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PREFACE 
 

Let us imagine that an authentic ḥadīth of the Prophet, ṣallallāhu ‘alaihi wa 
ālihi, reads: 
 

 بعدي من مؤمن كل في ˭لیفتي ˊكر ǫٔبو
 

Abū Bakr is my khalīfah over every believer after me. 
 
How would the Ahl al-Sunnah have interpreted it? 
 
What about this one: 
 

 ولي كل مؤمن بعدي ˊكر ǫٔبو
 

Abū Bakr is the walī of every believer after me. 
 
Or this: 
 

 ǫٔݯ وصاحبي ووارثي ووز̽ري ˊكر ǫٔبو
 

Abū Bakr is my brother, and my companion, and my inheritor and my 
wazīr. 

 
We have absolutely no doubt that the Ahl al-Sunnah would cite these 
statements as unassailable proofs of Abū Bakr’s legitimate khilāfah over the 
Ummah immediately after the Messenger of Allāh. However, as we have 
discussed in our second book, On the Khilāfah of ‘Alī over Abū Bakr, the 
above aḥādīth and similar others actually exist with reliable chains in the 
Sunnī books – except that instead of “Abū Bakr”, it is the name of Amīr al-
Mūminīn ‘Alī b. Abī Ṭālib, ‘alaihi al-salām, that is mentioned in them. This is 
why the Ahl al-Sunnah do not like, and always struggle against, them. 
 
When we quote the actual aḥādīth with the name of ‘Alī to our Sunnī 
brothers, they usually instinctively respond with a tired counterargument: 
the Prophet deputized Abū Bakr to lead the ṣalāt during his fatal illness. To 
them, that, in a weird way, is a stronger, and more explicit, proof of khilāfah 
than any of the aḥādīth about ‘Alī! Apparently, the world is indeed a very 
strange place. When the Messenger of Allāh said “ ‘Alī is my khalīfah over 
every believer after me”, Sunnīs think he was NOT naming ‘Alī as his 
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khalīfah! But, when he allegedly appointed Abū Bakr to lead ṣalāt as he had 
similarly appointed many others before him – to our brothers from the Ahl 
al-Sunnah - he was somehow naming him his khalīfah!  
 
In this book, we are thoroughly investigating the Sunnī reports on the 
alleged leadership of ṣalāt by Abū Bakr during the fatal illness of the 
Messenger. We will be analyzing the bewildering contradictions between the 
so-called “ṣaḥīḥ” Sunnī aḥādīth on the claim; and we will be questioning the 
historicity of the whole episode. In particular, we will be examining the 
correct implications of leadership in ṣalāt, according to orthodox Sunnī 
Islām. Does it indicate superiority? Does it confer the khilāfah? Do our 
brothers from the Ahl al-Sunnah really have any case, even if the tale about 
Abū Bakr had been true? 
 
We seek Allāh’s Help in this effort, and we implore Him to forgive us all 
our mistakes in it, and to accept it as a worthy act of ‘ibādah. And may Allāh 
send His ṣalawāt and barakāt upon our master, Muḥammad b. ‘Abd Allāh, 
and upon his purified offspring. 
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1 AN EXCLUSIVE “MERIT”? 
 
 

Shaykh Ibn Taymiyyah (d. 728 H) says: 
 

ت˯لف من ̼س̑ت˯لفه یصلي Դلمسلمين كما اس̑ت˯لف اˊن وكان إذا سافر عن المدینة اس̑ 
 ǫٔم مك˗وم Եرة و̊لیا Եرة في الصلاة واس̑ت˯لف ̎يرهما Եرة 

  
فˆمٔا في ˨ال غیˌ˗ه ومرضه فلم ̼س̑ت˯لف إلا Դǫٔ ˊكر لا ̊لیا ولا ̎يره واس̑ت˯لافه 

ه lبت في الص˪اح والسنن والمساند من ̎ير وԶ ̥لصدیق في الصلاة م˗وا˔ر 
 

Whenever he (the Prophet) left Madīnah on a journey, he would 
appoint a khalīfah (to govern the city on his behalf). Whoever he 
appointed as a khalīfah would lead the Muslims in ṣalāt, as he once 
made Ibn Umm Maktūm a khalīfah, and also ‘Alī once, to lead the ṣalāt. 
He equally appointed others apart from them both as khalīfahs at other 
times. 
 
However, during his absence or illness, he never appointed anyone as 
khalīfah except Abū Bakr – neither ‘Alī nor anyone else. And his 
appointment of al-Ṣiddīq as khalīfah to lead ṣalāt is mutawātir, 
and authentically narrated in the Ṣaḥīḥ books, and the Sunan books, 
and the Musnad books through many routes.1 

 

                                                             
1 Abū al-‘Abbās Aḥmad b. ‘Abd al-Ḥalīm b. Taymiyyah al-Ḥarrānī, Minhāj al-Sunnah al-
Nabawiyyah (Muasassat Qurṭubah; 1st edition, 1406 H) [annotator: Dr. Muḥammad Rashād 
Sālim], vol. 8, p. 558 
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Basically, our Shaykh confesses to the following points: 
 

1. Abū Bakr was NOT the first or the only to lead Muslims in ṣalāt in 
the mosque of the Prophet, ṣallallāhu ‘alaihi wa ālihi, in Madīnah. 

2. Amīr al-Mūminīn ‘Alī, ‘alaihi al-salām, and Ibn Umm Maktūm, 
raḍiyallāhu ‘anhu, were among those Ṣaḥābah, raḍiyallāhu ‘anhum, 
who also led the Muslims in ṣalāt in that mosque on the order of the 
Messenger of Allāh. 

 
But, our Shaykh then proceeds to make some garbled remarks: 
 

i. Abū Bakr was the only one ever deputized to lead ṣalāt in the 
mosque of the Prophet during his absence from Madīnah. 

ii. He was also the only one ever commanded to lead the ṣalāt in that 
mosque during the Messenger’s illness. 

 
Somehow, Ibn Taymiyyah thinks that these were “exclusive merits” of his 
first khalīfah, Abū Bakr. But, when the Messenger of Allāh appointed Imām 
‘Alī, Ibn Umm Maktūm and others as khalīfahs over his Madīnah, was he 
then not also “absent” from the city?! The Shaykh himself answers: 
 

 وكان إذا سافر عن المدینة اس̑ت˯لف من ̼س̑ت˯لفه یصلي Դلمسلمين 
 

Whenever he (the Prophet) LEFT MADĪNAH on a journey, he would 
appoint a khalīfah (to govern the city on his behalf). Whoever he 
appointed as a khalīfah would lead the Muslims in Ṣalāt 

 
With this admission, one wonders: on what basis then was Abū Bakr the 
only one ever appointed khalīfah to lead ṣalāt in Madīnah during the Prophet’s 
absence? How on earth did that submission of Ibn Taymiyyah even ever 
make any sense to him at all?! Why do these people suddenly lose their 
simple logic whenever discussions involving Amīr al-Mūminīn ‘Alī b. Abī 
Ṭālib come up? 
 
As for our Shaykh’s insistence on the “uniqueness” of Abū Bakr’s khilāfah 
in ṣalāt during the Prophet’s illness, then, there are two issues. One, as we 
will demonstrate in this book, there is NO reliable proof of it - to begin 
with! All that our Sunnī brothers can muster together are nothing but a set 
of severely contradictory riwāyāt which only muddle up the entire picture. 
Such kinds of irreconcilable reports are never accepted as valid testimonies. 
Two, even if it is agreed, for the sake of argument, that Abū Bakr ever led 
the ṣalāt on the order of the Prophet, then there is very little “merit” in it 
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for him, if any at all.  He then would have been a khalīfah in ṣalāt only, 
which was the weakest form of khilāfah. He would have had no authority 
whatsoever to give commands to the Muslim soldiers, or to administer the 
Muslim society, or to pass judgments in disputes. Basically, he had no 
administrative, military or judicial authority in his alleged khilāfah. By 
contrast, when Amīr al-Mūminīn was made the khalīfah of Madīnah by the 
Messenger during the Battle of Tabūk, the former had full authority to lead 
Muslims in ṣalāt in the Prophet’s mosque, command the Muslim armed 
forces stationed with him in the city, administer the affairs of its inhabitants 
and give judgments in any disputes that arose among them! How can 
anyone rationally consider the largely empty khilāfah of Abū Bakr as 
superior to that of ‘Alī? How do these people reason? 
 
The issue of Abū Bakr’s alleged appointment as prayer-leader is usually 
raised by our brothers from the Ahl al-Sunnah in debates over khilāfah. 
Their logic always is – since the Prophet deputized Abū Bakr to lead the 
ṣalāt in his mosque, then he was automatically declaring the latter, implicitly, 
as his khalīfah after his death. However, even Ibn Taymiyyah is unable to 
completely ignore the fallacy of this mainstream Sunnī premise: 
 

ل̿س كل من یصلح للاس̑ت˯لاف في الحیاة ̊لى بعض اҡٔمة یصلح إن ̼س̑ت˯لف بعد 
الموت فإن النبي صلى الله ̊لیه و سلم اس̑ت˯لف في ح̀اته ̎ير وا˨د و منهم من لا 

 یصلح ̥ل˯لافة بعد موته
 

Not all who are qualified to be appointed khalīfahs during the lifetime 
(of the Muslim ruler) over part of the Ummah are equally qualified to be 
appointed as khalīfahs after the death (of the ruler). The Prophet, 
peace be upon him, appointed during his lifetime many people 
as khalīfahs, and among them were those who were not qualified 
for the khilāfah after his death.2  

 
 
 
 
 
 

                                                             
2 Abū al-‘Abbās Aḥmad b. ‘Abd al-Ḥalīm b. Taymiyyah al-Ḥarrānī, Minhāj al-Sunnah al-
Nabawiyyah (Muasassat Qurṭubah; 1st edition, 1406 H) [annotator: Dr. Muḥammad Rashād 
Sālim], vol. 7, p. 339 
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2 A GAME OF CONTRADICTIONS 
 

(Part I) 
 
 

There actually is no valid Sunnī proof to establish that Abū Bakr was ever 
deputized by the Messenger, ṣallallāhu ‘alaihi wa ālihi, as prayer-leader during 
the latter’s fatal or other illness. The reports about Abū Bakr’s alleged 
appointment were narrated mainly by both Umm al-Mūminīn ‘Āishah and 
Anas. Most of the reports on the matter trace directly to them both, and to 
‘Āishah in particular. There were other Ṣaḥābah – such as Ibn Mas’ūd, Ibn 
‘Abbās, Ibn ‘Umar, Abū Mūsā al-Ash’arī, Buraydah, Sālim b. ‘Ubayd, and 
Ibn Zam’a. However, their reports were mostly carbon copies of the 
severely contradictory riwāyāt of both ‘Āishah and Anas. In this chapter, we 
will be dissecting primarily the narrations of ‘Āishah and Anas – and by 
extension, those of all the others too. We will be exposing their extreme 
weakness as valid proofs in the issue at hand. 
 
Imām Muslim (d. 261 H) has compiled many of these reports under the 
chapter: “The Imām is authorized to appoint someone as khalīfah who will lead the 
people in ṣalāt when there is a valid reason for it, for example illness, or journey or 
others. And whoever performs ṣalāt behind a sitting Imām who is unable to stand should 
do so standing if he can. And there is an abrogation of performing ṣalāt sitting behind a 
sitting Imām for whoever is able to stand.” So, we will be examining the landmark 
reports in it in this investigative research. 
 
EXHIBIT A 
 
Muslim records: 
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˨دثنا محمد ˊن المثنى وهارون ˊن عبدالله قالا ˨دثنا عبدالصمد قال سمعت ǫبئ 
يحدث قال ˨دثنا عبدالعز̽ز عن ǫ̮ٔس قال لم يخرج إلینا نبي الله صلى الله ̊لیه و 
ٔقيمت الصلاة فذهب ǫٔبو ˊكر یتقدم فقال نبي الله صلى الله ̊لیه و سلم  سلم ثلاԶ فˆ

ه نبي الله صلى الله ̊لیه و سلم ما نظرԷ م̲ظرا قط Դلحˤاب فرفعه ف lلما وضح لنا و
ٔ نبي الله  ه النبي صلى الله ̊لیه و سلم ˨ين وضح لنا قال فˆؤمˆ lعجب إلینا من وǫٔ كان
صلى الله ̊لیه و سلم بیده إلى ǫٔبي ˊكر ǫٔن یتقدم وǫٔرݬ نبي الله صلى الله ̊لیه و 

 سلم الحˤاب فلم نقدر ̊لیه حتى مات
 

Muḥammad b. Al-Muthannā and Hārūn b. ‘Abd Allāh – ‘Abd al-Ṣamad 
– my father – ‘Abd al-‘Azīz – Anas: 
 
The Prophet of Allāh, peace be upon him, did not come out to us 
for three days. When the ṣalāt was about to start, ABŪ BAKR 
STEPPED FORWARD TO LEAD. The Prophet of Allāh, peace be 
upon him, was near the curtain and he lifted it. When the face of the 
Prophet of Allāh, peace be upon him, became visible to us, we had 
never seen anything as wonderful to us as the face of the Prophet, 
peace be upon him when it became visible to us. So, the Prophet of 
Allāh, peace be upon him, gestured to Abū Bakr with his hand to 
lead. The Prophet of Allāh, peace be upon him, then drew the curtain, 
and we were unable to see him until he died.3 

 
This report explicitly states that the Messenger of Allāh was unable to lead 
the Ṣaḥābah in ṣalāt for a total of four days – the initial three days and his 
day of death. Basically, he did not participate in ṣalāt with the Muslims in 
his mosque throughout the last four days of his lifetime.  
 
EXHIBIT B 
 
In another report, Anas indicated that the Messenger died on a Monday. 
Muslim again documents: 
 

خٓران (˨دثني عمرو الناقد وحسن الحلواني وعبد ˊن حمید  ҡبرني وقال ا˭ǫٔ قال عبد
دثني ǫٔبي عن صالح عن اˊن شهاب ) وهو اˊن إˊراهيم ˊن سعد) (˨دثنا یعقوب و˨

                                                             
3 Abū al-Ḥusayn Muslim b. al-Ḥajjāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim (Beirut: Dār 
Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Fuād ‘Abd al-Bāqī], vol. 1, p. 315, # 419 
(100) 
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ني ǫ̮ٔس ˊن ماߵ ǫنٔ Դǫٔ ˊكر كان یصلي لهم في وجع رسول الله صلى الله قال ǫٔ˭بر
̊لیه و سلم ا߳ي توفي ف̀ه حتى إذا كان یوم الاثنين وهم صفوف في الصلاة ̡شف 
رسول الله صلى الله ̊لیه و سلم ستر الحجرة ف̲ظر إلینا وهو قائم ߒنٔ وݨه ورقة 

احكا قال فبهتنا ونحن في مصحف ثم تˌسم رسول الله صلى الله ̊لیه و سلم ض
الصلاة من فرج بخروج رسول الله صلى الله ̊لیه و سلم و̯كص ǫٔبو ˊكر ̊لى عقˍیه 
لیصل الصف وظن ǫنٔ رسول الله صلى الله ̊لیه و سلم ˭ارج ̥لصلاة فˆشٔار إ̦يهم 
رسول الله صلى الله ̊لیه و سلم بیده ǫنٔ ǫٔتموا صلا˔كم قال ثم د˭ل رسول الله صلى 

سلم فˆٔرݯ الستر قال ف˗وفي رسول الله صلى الله ̊لیه و سلم من یومه الله ̊لیه و 
 ذߵ

 
‘Amr al-Nāqid, Ḥasan al-Ḥalwānī and ‘Abd b. Ḥamīd – Ya’qūb b. 
Ibrāhīm b. Sa’d – my father – Sāliḥ – Ibn Shihāb – Anas b. Mālik: 
 
Abū Bakr led them in ṣalāt during the fatal illness of the 
Messenger of Allāh, peace be upon him, UNTIL IT WAS A 
MONDAY and they had stood in congregational rows 
PERFORMING ṣalāt. The Messenger of Allāh, peace be upon him, 
drew aside the curtain of the room and looked at us while he was 
standing. His face was like the page of the musḥaf. Then, the Messenger 
of Allāh, peace be upon him, felt happy and smiled. And we were 
confounded with joy DURING THE ṢALĀT due to the coming out 
of the Messenger of Allāh, peace be upon him. Abū Bakr stepped 
back upon his heels to continue the ṣalāt in the congregational 
row, thinking that the Messenger of Allāh, peace be upon him, 
had come out for the ṣalāt. The Messenger of Allāh, peace be 
upon him, gestured to them with his hand to “complete your 
ṣalāt”. Then, the Messenger of Allāh, peace be upon him, entered 
and drew the curtain. 
 
He (Anas) said: The Messenger of Allāh breathed his last ON 
THAT VERY DAY of his.4 

 
This ḥadīth is interesting. Anas made it absolutely clear that they were 
already performing the ṣalāt (في الصلاة), in their congregational rows, before 
the appearance of the Prophet. Yet, the Ṣaḥābah were able, during ṣalāt, to 
                                                             
4 Abū al-Ḥusayn Muslim b. al-Ḥajjāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim (Beirut: Dār 
Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Fuād ‘Abd al-Bāqī], vol. 1, p. 315, # 419 
(98) 
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see the Messenger of Allāh draw the curtain, to view his bright face and his 
happy smile, to witness how Abū Bakr stepped back, to notice how the 
Prophet’s hand gesture to him, and to look at him returning to his room. 
What kind of ṣalāt was that?! Where were they really looking during the 
prayer? Were they even concentrating at all? 
 
Muslim has this further riwāyah as well: 
 

دث̱̀ه عمرو الناقد وزه ير ˊن حرب قالا ˨دثنا سف̀ان ˊن عی̲̿ة عن الزهري عن و˨
 ǫ̮ٔس قال ǫخٓر نظرة نظرتها إلى رسول الله ̊لیه وسلم ̡شف الس̑تارة یوم الاثنين

 
‘Amr al-Nāqid and Zuhayr b. Ḥarb – Sufyān b. ‘Uyaynah – al-Zuhrī – 
Anas: 
 
The last glance which we had of the Messenger of Allāh, peace be 
upon him, was when he drew the curtain aside ON MONDAY.5 

 
Therefore, the Prophet did not participate in congregational ṣalāt on 
Monday, the day of his death. He also did not pray in his mosque 
throughout the three days before that. That means that he stopped leading 
his Ṣaḥābah on Thursday, most probably in its afternoon or evening. So, on 
Friday, Saturday and Sunday, he did not come out to his followers at all. On 
Monday, the day he died, he showed himself to them but did not join them 
in the ṣalāt. The direct implication of all this is that his last ever ṣalāt with 
his Ṣaḥābah was offered on Thursday. 
 
Al-Ḥāfiẓ Ibn Kathīr (d. 774 H) agrees with our conclusions: 
 

 ˨دیث في به مصر˨ا ˡاء كما الظهر معهم صلاها صلاة ǫخٓر ̽كون هذا فعلى قلنا
كون المتقدم، ̊اˀشة  حكاه كما اҡٔ˨د یوم ولا السˌت یوم لا الخم̿س یوم ذߵ و̽
 ضعیف وهو عقˍة ˊن موسى مغازي عن البيهقي

 
We say: based upon this, the last ṣalāt which he performed with 
them would be Zuhr, as it is explicitly reported in the foregoing ḥadīth 
of ‘Āishah, and that would be on Thursday – and not on Saturday or 
Sunday as al-Bayhaqī quoted from Maghāzī of Mūsā b. ‘Uqbah, and it 
(i.e. that submission of Mūsā) is ḍa’īf.6 

                                                             
5 Ibid, vol. 1, p. 315, # 419 (99) 
6 Abū al-Fidā Ismā’īl b. Kathīr al-Dimashqī, al-Bidāyah wa al-Nihāyah (Dār Iḥyā al-Turāth al-
‘Arabī; 1st edition, 1408 H) [annotator: ‘Alī Shīrī], vol. 5, p. 256 
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Imām al-Ṣālihī al-Shāmī (d. 942 H) has a backup for him: 
 

كثر مرضه، مدة في اخ˗لف: الحافظ قال ٔ ҡنه ̊لى فاǫٔ دة: وق̀ل یوما عشر لاثةثԹزˊ 
 عنه تعالى الله رضي ̊لي عن البلاذري رواه Թǫٔم ˓سعة: وق̀ل. بنقصه: وق̀ل یوم

لتيمي، سلۤن جزم وف̀ه عشرة،: وق̀ل  Թǫٔم ثلاثة انقطع ǫٔنه إلا الصلاة إلى يخرج وكان ا
 بهم فصلى Դلناس یصلي ǫٔن وسلم ̊لیه الله صلى  الله رسول ǫٔمر: العیون في قال.

 صلاة عشرة س̑بع روینا فۤ
 

Al-Ḥāfiẓ (Ibn Ḥajar al-‘Asqalānī) said: “There is disagreement about 
the length of his (i.e. the Prophet’s fatal) illness. The majority are of the 
opinion that it lasted thirteen days. Some say: it was a day more. Some 
say: it was a day less.” Some also say: it was nine days. This opinion was 
narrated from ‘Alī, may Allāh the Most High be pleased with him, by 
al-Balādharī. Some say: it lasted ten days. This was explicitly stated by 
Sulaymān al-Tamīmī.  
 
He (the Prophet) used to come out for the ṣalāt (throughout his 
illness) except that he missed three days.  
 
The author of al-‘Uyūn said: “The Messenger of Allāh, peace be upon 
him, ordered that he (Abū Bakr) lead the people in ṣalāt, and he led 
them in seventeen ṣalāts, according to what was narrated to us.”7 

 
One glaring omission from Anas’ reports is that of any explicit order from 
the Prophet concerning Abū Bakr’s leadership of ṣalāt. As such, we do not 
know – from Anas’ narrations – whether he led the Ṣaḥābah in ṣalāt from 
Thursday till Monday on the order of the Messenger of Allāh or not. What 
is clear from them, however, is that the Prophet was allegedly pleased with 
Abū Bakr’s leadership of ṣalāt when he saw it on the Monday of his demise. 
This is also the best – based upon Anas’ reports above – that can be said 
about Abū Bakr’s leadership of ṣalāt for the three previous days: that the 
Prophet knew about it, and silently approved it by not objecting. Nothing 
more can be claimed from those texts. Of course, an approval is not always 
the same thing as an order. 
 
EXHIBIT C 
                                                             
7 Muḥammad b. Yūsuf al-Ṣāliḥī al-Shāmī, Subul al-Hudā al-Rashād fī Sīrah Khayr al-‘Ibād (Beirut: 
Dār al-Kutub al-‘Ilmiyyah; 1st edition, 1414 H) [annotators: ‘Ādil Aḥmad ‘Abd al-Mawjūd 
and ‘Alī Muḥammad Ma’ūd], vol. 12, p. 244 
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Ibn Kathīr makes reference to a ḥadīth of Umm al-Mūminīn ‘Āishah. This is 
it, as recorded by Imām Muslim: 
 

˨دثنا ǫٔحمد ˊن عبدالله ˊن یو̮س ˨دثنا زائدة ˨دثنا موسى ˊن ǫبئ ̊اˀشة عن 
ة فقلت لها ǫٔلا تحدث̿ني عن مرض رسول عبیدالله ˊن عبدالله قال د˭لت ̊لى ̊اˀش

الله صلى الله ̊لیه و سلم؟ قالت بلى ثقل النبي صلى الله ̊لیه و سلم فقال ǫٔصلى 
الناس ؟ قلنا لا وهم ی̱˗ظرونك Թ رسول الله قال ضعوا لي ماء في ا߿ضب ففعلنا 
فا̎˖سل ثم ذهب لینوء فˆغمٔي ̊لیه ثم ǫٔفاق فقال ǫٔصلى الناس ؟ قلنا لا وهم 

˗ظرونك Թ رسول الله فقال ضعوا لي ماء في ا߿ضب ففعلنا فا̎˖سل ثم ذهب لینوء ی̱ 
فˆٔغمي ̊لیه ثم ǫٔفاق فقال ǫٔصلى الناس ؟ قلنا لا وهم ی̱˗ظرونك Թ رسول الله فقال 
ضعوا لي ماء في ا߿ضب ففعلنا فا̎˖سل ثم ذهب لینوء فˆٔغمي ̊لیه ثم ǫٔفاق فقال 

 ك Թ رسول الله ǫٔصلى الناس ؟ فقلنا لا وهم ی̱˗ظرون
 

قالت والناس عكوف في المسˤد ی̱˗ظرون رسول الله صلى الله ̊لیه و سلم لصلاة 
خٓرة  ҡالعشاء ا 

 
Եٔه  قالت فˆٔرسل رسول الله صلى الله ̊لیه و سلم إلى ǫٔبي ˊكر ǫٔن یصلي Դلناس فˆ
الرسول فقال إن رسول الله صلى الله ̊لیه و سلم یˆمٔرك ǫٔن تصلي Դلناس فقال ǫٔبو 

لا رق̀قا Թ عمر صل Դلناس قال فقال عمر ǫٔنت ǫٔحق بذߵ  ˊكر lوكان ر 
 

د من  lم ثم إن رسول الله صلى الله ̊لیه و سلم وԹҡٔبو ˊكر ت߶ اǫٔ قالت فصلى بهم
لين ǫٔ˨دهما العباس لصلاة الظهر وǫٔبو ˊكر یصلي Դلناس فلما  lنفسه خفة فخرج بين ر

ٔ إلیه النبي صلى ٔومˆ هٓ ǫٔبو ˊكر ذهب لیتˆخٔر فˆ ǫن لا یتˆخٔر وقال لهما رǫٔ الله ̊لیه و سلم 
ˡǫٔلساني إلى ج̲به فˆˡٔلساه إلى ج̲ب ǫٔبو ˊكر وكان ǫٔبو ˊكر یصلي وهو قائم بصلاة 
النبي صلى الله ̊لیه و سلم والناس یصلون بصلاة ǫٔبي ˊكر والنبي صلى الله ̊لیه 

 السلام قا̊د
 

̊لیك ما ˨دث˖ني  قال عبیدالله فد˭لت ̊لى عبدالله ˊن عباس فقلت ࠀ ǫٔلا ǫٔعرض
̊اˀشة عن مرض رسول الله صلى الله ̊لیه و سلم ؟ فقال هات فعرضت ˨د̽ثها 
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ل ا߳ي كان مع العباس؟ قلت لا  lسمٔت ߵ الرǫ نه قالǫٔ ̯كر م̲ه ش̿˄ا ̎يرǫٔ ̊لیه فما
 قال هو ̊لي

 
Aḥmad b. ‘Abd Allāh b. Yūnus – Zāidah – Mūsā b. Abī ‘Āishah – 
‘Ubayd Allāh b. ‘Abd Allāh: 
 
I visited ‘Āishah and said to her, “Would you tell me about the illness 
of the Messenger of Allāh, peace be upon him?” She replied, “Yes, I 
will. The Prophet, peace be upon him, was seriously ill, and he asked, 
‘Have the people performed ṣalāt?’ We said, ‘No, they are waiting for 
you (to lead them), O Messenger of Allāh’. He said, ‘Put some water 
for me in the tub’. We complied. So, he performed ablution. Then, he 
was about to move with difficulty but fainted. Then, he woke up and 
said, ‘Have the people performed ṣalāt?’ We said, ‘No. They are waiting 
for you, O Messenger of Allāh.’ He said, ‘Put some water for me in the 
tub’. We complied. So, he performed ablution. Then, he was about to 
move with difficulty but fainted. Then, he woke up and said, ‘Have the 
people performed ṣalāt?’ We said, ‘No. They are waiting for you, O 
Messenger of Allāh.’ He said, ‘Put some water for me in the tub’. We 
complied. So, he performed ablution. Then, he was about to move 
with difficulty but fainted. Then, he woke up and said, ‘Have the 
people performed ṣalāt?’ We said, ‘No. They are waiting for you, O 
Messenger of Allāh.’  
 
