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DEDICATION

This book is dedicated to Imam al-Hasan and Imam al-Husayn,
peace be upon them both.



10

11

12

13

14

15

16

17

CONTENTS

Acknowledgments
Preface

Hadith al-Thagalayn: The Prophet at ‘Arafat (Part I)
Hadith al-Thaqgalayn: The Prophet at ‘Arafat (Part I1)
Hadith al-Thagalayn: The Prophet at Ghadir Khumm (Part I)
Hadith al-Thaqalayn: The Prophet at Ghadir Khumm (Part II)
Hadith al-Thaqalayn: The Prophet at Ghadir Khumm (Part I1I)
Hadith al-Thaqalayn: The Prophet at Ghadir Khumm (Part IV)
Hadith al-Thagalayn: The Prophet at Unidentified Places
Hadith al-Khalifatayn: The Messenger Named His Successors (Part I)
Hadith al-Khalifatayn: The Messenger Named His Successors (Part IT)
Hadith al-Salat: The Prophetic Families
Hadith al-Salat: The Family of Ibrahim and the Family of Muhammad
The Verse of al-Imamah: The Heirs of Ibrahim and Muhammad
Hadith al-Thagalayn: Clarifying the Confusions of 1bn Taymiyyah
(Part 1)
Hadith al-Thagalayn: Clarifying the Confusions of 1bn Taymiyyah
(Part 1)
The Sahabah and the Ahl al-Bayt: Remembering the Tragic Thursday
The Sahabah and the Ahl al-Bayt: The Betrayal Was Predicted

The Sahabah and the Ahl al-Bayt: Hadith al-Hawd (Part I)

16

23

29

36

43

107

115

131

140



TOYIB OLAWUYI

18 The Sahabah and the Ahl al-Bayt; Hadith al-Hawd (Part 11) 151
19 The Sahabah and the Ahl al-Bayt: Hadith al-Hawd (Part 111) 159

Bibliography 178



ACKNOWLEDGMENTS

Special thanks to Tural Islam, Aneela Sultan, Ali Baker, Nader Zaveri,
Ammaar Muslim, Ahmad Olawuyi, Sa’dudeen Mahmud (Alfa Tira),
Lukman Ibrahim, and the following brothers and sisters, for their
encouragement: Shaykh Muhammad Nura Dass, Shaykh Muhibullah ‘Ali,
Shaykh Abu Bakr Bello Salati, Waheed Afolabi, Dr. ‘Abdullateef Saliu,
Mikail Zakariyah, Ra’ouf Ali-Zadeh, Jafar Mer, Steve Davies, Jaffer Abbas,
Jibreel 1bn Mikael, Muhammad Ali Khalil, Ahmed Hakim, Hassan Bokhari,
Syed Jarry Haider, Omidiji Nurudeen, Ibrahim Olasunkonmi Bello, Kassim
Agbonika Salihu, Ilani Abubakar, Mounir Bahsoun, Kamal Ishmael, Bilal
Bernard Nolan, Dylan Esteban, Aquib Mehdi Rizvi, Syed Ali Raza, Sajjad
Abu Ja'far Baktash, Radwan Hamoud, Akram Abbas, Ali Hussnain, Nader
Carun, Henna Rai, Rizziandrie Zairul, Nasir Hasan, Sayed Umaar Kazmi,
and Hussain Ali Nasser. May Allah bless them all and all our loving
brothers and sisters from the Shi'ah Imamiyyah and the Ahl al-Sunnah wa

al-Jama’ah.



PREFACE

The Ahl al-Sunnah wa al-Jama’ah generally boycott the teachings of the
Twelve Imams of the Ahl al-Bayt, ‘alaihim al-saZi. In fact, our Shaykh, Ibn
Taymiyyah (d. 728 H), seems to be very proud about this:
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HADITH AL-THAQALAYN

The Rafidi said: “In figh (Islamic jutisprudence), the (Sunni) jurists used
to reference him (i.e. ‘Alf).”

The answer is that this is a plain lie. There was none among the four
Imams and others from the Imams of the jurists who referenced
him (i.e. ‘Ali) in his figh.

As for Malik, his knowledge was from the people of al-Madinah, and
the people of al-Madinah barely took the words of ‘Ali. Rather, they
took their figh from the seven jurists: from Zayd, ‘Umar, Ibn ‘Umar,
and their likes.

As for al-Shafii, he learnt figh primarily came from the Makkans, the
companions of Ibn Jurayj, such as Sa’id b. Salim al-Qadah and Muslim
b. Khalid al-Zanjl. Meanwhile, Ibn Jurayj took that from the
companions of Ibn ‘Abbas, like ‘Ata and others; and Ibn ‘Abbas was an
independent mujtahid who used to rely upon the words of Aba Bakr and
‘Umar, and not upon those of ‘Ali, whenever he passed fatwas with the
words of the Sahabah. Moreover, he (Ibn ‘Abbas) used to reject things
from ‘All. Besides, al-ShafiT took from Malik, (and) then wrote the
books of the people of Iraq, and followed the schools of the Ahl al-
Hadith, and chose (them) for himself.

As for Abu Hanifah, his special shaykh was Hammad b. Abi Sulayman;
and Hammad learnt from Ibrahim; and Ibrahim learnt from ‘Alqamah;
and Algamah leatrned from Ibn Mas’ad. Aba Hanifah also took from
‘Ata and others.

As for Imam Ahmad, he followed the school of the Ahl al-Hadizh. He
took from Ibn ‘Uyaynah; and Ibn ‘Uyaynah took from ‘Amr b. Dinar,
who took from Ibn ‘Abbas and Ibn ‘Umar. He (i.e. Ahmad) also took
from Hisham b. Bashir; and Hisham took from the companions of al-
Hasan (al-Basti) and Ibrahim al-Nakhal. He (i.e. Ahmad) further took
from ‘Abd al-Rahman b. Mahdi, Waki’ b. al-Jarrah and similar people.
He (i.e. Ahmad) equally attended the assemblies of al-Shafii, and took
from Abu Yusuf and adopted a statement for himself, and also Ishaq b.
Rahwayh, Abu ‘Ubayd and others like them.

As for al-Awza’T and al-Layth, most of their figh was from the people of
al-Madinah and their likes, and not from the people of Kafah!

1 Abd al-‘Abbas Ahmad b. ‘Abd al-zalim b. Taymiyyah al-Harrani, Minhaj a/-Sunnah al-
Nabawiyyah (Muasassat Qurwbah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
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In simpler words, none of the Sunni schools of jurisprudence contains the
teachings of ‘Ali, al-Hasan, al-Husayn and the other Imams from the
offspring of the Prophet, ‘alaihim al-salim ajma’in. 'The Sunni Imams
generally shunned their inputs and 7wayar in al-figh.

But, the Sunni boycott was not limited to al-figh. Even in the reportage of
tafasir and  ahadirh, the Ahl al-Sunnah boycott the Ahl al-Bayt. Ibn
Taymiyyah confirms:
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These are books of hadith and tafsir, filled with reports from the
Sahabah and Tabiin. What is recorded in them from ‘Ali is VERY
LITTLE?

He also submits:
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The Rafidi said: “As for the Malikis, they took their knowledge from
him (i.e. ‘All) and from his (i.e. ‘Ali’s) offspring.”

The answer is that there is an apparent lie here. This is Muwatta of
Malik. What is recorded in it from him (i.e. ‘Ali) or any of his
offspring is VERY LITTLE. Most of what is in it is from other than
them. There are nine akhadizh from Ja'far (al-Sadiq) in it, and Malik did
not record from ANY of his (i.e. ‘All’s) offspring except from Ja’far.
This is also the case with what is recorded in the Sakil books, the
Sunan books, and the Musnad books. What is recorded in them

Salim], vol. 7, pp. 529-531
2 |bid, vol. 8, p. 43



HADITH AL-THAQALAYN

from his (i.e. ‘Al’s) offspring is little. The generality of what is
recorded in them is from others.3

Shaykh Ibn Taymiyyah still has more words about the Ahl al-Bayt:
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The eatly ones among them, such as ‘Alf b. al-Husayn (Zayn al-‘Abidin)
and his son, Abu Ja’far (al-Baqir), and his son, Ja’far b. Muhammad (al-
Sadig), a known FRACTION of knowledge was transmitted from
them. However, what is recorded from other than them is far, far more
than that. As for those after them (from the Ahl al-Bayt), the
knowledge that was taken from them was VERY LITTLEA

It was indeed a very widespread, and very deep, boycott of the Ahl al-Bayt
by the Ahl al-Sunnah. Meanwhile, even if a Sunni today decided to follow
the Ahl al-Bayt, he would be unable to do so through the Sunni books.
There is “very little” of their teachings and narrations in the books of the
Ahl al-Sunnah. The dilemma here gets even more serious when one
considers that the Messenger of Allah had ordered his whole Ummah —
including all his Sahabah, the Tabi’in, the Tabi’ al-Tabi’in - to take ‘Ali and
his offspring - his Ahl al-Bayt — as £/alifabs after him, and to follow them in
absolutely everything, in order to remain truly upon the Kizb and the Sunnah.
But, how does a Sunni adhere to these Prophetic decrees without
abandoning the Sunni school? The answer seems impossible to determine.
Sunni Islam, apparently, feeds upon disobedience of the said decrees. So,
what does a Sunni do in this confusion?

The ‘ulama of the Ahl al-Sunnah have adopted four different attitudes to the
decrees — contained in Hadith a+Thaqalayn and its branch, Hadith ar-
Khalifatayn. Some of them, such as our own Shaykh Ibn Taymiyyah, have
taken the easy way by denying the authenticity of the akadizh in the Sunni
books. This seemingly saves them the trouble of dealing with the
consequences of the apparent Sunni boycott of the Ahl al-Bayt. Some other
Sunni %lama however accept the authenticity of the rwayar but prefer to
rather re-interpret “hold fast to” in them as meaning to simply “love” the
Messenger’s offspring and to “be kind to” them! The third category of

3 Ibid, vol. 7, p. 531
4 1bid, vol. 4, p. 108
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Sunni scholars agree that the ahadith are sahz, and that they really
command the whole Ummah to obey and follow the blessed offspring of
Muhammad. But, they insist that the Ahl al-Sunnah are actually followers
and subjects of the Ahl al-Bayt! The fourth group within the Sunni clergy,
meanwhile, calmly ply the cheapest route: dead silence on the ahadith. They
simply never mention, talk or write about Hadizh al-Thagalayn and Hadith al-
Khalifatayn under any circumstance! This obviously reduces the “threat”
posed by the riwadyat and keeps the Sunni ride smooth and steady.

This research work of ours addresses all four Sunni positions on the hadiths,
with particular emphasis on the claims and submissions of Ibn Taymiyyah.
We prove, with abundant references, the existence and authenticity of
Hadzh al-Thagalayn and Had:ih al-Khalfatayn, in the most authentic Sunni
books — including Sak# Muslim — with perfectly authentic chains of
narration! We thoroughly investigate the various chains of the riwayat, and
also quote certifications of their authenticity by top Sunni hadzhists like
‘Allamah al-Albani, Shaykh al-Arnaat and others. We equally carefully
analyze the texts of the two /adihs, as well as those of relevant others, in
order to determine their true messages. Our aim, obviously, is to leave no
one with any excuse before Allah on the Day of al-Qzyamal.

We sincerely hope that this work will be highly beneficial to every human
being who is truthfully searching for the only correct Path to Allah. In this
book, we have used the same strict investigative and transparent research
methodology which we employed in our first, second and third books. We
implore Allah to forgive us all our mistakes, and to accept this as a worthy
act of %badah. And may Allah send His salawat and barakar upon our master,
Muhammad b. ‘Abd Allah, and upon his purified offspring.



1 HADITH AL-THAQALAYN

THE PROPHET AT ‘ARAFAT
(Part 1)

It was 10 H (632 CE), during the last Hajj of the Messenger of Allah,
Sallallabu ‘alaihi wa alihi. Muslims from all corners of the then Islamic world
had gathered together at ‘Arafat for the prescribed pilgrimage rites, under
his leadership and guidance. It was here that the Prophet delivered one of
the most significant sermons in the entire history of humankind. Imam al-
Tirmidhi (d. 279 H) records what happened:
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Nasr b. ‘Abd al-Rahman al-Kafi — Zayd b. al-Hasan al-Anmati — Ja'far
b. Muhammad — his father — Jabir b. ‘Abd Allah:

I saw the Messenger of Allah, peace be upon him, during his Hajj on
the Day of ‘Arafat while he was on his camel, al-Qaswa, delivering a
sermon, and | heard him saying: “O mankind! I have left behind
over yous that which if you hold fast to it you will never go astray:
the Book of Allah and my offspring, my Ahl al-Bayt.”s

5 The word used in the radizh is fikun. This author himself previously translated it as “among
you” or “amongst you”. However, upon further research, he concluded that the main
preposition used — £ - has the following definitions in classical Arabic: “above”, “over”,
“on”, “among”, “amongst”, and “in”. For instance, ‘Allimah al-Albani (d. 1420 H) has

1
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Al-Tirmidhi says on the riwayah:
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stated concerning the phrase “fi”” in his al-sasisah, vol. 2, p. 715, # 925-12 (Riyadh: Maktabah
al-Maarif; 15t edition, 1415 H):
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The Statement of Allah the Most High: {Do you feel secute that He Who is
over [f] the heaven} [67:16], meaning: over the sky; meaning: above the
Throne. This is how the scholars of the Salaf and the Khalaf — among them Ibn
‘Abd al-Barr in al-Tamhid and al-Bayhaqi in his books — al-Asza and al-I'zigad -
have interpreted it.

Imam al-Dhahabi (d. 748 H) also writes in his Mukhtasar al-"Ulsiw /i al-‘Aliyy al-'Pzim (al-
Maktab al-Islami; 2nd edition, 1412 H)[annotator: Muhammad Nasir al-Din al-Albani], pp.
245-246, #298:
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Abi ‘Abd Allah al-Hakim said: The jurist, Aba Bakr Akmad b. IShaq al-Dab™ al-
Naysaburi said: “The Arabs have used fi to mean ‘ala (above, over). Allah
the Most High says: {So travel freely [£] over the earth} [9:2]. He also says: {I
will surely crucify you [£] above the trunks of date-palms} [20:71]. Its meaning
is ‘over the earth’ and ‘over the date-palms’. This is also the case with His

Statement {Who is over [£] the heaven], meaning, Who is over the Throne, as
sahzh reports have indicated from the Messenger of Allah, peace be upon him.”

The same term has been used in Hadith a-Thagalayn. We now believe that it means “over”
and “above” in the padith because the Messenger of Allah was NOT placing the Qur’an and
his offspring on equal footing with us in it. Rather, he was ordering us to “adhere” to them —
thereby placing them above us, making them our leaders.

6 Abii Tsa Muhammad b. Isa al-Sulam{ al-Tirmidhi, al-Ja:’ asarie Sunan al-Tirmidaz (Beirut:
Dar Ihya al-Turath al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 5, p. 662 #
3786
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And this hadith is hasan gharib (i.e. has a hasan chain) from this
route. As for Zayd b. al-Hasan, Sa’id b. Sulayman and others from the
people of knowledge have narrated from him.’

‘Allamah al-Albani also has a simple comment:

Saha®

In his al-Sakihah, the ‘Allamah further states:
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“O mankind! | have left behind over you that which if you hold fast to it you
will never go astray: the Book of Allah and my offspring, my Ahl al-Bayt.”

Al-Tirmidhi (2/308) and al-Tabarani (2680) recorded it from Zayd b. al-Hasan
al-Anmati from Ja’far from his father from Jabir b. ‘Abd Allah, who said: “I saw
the Messenger of Allah, peace be upon him, during his Hajj on the Day of
‘Arafat while he was on his camel, al-Qaswa, delivering a sermon, and | heard

7 lbid
8 Ibid
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him saying” Then he (al-Tirmidhi) quoted it (.e. the hadith), and said: “And this
hadith 1S hasan gharib (i.€. has a hasan chain) from this route. As for Zayd b. al-
Hasan, Sa’id b. Sulayman and others from the people of knowledge have
narrated from him.”

I (al-Albani) say: Aba Hatim said: “Munkar al-hadizh” and Ibn Hibban
mentioned him in al-Thigar (The Trustworthy Narrators). Al-Hafiz said: “Da’if”.

| (al-Albani) say: But the hadith is sahih, for — verily - it has a witness (shahAd)
in the hadizh of Zayd b. Argam.?

These words of al-Albani explain his methodology in grading the hadith as
sahzh. Unlike al-Tirmidhi, he considers the chain of the report to be da’if
(weak), due to Zayd b. al-Hasan al-Anmati. However, he believes that the
Messenger did truly utter those words — as evidenced by the report of Zayd
b. Argam — at a location other than ‘Arafat. The claim that the Prophet
delivered the fhadith at ‘Arafat, in addition to other places, comes only
through the sanad of al-Anmati. As such, if his chain is da’;, then it would
be impossible to prove that those words were ever uttered at ‘Arafat — even
though there is no doubt that he said them at another place. Meanwhile,
Imam al-Tirmidhi believed that the Messenger of Allah declared the hadith
at ‘Arafat, and later at Ghadir Khumm?9. ‘Allamah al-Albani explains how:

G e s

cop bl o sdall pe o S ey L
Gl oo 4l Mol (3 e
I say: The reason for that is whenever al-Tirmidhi says “hasan

ghatib”, he only means in his terminologies that its chain is
independently fasan.

So, basically, al-Tirmidhi considers al-Anmati to be reliable, and his sanad to
be Aasan.

9 Aba ‘Abd al-Rahmin Muhammad Nasir al-Din b. al-Hajj Nah b. Tajati b. Adam al-Ashqudrd
al-Albani, Silsilah al-Aradith ak-sanimah Wa Shayhun min Fighibih wa Fawaidibah (Riyadh:
Maktabah al-Ma’arif 1i al-Nashr wa al-TawzT’; 1st edition, 1415 H), vol. 4, pp. 355-356, #
1761

10 We will later in this book present sasis Sunni reports — by Zayd b. Argam and others - of
the pronouncement of the sadith at a place called Ghadir Khumm.

11 Muhammad Nasir al-Din b. al-tajj Nuah al-Albani, Silsilah al-Arddith al-pa’ifab wa al-
Mawdsiz'ah wa Atharibah ak-Sayyiah fi a-Ummah  (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H),
vol. 2, p. 185, # 764
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We could then conclude the following from the research up to this level:

1.

Al-Tirmidhi considers the chain of al-Anmati to be independently
hasan while al-Albani grades the same sanad as da 7.

It is only the sanad of al-Anmati which establishes that the hadith
was pronounced at ‘Arafat too, in addition to Ghadir Khumm.
Therefore, if the chain is da’;; then there would be no evidence
that the Prophet of Allah ever said those words at ‘Arafat.

To al-Tirmidhi, the Messenger uttered delivered the hadith at
‘Arafat, and later at Ghadir Khumm. However, in the opinion of

al-Albani, it is NOT established that the Prophet made the
statement at ‘Arafat, even though it is true that he said them later at
Ghadir Khumm.

