is	also	Knowledge	of	 the	Unseen,	 that	 is	not
limited	 to	 Allah	 (Glorified	 and	 Exalted	 is	 He)	 alone,	 and	 thus,	 others	 can	 have	 access	 to	 this
knowledge.
	
It	 is	 because	 of	 these	 two	 different	 areas	 where	 knowledge	 is	 stored	 that	 we	 have	 the	 following
narration	from	Imam	Ja`far	as-Sadiq	(peace	be	upon	him):

هُمُلَعْنَ 	 نُحْنَفَ 	 هُلَسُرُ 	وَ	 هُئَایبَنْأَ 	وَ	 هُتُكَئِلامَ 	 هُمَلَعْأَ 	 امفَ 	، هُلَسُرُ 	وَ	 هُتَكَئِلامَ 	 هُمْلَعْأَ 	 اًملْعِ ،	وَ	 وَهُ 	 ٌّلاإِ 	 هُمْلَعْیَ 	 مْلَ 	 اًملْعِ ٌِّاللهِ	 	 َّنإِ .

“One	 type	 of	 knowledge	 is	 that	 which	 only	 Allah	 has	 and	 no	 one	 else	 knows.	 	 Another	 type	 of
knowledge	is	the	type	which	He	has	informed	Angels,	Prophets	and	Apostles,	and	we	(the	Ahl	al-Bait)
also	know	it.”15	
The	following	has	been	narrated	from	Imam	`Ali	ibn	al-Husayn	(peace	be	upon	him):

	وَ ءُاشَ ــ 	يَ امَ 	 ٌُّهللا 	 اوحُ ــ مْیَ :	 ٌِّهللا 	 لِوْقَ :	 لَاقفَ ؟	 ةُیَآ 	 ةَُّیأَ 	 هُلَ 	 تُلْقُفَ !	 ةِمَایقِلْا 	 مِوْ ـى	يَـ لإِ 	 نُوكُیَ 	 ام 	وَ	 نَاكٌ 	 امبِ 	 مْكُتُثَّْدحَلَ 	 ٌِّهللا 	 بِات 	كِـ يفِ 	 ةٌیَآ 	لا	 وْلَ
بِاتَكِلْا 	 ُّمأُ 	 هُدَنْعِ 	وِ	 تُبِثْیُ

”If	 one	 verse	 had	 not	 been	 in	 the	 Holy	 Qur'an,	 I	 also	 would	 have	 informed	 you	 of	 the	 past
happenings	and	what	will	happen	until	the	Day	of	Judgement.”
The	Narrator	says	that	he	asked	the	Imam:	“Which	verse	is	that?”	The	Imam	replied:	“Allah	says:

'Allah	makes	to	pass	away	and	establishes	what	He	pleases,	and	with	Him	is	the	basis	of	the	Book.'”	16
	
In	 this	 argument,	 the	 knowledge	 has	 been	 divided	 into	 definite	 and	 indefinite.	 In	 the	 preceding
argument	it	was	part	or	full	(how	much	of	the	knowledge).	(Ponder	over	it).
	
4.	Another	way	to	explain	 the	difference	 is	 that	 in	practice,	Allah	(Glorified	and	Exalted	 is	He)	has
complete	knowledge	over	all	that	which	is	hidden	(to	others)	and	it	is	possible	that	the	Prophets	and
intimate	 friends	 of	 Allah	 (Glorified	 and	 Exalted	 is	 He),	 in	 practice	 or	 on	 their	 own,	 do	 not	 have
access	to	this	knowledge.	
However,	when	they	intend	or	wish	to	know	such	things,	then	Allah	(Glorified	and	Exalted	is	He)

teaches	it	to	them.		Of	course	this	intention	or	wish	is	only	with	the	permission	and	pleasure	of	Allah
(Glorified	and	Exalted	is	He).
	
Therefore,	to	summarize	the	verses	of	the	Qur'an	and	ahadith	that	tell	us	that	the	Prophet	(blessings	of
Allah	 be	 upon	 him	 and	 his	 progeny),	 A'immah	 (peace	 be	 upon	 them)	 and	 others	 do	 not	 have
Knowledge	of	the	Unseen	means	that	at	that	exact	time,	they	do	not	possess	the	knowledge;	and	those
verses	or	ahadith	which	say	 that	 they	do	possess	Knowledge	of	 the	Unseen	mean	 that	 they	have	 the
ability	to	gain	such	knowledge	(from	Allah,	(Glorified	and	Exalted	is	He)).	
	



This	can	be	compared	to	a	person	who	is	given	a	 letter	 from	someone	and	is	 requested	 to	pass	 the
letter	to	a	third	person.		In	this	example	we	can	say	that	the	person	who	was	given	the	letter	does	not
know	what	it	contains.	

However	at	the	same	time,	he	is	able	to	open	the	letter	and	read	it	contents	(as	long	as	the	person
who	gave	him	the	letter	gave	him	the	permission	to	do	so).		In	this	event,	he	would	have	knowledge	of
what	is	contained	in	the	letter.		If	he	does	not	give	him	permission,	then	he	would	remain	unaware	of

its	contents.
	

The	best	example	of	Knowledge	of	the	Unseen,	after	combining	all	the	meanings	of	the	ahadith	that
have	been	mentioned	can	be	found	in	Al-Kafi	in	the	section	titled,	'Surely	the	A'immah,	when	they	want

to	know	something,	they	are	taught	it!'
	

There	is	a	hadith	from	Imam	Ja`far	as-Sadiq	(peace	be	upon	him)	in	which	he	stated:

كَلِذٌبِ 	 ٌُّهللا 	 هُمَلَعْأَ 	 اًئیْشَ 	 مَلَعْیَ 	 نْأَ 	 مُاملإِا 	 دَارأَ 	 اذٌا .

“When	the	Imam	intends	to	know	something,	Allah	teaches	that	thing	to	him.”17
	
This	 interpretation	 clears	 up	 a	 lot	 of	 the	 difficulties	 and	 misunderstandings	 in	 relation	 to	 the
knowledge	of	the	Prophet	(blessings	of	Allah	be	upon	him	and	his	family)	and	the	A'immah	(peace	be
upon	them	all)	such	as:	how	is	it	possible	for	them	to	drink	water	or	eat	food	that	is	laced	with	poison
whereas	we	know	that	it	is	not	permitted	for	a	person	to	do	an	act	that	will	lead	to	danger	of	losing	his
life.	
Thus,	 we	must	 say	 that	 in	 such	 examples,	 the	 Prophet	 (blessings	 of	 Allah	 be	 upon	 him	 and	 his

family)	 or	 the	 A'immah	 (peace	 be	 upon	 them	 all)	 have	 not	 been	 given	 the	 permission	 by	 Allah
(Glorified	and	Exalted	is	He)	to	make	use	of	the	Knowledge	of	the	Unseen	that	is	there	and	usually
available	to	them.
	
Also,	 sometimes	 the	 betterment	 requires	 that	 the	 Prophet	 (blessings	 of	Allah	 be	 upon	 him	 and	 his
family)	and	A'immah	(peace	be	upon	them	all)	are	not	made	aware	of	a	certain	thing	or	that	they	are
not	told	of	it,	so	that	the	event	can	pass	as	a	test	for	them	which	would	result	in	their	completeness	as	a
human	being.	
For	example,	 it	has	been	mentioned	 in	 the	event	 recorded	 in	history	known	as	Lailatul	Mabit	 in

which	`Ali	(peace	be	upon	him)	slept	on	the	bed	of	the	Prophet	(blessings	of	Allah	be	upon	him	and
his	family),	in	which	it	has	been	narrated	from	`Ali	(peace	be	upon	them	all)	that	he	himself	said	that
he	did	not	know	whether	the	polytheists	of	the	Quraish	would	attack	him	on	that	night	and	he	would
become	a	martyr	in	the	way	of	Allah	(Glorified	and	Exalted	is	He)	or	if	his	life	would	be	spared?
	
In	this	instance,	the	betterment	requires	that	the	Imam	(peace	be	upon	him)	is	not	made	aware	of	the
outcome	of	his	actions	so	that	the	Divine	test	of	Allah	(Glorified	and	Exalted	is	He)	can	take	form.	
Thus,	 if	 the	 Imam	(peace	be	upon	him)	knew	 that	he	was	going	 to	be	sleeping	on	 the	bed	of	 the

Prophet	(blessings	of	Allah	be	upon	him	and	his	family)	and	then	the	next	morning,	he	would	wake	up
safe	and	sound,	then	this	would	not	be	an	act	of	honor	or	glory	for	the	Imam	(peace	be	upon	him);
and	that	which	is	mentioned	in	the	verses	of	the	Qur'an	and	the	ahadith	in	relation	to	the	importance	of
this	act	of	self-sacrifice	would	not	have	had	any	meaning.
	
Of	course,	the	issue	of	Knowledge	of	the	Unseen	being	accessible	if	the	Prophet	(blessings	of	Allah



be	upon	him	and	his	family)	or	A'immah	(peace	be	upon	them	all)	wish	clears	up	this	and	other	types
of	confusions.
	
5.	 Another	 way	 to	 reconcile	 these	 differing	 views	 that	 are	 found	 in	 the	 ahadith	 in	 relation	 to
Knowledge	of	the	Unseen	(however,	please	note	that	this	way	of	reconciliation	is	in	relation	to	some
of	the	narrations	as	well	and	that	the	people	who	were	being	spoken	to	in	these	various	ahadith	were
different	 people)	 is	 that	 some	 of	 the	 companions	 of	 the	 Prophet	 and	 A'immah	 had	 the	 ability	 to
understand	 and	 accept	 the	 issue	 of	Knowledge	of	 the	Unseen	 in	 relation	 to	 the	A'immah	 (peace	 be
upon	them	all)	such	that	it	could	be	told	to	these	companions	in	its	entirety.		However	in	relation	to
various	other	companions,	they	were	either	to	weak	(of	faith)	or	unable	to	understand	and	accept	such
concepts.
	
For	 example,	we	 read	 a	 hadith	 that	 once	Abu	Basir	 and	 a	 large	 group	 of	 companions	were	 in	 the
house	of	Imam	Ja`far	as-Sadiq	(peace	be	upon	him)	when	all	of	a	sudden	the	Imam	entered	the	room
upset,	sat	down	and	said	the	following:

	
تُمْلِعَ 	 امفَ 	 يِّنمِ 	 تَبْرَهَفَ 	 ةَنَلافُ 	 يتِیَرِاجَ 	 بِرْضَبِ 	 تَمْمَهَ 	 دْقَلَ 	، لّجَوَ 	 َّزعَ 	 ٌُّهللا 	 ٌّلاإِ 	 بَیْغَلْا 	 مُلَعْیَ 	 امَ !	 بَیْغَلْا 	 مُلَعْنَ 	 اَّنأَ 	 نَومُعُزْیَ 	 مٍاوقْلأَِ 	 اًبجَعَ 	 ایَإِ

يَهِ 	 رِاَّدلا 	 تِویُبُ 	 ِّيأَ 	 يفِ .