She (‘Āishah) said, “The people were standing in the mosque waiting 
for the Messenger of Allāh, peace be upon him, FOR THE ‘ISHĀ 
PRAYER.” 
 
She (‘Āishah) said, “Then, the Messenger of Allāh sent a messenger to 
Abū Bakr to tell him to lead the people in ṣalāt. When the messenger 
(of the Prophet) got to him, he said, ‘The Messenger of Allāh, peace be 
upon him, orders you to lead the people in ṣalāt.’ So, Abū Bakr, who 
was a man of tenderly feelings, said, ‘O ‘Umar, lead the people in ṣalāt.’ 
‘Umar replied, ‘You are more entitled to that.’ 
 
She (‘Āishah) said, ‘So, Abū Bakr led them in ṣalāt during those 
days. THEN, the Messenger of Allāh, peace be upon him, felt some 
relief and he went out, supported by two men, one of whom was al-
‘Abbās, FOR THE ZUHR PRAYER while Abū Bakr was already 
leading the people in ṣalāt. When Abū Bakr saw him, he began to 
move backwards. But the Prophet, peace be upon him, indicated to 
him not to move backwards. He also told them both (i.e. the two men 
with him), ‘Sit me beside Abū Bakr.’ Therefore, they sat him beside Abū 
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Bakr. Abū Bakr was performing ṣalāt while standing, and he was 
following the ṣalāt of the Prophet, peace be upon him, and the 
people were following the ṣalāt of Abū Bakr. The Prophet, peace be 
upon him, was sitting.”  
 
‘Ubayd Allāh said: I visited ‘Abd Allāh b. ‘Abbās and said to him, 
“Should I tell you what ‘Āishah told me concerning the illness of the 
Messenger of Allāh?” He said, “Tell.” So, I presented her ḥadīth to him, 
and he did not deny anything from it, except that he asked, “Did she 
tell you the name of the other man who was with al-‘Abbās?” I said, 
“No”. He said, “He was ‘Alī.”8 

 
But, ‘Āishah has only blown up everything here! The Messenger of Allāh 
became unable to lead ṣalāt on Thursday, according to the ḥadīth of Anas. 
In this report of ‘Āishah, that was at the time of the ‘Ishā prayer – and not 
Zuhr as al-Ḥāfiẓ Ibn Kathīr wants us to believe. That ‘Ishā prayer, as well as 
the subsequent ṣalāts for a few days, were led by Abū Bakr on the explicit 
order of the Prophet. These are claims of ‘Āishah which are missing in the 
reports of Anas. But, according to Anas, the Messenger of Allāh never 
again joined the Muslims in ṣalāt once Abū Bakr started leading. By 
contrast, ‘Āishah claimed that her blessed husband actually took over the 
leadership of ṣalāt from her father after some “days”! In the Arabic, the 
word ayām is used for the days of Abū Bakr’s leadership after the initial 
‘Ishā. That word is plural, and refers to at least three days. This means that 
Abū Bakr led the ṣalāts on Friday, Saturday and Sunday. Then, the Prophet 
of Allāh intervened in his ṣalāt and took over from him on Monday. Here, 
Anas and ‘Āishah clash again. He submitted that the Messenger never 
participated in congregational ṣalāt on the Monday of his death, while she 
insisted that her husband did in the Zuhr prayer of that day! 
 
EXHIBIT D 
 
Yet, ‘Āishah proceeded to contradict herself too in a very fundamental way. 
Muslim records: 
 

دثنا يحيى ˊن وا̥لفظ (يحيى  ˨دثنا ǫٔبو ˊكر ˊن ǫٔبي ش̿ˍة ˨دثنا ǫٔبو معاویة وو̠یع ح و˨
ǫٔ˭برǫٔ Էبو معاویة عن اҡٔعمش عن إˊراهيم عن اҡٔسود عن ̊اˀشة قالت لما  قال) ࠀ

                                                             
8 Abū al-Ḥusayn Muslim b. al-Ḥajjāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim (Beirut: Dār 
Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Fuād ‘Abd al-Bāqī], vol. 1, p. 311, # 418 
(90) 
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ل مرو Դǫٔ ˊكر ثقل رسول الله صلى الله ̊لیه و سلم ˡاء بلال یؤذنه Դلصلاة فقا
نه متى یقم  ل ǫٔس̑یف وإ lكر رˊ Դǫٔ رسول الله إن Թ لناس قالت فقلتԴ فلیصل
مقامك لا ̼سمع الناس فلو ǫٔمرت عمر فقال مروا Դǫٔ ˊكر فلیصل Դلناس قالت فقلت 
نه متى یقم مقامك لا ̼سمع الناس فلو  ل ǫٔس̑یف وإ lكر رˊ Դǫٔ لحفصة قولي ࠀ إن

الله صلى الله ̊لیه و سلم إ̯كن ҡٔنتن صواحب ǫٔمرت عمر فقالت ࠀ فقال رسول 
یوسف مروا Դǫٔ ˊكر فلیصل Դلناس قالت فˆمٔروا Դǫٔ ˊكر یصلي Դلناس قالت فلما 
د رسول الله صلى الله ̊لیه و سلم من نفسه خفة فقام يهادي  lد˭ل في الصلاة و
لين ورˡلاه تخطان في اҡٔرض قالت فلما د˭ل المسˤد سمع ǫٔبو ˊكر حسه  lبين ر

ٔ إلیه رسول الله صلى الله ̊لیه و سلم قم مكانك فجاء رسول الله ذ هب یتˆخٔر فˆؤمˆ
صلى الله ̊لیه و سلم حتى ˡلس عن ̼سار ǫٔبي ˊكر قالت فكان رسول الله صلى 
ٔبو ˊكر بصلاة النبي صلى  ǫ بو ˊكر قائما یق˗ديǫٔالسا وˡ لناسԴ الله ̊لیه و سلم یصلي

 ǫٔبي ˊكرالله ̊لیه و سلم ویق˗دي الناس بصلاة 
 

Abū Bakr b. Abī Shaybah – Abū Mu’āwiyah and Wakī’ AND Yaḥyā b. 
Yaḥyā – Abū Mu’āwiyah – al-A’mash - Ibrāhīm – al-Aswad – ‘Āishah:  
 
When the Messenger of Allāh became seriously ill, Bilāl came to 
summon him to ṣalāt. He said, “Ask Abū Bakr to lead the people 
in ṣalāt.”  
 
She said: I said, “O Messenger of Allāh! Verily, Abū Bakr is a tenderly 
man. If he stood in your place, he would not be able to make the 
people hear anything. You should instead order ‘Umar.” He said, “Ask 
Abū Bakr to lead the people in ṣalāt.”  
 
She said: “So, I told Ḥafṣah my statement to him, ‘Abū Bakr is a 
tenderly man. If he stood in your place, he would not be able to make 
people hear anything. You should instead order ‘Umar.” She told him. 
On that, the Messenger of Allāh said, “You are like the women who 
gathered around Yūsuf. Ask Abū Bakr to lead the people in ṣalāt.” 
 
She said: “Therefore, Abū Bakr was asked to lead the people in 
ṣalāt.” She said: “As he (Abū Bakr) began the ṣalāt, the 
Messenger of Allāh, peace be upon him, felt some relief. So, He 
got up and moved, supported by two men, and his feet dragged on the 
ground. 
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She said: “When he entered the mosque, Abū Bakr heard his sound. 
He moved backwards, but the Messenger of Allāh, peace be upon him, 
indicated to him to ‘stand in your place.’ The Messenger of Allāh, 
peace be upon him, then came and sat on the left side of Abū 
Bakr.” 
 
She said: “The Messenger of Allāh, peace be upon him, was leading the 
people in ṣalāt in a sitting posture. Abū Bakr was following the ṣalāt 
of the Prophet, peace be upon him, in a standing posture and the 
people were following the ṣalāt of Abū Bakr.9 

 
The contradictions between this report and Exhibit C above are 
tremendous: 
 

1. According to Exhibit C, Bilāl did not come to summon the Prophet 
for ṣalāt. In Exhibit D, he came. 

2. According to Exhibit C, the Messenger of Allāh attempted to join 
the Muslims in the mosque but fainted three times. In Exhibit D, 
the Prophet did not faint at all, and made no attempt whatsoever to 
join his followers in his mosque. 

3. According to Exhibit C, the Prophet only ordered Abū Bakr to lead 
the ṣalāt after three failed attempts to do so by himself. In Exhibit 
D, he gave the order immediately Bilāl came to him, without making 
any attempt to lead the ṣalāt by himself. 

4. According to Exhibit C, the Prophet sent a specific messenger to 
Abū Bakr to lead the Ṣalāt. Moreover, Abū Bakr too offered the 
“honour” to ‘Umar, who politely turned it down. However, in 
Exhibit D, the Messenger of Allāh did not send any specific 
messenger to Abū Bakr. Rather, he only gave a general order to 
inform Abū Bakr to lead the ṣalāt. Besides, Abū Bakr did not offer 
the “honour” to ‘Umar. 

5. According to Exhibit C, ‘Āishah did not object to the Prophet’s 
order to Abū Bakr to lead the ṣalāt. However, in Exhibit D, she 
allegedly fiercely objected to it. 

6. According to Exhibit C, after the Prophet’s order to Abū Bakr to 
lead the ṣalāt, he continued to do so for days, till Monday before the 
Messenger of Allāh felt a relief and “took over” an already ongoing 
ṣalāt from him. In Exhibit D, the Prophet felt a relief and “took 
over” from Abu Bakr, on that same Thursday, only minutes after 

                                                             
9 Abū al-Ḥusayn Muslim b. al-Ḥajjāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim (Beirut: Dār 
Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Fuād ‘Abd al-Bāqī], vol. 1, p. 311, # 418 
(95) 
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giving his order to him to lead the ṣalāt! ‘Āishah’s “frantic” 
objection to Abū Bakr’s appointment, especially the text of her 
arguments - as narrated in Exhibit D - shows that Abū Bakr had 
never led Muslims in ṣalāt before then! 

7. According to Exhibit C, Abū Bakr led the ṣalāt for several days 
before the Prophet’s intervention. By contrast, in Exhibit D, Abū 
Bakr did not even lead a single ṣalāt before the take-over! 

8. According to Exhibit C, the Messenger – on his order - was taken 
by two men to the side of Abū Bakr. But, in Exhibit D, the Prophet 
went to the left side of Abū Bakr by himself, with no support.  

 
What exactly are we supposed to believe from all these terrible 
contradictions?! 
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3 A GAME OF CONTRADICTIONS 
 

(Part II) 
 
 

Suddenly, the whole drama gets out of hand. 
 
EXHIBIT E 
 
Ibn Zam’a makes things much worse with his own set of new 
contradictions! Imām Abū Dāwud (d. 275 H) records: 
 

˨دثنا عبد الله ˊن محمد النف̀لي ثنا محمد ˊن سلمة عن محمد ˊن إسحاق قال ˨دثني 
الزهري قال ˨دثني عبد الم߶ ˊن ǫٔبي ˊكر ˊن عبد الرحمن ˊن الحارث ˊن هشام عن 
ǫٔبیه عن عبد الله ˊن زمعة قال لما اس̑تعز ˊرسول الله صلى الله ̊لیه و سلم وԷǫٔ عنده 

ين د̊اه بلال إلى الصلاة فقال مروا من یصلي ̥لناس فخرج عبد في نفر من المسلم
الله ˊن زمعة فإذا عمر في الناس وكان ǫٔبو ˊكر ̎ائبا فقلت Թ عمر قم فصل Դلناس 
لا مجهرا  lف˗قدم فكبر فلما سمع رسول الله صلى الله ̊لیه و سلم صوته وكان عمر ر

ٔ̽ن ǫٔبو ˊكر ؟ یˆبىٔ الله ذߵ" قال  فˍعث "  الله ذߵ والمسلمون والمسلمون یˆبىٔ فˆ
 .إلى ǫٔبي ˊكر فجاء بعد ǫٔن صلى عمر ت߶ الصلاة فصلى Դلناس 

 
‘Abd Allāh b. Muḥammad al-Nufaylī – Muḥammad b. Salamah – 
Muḥammad b. Isḥāq – al-Zuhrī – ‘Abd al-Malik b. Abī Bakr b. ‘Abd al-
Raḥman b. al-Ḥārith b. Hishām – his father – ‘Abd Allāh b. Zam’a: 
 
When the Messenger of Allāh, peace be upon him, was seriously ill, 
and I, with a number of Muslims, was with him, Bilāl summoned 



TOYIB OLAWUYI 

16 

him to ṣalāt. He said, “Tell SOMEONE to lead the people in 
ṣalāt.” So, ‘Abd Allāh b. Sam’a went out (into the mosque), and found 
‘Umar. Meanwhile, Abū Bakr was absent. I said, “O ‘Umar! Get up 
and lead the people in ṣalāt.” Therefore, he stepped forward and 
made the takbīr (thereby starting the congregational ṣalāt). When 
the Messenger of Allāh, peace be upon him, heard his voice, and ‘Umar 
was a man with a loud voice, he (the Prophet) said, “Where is Abū 
Bakr? Allāh and the Muslims forbid that (i.e. the leadership of ‘Umar in 
ṣalāt). Allāh and the Muslims reject that.” As such, he sent a 
messenger to Abū Bakr. HE CAME AFTER ‘UMAR HAD 
PERFORMED THAT ṢALĀT. Then, he (Abū Bakr) led the 
people in ṣalāt (again).10 

 
‘Allāmah al-Albānī (d. 1420 H) comments: 
 

 حسن صحیح
 

Ḥasan ṣaḥīḥ.11 
 
Abū Dāwud also records a supplementary report, which gives further 
details: 
 

د ˊن صالح ثنا اˊن ǫٔبي فدیك قال ˨دثني موسى ˊن یعقوب عن عبد ˨دثنا ǫٔحم
الرحمن ˊن إسحاق عن اˊن شهاب عن عبید الله ˊن عبد الله ˊن عتبة ǫٔن عبد الله 
ˊن زمعة ǫٔ˭بره بهذا الخبر قال لما سمع النبي صلى الله ̊لیه و سلم صوت عمر قال اˊن 

لا لا لا " ǫٔسه من حجرته ثم قال زمعة خرج النبي صلى الله ̊لیه و سلم حتى ǫٔطلع ر 
 .یقول ذߵ مغضبا " لیصل ̥لناس اˊن ǫبئ قحافة 

 
Aḥmad b. Ṣāliḥ – Ibn Abī Fudayk – Mūsā b. Ya’qūb – ‘Abd al-Raḥman 
b. Isḥāq – Ibn Shihāb – ‘Ubayd Allāh b. ‘Abd Allāh b. ‘Utbah – ‘Abd 
Allāh b. Zam’a: 
 
When the Prophet, peace be upon him, heard the voice of ‘Umar, the 
Prophet, peace be upon him, went out until his head appeared from his 
room. Then, he said, “No. No. No. Certainly, it is the son of Abū 

                                                             
10 Abū Dāwud Sulaymān b. al-Ash’ath al-Sijistānī al-Azdī, Sunan (Dār al-Fikr) [annotator: 
Muḥammad Nāṣir al-Dīn al-Albānī], vol. 2, p. 627, # 4660 
11 Ibid 
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Quḥāfah (i.e. Abū Bakr) that shall lead the people in ṣalāt.” He was 
saying it in a state of ANGER.12 

 
Al-Albānī says: 
 

 صحیح
 

Ṣaḥīḥ13 
 
It is interesting. Is it not? The Prophet, ṣallallāhu ‘alaihi wa ālihi, allegedly 
knew that it was ḥarām for anyone other than Abū Bakr to lead the ṣalāt. 
Yet, he ordered them to tell “someone” to do so?! Was it not his mission to 
“deliver the message clearly”?14 So, what was he allegedly angry about 
exactly? According to this Sunnī riwāyah, it was the Prophet himself who 
caused the confusion – and may Allāh protect us from such blasphemous 
thoughts! So, logically, none was to blame except him. Thus, why was he 
angry, and at whom? What is this drama which the Ahl al-Sunnah have 
attributed to the Messenger of the Lord of the worlds?! In any case, this 
report of Ibn Zam’a opens a new can of worms for our Sunnī brothers, 
which severely complicate an already horrible situation.  
 
EXHIBIT F 
 
In order to analyze the reports of Ibn Zam’a, we must first pinpoint them 
within a specific timescale. So, this ḥadīth of Imām Aḥmad (d. 241 H) 
comes in handy: 
 

˨دثني ǫبئ ثنا عبد اҡٔ̊لى عن معمر عن الزهري عن عبید الله ˊن ˨دثنا عبد الله 
عبد الله عن ̊اˀشة قالت لما مرض رسول الله صلى الله ̊لیه و سلم في ب̿ت ميمونة 
فاس̑تˆٔذن ̮ساءه ان يمرض في ب̿تي فˆٔذن ࠀ فخرج رسول الله صلى الله ̊لیه و سلم 

 ٔҡلاه تخطان في اˡخٓر ورǫ ل lرض وقال عبید الله فقال معتمدا ̊لى العباس و̊لى ر
ل هو ̊لي ˊن ǫٔبي طالب ولكن ̊اˀشة لا تطیب لها  lتدري من ذߵ الرǫٔ ن عباسˊ
نفسا قال الزهري فقال النبي صلى الله ̊لیه و سلم وهو في ب̿ت ميمونة لعبد الله ˊن 
زمعة مر الناس فلیصلوا فلقي عمر ˊن الخطاب فقال Թ عمر صل Դلناس فصلى بهم 

 صلى الله ̊لیه و سلم صوته فعرفه وكان ݨير الصوت فقال رسول فسمع رسول الله
                                                             
12 Ibid, vol. 2, p. 627, # 4661 
13 Ibid 
14 See Qur’ān 5:92, 14:4, 16:44, 16:64, 24:54 and 64:12 
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الله صلى الله ̊لیه و سلم ǫٔل̿س هذا صوت عمر قالوا بلى قال یˆبىٔ الله ˡل وعز 
ذߵ والمؤم̲ون مروا Դǫٔ ˊكر فلیصل Դلناس قالت ̊اˀشة Թ رسول الله ان Դǫٔ ˊكر 

ل رق̀ق لا يم߶ دمعه وانه إذا قرǫٔ القرǫنٓ ˊكى قال l̠راهیة ان ر Գ ت وما قلت ذߵ
ٔول من قام مقام رسول الله صلى الله ̊لیه و سلم  ǫ یتˆثمٔ الناس بˆبئ ˊكر ان ̽كون
فقال مروا Դǫٔ ˊكر فلیصل Դلناس فراجعته فقال مروا Դǫٔ ˊكر فلیصل Դلناس ا̯كم 

 صواحب یوسف
 

‘Abd Allāh (b. Aḥmad) – my father (Aḥmad b. Ḥanbal) – ‘Abd al-A’lā – 
Ma’mar – al-Zuhrī – ‘Ubayd Allāh b. ‘Abd Allāh – ‘Āishah: 
 
When the Messenger of Allāh, peace be upon him, became ill in the 
house of Maymūnah, he sought the permission of his wives to stay in 
my house during his illness. So, they permitted him. Then, the 
Messenger of Allāh, peace be upon him, came out (of Maymūnah’s 
room) supported by al-‘Abbās and another man and his feet were 
dragging on the ground.  
 
‘Ubayd Allāh said: “Ibn ‘Abbās asked, ‘Do you know that man? He was 
‘Alī b. Abī Ṭālib. But, ‘Āishah did not like him.’” 
 
Al-Zuhrī (narrating from ‘Ubayd Allāh from ‘Āishah) reported: The 
Prophet, peace be upon him, said while he was (still) in the 
house of Maymūnah to ‘Abd Allāh b. Zam’a, “Tell THE 
PEOPLE to perform the ṣalāt.” So, he met ‘Umar b. al-Khaṭṭāb and 
said, “O ‘Umar! Lead the people in ṣalāt.” Therefore, he led them in 
ṣalāt. Then, the Messenger of Allāh, peace be upon him, heard his 
voice and recognized him, as he was someone with a loud voice. The 
Messenger of Allāh, peace be upon him, said, “Is that not the voice of 
‘Umar?” They said, “Yes, it is.” He said, “Allāh the Almighty and the 
believers forbid that. Tell Abū Bakr to lead the people in ṣalāt.” ‘Āishah 
said, “O Messenger of Allāh, verily, Abū Bakr is a tenderly man. He 
cannot control his tears. As he recites the Qur’ān, he cannot help 
weeping.” 
 
She (‘Āishah) said: “I did not say that except through worry that the 
people may take an evil omen with Abū Bakr, that he would become 
the first to occupy the position of the Messenger of Allāh, peace be 
upon him.” He said, “Tell Abū Bakr to lead the people in ṣalāt.” But, I 
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dissuaded him. He said (again), “Tell Abū Bakr to lead the people in 
Ṣalāt. You are like the women around Yūsuf.”15 

 
Shaykh al-Arnāūṭ says: 
 

 إس̑ناده صحیح ̊لى شرط الش̑ی˯ين
 

Its chain is ṣaḥīḥ upon the standard of the two Shaykhs16 
 
So, it was before the Prophet moved to the house of ‘Āishah. This was 
during the initial stages of his fatal illness, at the start of his inability to join 
the congregational ṣalāts. That apparently was on Thursday. Imām Muslim 
(d. 261 H) records another ḥadīth which confirms this: 
 

قالا ˨دثنا عبدالرزاق ǫٔ˭برԷ ) وا̥لفظ لاˊن رافع(˨دثنا محمد ˊن رافع وعبد ˊن حمید 
معمر قال قال الزهري وǫٔ˭برني عبیدالله ˊن عبدالله ˊن عتبة ǫٔن ̊اˀشة ǫٔ˭برته قالت 

 صلى الله ̊لیه و سلم في ب̿ت ميمونة فاس̑تˆذٔن ǫٔزواˡه ǫنٔ ǫٔول ما اش̑تكى رسول الله
ل  lذن ࠀ قالت فخرج وید ࠀ ̊لى الفضل ˊن عباس وید ࠀ ̊لى رǫٔيمرض في ب̿تها و
لیه في اҡٔرض فقال عبیدالله فحدثت به اˊن عباس فقال ǫٔتدري  lخٓر وهو يخط ˊرǫ

ل ا߳ي لم ˓سم ̊اˀشة ؟ هو ̊لي lمن الر 
 

Muḥammad b. Rāfi’ and ‘Abd b. Ḥamīd – ‘Abd al-Razzāq – Ma’mar – 
al-Zuhrī - ‘Ubayd Allāh b. ‘Abd Allāh b. ‘Utbah – ‘Āishah: 
 
“It was in the house of Maymunah that the Messenger of Allāh, 
peace be upon him, first fell ill. He asked permission from his wives 
to stay in my house during his illness. They granted him permission.”  
 