In rejecting the reliability of Zayd b. al-Hasan al-Anmati, ‘Allamah al-Albani
has only Aba Hatim (d. 277 H) as his principal authority:

sl s, |
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(Al-Tirmidhi said): “As for Zayd b. al-Hasan, S2’id b. Sulayman and others
from the people of knowledge have narrated from him.”

| (al-Albani) say: Aba Hatim said: “Munkar al-hadith” and Ibn Hibban

mentioned him in al-Thigar (The Trustworthy Narrators). Al-Hafiz said: “Da’if”.

We therefore know the following about al-Anmat:

1.

2.

4,

Imam Ibn Hibban (d. 354 H) considers him thigah (trustworthy),
and has therefore included him in his al-Thigaz.

Imam al-Tirmidhi (d. 279 H) accepts al-Anmati’s ahadizh as being
independently fasan. This shows that he considers him reliable,
most probably sadiq (very truthful) in status.

Imam Abu Hatim (d. 277 H) calls him munkar al-kadizh, meaning
that his ahadizh are “rejected”, very weak.

Al-Hafiz 1bn Hajar al-‘Asqalani (d. 852 H) also declares al-Anmati
to be da'if.
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5. Needless to say, Abu Hatim was the only classical scholar who
deemed al-Anmati to be unreliable. Therefore, al-Hafiz — a much
later scholar — apparently only adopted this negative rating.

6. As such, the primary, uncorroborated source of the criticism against
al-Anmati was Abu Hatim only.

7. Al-Hafiz relied upon the statements of the classical scholars to
classify narrators. Since Abu Hatim was the sole classical critic of
al-Anmati, then al-Hafiz had certainly relied only upon the former
for his “da’if” grading.

All these point in one direction only: Abu Hatim is the sole, unsupported
primary critic of al-Anmati. We confirm absolutely too that no other
classical Sunni hadizh scientist levelled any criticism against al-Anmati apart
from Abu Hatim. Therefore, if the criticism of Abu Hatim falls, then
everything against al-Anmati collapses with it. So, we ask: what is the
probative value of uncorroborated testimonies of Abt Hatim concerning
narrators? Imam al-Dhahabi provides the apposite answer:

1y (ol o Yy ) 3 Y b g s Sy flo o 35, 13
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When Abt Hatim declared a narrator to be thigah (trustworthy), then
hold fast to his statement, because he never declared a narrator to be
thigah except a narrator whose ahadith are sahii. When he weakened a
narrator, or said about him “he is not accepted as a Aujjah”, then pause
until you have seen what others also said about him (i.e. that narrator).
If there was A SINGLE other person who declared him (i.e. the
narrator) to be thigah (trustworthy), then do NOT adopt the
criticism of Abu Hatim, because he was pigheaded in rja/12

Al-Hafiz Ibn Hajar al-‘Asqalani also says about a natrator:

By s os Flo oy Al 3 s s Y 0B A U o o) 3,
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12 Shams al-Din Muskammad b. Ahmad b. ‘Uthman al-Dhahabi, Siyar A lim al-Nubala (Beirut:
Muasassat al-Risalah; 9t edition, 1413 H), vol. 13, p. 260, # 129

6
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In al-Mizan, it is stated that Abu Hatim said “He is not accepted as a
hujjah”. But, watch that carefully. There was pigheadedness in
Aba Hatim. He (the narrator) has been accepted as a hujjah by the
majority.13

This is self-explanatory and straightforward:

1. Whenever Abu Hatim was the only classical critic against a
narrator, then investigation must be conducted to find out if any
other classical hadithist contradicted him.

2. If there was a single classical hadizh scientist who contradicted Abu
Hatim, then the latter’s criticism must be rejected.

3. Abu Hatim was the only classical critic of al-Anmati, and he was
contradicted by both al-Tirmidhi and Ibn Hibban.

4. As such, the criticism of Aba Hatim is worthless, and al-Anmati iS
indeed reliable — whether thigah (trustworthy) or sadig (very
truthful) — as indicated by Ibn Hibban and al-Tirmidhi.

With these findings, it is neatly established that the chain of al-Anmati is
sahih, or at least hasan, as declared by Imam al-Tirmidhi. This in turn
proves that the Prophet of Allah did truly deliver Hadith aThagalayn at
‘Arafat, among other places.

13 Apmad b. ‘Ali b. Muhammad b. Murammad b. najar al-‘Asqalani al-Shafi’, Hadi a-Sari
Mugaddimah Fata al-Bari (Beirut: Dar Ihya al-Turath al-‘Arabi; 4t edition, 1408 H), p. 441

7



2 HADITH AL-THAQALAYN

THE PROPHET AT ‘ARAFAT
(Part 11)

As we have established, it is without doubt that the Messenger of Allah,
sallallibu ‘alaihi wa alibi, said these words to the people at ‘Arafat during his
last Hajj:

MémmgwwgQg»io\,uggég@\mum@w

O mankind! I have left behind over you that which if you hold fast
to it you will never go astray: the Book of Allah and my offspring, my
Ahl al-Bayt.

So, what exactly was he trying to tell the world? Imam al-Mubarakfari (d.
1282 H) quotes this under his commentary of the hadizh.
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Al-Qari said: “The meaning of holding fast to them is to adhere to
their love, to protect their honour, to follow their narrations, and to
rely upon their opinions. This does not negate the taking of the
Sunnah from other than them, due to his statement, peace be upon him
“My Sahabah are like the stars. Whichever of them you follow, you will

8
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be rightly guided” and due to His Statement, Exalted be He: “Ask the
people of al-Dhikr if you do not know.”14

Al-Qart apparently admits that Hadzth al-Thagalayn commands the Ummah to
follow the offspring of the Prophet, ‘alaihim al-sala», after him. His
argument, however, is that we should also follow the Sahabah in addition to
the Ahl al-Bayt. There are two fatal problems with his submission. First, the
hadih he is relying upon is unreliable. It is graded mawds (fabricated) by
‘Allamah al-Albani (d. 1420 H)s. Secondly, Hadzh al-Thagalayn is addressed
to all “mankind” — and that naturally included all the Sahabah, the Tabi'in,
the Tabi’ al-Tabi'in, the Four Imams, al-Bukhari, Muslim, 1bn Taymiyyah,
Muhammad b. ‘Abd al-Wahhab, Ibn Baz, Ibn al-‘Uthaymin and others. All
of them, without a single exception, were under a strict divine obligation to
follow the offspring of Muhammad in everything. The hadizh has a general
wording, and nothing has been excluded under its order. Therefore, all
humanity from the moment our Prophet left this world till the Last Hour
must follow his Ahl al-Bayt in absolutely everything. So, basically, the
Sahabah ate not supposed to be followed. Rathet, they were ordered t00 to
be followers of the Ahl al-Bayt. Meanwhile, in case someone insists that he
must still follow the Sahabah, then obedience in Islam is only in al-ma’rif —
in obedience to Allah. In that case, only those Sahabah who complied with
the Decree of Allah in Hadith aThagalayn can be followed.

But, al-Mubarakfari still has one more quote:

o ey ) el W) gay 4 Lo el CLSIL el ) b,
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Ibn al-Malik said: “Adherence to the Book of Allah is to follow
whatever is in it — and that is to follow the Orders of Allah and desist
from His Prohibitions. The meaning of adherence to the offspring
(of the Prophet) is to love them, and to seek guidance through
their guidance and their way of life.” Sayyid Jamal al-Din added, “if

14 Aba al-‘Ala Muhammad b. ‘Abd al-Rahmin b. ‘Abd al-Rahim al-Mubarakfari, Tusfat al-
Abwazi bi Sharh Jami’ al-Tirmidhi (Beirut: Dar al-Kutub al-‘limiyyah; 1st edition, 1410 H), vol.
10, p. 196

15 Muhammad Nasir al-Din b. al-Hajj Nah al-Albani, Silsilah al-Ahadith a-Da’ifah wa al-
Mawdsi'ah wa Atharihah ak-Sayyiab fi a-Ummah  (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H),
vol. 1, p. 144, # 58
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it does not contradict the religion.”16

Ibn al-Malik too concedes that the offspring of Muhammad must be
followed, under Hadith a/Thagalayn. He makes no attempts to explain it
away or fix artificial conditions. But, Sayyid Jamal al-Din moves a step
forward: he could only follow the Ahl al-Bayt if their guidance or way of life
did not contradict the religion! So, he believes that the designated offspring
of the Prophet intended in the hadizh can go astray too and oppose Islam.
This weird opinion of Sayyid Jamal al-Din however directly contradicts the
explicit text of the rwayah:

MémmgwwgQg»io\,uggég@\mum@w

O mankind! I have left behind over you that which if you hold fast
to it you will NEVER go astray: the Book of Allah and my offspring,
my Ahl al-Bayt.

You will “never” go astray while following the Ahl al-Bayt. It is a clear
guarantee from Allah and His Messenger. This, in turn, means that the
offspring of the Messenger — those meant in the hadizh among them — are
never misguided, and they never misguide. They are always upon the true
teachings of the Qutr’an and the correct Sunnah of Muhammad, in all their
thoughts, sayings, deeds, actions and omissions. Whosoever follows them in
absolutely everything will never miss the way.

There is however an opinion within the Ahl al-Sunnah, especially the young
Salafiyyah, which insists that the /adith commands to follow the Qutr’an
only, and nothing else. They cite the use of “it” in it — which is nominally
singular — in support of their submission:

& fial ol b Ko oS5 5 )
I have left behind over you that which if you hold fast to IT

To them, if the Messenger had intended that both the Book and his
offspring must be followed, he would have said: “that which if you hold

16 Aba al-‘Ala Muhammad b. ‘Abd al-Rahmin b. ‘Abd al-Rahim al-Mubarakfari, Tusfat al-
Abwazi bi Sharh Jami’ al-Tirmidhi (Beirut: Dar al-Kutub al-‘limiyyah; 1st edition, 1410 H), vol.
10, p. 196
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HADITH AL-THAQALAYN

fast to THEM.” But, there are explicit signs of ignorance in this argument.
The “it” (a) in the hadzh is a reference to the “which” (L) before it. In

Arabic, a combination of both is possible even if the allusion is to billions
of items. For instance, Allah says:

S |yt 4o o o (2,31 3 Lo r“’ J s bf’{;ﬁ-;m ol
ﬁ,JY e by e S Lo Lolll

As for those who disbelieve, lo! If all that WHICH is in the earth were
theirs, and the likeness of IT with IT, to ransom them with IT from
the torment of the Day of al-Qiy4mah, it would not be accepted from
them. Theirs will be a painful torment.t?

We see that “it” here refers to everything in the earth — all the animals, all
the constructions, all the minerals, all the lands and so on. Let us see
another example:

5 Vose Koy Sl So 1w g o A8 e )

If you avoid major sins, that WHICH you have been forbidden from
IT, We shall remit from you your sins and admit you to a noble
entrance.18

“It” is a direct reference to the “major sins”. With these, obviously, nothing
stops the same expression from working for both the Qur’an and the Ahl
al-Bayt in Hadith a/-Thagalayn! How do these people reason?!

Interestingly, the alternative 4adih which our brothers from the Ahl al-

Sunnah love to quote has the same wording t00. Imam al-Bayhaqi (d. 458
H) records:

o 1 Blaadl L) oy a# o sl el sl ) e o 6 et
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17 Qur’an 5:36
18 Qur’an 4:31
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Abi ‘Abd Allah al-Hafiz — Isma’1l b. Muhammad b. al-Fadl al-Sha’rani —
my grandfather — Ibn Abi Uways — my father — Thawr b. Zayd al-
Dayli — ‘Ikrimah — Ibn ‘Abbas, may Allah be pleased with them both:

The Messenger of Allah, peace be upon him, delivered a sermon to
mankind during the Farewell Hajj, and said: “O mankind! I have left
behind over you that WHICH if you hold fast to IT, you will
never go astray: the Book of Allah and the Sunnah of His Prophet.”19

Without a doubt, every single Sunni Muslim — including every single Salafi -
understands the “it” in the rwayah to be a reference to both the Qur’an and
the Sunnah together! So, why the double standards against Hadith af-
Thagalayn?! Unfortunately for Sunnis though, this hadith Of al-Bayhaqi has a
da’if chain, due to Ibn Abi Uways. He had a poor memory, as al-Hafiz (d.
852 H) states:

A.La? o0 w,;u 3 \L.;T B ké.xl. J%Y &3_7 o AN
Isma’l b. ‘Abd Allah b. ‘Abd Allah b. Uways b. Malik b. Abi ‘Amir al-

Asbahi, Abu ‘Abd Allah b. Abi Uways al-Madani: Sadsig (very truthful),
he made mistakes in akadith due to his memory.20

His memory crisis was, of course, very critical. Al-Hafiz provides further
details:
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Isma1l b. Abt Uways ‘Abd Allah b. ‘Abd Allah b. Uways b. Malik b. Abt

19 Aba Bakr Anmad b. a|-Husayr1 b. ‘All b. Musa al-Bayhaq, Sunan al-Kwbra (Makkah:
Maktabah Dar al-Baz; 1414 H) [annotator: Muhammad ‘Abd al-Qadir ‘A, vol. 10, p. 114, #
20123

20 Ahmad b. ‘Al b. najar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-'llmiyyah;
2nd edition, 1415 H) [annotator: Mugtafa ‘Abd al-Qadir ‘Ad], vol. 1, p. 96, # 461

12
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Amir al-Asbahi ... I say: We recorded in Mandgib al-Bukhari (Merits of
al-Bukhari) with a sahzh chain that Ismail gave his manusctipt to him
(i.e. al-Bukhari) and allowed him to select from it ... Whatever al-
Bukhati narrated from him was from the sah#h among his ahaidith,
because he (al-Bukhari) wrote (them) from his (i.e. Ibn Uways)
manuscripts. As such, nothing from his ahadith is accepted as a
hujjah except what is in the Sahih (of al-Bukhari), due to the
criticisms of al-Nasai and others against him — unless he has been
seconded in it, in which case he is accepted as a support in it.2

So, his mistakes in ahadih were severe. As such, whatsoever he narrated
from memory — unless he was seconded in it by another person — is da’.
Interestingly, in the hadit) of al-Bayhaqi above, he is not seconded in its
reporting from his father, Abu Uways. Moreover, all his (i.e. Ismail’s)
ahadith were transmitted by him from memory, except those in Sak# al-
Bukhari. Since the hadith of al-Bayhaqi is not from Sahih al-Bukhari, and
Isma’il is not seconded in it, then it is da7fWithout a doubt.

Shaykh Ibn Baz (d. 1420 H) also copies the hadith.
Gy B STy femmel of b ) Lo K8 ) )

I am leaving behind over you that WHICH you will never go astray if
you hold fast to IT: the Book of Allah and my Sunnah.22

Then, in a rather weird move, he says about it:
A N ?‘L\ L& 5
Al-Hakim recorded it with a good (jayyid) chain.z3

Really? In that case, let us check the report as documented by Imam al-
Hakim (d. 403 H) himself:

el 18 it bl o o) U i) gl oy a0t S L

21 Ahmad b. ‘Ali b. Muhammad b. Muhammad b. Hajar al-‘Asqalani al-Shafi1, Hadi al-Sari
Mugaddimah Fath al-Bdri (Beirut: Dar Ihya al-Turath al-‘Arabi; 15t edition, 1408 H), p. 388

22 *Abd al-‘Aziz b. ‘Abd Allah b. Baz, Mami’ Fatawa at-‘Allimah ‘AW al-‘Aziz b. Bag, vol. 24,
p. 182

23 |hid
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Abu Bakr Ahmad b. Ishaq al-Faqth — al-‘Abbas b. al-Fadl al-Asfati —
Isma’il - Abu Uways:

and Isma’il b. Muhammad b. al-Fadl al-Sha’rani — my grandfather -
Ism2’1l — Aba Uways:

Thawr b. Zayd al-Dayli — ‘Ikrimah — Ibn ‘Abbas:

The Messenger of Allah, peace be upon him, delivered a sermon to
mankind during the Farewell Hajj, and said: “Verily, Shaytan has lost
hope of being worshipped in your land. However, he is pleased to be
obeyed in other than that from your despicable deeds. So, beware! O
mankind! Verily, I have left behind over you that WHICH if you hold
fast to I'T you will never go astray: the Book of Allah and the Sunnah
of His Prophet, peace be upon him.24

The Salaff scholar, Shaykh Muqbil, states concerning this hadith in his tahgiq
of al-Mustadrak:
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It is a da’if hadith, because it is narrated through the route of Isma’il
b. Abi Uways from his father, and there is criticism against both of
them. Its shahid is narrated through the route of Salih b. Masa al-Talihi,
and he is matrik (rejected).2s

24 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysabuti, al-Mustadrak ‘ala al-
sanikayn (Beirut: Dar al-Kutub al-'limiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-
Qadir ‘Ad], vol. 1, p. 171, # 318

2 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysabuti, al-Mustadrak ‘ala ak-
sakikayn (Dar al-Haramayn li Taba’ah wa al-Nashr wa al-Tawz’; 1st edition, 1417 H)
[annotator: Abu ‘Abd al-Rahman Mugbil b. Hadf al-Wadi’i], vol. 1, p. 161, # 318
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Unfortunately, Sunni ‘/ama never cease to substitute the genuine hadith
with the fake one. In their sermons and publications, they never tell their
followers about the true decree of the Prophet to his Ummah. Instead, they
frequently quote the counterfeit rwayah as his parting command to us. A
well-known contemporary Sunni hadith scientist who is deeply troubled by
this ugly situation is Sayyid Hasan al-Saqqaf. He expresses his grave
unhappiness about the situation in these sharp words:
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As for the hadizh [I have left over you that which if you adhere to them
both you will never go astray after me: the Book of Allah and my
Sunnah] which people repeat among themselves, and which the lecturers
quote on the pulpits, it is a fabricated, false hadith. It was fabricated
by the Umayyads and their followers to turn people away from this
sahih hadith about the offspring of the Prophet. So, be very careful due
to that!! I have mentioned all its chains and exposed the liars and
fabricators in its chains at the end of my book Sahih Sifat Salit ak-
Nabi, peace be upon him and his family, page 289.26

In any case, what matters most to our research here is the Sunni
understanding of the da’jf hadith. To them — and to everyone who
understands at least some Arabic — it directs all humanity to unconditionally
obey the Qur’an and the Sunnah together in all situations and circumstances,
as the only way to remain upon the true guidance. In the same manner, the
genuine hadith — with an almost identical wording to the fake one -
obviously orders us all to obey the Qut’an and the offspring of Muhammad,
his Ahl al-Bayt, together, at all times, in all cases and under all
circumstances. Whoever fails to do this loses his way, and becomes a
heretic.