“It	is	surprising	that	some	people	think	that	we	have	Knowledge	of	the	Unseen	(`Ilm	al-Ghaib).	No
one	 apart	 from	Allah	 has	 this	 knowledge.	 I	 wanted	 to	 reprimand	my	 female-slave	 however	 she	 has
disappeared	from	my	presence	and	I	do	not	know	which	room	of	my	house	she	is	in.”18
	
The	narrator	of	the	hadith	then	said,	“When	the	Imam	stood	up	and	left	the	assembly,	me	and	a	group
of	the	companions	got	up	and	went	into	the	house	of	the	Imam	and	said	to	him,	'May	we	be	sacrificed
for	you!		In	regards	to	what	you	said	relating	to	one	of	your	female	servants	that	you	do	not	have	the
Knowledge	of	the	Unseen,	however	we	know	that	you	have	various	types	of	knowledge,	thus,	why	did
you	say	what	you	did	concerning	your	female	slave?'”
	
The	 Imam	 (peace	 be	 upon	 him)	 then	 elaborated	 on	 his	 statement	 which	 contained	 an	 explanation
about	Knowledge	of	the	Unseen.
	
It	was	clear	that	in	the	gathering,	there	were	people	who	did	not	have	the	ability	or	aptitude	necessary
to	understand	and	comprehend	the	meaning,	nor	did	they	have	a	deep	cognizance	of	the	Imam	(and
this	is	why	he	said	what	he	did).
	
It	must	be	pointed	out	that	these	five	points	mentioned	do	not	oppose	or	contradict	one	another	and	all
of	these	points	can	be	taken	as	truthful.	(Ponder	on	this)
	



2.	Another	Way	to	Prove	that	the	Prophets	and	A’immah	have	Knowledge	of	the
Unseen

At	this	point,	we	present	two	other	proofs	that	confirm	the	truth	that	the	Prophet	(blessings	of	Allah	be
upon	 him	 and	 his	 progeny)	 and	 the	 Sinless	 A'immah	 (peace	 be	 upon	 them	 all)	 have	 a	 general
Knowledge	of	the	Unseen.
	
First:	 The	 jurisdiction	 of	 the	 Prophet	 (blessings	 of	 Allah	 be	 upon	 him	 and	 his	 progeny)	 and	 the
A'immah	(peace	be	upon	them	all)	was	universal	and	for	all	time,	thus	it	was	not	limited.		Rather,	the
Apostleship	of	the	Prophet	(blessings	of	Allah	be	upon	him	and	his	progeny)	and	the	leadership	of	the
A'immah	(peace	be	upon	them	all)	was	world-wide	and	eternal.		Thus,	how	is	it	possible	that	someone
can	be	given	such	a	wide	jurisdiction	and	authority,	but	yet	at	the	same	time	are	only	given	knowledge
of	that	particular	time	and	place	in	which	they	are	living	in?	
	
Is	 it	 possible	 for	 a	 person	 who	 is	 for	 example,	 given	 the	 responsibility	 of	 being	 a	 governor	 or
administrator	of	a	large	country	to	not	be	aware	of	that	area	and	at	the	same	time	be	able	to	fulfill	his
role	of	authority	or	control	over	that	area?
	
In	other	words,	the	Prophet	(blessings	of	Allah	be	upon	him	and	his	progeny)	and	A'immah	(peace	be
upon	them	all)	had	to	give	guidance,	 instructions	and	lay	down	laws	which	would	help	people	who
would	 come	 in	 the	 future	 and	 in	 all	 lands	 and	 not	 only	 be	 limited	 to	 those	 who	 were	 their
contemporaries.	This	is	not	possible	except	by	possessing	at	least	a	small	portion	of	the	Knowledge
of	the	Unseen.
	
Secondly:	 There	 are	 three	 verses	 of	 the	Holy	Qur'an	which	 if	we	 place	 them	 next	 to	 one	 another,
would	fully	explain	the	Knowledge	of	the	Unseen	that	had	been	granted	to	the	Prophet	(blessings	of
Allah	be	upon	him	and	his	progeny)	and	A'immah	(peace	be	upon	them	all).
	
1.	The	first	is	about	a	person	named	Asif	bin	Barkhiya,	who	in	the	twinkling	of	an	eye,	brought	the
throne	of	Bilqis	to	the	court	of	Prophet	Sulayman	(peace	be	upon	him):

يِّبرَ 	 لِضْفَ 	 نمِ 	 اذَهَ 	 لَاقٌ 	 هُدَنعِ 	 اًرقِتَسْمُ 	 هُآرَ 	 اٌّملَفَ 	 كَفُرْطَ 	 كَیْلَإِ 	 َّدتَرْیَ 	 نْأَ 	 لَبْقَ 	 هِبِ 	 كَیتِآ 	 انَأَ 	 بِاتَ ـ كِلْا 	 نَِّم 	 مٌلْعِ 	 هُدَنعِ 	 يذَِّلا 	 لَا قَـ

“One	who	had	some	knowledge	of	 the	book	said:	 I	will	bring	 it	 to	you	 in	 the	 twinkling	of	an	eye.
Then	when	he	saw	it	settled	beside	him,	he	said:	This	is	by	the	grace	of	my	Lord.”	19
	
2.	The	second	verse	states:

بِاتَكِلْا 	 مُلْعِ 	 هُدَنعِ 	 نْمَوَ 	 مْكُنَیْبَوَ 	 ينِیْبَ 	 اًدیهِشَ 	 ٌِّاللهابِ 	 ىفَكَ 	 لْقُ

“Say:	Allah	is	sufficient	as	a	Witness	between	me	and	you	and	whoever	has	knowledge	of	the
book.”20

	
In	many	narrations	both	in	the	books	of	the	Ahl	as-Sunnah	and	Shi`a,	it	is	stated	that	when	the	Prophet

(peace	be	upon	him	and	his	family)	was	asked	by	Abu	Sa`id	Khudri	about	“One	who	had	some



knowledge	of	the	book(min	al-Kitab)?”21
The	Prophet	(blessings	of	Allah	be	upon	him	and	his	progeny)	replied	that	it	was	the	successor	of

his	 brother	 Sulayman	 bin	 Dawud.	 	 Then	 he	 asked	 the	 Prophet	 that	 who	 was	 the	 one	 who	 “has
(complete)	knowledge	of	the	Book?”22		He	replied:	It	is	my	brother	`Ali	ibn	Abi	Talib.”23
	
Paying	attention	to	the	first	verse	that	states,	'…some	knowledge	of	the	book'	(which	has	been	related
to	be	 in	 reference	 to	Asif	 ibn	Barkhiya)	 is	 a	 fraction	or	 a	 share	 of	 the	 knowledge;	whereas	 in	 the
second	verse,	'knowledge	of	the	book'	(which	has	been	related	to	be	in	reference	to	`Ali	ibn	Abi	Talib
(peace	be	upon	him))	is	complete	knowledge.	
Therefore,	the	difference	between	the	station	of	knowledge	that	was	granted	to	Asif	and	that	which

was	granted	to	`Ali	(peace	be	upon	him)	is	made	clear.
	
3.	The	third	verse	under	discussion	is:

… ءٍيْشَ 	 ِّلكُِّل 	 اًنایَبْتِ 	 بَاتَكِلْا 	 كَیْلَعَ 	 انَلَّْزنَوَ …

“…and	We	have	revealed	the	Book	to	you	clearly	explaining	everything…”	24
	
It	is	clear	that	one	who	knows	the	secrets	of	this	Book,	must	also	have	Knowledge	of	the	Unseen,	and
this	 is	 in	 itself	 clear	 proof	 that	 it	 is	 possible	 for	 men	 from	 among	 the	 intimate	 friends	 of	 Allah
(Glorified	 and	 Exalted	 is	 He)	 to	 have	 Knowledge	 of	 the	 Unseen,	 by	 the	 permission	 of	 Allah
(Glorified	and	Exalted	is	He).25
	



3.	An	in-Depth	Study	Regarding	the	Creation	of	the	Jinn

	
	

The	Jinn,	 just	as	 the	 literal	meaning	of	 the	word	denotes,	are	creations	which	are	unseen	as	having
many	characteristics.		It	has	been	mentioned	in	the	Qur'an	that:
	
1)	They	are	beings	 that	have	been	created	 from	fire,	 as	opposed	 to	man	who	has	been	created	and
fashioned	from	dirt:

رٍاٌّن 	 نِّم 	 جٍرِاٌّم 	 نمِ 	 َّناجَلْا 	 قَلَخَوَ 	 رِاٌّخفَلْاكَ 	 لٍاصَلْصَ 	 نْمِ 	 نَاسَنْلإِا 	 قَلَخَ

“He	 created	 man	 from	 dry	 clay	 like	 Earthen	 vessels,	 and	 He	 created	 the	 Jinn	 from	 fire	 free	 of
smoke.”26
2)	The	Jinn	are	creatures	that	have	knowledge	and	understanding	and	are	able	to	discern	between

truth	and	falsehood.		They	also	have	the	power	of	logic	and	deduction.	(See	various	Ayat	of	Suratul
Jinn,	as	have	already	been	mentioned)
3)	 The	 Jinn	 too	 have	 a	 responsibility	 towards	 their	 Creator.	 (Various	 Ayat	 of	 Suratul	 Jinn	 and

Suratul	Rahman)
	
4)	A	group	of	them	are	righteous	believers,	and	a	group	of	them	are	non-believers:

اًددَقِ 	 قَئِارَطَ 	 اٌّنكُ 	 كَلِذٌ 	 نَودُ 	 اٌّنمِوَ 	 نَوحُلِاٌّصلا 	 اٌّنمِ 	 اٌّنأَوَ

“As	 for	us,	certainly	some	of	us	are	righteous	and	others	are	not.	 	We	have	all	 followed	different
paths.”27
	
5)	They	too	have	a	day	when	they	will	be	brought	together	and	will	have	to	account	for	their	deeds:

اًبطَحَ 	 مََّنهَجَلِ 	 اونُاكَفَ 	 نَوطُسِاقٌلْا 	 اٌّمأَوَ

"However,	the	deviators	from	the	Truth	will	be	the	fuel	for	hell.”28
	
6)	They	used	 to	have	 the	ability	 to	go	 to	 the	heavens	and	even	 received	knowledge	 from	 there	and
used	to	steal	information,	but	this	was	later	on	was	forbidden	for	them:

اًدصََّر 	 اًباهَشِ 	 هُلَ 	 دْجِیَ 	 نَلآا 	 عِمِتَسْیَ 	 نْمَفَ 	 عِمَّْسللِ 	 دَعِاقَمَ 	 اهَنْمِ 	 دُعُقْنَ 	 اٌّنكُ 	 اٌّنأَوَ

”We	used	to	sit	near	by	and	try	to	listen	to	the	heavens,	but	shooting	flames	now	await	those	who	try
to	do	that.”29
	
7)	Some	of	them	are	able	to	meet	and	communicate	with	human	beings,	and	are	able	to	increase	their
limited	knowledge	and	information,	relating	to	some	of	the	secrets	of	the	world:

اًقهَرَ 	 مْهُودُازَفَ 	 ِّنجِلْا 	 نَِّم 	 لٍاجَرِبِ 	 نَوذُوعُیَ 	 سِنلإِا 	 نَِّم 	 لٌاجٌرِ 	 نَاكٌ 	 هَُّنأَوَ

"Certain	 human	 beings	 sought	 refuge	 with	 certain	 Jinn	 and	 this	 increased	 the	 rebelliousness	 of



those	Jinn.”30
	
8)	 From	 among	 them,	 we	 find	 some	 that	 have	 great	 powers	 and	 strength,	 just	 as	 we	 find	 among
humans	beings	as	well:

نٌیمِأَ 	 ٌّيوِقَلَ 	 هِیْلَعَ 	 يِّنإِوَ 	 كَمِاقََّم 	 نْمِ 	 مَوقُتَ 	 نأَ 	 لَبْقَ 	 هِبِ 	 كَیتِآ 	 انَأَ 	 ِّنجِلْا 	 نَِّم 	 تٌیرفْعِ 	 لَاقَ

"A	monstrous	Jinn	said,	“I	can	bring	it	(the	Throne	of	Bilqis)	before	you	even	stand	up.		Verily	I	am
powerful	and	trustworthy.”31
	
9)	Some	of	them	have	the	ability	to	perform	tasks	on	behalf	of	human	beings,	as	has	been	mentioned
in	the	Qur'an:

بِاوٌجَلْاكَ 	 نٍافَجِوَ 	 لَیثِامَتَوَ 	 بَیرِاحََّم 	 نمِ 	 ءُاشٌیَ 	 امٌ 	 هُلَ 	 نَولُمَعْیَ …	 هِِّبرَ 	 نِذْإِبِ 	 هِیْدَیَ 	 نَیْبَ 	 لُمَعْیَ 	 نمَ 	 ِّنجِلْا 	 نَمِوَ 	..