She said: “Then, he went out with one of his hands over (the shoulder 
of) ‘al-Faḍl b. ‘Abbās and the other hand on (the shoulder of) another 
man. His feet dragged on the earth. 
 
‘Ubayd Allāh said: “I narrated it to Ibn ‘Abbās and he said, ‘Do you 
know the man whose name ‘Āishah did not mention? He was ‘Alī.”17 

 

                                                             
15 Abū ‘Abd Allāh Aḥmad b. Ḥanbal al-Shaybānī, Musnad (Cairo: Muasassat Qurṭubah) 
[annotator: Shu’ayb al-Arnāūṭ], vol. 6, p. 34, # 24107 
16 Ibid 
17 Ibid, vol. 1, p. 311, # 418 (91) 
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There is a fresh contradiction in these last two reports of ‘Āishah. In the 
first, she claimed that the partner of Amīr al-Mūminīn ‘Alī, ‘alaihi al-salām, 
when he was supporting the Messenger of Allāh out of Umm al-Mūminīn 
Maymūnah’s room was al-‘Abbās. In the second, she said that the same 
partner was al-Faḍl b. al-Abbās! That, apparently, is an irreconcilable 
contradiction. 
 
One cannot help but notice the strange inconsistencies between the reports 
of Zam’a and Exhibit F on the one hand and the other reports of ‘Āishah 
and Anas (in the last chapter) on the other: 
 

1. In one report, the Prophet gave the order that Abū Bakr - 
specifically naming him - should lead the ṣalāt immediately when 
Bilāl came to him. However, in other reports, the Messenger only 
said, “Tell someone to lead the people in ṣalāt” or “Tell the people to 
perform the ṣalāt” without naming Abū Bakr. 

2. In some reports, ‘Umar was mistakenly chosen, by Ibn Zam’a or 
another messenger of the Prophet, to lead the ṣalāt, and he (‘Umar) 
did so, before Abū Bakr. In other reports, ‘Umar was never 
selected for leadership of the ṣalāt by any messenger of the 
Prophet, and he (‘Umar) never led it. 

3. In one report, after Abū Bakr’s designation as the prayer leader, he 
went ahead to offer the position to ‘Umar, who politely turned it 
down. By contrast, according to other reports, Abū Bakr never 
offered the position to ‘Umar. Rather, ‘Umar himself had already 
held the position, by mistake, before him! So, it would have been 
illogical to ask him to lead the same ṣalāt again. 

4. By one report, Abū Bakr was one of those waiting in the mosque 
for the Messenger of Allāh in the evening of Thursday. The 
messenger of the Prophet came to him in the mosque, while ‘Umar 
too was present with him, to convey the order to lead. Meanwhile, 
in other reports, Abū Bakr was absent from the mosque, while the 
other Muslims were waiting for ṣalāt! Where was he? What could 
he possibly be doing where he was? The messenger of the Prophet 
had to quickly locate him to bring him into the mosque so that he 
could take over from ‘Umar who was already leading the ṣalāt by 
mistake. But, before Abū Bakr arrived, ‘Umar had already finished. 

 
At this point, let us make a final recap of the some of the words of ‘Āishah 
concerning that same event, about that same ‘Ishā prayer of that same 
Thursday. This is the first one: 
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قالت والناس عكوف في المسˤد ی̱˗ظرون رسول الله صلى الله ̊لیه و سلم لصلاة 
خٓرة  ҡالعشاء ا 

 
Եٔه  قالت فˆٔرسل رسول الله صلى الله ̊لیه و سلم إلى ǫٔبي ˊكر ǫٔن یصلي Դلناس فˆ
الرسول فقال إن رسول الله صلى الله ̊لیه و سلم یˆمٔرك ǫٔن تصلي Դلناس فقال ǫٔبو 

لا رق̀قا Թ عمر صل Դلناس قال فقال عمر ǫٔنت ǫٔحق بذߵ  lكر وكان رˊ 
 

 قالت فصلى بهم ǫٔبو ˊكر ت߶ اԹҡٔم
 

She (‘Āishah) said, “The people were standing in the mosque waiting 
for the Messenger of Allāh, peace be upon him, FOR THE ‘ISHĀ 
PRAYER. 
 
She (‘Āishah) said, “So, the Messenger of Allāh sent a messenger to 
Abū Bakr to tell him to lead the people in ṣalāt. When the 
messenger (of the Prophet) got to him, he said, ‘The Messenger of 
Allāh, peace be upon him, orders you to lead the people in ṣalāt.’ So, 
Abū Bakr, who was a man of tenderly feelings, said, ‘O ‘Umar, 
lead the people in ṣalāt.’ ‘Umar replied, ‘You are more entitled to 
that.’ 
 
She (‘Āishah) said, ‘So, Abū Bakr led them in ṣalāt DURING 
THOSE DAYS. 

 
This is her second claim on that same event: 
 

د رسول الله صلى الله  lلناس قالت فلما د˭ل في الصلاة وԴ كر یصليˊ Դǫٔ فˆمٔروا
لين  lرض قالت ̊لیه و سلم من نفسه خفة فقام يهادي بين رҡٔلاه تخطان في اˡور

ٔ إلیه رسول الله صلى الله  ٔومˆ فلما د˭ل المسˤد سمع ǫٔبو ˊكر حسه ذهب یتˆخٔر فˆ
̊لیه و سلم قم مكانك فجاء رسول الله صلى الله ̊لیه و سلم حتى ˡلس عن ̼سار 
ǫٔبي ˊكر قالت فكان رسول الله صلى الله ̊لیه و سلم یصلي Դلناس ˡالسا وǫٔبو ˊكر 

ǫٔبو ˊكر بصلاة النبي صلى الله ̊لیه و سلم ویق˗دي الناس بصلاة ǫبئ  قائما یق˗دي
 ˊكر
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She said: “Therefore, Abū Bakr was asked to lead the people in 
ṣalāt.” She said: “As he (Abū Bakr) began the ṣalāt, the 
Messenger of Allāh, peace be upon him, felt some relief. So, He 
got up and moved, supported by two men, and his feet dragged on the 
ground. 
 
She said: “When he entered the mosque, Abū Bakr heard his sound. 
He moved backwards, but the Messenger of Allāh, peace be upon him, 
indicated to him to ‘stand in your place.’ The Messenger of Allāh, 
peace be upon him, then came and sat on the left side of Abū 
Bakr.” 
 
She said: “The Messenger of Allāh, peace be upon him, was leading the 
people in Ṣalāt in a sitting posture. 

 
Here, we have her third: 
 

في ب̿ت ميمونة لعبد الله ˊن زمعة مر الناس  فقال النبي صلى الله ̊لیه و سلم وهو
فلیصلوا فلقي عمر ˊن الخطاب فقال Թ عمر صل Դلناس فصلى بهم فسمع رسول الله 
صلى الله ̊لیه و سلم صوته فعرفه وكان ݨير الصوت فقال رسول الله صلى الله 

ون ̊لیه و سلم ǫٔل̿س هذا صوت عمر قالوا بلى قال یˆبىٔ الله ˡل وعز ذߵ والمؤم̲
 مروا Դǫٔ ˊكر فلیصل Դلناس

 
The Prophet, peace be upon him, said while he was (still) in the 
house of Maymūnah to ‘Abd Allāh b. Zam’a, “Tell the people to 
perform the ṣalāt.” So, he met ‘Umar b. al-Khaṭṭāb and said, “O 
‘Umar! Lead the people in ṣalāt.” Therefore, he led them in ṣalāt. 
Then, the Messenger of Allāh, peace be upon him, heard his voice and 
recognized him, as he was someone with a loud voice. The Messenger 
of Allāh, peace be upon him, said, “Is that not the voice of ‘Umar?” 
They said, “Yes, it is.” He said, “Allāh the Almighty and the believers 
forbid that. Tell Abū Bakr to lead the people in Ṣalāt.” 

 
What exactly are we supposed to believe, O Umm al-Mūminīn ‘Āishah? 
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4 DID ABŪ BAKR LEAD THE PROPHET? 
 
 

As if the crisis is not bad enough yet, ‘Āishah threw in one more unnerving 
contradiction into the mess.  
 
EXHIBIT G 
 
Imām Ibn Ḥibbān (d. 354 H) records about it: 
 

Էبر˭ǫٔ المحبر ˊن بدل ˨دثنا قال ˉشار ˊن محمد ˨دثنا قال خزيمة ˊن إسحاق ˊن محمد 
 ǫٔن ̊اˀشة عن الله عبد ˊن الله عبید عن ̊اˀشة ǫٔبي ˊن موسى عن شعبة ˨دثنا قال
Դǫٔ لناس صلى ˊكرԴ لفه الصف في وسلم ̊لیه الله صلى الله ورسول˭ 

 
Muḥammad b. Isḥāq b. Khuzaymah – Muḥammad b. Bashār – Badal b. 
al-Muḥabbar – Shu’bah – Mūsā b. Abī ‘Āishah – ‘Ubayd Allāh b. ‘Abd 
Allāh – ‘Āishah: 
 
Abū Bakr led the people in ṣalāt while the Messenger of Allāh, peace 
be upon him, was in the congregational row BEHIND him.18 

 
‘Allāmah al-Albānī (d. 1420 H) comments: 
 

 صحیح
                                                             
18 Abū Ḥātim Muḥammad b. Ḥibbān b. Aḥmad b. Ḥibbān b. Mu’ādh b. Ma’bad al-Tamīmī al-
Dārimī al-Bustī, Ṣaḥīḥ Ibn Ḥibbān bi Tartīb Ibn Balbān (Beirut: Muasassat al-Risālah; 2nd edition, 
1414 H) [annotators: Muḥammad Nāṣir al-Dīn al-Albānī and Shu’ayb al-Arnāūt], vol. 5, p. 
483, # 2117 
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Ṣaḥīḥ19 

 
And, Shaykh al-Arnāūṭ concurs: 
 

 إس̑ناده صحیح ̊لى شرط الب˯اري
 

Its chain is ṣaḥīḥ upon the standard of al-Bukhārī.20 
 
Imām al-Tirmidhī (d. 279 H) also documents: 
 

عن شعبة عن نعيم ˊن ǫبئ هند عن ] ˊن سوار[˨دثنا محمود ˊن غیلان ˨دثنا ش̑بابة 
ǫٔبي وائل عن مسروق عن ̊اˀشة قال صلى رسول الله صلى الله ̊لیه و سلم ˭لف 

 ǫٔبي ˊكر في مرضه ا߳ي مات ف̀ه قا̊دا
 

Maḥmūd b. Ghīlān – Shubābah b. Sawār – Shu’bah – Na’īm b. Abī 
Hind – Abū Wāil – Masrūq – ‘Āishah: 
 
The Messenger of Allāh, peace be upon him, performed ṣalāt in a 
sitting posture BEHIND Abū Bakr during his fatal illness.21 

 
Al-Tirmidhī says: 
 

 یب˨دیث ̊اˀشة ˨دیث حسن صحیح غر 
 

The ḥadīth of ‘Āishah is ḥasan ṣaḥīḥ gharīb.22 
 
‘Allāmah al-Albānī comments too: 
 

 صحیح
 

Ṣaḥīḥ23 

                                                             
19 Ibid 
20 Ibid 
21 Abū ‘Īsā Muḥammad b. ‘Īsā al-Sulamī al-Tirmidhī, al-Jāmi’ al-Ṣaḥīḥ Sunan al-Tirmidhī (Beirut: 
Dār Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Nāṣir al-Dīn al-Albānī], vol. 2, p. 196, # 
362 
22 Ibid 
23 Ibid 
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When did this take place? At the best, one may only attempt to fix it either 
in the ‘Ishā prayer of Thursday or in the Zuhr of Monday, the Prophet’s last 
day. By the narration of Anas, the Messenger of Allāh did not step into the 
mosque at all on the Friday, Saturday and Sunday preceding his death. So, 
we are left with only the evening of Thursday, when he first stopped leading 
the ṣalāt and the Monday of his demise. According to one report of ‘Āishah, 
the Messenger of Allāh took over the ‘Ishā on Thursday, shortly after giving 
the order to Abū Bakr to lead it. But, in another narration by her, the 
Prophet actually never intervened in that ‘Ishā at all, and Abū Bakr led it and 
all subsequent ṣalāts till the Zuhr of the following Monday. Yet, even on that 
Monday, Abū Bakr only prayed beside him as a surrogate Imām. As such, 
there really is nowhere to place this new claim of ‘Āishah – that her father 
was our Prophet’s Imām – within the possible timeframe. 
 
However, Anas b. Mālik made a frantic attempt to save her! Imām Ibn 
Ḥibbān documents: 
 

Էبر˭ǫٔ قال الرملي سوید ˊن إˊراهيم ˊن إسحاق ˨دثنا قال الهمداني محمد ˊن عمر 
 عن بلال ˊن سلۤن عن ǫٔو̼س ǫٔبي ˊن ˊكر ǫٔبو ˨دثني قال سلۤن ˊن ǫٔیوب ˨دثنا
 رسول صلاها صلاة ǫخٓر قال ماߵ ˊن ǫ̮ٔس عن البناني Զبت عن الطویل حمید
 ǫٔبي ˭لف قا̊دا ˊرد به م˗وشحا وا˨د ثوب في القوم مع وسلم ̊لیه الله صلى الله
 ˊكر

 
‘Umar b. Muḥammad al-Hamdānī – Isḥāq b. Ibrāhīm b. Suwayd al-
Ramlī – Ayūb b. Sulaymān – Abū Bakr b. Abī Uways – Sulaymān b. 
Bilāl – Ḥumayd al-Ṭawīl – Thābit al-Banānī – Anas b. Mālik: 
 
The last ṣalāt performed by the Messenger of Allāh, peace be upon 
him, with the people was done in a single garment wrapped around 
him in a sitting posture BEHIND Abū Bakr.24 

 
‘Allāmah al-Albānī comments: 
 

 صحیح

                                                             
24 Abū Ḥātim Muḥammad b. Ḥibbān b. Aḥmad b. Ḥibbān b. Mu’ādh b. Ma’bad al-Tamīmī al-
Dārimī al-Bustī, Ṣaḥīḥ Ibn Ḥibbān bi Tartīb Ibn Balbān (Beirut: Muasassat al-Risālah; 2nd edition, 
1414 H) [annotators: Muḥammad Nāṣir al-Dīn al-Albānī and Shu’ayb al-Arnāūt], vol. 5, p. 
496, # 2125 
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Ṣaḥīḥ25 

 
Shaykh al-Arnāūṭ agrees: 
 

 إس̑ناده صحیح
 

Its chain is ṣaḥīḥ26 
 
Imām al-Tirmidhī also records: 
 

˨دثنا عبد الله ˊن ǫٔبي زԹد ش̑بابة ˊن سوار ˨دثنا محمد ˊن طل˪ة عن حمید عن 
 ̊لیه و سلم في مرضه ˭لف ǫٔبي ˊكر Զبت عن ǫ̮ٔس قال صلى رسول الله صلى الله

 قا̊دا في ثوب م˗وشحا به
 

‘Abd Allāh b. Abī Ziyād  - Shubābah b. Sawār – Muḥammad b. Ṭalḥah 
– Ḥumayd – Thābit – Anas: 
 
He (the Prophet), peace be upon him, during his illness, performed 
ṣalāt in a sitting posture BEHIND Abū Bakr, wrapped in a garment.27 

 
Al-Tirmidhī comments: 
 

 هذا ˨دیث حسن صحیح
 

This ḥadīth is ḥasan ṣaḥīḥ28 
 
‘Allāmah al-Albānī agrees: 
 

 صحیح الإس̑ناد
 

Its chain is ṣaḥīḥ29 

                                                             
25 Ibid 
26 Ibid 
27 Abū ‘Īsā Muḥammad b. ‘Īsā al-Sulamī al-Tirmidhī, al-Jāmi’ al-Ṣaḥīḥ Sunan al-Tirmidhī (Beirut: 
Dār Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Nāṣir al-Dīn al-Albānī], vol. 2, p. 197, # 
363 
28 Ibid 
29 Ibid 
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So, it was the last congregational ṣalāt of the Prophet, after all. But, even 
Anas’ intervention rescues nothing! We still do not know when that last 
ṣalāt was. Anas himself narrated that the final congregational ṣalāt of the 
Messenger of Allāh – and it was led by him, obviously before the ‘Ishā 
prayer - was on Thursday, followed by three days when he never stepped 
into the mosque at all. On the Monday of his departure, he came into the 
mosque, but did not join the congregational ṣalāt. He retreated into his 
room, and that was the very last time his Ṣaḥābah saw him alive. He 
apparently died shortly after his appearance. Basically, it is practically 
impossible to fix his alleged ṣalāt behind Abū Bakr anywhere within his 
lifetime! 
 
There is another similarly unfixable riwāyah by this same ‘Āishah, 
concerning the same period. Imām al-Nasāī (d. 303 H) records: 
 

ǫٔ˭برԷ محمود ˊن غیلان قال ˨دثني ǫٔبو داود قال ǫٔنبˆԷٔ شعبة عن موسى ˊن ǫبئ 
̊اˀشة قال سمعت عبید الله ˊن عبد الله يحدث عن ̊اˀشة رضي الله عنها ǫنٔ 
رسول الله صلى الله ̊لیه و سلم ǫٔمر Դǫٔ ˊكر ǫٔن یصلي Դلناس قالت وكان النبي 

ˊكر فصلى قا̊دا وǫٔبو ˊكر یصلي Դلناس والناس صلى الله ̊لیه و سلم بين یدي ǫٔبي 
 ˭لف ǫٔبي ˊكر

 
Maḥmūd b. Ghīlān – Abū Dāwud – Shu’bah – Mūsā b. Abī ‘Āishah – 
‘Ubayd Allāh b. ‘Abd Allāh – ‘Āishah, may Allāh be pleased with her: 
 
“The Messenger of Allāh, peace be upon him, ordered Abū Bakr to 
lead the people in Ṣalāt.” 
 
She said: “The Prophet, peace be upon him, was IN FRONT of 
Abū Bakr, and he performed the ṣalāt in a sitting posture while Abū 
Bakr led the people in ṣalāt and the people were behind Abū Bakr.30 

 
‘Allāmah al-Albānī declares about it: 
 

 صحیح
 

                                                             
30 Abū ‘Abd al-Raḥmān Aḥmad b. Shu’ayb al-Nasāī, al-Mujtabā min al-Sunan (Ḥalab: Maktab 
al-Maṭbū’āt al-Islāmiyyah; 2nd edition, 1406 H) [annotator: Muḥammad Nāṣir al-Dīn al-
Albānī], vol. 2, p. 83, # 797 
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Ṣaḥīḥ31 
 
Where does this belong? Was it the ‘Ishā prayer of the Messenger’s last 
Thursday? Well, ‘Āishah herself had also narrated that he led that ṣalāt, 
sitting beside her father! Of course, Anas denied completely the Prophet’s 
participation in that Ishā’ prayer or any other, from that period, till his 
death! ‘Āishah also claimed in another report that the Prophet did not join 
the ‘Ishā prayer on that Thursday! But, what about the ṣalāt on the Monday 
of his death? Still, the problem adamantly persists. ‘Āishah had narrated that 
her blessed husband led that ṣalāt beside Abū Bakr! He neither stayed in 
front of her father, nor behind him. Therefore, it is once more impossible 
to fix another riwāyah of Umm al-Mūminīn ‘Āishah within the lifetime of 
her master and prophet, ṣallallāhu ‘alaihi wa ālihi. 
 
Understandably, the ‘ulamā of the Ahl al-Sunnah are very disturbed by these 
grave, irreconcilable inconsistencies in ‘Āishah’s, and of course Anas’, 
reports. Al-Ḥāfiẓ (d. 852 H) himself is unable to hide this fact: 
 

 ˭لف صلى وسلم ̊لیه الله صلى النبي ǫٔن بلفظ شعبة عن إˊراهيم ˊن مسلم ورواه
ه ˊكر ǫٔبي lخرǫٔ بي روایة عكس وهذا المنذر ˊنǫٔ ووقع شدید اخ˗لاف وهو موسى 
ه اخ˗لاف ǫٔیضا عنها مسروق روایة في lشق̀ق عن ̊اصم روایة من حˍان اˊن فˆخٔر 

 ˊكر ǫٔبي بصلاة یصلون ناسوال  بصلاته یصلي ˊكر ǫٔبو كان بلفظ عنه
 

Muslim b. Ibrāhīm narrated from Shu’bah with the wording, “The 
Prophet, peace be upon him, performed ṣalāt behind Abū Bakr”. Al-
Mundhir recorded it. This is in contrast to the narration of Abū 
Mūsā, AND IT IS A SEVERE CONTRADICTION. Moreover, 
there is A FURTHER CONTRADICTION in the report of 
Masrūq. It is recorded by Ibn Ḥibbān in the report of ‘Āṣim, from 
Shaqīq from him (i.e. Masrūq) with the wording, “Abū Bakr was 
following his ṣalāt (i.e. that of the Prophet), and the people were 
following the ṣalāt of Abū Bakr.”32   

 
So, what answer do the Sunnī ‘ulamā have to these contradictions? They, of 
course, attempted to devise a way out, as ‘Allāmah al-Albānī explains, after 
quoting the contradictory stories: 
 

                                                             
31 Ibid 
32 Shihāb al-Dīn Ibn Ḥajar al-‘Asqalānī, Fatḥ al-Bārī Sharḥ Ṣaḥīḥ al-Bukhārī (Beirut: Dār al-
Ma’rifah li al-Ṭabā’ah wa al-Nashr; 2nd edition), vol. 2, p. 130 
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ففيها ǫٔنه  وسلم كان إماما بخلاف اҡٔولى؛ ̊لیه الله ففي هذه الروایة ǫٔن النبي صلى
،Թت ̊لى وجوه ذ̠رها الحافظ في  كان مق˗دԹوقد اخ˗لف العلماء في التوف̀ق بين الروا

وسلم صلى صلاتين في المسˤد؛ كان في  ̊لیه الله ǫٔن النبي صلى ؛ ǫٔولاها" الف˗ح" 
لیه ذهب اˊن حزم . إماما إ˨داهما مˆمٔوما، وفي اҡٔخرى ، )3/47" (المحلى"في وإ

 والبيهقي ، وقˍࠁ اˊن حˍان
 

In this report, it is stated that the Prophet, peace be upon him, was the 
Imām (in the ṣalāt), in contradiction to the first one which states that 
he was a follower (in the ṣalāt). The ‘ulamā are in disagreement over 
the methods to harmonize the two reports. Al-Ḥāfiẓ mentioned 
them (i.e. those methods) in al-Fatḥ. The first of them is that the 
Prophet, peace be upon him, performed two ṣalāts in the mosque. In 
one of them, he was a follower (of Abū Bakr), and in the other, he was 
the Imām (of Abū Bakr). This was the opinion of Ibn Ḥazm in al-
Muḥallā (3/47) and al-Bayhaqī, and before him, Ibn Ḥibbān.33 

 
The ‘Allāmah does not cite any other of those methods. This suggests that 
he most probably considers the two-ṣalāt “solution” as the strongest 
possibility. But, does it really help the Sunnī case? Apparently, it does not. 
Even if we ignore Anas’ claim that the Messenger of Allāh never 
participated in congregational ṣalāt in his mosque since the last Thursday of 
his fatal illness, it is still impossible to fix his alleged ṣalāt behind Abū Bakr 
anywhere within his lifetime! No matter where it stays, it clashes with some 
other “ṣaḥīḥ” aḥādīth of the Ahl al-Sunnah and creates a new commotion. 
Besides, even finding a comfortable seat for that riwāyah (about Abū Bakr’s 
leadership of the Prophet) does not in any way resolve the innumerable, 
severe contradictions in the various reports about the Messenger of Allāh’s 
last congregational prayers and his alleged order(s) to Abū Bakr to lead in 
ṣalāt. 

                                                             
33 Muḥammad Nāṣir al-Dīn al-Albānī, Aṣl Ṣifat Ṣalāt al-Nabī (Riyādh: Maktabah al-Ma’ārif li 
al-Nashr wa al-Tawzī’; 1st edition, 1427 H), vol. 1, p. 84 
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5 WAS ABŪ BAKR  
EVEN QUALIFIED TO LEAD?  

 
 

Apart from the severe contradictions in the aḥādīth on Abū Bakr’s alleged 
leadership of ṣalāt during the Prophet’s fatal illness, there is also the 
question of its factual possibility. It is one thing for something to be 
possible; it is another for it to have truly occurred. Where it is impossible, 
then all reports of its occurrence are false by default. However, where it is 
possible, then additional, consistent and authentic evidence of its actual 
occurrence must be produced by whoever seeks to rely on that fact. With 
regards to Abū Bakr’s alleged leadership of the ṣalāt, there are only 
conflicting, irreconcilable “proofs” of it. As such, there actually are none. In 
this chapter, we seek to explore the possibility of it even ever happening. This 
way, we bury it for good. 
 