26 Hasan b. ‘Ali al-Saqqaf al-Qurashi al-Hashimi al-Husayni, Sahih Sharh al-‘Agidab al-
Tahawiyyah (Amman: Dar Imam al-Nawawt; 15t edition, 1416 H), p. 654, footnote # 385
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3 HADITH AL-THAQALAYN

THE PROPHET AT GHADIR KHUMM
(Part 1)

Immediately after his last Hajj, on his way back to Madinah — his capital
city, at a place called Ghadir Khumm, the Prophet of Allah, sa/lallabu ‘alaibi
wa dlibi, repeated his instruction at ‘Arafat to mankind. Imam Ibn Abi ‘Asim
(d. 287 H) documents:

.x.é’-&c“\@&j:i{\;j»<J,o\cjﬁ\;3.x><@w\ﬁ\_xmp&d\eh\;3»
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Sulaymin b. ‘Ubayd Allah al-Ghilani — Aba ‘Amir — Kathir b. Zayd —
Muhammad b. Umar b. ‘Ali — his father — ‘Ali, may Allah be pleased
with him:

The Messenger of Allah, peace be upon him, said: “I have left behind
over you that which if you hold fast to it you will never go astray:
the Book of Allah — one end of which is in the Hand of Allah and the
other in your hands — and my Ahl al-Bayt.”27

Concerning the first narrator, al-Hafiz (d. 852 H) states:

27 Aba Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-pabhak b. Mukhlid al-Shaybani, Kb al-
Sunnah (al-Maktab al-Islami; 1st edition, 1400 H) [annotator: Muhammad Nasir al-Din al-

Albani], vol. 2, pp. 644-645, # 1558
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Sulayman b. ‘Ubayd Allah b. ‘Amr b. Jabir al-Ghilani al-Mazini, Aba
Ayub al-Basti: Sadiiq (very truthful).2s

As for the second narrator, this is what al-Hafiz has to say:
a5 el gl C.e el plo o gudl) 58 o Al ne

‘Abd al-Malik b. ‘Amr al-Qaysi, Aba ‘Amir al-‘Agad: Thigah
(trustworthy).2®

The third narrator is reliable too, as declared by al-Hafiz:
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Kathir b. Zayd al-Aslami, Aba Muhammad al-Madani b. Mafannah:
Saduq (very truthful), made mistakes.3

He did not make “a lot” of mistakes. Therefore, his mistakes were not
serious, were minimal and did not affect the quality of his akadizh.

Al-Hafiz tells us about the fourth narrator as well:
Gove A Gl o e o E s
Muhammad b. ‘Umar b. ‘Ali b. Abi Talib: Sadiiq (very truthful).3t
And this is the status of the fifth narrator, according to al-Hafiz:
mg@w@“ﬂqtdg}‘;ﬂf

‘Umar b. ‘Ali b. Abi Talib al-Hashimi: Thigah (trustworthy).32

28 Ahmad b. ‘Al b. najar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-'llmiyyah;
2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 389, # 2598

29 1bid, vol. 1, p. 617, # 4213

30 1bid, vol. 2, p. 38, # 5628

31 1bid, vol. 2, p. 117, # 6190
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So, all the narrators are fully reliable, and the sanad is well-connected. As
such, it is a hasan chain, at the least. This is what Shaykh al-Arnaat
concludes as well:
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The third is the hadith of “Ali, recorded by Tbn Abi ‘Asim in al-Sunnah
(1558), and by al-Tahawi in Shars Mushkil al-Azar (1760) from two
routes from Aba ‘Amir al-‘Agadi, from Kathir b. Zayd, from
Muhammad b. ‘Umar b. ‘Ali, from his father, from him (i.e. ‘Ali) from
the Prophet, with the wording: “I have left behind over you that which
if you hold fast to it you will never go astray: the Book of Allah — one

end of which is in the Hand of Allah and the other in your hands — and
my Ahl al-Bayt.” And its chain is hasan.3

The above riwayah is only an abridged version of a more detailed hadizh.
Imam Ishaq b. Rahwayh (d. 238 H) and some other classical Sunni scholars
recorded the full version. For instance, Imam al-Tahawi (d. 321 H)
documents:
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32 1bid, vol. 1, p. 724, # 4967
3 Abid ‘Abd Allah Akmad b. Musammad b. Hanbal b. Hilal b. Asad al-Shaybani, Musnad

(Muasassat al-Risalah; 15t edition, 1421 H) [annotators: Shu'ayb al-Arnadt, ‘Adil Murshid and
others], vol. 17, p. 172, # 11104

18



HADITH AL-THAQALAYN

Ibrahim b. Marziiq - Abd ‘Amir al-‘Aqadi — Kathir b. Zayd —
Muhammad b. ‘Umar b. ‘Ali — his father - ‘Al

Verily, the Prophet, peace be upon him, came to a tree at (Ghadir)
Khumm. Then he came out, holding the hand of ‘Ali, and saying: “O
mankind! Do you not testify that Allah the Almighty is your Lord?”
They said, “Yes, we do.” He said, “Do you not testify that Allah and
His Messenger are more entitled to you than yourselves and that Allah
the Almighty and His Messenger are your Maw/i?” They said, “Yes, we
do”. He said, “So, whosoever Allah and His Messenger are his Mawla,
verily this one — or ‘Ali - is his maw/a. | have left behind over you that
which if you hold fast to it you will never go astray: the Book of
Allah — one end of which is in your hands —and my Ahl al-Bayt.”34

Shaykh al-Arnaat comments:
Q...M>- aJ\J....n!

Its chain is /asan.3s

Al-Hafiz Ibn Hajar al-‘Asqalani also copies the 7wdyab Of 1shaq b. Rahwayh:
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Ishaq said: Abi ‘Amir al-‘Agadi — Kathir b. Zayd — Muhammad b.
‘Umar b. ‘Al — his father - ‘Al

Verily, the Prophet, peace be upon him, came to a tree at (Ghadir)
Khumm. Then he came out, holding the hand of ‘Ali, and saying: “Do
you not testify that Allah is your Lord?” They said, “Yes, we do.” He

3 Abu Ja’far Ahmad b. Muhammad b. Salamah b. ‘Abd al-Malik b. Salmah al-Azdi al-Hajar
al-Misri al-tanawi, Sharn Mushkil al-Azar (Muasassat al-Risalah; 15t edition, 1415 H)
[annotator: Shu’ayb al-Arnai, vol. 5, p. 13, # 1760

35 |hid
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said, “Do you not testify that Allah and His Messenger are more
entitled to you than yourselves and that Allah and His Messenger are
your Awliya?” They said, “Yes, we do”. He said, “So, whosoever Allah
and His Messenger are his Maw/a, vetily this one (i.e. ‘All) is his mawia. |
have left behind over you that which if you hold fast to it you will
never go astray: the Book of Allah — one end of which is in His Hand
and the other in your hands — and my Ahl al-Bayt.””36

Then, al-Hafiz comments;

This chain is sahih.37

Imam Ahmad al-Basiri (d. 840 H) as well documents:
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Narrated ‘All b. Abi Talib, may Allah be pleased with him:

The Prophet, peace be upon him, came to a tree at (Ghadir) Khumm.
Then he came out, holding the hand of ‘Ali, and saying: “Do you not
testify that Allah is your Lord?” They said, “Yes, we do.” He said, “Do
you not testify that Allah and His Messenger are more entitled to you
than yourselves and that Allah and His Messenger ate your Mawla?”
They said, “Yes, we do”. He said, “So, whosoever Allah and His
Messenger are his Mawia, verily this one (i.e. ‘Ali) is his maw/d. |1 have
left behind over you that which if you hold fast to it you will never
go astray: the Book of Allah — one end of which is in His Hand and
the other in your hands — and my Ahl al-Bayt.””38

3 Ahmad b. ‘Ali b. Hajar al-‘Asqalant, al-Malib a-Aliyah bi Zawdiid a-Masanid a-Thamdiniyyah
(Beirut: Dar al-Ma'rifah; 1414 H) [annotator: Prof. Shaykh nabib al-Ranman al-A’zami], vol.,
4, p. 65, # 3972

37 lhid

38 Ahmad b. Abi Bakr b. Isma’l al-Busiri, |ti1_z@’ aKhiyarah al-Maharah bi Zawdid al-Masinid al-
‘Ashra (Riyadh: Dar al-Waan; 1st edition, 1420 H), vol. 7, p. 210, # 6683
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HADITH AL-THAQALAYN
And al-Busiri has this simple verdict about it:
il 3ol
Ishaq recorded it with a sakzh chain.3?

‘Allamah al-Muttaqi al-Hindi (d. 975 H) too records the hadith.
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Narrated ‘Alf b. Abi Talib, may Allah be pleased with him:

The Prophet, peace be upon him, came to a tree at (Ghadir) Khumm.
Then he came out, holding the hand of ‘Ali, and saying: “Do you not
testify that Allah is your Lord?” They said, “We do.” He said, “Do you
not testify that Allah and His Messenger are more entitled to you than
yourselves and that Allah and His Messenger are your Maw/a?” They
said, “Yes, we do”. He said, “So, whosoever Allah and His Messenger
are his Mawld, verily this one (i.e. ‘Ali) is his mawla. | have left behind
over you that which if you hold fast to it you will never go astray
while following it: the Book of Allah — one end of which is in His
Hand and the other in your hands — and my Ahl al-Bayt.”

Then al-Hindi says about it:
032y adll (3 Jslly ool T g sz (g sl
Narrated by (Ishaq) Ibn Rahwayh, Ibn Jarir, Ibn Abi ‘Asim,

and by al-Muhamali in his Amai, and he (al-Muhamali)
declared it sahih.4

39 [bid
40 “Alf b. Husam al-Din al-Muttaqt al-Hindi, Kanz al- Unmal i Sunan al-Aqwal wa Afal (Beirut:

Muasassat al-Risalah; 1989 H), vol. 13, p. 121, # 36441
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The messages in these reports are very powerfully conveyed:

1. Muslims can acquire true guidance after their Prophet only by

holding fast to both the Qur’an and his Ahl al-Bayt together.
2. Muslims can remain upon true guidance after their Prophet only by
holding fast to both the Qur’an and his Ahl al-Bayt together.

Muslims automatically lose the true guidance after their Prophet any moment
they fail to hold fast to the Qur’an and his Ahl al-Bayt together.
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4 HADITH AL-THAQALAYN

THE PROPHET AT GHADIR KHUMM
(Part 1)

In order to ensure that his followers never missed his messages, the
Messenger of Allah, sallallahu ‘alaihi wa alibi, further repeated his instruction

in some other words, at the same Ghadir Khumm. Imam Muslim (d. 261
H) records what he did:
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Zuhayr b. Harb and Shuja’ b. Mukhlid — I1bn ‘Ulayyah: Zuhayr — Isma’1l
b. Ibrahim - Aba Hayyan - Yazid b. Hayyan:

I went along with Hasin b. Sabra and ‘Umar b. Muslim to Zayd b.
Argam. When we sat with him, Hasin said to him:

“You have earned, O Zayd, a lot of good. You saw the Messenger of
Allah, peace be upon him, and you heard his hadizh, and you fought by
his side, and you offered Sa/i behind him. You have earned, O Zayd, a
lot of good. Narrate to us, O Zayd, what you heard from the Messenger
of Allah.”

He replied, “O son of my brother, I swear by Allah, I have grown old
and my time has passed, and | have forgotten some of that which I
remembered from the Messenger of Allah, peace be upon him. So,
whatever hadizh | narrate to you, accept (it). And whatever | do not
narrate, do not compel me to do that.”

He then said:

“One day, the Messenger of Allah, peace be upon him, stood up to
deliver a sermon at a watering place known as (Ghadir) Khumm
situated between Makkah and Madinah. He praised Allah and extolled
Him, and advised (us), and reminded us (of Allah and His revelations).
Then, he said:

‘“Then, verily, O mankind! I am only a human being. The messenger of
my Lord (i.e. the angel of death) will soon reach me and I will answer
(the call of death). But, I am leaving behind over you Two Weighty
Things (thagalayn). The first of them is the Book of Allah. In it there is
guidance and light. So hold fast to the Book of Allah and adhere to it.”
So, he exhorted (to hold fast) to the Book of Allah and encouraged
concerning it. Then, he said: “and my Ahl al-Bayt. | remind you, with
Allah, of my Ahl al-Bayt! I remind you, with Allah, of my Ahl al-Bayt! |
remind you, with Allah, of my Ahl al-Bayt!”

S0, Hasin said to him, “So, who are his Ahl al-Bayt? O Zayd, are his
wives not from his Ahl al-Bayt?” He (Zayd) replied, “His wives are
from his Ahl al-Bayt. But, his Ahl al-Bayt are (also) those to whom
sadagah is forbidden apart from him.” He (Hasin) asked, “And who are
those?” He (Zayd) replied, “They are the family of ‘Ali, the family of
‘Adil, the family of Ja’far, and the family of ‘Abbas”. He (Hasin) said,
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HADITH AL-THAQALAYN

“Sadagah is forbidden for all these people?” He (Zayd) answered,
“Yes”.41

Imam Ahmad (d. 241 H) has recorded this same exact report42, and Shaykh
al-Arnatt has this comment about it:

T

Its chain is sakik upon the standard of Muslim.43
So, there is no doubt about the authenticity of the riwayab.

There is however a crucial fact about it that must be taken into consideration
in understanding its meaning. There is an interpolation by Yazid b. Hayyan
into the text of the Prophet’s words in the hadith.
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“Then, verily, O mankind! I am only a human being. The messenger of
my Lord (i.e. the angel of death) will soon reach me and I will answer
(the call of death). But, I am leaving behind over you Two Weighty
Things (thagalayn). The first of them is the Book of Allah. In it there is
guidance and light. So hold fast to the Book of Allah and adhere to it.”
So, he exhorted (to hold fast) to the Book of Allah and
encouraged concerning it. Then, he said: “and my Ahl al-Bayt. |
remind you, with Allah, of my Ahl al-Bayt! I remind you, with Allah, of
my Ahl al-Bayt! T remind you, with Allah, of my Ahl al-Bayt!”

The highlighted parts are NOT part of the words of the Messenger of
Allah. Rather, they are commentaries upon the actual hadith. Since what
matters to us are the instructions of our Prophet, then we must remove
these interpolations in order to reach the real Sunnah. So, after deleting the

41 Abu al-ausayn Muslim b. al-Hajjaj al-Qushayr1 al-Naysabuari, sahzh Muslim (Beirut: Dar Ihya
al-Turath al-‘Arabi) [annotator: MuhaMmad Fuad ‘Abd al-Baqf], vol. 4, p. 1873, # 2408 (36)
42 Aba ‘Abd Allah Anmad b. nanbal al-Shaybani, Musnad (Cairo: Muasassat Qurwbah)
[annotator: Shu’ayb al-Arnaid], vol. 4, p. 366, # 19285

43 1bid
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foreign words, this is what we have:
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“Then, verily, O mankind! I am only a human being. The messenger of
my Lord (i.e. the angel of death) will soon reach me and I will answer
(the call of death). But, I am leaving behind over you Two Weighty
Things (thagalayn). The first of them is the Book of Allah. In it there is
guidance and light. So hold fast to the Book of Allah and adhere to it
and my Ahl al-Bayt. T remind you, with Allah, of my Ahl al-Bayt! |
remind you, with Allah, of my Ahl al-Bayt! | remind you, with Allah, of
my Ahl al-Bayt!”

The Sunni mufassir, Mulla Huwaysh Al Ghazi ‘Abd al-Qadir, confirms this
as well:
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(Imam) Muslim recorded from Zayd b. Argam that the Messenger of
Allah, peace be upon him, said:

“I am leaving behind over you Two Weighty Things (thagalayn). The
first of them is the Book of Allah. In it thete is guidance and light. So
hold fast to the Book of Allah and adhere to it and my Ahl al-Bayt. |
remind you, with Allah, of my Ahl al-Bayt! I remind you, with Allah, of
my Ahl al-Bayt! T remind you, with Allah, of my Ahl al-Bayt!”44

The message here is unmistakable: all mankind — including all the Sahabah,
Tabin and Tabr al-Tabiin — are ordered to “adhere” to both the Qur’an
and the Ahl al-Bayt.

What further solidifies this submission, is that the same hadizh has been
narrated from Zayd — in the book of Imam ‘Abd b. Humayd (d. 249 H) -

44 Mulla Huwaysh Al Ghaz ‘Abd al-Qadir, Bayin al-Ma’ani (Damascus: Matbu’at al-Turki;
1382 H), vol. 4, p. 37

26



HADITH AL-THAQALAYN

without the commentaries, and it is straightforward. ‘Allamah al-Albani (d.
1420 H) records that the Prophet said at Ghadir Khumm:
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“Then, verily, O mankind! I am only a human being. The messenger of
my Lord (i.e. the angel of death) will soon reach me and I will answer
(the call of death). But, I am leaving behind over you Two Weighty
Things (thagalayn). The first of them is the Book of Allah. In it there is
guidance and light. Whoever adheres to it and holds fast to it, he will be
upon guidance; and whosoever belittles it, he will go astray. So hold fast
to the Book of Allah the Most High and adhere to it and my Ahl al-
Bayt. T remind you, with Allah, of my Ahl al-Bayt! | remind you, with
Allah, of my Ahl al-Bayt!™45

Commenting on it, the ‘Allamah states:
S A
(Sahih) ... [recorded by ‘Abd b. Hamid] from Zayd b. Arqam.46
‘Allamah al-Hindi (d. 975 H) too has copied the same report:
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“Then, verily, O mankind! I am only a human being. The messenger of
my Lord (i.e. the angel of death) will soon reach me and I will answer
(the call of death). But, I am leaving behind over you Two Weighty

4% Abii ‘Abd al-Rahmin Muhammad Nasir al-Din b. al-zajj Nih b. Tajati b. Adam al-
Ashqudri al-Albani, sakzh al-Jami’ al-saghir wa Ziyadatubn (Al-Maktab al-Islami), vol. 1, pp- 286-
287, # 1351

46 lhid, vol. 1, p. 287, # 1351
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Things (thagalayn). The first of them is the Book of Allah. In it there is
guidance and light. Whoever adheres to it and holds fast to it, he will be
upon guidance; and whosoever belittles it, he will go astray. So hold fast
to the Book of Allah the Most High and adhere to it and my Ahl al-
Bayt. I remind you, with Allah, of my Ahl al-Bayt!”47

Giving the source, he too says:

Bl (8 o 2em vy
Recorded by ‘Abd b. Humayd, from Zayd b. Argam48

This was the report of Zayd from the Messenger of Allah without the
interpolations of Yazid b. Hayyan. This took place at Ghadir Khumm, after
the first declaration at ‘Arafat. The message is explicit, clear and
unambiguous. It leaves no room for manipulation or distortion. We all
must “adhere” to the Book of Allah and the Ahl al-Bayt of his Prophet after
him. Strangely though, Zayd defines the “Ahl al-Bayt” meant in the hadith
as the wives of the Prophet, and the families of ‘All, ‘Aqil, Ja’far, and al-
‘Abbas. Yet, it is the same Zayd who narrated — as we shall examine in the
next chapter — that the Messenger specifically named the “Ahl al-Bayt”
intended in Hadith a/-Thagalayn as being only his “offspring”.

47 “Ali b. Husam al-Din al-Muttaqi al-Hindi, Kanz al- Unmal i Sunan al-Aqwal wa Afal (Beirut:
Muasassat al-Risalah; 1989 H), vol. 1, p. 315, # 898
48 |bid
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5 HADITH AL-THAQALAYN

THE PROPHET AT GHADIR KHUMM
(Part I11)

The Prophet, saliallibn ‘alaibi wa alibi, conveyed Hadith «/-Thagalayn in
different words to absolutely ensure that the message was not lost on his
audiences. At ‘Arafat, he declared:

Jﬂé}cj‘&\g\;{w‘)Qﬁ&éiolb&g@j@\;wU\\éb
O mankind! | have left behind over you that which if you hold fast to

it you will never go astray: the Book of Allah and my offspring,
my Ahl al-Bayt.