“…and	of	the	Jinn	there	were	those	who	worked	before	him	(Sulayman)	by	the	command	of	his	Lord
…	they	made	for	him	what	he	pleased	of	fortresses	and	images,	and	bowls	(large)	as	watering	troughs
and	cooking	pots…”32
	
10)	Their	creation	and	placing	on	the	Earth,	took	place	before	the	creation	of	mankind:

مِومَُّسلا 	 رِاَّن 	 نمِ 	 لُبْقَ 	 نمِ 	 هُانَقْلَخَ 	 َّنآجَلْاوَ

“…and	We	created	the	Jinn	before	(the	human	being)	of	smokeless	fire.”33
	
In	addition	to	this,	from	the	verses	of	the	Qur'an,	we	can	clearly	see	that	contrary	to	that	which	is	in
the	minds	of	 the	common	people	 (who	 feel	 that	 they	are	better	 than	 the	 Jinn),	 there	are	 truly	 some
people	who	are	better	than	them	and	our	proof	is	that	all	of	the	Prophets	of	Allah	are	human	beings
that	were	chosen	(for	the	role	of	Prophethood)	and	it	was	the	Jinn	who	were	commanded	to	believe	in
the	Prophet	of	Islam	(blessings	of	Allah	be	upon	him	and	his	progeny)	who	was	a	human	being	and
were	commanded	to	followed	him.
	
Above	all,	Shaytan	who,	according	to	the	Qur'an	was	of	the	Jinn	(see	verse	50	of	Suratul	Kahf),	was
commanded	 to	perform	Sajdah	 to	Prophet	Adam	(peace	be	upon	him)	and	 this	shows	 the	greatness
and	eminence	of	mankind	over	the	Jinn.
	
Up	until	this	point,	our	discussion	was	centered	on	the	facts	that	were	mentioned	in	the	Holy	Qur'an,
which	is	free	from	all	sorts	of	corruption,	in	relation	to	this	unseen	creation.		
However,	 as	 we	 know,	 the	 common	 people	 and	 those	 who	 are	 irrational	 have	 conjectured	 up

various	adulterated	ideas	in	relation	to	this	creation	of	Allah	(Glorified	and	Exalted	is	He)	which	both
the	intelligence	and	logic	can	not	accept.
	
Due	to	this,	a	corrupt	and	unrealistic	view	of	this	creation	has	been	made	such	that	whenever	the	word
Jinn	is	mentioned,	a	whole	group	of	corrupt	thoughts	and	beliefs	pop	up	in	the	mind	of	the	people.	
Some	things	that	people	mention	are	that	the	Jinn	have	the	ability	of	metamorphosis,	thus,	they	take
the	 shape	 and	 form	 of	 various	 strange,	 wild	 and	 scary	 creatures.	 	 They	 are	 also	 thought	 to	 be
creations	full	of	anger	and	rage	and	that	if	they	were	to	throw	a	bowl	of	hot	water	into	an	empty	area
of	a	house	then	the	whole	house	would	catch	on	fire;	and	other	beliefs	such	as	these.



	
However,	 if	 the	 issue	 of	 the	 Jinn	 was	 to	 be	 studied	 without	 all	 of	 these	 strange	 and	 wrong
misconceptions,	then	the	primary	topic	at	hand	would	be	completely	understood	and	accepted,	since
we	have	no	proof	that	living	creatures	that	exist	are	limited	to	only	those	that	can	be	seen	by	the	naked
eye.		Rather,	the	scholars	of	Religion,	and	the	Scientists	and	Researchers	of	the	natural	sciences	have
said	that	any	creature	that	mankind	is	able	to	discern	by	using	his	senses,	cannot	be	compared	to	those
creatures	that	cannot	be	perceived	by	the	five	natural	senses.
Until	 recently	when	 unseen	 creations	 the	 size	 of	 atoms	 had	 not	 been	 discovered,	 nobody	would

have	believed	that	in	one	drop	of	water	or	one	drop	of	blood,	there	exists	thousands	and	thousands	of
living	organisms	which	we	as	humans	did	not	have	the	power	to	see.
	
Also,	the	scientists	have	mentioned	that	our	own	eyes	are	limited	in	what	colours	it	can	see;	also,	our
ears	are	limited	to	the	spectrum	and	frequencies	of	sounds	which	it	can	hear.		The	colours	which	we
cannot	see	and	the	sounds	which	we	cannot	hear	are	much	more	in	number	than	we	are	able	to	see	or
hear!
	
When	 we	 see	 that	 the	 state	 of	 the	 world	 and	 our	 surroundings	 are	 such,	 then	 it	 is	 no	 place	 of
amazement	that	there	can	be	various	types	of	living	creatures	in	this	universe	which	we	are	not	able	to
perceive.	 	Thus,	when	the	true	light	-	 the	Prophet	of	Islam	(blessings	of	Allah	be	upon	him	and	his
progeny)	-	informs	us	about	such	creations,	why	is	it	not	possible	for	us	to	accept	them?
	
In	any	case,	on	one	hand,	we	have	the	Qur'an	-	the	true	spoken	word	-	which	has	informed	us	of	the
Jinn	 along	with	 their	 special	 characteristics	 as	mentioned	 above;	 and	 on	 another	 side,	we	 have	 no
logical	proof	that	can	be	brought	forth	to	deny	their	existence.		Thus,	we	must	accept	their	existence
and	 stay	 away	 from	all	wrong	 and	 corrupt	 ideas.	 	We	must	 also	 keep	 away	 from	all	 contaminated
ideas	that	are	in	the	minds	of	the	common	people	while	discussing	the	Jinn.
	
It	 is	 also	 important	 to	mention	 this	 final	 point	 that	 the	word	 Jinn	 sometimes	 carries	 a	much	wider
meaning	which	includes	various	unseen	creations	-	both	those	that	possess	intellect	and	those	who	do
not.		Sometimes,	even	some	animals	that	can	be	seen	by	the	naked	eye,	but	are	hidden	inside	their	nest
or	den	are	also	included	in	this	wider	meaning	of	Jinn.
	
An	example	of	this	can	be	seen	in	the	narrations	from	the	Prophet	of	Islam	(blessings	of	Allah	upon
him	and	his	family)	in	which	he	said:

فٌنْصِ 	وَ	 ضِرْلأَا 	 تِارَشَحَ 	 فٌنْصِ 	وَ	 بٌرِاقَعَ 	 فٌنْصِ 	وَ	 تٌایحَ 	 فٌنْصِ 	وَ	 ءِاوَهَلْا 	 يفِ 	 حِیرِلْاكَ 	 فٌنْصِ :	 فٍانَصْأَ 	 ةَسَمْخَ 	 َّنجِلْا 	 ٌُّهللا 	 قَلَخَ
بِاقَعِلْا 	وَ	 بِاسَحِلْا 	 مُهِیْلَعَ 	 مَدَآ 	 ينِبَكَ .

“Allah	 has	 created	 the	 Jinn	 in	 five	 different	 types:	One	 group	 is	 like	 the	wind	 (unseen);	 another
group	is	in	the	form	of	a	snake;	a	third	group	is	in	the	form	of	a	scorpion;	the	next	group	is	those	wild
animals	of	the	land;	and	the	last	group	is	just	like	humans	which	have	accountability	for	their	good
and	bad	deeds.”34
	
By	paying	close	attention	to	this	hadith	and	its	wide	definition	(of	the	Jinn),	very	many	difficulties	and
problems	which	are	mentioned	in	various	other	ahadith	and	stories	in	relation	to	the	Jinn	are	solved.
	
For	example,	in	some	of	the	ahadith	from	Amir	al-Mu’minin	`Ali	ibn	Abi	Talib	(peace	be	upon	him),



we	read	the	following:

ةِمَلَثَلْاوَ 	 ةِوَرْعُلْا ـى	 لعَ 	 دُعُقْیَ 	 نَاطٌیَّْشلا 	 َّنإِفَ 	 هِتِورُعَ 	 نْمِ 	وَ	لا	 ءِانَلأَا 	 ةِمَلْثُ 	 نْمِ 	 ءَا ــ مَلْا 	 بُرِشْتَ .لاٌ	

“Do	not	drink	water	from	a	broken	or	defective	glass,	since	verily	Shaytan	sits	in	the	defective	and
broken	(glasses).”35	
Keeping	in	mind	that	Shaytan	is	from	the	Jinn	and	that	a	broken	dish	and	the	area	where	it	is	kept	is	a
place	where	all	types	of	microbes	and	germs	gather,	it	is	not	difficult	to	assume	that	the	words	Jinn
and	Shaytan	(as	used	in	these	ahadith)	carry	a	general	meaning	and	would	include	these	things	(germs
and	 microbes)	 too	 even	 though	 this	 hadith	 (and	 others)	 have	 a	 specific	 meaning	 that	 the	 Jinn	 or
Shaytan	is	a	being	with	understanding	and	intelligence	and	have	a	responsibility	to	their	Creator	and
the	ahadith	in	these	regards	are	also	quite	numerous.36
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1.	An	in-depth	investigation	regarding	`Ilm	al-Ghaib
2.	Another	Way	to	Prove	that	the	Prophets	and	A’immah	have	Knowledge	of	the	Unseen
3.	An	in-Depth	Study	Regarding	the	Creation	of	the	Jinn



Final	Words	by	Ayatullah	Makarim	Shirazi

O'	Allah!		On	that	day	when	the	Jinn	and	Mankind	will	be	brought	forth	the	Court	of	Justice	in	Your
presence	and	those	who	had	committed	wicked	deeds	will	feel	remorse	for	their	actions,	cover	us
with	the	shadow	of	Your	Grace.
O'	Allah!		The	sphere	of	Your	Dominion	is	wide	and	spacious	and	our	own	knowledge	and
understanding	is	limited,	therefore,	please	protect	us	from	the	slips	and	errors	and	mistakes	that	we
fall	prey	to.
O'	Allah!		The	station	and	rank	of	Your	Prophet	is	so	great	that	in	addition	to	his	invitation	(to	the
religion	of	Islam)	being	extended	to	humanity,	all	other	creations	too	answered	his	call	-	thus,	please
accept	and	place	us	amongst	the	ranks	of	the	true	believers.
	