Without a doubt, the very first step in determining the possibility of Abū 
Bakr’s leadership of the ṣalāt is to establish or discredit his qualification for 
it. Unless it is proved that he was qualified to lead, then every effort to 
claim that he did is futile. If he was not qualified, apparently his 
appointment as prayer leader by the Prophet, ṣallallāhu ‘alaihi wa ālihi, would 
have been impossible. However, if he was qualified, it would, in that case, 
be at least possible. Then, additional, unquestionable evidence would 
become admissible to establish its factual occurrence. 
 
So, was Abū Bakr qualified to lead the Messenger of Allāh in ṣalāt? 
Moreover, was he equally qualified to lead the Ṣaḥābah in ṣalāt in the 
Prophet’s mosque?  
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The answer to the first question is in this verse: 
 

Թ يهاǫٔ م̲ٓوا ا߳̽ن ǫ ̊ليم سمیع الله إن الله واتقوا ورسوࠀ الله یدي بين تقدموا لا 
 

O you who believe! Do not lead in front of Allāh and His 
Messenger, and fear Allāh. Verily, Allāh is All-Hearing, All-
Knowing.34 

 
This effectively makes it absolutely ḥarām to lead the Prophet of Allāh in 
anything – including in battles and ṣalāt. Imām al-Mubārakfūrī (d. 1282 H) 
also states: 
 

 ̊لیه الله صلى بعده ˡالسا یؤم ǫٔن ҡٔ˨د یصح ولا قال عیاض القاضي ذߵ حكى
 صلى ҡٔنه اҡٔقاویل ǫٔولى وهذا قال ǫٔصحابه وجما̊ة ماߵ قول مشهور وهو قال وسلم
 لغيره ولا لعذر ولا ̎يرها في ولا الصلاة في یدیه بين التقدم یصح لا وسلم ̊لیه الله

 
That is narrated from Qāḍī ‘Iyāḍ. He said, “It is not correct for anyone 
to lead in ṣalāt in a sitting posture other than him, peace be upon him.” 
He said, “And this is the famous statement of Mālik and the majority of 
his companions.” He said, “And this is the most correct of the 
opinions, because it is NOT correct to lead in front of him in ṣalāt 
or in anything else, whether due to an excuse or otherwise.”35  

 
Al-Hāfiẓ (d. 852 H), while relating the submissions of Qāḍī Iyāḍ, reports: 
 

ٔنه ǫٔیضا واح˗ج  بين التقدم یصح لا ҡٔنه قا̊دا بهم صلى إنما وسلم ̊لیه الله صلى بˆ
 ذߵ عن الله ̦نه̖ى یدیه

 
He cited as proof also the fact that he, peace be upon him, led them in 
ṣalāt in a sitting posture, because it is NOT correct to lead in front 
of him, due to the prohibition of that by Allāh.36 

 

                                                             
34 Qur’ān 49:1 
35 Abū al-‘Alā Muḥammad b. ‘Abd al-Raḥmān b. ‘Abd al-Raḥīm al-Mubārakfūrī, Tuḥfat al-
Aḥwazī bi Sharḥ Jāmi’ al-Tirmidhī (Beirut: Dār al-Kutub al-‘Ilmiyyah; 1st edition, 1410 H), vol. 
2, p. 294 
36 Shihāb al-Dīn Ibn Ḥajar al-‘Asqalānī, Fatḥ al-Bārī Sharḥ Ṣaḥīḥ al-Bukhārī (Beirut: Dār al-
Ma’rifah li al-Ṭabā’ah wa al-Nashr; 2nd edition), vol. 2, p. 146 
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In simpler words, it was absolutely impossible that Abū Bakr ever led 
Muḥammad in ṣalāt or in any anything else. Allāh has totally forbidden that; 
and so, Abū Bakr was NOT qualified in any way or by any means to lead 
the Messenger in ṣalāt or in any other situation or circumstance. Even Abū 
Bakr too realized this, as documented by Imām Muslim (d. 261 H): 
 

قال ǫٔبو ˊكر ما كان لاˊن ǫٔبي قحافة ǫٔن یصلي بين یدي رسول الله صلى الله ̊لیه و 
 سلم

 
Abū Bakr said, “It is NOT for the son of Abū Quḥāfah (i.e. Abū Bakr) 
to lead ṣalāt in front of the Messenger of Allāh, peace be upon him.”37 

 
So, all the reports about how the Prophet was led in ṣalāt by Abū Bakr or 
anyone else from this Ummah are fallacious and hold no truth at all. The 
Book of Allāh rejects them, and Abū Bakr too denounced them. There is 
also an element of high blasphemy in those aḥādīth. The only way Abū Bakr 
could have legitimately led the Messenger of Allāh in ṣalāt was if the latter 
had lost or forfeited his risālah (messengership) and had become inferior to 
the former in many areas.  
 
Moreover, we ask our Sunnī brothers: who was the ruler of Madīnah at that 
moment when – as your sect claims - Abū Bakr led the Prophet in ṣalāt? 
Was it the Messenger? Or, was it Abū Bakr? This question is crucial in the 
light of some authentic narrations in your books. For instance, Imām al-
Tirmidhī (d. 279 H) records: 
 

اء عن ǫؤس ˊن ضمعج  lعمش عن إسماعیل ˊن رҡٔبومعاویة عن اǫٔ دثنا هناد ˨دثنا˨
ل في سلطانه  lنٔ رسول الله صلى الله ̊لیه و سلم قال لا یؤم الرǫ بئ مسعودǫ عن

 ولا يجلس ̊لى ˔كرم˗ه إلا Դٕذنه
 

Hanād – Abū Mu’āwiyah – al-A’mash – Ismā’īl b. Rajā - Aws b. Ḍam’aj 
– Abū Mas’ūd: 
 
The Messenger of Allāh, peace be upon him, said: “No one can lead a 
man in ṣalāt in his place of authority, and no one can sit in his place 
of honour except with his permission.”38 

                                                             
37 Abū al-Ḥusayn Muslim b. al-Ḥajjāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim (Beirut: Dār 
Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Fuād ‘Abd al-Bāqī], vol. 1, p. 316, # 421 
(102) 
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Al-Tirmidhī says: 
 

 هذا ˨دیث حسن صحیح
 
 

This ḥadīth is ḥasan ṣaḥīḥ39 
 
‘Allāmah al-Albānī (d. 1420 H) also comments: 
 

 صحیح
 

Ṣaḥīḥ40 
 
Imām al-Nasāī (d. 303 H) also documents: 
 

لتيمي قال ˨دثنا يحيى ˊن سعید عن شعبة عن إسماعیل ˊن  ǫٔ˭برԷ إˊراهيم ˊن محمد ا
اء عن ǫٔوس ˊن ضمعج عن ǫٔبي lمسعود قال قال رسول الله صلى الله ̊لیه و سلم ر 

ل في سلطانه ولا يجلس ̊لى ˔كرم˗ه إلا Դٕذنه lلا یؤم الر 
 

Ibrāhīm b. Muḥammad al-Taymī – Yaḥyā b. Sa’īd – Shu’bah – Ismā’īl 
b. Rajā – Aws b. Ḍam’aj – Abū Mas’ūd: 
 
The Messenger of Allāh, peace be upon him, said: “No one can lead a 
man in ṣalāt in his place of authority, and no one can sit in his place 
of honour except with his permission.”41 

 
And ‘Allāmah al-Albānī declares again: 
 

 صحیح
 

Ṣaḥīḥ42 
                                                                                                                                        
38 Abū ‘Īsā Muḥammad b. ‘Īsā al-Sulamī al-Tirmidhī, al-Jāmi’ al-Ṣaḥīḥ Sunan al-Tirmidhī (Beirut: 
Dār Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Nāṣir al-Dīn al-Albānī], vol. 5, p. 99, # 
2772 
39 Ibid 
40 Ibid 
41 Abū ‘Abd al-Raḥmān Aḥmad b. Shu’ayb al-Nasāī, al-Mujtabā min al-Sunan (Ḥalab: Maktab 
al-Maṭbū’āt al-Islāmiyyah; 2nd edition, 1406 H) [annotator: Muḥammad Nāṣir al-Dīn al-
Albānī], vol. 2, p. 77, # 783 
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So, if the Prophet of Allāh was really still the amīr of the Muslims at that 
moment, then Abū Bakr was further disqualified from ever leading him in 
ṣalāt ! Whoever insists that Abū Bakr was his Imām is telling us that he (the 
Messenger) had lost authority over Madīnah. Meanwhile, the authority of 
the Prophet was, and still is, tied to his risālah, among others. As such, if he 
had lost authority over Madīnah, then he must have lost all his divine ranks. 
The direct implication of this is – the only way Abū Bakr could have been 
the Prophet’s Imām was if the latter was no longer a messenger of Allāh, at 
the least! Therefore, whoever claims that Abū Bakr led him in ṣalāt has 
thereby rejected his (i.e. the Prophet’s) risālah! There is simply no second 
way to it. 
 
In other aḥādīth, the Messenger of Allāh mentions some other conditions 
with farther reaching implications. Imām Muslim records: 
 

دثنا ǫٔبو ˊكر ˊن ǫٔبي ش̿ˍة وǫٔبو سعید اҡٔشج ߔهما عن ǫٔبي ˭ا߱ قال ǫٔبو ˊكر  و˨
اء عن ǫٔوس ˊن ضمعج عن  lعمش عن إسماعیل ˊن رҡٔحمر عن اҡٔبو ˭ا߱ اǫٔ دثنا˨

لم یؤم القوم ǫٔقرؤهم ǫٔبي مسعود اҡٔنصاري قال قال رسول الله صلى الله ̊لیه و س
لك˗اب الله فإن كانوا في القراءة سواء فˆٔ̊لمهم Դلس̑نة فإن كانوا في الس̑نة سواء 
ل في  lل الر lٔقدࠐم سلما ولا یؤمن الر ٔقدࠐم هجرة فإن كانوا في الهجرة سواء فˆ فˆ

 سلطانه ولا یقعد في ب̿˗ه ̊لى ˔كرم˗ه إلا Դٕذنه
 

Abū Bakr b. Abī Shaybah and Abū Sa’īd al-Ashja’ – Abū Khālid: Abū 
Bakr – Abū Khālid al-Aḥmar – al-A’mash – Ismā’īl b. Rajā – Aws b. 
Ḍam’aj – Abū Mas’ūd al-Anṣārī: 
 
The Messenger of Allāh, peace be upon him, said: “The people 
should be led in ṣalāt by the best reciter of the Book of Allāh 
among them. But, if they are equal in recitation, then the one who is 
the most knowledgeable among them concerning the Sunnah. If they 
are equal regarding the Sunnah, then the earliest of them to do the 
hijrah. If they are equal in the hijrah, then the earliest of them to 
embrace Islām. No man can lead another in ṣalāt in a place where 

                                                                                                                                        
42 Ibid 
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the latter has authority, or sit in his place of honour in his house 
without his permission.”43 

 
There is need to quickly highlight a point here. Where someone is the ruler 
or administrator of a place, as long as he is a Muslim, none can lead him in 
ṣalāt in it. He is the automatic Imām, even if he is not the best of them in 
Qur’ānic recitation, or in knowledge of the Sunnah. His political authority 
overrides all the other set conditions. However, where none in the mosque 
is the ruler of its area, then the various criteria are examined in the specified 
order. Imām al-Mubārakfūrī (d. 1282 H) confirms: 
 

ل یؤمن لا مسلم روایة وفي lل الر lلف یصلي عمر اˊن كان و߳ا ... سلطانه في الر˭ 
 السلطان ̎ير ̊لى مقدم المسˤد إمام ǫٔن عمر اˊن عن وصح الحˤاج

 
In the report of (Imām) Muslim, it is stated “No man can lead another 
in ṣalāt in a place where the latter has authority.”... This was why Ibn 
‘Umar used to offer ṣalāt behind al-Ḥajjāj. It is also authentically 
narrated that Ibn ‘Umar stated that the Imām of the mosque leads 
(only) the non-ruler.44 

 
These facts reveal that leadership in ṣalāt is no indicator of superiority 
before Allāh at all. Ibn ‘Umar was superior – in the eyes of Sunnī Islām – 
over al-Ḥajjāj in all ways and by all means. So, even a drunken Sunnī 
governor can validly be the Imām for a saint of Allāh. The other criteria in 
the ḥadīth are of the same effect as well. The best reciter in the Ummah, who 
is the most qualified to lead the ṣalāt after the ruler or governor, may – just 
like the executive leader - not necessarily be the best of the Muslims, or 
their most knowledgeable. Something we wonder about though is – how 
many of the Sunnī kings, sultans, emirs, presidents and sheikhs today lead 
ṣalāt in their grand mosques? 
 
Imām Aḥmad (d. 241 H) also documents: 
 

                                                             
43 Abū al-Ḥusayn Muslim b. al-Ḥajjāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim (Beirut: Dār 
Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Fuād ‘Abd al-Bāqī], vol. 1, p. 465, # 673 
(290) 
44 Abū al-‘Alā Muḥammad b. ‘Abd al-Raḥmān b. ‘Abd al-Raḥīm al-Mubārakfūrī, Tuḥfat al-
Aḥwazī bi Sharḥ Jāmi’ al-Tirmidhī (Beirut: Dār al-Kutub al-‘Ilmiyyah; 1st edition, 1410 H), vol. 
2, p. 29 
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اء قال  lبئ ثنا محمد ˊن جعفر ثنا شعبة عن إسماعیل ˊن رǫ دثنا عبد الله ˨دثني˨
سمعت ǫٔوس ˊن ضمعج یقول سمعت Դǫٔ مسعود یقول قال لنا رسول الله صلى الله 

قدࠐم قراءة فان كانت قراءتهم سواء ̊لیه و سلم یؤم القوم ǫٔقرؤهم لك˗اب الله تعالى  وإ
ل في  lكبرهم س̑نا ولا یؤمن الر ٔ ǫ قدࠐم هجرة فان كانوا في الهجرة سواء فلیؤࠐمǫٔ فلیؤࠐم

 ǫٔهࠁ ولا في سلطانه ولا يجلس ̊لى ˔كرم˗ه في ب̿˗ه Գ ان یˆٔذن ࠀ ǫٔو Դٕذنه
 
‘Abd Allāh (b. Aḥmad) – my father – Muḥammad b. Ja’far – Shu’bah – 
Ismā’īl b. Rajā – Aws b. Ḍam’aj – Abū Mas’ūd: 
 
The Messenger of Allāh, peace be upon him, said to us: “The people 
should be led in ṣalāt by the best reciter of the Book of Allāh the 
Most High among them. But, if their recitations are equal, then the 
earliest of them in hijrah should lead them in ṣalāt. If they are equal in 
the hijrah, then the oldest of them should lead them in ṣalāt. No man 
can be led in ṣalāt among his family members or in a place where 
he has authority, or none can sit in his place of honour in his house 
without his permission.”45 

 
Shaykh al-Arnāūṭ comments: 
 

 إس̑ناده صحیح ̊لى شرط مسلم
 

Its chain is ṣaḥīḥ upon the standard of (Imām) Muslim46 
 
It is undisputed that Abū Bakr was not the ruler over the Messenger of 
Allāh at any point in time. Therefore, he was automatically and absolutely 
disqualified from ever leading his Prophet in ṣalāt. Besides, was Abū Bakr a 
better reciter of the Qur’ān than the Messenger of Allāh? Was he more 
knowledgeable of the Sunnah than the Prophet? Did Abū Bakr do the hijrah 
before him? Was he older than his Messenger? Did he accept Islām before 
his Prophet? We ask – on what basis exactly was Abū Bakr ever qualified 
lead the Master and Best of all creation in ṣalāt? Apparently, there is none, 
and there can never be any! As such, all the Sunnī riwāyāt about how he 
supposedly was the Imām of the Messenger are only Sunnī exaggerations 
and hallucinations!  
 

                                                             
45 Abū ‘Abd Allāh Aḥmad b. Ḥanbal al-Shaybānī, Musnad (Cairo: Muasassat Qurṭubah) 
[annotator: Shu’ayb al-Arnāūṭ], vol. 4, p. 121, # 17133 
46 Ibid 
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Interestingly, Abū Bakr was equally unqualified to lead even the other 
Ṣaḥābah! In order to be qualified, he had to be their best reciter. But, was 
he? Imām al-Bukhārī (d. 256 H) records the answer of ‘Umar: 
 

˨دثنا عمرو ˊن ̊لي ˨دثنا يحيى ˨دثنا سف̀ان عن حˍیب عن سعید ˊن جˍير عن 
 ǫٔقرؤǫ Էبئ وǫٔقضاԷ ̊لي :اˊن عباس قال قال عمر رضي الله عنه

 
‘Amr b. ‘Alī – Yaḥyā – Sufyān – Ḥabīb – Sa’īd b. Jubayr – Ibn ‘Abbās: 
 
‘Umar, may Allāh be pleased with him, said: “The best reciter among 
us is Ubayy, and the best judge among us is ‘Alī.”47 

 
‘Allāmah al-Albānī has equally copied the Prophetic confirmation of this: 
 

 ǫٔبو بˆمٔتي ǫٔمتي ǫٔرحم: قال وسلم ̊لیه الله صلى الله رسول ǫٔن ماߵ، ˊن ǫ̮ٔس عن
 .طالب ǫٔبي ˊن ̊لي وǫٔقضاهم عۢن ح̀اء وǫٔصدقهم عمر الله د̽ن في وǫٔشدهم ˊكر

 .̡عب ˊن ǫٔبي الله لك˗اب وǫٔقرؤهم
 

Narrated Anas b. Mālik: 
 
The Messenger of Allāh, peace be upon him, said, “The most merciful 
of my Ummah to my Ummah is Abū Bakr. The most severe of them in 
the religion of Allāh is ‘Umar. The most shy of them is ‘Uthmān. And 
the best judge among them is ‘Alī b. Abī Ṭālib. And the best reciter of 
the Book of Allāh among them is Ubayy b. Ka’b.”48 

 
 

 صحیح
 

Ṣaḥīḥ.49 
 
So, it was not Abū Bakr?! Therefore, it was Ubayy who was qualified for the 
leadership of the ṣalāt and NOT Abū Bakr! With the presence of Ubayy 

                                                             
47 Abū ‘Abd Allāh Muḥammad b. Ismā’īl b. Ibrāhīm b. Mughīrah al-Bukhārī al-Ju’fī, al-Jāmi’ 
al-Ṣaḥīḥ al-Mukhtaṣar  (Beirut: Dār Ibn Kathīr; 3rd edition, 1407 H) [annotator: Dr. Muṣṭafā 
Dīb al-Baghā], vol. 4, p. 1628, # 4211 
48 Muḥammad Nāṣir al-Dīn al-Albānī, Ṣaḥīḥ Sunan Ibn Majah (Maktabah al-Ma’ārif li al-Nashr 
wa al-Tawzī’; 1st edition, 1417 H), vol. 1, pp. 67-68, # 125 
49 Ibid 
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among the Ṣaḥābah, Abū Bakr – the first Sunnī khalīfah – was thereby 
disqualified from leading either the Prophet or his followers in ṣalāt in the 
grand mosque of Madīnah. With this, all the reports about Abū Bakr’s 
leadership of the ṣalāt drown in the Sunnī ocean of fabrications. The 
Messenger of Allāh would never place the wrong rod in the right hole – 
neither by nepotism nor by mistake. The Sunnah is that the best reciter 
should lead in ṣalāt – unless where the ruler is present. Abū Bakr was 
neither the best reciter nor the ruler. Those facts alone terminate the entire 
story. 
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6 IMĀMAH OF BASTARDS AND CHILDREN 
 
 

The most qualified to lead ṣalāt in any circumstance is the Muslim 
administrator within his domain, according to Sunnī Islām. He may be 
righteous or a drunkard. He may be a good reciter or a poor one. He may 
be knowledgeable or ignorant. He is the automatic Imām. Where he is absent 
in the mosque, then the most qualified is the best reciter among those 
present. This best reciter too may also be the best of them in the Sight of 
Allāh – in terms of taqwā (piety) and knowledge – or one of their worst. 
Leadership in ṣalāt has nothing to do with righteousness or spiritual 
superiority. A lot of Sunnī aḥādīth testify to this. We have discussed some of 
them in the last chapter. Let us briefly quote a few more before proceeding. 
Imām Aḥmad (d. 241 H) records: 
 

˨دثنا عبد الله ˨دثني ǫٔبي ثنا يحيى ˊن سعید ثنا هشام قال ثنا ق˗ادة عن یو̮س ˊن 
فقال   ...جˍير عن حطان ˊن عبد الله الرقاشي ان اҡٔشعري صلى بˆصحٔابه صلاة

ان نبي الله صلى الله ̊لیه و سلم خطبنا فعلمنا س̑ن˖̲ا وبين لنا صلاتنا ... اҡٔشعري 
  ǫٔقرؤكمفقال ǫٔقيموا صفوفكم ثم لیؤمكم

 
‘Abd Allāh (b. Aḥmad) – my father (Aḥmad b. Ḥanbal) – Yaḥyā b. 
Sa’īd – Hishām – Qatādah – Yūnus b. Jubayr – Ḥiṭṭān b. ‘Abd Allāh al-
Raqāshī: 
 
Al-Ash’arī led his companions in a ṣalāt ... So, al-‘Asharī said, “... Verily, 
the Prophet of Allāh, peace be upon him, gave us a sermon and taught 
us our Sunnah, and explained to us our ṣalāt. So, he said, ‘Establish your 
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congregational rows. Then, the best reciter among you should be 
your Imām.’”50 

 
Shaykh al-Arnāūṭ says: 
 

 إس̑ناده صحیح ̊لى شرط مسلم
 

Its chain is ṣaḥīḥ upon the standard of (Imām) Muslim.51 
 
Imām Muslim (d. 261 H) also documents: 
 

˨دثنا ق˗یبة ˊن سعید ˨دثنا ǫٔبو عوانة عن ق˗ادة عن ǫٔبي نضرة عن ǫٔبي سعید الخدري 
قال قال رسول الله صلى الله ̊لیه و سلم إذا كانوا ثلاثة فلیؤࠐم ǫٔ˨دهم وǫٔحقهم 

 Դلإمامة ǫٔقرؤهم
 

Qutaybah b. Sa’īd – Abū ‘Awānah – Qatādah – Abū Naḍrah – Abū 
Sa’īd al-Khudrī: 
 
The Messenger of Allāh, peace be upon him, said: “Whenever there are 
three persons, one of them should be their Imām. The most entitled 
to be the Imām among them is the best reciter among them.52 

 
Imām Aḥmad again records: 
 

˨دثنا عبد الله ˨دثني ǫٔبي ثنا عبد الرزاق Էǫٔ ˊن جريج قال لي عبد الم߶ ان ǫ̮ٔس 
 ˊن ماߵ قال عن النبي صلى الله ̊لیه و سلم قال یؤم القوم ǫٔقرؤهم ̥لقرǫنٓ

 
‘Abd Allāh (b. Aḥmad) – my father (Aḥmad b. Ḥanbal) – ‘Abd al-
Razzāq – Ibn Jurayj – ‘Abd al-Malik – Anas b. Mālik: 
 
The Prophet, peace be upon him, said: “The people are to be led in 
ṣalāt by the best reciter of the Qur’ān among them.”53 

                                                             
50 Abū ‘Abd Allāh Aḥmad b. Ḥanbal al-Shaybānī, Musnad (Cairo: Muasassat Qurṭubah) 
[annotator: Shu’ayb al-Arnāūṭ], vol. 4, p. 409, # 19680 
51 Ibid 
52 Abū al-Ḥusayn Muslim b. al-Ḥajjāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim (Beirut: Dār 
Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Fuād ‘Abd al-Bāqī], vol. 1, p. 464, # 672 
(289) 
53 Abū ‘Abd Allāh Aḥmad b. Ḥanbal al-Shaybānī, Musnad (Cairo: Muasassat Qurṭubah) 
[annotator: Shu’ayb al-Arnāūṭ], vol. 3, p. 163, # 12687 
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Al-Arnāūṭ submits: 
 

 صحیح لغيره
 

It is ṣaḥīḥ li ghayrihi54 
 
The Ṣaḥābah too put this into practice. Imām al-Bukhārī (d. 256 H) 
documents such an instance: 
 

 اˊن عن Էفع عن الله عبید عن عیاض ˊن ǫ̮ٔس ˨دثنا قال المنذر ˊن إˊراهيم ˨دثنا
 صلى الله رسول مقدم قˍل بقˍاء موضع العصبة اҡٔولون المهاجرون قدم لما : قال عمر
كثرهم وكان ˨ذیفة ǫٔبي ولىم سالم یؤࠐم كان سلم و ̊لیه الله ٔ ǫ Էٓ ǫقر 

 
Ibrāhīm b. al-Mundhir – Anas b. ‘Iyāḍ – ‘Ubayd Allāh – Nāfi’ – Ibn 
‘Umar: 
 
When the earliest Muhājirūn came to al-‘Uṣbah, a place in Qubā, 
before the arrival of the Messenger of Allāh, peace be upon him, Sālim, 
the freed slave of Abū Ḥudhayfah, used to lead them in ṣalāt, and he 
was the most knowledgeable of the Qur’ān among them.55 

 
Al-Ḥāfiẓ (d. 852 H) comments about this ḥadīth: 
 