Later, at Ghadir Khumm, he again statements:
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I am leaving behind over you Two Weighty Things (thagalayn). The first
of them is the Book of Allah. In it there is guidance and light. Whoever
adheres to it and holds fast to it, he will be upon guidance; and
whosoever belittles it, he will go astray. So hold fast to the Book of
Allah the Most High and adhere to it and my Ahl al-Bayt.

Then, at that same Ghadir Khumm, he made some other pronouncements,
which were clearly intended to drive home the point more forcefully. Al-
Hafiz Ibn Kathir (d. 774 H) affirms this in his Tafsr
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In the sahih report, it is recorded that the Messenger of Allah, peace
be upon him, said in his sermon at Ghaditr Khumm: “l am leaving
behind over you the Two Weighty Things (al-thagalayn): the Book of

Allah and my offspring. Verily, both shall never separate from each
other until they meet me at the Lake-Fount.”49

Meanwhile, Imam al-Hakim (d. 403 H) has equally recorded this rwayah
which identifies the main narrator of the hadith:
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Abu Bakr Muhammad b. al-Husayn b. Musalih al-Faqth — Muhammad
b. Ayab — Yahya b. al-Mughirah al-S2’di — Jatir b. ‘Abd al-Hamid — al-

Hasan b. ‘Abd Allah al-Nakha’1 — Muslim b. Subayh — Zayd b. Argam,
may Allah be pleased with him:

The Messenger of Allah, peace be upon him, said: “I am leaving behind
over you the Two Weighty Things (al-thagalayn): the Book of Allah and

my Ahl al-Bayt. Verily, both shall never separate from each other
until they meet me at the Lake-Fount.”s0

Al-Hakim states:

el bos e skl = Lae i

49 Abu al-Fida Isma’1l b. ‘Umar b. Kathir al-Qurashi al-Dimashqi, Tafsir al-Qur'an akPzim
(Dar al-taybah li al-Nashr wa al-Tawz; 2nd edition, 1420 H) [annotator: Sami b.
Muhammad Salamah], vol. 7, p. 201

50 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysabuti, al-Mustadrak ‘ala al-
sanikayn (Beirut: Dar al-Kutub al-'limiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-
Qadir ‘Aga], vol. 3, p. 160, # 4711
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This hadith has a sahih chain upon the standard of the two Shaykhs.5!

Imam al-Dhahabi (d. 748 H) concurs:

(\—-‘5 Gl b e

Upon the standard of al-Bukhari and Muslim®2

Imam al-Tabarani (d. 360 H) too has an additional sanad for the hadizh:
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‘Ali b. ‘Abd al-‘Aziz — ‘Amr b. ‘Awn al-Wasiti — Khalid b. ‘Abd Allah —
al-Hasan b. ‘Ubayd Allah — Aba al-Duha — Zayd b. Argam:

The Messenger of Allah, peace be upon him, said: “I am leaving behind
over you the Two Weighty Things (al-thagalayn): the Book of Allah and
my offspring, my Ahl al-Bayt. Verily, both shall never separate from
each other until they meet me at the Lake-Fount.”s3

Shaykh al-Arnaat says about this hadizh.

== R
It is sahih®

This is an authentication of all the parts of the hadizh by our typically

51 Ihid
52 |bid
53 Abi al-Qasim Sulayman b. Ahmad b. Ayib al-Tabarani, Mu’jam al-Kabir (Mosul: Maktabah

al-‘Ulim wa al-aukm; 2nd edition, 1404 H) [annotator: Hamadi b. ‘Abd al-Majid al-Salafi], vol.
5, p.169, # 4980

54 Muhammad b. Ibrahim al-Wazir al-Yamani, al- ‘4wdasim wa al-Qawasim f; a/-Dhabb ‘an Sunnah
Abi al-Qasim (Beirut: Muasassat al-Risalah; 2nd edition, 1416 H) [annotator: Shu’ayb al-
Arnait], vol. 1, p. 178, footnote # 1
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reluctant Shaykh. This, of course, means a lot.

Meanwhile, there is no sin in independently verifying the authenticity of the
hadith. As such, al-Dhahabi says about the first narrator:
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S
‘All b. ‘Abd al-‘Aziz b. al-Marzaban b. Sabur: the Imam, the hafiz

(hadith scientist), the sadigq (very truthful) narrator, Aba al-Hasan
al-Baghwi.5

Elsewhere, he adds:
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‘Ali b. ‘Abd al-‘Aziz al-Baghwi: the hafiz (hadith scientist), adjacent
to Makkah: Thigah (trustworthy). However, he used to request
(payments) for narrating akadizh, and he is excused on the ground that

he was needy. Al-Daraqutni said: “He was thigah (trustworthy) and
totally reliable.”s6

Al-Hafiz (d. 852 H) states about the second narrator:
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‘Amr b. ‘Awn b. Aws al-Wasiti, Aba ‘Uthman al-Bazzaz al-Basri:
Thigah (trustworthy), thabt (accurate).5”

Concerning the third narrator, al-Hafiz also says:

55 Shams al-Din Mukammad b. Akmad b. ‘Uthman al-Dhahabi, Siyar A lam al-Nubali (Beirut:
Muasassat al-Risalah; 9th edition, 1413 H) [annotators: Shu’ayb al-Arnad: and ‘Ali Abi Zayd],
vol. 13, p. 348, # 164

5 Aba ‘Abd Allah Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Mizan al-I'tidal fi Naqd al-
Ryjal (Beirut: Dar al-Ma’rifah) [annotator: ‘All Muhammad al-Bajawi], vol. 3, p. 143, # 5882

57 Ahmad b. ‘Al b. najar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-'llmiyyah;
2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ad], vol. 1, p. 742, # 5104
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Khalid b. ‘Abd Allah b. ‘Abd al-Rahman b. Yazid al-Tahan al-Wasiti al-
Muzni, their freed slave: Thigah (trustworthy), thabt (accurate).s8

The fourth narrator is thigah (trustworthy) too, as affirmed by al-Hafiz:
ybméﬂ\zjfjiké.ﬁmw&mw;ﬂw;\

Al-Hasan b. ‘Ubayd Allah b. ‘Urwah al-Nakhai, Aba ‘Urwah al-Kaft:
Thigah (trustworthy), fadil (virtuous).5®

Finally, al-Hafiz proclaims about the last narrator:
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Muslim b. Subayh al-Hamdani, Aba al-Duha al-Kafi al-‘Attar, well-
known with his kunya: Thigah (trustworthy), fadil (virtuous).

Imam Muslim (d. 261 H) also states concerning him:
S 8 o 3y i o oledly ol f@*‘u(\‘”u’“‘j\ !
b Gl o ey Y 4
Abu al-Duha, Muslim b. Subayh: He heard (ahadith from) Ibn
‘Abbas, al-Nu’man b. Bashir and Zayd b. Argam. Al-A’'mash and

Habib b. Abi Thabit narrated from him.6!

So, all the narrators are thigah (trustworthy), and the sanad, of course, is fully
connected. As such, it is a perfectly sak# chain.

But, there is more! Imam al-Tabarani again documents:

58 1bid, vol. 1, p. 259, # 1652

59 1bid, vol. 1, p. 206, # 1258

60 1bid, vol. 2, p. 179, # 6653

61 Muslim b. al-majjaj, al-Kund wa ak-Asmad Madinah al-Munawwarah: al-Jami’ah al-Islamiyyah;
1st edition, 1404 H) [annotator: ‘Abd al-Ranim Mukammad Anmad al-Qushqari], vol. 1, P.
455, 1722
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Mv’adh b. al-Muthanna — ‘Ali b. al-Madini — Jarir b. ‘Abd al-
Hamid — al-Hasan b. ‘Ubayd Allah — Aba al-Duha — Zayd b. Argam:

The Messenger of Allah said: “I am leaving behind over you the Two
Weighty Things (al-thagalayn): the Book of Allah and my offspring, my
Ahl al-Bayt. Verily, both shall never separate from each other until
they meet me at the Lake-Fount.”62

There are only three new names in this chain.

Al-Dhahabi says about the first natrator:
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Mvwadh b. al-Muthanna, Aba al-Muthanna: Thigah (trustworthy),
extremely precise.s3

About the second narrator, al-Hafiz states:
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‘Ali b. ‘Abd Allah b. Ja’far b. Najih al-S2’di, their freed slave, Abua al-
Hasan b. al-Madini Basti: Thigah (trustworthy), thabt (accurate), an

Imam, the most knowledgeable of his time in fadith and its ‘ilal %

The third narrator is like that too, as al-Hafiz submits;

62 Abi al-Qasim Sulayman b. Ahmad b. Ayib al-Tabarani, Mu’jam al-Kabir (Mosul: Maktabah
al-‘Ulim wa al-aukm; 2nd edition, 1404 H) [annotator: Hamadi b. ‘Abd al-Majid al-Salafi], vol.
5, p.170, # 4981

63 Shams al-Din Mukammad b. Akmad b. ‘Uthman al-Dhahabi, Siyar A lam al-Nubala (Beirut:
Muasassat al-Risalah; 9th edition, 1413 H) [annotators: Shu’ayb al-Arnad: and ‘Ali Abi Zayd],
vol. 13, p. 527, # 259

64 Ahmad b. ‘Al b. najar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-'llmiyyah;
2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 697, # 4776
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Jatir b. ‘Abd al-Hamid b. Qurt al-Dabi al-Kufi, a resident of al-Rayy and
its judge: Thigah (trustworthy), sah# al-kizab (i.e. whatever he
narrated from his books was sahz#h). It is said that he used to hallucinate
due to his memory during the last part of his lifetime.6s

Al-Hafiz refers to the criticism against Jarir with “it is said”, which is a term
employed to express doubt. In other words, al-Hafiz does NOT confirm
that Jarir really used to hallucinate during the last part of his lifetime.
Secondly, even if the allegation were accepted, it would still not harm Jarir.
The claim was that he hallucinated, but not “a lot”. That shows that his
memory problem was not serious, and therefore would not affect his
ahadith. In any case, there is a mutiba’ah for Jarir by Khalid b. ‘Abd Allah.
Therefore, this second chain is impeccably sakzh too, in any case.

85 1bid, vol. 1, p. 158, # 918
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THE PROPHET AT GHADIR KHUMM
(Part 1V)

The Messenger of Allah, sallallihu ‘alaibi wa alibi, proclaimed at Ghadir
Khumm to all humanity:
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I am leaving behind over you the Two Weighty Things (al-thaqalayn): the
Book of Allah and my offspring, my Ahl al-Bayt. Verily, both shall
never separate from each other until they meet me at the Lake-Fount.

The Qur’an and the offspring of the Prophet are referred to as “the Two
Weighty Things” (al-thagalayn) in the ahadizh. Both of them are “left behind
over” us by him, and are further described as being eternally inseparable till
the Day of al-Qzpamah. What exactly did the Ras/ intend with these
statements?

When the leader of a nation or community tells his people “I will die soon.
But, | have left behind over you so-and-so”, what possibly could he be
telling them? It is clear, of course. The designated person — “left behind
over” his people - is to take his place and perform his role among them.
Hadith alThagalayn, obviously, is in this sense too. The Prophet was
declaring the Qur’an and his offspring as his substitutes over his Ummah
after him. Shaykh al-Arnaat too has something for us in this regard:
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Al-Sindi said: “His statement {I am leaving behind over you}: that is,
after me death.

{The Two Weighty Things}: every priceless treasure is called a ‘weighty
thing’, and this hadizh is from it, as stated in al-Qamzis.

{One of them is greatet}: that is the Book, because it is the Imam for
everyone — whether the offspring (of the Prophet) or others...

{and my offspring}: it is like he, peace be upon him, appointed
them TO STAND IN HIS PLACE, such that just as it was the
Qur’an and the Prophet during his lifetime, it was the Qur’an and
his Ahl al-Bayt after him. However, their standing in his place is
(only) with regards to the (Ummah’s) obligation of love, kindness and
care (to them), not in adherence to their words and opinions. Rather,
the reference for actions are the Book and the Sunnah, and Allah the
Most High knows best.”’66

This is further strengthened by the fact that he called them both *the Two
Weighty Things”, althagalayn. Imam Ibn Manzar (d. 711 H), the leading

8 Abd ‘Abd Allah Akmad b. Musammad b. Hanbal b. Hilal b. Asad al-Shaybani, Musnad
(Muasassat al-Risalah; 15t edition, 1421 H) [annotators: Shu'ayb al-Arnadt, ‘Adil Murshid and
others], vol. 17, pp. 174-175, # 11104. Al-Sind©’s submission is indeed very weird. The Ahl
al-Bayt stand in the place the Prophet in his Ummah after him. Yet, none is obliged to follow
them! Moreover, al-Sindi seems to think that following the Ahl al-Bayt leads away from the
Kitab and Sunnah! Alas, they are actually the purest route to the Qur'an and the original

teachings of Muhammad.
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classical Sunni linguist, explains what this means:
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It is narrated from the Prophet, peace be upon him, that he said during
the end of his lifetime: “I am leaving behind over you the Two Weighty
Things (al-thagalayn): the Book of Allah and my offspring.” So, he
identified them both as the Book of Allah the Almighty and his
offspring. The word “itrah (offspring)” has already been explained.
Tha'lab said: “He named them thagalayn because holding fast to
them both and following them both are weighty
(responsibilities).” He said: “The origin of (the word) thagal is that
Arabs referred to every priceless weighty thing as a thaqal. Therefore, he
named them thagalayn to highlight their significance and to extol their
importance 67

Imam Ibn al-Athir (d. 606 H), an ace Sunni hadith linguist, has the same
submission:
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[I am leaving among you the Two Weighty Things: the Book of Allah
and my offspring], he named them both thagalayn because holding
fast to them both and following them are weighty
(responsibilities). And every priceless weighty thing is called thagal.
Therefore, he named them thagalayn to highlight their significance
and to extol their importance.s8

67 Abu al-Fadl Jamal al-Din Mukammad b. Mukram b. Manzir al-Afriqi al-Misti, Lisin ak
‘Arab (Beirut: Dir sadir; 15t edition), vol. 11, p. 85

68 Abi Sa’adat al-Mubarak b. Mutammad, 1bn al-Athir al-Jazari, al-Nibayah fi Gharib al-Hadith
wa al-Athar (Beirut: al-Maktabah al-‘llmiyyah; 1399 AH) [annotator: Tahir Akmad al-Zawi and
Mahmid Mukammad al-Tanahi], vol. 1, p. 216
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Another leading Sunni linguist, al-Zubaydi (d. 1205 H), backs him:
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And it is like that in the hadizb: “1 am leaving among you the Two
Weighty Things (al-thagalayn): the Book of Allah and my offspring”.
He called them thagalayn to highlight their significance and to extol
them both. Tha'lab said: “He named them thagalayn because
holding fast to them both and following them both are weighty
(responsibilities).”s?

Yet another leading Sunni linguist, Aba Manstr al-Azhari (d. 370 H),
confirms them:
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It is narrated from the Prophet, peace be upon him, that he said in
his fatal illness: (I am leaving behind over you the Two Weighty
Things: the Book of Allah and my offspring. Both shall never
separate from each other until they meet me at the Lake-Fount). The
Prophet, peace be upon him, explained the Two Weighty Things and
identified them both as the Book of Allah the Almighty and his
offspring, peace be upon him. The word “itrah (offspring)” has
already been explained, and they are his closest blood relatives. Aba
al-‘Abbas Ahmad b. Yahya said: “They are named thagalayn
because holding fast to them both is a weighty (responsibility),
and following them both is also a weighty (responsibility).”7

69 Munibb al-Din Aba Fayd Sayyid Murammad Murtada al-Husayni al-Wasid al-Zubaydi al-
Hanafi, Taj al- Uris min Jawabir al-Qamsis (Beirut: Dar al-Fikr; 1414 H), vol. 14, p. 85

70 Abi Mansiir Mukammad b. Avmad al-Azhari, Tabdbib a-Lughah (Beirut: Dar Ihya al-Turath
al-‘Arabi; 15t edition, 2001 CE), vol. 9, p. 78
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Imam al-Nawawi (d. 676 H), the well-known hadiz) scientist, tables the view
of the classical Sunni scholars as well:
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His statement, peace be upon him (I am leaving behind over you
Two Weighty Things) and he mentioned the Book of Allah and his
Ahl al-Bayt. The ‘ulama said: He named them thaqalayn due to
their magnificence and the greatness of their significance. It is
also said: (they are named thagalayn due to the fact that) both
are to be followed.”

And Shaykh ‘Abd al-Baqi, in his annotation of Sakzz Muslim, writes these
words under Hadith aThagalayn:
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(Two Weighty Things [thagalayn]): The “%/ama said: He named them
thagalayn due to their magnificence and the greatness of their
significance. It is also said: (they are named thaqgalayn due to the
fact that) both are to be followed.”

So, our Prophet indicated that he was leaving behind the Qur’an and his
offspring as his replacements over us after him. He equally very strongly
emphasized that we must “adhere to” and “follow” both the Qur’an and his
offspring after him, by naming them “the Two Weighty Things” (al-
thagalayn). It is thus impossible to miss his message in any circumstance: the
offspring of the Messenger of Allah atre his &balifabs and the masters and
guides over his Ummah after him.

Meanwhile, the Rasu/ also described his offspring as being eternally
inseparable from the Qur’an until the Day of Resurrection:
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1 Abu Zakatiyyah Yahya b. Sharaf al-Nawawi, Shars sarza Muslim (Beitut: Dar al-Kitab al-

‘Arabi; 1407 H) vol. 15, p. 180
72 Abi al-ausayn Muslim b. al-Hajjaj al-Qushayt al-Naysabiri, saszz Muslim (Beirut: Dar Ihya
al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Baqf], vol. 4, p. 1873, # 2408 (36)
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Verily, both shall NEVER separate from each other until they meet me
at the Lake-Fount.

What does this mean?

There is no doubt: the Messenger of Allah is the most eloquent of all of his
Lord’s creation. This is why he was able to convey some of his most
significant messages through that single statement. He absolutely ruled out
the possibility of any form of separation between the Quran and his
offspring at any moment in the lifetime of this earth. So, we ask:

1.

Does sin cause a separation between us and the Qur’an in our
sinful acts? Of course, there is no doubt about this! This means
then that the offspring of the Prophet never commit sinful acts.
Otherwise, they would be separated from the Qur’an, at least for
the duration of their sinful acts.

Does heresy — whether in beliefs or actions — cause a separation
between us and the Qur’an? There is no doubt about this too.
Heresies of all sorts contradict the Qur’an, and whoever possesses
any heresy is in contradiction to the Book of Allah. Therefore,
whatsoever the offspring of the Prophet believe, say, do or teach is
the true, pure guidance from Allah and His Messenger. It IS
absolutely impossible for the offspring to be heretical in absolutely
anything. Otherwise, they would be separated from the Qur’an, at
least for the duration of the heresy.

Allah and His Messenger have joined together the Qur’an and the
offspring, and have made them eternally inseparable till the Day of
al-Qéyamah. This is also a command to every believer not to ever
separate them in any circumstance. If you love the Qur’an, you
must love the offspring too. If you respect the Qur’an, you must
respect the offspring too. If you follow the Qur’an, you must
follow the offspring too. If you obey the Qur’an, you must obey
the offspring too. If you consider the Qur’an to be your Imam, you
must take the offspring too as your Imams. If you consider the
Qur’an to be your supreme guide in any affair, you must take the
offspring too as your supreme guides in all your affairs.