Completion	of	the	Commentary	of	Suratul	Jinn

Friday,	21st	of	the	Month	of	Muharram	al-Haram,	1408	AH
Nasir	Makarim	Shirazi
	



8Chapter
Selection	of	Ahadith	from	Al-Usul	Al-Kafi	Concerning	the	Jinn

	
مْهِرِومُأُ 	 يفِ 	 نَوهَُّجوَتَیَ 	وَ	 مْهِنِیدِ 	 مِلِاعَمَ 	 نْعَ 	 مْهُنَولُأَسْیَفَ 	 مْهِیتِأْیَ 	 َّنجِلْا 	 َّنأَ 	 بُابَ

	
	
The	Jinn	come	to	them	(the	A'immah)	

for	Religious	Instructions	and	for	Settling	their	Affairs
	



Hadith	1

	
هُتُیْتَأَ 	 امَ 	 ضِعْبَ 	 يفِ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) رٍفَعْجَ 	 ابَأَ 	 تُیْتَأَ :	 لَاق 	 فِاكَسْلإِا 	 دٍعْسَ 	 نْعَ 	 رٍوِاسَمُ 	 نِبْ 	 ىیَحْیَ 	 نْعَ 	 ٍّيلِعَ 	 نِبْ 	 دَِّمحَمُ 	 نْعَ 	 انٌبِاحٌصْأَ 	 ضُعْبَ

دِقَ 	 تُوتُبُلْا 	 مُهِیْلَعَ 	 رُفُّْصلا 	 دُارَجَلْا 	 مُهَُّنأَكَ 	 مٌوْقَ 	 َّيلَعَ 	 جَرَخَ 	 نْأَ 	 ثَبِلَ 	 امَفَ 	. ءَایٌفْلأَا 	 عَُّبتَتَأَ 	 تُلْعَجَ 	وَ	 َّيلَعَ 	 سُمَّْشلا 	 تِیَمِحَ 	 ىَّتحَ 	 لْجَعْتَ لا	 :	 لُوقُیَ 	 لَعَجَفَ
دْقَلَ 	 ٌِّهللا 	وَ	 لْجَأَ :	 تُلْقُ 	. كَیْلَعَ 	 تُقْقَشَ 	 دْقَ 	 ينِارَأَ :	 يلِ 	 لَاقٌ 	 هِیْلَعَ 	 تُلْخَدَ 	 اَّملَفَ 	. مِوْقَلْا 	 ةِئَیْهَ 	 نِسْحُ 	 نْمِ 	 هِیفِ 	 تُنْكُ 	 امَ 	 ينِاسٌنْلأََ 	 ٌِّهللا 	 وَفَ :	 لَاقٌ 	. ةُدَابٌعِلْا 	 مُهُتْكَهَتَنْا
ایَ :	 لَاقٌفَ 	. ةُدَابٌعِلْا 	 مُهُتْكَهَتَنْا 	 دِقَ 	 رُفُّْصلا 	 دُارجَلْا 	 مُهُنَاولْأَ 	 َّنأَكَ 	 دٍحِاوَ 	 لٍجُرَ 	 ِّيزِ 	 يفِ 	 مْهُنْمِ 	 ةًئَیْهَ 	 نَسَحْأَ 	 اًموْقَ 	 رَأَ 	 مْلَ 	 يبِ 	 اوُّرمَ 	 مٌوْقَ 	 هِیفِ 	 تُنْكُ 	 امٌ 	 ينِاسٌنْأَ

مْهِمِارحَ 	وَ	 مْهِلِلاٌحَ 	وَ	 مْهِنِیدِ 	 مِلِاعمَ 	عَـنْ	 انولُأَسْیَ 	 اٌّنو ـ تُأْیَ 	 مْعَنَ :	 لَاقٌ ؟	 كَنَوتُأْیَ 	 تُلْقُفَ :	 لَاقٌ 	. ِّنجِلْا 	 نَمِ 	 كَنُاوٌخْإِ 	 كَئِلٌوأُ :	 لَاقٌ 	. مْعَنَ :	 تُلْقُ ؟	 مْهُتَیْأَرَ 	 دُعْسَ .
	

Some	of	our	companions	narrated	from	our	people,	who	have	narrated	from	Muhammad	ibn	`Ali
from	Yahya	ibn	Musawir	from	Sa`d	al-Askaf	who	said	the	following:	”On	one	of	my	meeting	with	Abu
Ja`far	(peace	be	upon	him)	when	I	went	to	see	him,	he	asked	me	to	wait.
	
	I	waited	until	the	sun	became	very	hot	on	me,	thus	I	tried	to	follow	the	shadow	to	stay	away	from

the	sun.	 	Not	very	 long	after,	a	group	of	people	 that	 looked	 like	 locusts	dressed	 in	 large	gowns	and
were	very	pale	and	slim	due	to	extensive	worshipping,	came	out	from	where	the	Imam	was.		
Their	beautiful	sight	made	me	forget	my	troubles.		When	I	went	in	the	presence	of	the	Imam	(peace

be	upon	him)	he	said,	'I	am	afraid	I	caused	you	hardships.'		
	
I	 said,	 'Yes,	 it	 was	 difficult	 but	 by	 Allah,	 I	 forgot	 everything	when	 I	 saw	 them.	 	 A	 group	 of	 people
passed	by	the	like	of	whose	beauty	I	had	not	seen	before.		They	looked	like	locusts	that	were	pale	and
slim	due	to	worshipping	a	great	deal.'		
	
The	Imam	(peace	be	upon	him)	said,	'O	Sa`d,	did	you	see	them?'		I	said,	'Yes,	I	saw	them.'		The	Imam
(peace	be	upon	him)	said,	'They	are	your	brethren	from	among	the	Jinn.'		
	
The	narrator	said,	'I	asked	the	Imam	(peace	be	upon	him),	'Do	they	come	to	you?'		He	said,	'Yes,	they
come	to	us	for	religious	instructions	and	to	learn	the	lawful	and	unlawful	matters	from	us.'”
	



Hadith	2

	
	
	

اٌّنكُ :	 لَاقٌ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) ٌِّهللا 	 دِبْعَ 	 يبِأَ 	 نْعَ 	 لٍبَجَ 	 نِبْا 	 نِعَ 	 لَیعِامَسْإِ 	 نِبْ 	 مَیهِارَبْإِ 	 نْعَ 	 نَاَّسحَ 	 نِبْ 	 ِّيلِعَ 	 نْعَ 	 دٍایَزِ 	 نِبْ 	 لِهْسَ 	 نْعَ 	 دٍَّمحَمُ 	 نُبْ 	 ُّيلِعَ
رٌزُأُ 	 مْهِیْلَعَ 	 ِّطُّزلا 	 هُابشْأَ 	 مٌوْقَ 	 انیْلَعَ 	 جَرَخَفَ 	 هِبِاببِ

ِّنجِلْا 	 نَمِ 	 مْكُنُاوَخْإِ 	 ءِلاٌؤُهَ :	 لَاقٌفَ 	 مْهُنْعَ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) ٌِّهللا 	 دِبْعَ 	 ابٌأَ 	 انلْأَسَفَ 	 ةٌیَسِكْأَ وَ	
	
	
`Ali	 ibn	 Muhammad	 has	 narrated	 from	 Sahl	 ibn	 Ziyad	 from	 `Ali	 ibn	 Hisan	 from	 Ibrahim	 ibn

Isma'il	from	Ibn	Jabal,	who	has	said	the	following:
	
“On	one	occasion	we	were	in	front	of	the	door	of	the	house	of	Abu	`Abdillah	(peace	be	upon	him)

when	a	group	of	people	who	 looked	 like	 Indian	gypsies	came	out	wearing	 loin	cloths	 to	cover	 their
bodies.		We	asked	Abu	`Abdillah	(peace	be	upon	him)	about	them	and	he	said,	'They	were	your	brethren
from	among	the	Jinn.'”
	



Hadith	3

	
ابأَ 	 تُیْتَأَ :	 لَاق 	 فِاكسْلإِا 	 دٍعْسَ 	 نْعَ 	 انبِاحصْأَ 	 ضِعْبَ 	 نْعَ 	 لٍاٌّضفَ 	 نِبْا 	 نِعَ 	 ِّيفِوكُلْا 	 ٍّيلِعَ 	 نِبْ 	 نِسَحَلْا 	 نِعَ 	 ىیَحْیَ 	 نُبْ 	 دَُّمحَمُ 	وَ	 سَیرِدْإِ 	 نُبْ 	 دُمَحْأَ

لُاحرِ 	 اذٌإِفَ 	 هِیْلَعَ 	 نَذْلإٍا 	 دُیرِأُ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) رٍفَعْجَ
هِیْلَعَ 	) رٍفَعْجَ 	 يبِأَ 	 ىلَعَ 	 تُلْخَدَفَ 	 لَاق 	. َّطُّزلا 	 نَوهُبِشْیُ 	 مِئِامٌعَلْابِ 	 نَیِّمتَعْمُ 	 مٌوْقَ 	 جَرَخَ 	 َّمثُ 	 تْعَفَتَرْا 	 دِقَ 	 تُاوصْلأَا 	 اذٌإِ 	وَ	 ةٌفَوفُصْمَ 	 بِابلْا 	 ىلَعَ 	 لٍبِإِ

؟ دُعْسَ 	 ای 	 كَئِلٌوأُ 	 نْمَ 	 يرِدْتَوَ أَ	 :	 لَاقٌفَ ؟	 مْهُتُرْكَنْأَفَ 	 مِئِامٌعَلْابِ 	 نَیِّمتَعْمُ 	 َّيلَعَ 	 اوجُرَخَ 	 اًموْقَ 	 تُیْأَرَ 	وَ	 مَوْیَلْا 	 َّيلَعَ 	 كَنُذْإِ 	 أَطَبْأَ 	 كَادفِ 	 تُلْعِجُ :	 تُلْقُفَ (	 مُلاٌَّسلا
مِلِاعمَ 	وَ	 مْهِمِارحَ 	وَ	 مْهِلِلاحَ 	 نْعَ 	 انولُأَسْیَفَ 	 انوتُأْیَ 	 ِّنجِلْا 	 نَمِ 	 مْكُنُاوٌخْإِ 	 كَئِلٌوأُ :	 لَاقٌ !	 	لاٌ تُلْقُ :	 لَاقٌ

مْهِنِیدِ .
	