كثر وكان (قوࠀ ٔ ǫ هم Էٓ ǫشرف ̠ونهم مع ࠀ تقديمهم سˌب إلى إشارة) قرǫٔ روایة وفي م̲ه 
كثرهم نكا ҡٔنه ̥لطبراني ٔ ǫ Էٓ ǫقر 

 
His statement (and he was the most knowledgeable of the 
Qur’ān among them) is an indicator towards their reason for 
making him their leader (in ṣalāt) despite that they were of more 
noble statuses than him. In the report of al-Ṭabarānī, it is narrated: 
“because he was the most knowledgeable of them of the Qur’ān)56 

 

                                                             
54 Ibid 
55 Abū ‘Abd Allāh Muḥammad b. Ismā’īl b. Ibrāhīm b. Mughīrah al-Bukhārī al-Ju’fī, al-Jāmi’ 
al-Ṣaḥīḥ al-Mukhtaṣar  (Beirut: Dār Ibn Kathīr; 3rd edition, 1407 H) [annotator: Dr. Muṣṭafā 
Dīb al-Baghā], vol. 1, p. 246, # 660 
56 Shihāb al-Dīn Ibn Ḥajar al-‘Asqalānī, Fatḥ al-Bārī Sharḥ Ṣaḥīḥ al-Bukhārī (Beirut: Dār al-
Ma’rifah li al-Ṭabā’ah wa al-Nashr; 2nd edition), vol. 2, p. 156 
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The explanation is confirmed by this riwāyah of Imām Ibn Abī Shaybah (d. 
235 H): 
 

 مكة من ǫٔقˍلوا ˨ين المهاجر̽ن ǫٔن عمر اˊن عن Էفع عن الله عبید عن نمير اˊن ˨دثنا
كثرهم كان ҡٔنه ˨ذیفة ǫٔبي مولى سالم فˆࠐٔم قˍاء ج̲ب إلى ̯زلوا ٔ ǫ Էٓ ǫبو فيهم قرǫٔ سلمة 
 .الخطاب ˊن وعمر اҡٔسد عبد ˊن

 
Ibn Numayr – ‘Ubayd Allāh – Nāfi’ – Ibn ‘Umar: 
 
When the Muhājirūn fled Makkah, they camped near Qubā and Sālim, 
the freed slave of Abū Ḥudhayfah, led them in ṣalāt because he 
was the most knowledgeable of the Qur’ān among them. Among 
them were Abū Salamah b. ‘Abd al-Asad and ‘Umar b. al-Khaṭṭāb.57 

 
Grading another ḥadīth with this same exact chain, ‘Allāmah al-Albānī (d. 
1420 H) declares: 
 

 ی˯ينوهذا إس̑ناد صحیح ̊لى شرط الش̑ 
  

This chain is ṣaḥīḥ upon the standard of the two Shaykhs.58 
 
Al-Bukhārī further records: 
 

 ǫٔن ǫٔ˭بره Էفعا ǫٔن جريج اˊن ǫٔ˭برني وهب ˊن الله عبد ˨دثنا صالح ˊن عۢن ˨دثنا
 اҡٔولين المهاجر̽ن یؤم ˨ذیفة ǫٔبي مولى سالم كان قال ǫٔ˭بره عنهما الله رضي عمر اˊن

 سلمة وǫٔبو وعمر ˊكر ǫٔبو فيهم قˍاء مسˤد في سلم و ̊لیه الله صلى النبي بوǫٔصحا
 ربیعة ˊن و̊امر وزید

 
‘Uthmān b. Ṣāliḥ – ‘Abd Allāh b. Wahb – Ibn Jurayj – Nāfi’ – Ibn 
‘Umar, may Allāh be pleased with him: 
 
Sālim, the freed slave of Abū Ḥudhayfah, used to lead the earliest 
Muhājirūn and the Ṣaḥābah of the Prophet, peace be upon him, in 

                                                             
57 ‘Abd Allāh b. Muḥammad b. Abī Shaybah Ibrāhīm b. ‘Uthmān b. Abī Bakr b. Abī Shaybah 
al-Kūfī al-‘Ubsī, Muṣannaf Ibn Abī Shaybah fī al-Aḥādīth wa al-Athār (Dār al-Fikr; 1st edition, 
1409 H) [annotator: Prof. Sa’īd al-Laḥām], vol. 1, p. 379, # 11 
58 Abū ‘Abd al-Raḥmān Muḥammad Nāṣir al-Dīn b. al-Ḥajj Nūḥ b. Tajātī b. Ādam al-
Ashqūdrī al-Albānī, Ṣaḥīḥ Abī Dāwud (Kuwait: Muasassat al-Gharās li al-Nashr wa al-Tawzī’; 
1st edition, 1423 H), vol. 3, p. 270, # 688 
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Ṣalāt in the mosque of Qubā. Among them were Abū Bakr, ‘Umar, 
Abū Salamah, and Āmir b. Rabī’ah.59 

 
So, the most senior Muhājirūn – including Abū Bakr and ‘Umar – 
unanimously appointed Sālim, a freed slave, as their Imām in ṣalāt pending 
the arrival of the Messenger of Allāh, ṣallallāhu ‘alaihi wa ālihi, because he 
was more knowledgeable of the Qur’ān than all of them. This, obviously, 
was in line with the Sunnah of Muḥammad.  
 
Sālim was a freed slave. But, the ‘ulamā of the Ahl al-Sunnah actually allow 
leadership in ṣalāt by even serving slaves and bastards too, as long as they 
are the best in Qur’ānic recitation, as al-Ḥāfiẓ declares: 
 

لى الف الجمهور ذهب العبد إمامة صحة وإ لى ... ماߵ و˭  الزԷ و߱ إمامة ةصح وإ
 الجمهور ذهب

 
The majority (of the scholars) accepted the correctness of leadership in 
ṣalāt by a slave. But, (Imām) Mālik objected.... Also, the majority 
accepted the correctness of leadership in ṣalāt by a bastard.60 

 
The supreme Salafī fiqh council in Saudi Arabia and across the world, al-
Lajnah al-Dāimah, also states: 
 

 ا߱̽ن؛ ݨة من ߳ߵ، ǫٔهلا منهما كل كان إذا الصلاة، في الزԷ وو߱ العبد إمامة تصح
 .ذߵ يمنع دلیلا نعلم ولا " الله لك˗اب ǫٔقرؤهم القوم یؤم: قوࠀ لعموم

 
The leadership of the slave or the bastard in ṣalāt is correct, as 
long as each of them is qualified for it, from the religious aspect, due to 
the generality of his (i.e. the Prophet’s) statement, “The people are to 
be led in ṣalāt by the best reciter of the Book of Allāh among them.” 
We do not know any proof forbidding that.61 

 

                                                             
59 Abū ‘Abd Allāh Muḥammad b. Ismā’īl b. Ibrāhīm b. Mughīrah al-Bukhārī al-Ju’fī, al-Jāmi’ 
al-Ṣaḥīḥ al-Mukhtaṣar  (Beirut: Dār Ibn Kathīr; 3rd edition, 1407 H) [annotator: Dr. Muṣṭafā 
Dīb al-Baghā], vol. 6, p. 2625, # 6754 
60 Shihāb al-Dīn Ibn Ḥajar al-‘Asqalānī, Fatḥ al-Bārī Sharḥ Ṣaḥīḥ al-Bukhārī (Beirut: Dār al-
Ma’rifah li al-Ṭabā’ah wa al-Nashr; 2nd edition), vol. 2, p. 155 
61 Fatāwā al-Lajnah al-Dāimah li al-Buḥūth al-‘Ilmiyyah wa al-Iftā, compiled and arranged by 
Aḥmad b. ‘Abd al-Razzāq, al-Duwaysh, vol. 7, pp. 414-415 
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Even a small child can lead his grandfathers in ṣalāt, according to the same 
council: 
 

 لك˗اب ǫٔقرؤهم القوم یؤم) "ص (النبي لقول الصلاة؛ یعقل ا߳ي الصبي إمامة تصح
 " الله

 
The leadership of ṣalāt by a small child, who understands ṣalāt, is 
correct, due to the statement of the Prophet, peace be upon him: “The 
people are to be led in ṣalāt by the best reciter of the Book of Allāh 
among them.”62 

 
As such, if the Messenger of Allāh ever truly designated Abū Bakr as Imām 
in ṣalāt during the former’s fatal illness – and he never did – then it would 
have been only because he considered him as having the best recitation 
among the Ṣaḥābah – nothing more, nothing less. Most importantly, even if 
Abū Bakr had been a bastard – and he was NOT – he would still have been 
appointed Imām in ṣalāt over the Ṣaḥābah by the Prophet at that point in 
time, according to Sunnī Islām, as long as he had the best Qur’ānic 
recitation among them. The problem however is that Abū Bakr was never 
the overall best reciter among his colleagues. So, he was unqualified, and 
therefore could never have been appointed as Imām during the period of 
the illness. Still, even if he had been qualified and had been designated, it 
would have indicated absolutely nothing of spiritual status or choice for the 
khilāfah after the Messenger.  
 
However, the ‘ulamā of the Ahl al-Sunnah go to desperate lengths in 
exaggerating about the event – which, in the first place, is narrated only in 
severely contradictory reports. For instance, Imām al-Nawawī (d. 676 H) 
claims about the alleged leadership of the Ṣaḥābah in ṣalāt by Abū Bakr: 
 

 الص˪ابة جمیع ̊لى و˔رج̀˪ه عنه الله رضي الصدیق ˊكر ǫٔبي فضیߧ منها فوائد ف̀ه
 الله لىص الله رسول بخلافة ǫٔحق ǫٔنه ̊لى وتنˌ̀ه وتفضیࠁ ǫٔجمعين ̊ليهم الله رضوان

 اس̑ت˯لف الجما̊ة حضور عن ̊ذر ࠀ عرض إذا الإمام ǫٔن ومنها ̎يره من وسلم ̊لیه
 ǫٔفضلهم إلا ̼س̑ت˯لف لا وǫٔنه بهم یصلي من

 
There are benefits from it. Among them is the excellence of Abū 
Bakr al-Ṣiddīq, may Allāh be pleased with him, and his 
preference over all the Ṣaḥābah, riḍwānullāh ‘alaihim ajma’īn, 

                                                             
62 Ibid, vol. 7, p. 415 
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and his overall superiority and his notice that he (Abū Bakr) was 
more entitled to the khilāfah of the Messenger of Allāh, peace be upon 
him, than anyone else. Among them (i.e. the benefits) is that the Imām, 
if he has an excuse for not attending the congregational prayer, he 
should deputize someone to lead them in ṣalāt, and that he cannot 
deputize except the best of them.63 

 
For Allāh’s sake, where exactly did he get all that? We are certain that this 
same Nawāwī and his followers would object to these words about Sālim – 
the freed slave of Abū Ḥudhayfah, concerning his leadership over Abū 
Bakr, ‘Umar and the other Ṣaḥābah in ṣalāt: 
 

There are benefits from it. Among them is the excellence of Sālim, 
may Allāh be pleased with him, and his preference over all the 
Ṣaḥābah, riḍwānullāh ‘alaihim ajma’īn, and his overall superiority 
and a notice that he (Sālim) was more entitled to the khilāfah of the 
Messenger of Allāh, peace be upon him, than anyone else. 

 
It is amusing how almost everything about Abū Bakr – whether true or not 
– is easily interpreted by the Ahl al-Sunnah as “evidence” of his 
“excellence”, “superiority” and “khilāfah”. Sometimes, the ridiculousness of 
such submissions gets to extreme lengths, as in this case of his alleged 
leadership in ṣalāt. For instance, they claim that Abū Bakr’s leadership in 
ṣalāt over the Ṣaḥābah was evidence of his overall superiority above them. 
Of course, such a conclusion actually contradicts the authentic Sunnah of 
the Messenger of Allāh. Nonetheless, did Abū Bakr not lead the Prophet in 
ṣalāt according to Sunnīs? So, did the Messenger consider himself to have 
lost his overall superiority over Abū Bakr? Moreover, Abū Bakr allegedly 
offered the leadership of the ṣalāt to ‘Umar. Was he then admitting thereby 
the superiority of ‘Umar over himself? 

                                                             
63 Abū Zakariyāh Yaḥyā b. Sharaf al-Nawawī, Sharḥ Ṣaḥīḥ Muslim (Beirut: Dār al-Kitāb al-
‘Arabī; 1407 H), vol. 4, p. 137 
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7 ABŪ BAKR’S PRESENCE IN THE ARMY OF 
USĀMAH 

 
 

There is another fundamental twist to the whole saga about Abū Bakr’s 
alleged leadership of the ṣalāt during the Prophet’s fatal illness, sallallāhu 
‘alaihi wa ālihi, which creates a new major crisis for the official Sunnī 
narrative. Imām al-Bukhārī (d. 256 H) records: 
 

 ˊن الله عبد عن دینار ˊن الله عبد ˨دثني قال سلۤن ˨دثنا مخ߲ ˊن ˭ا߱ ˨دثنا
 ǫٔسامة ̊ليهم وǫٔمر بعثا سلم و ̊لیه الله صلى النبي بعث : قال عنهما الله رضي عمر
 في تطعنوا إن سلم و ̊لیه الله صلى النبي فقال إمارته في الناس بعض فطعن زید ˊن

ن للإمارة لخلیقا كان إن الله وايم قˍل من ǫٔبیه إمارة في تطعنون كنتم فقد إمارته  وإ
ن إلي الناس ǫٔحب لمن وكان  بعده إلي الناس ǫٔحب لمن هذا وإ

 
Khālid b. Makhlad – Sulaymān – ‘Abd Allāh b. Dīnār – ‘Abd Allāh b. 
‘Umar, may Allāh be pleased with him: 
 
The Prophet, peace be upon him, sent troops and appointed Usāmah 
b. Zayd as their amīr (commander). But, some people criticized his 
appointment as amīr. Then, the Prophet, peace be upon him, said, “If 
you criticize his appointment as amīr, you used to criticize the 
appointment of his father as amīr before. I swear by Allāh, he 
(Usāmah’s father) deserved the appointment as amīr indeed, and he 
used to be one of the most beloved persons to me, and now this 
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(Usāmah) is certainly one of the most beloved persons to me after 
him.”64 

 
Dr. al-Baghā has some comments on this narration: 
 

 ربیعة ǫٔبي اˊن عیاش هذا في ǫٔشدهم وكان) الناس بعض. (فيها و˔كلم قدح) فطعن(
 . عنه الله رضي ا߿زومي

 
(criticized) disparaged and condemned. (Some people) the most severe 
of them in this was ‘Ayyāsh b. Abī Rabī’ah al-Makhzūmī, may Allāh be 
pleased with him.65 

 
Al-Ḥāfiẓ (d. 852 H) also has these words on the ḥadīth: 
 

 )ف̀ه توفي ا߳ي مرضه في زید ˊن ǫٔسامة وسلم ̊لیه الله صلى النبي بعث Դب (قوࠀ
 موت قˍل السˌت یوم ǫٔسامة تجهيز كان ǫٔنه ˡاء لما الترجمة هذه المصنف ǫٔخر إنما

 بیومين وسلم ̊لیه الله صلى النبي
 

His statement (Chapter on the Appointment of Usāmah b. Zayd by the 
Prophet, peace be upon him, during his Fatal Illness): The author (i.e. 
al-Bukhārī) has only given this biography a late timing due to what is 
narrated that the mobilization of Usāmah (for war) was on Saturday, 
two days before the death of the Prophet.66 

 
This was well into the period when Abū Bakr was supposed to be leading 
the ṣalāt ! What is going on here? Well, al-Ḥāfiẓ has some more 
information: 
 

 عبیدة وǫٔبو وعمر ˊكر ǫٔبو منهم واҡٔنصار المهاجر̽ن ̠بار ǫٔسامة مع انتدب ممن وكان
 نˊ عیاش منهم قوم ذߵ في ف˗كلم ǫٔسلم ˊن وسلمة النعمان ˊن وق˗ادة وسعید وسعد

 عمر ̊لیه فرد ا߿زومي ربیعة ǫٔبي
 

                                                             
64 Abū ‘Abd Allāh Muḥammad b. Ismā’īl b. Ibrāhīm b. Mughīrah al-Bukhārī al-Ju’fī, al-Jāmi’ 
al-Ṣaḥīḥ al-Mukhtaṣar  (Beirut: Dār Ibn Kathīr; 3rd edition, 1407 H) [annotator: Dr. Muṣṭafā 
Dīb al-Baghā], vol. 3, p. 1365, # 3524 
65 Ibid 
66 Shihāb al-Dīn Ibn Ḥajar al-‘Asqalānī, Fatḥ al-Bārī Sharḥ Ṣaḥīḥ al-Bukhārī (Beirut: Dār al-
Ma’rifah li al-Ṭabā’ah wa al-Nashr; 2nd edition), vol. 8, p. 115 
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Among those conscripted with Usāmah were senior Muhājirūn and 
Anṣār, among them Abū Bakr, ‘Umar, Abū ‘Ubaydah, Sa’d, Sa’īd, 
Qatādah b. al-Nu’mān, and Salamah b. Aslam. So, a group criticized 
that, among them ‘Ayyāsh b. Abī Rabī’ah al-Makhzūmī, and ‘Umar 
opposed him.67 

 
So, the Messenger of Allāh deployed Abū Bakr and ‘Umar as ordinary foot 
soldiers under the command of Usāmah, just two days before his death. 
This is huge indeed.  
 
Elsewhere, al-Ḥāfiẓ submits further: 
 

 عشرون وࠀ وسلم ̊لیه الله صلى النبي ومات Գسلام في ǫٔسامة و߱ سعد نˊ قال
 عظيم ˡ̿ش ̊لى ǫٔمره وكان عشرة ثماني خ̀ثمة ǫٔبي ˊن وقال س̑نة

 
Ibn Sa’d said: “Usāmah was born during the Islāmic era, and the 
Prophet, peace be upon him, died while he (Usāmah) was twenty 
years old.” Ibn Abī Khaythamah said, “He was eighteen years 
old”. He (the Prophet) made him the amīr (commander) of a huge 
army.68 

 
Usāmah was old enough only to be a grandson of Abū Bakr. He was barely 
a teenager. Yet, the Messenger of Allāh, in his divinely-inspired wisdom, 
made him the amīr over Abū Bakr and ‘Umar. Besides that, Usāmah was 
amīr just a few days before the Prophet’s death, during the most serious 
phase of his fatal illness when he was no longer able to appear in the 
mosque. The direct implications of this are clear: 
 

1. Abū Bakr and ‘Umar were under the command of Usāmah. 
Therefore, they both were supposed to be at the army camp, and 
Usāmah was their appointed Imām in ṣalāt as long as their 
deployment lasted. 

2. The Messenger never intended either Abū Bakr or ‘Umar to be his 
khalīfah. Otherwise, he would not have sent them away from 
Madīnah during what obviously were his very last days on the 
earth. 

                                                             
67 Ibid 
68 Aḥmad b. ‘Alī b. Ḥajar al-‘Asqalānī, al-Iṣābah fī Tamyīz al-Ṣaḥābah (Beirut: Dār al-Kutub al-
‘Ilmiyyah; 1st edition, 1415 H) [annotators: Shaykh ‘Ādil Aḥmad b. ‘Abd al-Mawjūd and 
Shaykh ‘Alī Muḥammad Ma’ūḍ], vol. 1, p. 202, # 89 
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3. The story of Abū Bakr’s leadership of ṣalāt in the Prophet’s 
mosque is false. If Abū Bakr was in Madīnah, it was only because 
he had mutinied from the Islāmic army.  Mutineers are never 
rewarded with any form of leadership in Islām.  

 
Understandably, Shaykh Ibn Taymiyyah (d. 728 H) was very disturbed: 
 

زوا ˡ̿ش ǫٔسامة قال الرافضي التاسع ǫٔن رسول الله صلى الله ̊لیه و سلم قال ݨ
رر اҡٔمر ب˖̲ف̀ذه وكان فيهم ǫٔبو ˊكر وعمر وعۢن ولم ینفذ ǫٔمير المؤم̲ين ҡٔنه ǫٔراد  و̠

 م̲عهم من التوثب ̊لى الخلافة بعده فلم یقˍلوا م̲ه
   

والجواب من وجوه ǫٔ˨دها المطالبة بص˪ة النقل فإن هذ لا ̽روي Դٕس̑ناد معروف ولا 
Գ نǫٔ د من ̊لماء النقل ومعلوم˨ǫٔ لمنقولات لا ̼سوغ إلا بعد ق̀ام صح˪هԴ اجˤ˗ح

لا فيمكن ǫٔن یقول كل ǫٔ˨د ما شاء  الحˤة ب˝ˍوتها وإ
   

ٔبو ˊكر ولا  ǫ سامة لاǫٔ ̿شˡ جماع ̊لماء النقل فلم ̽كن فيԴٕ ن هذا كذبǫٔ الثاني
نما قد ق̀ل إنه كان ف̀ه عمر وقد توا˔ر عن النبي صلى الله ̊لیه و سلم ǫٔنه  عۢن وإ

 الصلاة حتي مات وصلى ǫٔبو ˊكر رضي الله عنه الصبح یوم اس̑ت˯لف Դǫٔ ˊكر ̊لى
سجف الحجرة فرǫهمٓ صفوفا ˭لف ǫٔبي ˊكر فسر بذߵ فك̀ف ̽كون  موته وقد ̡شف

 مع هذا قد ǫٔمره ǫنٔ يخرج في ˡ̿ش ǫٔسامة
 

The Rāfiḍī said: “The ninth (point) is that the Messenger of Allāh, 
peace be upon him, said: “Mobilize the army of Usāmah” and 
repeatedly gave the order for its dispatch. And among them (i.e. the 
soldiers under Usāmah) were Abū Bakr, ‘Umar and ‘Uthmān. But, he 
did not conscript Amīr al-Mūminīn, because he (the Prophet) intended 
to prevent them (i.e. those in the army) from jumping over the khilāfah 
after him. But, they did not accept it from him”.  
 
The answer is from a number of angles. One of them is request for 
evidence of the authenticity of the report. This is because this 
(claim) is not narrated with any known chain, and none of the 
scholars of narrations ever declared it authentic. It is, of course, 
known that the use of reports as evidence is not permissible except 
after providing proof of their authenticity. Otherwise, everyone would 
say whatever he likes.   
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The second (answer) is that this (report) is a lie by the consensus 
of the scholars of narrations. Therefore, neither Abū Bakr nor 
‘Uthmān was in the army of Usāmah. It is only said that ‘Umar was in 
it. Meanwhile, it has been narrated in mutawātir reports from the 
Prophet, peace be upon him, that he deputized Abū Bakr to lead the 
ṣalāt until he (the Prophet) died. Moreover, Abū Bakr, may Allāh be 
pleased with him, performed the Ṣubḥ (early morning) prayer of the day 
of his (i.e. the Prophet’s) death. He (the Prophet) had drawn the 
curtain of the room, and saw them in congregational rows behind Abū 
Bakr, and he was pleased with that. So, with this, how could he (i.e. the 
Prophet) have ordered him (i.e. Abū Bakr) to go out with the army of 
Usāmah?69  

 
Here, our Shaykh has muddled things up. First and foremost, according to 
the “ṣaḥīḥ” ḥadīth of ‘Āishah, the Messenger – during his lifetime - literally 
took over the ṣalāt from Abū Bakr, thereby effectively terminating the 
latter’s alleged appointment (assuming it ever existed). It was the Ẓuhr 
prayer of that Monday, and that was the last recorded ṣalāt of the Prophet. 
As such, Abū Bakr’s prayer leadership – even if it had been true – was cut 
off before the Messenger’s death.  
 
Besides, Ibn Taymiyyah submitted that the reports about Abū Bakr’s 
conscription into Usāmah’s army had no known chains. How true was this 
claim? Our Shaykh further stated that all the Sunnī scholars of narrations, 
without a single exception, from the time of the Prophet up to his own 
lifetime, had explicitly declared those same narrations as “a lie”. So, we 
should be able to easily harvest from hundreds, or perhaps thousands, of 
ancient Sunnī books tons of statements to that effect. The truth, however, 
is the opposite. Mālik b. Anas (d. 179 H), Ibn al-Mubārak (d. 181 H), al-
Shāfi’ī (d. 204 H), al-Ṭayālisī (d. 204 H), ‘Abd al-Razzāq al-Ṣan’ānī (d. 211 
H), al-Ḥumaydī (d. 219 H), Ibn Ja’d (d. 230 H), Ibn Sa’d (d. 230 H), Ibn Abī 
Shaybah (d. 235 H), Ibn Rāhwayh (d. 238 H), Aḥmad b. Ḥanbal (d. 241 H), 
al-Dārimī (d. 255 H), al-Bukhārī (d. 256 H), Muslim (d. 261 H), Ibn Majah 
(d. 273 H), Abū Dāwud (d. 275 H), Ibn Qutaybah (d. 276 H), al-Tirmidhī 
(d. 279 H), Ibn Abī ‘Āṣim (d. 287 H), al-Bazzār (d. 292 H), al-Nasāī (d. 303 
H), Ibn Khuzaymah (d. 311 H), al-‘Aqīlī (d. 322 H), Ibn Abī Ḥātim (d. 327 
H), Ibn Ḥibbān (d. 354 H), al-Ṭabarānī (d. 360 H), al-Dāraquṭnī (d. 385 H), 
Ibn Shāhīn (d. 385 H), al-Ḥākim (d. 403 H), al-Bayhaqī (d. 458 H), al-
Baghdādī (d. 463 H), Ibn ‘Abd al-Barr (d. 463 H), al-Khawarazmī (d. 568 
                                                             
69 Abū al-‘Abbās Aḥmad b. ‘Abd al-Ḥalīm b. Taymiyyah al-Ḥarrānī, Minhāj al-Sunnah al-
Nabawiyyah (Muasassat Qurṭubah; 1st edition, 1406 H) [annotator: Dr. Muḥammad Rashād 
Sālim], vol. 8, pp. 292-293 
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H), Ibn Asākir (571 H), and al-Nawāwī (d. 676 H) did NOT declare riwāyāt 
about Abū Bakr’s conscription into Usāmah’s army as “a lie” in any of their 
books! In fact, Ibn Taymiyyah – from all indications – was the first ever 
human being to describe them as “a lie”. 
 