This last point is re-emphasized by ‘Allamah al-Albani (d. 1420 H) in these
words while writing about the Qur’an and Sunnah:
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Rather, it is obligatory to consider the Book and the Sunnah as a
single source, with no difference between them both, AS
INDICATED IN THE STATEMENT of the Messenger of
Allah, peace be upon him: “I have been given the Qur’an and its
likeness with it”, that is the Sunnah, AND HIS STATEMENT,
“Both shall never separate until they meet me at the Lake-
Fount.””3

The ‘Allamah considers the phrase “both shall never separate from each
other” to be an order against discrimination between the two. Of course, he
has applied the phrase to the Sunnah, even though its only reliable chains
link with the offspring of the Prophet and nothing else. Yet, we understand
from al-Albant’s submission that it is “obligatory” to consider the Qur’an
and the offspring as a single source of guidance and knowledge in Islam,
with no difference between them both, as indicated in the words of the
Prophet: “both shall never separate from each other”. As such, whosoever
follows the Qur’an in all matters, but does not obey the offspring in all
matters, has defied the Order of Allah and His Messenger, and has thereby
become a plain heretic.

8 Aba ‘Abd al-Rahmin Muhammad Nasir al-Din b. al-Hajj Nah b. Tajatt b. Adam al-
Ashqudsi al-Albani, Manzilah al-Sunnah fi al-Iskan (Kuwait: Dar al-Salafiyyah; 4th edition, 1404
H), p. 22
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THE PROPHET AT UNINDENTIFIED PLACES

There are reports of Hadith a/-Thagalayn which do not name the locations
where it was delivered. It is therefore possible that the Prophet, sa/lallihu
laibi wa dlibi, alSO Uttered them at Ghadir Khumm, in addition to his other
pronouncements. Meanwhile, it is equally probable that the sermons were
given at other places, before or after Ghadir I<humm. Let us start with this
riwayah by Imam al-Fasawi (d. 277 H):
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Yahya — Jarir - al-Hasan b. ‘Ubayd Allah — Abu al-Duha — Zayd b.
Argam:

The Prophet, peace be upon him, said: “I am leaving behind over you
that which if you adhere to it you will never go astray: the Book of
Allah the Almighty and my offspring, my Ahl al-Bayt. Verily, both
shall never separate from each other until they meet me at the Lake-
Fount.”74

Al-Hafiz (d. 852 H) states concerning the first narrator:
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74 Aba Yisuf Ya’qib b. Sufyan al-Fasawi, al-Ma'rifah wa al-Tari&h (Beirut: Dar al-Kutub al-
‘Ilmiyyah) [annotator: Khalil al-Mansizr], vol. 1, p. 294
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Yahya b. Yahya b. Bukayr b. ‘Abd al-Rahman al-Tamimi, Abu
Zakariyyah al-Naysaburi: Thigah (trustworthy), thabt (accurate), an
Imam.”

What about the second narrator? Al-Hafiz submits:
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Jatir b. ‘Abd al-Hamid b. Qurt al-Dabi al-Kufi, a resident of al-Rayy and
its judge: Thigah (trustworthy).”

The third narrator is thigah (trustworthy) as well, according to al-Hafiz:
ybméﬂ\zjfjiﬁg\zﬁ&mw;ﬂw;\

Al-Hasan b. ‘Ubayd Allah b. ‘Urwah al-Nakha’i, Aba ‘Urwah al-Kaft:
Thigah (trustworthy), fadil (virtuous).””

And the last narrator is like that too, as affirmed by al-Hafiz:
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Muslim b. Subayh al-Hamdani, Aba al-Duha al-Kafi al-‘Attar, well-
known with his kunya: Thigah (trustworthy), fadil (virtuous).”

All the narrators are thigah (trustworthy), and the chain is fully connected.
So, it is an absolutely sa/z chain!

5 Ahmad b. ‘Al b. najar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-'llmiyyah;
2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 318, # 7696

76 Ahmad b. ‘Al b. najar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-'llmiyyah;
2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ad], vol. 1, p. 158, # 918. We have
already mentioned his trustworthiness previously in this book.

77 Ahmad b. ‘Al b. najar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-'llmiyyah;
2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ad], vol. 1, p. 158, # 918, vol. 1, p.
206, # 1258

78 1bid, vol. 2, p. 179, # 6653
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Meanwhile, Imam al-Tirmidhi (d. 279 H) has also recorded a shabid for it:
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‘Ali b. al-Mundhir Kafi — Muhammad b. Fudayl — al-A’'mash —
‘Atiyyah — Aba Sa’id (al-Khudri): AND al-‘Amash — Habib b. Abi
Thabit — Zayd b. Argam, may Allah be pleased with them both:

The Messenger of Allah, peace be upon him, said, “I am leaving
behind over you that which if you adhere to it you will never go
astray after me. One of them is greater than the other: the Book of
Allah - a rope stretching from the heaven to the earth - and my
offspring, my Ahl al-Bayt. Both shall never separate from each
other until they meet me at the Lake-Fount. Therefore, watch
carefully how you treat them after me.”7®

Al-Tirmidhi says:

ANd this hadith is hasan gharib (i.e. has a hasan chain).80

And ‘Allamah al-Albani (d. 1420 H) states:

Sahih®t

Sayyid Hasan al-Saqqaf also has this comment:

9 Abi ‘Isa Muhammad b. ‘Isi al-Sulami al-Tirmidhi, al-Jaw:’ al-sakis Sunan al-Tirmidbi (Beirut:
Dar Ihya al-Turath al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 5, p. 663 #
3788

8 |bid

81 |bid
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Al-Tirmidhi (5/663, # 3788) recorded it WITH A SAHIH CHAIN,
with this wording:

“I am leaving behind over you that which if you adhere to it you will
never go astray after me. One of them is greater than the other: the
Book of Allah - a rope stretching from the heaven to the earth - and
my offspring, my Ahl al-Bayt. Both shall never separate from each
other until they meet me at the Lake-Fount. Therefore, watch carefully
how you treat them after me.”82

Imam Ahmad (d. 241 H) further documents:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Ibn
Numayr — ‘Abd al-Malik b. Abi Sulayman — ‘Atiyyah al-‘Awfi — Abu
Sa’id al-Khudri:

The Messenger of Allah, peace be upon him, said: “I have left behind
over you that which if you hold fast to it you will never go astray
after me: the Two Weighty Things (al-thagalayn). One of them
both is greater than the other: the Book of Allah - a rope stretching
from the heaven to the earth — and my offspring, my Ahl al-Bayt.
Take note: verily, both shall never separate from each other until they
meet me at the Lake-Fount.”83

82 Hasan b. ‘Ali al-Saqqaf al-Qurashi al-Hashimi al-Husayni, Sahih Sharh al-‘Agidab al-
Tahawiyyah (Amman: Dar Imam al-Nawaw; 15t edition, 1416 H), p. 654

8 Abi ‘Abd Allih Akmad b. nanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaid, vol. 3, p. 59, # 11578
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Shaykh al-Arnaat comments:
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It is a sahih hadith, with the exception of the statement “And,
verily, both shall never separate from each other until they meet me
at the Lake-Fount” 8

Apparently, al-Arnatt rejects the authenticity of the last phrase of the
hadith, and accepts all the others. But, this is strange, indeed! We have
already quoted absolutely sak# chains — in the reports of Zayd b. Argam —
in this book which establish the authenticity of that phrase. Shaykh al-
Arnaut apparently rushed to his conclusion without adequate research.
Besides, the chain of this last 7wadyah above is reliable as well, as ‘Allamah al-
Albani declates, after quoting that exact same report from Musnad Azmad:

RESPoA| S e sl 52,

And it is a chain that is hasan through the shawahid
(corroborating evidences).ss

Interestingly, this is what al-Arnaat himself says about the same hadiz) of

‘Atiyyah above from the same Abu Sa’id al-Khudti, with the same chain, in
another book:

SEAPEA| P TN
Its chain is Aasan through the shamihid 88

So, indeed, all the parts of the Zadizh are firmly established through this
sanad and the sakih others.

84 |hid

% Abi ‘Abd al-Rahmin Muhammad Nasir al-Din b. al-Hajj Nah b. Tajatt b. Adam al-
Ashqudsi al-Albani, Silsilah al-Asddith ak-sabibah wa Shayhun min Fighihalh wa Fawdidibah
(Riyadh: Maktabah al-Ma’arif li al-Nashr wa al-Tawz7; 1st edition, 1415 H), vol. 4, p. 357, #
1761

86 Muhammad b. Ibrahim al-Wazir al-Yamani, al- ‘4wdasim wa al-Qawisim f; a/-Dhabb ‘an Sunnah
Abi al-Qasim (Beirut: Muasassat al-Risalah; 2nd edition, 1416 H) [annotator: Shu’ayb al-
Arnait], vol. 1, p. 178, footnote # 1
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THE MESSENGER NAMED HIS SUCCESSORS
(Part 1)

Imam al-Fasawi (d. 277 H) records:

o o8 O o 08 e oS e s Leh B A s e
A OIS el Ko )b BL ey ade B oo Ul Jpury JBI JB St
e e o e B ey sw Jol G ey Uy e

‘Ubayd Allah — Sharik — al-Rukayn — Qasim b. Hassan — Zayd b. Thabit:

The Messenger of Allah, peace be upon him, said: “lI am leaving
behind over you MY KHALIFAH: the Book of Allah the Almighty
and my offspring, my Ahl al-Bayt. Verily, both shall never separate
from each other until they meet me at the Lake-Fount.”s?

Al-Hafiz (d. 852 H) states about the first narrator:
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‘Ubayd Allah b. Muasa b. Abi al-Mukhtar al-Ubsi al-Kafi, Aba
Muhammad: Thigah (trustworthy), he was a Sh’1.88

87 Aba Yisuf Ya’qib b. Sufyan al-Fasawi, al-Ma'rifah wa al-Tarigh (Beirut: Dar al-Kutub al-
‘Ilmiyyah) [annotator: Khalil al-Mansar], vol. 1, p. 294

8 Ahmad b. ‘Al b. najar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-'llmiyyah;
2nd edition, 1415 H) [annotator: Mugtafa ‘Abd al-Qadir ‘A, vol. 1, p. 640, # 4361
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Concerning the second narrator, Sharik, Imam al-Mizz1 (d. 742 H) submits:
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Al-Bukhati uses him as a witness in al-Jaz’ (i.e. Sahih al-Bukhbari), and
narrates from him under the Chapter “Raising both Hands in Sa/?”’

and others. Muslim too narrates from him in wutaba’ar (Supporting
narrations), and others rely upon him as a hujjah.8

Imam al-Dhahabi (d. 748 H) makes a similar statement about him:
| (al-Dhahabi) say: Al-Bukhari uses him as a witness, and Muslim
narrates from him in mutaba’ar. Al-Nasai and others rely upon him as
a hujjah.%0
So, the overwhelming majority of classical Sunni hadizh scientists considered
him a Aujjah in his own right. Meanwhile, Imam al-Hakim (d. 403 H) has a

completely different view of Imam Muslim’s (d. 261 H) treatment of Sharik.
For instance, he states about a riwayal:

It has a shahid (witness), which is upon the standard of Muslim, for he
(Muslim) has relied upon Sharik b. ‘Abd Allih al-Nakha’i as a
hujjah.

He repeats elsewhere:
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8 Jamal al-Din Abu al-Hajjaj Yasuf al-Mizz, Tabdhib al-Kamal fi Asma al-Rijal (Beirut:
Muasassat al-Risalah; 2nd edition, 1413 H), vol. 12, p. 475, # 2736

9 Shams al-Din Mukhammad b. Ahmad b. ‘Uthman al-Dhahabi, Tarikh aIsiinm wa Wafiyat a-
Mashabir wa al-A’lim (Beirut: Dir al-Kitab al-‘Arabi; 15t edition, 1407 H) [annotator: Dr.

‘Umar ‘Abd al-Salam Tadmuri], vol. 11, p. 169
91 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysabuti, al-Mustadrak ‘ala al-

sanikayn (Beirut: Dar al-Kutub al-'limiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-
Qadir ‘A, vol. 1, p. 65, # 45
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(Imam) Muslim has relied upon Sharik b. ‘Abd Allah as a hujjah,
and he is to be relied upon as a Aujjah.2

And, again:
ﬁ\&d@.ﬂ?\ﬁw&@"wfﬁj

It is gharib sahih, for Muslim has relied upon Sharik b. ‘“Abd Allah has a
hujjah.%3

In simpler terms, the ahadith of Sharik are sahih upon the standard of Imam
Muslim, according to al-Hakim!

Al-Hafiz, on his part, gives us some additional information about Sharik,
which may explain the reluctance of al-Bukhari (d. 256 H) - and possibly
Imam Muslim too - concerning his reports:
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Sharik b. ‘Abd Allah al-Nakha al-Kafi al-Qadi, (resided) first at
Wasit and then Kufah, Aba ‘Abd Allah: Sadig (very truthful),
made a lot of mistakes. His memory deteriorated since he
became the judge in Kuafah. He was just, excellent, a great
wortshipper of Allah, and he was severe against the people Of bid’ah.%

He developed a memory problem when he became the judge of Kifah.
Before this period, he was a completely accurate narrator. However, Imam
Ibn ‘Adi (d. 365 H) makes an important observation about him in this
regard, which must be taken into consideration:
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92 1bid, vol. 1, p. 193, # 377

93 1bid, vol. 1, p. 539, # 1412
9 Ahmad b. ‘Al b. najar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-'llmiyyah;

2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ada], vol. 1, p. 417, # 2795
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The overwhelming majority of his akadith are sahihh and accurate
(from his shuyakh). As for the repugnancy in his ahadith, that
occurred only due to his poor memory.9

This puts things into their proper perspective. Despite his memory
problems, most of his akadith are still sakzk and accurate. So, when it is said
that he made “a lot” of mistakes, this was relative. His many mistakes
affected only a small minority of his ahadizh. To get a clearer picture, this is
what Imam al-Ijli (d. 261 H) states:
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Shatik b. ‘Abd Allah al-Nakhai, the judge, Kauft: Thigah
(trustworthy), and he was hasan al-hadith (i.e. his ahadith are
hasan). The one who narrated most from him was Ishaq b. Yusuf al-
Azraq al-Wasiti. He heard 9000 (nine thousand) ahadith from
him.%6

Apparently, Shatik was indeed a very prolific narrator. He narrated 9000
ahadith 10 Ishaq alone! How many more then did he transmit to others?
Obviously, there were more! Meanwhile, let us assume — for the sake of
argument - that Shatik narrated only those 9000 throughout his lifetime. So,
in what percentage of them did he make mistakes due to his poor memory?
Imam Ibn ‘Adi records the answer:
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‘Umar b. Sinan narrated to us that he heard Ibrahim b. Sa’d al-Jawhari
saying: “Shatik made mistakes in 400 (four hundred) ahadith.”9

In other words, Sharik made mistakes — due to his poor memory - in 4 out
of every 90 ahadith; and he authentically and accurately transmitted 86 out

% Abii Abmad ‘Abd Allah b. ‘Adi al-Jirjani, al-Kawil fi pu'afi a+Rijal (Dar al-Fikr li al-raba’at

wa al-Nashr wa al-Taw=1; 31d edition, 1409 H), vol. 4, p. 22, # 888/8
% Abu al-Hasan Ahmad b. ‘Abd Allah b. salih al-‘[ii al-Kafi, Ma'rifat al-Thigss (Madinah:

Maktabah al-Dar; 15t edition, 1405 H), vol. 1, p. 453, # 727
97 Abi Ahmad ‘Abd Allah b. ‘Adi al-Jirjani, al-Kawil fi Du'afi a-Rijal (Dar al-Fikr li al-Taba’at
wa al-Nashr wa al-Taw=7; 3d edition, 1409 H), vol. 4, p. 8, # 888/8
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of every 90 ahadith from his shuyikh. For Allah’s sake, is this enough to call
for his head and abandon all his akadizh as some from the Ahl al-Sunnah
have done? What are all these bloated statements about him then?

This revelation obviously lays the exaggerations and the exaggerated
positions concerning him to rest. His case was not as serious as some make
it out to be. No wonder, most of the classical Sunni hadith collectors relied
upon him as a Aujjah in their books. Imam al-Dhahabi too concludes about
him:
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| (al-Dhahabi) say: Shatik was hasan al-hadith (i.e. his ahadith are
hasan). He was an Imam, a jurist, a prolific hadith narrator. He was not
as precise as Hammad b. Zayd. Al-Bukhari has used him as a witness,
Muslim has narrated utiba’ar reports from him, and Yahya b. Ma’in
declared him thigah (trustworthy) ... His ahadith are in the hasan
categories.®

Imam al-TjIi has a similar submission:

Sl (e 6 88 35 2 ) Bl e s S

Shatik b. ‘Abd Allah al-Nakhai, the judge, Kuft: Thigah
(trustworthy), and he was hasan al-hadith (i.e. his ahadith are
hasan).®®

Imam al-Haythami (d. 807 H) also says:
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98 Muhammad b. Akmad b. ‘Uthman al-Dhahabi, Tadhkirat al-rxfiz (Beirut: Dar al-Kutub al-

‘llmiyyah; 1st edition, 1419 H) [annotator: Zakariyyah ‘Umayrat], vol. 1, p. 170
9 Abu al-Hasan Ahmad b. ‘Abd Allah b. salih al-‘[ii al-Kafi, Ma'rifat al-Thigar (Madinah:

Maktabah al-Dar; 15t edition, 1405 H), vol. 1, p. 453, # 727
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It is entirely recorded by Ahmad, and the narrators of the two reports
are narrators of the Sah#, except Shatik b. ‘Abd Allah al-Nakha’i
who is hasan al-hadith (i.e. his ahadith are hasan).100

So, Shatik was a thigah (trustworthy) narrator who made many mistakes in 4
out of every 90 of his ahadith. He was taken as a hujjah by most of the
classical Sunni hadith collectors, including possibly Imam Muslim. However,
due to his errors, his ahadizh are only of the hasan grading, according to
some top Sunni hadith scientists. In our humble view, making mistakes in 4
out of every 90 ahadith is not enough to degrade his akhadizh from the level
of sahah reports or to reject them altogether as some Sunnis do!

The third narrator, al-Rukayn (previously mistakenly mis-transliterated as al-
Rakin), is thigah (trustworthy), as quoted by Imam Ibn Shahin (d. 385 H):
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Al-Rukayn b. al-Rabi: Thigah (trustworthy). Ahmad said so0.10!