Ahmad	ibn	Idris	and	Muhammad	ibn	Yahya	have	narrated	from	al-Hasan	ibn	`Ali	al-Kufi	from	Ibn

al-Faddal	from	a	certain	person	of	our	people	from	Sa`d	al-Askaf,	who	has	said	the	following:
“One	time	I	went	to	ask	for	permission	to	meet	Abu	Ja`far	(peace	be	upon	him).		I	found	saddles	of

camels	lined	up	in	front	of	the	door	and	heard	very	loud	noises.		At	this	time,	a	group	of	people	came
out	who	were	wearing	turbans	and	looked	like	those	of	the	Indian	gypsies.		
	
I	asked	Abu	Ja`far	(peace	be	upon	him)	about	them	saying,	'May	Allah	take	my	soul	in	the	service	of

your	cause.		Today	it	took	me	a	long	time	to	receive	permission	to	meet	you.		I	saw	a	group	of	people
coming	out	with	turbans	on	that	I	did	not	recognize.'		
	

	
He	said,	 'Do	you	know,	O	Sa`d,	who	they	were?'		I	replied,	 'No,	I	do	not	know.'		The	Imam	(peace	be
upon	 him)	 said,	 'They	 were	 your	 brethren	 in	 religion	 from	 among	 the	 Jinn.	 	 They	 come	 to	 us	 for
religious	instructions,	to	learn	the	lawful	and	unlawful	matters	and	the	principles	of	their	religion.'”



Hadith	4

	
	

جَئِاوحَبِ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) رٍفَعْجَ 	 وبُأَ 	 ينِاصوْأَ :	 لَاقٌ 	 ِّيفِرَیَّْصلا 	 رٍیدِسَ 	 نْعَ 	 دِلابِلْا 	 يبِأَ 	 نِبْ 	 مَیهِارَبْإِ 	 نْعَ 	 نِیْسَحُلْا 	 نِبْ 	 دَِّمحَمُ 	 نْعَ 	 ىیَحْیَ 	 نُبْ 	 دَُّمحَمُ
. ةَوَادلإِا 	 هُتُلْوَانفَ 	 نُاشطْعَ 	 هَُّنأَ 	 تُنْنَظَ 	وَ	 هِیْلَإِ 	 تُلْمِفَ :	 لَاقٌ 	. هُبَوْثَ 	 يوِلْیَ 	 نٌاسٌنْإِ 	 اذٌإِ 	 يتِلَحِار 	 ىلَعَ 	 ءِاحٌوَّْرلا 	 ِّجفَ 	 نَیْبَ 	 انأَ 	 انیْبَفَ 	 تُجْرَخَفَ 	 ةِنَیدِمَلْابِ 	 هُلَ

كَدُهْعَ 	 ىتَمَ :	 تُلْقُفَ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) رٍفَعْجَ 	 يبِأَ 	 مُتَاخَ 	 اذإِ 	 مِتَاخَلْا 	 ىلَإِ 	 تُرْظَنَ 	 اَّملَفَ :	 لَاقٌ 	. بٌطْرَ 	 هُنُیطِ 	 اًباتكِ 	 ينِلَوَان 	وَ	 اهبِ 	 يلِ 	 ةَجَاح لا	 :	 يلِ 	 لَاقفَ
( مُلاٌَّسلا 	 هِیْلَعَ 	) رٍفَعْجَ 	 وبُأَ 	 مَدِقَ 	 َّمثُ :	 لَاقٌ ؟	 دٌحَأَ 	 يدِنْعِ 	 سَیْلَ 	 اذإِفَ 	 ُّتفَتَلْا 	 َّمثُ 	 اهَبِ 	 ينِرُمُأْیَ 	 ءُایَشْأَ 	 بِاتَكِلْا 	 يفِ 	 اذإِ 	وَ	 ةَعَاَّسلا :	 لَاق ؟	 بِاتكِلْا 	 بِحِاصَبِ
ةٍیَاورِ 	 يفِ .	وَ	 مْهُانثْعَبَ 	 ةَعَرُّْسلا 	 اندْرَأَ 	 اذإِفَ 	 ِّنجِلْا 	 نَمِ 	 اًمدَخَ 	 انلَ 	 َّنإِ 	 رُیدِسَ 	 ایَ :	 لَاقفَ ؟	 بٌطْرَ 	 هُنُیطِ 	وَ	 كَبِاتكِبِ 	 ينِاتأَ 	 لٌجُرَ 	 كَادَفِ 	 تُلْعِجُ :	 تُلْقُفَ 	 هُتُیقِلَفَ

مْهُانثْعَبَ 	 اًرمْأَ 	 اندْرَأَ 	 اذإِفَ 	 سِنْلإِا 	 نَمِ 	 اًعابتْأَ 	 انلَ 	 َّنأَ 	 امكَ 	 ِّنجِلْا 	 نَمِ 	 اًعابَتْأَ 	 انلَ 	 َّنإِ :	 لَاق 	 ىرَخْأُ .
	
Muhammad	ibn	Yahya	has	narrated	from	Muhammad	ibn	al-Husayn	from	Ibrahim	ibn	Abu'l	Balad

from	Sadir	al-Sayrafi,	who	has	said	the	following:
	
“Abu	Ja`far	(peace	be	upon	him)	asked	me	to	help	him	with	a	few	things	in	Madina.		I	left	and	when

I	reached	Fajj	al-Rawha`	(name	of	a	place)	a	man	waved	to	me	with	his	clothes.
The	 narrator	 said	 that	 I	 turned	 to	 him	and	 I	 thought	 he	was	 thirsty.	 	 I	 offered	 him	a	 cup	 but	 he

declined	saying,	'I	do	not	need	it.'		He	gave	me	a	letter	whose	ink	was	not	dry	yet.	
	
The	narrator	said	that	when	I	looked	at	it,	it	had	the	seal	of	Abu	Ja`far	(peace	be	upon	him)	on	it.		I
asked	him	'When	were	you	in	the	presence	of	Abu	Ja`far	(peace	be	upon	him)?'		He	said,	'Just	now	I
was	in	his	presence.'		In	the	letter	were	a	few	things	that	he	had	commanded	me	to	do.		When	I	looked
around	there	was	no	one	with	me.”
	
The	narrator	then	said,	'After	this,	I	went	to	meet	Abu	Ja`far	(peace	be	upon	him)	and	said,	'May	Allah
take	my	soul	in	the	service	of	your	cause.		A	man	came	to	me	with	your	letter,	the	ink	of	which	had	not
yet	dried	up.'	 	He	 said,	 'O	Sadir,	we	have	 servants	 from	among	 the	 Jinn.	 	When	we	need	a	 thing	 to
happen	quickly,	we	send	them	to	do	it.'”
	



Hadith	5

	
تُیْأَرَ :	 تْلَاقٌ 	 ىسَومُ 	 تُنْبِ 	 ةُمَیكِحَ 	 ينِتْثََّدحَ 	 لَاقٌ 	 شٍرَحْجَ 	 نِبْ 	 دَِّمحَمُ 	 نْعَ 	 هُرَكَذَ 	 نَّْمعَ 	 دٍایَزِ 	 نِبْ 	 لِهْسَ 	 نْعَ 	 نِسَحَلْا 	 نُبْ 	 دَُّمحَمُ 	وَ	 دٍَّمحَمُ 	 نُبْ 	 ُّيلِعَ
ُّيئِارهَّْزلا 	 رٌمِاعَ 	 اذَهَ :	 لَاقفَ ؟	 يجِانتُ 	 نْمَلِ 	 يدِِّیسَ 	 ایَ :	 تُلْقُفَ 	. اًدحَأَ 	 ىرَأَ 	 تُسْلَ 	وَ	 يجِانیُ 	 وَهُ 	وَ	 بِطَحَلْا 	 تِیْبَ 	 بِاب 	 ىلَعَ 	 اًفقِاو (	 مُلاَّسلا 	 هِیْلَعَ 	) اضَِّرلا

. هُعَمَسْأَ 	 نْأَ 	 ُّبحِأُ 	 يدِِّیسَ 	 ایَ :	 تُلْقُفَ 	. ةًنَسَ 	 تِمْمِحُ 	 هِبِ 	 تِعْمِسَ 	 نْإِ 	 كَِّنإِ 	 يلِ :	 لَاقفَ 	. هُمَلاكَ 	 عَمَسْأَ 	 نْأَ 	 ُّبحِأُ 	 يدِِّیسَ 	 ایَ :	 تُلْقُفَ 	. َّيلَإِ 	 وكُشْیَ 	وَ	 ينِلُأَسْیَ 	 ينِاتَأَ
ةًنَسَ 	 تُمْمِحُفَ 	 ىَّمحُلْا 	 يَنِتْبَكِرَ 	وَ	 رِیفَِّصلا 	 هَبْشِ 	 تُعْمِسَفَ 	 تُعْمَتَسْافَ 	 يعِمَسْا :	 يَلِ 	 لَاقَفَ .

	
'Ali	 ibn	Muhammad	 and	Muhammad	 ibn	 al-Hasan	 have	 narrated	 from	Sahl	 ibn	 Ziyad,	 from	 the

person	who	he	mentioned	from	Muhammad	ibn	Jahrash	who	has	said	that	Hakima,	daughter	of	Musa
has	said	the	following:
	
“Once,	I	saw	ar-Rida	(peace	be	upon	him)	standing	at	the	door	of	the	firewood	room	whispering,	but

I	could	not	see	anyone	else	around	him.	 	I	asked	him,	 'My	master,	who	are	you	talking	to?'	He	said,
'This	is	'Amir	al-Zahra`i.		He	has	come	to	ask	a	few	questions	and	he	has	certain	complaints.'		
	
I	then	asked,	 'My	master,	I	would	like	to	hear	his	voice.'	 	He	said,	 'If	you	hear	his	voice,	then	you

will	have	a	fever	for	one	year.'		I	said,	'My	master,	I	would	(still)	like	to	hear	him.'		He	said,	'All	right
then	listen.'		I	listened	and	I	heard	something	like	a	whistle.		I	then	felt	feverish	for	one	entire	year.”
	