Further exposing the “lie” of Shaykh Ibn Taymiyyah is this report by Imām 
Ibn Asākir: 
 

Էبر˭ǫٔ بوǫٔ طاهر ˊن وج̀ه ˊكر Էǫٔ بوǫٔ زهري ˨امدҡٔا Էǫٔ بوǫٔ ا߿߲ي محمد Էǫٔ المؤمل 
 عن محمد ˊن ̊اصم Է القاسم ˊن هاشم النضر ǫٔبو Է م̲صور ˊن ǫٔحمد Է الحسن ˊن

 اس̑تعمل وسلم ̊لیه الله صلى الله رسول ǫٔن عمر اˊن عن Էفع عن عمر ˊن الله عبید
 صلى النبي فخطب عمࠁ في الناس فطعن وعمر ˊكر ǫٔبو فيهم ˡ̿ش ̊لى زید ˊن ǫٔسامة

 ǫٔبیه عمل وفي ǫٔسامة عمل في طعنتم قد ǫ̯ٔكم بلغني قد قال ثم الناس وسلم ̊لیه الله
ن قˍࠁ نه للإمارة قلخلی Դǫٔه وإ نه ǫٔسامة یعني لҢٔمرة لخلیق وإ  إلي الناس ǫٔحب لمن وإ

 به فˆٔوصیكم
 

Abū Bakr Wajīh b. Ṭāhir – Abū Ḥāmid al-Azharī – Abū Muḥammad al-
Makhladī – al-Muammal b. al-Ḥasan – Aḥmad b. Manṣūr – Abū al-Naḍr 
Hāshim b. al-Qāsim – ‘Āṣim b. Muḥammad – ‘Ubayd Allāh b. ‘Umar – 
Nāfi’ – Ibn ‘Umar: 
 
The Messenger of Allāh, peace be upon him, appointed Usāmah b. 
Zayd as the commander over an army WHICH INCLUDED ABŪ 
BAKR AND ‘UMAR. But, the people criticized his appointment. So, 
the Prophet, peace be upon him, addressed the people, and then said: 
“News has reached me that you have criticized the appointment of 
Usāmah and the appointment of his father before him. His father 
deserved the appointment as amīr, and he too deserves the appointment 
as amīr, that is Usāmah. He is also one of the most beloved people to me. 
Therefore, I advise you concerning him.70 

 
We know that – contrary to the wild claim of Ibn Taymiyyah – the 
narration actually has a known chain of transmission! So, what is its 
authenticity? Imām al-Dhahabī (d. 748 H) states about the first narrator: 
 

                                                             
70 Abū al-Qāsim ‘Alī b. al-Ḥasan b. Habat Allāh b. ‘Abd Allāh, Ibn Asākir al-Shāfi’ī, Tārīkh 
Madīnah Dimashq (Beirut: Dār al-Fikr; 1415 H) [annotator: ‘Alī Shīrī], vol. 8, p. 60 
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 ǫٔبو خراسان، مس̑ند العدل، العالم الش̑یخ ǫٔحمد، ˊن محمد ˊن محمد اˊن طاهر ˊن وج̀ه
 الن̿سابوري الش˪امي زاهر ǫٔخو ˊكر،

 
Wajīh b. Ṭāhir b. Muḥammad b. Muḥammad b. Aḥmad, the Shaykh, 
the scholar, the trustworthy, the top scholar of Khurāsān, Abū Bakr, 
brother of Zāhir, al-Shaḥāmī, al-Naysābūrī.71 

 
Concerning the second narrator, al-Dhahabī similarly declares: 
 

 الحسن اˊن محمد ˊن الحسن ˊن ǫٔحمد ˨امد، ǫٔبو الصدوق، المس̑ند، العدل،: اҡٔزهري
 .لمحدثينا ǫٔولاد من الشروطي، الن̿سابوري، اҡٔزهري، ǫٔزهر ˊن

 
Al-Azharī: the trustworthy, the top scholar, the highly truthful, 
Abū Ḥāmid, Aḥmad b. al-Ḥasan b. Muḥammad b. al-Ḥasan b. Azhar 
al-Azharī, al-Naysābūrī, al-Shurūṭī, from the descendants of ḥadīth 
scholars.72 

 
So, what about the third narrator? Al-Dhahabī has this verdict about him 
too: 
 

 ˊن الحسن ˊن محمد ˊن ǫٔحمد ˊن الحسن محمد، ǫٔبو المس̑ند، الصادق الإمام: ا߿߲ي
 العدل الن̿سابوري ا߿߲ي ش̿ˍان ˊن مخ߲ ˊن ̊لي

 
Al-Makhladī: The truthful Imām, the top scholar, Abū Muḥammad, 
al-Ḥasan b. Aḥmad b. Muḥammad b. al-Ḥasan b. ‘Alī b. Mukhlid b. 
Shaybān al-Mukhlidī al-Naysābūrī, the trustworthy.73 

 
Then, we proceed to the fourth narrator, and the words of al-Dhahabī 
concerning him: 
 

 المتقن، المحدث Գمام الرئ̿س المولى، ماسرجس ˊن ̊̿سى اˊن الحسن ˊن المؤمل
 .الن̿سابوري الماسرجسي الوفاء ǫٔبو خراسان، صدر

                                                             
71 Shams al-Dīn Muḥammad b. Aḥmad b. ‘Uthmān al-Dhahabī, Siyar A’lām al-Nubalā (Beirut: 
Muasassat al-Risālah; 9th edition, 1413 H) [annotators of the twentieth volume: Shu’ayb al-
Arnāūṭ and Muḥammad Na’īm al-‘Arqisūsī], vol. 20, p. 109, # 67 
72 Ibid, vol. 18, p. 254, # 127 
73 Shams al-Dīn Muḥammad b. Aḥmad b. ‘Uthmān al-Dhahabī, Siyar A’lām al-Nubalā (Beirut: 
Muasassat al-Risālah; 9th edition, 1413 H) [annotators of the sixteenth volume: Shu’ayb al-
Arnāūṭ and Akram al-Būshī], vol. 16, p. 539, # 395 
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Al-Muammal b. al-Ḥasan b. ‘Īsā b. Māsarjisa the freed slave, the 
leader, the Imām, the ḥadīth scientist, the extremely precise 
narrator, the foremost in Khurāsān, Abū al-Wafā al-Māsarjisī al-
Naysābūrī.74 

 
The fifth narrator is like that too, as stated by al-Ḥāfiẓ: 
 

 داود ǫٔبو ف̀ه طعن ˨افظ ثقة ˊكر ǫٔبو الرمادي البغدادي س̑یار ˊن م̲صور ˊن ǫٔحمد
نٓ في الوقف في لمذهبه ǫالقر 

 
Aḥmad b. Manṣūr b. Sayyār al-Baghdādī al-Ramādī, Abū Bakr: Thiqah 
(trustworthy), a ḥadīth scientist. Abū Dāwud criticized him due to 
his opinion of neutrality concerning (the creation of) the Qur’ān.75 

 
Imām al-Dhahabī confirms: 
 

 معارك، ˊن س̑یار ˊن م̲صور ˊن ǫٔحمد ˊكر، ǫٔبو الضابط، الحافظ Գمام: الرمادي
 .البغدادي الرمادي

 
Al-Ramādī: the Imām, the ḥadīth scientist, the accurate narrator, 
Abū Bakr, Aḥmad b. Manṣūr b. Sayyār b. Mu’ārik, al-Ramādī al-
Baghdādī.76  

 
Al-Ḥāfiẓ has these words on the sixth narrator as well: 
 

 ولقˍه ˊك̲یته مشهور النضر ǫٔبو البغدادي مولاهم ا̥لیثي مسلم ˊن القاسم ˊن هاشم
 ثˌت ثقة ق̀صر

 
Hāshim b. al-Qāsim b. Muslim al-Laythī, their freed slave, al-Baghdādī, 
Abū al-Naḍr, well-known with his kunya and nickname Qayṣar: 
Thiqah (trustworthy), thabt (accurate).77 

                                                             
74 Shams al-Dīn Muḥammad b. Aḥmad b. ‘Uthmān al-Dhahabī, Siyar A’lām al-Nubalā (Beirut: 
Muasassat al-Risālah; 9th edition, 1413 H) [annotators of the fifteenth volume: Shu’ayb al-
Arnāūṭ and Ibrāhīm al-Zaybaq], vol. 15, pp. 21-22, # 9 
75 Aḥmad b. ‘Alī b. Ḥajar al-‘Asqalānī, Taqrīb al-Tahdhīb (Beirut: Dār al-Maktabah al-
‘Ilmiyyah; 2nd edition, 1415 H) [annotator: Muṣtafā ‘Abd al-Qādir ‘Aṭā], vol. 1, p. 47, # 113 
76 Shams al-Dīn Muḥammad b. Aḥmad b. ‘Uthmān al-Dhahabī, Siyar A’lām al-Nubalā (Beirut: 
Muasassat al-Risālah; 9th edition, 1413 H) [annotators of the fifteenth volume: Shu’ayb al-
Arnāūṭ and Ibrāhīm al-Zaybaq], vol. 15, p. 389, # 170 
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About the seventh narrator, al-Ḥāfiẓ proceeds: 
 

 ثقة المدني مريالع الخطاب ˊن عمر ˊن الله عبد ˊن زید ˊن محمد ˊن ̊اصم
 

‘Āṣim b. Muḥammad b. Zayd b. ‘Abd Allāh b. ‘Umar b. al-Khaṭṭāb al-
‘Umarī al-Madanī: Thiqah (trustworthy).78 

 
He equally states concerning the eighth narrator: 
 

 عۢن ǫٔبو المدني العمري الخطاب ˊن عمر ˊن ̊اصم ˊن حفص ˊن عمر ˊن الله عبید
 ثˌت ثقة

 
‘Ubayd Allāh b. ‘Umar b. Ḥafṣ b. ‘Āṣim b. ‘Umar b. al-Khaṭṭāb al-
‘Umarī al-Madanī, Abū ‘Uthmān: Thiqah (trustworthy), thabt 
(accurate).79 

 
And, with regards to the last narrator, he declares: 
 

 مشهور فق̀ه ثˌت ثقة عمر اˊن مولى المدني الله عبد ǫٔبو Էفع
 

Nāfi’, Abū ‘Abd Allāh al-Madanī, freed slave of Ibn ‘Umar: Thiqah 
(trustworthy), thabt (accurate), a well-known jurist.80 

 
So, the chain is fully connected and all the narrators are trusted people. 
Therefore, it is ṣaḥīḥ, or at least ḥasan. 
 
Furthermore, there is a mutāba’ah for Āṣim b. Muḥammad, documented by 
Imām al-Bazzār: 
 

 النضر، ˨دثنا ̊اصم ˊن عمر، عن عبید ˨دثنا محمد ˊن حسان اҡٔزرق، ˨دثنا ǫٔبو
وسلم اس̑تعمل ǫٔسامة  ̊لیه الله الله ˊن عمر، عن Էفع، عن اˊن عمر ҫǫن النبي صلى

 الله في عمࠁ ، فخطب النبي صلى ˊكر وعمر فطعن الناس ˊن زید ̊لى ˡ̿ش فيهم ǫٔبو
                                                                                                                                        
77 Aḥmad b. ‘Alī b. Ḥajar al-‘Asqalānī, Taqrīb al-Tahdhīb (Beirut: Dār al-Maktabah al-
‘Ilmiyyah; 2nd edition, 1415 H) [annotator: Muṣtafā ‘Abd al-Qādir ‘Aṭā], vol. 2, p. 261, # 
7282 
78 Ibid, vol. 1, p. 459, # 3089 
79 Ibid, vol. 1, p. 637, # 4340 
80 Ibid, vol. 2, p. 239, # 7111 
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ن Դǫٔه  ̊لیه وسلم فقال قد بلغني ǫ̯ٔكم طعنتم في عمل ǫٔسامة وفي عمل ǫٔبیه من قˍࠁ، وإ
ني  نه لمن ǫٔحب الناس إلى وإ نه لخلیق للإمارة یعني ǫٔسامة وإ كان ˭لیقا للإمارة وإ

 .ǫٔوصیكم به ǫٔحس̑به قال  ˭يرا
 
 

Muḥammad b. Ḥassān al-Azraq – Abū al-Naḍr – ‘Āṣim b. ‘Umar – 
‘Ubayd Allāh b. ‘Umar – Nāfi’ – Ibn ‘Umar: 
 
The Prophet, peace be upon him, appointed Usāmah b. Zayd as 
commander over an army which included Abū Bakr and ‘Umar. 
So, people criticized his appointment. As a result, the Prophet, peace 
be upon him, delivered a sermon and said, “News has reached me that 
you criticized the appointment of Usāmah and the appointment of his 
father before him. Verily, his father deserved the appointment as amīr, 
and he too deserves the appointment as amīr, that is Usāmah. He is also 
one of the most beloved of mankind to me. I advise you to think good 
of him.”81 

 
Al-Bazzār comments: 
 

نما یعرف  وهذا الحدیث لا نعلم رواه عن عبید الله ˊن ˊن عمر إلا ̊اصم ˊن عمر، وإ
 .من ˨دیث موسى ˊن عقˍة ، عن سالم، عن ҫǫبِیه

 
We do not know anyone who has narrated this ḥadīth from ‘Ubayd 
Allāh b. ‘Umar except ‘Āṣim b. ‘Umar, and it is only known through 
the ḥadīth of Mūsā b. ‘Uqbah, from Sālim, from his father.82 

 
The mistake of al-Bazzār is apparent. ‘Āṣim b. Muḥammad also narrated it 
from ‘Ubayd Allāh b. ‘Umar, apart from Āṣim b. ‘Umar. Obviously, al-
Bazzār did not have sufficient information concerning the transmission of 
this ḥadīth. In fact, his mistake becomes clearer when we consider his 
statement that the narration is known only through the ḥadīth of Mūsā b. 
‘Uqbah. If, by the ḥadīth of this Mūsā, he meant the narration on Usāmah’s 
army without the explicit mention of Abū Bakr and ‘Umar (and this is most 
likely al-Bazzār’s position), then certainly he was in error, as ‘Abd Allāh b. 

                                                             
81 Abū Bakr Aḥmad b. ‘Amr b. ‘Abd al-Khāliq al-Bazzār, Musnad al-Bazzār (Madīnah al-
Munawwarah: Maktabah al-‘Ulūm wa al-Ḥukm; 1st edition) [annotator: ‘Ādil b. Sa’d], vol. 12, 
p. 155, # 5754 
82 Ibid 
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Dīnār also related that. In any case, the misjudgements of scholars are never 
accepted as proofs in academic researches. 
 
In the chain of ‘Āṣim b. ‘Umar above, we already know that Abū al-Naḍr, 
‘Ubayd Allāh b. ‘Umar and Nāfi’ were thiqah (trustworthy). So, we are left 
with only Muḥammad b. Ḥassān al-Azraq and ‘Āṣim b. ‘Umar to 
investigate. Well, al-Azraq too is thiqah (trustworthy) according to al-Ḥāfiẓ: 
 

 من ǫٔصࠁ التاجر البغدادي جعفر ǫٔبو اҡٔزرق الش̿ˍاني فيروز ˊن حسان ˊن محمد
 ثقة واسط

 
Muḥammad b. Ḥassān b. Fayrūz al-Shaybānī al-Azraq, Abū Ja’far al-
Baghdādī al-Tājir, his root was from Wāṣit: Thiqah (trustworthy).83 

 
However, as confirmed by al-Ḥāfiẓ, ‘Āṣim b. ‘Umar was weak: 
 

 ضعیف المدني عمر ǫٔبو العمري الخطاب ˊن عمر ˊن ̊اصم ˊن حفص ˊن عمر ˊن ̊اصم
 .العمري الله عبید وǫٔخ وهو السابعة من

 
‘Āṣim b. ‘Umar b. Ḥafṣ b. ‘Āṣim b. ‘Umar b. al-Khaṭṭāb al-‘Umarī, Abū 
‘Umar al-Madanī: Ḍa’īf (weak). He was from the seventh (ṭabaqah), 
and he was the brother of ‘Ubayd Allāh al-‘Umarī.84 

 
Yet, the chain of al-Bazzār is ṣaḥīḥ li ghayrihi due to the corroboration of 
‘Āṣim b. ‘Umar by ‘Āṣim b. Muḥammad, from ‘Ubayd Allāh in the riwāyah 
of Ibn Asākir. 
 
Finally, Imām Ibn Sa’d has a third report: 
 

 ǫٔن عمر ˊن عن Էفع عن العمري ǫٔ˭برԷ قال العˤلي عطاء ˊن الوهاب عبد ˨دثنا
 ˊن ǫٔسامة ̊ليهم اس̑تعمل وعمر ˊكر ǫٔبو فيهم سریة بعث وسلم ̊لیه الله صلى النبي
 وسلم ̊لیه الله صلى الله رسول ذߵ فˍلغ صغره في ǫٔي ف̀ه طعنوا الناس فكان زید

 كانوا وقد ǫٔسامة إمارة في طعنوا قد الناس إن وقال ̊لیه وǫٔثني الله فحمد المنبر فصعد

                                                             
83 Aḥmad b. ‘Alī b. Ḥajar al-‘Asqalānī, Taqrīb al-Tahdhīb (Beirut: Dār al-Maktabah al-
‘Ilmiyyah; 2nd edition, 1415 H) [annotator: Muṣtafā ‘Abd al-Qādir ‘Aṭā], vol. 2, p. 66, # 5827 
84 Ibid, vol. 1, p. 458, # 3079  
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نهما قˍࠁ من ǫٔبیه إمارة في طعنوا نه لها لخلیقان وإ لآ إلي الناس ǫٔحب لمن وإ ǫ فˆؤصیكم 
 ˭يرا بˆسٔامة

 
‘Abd al-Wahhāb b. ‘Aṭā al-‘Ijlī – al-‘Umarī – Nāfi’ – Ibn ‘Umar: 
 
The Prophet, peace be upon him, deployed an army. Among them 
were Abū Bakr and ‘Umar. He appointed Usāmah b. Zayd over 
them as their commander. So, people criticized it, that was his young 
age. News of that reached the Messenger of Allāh, peace be upon him. 
Therefore, he climbed the pulpit, thanked Allāh and extolled Him, and 
said, “People have criticized the appointment of Usāmah as amīr. They 
had earlier criticized the appointment of his father as amīr before him. 
Yet, both of them (i.e. Usāmah and his father) deserve it (i.e. the 
commandership), and he (Usāmah) is one of the most beloved of 
mankind to me. Verily, I advise you to be good to Usāmah.85 

 
We know about Nāfi’ already. So, we only have to investigate the first and 
second narrators. Al-Ḥāfiẓ says about the first narrator: 
 

 صدوق بغداد ̯زیل البصري مولاهم العˤلي نصر ǫٔبو الخفاف عطاء ˊن الوهاب عبد
 ثور نع دلسه یقال العباس في ˨دیثا ̊لیه ǫ̯ٔكروا ǫٔخط̂ٔ  ربما

 
‘Abd al-Wahhāb b. ‘Aṭā al-Khaffāf, Abū Naṣr al-‘Ijlī, their freed slave, 
al-Baṣrī, a resident of Baghdād: Ṣadūq (very truthful), maybe he made 
mistakes. They denied a ḥadīth from him about al-‘Abbās. It is said that 
he narrated it in an ‘an-‘an manner from Thawr.86 

 
The second narrator is al-‘Umarī. His name is ‘Abd Allāh. Al-Ḥāfiẓ declares 
concerning him: 
 

 العمري الرحمن عبد ǫٔبو الخطاب ˊن عمر ˊن ̊اصم ˊن حفص ˊن عمر ˊن الله عبد
 ̊ابد ضعیف المدني

 

                                                             
85 Muḥammad b. Sa’d, al-Ṭabaqāt al-Kubrā (Beirut: Dār al-Sādir), vol. 2, p. 249 
86 Aḥmad b. ‘Alī b. Ḥajar al-‘Asqalānī, Taqrīb al-Tahdhīb (Beirut: Dār al-Maktabah al-
‘Ilmiyyah; 2nd edition, 1415 H) [annotator: Muṣtafā ‘Abd al-Qādir ‘Aṭā], vol. 1, pp. 626-627, 
# 4276 
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‘Abd Allāh b. ‘Umar b. Ḥafṣ b. ‘Āṣim b. ‘Umar b. al-Khaṭṭāb, Abū 
‘Abd al-Raḥman al-‘Umarī al-Madanī: Ḍa’īf (weak), a great 
worshipper of Allāh.87 

 
However, this defect in the chain of Ibn Sa’d is removed by the 
corroboration of ‘Abd Allāh b. ‘Umar by ‘Ubayd Allāh b. ‘Umar. Both have 
transmitted the same report from the same Nāfi’. As such, the sanad of Ibn 
Sa’d is ḥasan li ghayrih due to al-Khaffāf.  
 
So, there is a ṣaḥīḥ li dhātihi (i.e. independently ṣaḥīḥ) or ḥasan li dhātihi (i.e. 
independently ḥasan) chain for the ḥadīth of Ibn ‘Umar which places Abū 
Bakr and ‘Umar in the army of Usāmah. There is another, which is ṣaḥīḥ li 
ghayrihi (i.e. ṣaḥīḥ by corroboration), ad there is a third that is ḥasan li ghayrihi 
(i.e. ḥasan by corroboration). Each of these chains sufficiently establishes 
the fact that both Abū Bakr and ‘Umar were conscripts under Usāmah’s 
command. Of course, the army of Usāmah was mobilized on Saturday, two 
days before the final breath of the Messenger of Allāh. 
 
Among the Sunnī scholars of narrations, one of their earliest to affirm this 
fact was ‘Urwah b. al-Zubayr. Imām Ibn Ḥibbān says concerning him: 
 

 ˊكر ǫٔبي ب̱ت ǫٔسماء ǫٔࠐما الزبير ˊن الله عبد ǫٔخو القرشي العوام ˊن الزبير ˊن عروة
 قر̼ش وعباد التابعين وǫٔفاضل المدینة فقهاء من الصدیق

 
‘Urwah b. al-Zubayr b. al-‘Awwām al-Qurshī, the brother of ‘Abd 
Allāh b. al-Zubayr. Their mother was Asmā bint Abī Bakr al-Ṣiddīq. 
He was one of the jurists of Madīnah, and one of the best of the 
Tābi’īn, and one of the devout worshippers from Quraysh.88 

 
Al-Ḥāfiẓ, who grades him “thiqah” (trustworthy)89, further states that he 
narrated from many of the Ṣaḥābah, including his father (al-Zubayr b. al-
‘Awwām), his mother Asmā bint Abī Bakr, Umm al-Mūminīn ‘Āishah, 
Amīr al-Mūminīn ‘Alī b. Abī Ṭālib, ‘alaihi al-salām, Zayd b. Thābit, Ibn 
‘Abbās, Ibn ‘Umar, Usāmah b. Zayd, Abū Ayūb al-Anṣārī, Abū Hurayrah, 
                                                             
87 Ibid, vol. 1, p. 516, # 3500 
88 Abū Ḥātim Muḥammad b. Ḥibbān b. Aḥmad al-Tamīmī al-Bustī, Mashāhīr ‘Ulamā al-Amṣār 
(Dār al-Wafā li al-Ṭabā’at wa al-Nashr wa al-Tawzī’; 1st edition, 1411 H) [annotator: Marzūq 
‘Alī Ibrāhīm], p. 105, # 428 
89 See Aḥmad b. ‘Alī b. Ḥajar al-‘Asqalānī, Taqrīb al-Tahdhīb (Beirut: Dār al-Maktabah al-
‘Ilmiyyah; 2nd edition, 1415 H) [annotator: Muṣtafā ‘Abd al-Qādir ‘Aṭā], vol. 1, p. 671, # 
4577 
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Umm Salamah, and Jābir b. ‘Abd Allāh al-Anṣārī90. Apparently, ‘Urwah was 
no small fish in Sunnī ḥadīth scholarship. So, did he really claim that the 
report – which states that Abū Bakr and ‘Umar were part of Usāmah’s army 
- was “a lie”, as alleged by Shaykh Ibn Taymiyyah? 
 