Imam Ibn Hibban (d. 354 H) has also included his name among the thigah
(trustworthy) narrators.102 More interestingly, al-Rukayn is relied upon as a
hujjah by Imam Muslim in his Sakz4.103 This, apparently, is also why Shaykh
al-Arnaat has graded the chain of an independent report by al-Rukayn as
being “sahih upon the standard of (Imam) Muslim”.104

Lastly, the fourth narrator is al-Qasim. He too is thigah (trustworthy). Imam
Ibn Shahin again states:
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100 Niar al-Din ‘Ali b. Abi Bakr al-Haythami, Majma’ al-Zawdiid (Beirut: Diar al-Fikr; 1412 H),
vol. 9, p. 164, # 14712

101 Abi Hafs ‘Umar b. Shahin, Tarikh Asma a-Thigat (Dar al-Salafiyyah; 1st edition, 1404 H),
p. 88, # 369

102 Aba matim Mukammad b. mibban b. Awmad al-Tamimi al-Busti, Kitib al-Thigat
(Hyderabad: Majlis Dairat al-Ma’arif al-‘Uthmaniyyah; 1st edition, 1398 H), vol. 4, p. 243

103 See Abi al-Husayn Muslim b. a|-Hajjﬁj al-Qushayri al-Naysabiri, sahsh Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Bad], vol. 3, p. 1685, # 2136
(11)

104 Aba ‘Abd Allah Ammad b. nanbal al-Shaybani, Musnad (Cairo: Muasassat Qurwubah)
[annotator: Shu’ayb al-Arnaat], vol. 4, p. 69, # 16696
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Al-Qasim b. Hassan105 who narrated from Zayd b. Thabit is thigah
(trustworthy). Ahmad b. Salih said so.106

He is equally mentioned by Imam Ibn Hibban among the thigah
(trustworthy) narrators.197 Besides, Imam al-‘Ijli further submits:

Al-Qasim b. Hassan, a Kafi Tabi’: Thigah (trustworthy).108

Imam al-Dhahabi also says:
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Al-Qasim b. Hasan al-‘Amir: He narrated from Zayd b. Thabit and
some others, and al-Rukayn b. al-Rabi” and al-Walid b. Qays narrated
from him. He was declared thigah (trustworthy).109

In addition, both al-Hakim and al-Dhahabi have declared a sanad containing
the name of al-Rukayn b. al-Rabi” narrating independently from al-Qasim b.
Hassan — who, in turn, also narrated independently from his shaykh - to be
sahih 110 Imam Ibn Khuzaymah (d. 311 H), as well, has relied upon this
chain in his Sahih:
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105 Previously mistakenly mis-transliterated as al-Qasim b. Hisan.

106 Aba Hafs ‘Umar b. Shahin, Tarikh Asma a-Thigat (Dar al-Salafiyyah; 1st edition, 1404 H),
p. 189, # 1148

107 Aba matim Mukammad b. mibban b. Anmad al-Tamimi al-Busti, Kitib al-Thigat
(Hyderabad: Majlis Dairat al-Ma’arif al-‘Uthmaniyyah; 15t edition, 1398 H), vol. 7, p. 335

108 Abi al-Hasan Ahmad b. ‘Abd Allah b. salih al-Tjli al-Kafi, Ma'rifat al-Thigar (Madinah:
Maktabah al-Dar; 15t edition, 1405 H), vol. 2, p. 210, # 1495

109 Shams al-Din Aba ‘Abd Allah Muhammad b. Ahmad b. al-Dhahabi al-Dimashq, al-Keshsf
fi Ma’rifat Man Labu Riwayat fi aKutub al-Sittah (Jeddah: Dar al-Qiblah li al-Thaqafat al-

Islamiyyah; 15t edition, 1413 H), vol. 2, p. 127, # 4506
110 Aba ‘Abd Allah Muhammad b. ‘Abd Allah al-gakim a|-Naysﬁbf1rI, al-Mustadrak ‘ali al-

sanikayn (Beirut: Dar al-Kutub al-'limiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-
Qadir ‘Ad], vol. 4, p. 216, # 7418
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Al-Rukayn b. al-Rab? — al-Qasim b. Hassan — Zayd b. Thabit — the
Prophet, peace be upon him.111

Obviously, Ibn Khuzaymah considers them both to be thigah (trustworthy)
or, at least, sadsiq (very truthful). Shaykh Dr. al-A’zami, in his tahga| of the
above chain, comments:

@ﬁé o.')\.k.ml
Its chain is sahiht12

So, all the narrators are thigah (trustworthy), and the chain is fully
connected. Therefore, the sanad of Hadith al-Khalifatayn is sahih, or at least
hasan.

In the hadith, the Prophet, sallzliahu ‘alaihi wa dlibi, explicitly identified the
Qur’an and his offspring to be “my &balifah.” This means that they are his
kbalifahs. The word “£halifah” — though singular - may be used to refer to a
single individual, ot to a group, as Imam al-Raghib al-lsfahani (d. 501 H)
explains:
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The word khalifah is used to refer to a single person or to a
group. Here (under Qur’an 2:30), it is plural. This is because the word
Kbhalifah (there) does not refer to Adam, peace be upon him, alone.
Rather, it refers to him and the righteous ones among his offspring. So,
they are His (i.e. Allah’s) Kbalifahs 113

Of course, the implication is the same — whether “£halifah” (singular) is
used, or “&hulafa” (plural).

111 Abii Bakr Muhammad b. Ishaq b. Khuzaymah al-Sulami al-Naysabiri, sasz (Beirut: al-
Maktab al-Islami; 1390 H) [annotators: Muhammad Nasir al-Din al-Albani and Dr.
Muhammad Mustafa al-A'zami], vol. 2, p. 294, # 1345

112 |hid

13 Aba al-Qasim al-Husayn b. Muhammad b. al-Mufaddal al-Raghib al-Isfahani, Tafsir a*
Raghib aF\sfabani wa Mugadimmatnh (Kulliyat al-Adab, Jami’ah Tantd; 1t edition, 1412 H)
[annotator: Dr. Muhammad ‘Abd al-‘Aziz Basytni], vol. 1, p. 139
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Besides, the £halifah is the one who takes the place of another one, who is
physically absent for one reason or another. Imam Ibn al-Athir (d. 606 H),
the grand Sunni hadith lexicographer, submits:
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The &halifah is whoever stands in the position of the one who is
physically absent and substitutes for him.114

So, it is the Qur’an and the Prophet’s offspring that have been “left behind”
by him to stand in his position, and to substitute for him, over his Ummah after
him.

14 1pn al-Athir, Aba Sa’adat al-Mubarak b. Muhammad al-Jazari, al-Nibdyah fi Gharib a*-
Hadith wa a-Athar (Qum: Muasassat Isma’liyyan) [annotator: Mahmiad Muhammad al-
Tanahi and Tahir Ahmad al-Zawi], vol. 2, p. 69
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9 HADITH AL-KHALIFATAYN

THE MESSENGER NAMED HIS SUCCESSORS
(Part 11)

The Prophet of Allah, sallaliihn ‘alaihi wa alibi, further named the Qur’an
and his offspring as the two &halifabs (al-khalifatayn) over the Ummah after
him. This means that the Book of Allah is one &balifah, and the offspring is
another &halifah. As we established at the end of the last chapter, the word
“khalifah’” may be employed in reference to a group, to indicate the &bilifah
of each one of them. So, the Qut’an is the &halifzh 0f Muhammad over his
Ummah, and members of his offspring are also his &bx/afa (successors) over
them.

Imam Ibn Abi Shaybah (d. 235 H) records one of these ahadizh naming the
two Khalifabs.
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Abi Dawud ‘Umat b. Sa’d — Sharik — al-Rukayn — al-Qasim b. Hassan
— Zayd b. Thabit — the Prophet:

“I have left behind over you the two all-comprehensive khalifahs:
the Book of Allah and my offspring. Verily, both shall never separate
from each other until they meet me at the Lake-Fount.”115

115 Abu Bakr ‘Abd Allah b. Abi Shaybah, Muszad Ibn Abi Shaybah (Riyadh: Dar al-Watan; 1st
edition, 1418 H) [annotators: ‘Adil b. Yasuf al-‘Azazi and Ahmad b. Farid al-Mazidi], vol. 1,
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The annotators declare;

The hadith is sahih. It has witnesses (shawahid). 116

The only new name here that needs verification is ‘Umar b. Sa'd, the first
narrator. Concerning him, al-Hafiz (d. 852 H) states:
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‘Umar b. Sa’d b. ‘Ubayd, Abt Dawud al-Hafari: Thigah (trustworthy),
a great wotshipper of Allah.117

So, the chain is sahih, or at least /asan.

Imam Ahmad (d. 241 H) too documents:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — al-Aswad b.
‘Amir — Sharik — al-Rukayn — al-Qasim b. Hassan — Zayd b. Thabit:

The Messenger of Allah, peace be upon him, said, “lI am leaving
behind over you two khalifahs: the Book of Allah — a rope
stretching between the heaven and the earth or from the heaven to the
earth — and my offspring, my Ahl al-Bayt. Verily, both shall never
separate from each other until they meet me at the Lake-Fount.”118

p. 108

116 Ihid

17 Ahmad b. ‘All b. Hajar al-‘Asqalani, Tagrib al-Tabdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 718, #
4920

118 Abd ‘Abd Allih Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
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Shaykh al-Arnaat comments:
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The hadith is sahih through its shawahid (witnesses), except his

statement “Both shall never separate from each other until they meet

me at the Lake-Fount.” This chain is da’jf due to the poor memory of
Sharik 119

So, his only problem with the chain is Shatik. However, the hadith of Sharik
is either sahsh or hasan, as we have established in the last chapter. The
position of al-Arnaat is therefore nothing but an unnecessary exaggeration.

There is only one narrator in this chain of Ahmad that needs to be
investigated: al-Aswad b. ‘Amir. This is what al-Hafiz says about him:
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Al-Aswad b. ‘Amir al-Shami, a resident of Baghdad, his Kunya was Abi
‘Abd al-Rahman and his lagah was Shadhan: Thigah (trustworthy).120

Therefore, the chain is sakih, or at least hasan due to Sharik.

Ahmad further records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Aba Ahmad

al-Zubayti — Shatik — al-Rukayn — al-Qasim b. Hassan — Zayd b.
Thabit:

[annotator: Shu’ayb al-Arnaat], vol. 5, p. 181, # 21618

119 |hid

120 Ahmad b. ‘Al b. Hajar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 102, # 504
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The Messenger of Allah, peace be upon him, said: “I am leaving
behind over you two khalifahs: the Book of Allah and my Ahl al-
Bayt. Verily, both shall never separate from each other until they meet
me together at the Lake-Fount.”12

Al-Arnaut again says:
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The hadith is sahih through its shawahid, except his statement,
“Both shall never separate from each other until they meet me together
at the Lake-Fount.”122

The sole unverified narrator here is al-Zubayti, and this is what al-Hafiz
submits concerning him:
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Muhammad b. ‘Abd Allah b. al-Zubayr b. ‘Umar b. Dirham al-Asadi,
Abt Ahmad al-Zubayri al-Kafi: Thigah (trustworthy), thabt
(accurate), except that he made mistakes in the fadizh of al-Thawri.123

Well, this is not an hadith of al-Thawri. As such, the chain is sahih — or at

least, zasan. Through it, all the parts of the /adizh, including those denied by

al-Arnaut, are firmly established.

Imam Ibn Abi ‘Asim (d. 287 H) has documented the Aadith too:
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121 Aba ‘Abd Allih Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 5, p. 189, # 21697

122 1hid

128 Ahmad b. ‘All b. Hajar al-‘Asqalani, Tagrib al-Tabdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 95, # 6036
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Abi Bakr — ‘Amr b. Sa’d Aba Dawud al-Hafar — Sharik — al-Rukayn —
al-Qasim b. Hassan — Zayd b. Thabit:

The Messenger of Allah, peace be upon him, said, “lI am leaving
behind over you the two khalifahs after me: the Book of Allah
and my offspring, my Ahl al-Bayt. Verily, both shall never separate
from each other until they meet me at the Lake-Fount.”124

‘Allamah al-Albani (d. 1420 H) declares:
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It is a sahil hadith. But, its chain is da’/f due to the poor memory of
Sharik, and he was Ibn ‘Abd Allah the Judge. Also, al-Qasim b. Hassan
IS majhil akhal (i.e. his status is unknown). The hadizh is recorded by
Ahmad (5/181-182, 189, and 190) through two other chains from
Sharik with it. | have only declared it sahikh because it has
witnesses (shawahid) that strengthen it.125

Obviously, our ‘Allamah too was infected by the anti-Sharik fallacy. In any
case, Shatik was hasan al-hadizh. Moreover, al-Qasim b. Hassan is not majhil
al-hal. His status is known, and he is thigah (trustworthy), as we have
proved.
The new name here is Abti Bakr, and this is what al-Hafiz says about him:
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‘Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. ‘Uthman, of

124 Abii Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-Dahhak b. Mukhlid al-Shaybani, Kitib al-
Sunnah (al-Maktab al-Islami; 1%t edition, 1400 H) [annotator: Muhammad Nasir al-Din al-
Albani], vol. 2, pp. 350-351, # 754

125 1bid, vol. 2, p. 351, # 754
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Wasit origin, Aba Bakr b. Abi Shaybah al-Kaft: Thigah (trustworthy),
a hadith scientist, author of books.126

So, the chain is either sakih or hasan.

126 Ahmad b. ‘All b. Hajar al-‘Asqalani, Tagrib al-Tabdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 528, #
3586

62



10 HADITH AL-SALAT

THE PROPHETIC FAMILIES

In every Ummah, there exists a prophetic family. This is the family of its
prophet. On a more specific note, the family of Nuh, ‘alaihi al-saZ», were
the prophetic family of his Ummah. In the same manner, the family of
Ibrahim, ‘alaihi al-sa/az were the prophetic family of his own Ummah too. In
our own case, Muhammad, salallahu ‘alaibi wa alibi, 1S our Prophet, and his
family are our prophetic family. This fact is recognized by %/ama of the Ahl
al-Sunnah as well. For instance, al-Hafiz 1bn Hajar al-‘Asqalani (d. 852 H)
states:
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39d)

It is learnt from the story of al-‘Abbas that it is recommended to seek
the intercession of righteous people and the Prophetic Family.127

Imam al-Mubarakfard (d. 1282 H) too, while commenting on a hadith,
submits:
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{What has been bestowed to us exclusively}, meaning the Ahl al-Bayt.
He meant with it himself and the other members of the Prophetic

127 Shihab al-Din Ibn Hajar al-‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhari (Beirut: Dar al-
Ma'rifah li al-Taba’ah wa al-Nashr; 2nd edition), vol. 2, p. 413
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Family.128

Concerning the family of Prophet Ibrahim, Imam al-Zamakhshari (d. 538
H) says as well:
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It was towards this that the angels, peace of Allah be upon them,
indicated in their statement {Mercy of Allah and His Blessings be upon
you, O Ahl al-Bayt} [11:73]. They meant that this and its likes are part
of what the Lord of Honour has honoured you with, and He has
specially bestowed good unto you with it, O Prophetic Family.129

Here, the family of Prophet Ibrahim are referred to as an “Ahl al-Bayt” by
the angels. They were the Prophetic Family of his Ummah too.

Al-Hafiz Ibn Kathir (d. 774 H) also mentions a report about the family of
Prophet Dawud, ‘alaihi al-sazin:.
Jal b1 Sl ade syls Db e Bl sy 1B & Laf ws (g5
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It is also narrated from him that he said: “A beggar stopped at the door

of Dawud, peace be upon him, and said, ‘O Prophetic Family! Give to
us something that Allah has granted you.””130

Expectedly, prophetic families hold special positions in their respective
Ummahs. For instance, Allah informs us about two of them in these verses:

128 Aba al-‘Ala Muhammad b. ‘Abd al-Rahmin b. ‘Abd al-Rahim al-Mubarakfiri, Tukfat al-
Ahwazi bi Sharh Jami® al-Timidbi (Beirut: Dar al-Kutub al-‘limiyyah; 1st edition, 1410 H), vol.
5, p. 288

129 Abi al-Qasim Jarullih Mahmid b. ‘Umar al-Zamakhshari, al-Kashdf (Beirut: Diar al-Kitab
al-‘Arabt; 1407 H), vol. 2, p. 411

130 Abi al-Fida Ism2’1l b. Kathir al-Dimashdqf, al-Biddyah wa al-Nihayah (Dar Thya al-Turath al-
‘Arabf; 1st edition, 1408 H) [annotator: ‘Alf Shiri], vol. 9, p. 326
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Verily, Allah chose Adam, Nih, the family of Ibrahim and the family
of Imran above the worlds. (They are) offspring, one of the other,
and Allah is the All-Hearing, All-Knowing.131

There are two crucial points here:

1. The prophetic families of Ibrahim and Imran were thosen above all
the worlds. This means that none outside those families can
exercise authority or leadership over them. Naturally, therefore, all
masters and leaders over all others must come from them.

2. Members of the prophetic families are “offspring” of one another.
As a result, anyone outside the offspring of a prophet can never be
part of his chosen family.

Concerning the families of Prophet Nuah and Prophet Ibrahim, Allah
informs us of how He chose them:
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And indeed, We sent Nuh and Ibrahim, and We placed prophethood
and the Book in their offspring. Among them was he who was
guided, but many of them were disobedient to Allah.132

Explaining this verse, al-Hafiz Ibn Kathir states:
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He (Allah) says concerning him (i.e. Nuh) and Ibrahim (and We placed
prophethood and the Book in their offspring) [al-Hadid: 26], meaning:
all prophets after Nah were from his offspring. That was the case
of Ibrahim t00.133

181 Qur’an 3:33-34
132 Qur’an 57:26
133 Aba al-Fida Ism2’1l b. Kathir al-Dimashqf, al-Biddyah wa aNihayah (Dar Ihya al-Turath al-
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Imam al-Tabari (d. 310 H) too says:
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{And We placed prophethood and the Book in the offspring} in the
same manner, prophethood was in their offspring, and to them were

revealed the divine scriptures: al-Tawrat, al-Injil, al-Zabsir, al-Furgan, and
the other well-known scriptures.134

With regards to Prophet Ibrahim specifically, we read:
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And We bestowed on him lIshaq and Ya'qub, and We placed
prophethood and the Book in his offspring, and We granted him his

reward in this world, and verily, in the Hereafter he is indeed among the
righteous.135

Al-Hafiz Ibn Kathir has this exegesis:
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{And We placed prophethood and the Book in his offspring...} and
He placed prophethood and the Book in his offspring. Therefore, all
prophets sent after him were from his offspring. Also, every
scripture revealed from heaven to any prophet after him was sent
to someone from his offspring and progeny.136

This is expected, of course. None from outside the family of Nah was

‘Arabf; 1st edition, 1408 H) [annotator: ‘Alf Shiri], vol. 1, p. 120

134 Abu Ja’far Muhammad b. Jatir b. Yazid b. Kathir b. Ghalib al-Amuli al-Tabard, Jami al-
Bayan fi Tawil al-Qur'an (Dar al-Fikr; 1415 H) [annotator: Sidqt Jamil al-‘Attar], vol. 27, p. 308
185 Qur’an 29:27

136 Aba al-Fida Ism2’1l b. Kathir al-Dimashdqf, al-Biddyah wa a-Nihayah (Dar Ihya al-Turath al-
‘Arabf; 1st edition, 1408 H) [annotator: ‘Alf Shiri], vol. 1, p. 172
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qualified to exercise authority or leadership over them. Allah placed him
and his family above all the worlds. So, all prophets, messengers, leaders
and guides must naturally be from them. The same goes for the family of
Ibrahim. His family were above all others, by Allah’s Decree. Therefore, all
his successors, and all masters of mankind after him, were automatically
from his offspring, his family.

This process started with Adam, ‘alaihi al-sa/im, the first prophet. The
Qur’an states:
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Those were they unto whom Allah bestowed His Grace among the
prophets from the offspting of Adam 137

Logically, the immediate £ha/ifahs of Adam would be from his children. The
line of prophets continued among his descendants until the time of Nah. It
was Nuh who then founded a new dynasty — chosen above all creation - by
Allalh’s Decree, and the line of prophets shifted to his offspring alone.
Ibrahim was from the descendants of Nih, and he too founded a new
dynasty — which was placed over the worlds; and all subsequent prophets
naturally emerged from it.