Hadith	6

	
	

ورِمْعَ 	 نْعَ 	 بَوُّیأَ 	 نِبْ 	 مَیهِاربْإِ 	 نْعَ 	 نَامٌثْعُ 	 نِبْ 	 ورِمْعَ 	 نْعَ 	 مٍشِاه 	 نِبْ 	 مَیهِاربْإِ 	 نْعَ 	 نِسَحَلْا 	 نِبْ 	 دَِّمحَمُ 	 نْعَ 	 دٍَّمحَمُ 	 نُبْ 	 دُمَحْأَ 	وَ	 ىیَحْیَ 	 نُبْ 	 دَُّمحَمُ
نْمِ 	 بٍاب 	 ةِیَحِان 	 نْمِ 	 نٌابعْثُ 	 لَبَقْأَ 	 ذْإِ 	 رِبَنْمِلْا 	 ىلَعَ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) نَینِمِؤْمُلْا 	 رُیمِأَ 	 انیْبَ :	 لَاقٌ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) رٍفَعْجَ 	 يبِأَ 	 نْعَ 	 رٍبِاج 	 نْعَ 	 رٍمْشِ 	 نِبْ

رِبَنْمِلْا 	 ىلَإِ 	 ىهَتَنْا 	 ىَّتحَ 	 بُاسنْیَ 	 نُابٌعُّْثلا 	 لَبَقْأَ 	وَ	 اوُّفكَفَ 	 اوُّفكُ 	 نْأَ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) نَینِمِؤْمُلْا 	 رُیمِأَ 	 لَسَرْأَفَ 	 هُولُتُقْیَ 	 نْأَ 	 سُاٌّنلا 	 َّمهَفَ 	 دِجِسْمَلْا 	 بِاوٌبْأَ
نْمِ 	 غَرَفَ 	 اٌّملَ .	وَ	 هِتِبَطْخُ 	 نْمِ 	 غَرُفْیَ 	 ىَّتحَ 	 فَقِیَ 	 نْأَ 	 هِیْلَإِ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) نَینِمِؤْمُلْا 	 رُیمِأَ 	 رَاشٌأَفَ (	 مُلاٌَّسلا 	 هِیْلَعَ 	) نَینِمِؤْمُلْا 	 رِیمِأَ 	 ىلَعَ 	 مََّلسَفَ 	 لَوَاطٌتَفَ
كَتُیْتَأَ 	 دْقَ 	وَ	 كَیَأْرَ 	 عَلِطْتَسْأَفَ 	 كَیَتِآ 	 نْأَ 	 ينِاصوْأَ 	وَ	 تَام 	 يبِأَ 	 َّنإِ .	وَ	 ِّنجِلْا 	 ىلَعَ 	 كَتِفَیلِخَ 	 نَامثْعُ 	 نُبْ 	 ورُمْعَ :	 لَاقٌفَ ؟	 تَنْأَ 	 نْمَ :	 لَاقفَ 	 هِیْلَعَ 	 لَبَقْأَ 	 هِتِبَطْخُ
يفِ 	 كَیبِأَ 	 مَاقمَ 	 مَوقُتَفَ 	 فَرِصَنْتَ 	 نْأَ 	وَ	 ٌِّهللا 	 ىوَقْتَبِ 	 كَیصِوأُ (:	 مُلاٌَّسلا 	 هِیْلَعَ 	) نَینِمِؤْمُلْا 	 رُیمِأَ 	 هُلَ 	 لَاقٌفَ ؟	 ىرَتَ 	 ام 	وَ	 هِبِ 	 ينِرُمُأْتَ 	 امفَ 	 نَینِمِؤْمُلْا 	 رَیمِأَ 	 ای
كَاذٌ 	وَ	 ورٌمْعَ 	 كَیتِأْیَفَ 	 كَادفِ 	 تُلْعِجُ :	 هُلَ 	 تُلْقُفَ 	. ِّنجِلْا 	 ىلَعَ 	 هُتُفَیلِخَ 	 وَهُفَ 	 فَرَصَنْا 	وَ	 نَینِمِؤْمُلْا 	 رَیمِأَ 	 ورٌمْعَ 	 عََّدوَفَ :	 لَاقٌ 	. مْهِیْلَعَ 	 يتِفَیلِخَ 	 كََّنإِفَ 	 ِّنجِلْا

مْعَنَ :	 لَاقٌ ؟	 هِیْلَعَ 	 بُجِاولْا .
	
Muhammad	 ibn	Yahya	 and	Ahmad	 ibn	Muhammad	have	narrated	 from	Muhammad	 ibn	 al-Hasan

from	Ibrahim	 ibn	Hashim	from	`Amr	 ibn	 `Uthman	from	Ibrahim	 ibn	Ayyub	 from	`Amr	 ibn	Shimr
from	Jabir	from	Abu	Ja`far	(peace	be	upon	him),	who	had	said	the	following:
	
“Once	when	Amir	al-Mu'minin	`Ali	(peace	be	upon	him)	was	on	the	pulpit,	a	serpent	entered	from

one	 of	 the	 doors	 of	 the	Masjid.	 	 The	 people	 wanted	 to	 kill	 the	 serpent	 however,	 Amir	 al-Mu'minin
(peace	be	upon	him)	asked	them	to	leave	the	snake	alone	and	thus	they	left	him.		
	
The	 serpent	 began	 to	 crawl	 towards	 the	 pulpit.	 	 He	 stretched	 out	 and	 saluted	 Amir	 al-Mu'minin

(peace	be	upon	him).		The	Imam	(peace	be	upon	him)	made	a	gesture	to	him	to	wait	until	the	sermon
was	completed.		When	the	sermon	was	finished,	Imam	`Ali	came	to	the	snake	and	said,	'Who	are	you?'		
He	said,	'I	am	`Amr	ibn	`Uthman,	your	deputy	among	the	Jinns.		My	father	has	died	and	in	his	will,

he	has	asked	me	to	come	to	you	and	find	out	your	instructions	and	that	is	why	I	am	here.		What	do	you
command	me	and	instruct	me	to	do?'
	
	Amir	al-Mu'minin	(peace	be	upon	him)	said,	'I	ask	you	to	be	pious	before	Allah	and	go	back	and	act

as	the	successor	of	your	father	among	the	Jinn.		I	appoint	you	as	my	deputy	over	them.'
	
The	narrator	said	that	`Amr	then	bid	farewell	to	Amir	al-Mu'minin	`Ali	(peace	be	upon	him)	and	left	as
his	deputy	over	the	Jinn.		I	asked	the	Imam	(peace	be	upon	him),	'May	Allah	take	my	soul	in	the	service
of	your	cause,	does	`Amr	fulfill	the	obligation	upon	him?'		He	said,	'Yes,	he	does	so.'”
	



Hadith	7

	

رِبِاجلِ 	 لاًمِازمُ 	 تُنْكُ 	 لَاق 	 رٍیشِبَ 	 نِبْ 	 نِامعُّْنلا 	 نِعَ 	 رِضَّْنلا 	 نِبْ 	 دَمَحْأَ 	 نْعَ 	 ةَمَرَوأُ 	 نِبْ 	 دَِّمحَمُ 	 نْعَ 	 دٍاَّمحَ 	 يبِأَ 	 نِبْ 	 حِلِاص 	 نْعَ 	 دٍَّمحَمُ 	 نُبْ 	 ُّيلِعَ
اندْرَوَ 	 ىَّتحَ 	 رٌورُسْمَ 	 وَهُ 	وَ	 هِدِنْعِ 	 نْمِ 	 جَرَخَ 	وَ	 هُعََّدوَفَ (	 مُلاَّسلا 	 هِیلَعَ 	) رٍفَعْجَ 	 يبِأَ 	 ىلَعَ 	 لَخَدَ 	 ةِنَیدِمَلْابِ 	 اٌّنكُ 	 نْأَ 	 اَّملَفَ 	 ِّيفِعْجُلْا 	 دَیزِیَ 	 نِبْ

بٌاتكِ 	 هُعَمَ 	 مَدَآ 	 لٍاوطُ 	 لٍجُرَبِ 	 انأَ 	 اذإِ 	 رُیعِبَلْا 	 انبِ 	 ضَهَنَ 	 اٌّملَفَ 	 لَاوٌَّزلا 	 انَیَّْلصَفَ 	 ةٍعَمُجُ 	 مَوْیَ 	 ةِنَیدِمَلْا 	 ىلَإِ 	 دَیْفَ 	 نْمِ 	 لُدِعْنَ 	 لٍزِنْمَ 	 لََّوأَ 	 ةَجَرِیْخَلأَا
: هُلَ 	 لَاقفَ 	 بٌطْرَ 	 دُوَسْأَ 	 نٌیطِ 	 هِیْلَعَ 	وَ	 دَیزِیَ 	 نِبْ 	 رِبِاج 	 ىلَإِ 	 ٍّيلِعَ 	 نِبْ 	 دَِّمحَمُ 	 نْمِ 	 وَهُ 	 اذإِ 	وَ	 هِیْنَیْعَ 	 ىلَعَ 	 هُعَضَوَ 	وَ	 هُلََّبقَفَ 	 هُلَوَانتَفَ 	 اًربِاجَ 	 هُلَوَانفَ
هُهَجْوَ 	 ضُبِقْیَ 	وَ	 هُؤُرَقْیَ 	 لَبَقْأَ 	وَ	 مَتَاخلْا 	 َّكفَفَ 	. ةِلاَّصلا 	 دَعْبَ :	 لَاقفَ ؟	 ةِلاَّصلا 	 دَعْبَ 	 وْأَ 	 ةِلاَّصلا 	 لَبْقَ :	 هُلَ 	 لَاقفَ 	. ةَعاَّسلا :	 لَاقفَ ؟	 يدِِّیسَبِ 	 كَدُهْعَ 	 ىتَمَ

اَّملَفَ 	 يتِلَیْلَ 	 ُّتبِ 	 لاًیْلَ 	 ةَفَوكُلْا 	 انیْفَاو 	 اَّملَفَ 	 ةَفَوكُلْا 	 ىفَاو 	 ىَّتحَ 	 اًرورُسْمَ 	وَ	لا	 اًكحِاض 	 هُتُیْأَرَ 	 امَفَ 	 بَاتكِلْا 	 كَسَمْأَ 	 َّمثُ 	 هِرِخِآ 	 ىلَعَ 	 ىتَأَ 	 ىَّتحَ
رٍوهُمْجُ 	 نَبْ 	 رَوصُنْمَ 	 دُجِأَ 	 لُوقُیَ 	 وَهُ 	وَ	 ةًبَصَقَ 	 بَكِرَ 	 دْقَ 	وَ	 اهَقََّلعَ 	 دْقَ 	 بٌاعكِ 	 هِقِنُعُ 	 يفِ 	وَ	 َّيلَعَ 	 جَرَخَ 	 دْقَ 	 هُتُدْجَوَفَ 	 هُلَ 	 اًماظَعْإِ 	 هُتُیْتَأَ 	 تُحْبَصْأَ

	وَ هُتُیْأَرَ 	 امَلِ 	 يكِبْأَ 	 تُلْبَقْأَ 	وَ	 هُلَ 	 لْقُأَ 	 مْلَ 	وَ	 اًئیْشَ 	 يلِ 	 لْقُیَ 	 مْلَفَ 	 هِهِجْوَ 	 يفِ 	 تُرْظَنَ 	وَ	 يهِجْوَ 	 يفِ 	 رَظَنَفَ 	 اذَه 	 وِحْنَ 	 نْمِ 	 اًتایبْأَ 	وَ	 رٍومُأْمَ 	 رَیْغَ 	 اًریمِأَ
َّنجُ 	 دَیزِیَ 	 نُبْ 	 رُبِاج 	 َّنجُ 	 نَولُوقُیَ 	 سُاٌّنلا 	وَ	 نِایبِّْصلا 	 عَمَ 	 رُودُیَ 	 لَبَقْأَ 	وَ	 ةَبَحََّرلا 	 لَخَدَ 	 ىَّتحَ 	 ءَاج 	وَ	 سُاٌّنلا 	وَ	 نُایبِّْصلا 	 هِیْلَعَ 	وَ	 َّيلَعَ 	 عَمَتَجْا
هُقَنُعُ 	 بْرِضْافَ 	 ُّيفِعْجُلْا 	 دَیزِیَ 	 نُبْ 	 رُبِاج 	 هُلَ 	 لُاقیُ 	 لاًجُرَ 	 رْظُنْا 	 نِأَ 	 هِیلِاو 	 ىلَإِ 	 كِلِمَلْا 	 دِبْعَ 	 نِبْ 	 مِاشهِ 	 بُاتكِ 	 دَرَوَ 	 ىَّتحَ 	 ماُّیلأَا 	 تِضَمَ 	 ام 	 ٌِّهللا 	 وَفَ
ثٌیدِحَ 	وَ	 لٌضْفَ 	وَ	 مٌلْعِ 	 هُلَ 	 لاًجُرَ 	 نَاك 	 ٌُّهللا 	 كَحَلَصْأَ :	 اولُاق ؟	 ُّيفِعْجُلْا 	 دَیزِیَ 	 نُبْ 	 رُبِاج 	 نْمَ :	 مْهُلَ 	 لَاقفَ 	 هِئِاسَلَجُ 	 ىلَإِ 	 تَفَتَلْافَ 	 هِسِأْرَبِ 	 َّيلَإِ 	 ثْعَبْا وَ	