Imām Ibn Abī Shaybah records his clear testimony here: 
 

 الله صلى الله رسول ǫٔن ǫٔبیه عن عروة ˊن هشام عن سلۤن ˊن الرحيم عبد ˨دثنا
 ǫٔبو البعث ذߵ وفي زید، ˊن ǫٔسامة ̊ليهم وǫٔمر موته قˍل بعثا قطع كان وسلم ̊لیه
 وعمر ˊكر

 
‘Abd al-Raḥīm b. Sulaymān – Hishām b. ‘Urwah – his father (‘Urwah b. 
al-Zubayr): 
 
The Messenger of Allāh, peace be upon him, deployed an army before 
his death and appointed Usāmah b. Zayd as the amīr over them. In 
that army were Abū Bakr and ‘Umar.91  

 
The first narrator is thiqah (trustworthy), as stated by al-Ḥāfiẓ: 
 

 ثقة الكوفة ̯زیل المروزي اҡٔشل ̊لي ǫٔبو الطائي ǫٔو الك̲اني سلۤن ˊن الرحيم عبد
 

‘Abd al-Raḥīm b. Sulaymān al-Kanānī or al-Ṭāī, Abū ‘Alī al-Ushil al-
Marūzī, a resident of Kūfah: Thiqah (trustworthy).92 

 
Hishām too, the son of ‘Urwah, was like that, according to al-Ḥāfiẓ: 
 

 دلس ربما فق̀ه ثقة اҡٔسدي العوام ˊن الزبير ˊن عروة ˊن هشام
 

Hishām b. ‘Urwah b. al-Zubayr b. al-‘Awwām al-Asadī: Thiqah 
(trustworthy), a jurist, maybe he did tadlīs.93 

                                                             
90 See Shihāb al-Dīn Aḥmad b. ‘Alī b. Ḥajar al-‘Asqalānī, Tahdhīb al-Tahdhīb (Dār al-Fikr; 1st 
edition, 1404 H), vol. 7, pp. 163-164, # 352 
91 ‘Abd Allāh b. Muḥammad b. Abī Shaybah Ibrāhīm b. ‘Uthmān b. Abī Bakr b. Abī Shaybah 
al-Kūfī al-‘Ubsī, Muṣannaf Ibn Abī Shaybah fī al-Aḥādīth wa al-Athār (Dār al-Fikr; 1st edition, 
1409 H) [annotator: Prof. Sa’īd al-Laḥām], vol. 7, p. 532, # 3 
92 Aḥmad b. ‘Alī b. Ḥajar al-‘Asqalānī, Taqrīb al-Tahdhīb (Beirut: Dār al-Maktabah al-
‘Ilmiyyah; 2nd edition, 1415 H) [annotator: Muṣtafā ‘Abd al-Qādir ‘Aṭā], vol. 1, p. 598, # 
4070 
93 Ibid, vol. 2, p. 267, # 7328 
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So, the chain is ṣaḥīḥ up to ‘Urwah. Shaykh Dr. Asad confirms this while 
treating another riwāyah: 
 

˨دثنا ǫٔبو ˊكر ˊن ǫبئ ش̿ˍة ˨دثنا عبد الرحيم ˊن سلۤن عن هشام ˊن عروة عن 
 إس̑ناده صحیح  ...ǫٔبیه عن ̊اˀشة

 
Abū Bakr b. Abī Shaybah – ‘Abd al-Raḥīm b. Sulaymān – Hishām b. 
‘Urwah – his father – ‘Āishah ... Its chain is ṣaḥīḥ.94 

 
He actually believed the incident to have been true, and had taught it to his 
son! So, basically, the following claims of Ibn Taymiyyah are false: 
 

1. The ḥadīth mentioning Abū Bakr in the army of Usāmah is false. 
2. All the Sunnī scholars of narrations, up till his time, had each 

explicitly declared that ḥadīth to have been “a lie”. 
3. The ḥadīth does not have any known chain of narration. 

 
The truth, as we have proved through Allāh’s Grace, is below: 
 

1. That ḥadīth has been narrated by one independently ṣaḥīḥ or ḥasan 
chain. 

2. It has also been narrated by one ṣaḥīḥ li ghayrihi chain, as well as 
another which is ḥasan li ghayrihi. 

3. No scholar before Ibn Taymiyyah ever called the ḥadīth “a lie” – 
not a single one! 

4. Instead, ‘Urwah, who was one of the greatest scholars of narrations 
in Sunnī Islām affirmed that both Abū Bakr and ‘Umar were really 
in the army of Usāmah! 

 
So, Abū Bakr was conscripted into the army of Usāmah during the 
Prophet’s fatal illness. Moreover, it was only the despatch of the army for 
war that occurred on Saturday, two days before the Messenger’s death. The 
army itself had been formed long before then. Al-Ḥāfiẓ comes in once 
again: 
 

                                                             
94 Abū Ya’lā Aḥmad b. ‘Alī b. Muthannā al-Mawṣilī al-Tamīmī, Musnad (Damascus: Dār al-
Māmūn  li al-Turāth; 1st edition, 1404 H) [annotator: Dr. Ḥusayn Salīm Asad], vol. 7, p. 425, 
# 4447 
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 ف̀ه توفي ا߳ي مرضه في زید ˊن ǫٔسامة وسلم ̊لیه الله صلى النبي بعث Դب (قوࠀ
 موت قˍل السˌت یوم ǫٔسامة تجهيز كان ǫٔنه ˡاء لما الترجمة هذه المصنف ǫٔخر إنما)

 ̊لیه الله صلى النبي مرض قˍل ذߵ ابتداء وكان بیومين وسلم ̊لیه الله صلى النبي
 مق˗ل موضع إلى سر فقال ǫٔسامة ود̊ا صفر ǫخٓر في الروم لغزو الناس ف̲دب وسلم
 وسلم ̊لیه الله صلى الله ˊرسول فˍدǫٔ  ... الج̿ش هذا یتكول  فقد الخیل فˆؤطئهم ǫٔبیك
 وعسكر ˊریدة إلى فدفعه ǫٔسامة فˆٔ˭ذه بیده لواء ҡٔسامة فعقد الثالث الیوم في وجعه

 ثم ... وعمر ˊكر ǫٔبو منهم واҡٔنصار المهاجر̽ن ̠بار ǫٔسامة مع انتدب ممن وكان Դلجرف
 ǫٔسامة بعث نفذواǫٔ  فقال وجعه وسلم ̊لیه الله صلى الله ˊرسول ǫٔش̑تد

 
His statement (Chapter on the Appointment of Usāmah b. Zayd by the 
Prophet, peace be upon him, during his Fatal Illness): The author (i.e. 
al-Bukhārī) has only given this biography a late timing due to what is 
narrated that the mobilization of Usāmah (for war) was on Saturday, 
two days before the death of the Prophet, peace be upon him. 
Meanwhile, the beginning of that was before the illness of the Prophet, 
peace be upon him. He had delegated people to go to war with Rome 
at the end of Ṣafar and called Usāmah and said, “Go to the place where 
your father was martyred. Equip them with the horses, for I have 
appointed you as the walī of this army....”  
 
Then, the illness of the Messenger of Allāh began on the third day (of 
the next month, Rabī’ al-Awwal), and he passed the flag to Usāmah, 
who in turn passed to Buraydah. Solders were (camped) at al-Jurf. 
Among those conscripted with Usāmah were senior Muhājirūn and 
Anṣār, among them Abū Bakr, ‘Umar ... Then, the illness of the 
Messenger of Allāh, peace be upon him, became serious, and he said, 
“Dispatch the army of Usāmah.”95 

 
The Prophet of Allāh died on the 12th of Rabī’ al-Awwal. His formation of 
the army of Usāmah occurred in the end of the preceding month – Ṣafar - 
before his fatal illness. On the 3rd day of Rabī’ al-Awwal, nine days from 
his death, he passed the flag of war to Usāmah, the commander. His 
soldiers were already at their military camp at al-Jurf. He included the senior 
Muhājirūn and Anṣār in the army, and made Usāmah – a teenager – their 
amīr. Abū Bakr and ‘Umar were among the soldiers under him. The 
Messenger’s illness became very serious on Thursday, such that he was 

                                                             
95 Shihāb al-Dīn Ibn Ḥajar al-‘Asqalānī, Fatḥ al-Bārī Sharḥ Ṣaḥīḥ al-Bukhārī (Beirut: Dār al-
Ma’rifah li al-Ṭabā’ah wa al-Nashr; 2nd edition), vol. 8, p. 115 
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unable to lead the ‘Ishā prayer of its evening. On the following Saturday – 
two days before his demise - he gave an order for the dispatch of the army 
for war. 
 
Both Abū Bakr and ‘Umar were soldiers under Usāmah in this expedition. 
So, they were supposed to be with their colleagues at al-Jurf. But, they both 
jumped camp and stayed in Madīnah instead! This, undeniably, was in 
unmistakable disobedience to the Command of Allāh and His Messenger. 
This made them mutineers. Interestingly, our brothers from the Ahl al-
Sunnah want us to believe that one of these mutineers was then rewarded 
by the Rasūl with leadership of the ṣalāt in his mosque?! How is that even 
logical? Moreover, their only evidence are only a bunch of warring reports, 
each of them slashing the throat of the other! Besides, Abū Bakr was NOT 
even qualified to lead either the Messenger or the Ṣaḥābah in ṣalāt, to begin 
with! Why then would the Prophet of Allāh appoint an unqualified 
mutineer as ṣalāt leader for his obedient, qualified disciples? 
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8 WERE THE ṢAḤĀBAH EXPECTING  
ABŪ BAKR’S REIGN? 

 
 

Or, was it a sudden affair for them? The Ahl al-Sunnah often insist that 
Abū Bakr’s alleged leadership of ṣalāt was effectively his appointment by 
the Prophet, ṣallallāhu ‘alaihi wa ālihi, as the first khalīfah over the Ummah. 
Normally, if this had been the case, then all of the Ṣaḥābah would have 
regarded Abū Bakr’s “succession” to the Messenger a natural process. In 
fact, every single one of them would have considered Abū Bakr the khalīfah-
designate; and they all would have been shocked if he had not become the 
ruler after Muḥammad. However, it seems that the reverse was the reality. 
The Ṣaḥābah were surprised when they learnt that Abū Bakr was claiming 
the khilāfah. They apparently were not expecting him to be their next ruler. 
This is what Imām al-Bukhārī (d. 256 H) reports: 
 

 شهاب اˊن عن صالح عن سعد ˊن اهيمإˊر  ˨دثني الله عبد ˊن العز̽ز عبد ˨دثنا
 ǫٔقرئ كنت : قال عباس اˊن عن مسعود ˊن عتبة ˊن الله عبد ˊن الله عبید عن

الا lفˍیۣ عوف ˊن الرحمن عبد منهم المهاجر̽ن من ر Էǫٔ عمر عند وهو بمنى منزࠀ في 
لا رǫٔیت لو فقال الرحمن عبد إلي رجع إذ حجها حجة ǫخٓر في الخطاب ˊن lتى رǫٔ ميرǫٔ 
 لقد عمر مات قد لو یقول ؟ فلان في ߵ هل المؤم̲ين ǫٔمير Թ فقال الیوم لمؤم̲ينا

 إن إني قال ثم عمر فغضب فتمت فلتة إلا ˊكر ǫٔبي بیعة كانت ما فوالله فلاԴ Էیعت
 ǫٔمورهم یغصبوهم ǫٔن ̽ریدون ا߳̽ن هؤلاء فم˪ذرهم الناس في العش̑یة لقائم الله شاء
 قال ثم ǫٔهࠁ هو بما الله ̊لى فˆثٔنى قام المؤذنون كتس فلما المنبر ̊لى عمر فجلس …
 یغترن فلا فلاԴ Էیعت عمر مات قد لو والله یقول م̲كم قائل بلغني إنه … بعد ǫٔما
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نها ǫٔلا وتمت فلتة ˊكر ǫٔبي بیعة كانت إنما یقول ǫٔن امرؤ  الله ولكن كذߵ كانت قد وإ
لا Դیع من رˊك ǫٔبي م˞ل إلیه اҡٔعناق تقطع من ف̀كم ول̿س شرها وقى l̎ير من ر 

نه یق˗لا ǫٔن تغرة Եبعه ا߳ي ولا هو یتابع فلا المسلمين من مشورة  من كان قد وإ
Էن سلم و ̊لیه الله صلى نˌ̀ه الله توفى ˨ين ˭برǫٔ نصارҡٔا Էبˆسرٔهم واجتمعوا ˭الفو 

الف سا̊دة بني سق̀فة في  ǫٔبي إلى المهاجرون واجتمع معهما ومن والزبير ̊لي عنا و˭
 فانطلق̲ا اҡٔنصار من هؤلاء إخواننا إلى بنا انطلق ˊكر Թ Դǫٔ ˊكر ҡٔبي فقلت ˊكر

لان منهم لق̀نا منهم دنوԷ فلما ̯ریدهم lما فذ̠را صالحان ر  ٔҡ̽ن فقالا القوم ̊لیه تماǫٔ 
 ǫٔن ̊لیكم لا فقالا اҡٔنصار من هؤلاء إخواننا ̯رید فقلنا ؟ المهاجر̽ن معشر Թ ˔ریدون

ٔت̿نهم والله فقلت مركمǫٔ  اقضوا تقربوهم لا  سا̊دة بني سق̀فة في ǫٔت̲̿اهم حتى فانطلق̲ا لنˆ
ل فإذا lما فقلت عبادة ˊن سعد هذا فقالوا ؟ هذا من فقلت ظهرا̯يهم بين مزمل ر 
 قال ثم ǫٔهࠁ هو بما الله ̊لى فˆٔثنى خطیبهم ˓شهد قلیلا ˡلس̑نا فلما یو̊ك قالوا ؟ ࠀ
 دفت وقد رهط المهاجر̽ن معشر وǫٔنتم الإسلام وكت̿ˍة الله ǫٔنصار ف̲حن بعد ǫٔما

 فلما . اҡٔمر من يحضنوԷ وǫٔن ǫٔصلنا من يختزلوǫٔ Էن ̽ریدون هم فإذا قومكم من دافة
 یدي بين ǫٔقدࠐا ǫٔن ǫٔردت ǫٔعجب˖ني مقاߦ زورت قد وكنت ǫٔ˔كلم ǫٔن ǫٔردت سكت

 رس߶ ̊لى ˊكر ǫٔبو قال ǫٔ˔كلم ǫٔن ǫٔردت فلما الحد بعض م̲ه ǫٔداري وكنت ˊكر ǫٔبي
 كلمة من ˔رك ما والله وǫٔوقر مني ǫٔ˨لم هو فكان ˊكر ǫٔبو ف˗كلم ǫٔغضبه ǫٔن فكرهت
 ما فقال سكت حتى منها ǫٔفضل ǫٔو م˞لها بديهته في قال إلا ˔زو̽ري في ǫٔعجب˖ني
ٔنتم ˭ير من ف̀كم ذ̠رتم  هم قر̼ش من الحي لهذا إلا اҡٔمر هذا یعرف ولن ǫٔهل ࠀ فˆ

 .ودارا ̮س̑با العرب ǫٔوسط
 

‘Abd al-‘Azīz b. ‘Abd Allāh – Ibrāhīm b. Sa’d – Ṣāliḥ – Ibn Shihāb – 
‘Ubayd Allāh b. ‘Abd Allāh b. ‘Utbah b. Mas’ūd – Ibn ‘Abbās: 
 
I used to teach qirāt to some men from the Muhājirūn, among them 
were ‘Abd al-Raḥman b. ‘Awf. So, while I was in his house in Minā, and 
he was with ‘Umar b. al-Khaṭṭāb during the last Ḥajj which he 
performed, ‘Abd al-Raḥman came to me and said, “If only you had seen 
a man who came to Amīr al-Mūminīn today, saying: ‘O Amīr al-
Mūminīn! What do you say about so-and-so? He says, “When ‘Umar 
dies, I will pledge allegiance to so-and-so, for, I swear by Allāh, 
the pledge of allegiance given to Abū Bakr was nothing but an 
error and it succeeded.”’ So, ‘Umar became angry. Then, he said, 
‘Inshā Allāh, I will stand before the people tonight and will warn them 
against these people who want to usurp their affairs…”.  
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So, ‘Umar sat on the pulpit, and when the muezzins became silent, he 
stood up. He praised Allāh as He deserved. Then he said:  
 
“Now then … I have been informed that a speaker amongst you 
says, ‘I swear by Allāh, when ‘Umar dies, I will pledge allegiance 
to so-and-so.’ One should not deceive oneself by saying that the 
pledge of allegiance given to Abū Bakr was an error and it 
succeeded. NO DOUBT, IT WAS SURELY LIKE THAT. 
However, Allāh saved from its EVIL. And there is none amongst 
you towards whom throats are slit like Abū Bakr. Whosoever pledges 
allegiance to anyone without consultation with the Muslims, then 
neither that person nor the person to whom the pledge of 
allegiance was given, is to be supported. Rather, they both should 
be killed. 
 
And, verily, there was someone who informed us when Allāh took the 
life of His Prophet, peace be upon him, that the Anṣār opposed us 
and gathered, all of them, at Saqīfah Banī Sā’idah; and ‘Alī, al-
Zubayr and whoever was with them both, also opposed us; and 
the Muhājirūn gathered towards Abū Bakr. So, I said to Abū Bakr, 
‘O Abū Bakr! Let us go to these brothers of ours from the Anṣār’. As a 
result, we went, seeking them. When we approached them, two 
righteous men from them met us, and informed us of the final decision 
of the people, and both of them said, ‘O group of Muhājirūn, where are 
you going?’ Then, we said, ‘We are going to these brothers of ours from 
the Anṣār.’ They said, ‘You should not go near them. Decide your 
affair.’ So,  I said, ‘I swear by Allāh, we will go to them.’ Therefore, we 
went until we reached them at Saqīfah Banī Sā’idah. There was a 
wrapped man amongst them. Then, I said, ‘Who is that?’ They said, 
‘This is Sa’d b. ‘Ubādah.’ Then, I said, ‘What is wrong with him?’ They 
said, ‘He is sick.’  
 
After we had sat for a little period, their speaker testified. He praised 
Allāh as He deserved. Then, he said, ‘Now then, we are the Anṣār 
(Helpers) of Allāh and the battalion of Islām, and you Muhājirūn are a 
small group. Some people from your people have come, seeking to cut 
us off from our root and to prevent us from authority.’ When he 
became silent, I intended to talk and I had prepared a speech which I 
really loved. I intended to deliver it in the presence of Abū Bakr, and I 
used to avoid provoking him. So, when I wanted to speak, Abū Bakr 
said, ‘Wait a while’, and I hated to make him angry. Therefore, Abū 
Bakr spoke, and he was more patient and more dignified than I was. I 
swear by Allāh, he did not miss a sentence that I really loved from my 
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prepared speech, except that he said the like of it or better than it 
spontaneously, until he fell silent. So, he said, ‘What you stated about 
yourself in terms of good things, you truly deserve it. And this 
authority will never be recognized except for this living person 
from Quraysh. They are the best of the Arabs in terms of lineage 
and family.’”96   

    
‘Umar, who told his staunchly pro-Abū Bakr version of what happened, 
nonetheless gives us insights into the state of the Ummah immediately after 
the death of its Prophet. The Ṣaḥābah were divided into three political 
camps: 
 

(a) the camp of Abū Bakr and his supporters; 
(b) the camp of ‘Alī, ‘alaihi al-salām, supported by al-Zubayr, and their 

supporters; and 
(c) the camp of the Anṣār. 

 
The Anṣār held the military advantage, being the overwhelming majority of 
the Islāmic soldiers. The Muhājirūn were only a small group, with little or 
no numerical or military significance. Yet, they were nonetheless divided 
into the opposing camps of Abū Bakr and ‘Alī. What we get from all this, is 
that the Anṣār – who had numerical and military strength – were united 
while the Muhājirūn – despite their serious numerical and military 
disadvantages – were divided.  
 
Naturally, whoever controlled the Anṣār would hold the real political and 
military powers. ‘Umar was well aware of this. Therefore, instead of going 
to the camp of ‘Alī to resolve the political dispute, he took the party of Abū 
Bakr to the Anṣār, to try to win them over. Moreover, looking at the 
arguments of Abū Bakr against the Anṣār, one understands fully why he 
would never have gone to ‘Alī anyway, even if the latter had had the 
numerical and military advantages. Abū Bakr argued on the strengths of 
lineage and family. The tribe of Quraysh were of the best human lineage, 
and they were the best family. So, the Muslims – especially those in other 
parts of Arabia – would never recognize the rule of a khalīfah from the 
Anṣār. This tactic was clearly to make the Anṣār see the futility of their 
political efforts. They were not from Quraysh, and the generality of the 
Muslims would never accept the rule of a non-Qurayshī. The strategy 
worked, and the Anṣār backed down, and supported Abū Bakr instead. 
                                                             
96 Abū ‘Abd Allāh Muḥammad b. Ismā’īl b. Ibrāhīm b. Mughīrah al-Bukhārī al-Ju’fī, al-Jāmi’ 
al-Ṣaḥīḥ al-Mukhtaṣar  (Beirut: Dār Ibn Kathīr; 3rd edition, 1407 H) [annotator: Dr. Muṣṭafā 
Dīb al-Baghā], vol. 6, p. 2503, # 6442 
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As for ‘Alī, he was also from Quraysh. As such, Abū Bakr’s arguments 
about lineage and family would not have worked in his case. In fact, they 
would have backfired terribly. Imām Muslim (d. 261 H) documents that the 
Messenger of Allāh had declared the Banū Hāshim as the best of Quraysh: 
 

د ˊن ࠐران الرازي ومحمد ˊن عبدالرحمن ˊن سهم جمیعا عن الولید قال ˨دثنا محم
اˊن ࠐران ˨دثنا الولید ˊن مسلم ˨دثنا اҡٔوزاعي عن ǫبئ عمار شداد ǫٔنه سمع 

سمعت رسول الله صلى الله ̊لیه و سلم یقول إن الله  واثߧ ˊن اҡٔسقع یقول
صطفى من قر̼ش اصطفى كنانة من و߱ إسماعیل واصطفى قر̼شا من كنانة وا

 بني هاشم واصطفاني من بني هاشم
 

Muḥammad b. Mihrān al-Rāzī and Muḥammad b. ‘Abd al-Raḥman b. 
Sahm – al-Walīd b. Muslim – al-Awzā’ī – Abū ‘Ammār Shaddād – 
Wāthilah b. al-Asqa’: 
 
I heard the Messenger of Allāh, peace be upon him, saying: “Verily, 
Allāh chose Kinānah from the children of Ismā’īl, and chose Quraysh 
from Kinānah, and He chose Banū Hāshim from Quraysh, and He 
chose me from Banū Hāshim”.97 

 
Commenting on this ḥadīth, Shaykh Ibn Taymiyyah (d. 728 H) states: 
 

 ǫٔن ̽كونوا السلام ̊لى ǫلٓ محمد وǫٔهل ب̿˗ه تق˗ضيوهذا كله بناء ̊لى ǫٔن الصلاة و 
ǫٔفضل من ساˁر ǫٔهل البیوت وهذا مذهب ǫٔهل الس̑نة والجما̊ة ا߳̽ن یقولون 

دٓم بنو ǫ فضل بنيǫٔ فضل العرب والعربǫٔ فضل قر̼ش وقر̼شǫٔ وهذا هو  هاشم
سحاق  المنقول عن ǫٔئمة الس̑نة كما ذ̠ره حرب الكرماني عمن لقيهم م˞ل ǫٔحمد وإ

وذهبت طائفة إلى م̲ع  صور وعبد الله ˊن الزبير الحمیدي و̎يرهمم̲ وسعید ˊن
يرهما التفضیل بذߵ و  كما ذ̠ره القاضي ǫٔبو ˊكر والقاضي ǫٔبو یعلى في المعتمد و̎

اҡٔول اصح فإنه قد ثˌت عن النبي صلى الله ̊لیه و سلم في الصحیح ǫٔنه قال ҡٔن 
انة واصطفى هاشما من و߱ إسماعیل واصطفى قر̼ش من كن الله اصطفى كنانة

 من بني هاشم من قر̼ش واصطفاني

                                                             
97 Abū al-Ḥusayn Muslim b. al-Ḥajjāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim (Beirut: Dār 
Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Fuād ‘Abd al-Bāqī], vol. 4, p. 1782, # 2276 
(1) 
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All of this is based upon the fact that sending ṣalāt and salām upon 
the family of Muḥammad and his Ahl al-Bayt establishes absolutely 
that they are better than all other people. And this is the position of 
the Ahl al-Sunnah wa al-Jamā’ah, who say that Banū Hāshim 
are the best of Quraysh, and that Quraysh are the best of the 
Arabs, and that Arabs are the best of the Children of Ādam. 
This is narrated from the Imāms of the Sunnah - as Ḥarb al-
Kirmānī mentioned from those who met them - such as Aḥmad, 
Isḥāq, Sa’īd b. Manṣūr, ‘Abd Allāh b. al-Zubayr al-Ḥumaydī 
and others. A group are of the opinion that superiority cannot be 
established through that, as stated by al-Qāḍī Abū Bakr, and by al-
Qāḍī Abū Ya’lā in al-Mu’tamad, and others. However, the first 
opinion is more correct, for it is authentically narrated in the 
ṣaḥīḥ ḥadīth that the Prophet, peace be upon him, said, “Verily, 
Allāh chose Kinānah from the children of Ismā’īl, and chose Quraysh 
from Kinānah, and He chose Hāshim from Quraysh, and He 
chose me from Banū Hāshim”98 

 
Meanwhile, Amīr al-Mūminīn ‘Alī b. Abī Ṭālib was from Banū Hāshim like 
the Messenger, while Abū Bakr was not. Therefore, in terms of lineage, ‘Alī 
was superior to Abū Bakr. 
 