Meanwhile, the family of Ibrahim had some minor branches. One of them
was founded by his grandson, Ya’qub, ‘alaihi al-sa/» — who was also known
as Israll. Commenting about his branch of the Ibrahimic tree, Allah states:
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And indeed, We gave the offspring of Israil the Book, and authority

and prophethood, and We provided them with good things, AND
WE MADE THEM SUPERIOR ABOVE THE WORLDS.138

We equally read about the families of Musa and Haran, @azhima al-salim,
also from the offspring of Ibrahim:

137 Qur’an 19: 58
138 Qur’an 45:16
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And their Prophet said to them, “Verily! The sign of his (i.e. Talut’s)
kingdom is that there shall come to you a wooden box, wherein is al-
sakinah from your Lord, and a remnant of that which was left
behind by the family of Misa and the family of Hartin, catried by
the angels.”13¢

This verse shows the high spiritual status of the families of Musa and
Haran. Their relics were protected in a box, and kept by angels. One may
conclude that members of these families too were high prophets, or at least
some very great saints of Allah. Otherwise, angels had no business keeping
their relics. Moreover, the angels were made to bring these relics to the
Israelites as a proof of the legitimacy of Talut’s divine kingdom. This fact
alone establishes that the Israelites held the families of Misa and Hartn in
the highest spiritual regards, and obviously considered them as masters as
well.

The family of Dawud, ‘alaihi al-sa/in, was another branch of the Ibrahimic
lineage. Allah says:
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“Work you, O family of Dawud, with thanks.” But few of My slaves
are grateful 140

Dawud, the founder of this branch, was a prophet, and a king. He was
succeeded by his son, Sulayman, ‘alaihi al-sa/», who was also a prophet and
king.

Then, there are two other branches of the tree of Ibrahim that we have not
mentioned. Imam al-Bukhari (d. 256 H) records about them:
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130 Qur’in 2:248
140 Qur’an 34:13
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{Verily, Allah chose Adam, Nih, the family of Ibrahim and the
family of Imran above the worlds ... Allah provides sustenance to
whom He wills, without limit.} Ibn ‘Abbas said: “{and the family of
Imran} They are the believers from the family of Ibrahim, the
family of ‘Imran, the family of Yasin AND THE FAMILY OF
MUHAMMAD, peace be upon him. He (Allah) says: {Verily, the
most entitled to Ibrahim are those who followed him} They are
the beligvers”.141

Prof. Ibn Yasin also submits:
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{Verily, Allah chose Adam, Nih, the family of Ibrahim and the family
of Imran above the worlds}

Al-Tabari and Tbn Abi Hatim record with their hasan chain from ‘Ali
b. Abi Talhah from Ibn ‘Abbas that he said, “They are the believers
from the family of Ibrahim, the family of Imran, the family of Yasin
AND THE FAMILY OF MUHAMMAD. Allah the Most Glorious
say: {Verily, the most entitled to Ibrahim are those who followed
him}.”142

As authentically transmitted from Ibn ‘Abbas, radzyallabu ‘anbhu, the family of
Muhammad is part of the family of Ibrahim mentioned in this verse:

141 Abi ‘Abd Allah Muhammad b. Ismal b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jami’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 3, p. 1263

142 Prof. Dr. Hikmat b. Bashir b. Yasin, Mawssi'at a-Sahih al-Masbir min al-Tafsir bi al-Mathir
(Madinah: Dar al-Mathar li al-Nashr wa al-Tawzr’ wa al-Taba’at; 1st edition, 1420 H), vol. 1,
p. 411
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Verily, Allah chose Adam, Nih, the family of Ibrahim and the family
of Imran above the worlds. (They are) offspring, one of the other, and
Allah is the All-Hearing, All-Knowing.143

In fact, the family of Muhammad is the only family in our entire Ummah
that is included as part of the family of Ibrahim in that verse. Ibn ‘Abbas
has mentioned none other. As such, we know from the g4 that:

1. The family of Muhammad have been chosen by Allah above all of
His other creatures of their times.

2. The family of Muhammad are offspring of one another. Therefore,
anyone who is not from the offspring of Muhammad is
automatically excluded by Allah Himself.

The direct implication of the verse is that none from outside the family of
Muhammad can legitimately exercise authority or leadership over them.
Moreover, all masters, leaders and guides of the Ummah must always be
from them. This way, the master, leader or guide would be able to exercise
authority over them, and over everyone else.

143 Qur’an 3:33-34
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THE FAMILY OF IBRAHIM
AND THE FAMILY OF MUHAMMAD

The family of Muhammad, sa/lallibn ‘alaibi wa alibi, in our Ummah mainly
mirrors the family of Ibrahim, ‘alaihi al-saim, in his Ummah. This
fundamental fact is explicitly mentioned in authentic Sunni ahadith. Imam
al-Bukhari (d. 256 H), for instance, records:
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Qays b. Hafs and Muasa b. Isma’1l — ‘Abd al-Wahid b. Ziyad — Aba

Qurrah Muslim b. Salim al-Hamdani — ‘Abd Allah b. Tsi — ‘Abd al-
Rahman b. Abi Layli:

Ka’b b. ‘Ujrah met me and said, “Shall I not give you a present | got
from the Prophet, peace be upon him?” I said, “Yes, give it to me.” He
said, “We asked the Messenger of Allah, peace be upon him, and said,
‘O Messenger of Allah! What is the manner of the salat upon you,
Ahl al-Bayt, for Allah has taught us how to send salam you (Ahl
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al-Bayt)?’ He replied, ‘Say: O Allah! Send sa/r upon Muhammad and
upon the family of Muhammad, in exactly the same manner as You sent
salat upon Ibrahim and upon the family of Ibrahim. You are the Most
Praiseworthy, the Most Glorious. O Allah! Bless Muhammad and
the family of Muhammad, in exactly the same manner as You
blessed Ibrahim and the family of Ibrahim. You are the Most
Praiseworthy, the Most Glorious.”””144

This is the mutawatir version of the hadith, as anyone who has done research
on this matter can easily confirm4s. There are a few shadh reports which
either removes or replaces the phrase “the family of Muhammad”.
However, such odd 7waya4r cannot in any way harm a mutawatir hadith.

Al-Bukhari also documents:
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Adam — Shu’bah — al-Hakam — ‘Abd al-Rahman b. Abf Layli:

144 Abi ‘Abd Allah Muhammad b. Ismail b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jami’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Baghi], vol. 3, p. 1233, # 3190

145 See al-Qadi Aba Ishaq Ismal b. Ishaq b. Isma’1l b. Hammad b. Zayd al-Azdi al-Bastt al-
Baghdadi al-Maliki al-Jahdami, Fadl Salat ‘ali a-Nabi (Beirut: al-Maktab al-Islami; 3rd edition,
1397 H) [annotator: Muhammad Nasir al-Din al-Albani], pp. 55-68. In this book, al-Qadi
Abiti Ishaq records several ahadith mentioning “the family of Muhammad” with their chains
from Ka’b b. ‘Ujrah, ‘Ugbah b. ‘Amr, ‘Abd Allah, ‘Abd Allah b. Umar or ‘Abd Allah b.
‘Amr, Abi Mas™ad al-Ansari, Ibrahim, al-Hasan, Abi Sa’id al-Khudri, Talhah, Zayd b.
Kharijah, ‘Abd al-Rahman b. Bishr b. Mas’id, and Fatimah bint al-Nabi Muhammad.
Moreover, Abu al-Qasim ‘Alf b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’t
in his Tarikh Madinah Dimashg (Beirut: Dar al-Fikr) [annotator: ‘Alf Shiri] has also narrated it
— with the chains of transmission — from ‘Aishah (vol. 53, p. 309), Anas b. Malik (vol. 48, p.
316), al-Husayn b. ‘Alf (vol. 18, p. 87) and Umm Salamah (vol. 14, p. 141). This is far more
than what is needed for absolute zawartur. As for the shadp reports which expunge or replace
“the family of Muhammad”, they have no zawartnr whatsoever and are not even close, and
therefore can neither harm nor replace the mutawitir hadith.
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Ka'b b. ‘Ujrah met me and said, “Shall I not give you a present? Verily,
the Prophet, peace be upon him, came to us and we said, ‘O Messenger
of Allah, we already know how to make sa» 0On you. But, how do we
make salit on you?” He replied, ‘Say: O Allah! Send sa/it upon
Muhammad and upon the family of Muhammad, in exactly the same
manner as You sent sa/a upon the family of Ibrahim. You are the Most
Praiseworthy, the Most Glorious. O Allah! Bless Muhammad and
the family of Muhammad, in exactly the same manner as You
blessed the family of Ibrahim. You are the Most Praiseworthy, the
Most Glorious. 146

He again records:
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Sa’id b. Yahya — my father — Mas’ar — al-Hakam - Ibn Abi Layli — Ka'b
b. ‘Ujrah, may Allah be pleased with him:

It was said, “O Messenger of Allah, we have already known how to
make salam on you. But, how do we make sa/#?” He replied, ‘Say: O
Allah! Send sa/at upon Muhammad and upon the family of Muhammad,
in exactly the same manner as You sent sa/iz upon Ibrahim. You are the
Most Praiseworthy, the Most Glorious. O Allah! Bless Muhammad
and the family of Muhammad, in exactly the same manner as You
blessed Ibrahim. You are the Most Praiseworthy, the Most
Glorious.”147

Imam Muslim (d. 261 H) too documents:
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146 Abi ‘Abd Allah Muhammad b. Isma1l b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jami’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 5, p. 2338, # 5996

147 1bid, vol. 4, p. 1802, # 4519
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Yahya b. Yahya al-Tamimi — Malik — Na’Im b. ‘Abd Allah al-Mujmar —
Muhammad b. ‘Abd Allah b. Zayd al-Ansati — Abu Mas’ad al-Ansari:

The Messenger of Allah, peace be upon him, came to us while we were
in the assembly of Sa’d b. ‘Ubadah. So, Bashir b. Sa’d said, “Allah the
Most High ordered us to make sa/iz upon you, O Messenger of Allah.

So, how do we make sa/it upon you?” The Messenger of Allah, peace
be upon him, kept silent so much we wished he had not asked him.

Then, the Messenger of Allah, peace be upon him, said: “Say: ‘O Allah!
Send sa/ar upon Munammad and upon the family of Muhammad, in

exactly the same manner as You sent sa/i upon the family of Ibrahim
and bless Muhammad and the family of Mukammad, in exactly

the same manner as You blessed the family of Ibrahim
THROUGHOUT THE WORLDS. You are the Most Praiseworthy,
the Most Glorious.” As for the salim, it is as you have been taught.148

Imam Ahmad (d. 241 H) has this rwayah as well:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Uthman b.

‘Umar — Malik — Na’im al-Mujmar — Muhammad b. ‘Abd Allah — Aba
Mas’ud:

148 Aba al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sah#s Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 1, p. 305, # 405
(65)
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It was said, “O Messenger of Allah, how do we make sa/i upon you?”
So, he replied, “Say: ‘O Allah! Send sa/t upon Murammad and upon the

family of Musammad and bless Musammad and the family of
Mubammad, in exactly the same manner as You blessed Ibrahim

THROUGHOUT THE WORLDS. You are the Most Praiseworthy,
the Most Glorious.”149

Shaykh al-Arnaat comments:

T

Its chain is sa/zh upon the standard of (Imam) Muslim.150

There are a number of points that need to be highlighted here. First, this
was what KKa’b b. ‘Ujrah said to the Messenger of Allah:
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O Messenger of Allah! What is the manner of the saZiz upon you, Ahl
al-Bayt, for Allah has taught us how to send saliz upon you (Ahl al-
Bayt)?

We know from this that the Sahabah used to send sa/az upon members of
the Ahl al-Bayt. In fact, it was Allah Himself Who taught them to send
salam upon the Ahl al-Bayt. Sending saZi» upon a male member of the Ahl
al-Bayt, for instance, is to say “alaihi al-sazan” (peace be upon him),
“salamullah ‘alaib?”’ (peace of Allah be upon him), or similar statements
containing “salin” (peace) after mentioning or writing his name. The
Sahabah used to do it, as Ka’b testified. Some of the eatly Sunnis — from all
fields of knowledge - also did it to a good extent. Examples abound galore
in their classical books. However, in order to conserve space, we will be
citing only a few, from Sahi# al-Bukbari. Concerning Amir al-Muminin,
‘alaihi al-sa/anz, Imam al-Bukhari writes:
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‘Ali, ‘alaihi al-salim, said: “Al-Dhariyat are the winds” .15

149 Aba ‘Abd Allih Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 4, p. 118, # 17108
150 Ihid
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With regards to his wife, the blessed daughter of the Messenger of Allah,
laiha al-salam, Al-Bukhari also states:

) Lo Al s
Fatimah, ‘@aiha atsalim, said... 152

About Imam al-Hasan, ‘alaihi al-sa/in, al-Bukhari is no different either:
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Al-Hasan b. ‘Ali, ‘@laihima al-salan, Waived the debt of a man 153

Imam al-Husayn, ‘alaihi al-sainz, the martyr of Karbala, is treated likewise by
al-Bulkharf:
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Husayn b. ‘All, ‘@laibima al-salam, informed himis4

He also says:
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The head of al-Husayn b. ‘Ali, ‘alaihi al-sa/in, was brought to ‘Ubayd
Allah b. Ziyad15s

Even Imam Zayn al-‘Abidin, ‘Ali b. al-Husayn, ‘alaihi al-sa/in, is given the
same recognition by al-Bukhari:
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151 Abi ‘Abd Allzh Muhammad b. Isma1l b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jami’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 4, p. 1836

152 1bid, vol. 4, p. 1619, # 4193

153 1bid, vol. 2, p. 918

154 1bid, vol. 3, p. 1125, # 2925 and vol. 6, p. 2716, # 7027

155 1bid, vol. 3, p. 1370, # 3538
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‘Ali b. al-Husayn, ‘alaihi al-sa/m, said....156

This Sunnah, unfortunately, is resisted by a lot of modern Sunnis. It is
ptimarily the Shi’ah who still keep it alive. May Allah set our Ummah aright.

Secondly, the sa/ar upon the Prophet is also the sa/ir upon his Ahl al-Bayt.
Note these words of the Sahabah:

Sl Jal Ko s3all S Al Jousy

O Messenger of Allah! What is the manner of the sa/iz upon you, Ahl
al-Bayt?

And:
che S S ehle i S Tlde 55 1 s b

O Messenger of Allah, we already know how to make salin On you.
But, how do we make sa/r on you?

To both questions, he gave the same answer. Whether you want to make
salat on the Prophet or the Ahl al-Bayt, you must mention him together
with them. ‘Allamah al-Albani (d. 1420 H) confesses to this as well:
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You have known from our previous discussions that in all the methods
of making sa/ir upon the Prophet, peace be upon him, there is mention
of his Ahl al-Bayt and his family. This is why it is incorrect to make
salat upon him, peace be upon him, alone. Rather, one must

attach the family to him. In fact, one must mention the complete
method from its beginning to its end, as it has been narrated, bound by

156 1bid, vol. 5, p. 1959

77



TOYIB OLAWUYI

his statement, peace be upon him “say: O Allah, send sa/# upon
Muhammad and upon the family of Muhammad....” when they asked
him about the method of making salar upon him, peace be upon
him.157

Interestingly, even our ‘Allamah does not conform with that same Sunnah in
his statements above!'$8 This reflects how bad the situation has become
among the Ahl al-Sunnah wa al-Jama’ah. It is mainly the Shi'ah who keep
this Sunnah, while Sunnis invent and follow their own bid’ah in this matter.
Whenever Shiis intend to send sa/iz upon the Prophet — especially in
books, writings and speeches — they say “sa/aliabn ‘alaihi wa alibi” (*salat Of
Allah be upon him and his family” but often translated as “peace be upon
him and his family”). Sunnis, by contrast, traditionally delete the phrase
“and his family” from their own saz/# In fact, some of them go as far as
actively opposing the Sunnah in order to justify their bid’ah. ‘Allamah al-
Albani expresses his frustration on this matter too:
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157 Muhammad Nisir al-Din al-Albani, Asl Sifat al-Sa/ir a-Nabi (Riyadh: Maktabah al-Ma’arif
li al-Nashr wa al-Taw=7; 15t edition, 1427 H), vol. 3, p. 933

158 A likely explanation for this inconsistency, is that ‘Allamah al-Albani is only referring to
the mode of sa/ in the tashahhud during the five daily prayers. He has written all those
words within its context. However, the ahadizh which he has referenced are general in nature.
The Sahibah did not ask the Ras#/ about the method of sa/ir during the tashahhud only.
Rather, they requested him to teach them the mode of sa/ in all circumstances, with explicit
reference to the Verse of al-Sa/iz which is also general in nature. If indeed the ‘Allimah had
truly understood from the questions of the Sahibah that they were only asking about the
mode of sa/ir in the tashahhud, then he must really have had extremely poor comprehension
skills.

78



HADITH AL-THAQALAYN
K o) Egalb Yl sy s

One of the strange things of this time is how a person denies what is
authentically transmitted from him, peace be upon him, through
several, sahih chains — that is, the salat upon the Prophet, peace be
upon him, and his family together with him, despite having seen
and read it in the books of the Sunnah {from a number of the Sahabah,
among them Ka’b b. “Ujrah, Aba Hamid al-Sa’di, Abua Sa’id al-Khudri,
Abt Mas’ad al-Ansari, Aba Hurayrah and Talhah b. ‘Ubayd Allah; and
in their akadith, they asked the Prophet, peace be upon him, “How do
we make salar upon you?”, and he, peace be upon him, taught them
this method}. That person is Prof. Muhammad Is’af al-Nashashibi in
his book al-Isiin a-Sahih (“The Cotrect Islam”), pp. 177-189, and his
proof in that is that the verse {O you who believe! Make sa/i upon him
and send sa/i» upon him perfectly} does not mention anyone else apart
from the Prophet, peace be upon him. On this basis, he denies all the
sahih ahadith15°

It is our humble contention that this ugly situation was created by the
extremely troubled history of Sunni Islam with the offspring of the Prophet
of Allah. We will have more to say on this, later in this book.

In the salit upon the Messenget, we pray Allah to do two things:

1. To send His sazir upon Muhammad and his family in exactly the same
manner as He sent sa/it upon Ibrahim and his family.

2. To bless Muhammad and his family in exactly the same manner as He
blessed Ibrahim and his family.

So, what does it mean that Allah sends s/ upon someone? Al-Hafiz Ibn
Kathir (d. 774 H) gives us the answer:

Moy « SO xe ade o5 | A B5lo § A G S5 D el S
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Al-Bukhari said: Aba al-‘Aliyah said: “The salat of Allah is His praise

of him among the angels, and the sa/ir of the angels is al-d«’a (the
supplication).”160

159 1bid, vol. 3, p. 934
160 Abu al-Fida Isma’il b. ‘Umar b. Kathir al-Qurashi al-Dimashqi, Tafsir al-Qur'an al-‘Azim
(Dar al-Taybah li al-Nashr wa al-Tawzi; 2nd edition, 1420 H) [annotator: Sami b.
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In other words, we pray Allah to praise Muhammad and his family among
His angels in exactly the same manner as He praised Ibrahim and his family
among them. In that case, how did Allah praise Ibrahim and his family
among the angels? To avoid prolonging the research, we will restrict
ourselves to Ibrahim alone. The Qut’an has mentioned about him:

USJ‘“U o o8 Loy Uano laver ()KQQJ Ll ¥y bagg f:‘*\f.! oL

Ibrahim was neither a Jew nor a Christian, but he was an absolutely
pure Muslim monotheist, and he was not one of the polytheists.16!