. بِصَقَلْا 	 ىلَعَ 	 بُعَلْیَ 	 نِایبِّْصلا 	 عَمَ 	 وَهُ 	 اذإِفَ 	 هِیْلَعَ 	 فَرَشْأَفَ :	 لَاق 	. مْهُعَمَ 	 بُعَلْیَ 	 بِصَقَلْا 	 ىلَعَ 	 نِایبِّْصلا 	 عَمَ 	 ةِبَحََّرلا 	 يفِ 	 اذٌ 	 وَهُ 	وَ	 َّنجُفَ 	 َّجحَ وَ	
رٌبِاجَ 	 لُوقُیَ 	 نَاك 	 ام 	 عَنَصَ 	وَ	 ةَفَوكُلْا 	 رٍوهُمْجُ 	 نُبْ 	 رُوصُنْمَ 	 لَخَدَ 	 ىَّتحَ 	 مُاَّیلأَا 	 ضِمْتَ 	 مْلَ وَ	 :	 لَاق 	. هِلِتْقَ 	 نْمِ 	 ينِافاع 	 يذَِّلا ٌِّاللهِ	 	 دُمْحَلْا :	 لَاقفَ .

`Ali	ibn	Muhammad	has	narrated	from	Salih	ibn	Abu	Hammad	from	Muhammad	ibn	`Urma	from
Ahmad	ibn	al-Nadr	from	al-Nu`man	ibn	Bashir,	who	said	the	following:
	
“Once,	 I	was	accompanying	Jabir	 ibn	Yazid	al-Ju`fi	on	a	 journey.	We	reached	 the	city	of	Madina

upon	which,	he	went	to	meet	Abu	Ja`far	(peace	be	upon	him).		(After	the	meeting)	he	said	farewell	to
the	Imam	and	came	out	very	happy	until	we	arrived	to	al-`Ukhayraja,	the	first	 length	of	the	journey
from	Fayd	to	Madinah.
	It	was	a	Friday	and	we	said	our	prayers	at	noon	and	when	the	camel	rose	 to	 leave,	I	saw	a	tall,

brownish	man	with	a	letter.		He	gave	it	to	Jabir,	who	kissed	it	and	placed	it	over	his	eyes.		It	was	from
Muhammad	ibn	`Ali	al-Baqir	(peace	be	upon	them)	addressed	to	Jabir	ibn	Yazid	whose	black	ink	was
still	wet.		
He	 asked	 the	 tall	man,	 'When	were	 you	 in	 the	 presence	 of	my	master?'	 	He	 said,	 'Just	 now.'	 	He

asked,	'Were	you	in	his	presence	before	or	after	the	prayer?'		He	said,	'I	was	there	after	the	prayer.'		He
then	opened	the	seal	and	began	to	read	the	letter	and	his	face	began	to	look	strained	until	he	read	it	to
the	end.		He	held	the	letter	and	I	did	not	see	him	laughing	or	happy	until	we	arrived	in	Kufah.		
	
I	spent	my	night	in	Kufah	and	then	in	the	morning,	I	went	to	see	Jabir	out	of	respect	and	I	found	him
coming	out	to	meet	me	with	a	large	ring	made	of	anklebones	around	his	neck	riding	on	a	twig	of	reeds
saying:	'I	see	Mansur	ibn	Jumhur,	a	ruler	-	but	no	one	obeys	him'	and	other	such	rhymes.
		He	looked	at	me	and	I	looked	at	him,	and	he	did	not	say	anything	to	me	and	I	did	not	say	anything

to	him.		I	began	to	weep	when	I	saw	him.		The	children	and	people	gathered	around	us.		He	came	to	ar-
Rahba	and	would	go	in	circles	with	the	children,	and	people	started	to	say,	'Jabir	has	gone	mad,	Jabir
has	gone	insane.'		
By	Allah,	only	a	few	days	passed	that	a	letter	from	Hisham	ibn	`Abd	al-Malik	came	to	the	governor

to	look	for	a	man	called	Jabir	ibn	Yazid	al-Ju`fi.		It	said,	'Kill	him	and	send	his	head	to	me.'
	
The	governor	turned	to	the	people	in	his	court	and	asked,	'Who	is	this	Jabir	ibn	Yazid	al-Ju`fi?'		They
replied,	 'May	 Allah	 grant	 well	 being	 to	 the	 governor.	 	 Jabir	 was	 a	 man	 of	 knowledge,	 excellence,



hadith	and	Hajj	but	now	he	has	become	insane.		
He	is	there	with	the	children	riding	on	a	twig	of	reeds.		He	plays	with	them.'		He	went	to	see	him	and

found	 him	 playing	with	 the	 children	while	 riding	 a	 twig	 of	 reeds.	He	 said,	 'Thanks	 be	 to	 Allah	 for
saving	me	 from	 having	 to	 kill	 him.'	 	 The	 narrator	 said	 that	 within	 a	 few	 days	Mansur	 ibn	 Jumhur
entered	Kufah	and	did	to	Jabir	what	he	had	ordered	his	commander	to	perform	(kill	Jabir).”
	



[1]	1.The	word	 رفن ,	according	to	a	group	of	experts	in	`Arabic	Language	and	Commentary	refers	to	a
group	of	3	to	9	individuals.

[2]	2.Among	the	scholars	of	Nahw	(Arabic	Grammar),	it	is	commonly	known	that	when	 نّا 	occurs	at
the	beginning	of	speech,	it	must	be	pronounced	with	a	Kasrah	at	the	beginning	(on	the	Fatha)	(as	in
َّنإِ ),	and	in	this	verse	and	the	verses	that	follow	we	see	that	in	the	first	instance,	it	is	pronounced	with	a
Kasrah,	however	the	verses	that	follow,	since	they	are	connected	with	this	first	verse,	they	are
pronounced	with	a	Fatha.	

Because	of	this,	a	great	number	of	commentators	were	forced	to	say	that	there	is	something	to	be
taken	as	a	“taqdir”	which	means	that	there	is	an	implication	of	a	missing	syntactical	part
(grammatically	speaking)	in	the	sentence	or	they	had	to	come	up	with	other	reasons	(to	explain	the
difference	between	the	laws	of	the	Nahw	and	the	way	this	word	has	been	used	in	these	verses).	

However,	what	is	the	harm	in	saying	that	this	law	of	Nahw	has	its	exceptions	and	in	this	case	we	mean
that	if	a	phrase	is	connected	with	another	verse,	then	it	is	permitted	to	recite	it	with	a	Fatha	and	the
proof	for	this	statement	are	these	verses	of	Suratul	Jinn.

[3]	3.Tafsir	Majma`	Al-Bayan,	Volume	10,	Page	368;	Tafsir	Nur	ath-Thaqalain,	Volume	5,	Page	435;
the	same	point	has	been	alluded	to	in	the	Tafsir	of	`Ali	ibn	Ibrahim.

[4]	4.Tafsir	Qurtubi,	Volume	10,	Page	6801.

[5]	5.Tafsir	Majma`	Al-Bayan,	Volume	10,	Page	369;	Tafsir	Ruh	Al-Ma`ani,	Volume	28,	Page	85.

[6]	6.In	the	commentary	of	this	verse,	there	is	another	interpretation	which	a	group	of	the
commentators	of	the	Qur ’an	have	related	as	a	possibility	of	its	meaning.	

They	mentioned	that	because	a	group	of	the	humans	sought	refuge	with	the	Jinn,	this	resulted	in	the
Jinns	increasing	in	their	rebelliousness	and	thus,	they	thought	themselves	to	be	the	beginning	and
completion	of	important	acts	(in	the	universe);	however,	in	our	opinion,	the	first	commentary	given
is	more	correct	(according	to	the	first	commentary	given,	the	pronoun	in	the	word	 اوداز 	returns	back
to	the	Jinn	and	the	pronoun	of	 مه 	returns	back	to	the	humans,	however	in	the	second	commentary
mentioned	above,	the	opposite	is	mentioned).

[7]	7.The	word	 انسم 	of	root	the	from	comes	لـ سم this	in	however	well-known;	is	meaning	whose	لـ
verse,	it	alludes	to	looking	and	searching	for	something	(according	to	Raghib	in	his	book	Al-
Mufradat	and	Fakhr	Al-Ra¤hi	in	his	Tafsir	Al-Kabir	and	also	Tafsir	Al-Qurtubi).
	
Also,	the	word	 سرح 	whose	plural	is	 سراح 	is	in	the	meaning	of	a	protector	or	guardian	and	some
Scholars	have	mentioned	that	this	word	is	actually	a	plural	form	of	the	verb.

[8]	8.The	word	 طساق 	comes	from	the	root	of	 طسق 	which	means	dividing	something	equally	or	justly
and	when	applied	to	pattern	of	the	'Arabic	verb	 لاعفا ,	it	is	changed	to	 طاسقا 	whose	meaning	is	to	apply
justice.		However,	when	it	is	used	in	its	original	pattern	and	form	as	in	this	verse,	its	meaning	is	of
oppression	and	to	stray	away	from	the	path	of	Truth.

[9]	9.The	word	 اورحت 	comes	from	the	root	word	 ىرحت 	which	means	making	an	intention	for
something.

[10]	10.Tafsir	Ruh	Al-Bayan,	Volume	10,	Page	195.



[11]	11.Al-Usul	min	Al-Kafi,	Volume	2,	Section:	“The	Believer	and	his	Traits	and	Characteristics”.

[12]	12.It	should	be	noted	that	perhaps	the	only	thing	that	has	led	these	commentators	of	the	Qur ’an	to
accept	that	these	verses	were	the	speech	of	Allah	inserted	between	the	words	of	the	Jinn	is	the	pronoun
known	in	`Arabic	as	( ریغلا 	 عم 	 ملكتم )	or	The	First	Person	Plural	which	have	been	used	in	these
verses.	

In	one	place	it	is	mentioned	that,	”We	would	certainly	have	given	them	abundant	water	to	drink.“		In
another	place,	it	is	mentioned	”So	that	We	might	try	them	with	respect	to	it…”	However,	anytime	we
take	these	types	of	speech	as	being	sentences	related	or	narrated	to	others,	then	there	is	no	problem
(in	understanding	the	meaning	of	such	sentences).	