Moreover, Imām Aḥmad (d. 241 H) further records: 
 

˨دثنا عبد الله ˨دثني ǫٔبى ثنا ǫٔبو نعيم عن سف̀ان عن ̽زید ˊن ǫٔبى زԹد عن عبد 
الله ˊن الحرث ˊن نوفل عن المطلب ˊن ǫٔبى ودا̊ة قال قال العباس بلغه بعض ما 
یقول الناس قال فصعد المنبر فقال من Էǫٔ قالوا ǫٔنت رسول الله فقال Էǫٔ محمد ˊن 

د الله ˊن عبد المطلب ان الله ˭لق الخلق فجعلني في ˭ير ˭لقه وجعلهم عب
 Եلق القˍائل فجعلني في ˭ير قˍیߧ وجعلهم بیو فرق˗ين فجعلني في ˭ير فرقة و˭

يركم نفسا  فجعلني في ˭يرهم ب̿˗ا فˆԷٔ ˭يركم ب̿˗ا و˭
 

‘Abd Allāh (b. Aḥmad) – my father (Aḥmad b. Ḥanbal) – Abū Na’īm 
– Sufyān – Yazīd b. Abī Ziyād – ‘Abd Allāh b. al-Ḥarith b. Nawfal – 
al-Muṭalib b. Abī Wadā’ah – al-‘Abbās: 
 
The words of some people reached him. So, he climbed the pulpit 

                                                             
98 Abū al-‘Abbās Aḥmad b. ‘Abd al-Ḥalīm b. Taymiyyah al-Ḥarrānī, Minhāj al-Sunnah al-
Nabawiyyah (Muasassat Qurṭubah; 1st edition, 1406 H) [annotator: Dr. Muḥammad Rashād 
Sālim], vol. 7, pp. 243-244 
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and asked, “Who am I?” They answered, “You are the Messenger of 
Allāh.” So, he said, “I am Muḥammad, the son of ‘Abd Allāh, the son 
of ‘Abd al-Muṭalib. Verily, Allāh created the creation and put me 
among the best of His creation. He made them into two groups, and 
put me in the best group. He created the tribes and put me in the 
best tribe. He created homes and put me among those of them 
with the best home. So, I am of the best home among you, and 
I am of the best personality among you.”99 

 
Shaykh al-Arnāūṭ comments: 
 

 حسن لغيره
 

It is ḥasan due to supporting evidence100. 
 
‘Allāmah al-Albānī also says concerning the ḥadīth: 
 

 صحیح
 

Ṣaḥīḥ101 
 
Here, we know that Quraysh – the tribe of Muḥammad – is the best of all 
tribes. Of course, Banū Hāshim are the best of the clans of Quraysh. Also, 
we equally know from the ḥadīth that the house of Muḥammad – his family 
– is the best of all families. ‘Alī belonged to this same house of the Prophet, 
and Abū Bakr did not. So, ‘Alī beat Abū Bakr completely on lineage and 
family. No wonder, Abū Bakr made no attempt to go to him. Instead, he 
rushed to the camp with weaker claims in terms of lineage and family, and 
defeated them on both accounts. 
 
Interestingly, the fact that the Anṣār submitted to Abū Bakr’s arguments 
about lineage and family shows that the generality of the Ṣaḥābah 
considered both as the primary criteria for the khilāfah. Moreover, the fact 
that they would not recognize the authority of any khalīfah from the Anṣār -  
however pious, knowledgeable and competent - reveals that they viewed the 

                                                             
99 Abū ‘Abd Allāh Aḥmad b. Ḥanbal al-Shaybānī, Musnad (Cairo: Muasassat Qurṭubah) 
[annotator: Shu’ayb al-Arnāūt], vol. 1, p. 210, # 1788 
100 Ibid 
101 Abū ‘Abd al-Raḥmān Muḥammad Nāṣir al-Dīn b. al-Ḥajj Nūḥ b. Tajātī b. Ādam al-
Ashqūdrī al-Albānī, Ṣaḥīḥ al-Jāmi’ al-Ṣaghīr wa Ziyādātuhu (Al-Maktab al-Islāmī), vol. 1, p. 309, 
# 1472 
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khilāfah only as a dynasty, the dynasty of the offspring of Quraysh. In order 
to make this clearer, if the Ahl al-Sunnah were to choose a khalīfah today, 
they would only pick a man from Quraysh even if there are millions of far 
better candidates within the Ummah from the other tribes and races. This 
tells that the most very first criterion for leadership in Sunnī Islām is the 
tribe of the ruler; and that  is exactly why it is a dynasty. 
 
The Prophet of Allāh also limited the khilāfah to a specific family within the 
Quraysh. Therefore, if you are not from that family, you are not a legitimate 
khalīfah. Imām Ibn Abī Shaybah (d. 235 H) reports: 
 

 ˊن زید عن حسان ˊن القاسم عن الركين عن شریك عن سعد ˊن داود عمر ǫٔبو
نهما و̊ترتي، الله كتاب: الخلیف˗ين كاملتين ˔ر̠ت ف̀كم إني : قال Զبت ̽رفعه  لن وإ

 .الحوض ̊لي ̽ردا حتى یتفرقا
 

Abū Dāwud ‘Umar b. Sa’d – Sharīk – al-Rukayn – al-Qāsim b. Ḥassān – 
Zayd b. Thābit – the Prophet: 
 
“I have left behind over you the two all-comprehensive khalīfahs: 
the Book of Allāh and my offspring. Verily, both shall never separate 
from each other until they meet me at the Lake-Fount.”102 

 
The annotators declare: 
 

 دیث صحیحوالح
 

The ḥadīth is ṣaḥīḥ.103 
 
Imām Ibn Abī ‘Āṣim (d. 287 H) has recorded it as well: 
 

 القاسم عن الركين عن شریك، عن الحفري، داود ǫٔبو سعد ˊن عمرو ثنا ˊكر، ǫٔبو ثنا
 Եرك إني :وسلم ̊لیه الله صلى الله رسول قال قال Զبت ˊن زید عن حسان، ˊن

نهما ب̿تي ǫٔهل و̊ترتي الله كتاب بعدي، من الخلیف˗ين ف̀كم  ̊لي ̽ردا حتى یتفرقا لن وإ
 .الحوض

                                                             
102 Abū Bakr ‘Abd Allāh b. Abī Shaybah, Musnad Ibn Abī Shaybah (Riyādh: Dār al-Waṭan; 1st 
edition, 1418 H) [annotators: ‘Ādil b. Yūsuf al-‘Azāzī and Aḥmad b. Farīd al-Mazīdī], vol. 1, 
p. 108 
103 Ibid 
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Abū Bakr – ‘Amr b. Sa’d Abū Dāwud al-Ḥafarī – Sharīk – al-Rukayn – 
al-Qāsim b. Ḥassān – Zayd b. Thābit: 
 
The Messenger of Allāh, peace be upon him, said, “I am leaving 
behind over you the two khalīfahs after me: the Book of Allāh 
and my offspring, my Ahl al-Bayt. Verily, both shall never separate 
from each other until they meet me at the Lake-Fount.”104 

 
And ‘Allāmah al-Albānī (d. 1420 H) states: 
 

 .˨دیث صحیح
 

It is a ṣaḥīḥ ḥadīth.105 
 
Apparently, if you are not from the offspring of Muḥammad, from his Ahl 
al-Bayt, you are nothing but an illegitimate khalīfah. It is that simple and 
straightforward. Abū Bakr, without any doubt, was NOT from the 
offspring of the Prophet, neither by blood nor by special designation. As 
for ‘Alī, he was specially included within that blessed offspring by the 
Messenger himself, on the Command of Allāh, for the specific purpose of 
the khilāfah. Ibn Abī ‘Āṣim (d. 287 H) again documents: 
 

 بلج ǫٔبي سليم ˊن يحيى عن عوانة، ǫٔبي عن حماد، ˊن يحي ˨دثنا المثنى، ˊن محمد ثنا
 :لعلي وسلم ̊لیه الله صلى الله رسول قال :قال عباس اˊن عن ميمون، ˊن عمرو عن
 من مؤمن كل في ˭لیفتي وǫٔنت نˌ̀ا لست ǫٔنك إلا موسى من هارون بمنزߦ مني ǫٔنت

 .بعدي
 

Muḥammad b. al-Muthannā – Yaḥyā b. Ḥammād – Abū ‘Awānah – 
Yaḥyā b. Sulaym Abū Balj – ‘Amr b. Maymūn – Ibn ‘Abbās: The 
Messenger of Allāh, peace be upon him, said to ‘Alī: “You are to me of 
the status of Hārūn to Mūsā, with the exception that you are not a 
prophet. And you are my khalīfah over every believer after me.”106 

                                                             
104 Abū Bakr b. Abī ‘Āṣim, Aḥmad b. ‘Amr b. al-Ḍaḥḥāk b. Mukhlid al-Shaybānī, Kitāb al-
Sunnah (al-Maktab al-Islāmī; 1st edition, 1400 H) [annotator: Muḥammad Nāṣir al-Dīn al-
Albānī], vol. 2, pp. 350-351, # 754 
105 Ibid, vol. 2, p. 351, # 754 
106 Abū Bakr b. Abī ‘Āṣim, Aḥmad b. ‘Amr b. al-Ḍaḥḥāk b. Mukhlid al-Shaybānī, Kitāb al-
Sunnah (Dār al-Ṣamī’ī li al-Nashr wa al-Tawzī’) [annotator: Dr. Bāsim b. Fayṣal al-Jawābirah], 
vol. 1, pp. 799-800, # 1222 
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Dr. al-Jawābirah says: 
 

 .اس̑ناده حسن
 

Its chain is ḥasan.107 
 
And ‘Allāmah al-Albānī (d. 1420 H) backs him: 
 

  حسن إس̑ناده
 

Its chain is ḥasan.108 
 
So, obviously, the Prophet had already fully settled the issues of al-khilāfah 
before he died: 
 

(a) ‘Alī was the first khalīfah immediately after him; 
(b) then, the khilāfah passes, after ‘Alī, to the children of Fāṭimah till 

the Day of al-Qiyāmah. 
 
This was the Decree of Allāh, and it shall be in force till the end of our 
planet. Clearly, there was never any vacancy in the khilāfah at all, and there 
will never be. The very moment that the Messenger of the Lord departed, 
all his powers, authorities and leadership responsibilities naturally passed to 
Amīr al-Mūminīn, his publicly designated successor. However, Allāh had 
also revealed to His Prophet that the Ummah generally would betray ‘Alī 
after him. Imām al-Ḥākim (d. 403 H) records: 
 

˨دثنا ǫٔبو حفص عمر ˊن ǫٔحمد الجمحي بمكة ثنا ̊لي ˊن عبد العز̽ز ثنا عمرو ˊن 
إسماعیل ˊن سالم عن ǫٔبي إدر̼س اҡٔودي عن ̊لي رضي الله عون ثنا هش̑يم عن 

 عنه قال إن مما عهد إلي النبي صلى الله ̊لیه وسلم ǫٔن اҡٔمة س̑تغدر بي بعده
 

Abū Ḥafṣ ‘Umar b. Aḥmad al-Jamḥī – ‘Alī b. ‘Abd al-‘Azīz – ‘Amr b. 
‘Awn – Hushaym – Ismā’īl b. Sālim – Abū Idrīs al-Awdī – ‘Alī, may 
Allāh be pleased with him: 
 

                                                             
107 Ibid 
108 Abū Bakr b. Abī ‘Āṣim, Aḥmad b. ‘Amr b. al-Ḍaḥḥāk b. Mukhlid al-Shaybānī, Kitāb al-
Sunnah (al-Maktab al-Islāmī; 1st edition, 1400 H) [annotator: Muḥammad Nāṣir al-Dīn al-
Albānī], vol. 2, p. 565, # 1188 
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“Verily, part of what the Prophet, peace be upon him, told me is that 
the Ummah would soon betray me after him.”109 

 
Al-Ḥākim says: 
 

 هذا ˨دیث صحیح الإس̑ناد
 

This ḥadīth has a ṣaḥīḥ chain.110 
 
Imām al-Dhahabī (d. 748 H) agrees: 
 

 صحیح
 

Ṣaḥīḥ111 
 
Al-Ḥākim also reports: 
 

عن ح̀ان اҡٔسدي سمعت ̊لیا یقول قال لي رسول الله صلى الله ̊لیه وسلم إن 
اҡٔمة س̑تغدر بك بعدي وǫٔنت تع̿ش ̊لى ملتي وتق˗ل ̊لى س̱تي من ǫٔحˍك ǫٔحˍني 

ن هذه س̑تخضب من هذا یعني لحیته من رǫٔسه  ومن ǫٔبغضك ǫٔبغضني وإ
 

Narrated Ḥayyān al-Asadī: 
 
I heard ‘Alī saying: The Messenger of Allāh, peace be upon him, said to 
me: “Verily, the Ummah will soon betray you after me; and you will 
live upon my religion, and you will be killed upon my Sunnah. Whoever 
loves you loves me, and whoever hates you hates me. Verily, this will 
soon be painted from this”, he meant: his beard (will be drained with 
blood) from his head.112 

 
Then he again declares: 
 

 صحیح

                                                             
109 Abū ‘Abd Allāh Muḥammad b. ‘Abd Allāh al-Ḥākim al-Naysābūrī, al-Mustadrak ‘alā al-
Ṣaḥīḥayn (Beirut: Dār al-Kutub al-’Ilmiyyah; 1st edition, 1411 H) [annotator: Muṣtafā ‘Abd 
al-Qādir ‘Aṭā], vol. 3, p. 150, # 4676 
110 Ibid 
111 Ibid 
112 Ibid, vol. 3, p. 153, # 4686 
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Ṣaḥīḥ113 

 
And al-Dhahabī, once more, concurs with him: 
 

 صحیح
 

Ṣaḥīḥ114 
 
Al-Ḥāfiẓ Ibn Ḥajar al-‘Asqalānī (d. 852 H) copies as well: 
 

: ˨دثنا الفضل هو ǫٔبو نعيم ، ثنا فطر ˊن ˭لیفة ، ǫٔ˭برني حˍیب ˊن ǫبئ Զبت، قال
والله إنه لعهد النبي : رضي الله عنه، یقول  سمعت ̊لیا: سمعت ثعلبة ˊن ̽زید، قال
 س̑یغدرونك من بعدي: اҡٔمي صلى الله ̊لیه وسلم

 
Al-Faḍl, Abū Na’īm – Fiṭr b. Khalīfah – Ḥabīb b. Abī Thābit – 
Tha’labah b. Yazīd: 
 
I heard ‘Alī, may Allāh be pleased with him, saying: “I swear by Allāh, 
verily, the Ummī Prophet, peace be upon him, told me: “They will 
soon betray you after me.”115 

 
The Salafī annotator, ‘Abd Allāh al-Shahrī, comments: 
 

 حسن لغيره فالحدیث
 

The ḥadīth is ḥasan li ghayrihi.116  
 
And they did betray him immediately after the death of the Messenger of 
Allāh, exactly as prophesied. The Anṣār opted to take advantage of their 
numerical and military powers by installing one of their members, instead of 
pledging allegiance to the divinely designated khalīfah. They were staging a 
coup. But, they did not succeed, thanks to the early intervention of Abū 
Bakr and ‘Umar. Meanwhile, Abū Bakr and ‘Umar themselves were 
                                                             
113 Ibid 
114 Ibid 
115 Aḥmad b. ‘Alī b. Ḥajar al-‘Asqalānī, al-Maṭālib al-‘Āliyah bi Zawāid al-Masānīd al-
Thamāniyyah (Riyadh: Dār al-‘Āṣimah; 1st edition, 1420 H) [annotator: ‘Abd Allāh b. Ẓāfir b. 
‘Abd Allāh al-Shahrī], vol. 16, p. 64, # 3919 
116 Ibid, vol. 16, p. 67, # 3921 
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supposed to be on their way to faraway Palestine at that very moment, as 
foot soldiers under the command of Usāmah. They both however defied 
the Prophet’s conscription order, and refused to leave al-Madīnah or to join 
the marching army. Moreover, rather than pledging allegiance to the khalīfah 
of the Messenger, the duo successfully won the Anṣār to their side and 
seized the political khilāfah! To use contemporary terms, Abū Bakr and 
‘Umar, with the backing of the Anṣār, staged a successful coup against ‘Alī, 
who had earlier been declared khalīfah by Muḥammad himself – apparently, 
on the Order of Allāh. No wonder, Imām ‘Alī called both Abū Bakr and 
‘Umar traitors and dishonest liars. Imām Muslim quotes ‘Umar saying to 
him (i.e. ‘Alī) and ‘Abbās: 
 

 ̊لیه و سلم قال ǫٔبو ˊكر Էǫٔ ولي رسول الله صلى الله فلما توفي رسول الله صلى الله
ثمٓا ̎ادرا ˭ائنا والله یعلم إنه لصادق Դر راشد Եبع ̥لحق  ...̊لیه و سلم  ǫ Դیۡه كاذǫٔفر

ثم توفي ǫٔبو ˊكر وԷǫٔ ولي رسول الله صلى الله ̊لیه و سلم وولي Դǫٔ ˊكر فرǫٔیۡني 
ثمٓا ̎ادرا ˭ائنا ǫ Դكاذ 

 
When the Messenger of Allāh, peace be upon him, died, Abū Bakr 
said: “I am the walī of the Messenger of Allāh, peace be upon 
him” ... So both of you (‘Alī and ‘Abbās) thought him (i.e. Abū 
Bakr) to be a liar, sinful, A TRAITOR and dishonest. And Allāh 
knows that he was really truthful, pious, rightly-guided and a follower of 
the truth. Abū Bakr died and I became the walī of the Messenger 
of Allāh, peace be upon him, and the walī of Abū Bakr. So both of you 
thought me to be a liar, sinful, A TRAITOR and dishonest.117 

 
But, is that why someone said this: 
 

 فتمت فلتة إلا ˊكر ǫٔبي بیعة كانت ما فوالله فلاԴ Էیعت لقد عمر مات قد لو
 

When ‘Umar dies, I will pledge allegiance to so-and-so, for, I swear by 
Allāh, the pledge of allegiance given to Abū Bakr was nothing but 
an error and it succeeded. 

 
It was undeniably an “error”. However, it succeeded. In other words, it was 
illegal. The Ummah should not have done it. But, it succeeded and gave him 
power nonetheless. So, the people obeyed him. What is more interesting 
here is ‘Umar’s response to this statement: 
                                                             
117 Abū al-Ḥusayn Muslim b. al-Ḥajjāj al-Qushayrī al-Naysābūrī, Ṣaḥīḥ Muslim (Beirut: Dār 
Iḥyā al-Turāth al-‘Arabī) [annotator: Muḥammad Fuād ‘Abd al-Bāqī], vol. 3, p. 1376, #1757 
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نها ǫٔلا  شرها وقى الله ولكن كذߵ كانت قد وإ

 
No doubt, IT WAS SURELY LIKE THAT. However, Allāh saved 
from its EVIL. 

 
This is the man, who was the most instrumental in bringing Abū Bakr to 
power, confessing that the pledge of allegiance given to him was surely an 
“evil” error. However, according to him, Allāh saved from its “evil”. So, 
that somehow justifies it, in his view! But, has Allāh really saved the Ummah 
from the “evil” of the pledge of allegiance given to Abū Bakr? When one 
considers how it has divded us into sects, some killing the others because of 
it, then one sees that its “evil” clearly still lives with us.  
 
Meanwhile, even though the word used faltah (فلتة) truly means “error”118, 
the Ahl al-Sunnah do not like that meaning. They prefer one of its other 
meanings, as al-Ḥāfiẓ does: 
 

 ثم م˞ناة بعدها اللام وسكون الفاء بف˗ح) فلتة إلا ˊكر ǫٔبي بیعة كانت ما فوالله (قوࠀ
ٔن̿ت Եء ٔة ǫٔي تˆ  فجˆ

 
His statement (I swear by Allāh, the pledge of allegiance given to Abū 
Bakr was nothing but a faltah), meaning a SURPRISE.119 

 
In other words, the pledge of allegiance given to Abū Bakr was “a surprise” 
to the generality of the Ṣaḥābah. When they heard about it, they wondered: 
how come? Well, even this meaning of faltah, which the Sunnīs prefer, still 
supports our position. Why was the rise of Abū Bakr to power “a surprise”, 
as ‘Umar himself testified? If he had been leading the Ṣaḥābah in ṣalāt, and 
this had somehow translated into his appointment as khalīfah-designate, 
why then would anyone find the pledge of allegiance given to him 
surprising? After all, all the Ṣaḥābah would have been expecting him to 
assume the khilāfah, if the Sunnī claims had been true. In fact, it would have 
been the other way round: they would have been surprised if anyone else, 
other than Abū Bakr, had received the pledge of allegiance. So, apparently, 

                                                             
118 Dr. Rohi Baalbaki, al-Mawrid: A Modern Arabic-English Dictionary (Beirut: Dār al-‘Ilm li al-
Malāyīn; 7th edition, 1995 CE), p. 833; Hans Wehr, A Dictionary of Modern Written Arabic, ed. J. 
Milton Cowan (Ithaca, New York: Spoken Languages Services; 3rd edition, 1976 CE), p. 725 
119 Shihāb al-Dīn Ibn Ḥajar al-‘Asqalānī, Fatḥ al-Bārī Sharḥ Ṣaḥīḥ al-Bukhārī (Beirut: Dār al-
Ma’rifah li al-Ṭabā’ah wa al-Nashr; 2nd edition), vol. 12, p. 129 



DID ABŪ BAKR REALLY LEAD THE ṢALĀT? 

77 

the Ṣaḥābah were NOT expecting Abū Bakr to be the khalīfah immediately 
after the Messenger of Allāh. This was why it was “a surprise” to them 
when they heard his name being linked with the khilāfah! However, he had 
already secured the allegiance of the Islāmic army, and literally held the 
military power of the Ummah. Therefore, the Ṣaḥābah were presented with 
only a fiat accompli. 
 
But, this definition of al-Ḥāfiẓ does not explain the evil nature of Abū 
Bakr’s authority. The fact that something is a “surprise” does not 
necessarily make it “evil”. By contrast, when it is “illegal”, then it is 
necessarily “evil”. ‘Umar himself described the pledge of allegiance sworn 
to Abū Bakr with evil: 
 

نها ǫٔلا  شرها وقى الله ولكن كذߵ كانت قد وإ
 

No doubt, IT WAS SURELY LIKE THAT. However, Allāh saved 
from ITS EVIL. 

 
These words of ‘Umar are extremely significant, indeed. He was the 
staunchest supporter and defender of Abū Bakr’s rule. The fact that even 
he qualified that same regime of his role model with “evil” reveals that the 
matter was so glaring that denying it would do no good. He instead merely 
offered a blind defence: Allāh saved from “its evil”. Of course, its evil still 
rules the world of Islām today – with rapidly growing sectarian killings 
spreading everywhere. Everything, all this evil, stemmed from the pledge of 
allegiance given to Abū Bakr, by the Anṣār, at Saqīfah on that fateful day. 
 
‘Umar also added: 
 

نها  م˞ل إلیه اҡٔعناق تقطع من ف̀كم ول̿س شرها وقى الله ولكن كذߵ كانت قد وإ
لا Դیع من ˊكر ǫٔبي lبعه ا߳ي ولا هو یتابع فلا المسلمين من مشورة ̎ير من رԵ 
 یق˗لا ǫٔن تغرة

 
No doubt, it was surely like that. However, Allāh saved from its evil. 
And there is none amongst you towards whom throats are slit like Abū 
Bakr. Whosoever pledges allegiance to anyone without 
consultation with the Muslims, then neither that person nor the 
person to whom the pledge of allegiance was given, is to be 
supported. Rather, they both should be killed. 

 
Here, he mentioned the exact method through which Abū Bakr came to 
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power. ‘Umar, his colleagues and the Anṣār pledged allegiance to him 
without consulting the other Muslims. The son of al-Khaṭṭāb then 
recommended the death sentence for whosoever achieved the khilāfah again 
through the “Abū Bakr” method. Such a khalīfah and all his supporters 
should be executed. This is very telling, especially on the meaning of faltah 
in the athar. If the “Abū Bakr” method had been legal, then whosoever 
adopted it would not have deserved death. So, it was illegal, and therefore 
“an error”, which bore “evil” for this Ummah. 
 
In any case, whether faltah is translated as “error” or “surprise”, the direct 
implication is still that the Ṣaḥābah were not expecting Abū Bakr to 
become their khalīfah. Imagine: would this have been the case if all those 
Sunnī claims about Abū Bakr – including his alleged leadership of ṣalāt and 
its overstretched implications – had been true? 
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