A	good	example	of	this	is	when	a	person	relates	a	story	to	one	of	his	friends	and	then	says,	“Such	and
such	person	is	of	the	belief	that	I	am	a	good	person.”		(Obviously,	the	person	whom	he	is	speaking
about	would	not	have	used	the	word	“I”,	rather,	he	would	have	used	the	word	“he”,	however	the
person	who	is	listening	would	automatically	understand	what	the	person	is	saying.)

[13]	13.Some	Commentators	of	the	Qur ’an	have	given	the	possibility	that	the	meaning	of	 ةقیرط 	in	this
verse	is	that	path	of	disbelief	and	the	increase	in	blessings	which	one	would	be	entitled	to	receive	after
staying	firm	on	this	path	(of	disbelief).	

In	reality,	the	preliminary	stage	(that	Allah,	Glorified	and	Exalted	is	He	tests	His	servants	with)	is	that
of	punishment	(for	their	sins)	and	this	is	done	through	being	lured	or	enticed	by	blessings	(from
Allah,	Glorified	and	Exalted	is	He)	however	this	commentary	does	not	fit	with	the	tone	of	the	verse
under	discussion	nor	would	it	ever	correspond	with	the	verses	that	precede	and	follow	this	verse.

[14]	14.Wasa’il	ash-Shi`a,	Volume	2,	Page	970,	hadith	3.

[15]	15.Wasa’il	ash-Shi`a,	Volume	18,	Page	490	(Section	on	the	Islamic	Penalty	for	Theft,	Section	4,
hadith	5)

[16]	16.Tafsir	Nur	ath-Thaqalain,	Volume	5,	Page	439	and	440

[17]	17.In	regards	to	the	issue	of	Intercession	from	the	viewpoint	of	the	Qur ’an	and	ahadith,	a
complete	discussion	has	been	carried	out	in	volume	1	of	this	Commentary	(Tafsir-e-Namuna)	under
verse	48	of	Suratul	Baqarah.		In	relation	to	the	truthfulness	of	Tawassul,	a	discussion	in	volume	4	of
the	same	Tafsir	verse	45	of	Suratul	Ma'idah	has	also	been	carried	out.

[18]	18.Suratul	Jinn,	72:18.

[19]	19.According	to	this	commentary	and	since	this	sentence	is	from	the	speech	of	the	believing	Jinn,
the	use	of	the	pronoun	of	 بئاغ 	or	The	Third	Person	in	place	of	 مكلتم 	or	The	First	Person	has	been	done
for	drawing	the	attention,	or	due	to	the	fact	that	a	group	of	the	Jinn	had	spoken	these	words	in	relation
to	another	group	of	the	Jinn	to	explain	their	actions	(pay	attention	to	this	point).

[20]	20.In	reference	to	the	event	of	revelation	of	this	verse,	some	commentators	have	mentioned	that
the	non-believers	from	among	the	Quraish	had	asked	the	Prophet	to	leave	his	religion	so	that	they
would	give	him	protection	and	thus,	the	verse	under	discussion	was	revealed	which	was	a	reply	to	the
Quraish.	(See	Tafsir	Abul	Futuh	Al-Razi,	Volume	11,	Page	293)

[21]	21.Seeing	as	how	the	word	( غلاب )	can	only	be	made	transitive	through	the	particle	( نع ),	some
commentators	of	the	Qur'an	have	mentioned	that	the	particle	( نم )	used	in	this	verse	comes	in	the



meaning	of	the	particle	( نع )	while	others	have	taken	the	word	( نئاک )	as	being	in	“taqdir”	meaning	that
there	is	an	implication	of	a	missing	syntactical	part	(grammatically	speaking)	in	the	sentence	such	that
the	verse	would	read	( هللا 	 نم 	 انئاك 	 اغلاب 	 لاإ ).

[22]	22.According	to	this,	the	explanation	of	this	sentence	is	an	exclusionary	condition	for	the
sentence	that	came	before	it	that	reads	( اًدحتلم 	 هنود 	 نم 	 دجأ 	 نل according	and	(و	
to	the	first	explanation	offered,	it	would	be	an	exclusionary	condition	for	the	previous	verse.

[23]	23.The	particle	( یتح )	is	commonly	used	to	convey	or	express	the	completion	or	conclusion	of
something	and	in	this	verse	it	takes	on	two	different	interpretations.		The	first	meaning	is	that	that
completion	or	outcome	is	actually	a	sentence	which	has	been	omitted	such	that	in	“taqdir”	{meaning
that	there	is	an	implication	of	a	missing	syntactical	part	(grammatically	speaking)	in	the	sentence}	the
verse	would	read:	( نوفعضتسی 	و	 نؤزهتسی 	 نولازی و	لا	

نودعوی 	 ام 	 اوأر 	 اذإ 	 ىتح 	 نینمؤملا …).		The	second	interpretation	is
that	the	completion	or	outcome	would	be	the	part	of	the	verse	that	reads	( ادبل 	 هیلع 	 نونوكی )	which
came	a	few	verses	before	this	verse	however	the	first	interpretation	is	much	more	appropriate.

[24]	24.Suratul	Nazi'at	(79),	verse	24.

[25]	25.Surah	az-Zukhruf	(43),	verse	51.

[26]	26.Suratul	Ahqaf	(46),	Verse	9

[27]	27.Suratul	An`am	(6),	Verse	50

[28]	28.Surah	an-Naml	(27),	Verse	40

[29]	29.Surah	ash-Shuara`	(26),	Verse	54

[30]	30.Surah	Saba	(34),	Verse	35

[31]	31.Suratul	Kahf	(18),	Verse	34

[32]	32.Suratul	Baqarah	(2),	Verse	249

[33]	33.Nahj	Al-Balagha,	Speech	201

[34]	34.Tafsir	Al-Muraghi,	Volume	29,	Page	105

[35]	35.The	phrase	 بیغلا 	 ملاع 	is	the	predicate	for	a	nominal	clause	which	has	been	eliminated	and	in
actuality,	it	was	 بیغلا 	 ملاع 	 وه .		Some	commentators	have	taken	this	phrase	to	be	an	attribute	(of
Allah)	or	an	appositional	substantive	for	another	substantive	for	the	word	 يبر 	in	the	previous	verse.

[36]	36.A	group	of	commentators	have	said	that	the	pronoun	(he)	in	 ملعیل 	refers	to	the	Prophet	of	Islam
(blessings	of	Allah	be	upon	him	and	his	family)	and	have	stated	that	this	means	that	Allah	(Glorified
and	Exalted	is	He)	has	appointed	protectors	and	overseers	for	the	secrets	of	the	revelation	and	the
message	so	that	the	Prophet	would	know	that	definitely,	what	is	coming	to	him	is	revelation	from
Allah	(Glorified	and	Exalted	is	He)	and	thus,	he	would	have	no	doubt	or	uncertainty	in	the	revelation.	

However,	this	explanation,	keeping	in	mind	that	the	deliverance	of	the	message	is	the	job	of	the
Prophet	(blessings	of	Allah	be	upon	him	and	his	family)	and	not	the	job	of	the	Angels	and	seeing	as
how	in	the	previous	verse	the	word	 لوسر 	has	been	used,	and	a	few	verses	previously,	the	word	 تلااسر
was	used	in	relation	to	the	personage	of	the	Prophet	of	Islam	(blessings	of	Allah	be	upon	him	and	his
family),	it	is	highly	unlikely	that	this	(second)	explanation	is	correct	-	thus,	the	truth	lies	in	the
commentary	given.



[37]	1.Surah	Ale	Imran	(3),	Verse	49.

[38]	2.Suratul	Jinn	(72),	Verse	27.

[39]	3.Surah	ar-Rum	(30),	Verse	2	–	4.

[40]	4.A	commentary	on	this	event	and	its	complete	references	can	be	found	in	the	commentary	of
Surah	Mumtahinah.

[41]	5.Kamil	ibn	Athir,	Volume	2,	Page	237	in	the	section	on	the	Battle	of	Mutah.

[42]	6.Mustadrak	Al-Sahihain,	Volume	2,	page	358

[43]	7.Tabaqat	of	ibn	Sa`d,	Volume	5,	page	30.

[44]	8.Al-Isabatu	of	ibn	Al-Hajr,	Volume	5,	Section	3,	Page	325.

[45]	9.Haythami	in	the	book	Majma`,	Volume	6,	Page	241.

[46]	10.Al-Riyadh	Al-Nadhirah,	Volume	2,	Page	222.

[47]	11.Fadhail	Al-Khamsah,	volume	2,	Pages	231	to	253.

[48]	12.Nahj	Al-Balagha,	Speech	128.

[49]	13.Surah	Luqman	(31),	Verse	34.

[50]	14.Nahj	Al-Balagha,	Speech	127.	Bihar	Al-Anwar,	Volume	26,	Page	160,	hadith	5,	there	are	many
ahadith	on	this	topic	from	the	same	source.

[51]	15.Bihar	Al-Anwar,	Volume	26,	Page	160,	hadith	5,	there	are	many	ahadith	on	this	topic	from	the
same	source.

[52]	16.Tafsir	Nur	ath-Thaqalain,	Volume	2,	Page	512,	hadith	160.

[53]	17.Al-Kafi,	Section:	“Surely	the	A'immah,	when	they	want	to	know	something,	they	are	taught	it”,
hadith	3.		There	are	also	other	ahadith	in	this	section	on	this	topic.

[54]	18.Usul	Al-Kafi,	Volume	1,	hadith	3.

[55]	19.Surah	an-Naml	(27),	Verse	40.

[56]	20.Surah	ar-Ra`d	(13),	Verse	43

[57]	21.Surah	an-Naml	(27),	Verse	40

[58]	22.Surah	ar-Ra`d	(13),	Verse	43

[59]	23.Refer	to	Volume	3	of	the	book	Ahqaq	Al-Haqq,	Pages	280-281	and	the	Tafsir	Nur	ath-
Thaqalain,	volume	2,	Page	523.

[60]	24.Surah	an-Nahl	(16),	Verse	89

[61]	25.In	the	commentary	(of	Ayatullah	Nasir	Makarim	Shirazi,	Tafsir-e-Namunah)	in	Suratul
An'am,	verses	50,	59	(Volume	5,	Pages	245	and	268)	and	Suratul	A'raf,	verse	188	(Volume	7,	Page
46),	this	subject	has	been	discussed	in	detail.

[62]	26.Suratul	Rahman	(55),	Verse	15.

[63]	27.Suratul	Jinn	(72),	Verse	11.

[64]	28.Suratul	Jinn	(72),	Verse	15.



[65]	29.Suratul	Jinn	(72),	Verse	9.

[66]	30.Suratul	Jinn	(72),	Verse	6.

[67]	31.Suratul	Nahl	(16),	Verse	39.

[68]	32.Surah	Saba	(34),	Verse	13.

[69]	33.Suratul	Hijr	(15),	Verse	27

[70]	34.Safinat	Al-Bihar,	Volume	1,	Page	186	(Under	 نج ).

[71]	35.Al-Kafi,	Volume	6,	Page	385,	Section	on	“Book	of	Drinking”	section	on	“Types	of	Vessels”,
hadith	5.

[72]	36.In	the	first	volume	of	the	book,	The	First	University	and	the	Last	Prophet,	there	are
approximately	23	Ahadith	in	relation	to	this	topic.
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