This is a praise of our dear Prophet, Ibrahim, for his unadulterated Islamic
faith. Allah also says:

o olgl (&L a2l ol

Verily, Ibrahim was, without doubt, forbearing, used to invoke Allah
with humility, and was repentant.162

And:
w158 Sl o 2l i 018 T 6 ] o

Verily, Ibrahim was (himself) an Ummah, obedient to Allah, an
absolutely pure monotheist, and he was not one of the polytheists.
He was thankful for His Graces.163

And:
s o o874 ol ASD) 3 53,

And mention in the Book Ibrahim. Verily, he was a man of truth, a
prophet.164

Muhammad Salamah], vol. 6, p. 457
161 Qur’an 3:67

162 Qur'an 11:75

163 Qur’an 16:120-121

164 Qur’an 19:41
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And:
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And remember Our devout worshippers, Ibrahim, Ishaq and Ya’qub,
owners of strength and understanding. Verily, We chose them with
the remembrance of the Home (i.e. the Hereafter). And they are with
Us, verily, of the chosen and the best.165

And, finally:
s sl w2l

And Ibrahim who thoroughly and faithfully fulfilled (the
commandments of his Lord).166

These, without doubt, were part of the praises of Allah for His noble
Prophet, Ibrahim, which He mentioned to His angels. We beseech Allah -
inour sa/it - to say these same things about Muhammad and his family too.
Of course, He never flatters. Therefore, He must first bestow these noble
qualities upon the Ahl al-Bayt, and must then assist them to achieve the
virtues. It is only after doing all this that He would mention the praises of
Muhammad and his family to the angels.

Billions of Muslims — since the time of Muhammad, and including
Muhammad himself and millions of pious aw/ya — have beseeched Allah for
more than 1400 years to praise Muhammad and his family in His heavens,
countless times everyday. Moreover, this massive 4’z is based upon His
Own Command and Formula. Therefore, we have absolutely no doubt that
our Lord accepted the sazi during the lifetime of His Prophet, and has
continued to honour it, and will never cease to do so till the Hour. In other
words, He granted all the qualities and virtues of Prophet Ibrahim to
Muhammad and his family, and helped them in reaching the best acts and
sacrifices, and then praised them throughout His heavens, among His
purified legions.

As part of our sa/it, we further pray Allah to bless Muhammad and his

165 Qur’an 38:45-47
166 Qur’an 53:37
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family in exactly the same manner as He blessed Ibrahim and his family.
This is perhaps the most important aspect of the whole du’z. We ask our
Lord to grant the same blessings which He gave Ibrahim and his family to
Muhammad and his family as well. So, what were Allah’s blessings upon
Ibrahim and the family of Ibrahim? Well, one of them is mentioned in this
Verse:

o e lean 33 Gl e ol JTy el JTy gy 5T o) Aol
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Verily, Allah chose Adam, Nih, the family of Ibrahim and the family of
Imran above the worlds.167

Therefore, Allah blessed Ibrahim and his family by choosing them above all
the worlds. They were superior to all other creatures of our Lord, and none
can be master over them except someone from amongst them. There is no
doubt that Allah has blessed Muhammad and his family in this same way as
too. He has chosen them above all the worlds, and none can be their leader
in anything except someone from amongst them.

Concerning the same family, Allah declares:
e 0o ATy A8, CLSI ol ) T T

We have granted the Book and the Hikmah to the family of Ibrahim,
and We gave them a great kingdom.168

And:
5lly Sy S AT ) et
They are those whom We gave the Book, the authority, and
prophethood.169
And:

167 Qur’an 3:33
168 Qur’an 4:54
169 Qur’an 6:89
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And indeed, We gave the offspring of Israil the Book, and authority
and prophethood, and We provided them with good things, AND
WE MADE THEM SUPERIOR ABOVE THE WORLDS.170

Our God fixed some five things within the family of Ibrahim: prophethood,
scriptures, authority, and kingdom. None could be a prophet except
someone from that blessed family. Moreover, none could receive divine
scripture except he was one of them. None could legally exercise authority
except a leader from their family; and — by extension - none could be a
legitimate king except he was from them. Above all, members of their
family were the best of Allah’s creation in all their Ummahs. In the same
manner, by virtue of Hadith akSalat, Allah has fixed the same five blessings
within the family of Muhammad too. Two of them — prophethood and the
Book - got restricted to Muhammad himself alone due to his Lord’s
Decree. As for the remaining three, however, they are in his family, and will
continue among them only - till the Hour.

170 Qur’an 45:16
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12 THE VERSE OF AL-IMAMAH

THE HEIRS OF IBRAHIM AND MUHAMMAD

One of the greatest blessings of Allah upon Ibrahim and his family, ‘alaihim
al-salim, was that He made them Imams of mankind. The Quran has
informed us about this. For instance, it states concerning Prophet Ibrahim,
‘alaihi al-salan:.

JB 20> ey JB Lale] uldl lleler (31 JB (a8l UK 4y ) ) 3
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And when Ibrahim was tried by his Lord with some statements, and he
fulfilled them, He said, “I will appoint you an Imam OF
MANKIND.” He (Ibrahim) asked, “And of my offspring?” He (Allah)
replied, “My Covenant shall not reach the wrongdoers.”17

Often, our brothers from the Ahl al-Sunnah confuse the I»zimah mentioned
in this verse with al-nubuwwah (prophethood). However, the matter itself is
totally clear. Every prophet or messenger, except Muhammad b. ‘Abd
Allah, sallallabn ‘alaihi wa alibi, was sent only to his people. None of them was
ever sent to all of mankind:

o o aegp by V) gy (g Wl s

We sent not a messenger except with the language of HIS PEOPLE
in order that he might clearly explain TO THEM.172

171 Qur’an 2:124
172 Qur’an 14:4
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Imam Ahmad (d. 241 H) also records:
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‘Abd Allzh (b. Ahmad) — my father (Ahmad b. Hanbal) — Hushaym —
Sayyar — Yazid al-Faqir — Jabir b. ‘Abd Allah:

The Messenger of Allah, peace be upon him, said: “I have been given
five things which were never given to anyone before me. I have been
sent to the red and the black. The prophet used to be sent to HIS
PEOPLE ONLY, and I have been sent to all mankind.”173

Al-Arnatt comments;
ol b o s odli)
Its chain is sakih upon the standard of the two Shaykhs.174
Imam Muslim (d. 261 H) too has this:
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Yahya b. Yahya — Hushaym — Sayyar — Yazid al-Faqir — Jabir b. ‘Abd
Allah al-Ansarf:

The Messenger of Allah, peace be upon him, said: “I have been given
five things which were never given to anyone before me. Every
prophet was sent to HIS PEOPLE ONLY, while I have been sent
to every red person and every black person.”175

173 Abd ‘Abd Allih Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 3, p. 304, # 14303

174 |bid

175 Aba al-Husayn Muslim b. al-Hajjaj al-Qushayti al-Naysaburi, Sahis Muslim (Beirut: Dar
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So:

1. As a prophet and messenger, Prophet Ibrahim was sent to his

people only.

2. But as an Imam, his assignment covered all human beings of his
time — including even all the contemporary prophets and
messengers.

Needless to say, whoever insists that “Imam” means “prophet” must
explain how Ibrahim — the Kja/i/ of al-Rahman - was made the prophet of
all mankind during his time!

There are a number of other points from the verse that must be noted:
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And when Ibrahim was tried by his Lord with some statements, and he
fulfilled them, He said, “I will appoint you an Imam of mankind.”
He (Ibrahim) asked, “And of my offspring?” He (Allah) replied, “My
Covenant shall not reach the wrongdoers.”

Firstly, Allah identifies Imamah as His Covenant. This means that it is solely
His affair. He Alone decides and defines it. Therefore, it is He Who grants
it and makes its appointments. It is NOT their affair. As such, they have no
control whatsoever over it. Secondly, it never gets to wrongdoers. Allah will
NEVER permit Iwamah to get to any wrongdoer till the Day of
Resurrection. Al-Hafiz Ibn Kathir (d. 774 H) explains further:
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Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Baqi], vol. 1, p. 370, # 521 (3)
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Allah the Most High says: {And when Ibrahim was ttied by his Lotd
with some statements, and he fulfilled them, He said, “I will appoint you
an Imam of mankind.” He (Ibrahim) asked, “And of my offspring?” He
(Allah) replied, “My Covenant shall not reach the wrong-doers.”} When
he fulfilled the huge obligations which his Lord commanded him with,
he appointed him the Imam of mankind, whom they must follow, and
whose guidance they must copy. He requested Allah that this
Imamah be connected with his lineage, and be uninterrupted
within his offspring, and be perpetual forever among his offspring.
So, what he asked WAS GRANTED, and he was granted full
authority of Imamah, and the wrong-doers were excluded from its
reach, and it was made exclusive to the righteous scholars among
his offspring.176

In other words, Inamah has never ceased on the earth — at least, since the
time of Ibrahim. It has remained “uninterrupted”, “perpetual” and
“forever”, within the offspring of Ibrahim the Kha/i. Therefore, there is
always an Imam for all mankind from the offspring of Prophet Ibrahim. In
fact, there is one right now! Moreover, Inamah never gets to wrong-doers.
Therefore, the Imam from the offspring of al-Kha/i/ is one who never does
wrong. With these facts, would it still be wise to insist that Iwdimab is
prophethood? Is nubuwwah “uninterrupted”, “perpetual”” and “forever”?

Prof. Ibn Yasin records:
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Al-Tabarti records with his sahih chain from Mujahid that he said:
“(My Covenant shall not reach the wrongdoers) There will never be
an Imam who does wrong.”177

Meanwhile, the offspring of Ibrahim al-Kha/il, as Allah states, are in two
categories only:

176 Abd al-Fida Isma’1 b. Kathir, Qisas al-Anbiyd (Dar al-Kutub al-Hadithah; 1t edition, 1388
H) [annotator: Mustafa ‘Abd al-Wahid], vol. 1, p. 232; Aba al-Fida Isma1l b. Kathir al-
Dimashdqi, al-Bidiyah wa al-Nibdyah (Dar Ihya al-Turith al-‘Arabi; 1st edition, 1408 H)
[annotator: “Alf Shiri], vol. 1, p. 191

177 Prof. Dr. Hikmat b. Bashir b. Yasin, Mawssi'at a-Sahih al-Masbir min al-Tafsir bi al-Mathir
(Madinah: Dar al-Mathar li al-Nashr wa al-Tawzr’ wa al-Taba’at; 1st edition, 1420 H), vol. 1,
p. 229
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Peace be upon Ibrahim. Thus indeed do We reward the good-doers.
Verily, he was one of Our believing slaves. And We gave him the glad
tidings of Ishaq, a prophet from the righteous. We blessed him (i.e.
Ibrahim) and Ishag, and of their offspring are good-doers and
some that are plainly wrongdoers to themselves.178

Of course, anyone who disobeys Allah is someone who wrongs himself:
wf\bﬁ.‘aa&\sj».wg,yj

And whosoever transgresses the set limits of Allah, then indeed he
has wronged himself.17®

We also read:

And whosoever transgtesses the set limits of Allah, then such are the
wrongdoers.18

Imam Salihi al-Shami (d. 942 H) explains:
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The meaning of the Most High's Statement: {And whosoever
transgresses the set limits of Allah, such are the wrongdoers} {Bagarah:

229), that is, the set limits of Allah are things He has made haram
and His prohibitions.18!

‘Allamah al-Albani (d. 1420 H) submits that the scope is far wider than that:

178 Qur’an 37:109-113

179 Qur’an 65:1

180 Qur'an 2:229

181 Muhammad b. Yasuf al-Salihi al-Shami, Subul al-Hudi al-Rashad fi Sirah Khayr a-Thad
(Beirut: Dar al-Kutub al-‘llmiyyah; 1st edition, 1414 H) [annotators: ‘Adil Ahmad ‘Abd al-
Mawjud and ‘Alf Muhammad Ma’ad], vol. 2, p. 289
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Whosoever exceeds, in performing an act, the time set for that act by
Allah the Most High, he has transgressed the limits of Allah, and the
Most High says: {And whosoever transgtesses the limits of Allah, then
such are the wrong-doers}.182

And Imam Fakhr al-Din al-Razi (d. 606 H) seals it:
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His Statement {My Covenant shall not reach the wrongdoers}: So,
whosoever commits a sin, he is a wrongdoer to himself due to His,
the Most High's Statement: {And of them are those who wrong
themselves} [35:32]:83

So, any descendant of Prophet Ibrahim who delays his Sa/az, for instance,
without any cogent excuse or who does anything haran or prohibited, is a
wrongdoer, and — as a result — can never be an Imam. Without any doubt,
every sinner breaks a limit set by Allah in order to become one! As such, all
sinners among the progeny of Ibrahim are automaticalll and absolutely
disqualified and barred from Inanmah.

Allah informs us of some of the Imams from Ibrahim’s immediate

offspring:
6,0k (e AT Pl y (pdlo U N85 86 giny 315 4 om
And We bestowed upon him (i.e. Ibrahim) Ishaq and Ya’qab. Each

one We made righteous. And We appointed them Imams, guiding
by Our Command.184

182 Abii ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nah al-Albani, Al-Thamar al-
Mustazab fi Figh a-Sunnah wa al-Kizab (Gharas li al-Nashr wa al-TawzT’; 1st edition, 1422 H),
p. 70

183 Fakhr al-Din al-Razi, ‘lsmat al-Anbiya (1406 H), p. 14

184 Qur’an 21:72-73
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We know from this verse that Imams are guides. Secondly, they guide by
the Command of Allah. This means three things. One, their Imamal 1S
bestowed by an explicit Decree from Allah. This, of course, is very obvious
already. Two, these Imams themselves stick to the Commands of Allah, and
never deviate from it. This too is very apparent, since they never wrong
themselves. Three, the Imams hold the Command of Allah. So, their
commands are Commands of Allah, and their prohibitions are Prohibitions
of Allah. Obedience to them is obedience to Allah, and disobedience to
them is disobedience to Allah. Moreover, it is interesting that Allah has

used the plural (f\,l»-) while mentioning the Imams. This clearly is to

indicate that Ishaq and Ya’qub were not the only Imams in the immediate
lineage of Ibrahim. There were several others that have not been
mentioned.

Among the Israelites, there were equally many Imams chosen by Allah,
from the offspring of Ibrahim:
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And indeed We gave Musa the Book. So be not you in doubt of
meeting him. And We made it a guide to the Children of Israel. And
We appointed from among them Imams guiding by Our

Command, when they (i.e. the Imams) wete patient and used to believe
with certainty (yagzz) in Our Verses.185

There are two quick questions at this point:
@ Areothere any Imams from the offspring of Ibrahim in our Ummah
(b) :??ﬁere are, who are they?
This hadith of Imam Abu Ya’la (d. 307 H) gives the first hint:
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185 Qur’in 32:23-24
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Al-Hasan b. Isma’il Aba Sa’id — Ibrahim b. Sa’d — his father — Anas,
may Allah be pleased with him:

The Messenger of Allah, peace be upon him, said: ““The Imams are
from Quraysh.””18

Shaykh Dr. Asad says:

@ﬁé o.')\.k.ml
Its chain is sahih187

This hadith is actually mutawatir, as al-Hafiz (d. 852 H) declares:
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The hadith *'The Imams are from Quraysh” is recorded by al-Nasai
from Anas, and al-Tabarani narrated it in al-D# 'z, and al-Bazzar and
al-Bayhadqi also natrated it, through several chains, from Anas. | say:
| gathered its chains in a separate volume from forty
Sahabah.188

This hadith establishes absolutely that there are Imams in this Ummah from
the offspring of Ibrahim who hold the Covenant of Allah and guide the rest
of us by His Command. Most importantly, all of these Imams are appointed
by Allah, and none of them ever goes against His Laws, before and during
his Imamah. A crucial point to note, also, is that all our Imams are from the
tribe of Quraysh.

Meanwhile, Quraysh is a large tribe, with several clans. Are the Imams
spread across the entire tribe? Or, are they concentrated in a single clan?
Our answers are firmly established in this sa/it:

185 Abi Y2'la Ahmad b. ‘Ali b. Muthanna al-Mawsili al-Tamimi, Musnad (Damascus: Dar al-
Maman li al-Turath; 1st edition, 1404 H) [annotator: Dr. Husayn Salim Asad], vol. 6, p. 321,
# 3644

187 Ibid

188 Aba al-Fadl Ahmad b. ‘Ali b. Muhammad b. Ahmad b. Hajar al-‘Asqalani, Ta/kbis a-Habir
(Dar al-Kutub al-‘limiyyah; 1st edition, 1419 H), vol. 4, p. 116, # 1730
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O Allah! Bless Muhammad and the family of Muhammad, in
exactly the same manner as You blessed Ibrahim and the family
of Ibrahim. You are the Most Praiseworthy, the Most Glorious.18°

Undeniably, Ibrahim and his offspring were the Imams of their past
Ummahs. So, Muhammad and his family are the Imams of their present
Ummah. Allah has blessed Muhammad and his family in exactly the same
manner as He blessed Ibrahim and his family. Therefore, Muhammad was
the Imam of mankind during his lifetime, as Ibrahim was; and the family of
Muhammad atre the Imams after Muhammad, as the family of Ibrahim were
after Ibrahim.

We must not forget also that the family of Muhammad have been “chosen”
by Allah above all creation of their times. Let us remind ourselves of this
crucial submission by Prof. Ibn Yasin:
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{Verily, Allah chose Adam, Nih, the family of Ibrahim and the family
of Imran above the worlds}

Al-Tabari and Tbn Abi Hatim record with their hasan chain from ‘Ali
b. Abi Talhah from Ibn ‘Abbas that he said, “They are the believers
from the family of Ibrahim, the family of ‘Imran, the family of Yasin
AND THE FAMILY OF MUHAMMAD. Allah the Most Glotious
say: {Verily, the most entitled to Ibrahim are those who followed
him}.”19

189 Abi ‘Abd Allzh Muhammad b. Ismal b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jami’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 3, p. 1233, # 3190

190 Prof. Dr. Hikmat b. Bashir b. Yasin, Mawsi'at al-Sahil al-Masbir min al-TafSir bi al-Mathir
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We must equally remember Hadith a/Thagalayn, which leaves no doubt
about the identity of the supreme guides of humanity after Muhammad:

Jm‘éjcj:&\g\;{b\,bidQﬁ&éio\;\n&g;{jﬁ@\;u,JU\Lj\g
O mankind! I have left behind over you that which if you hold fast
to it you will never go astray: the Book of Allah and my offspring,
my Ahl al-Bayt.
Supreme guides of mankind, of course, are always the Imams:
65k e AT Pldaery

And We appointed them Imams, GUIDING by Our Command.19!

(Madinah: Dir al-Mathar li al-Nashr wa al-Tawzr’ wa al-Taba’at; 1st edition, 1420 H), vol. 1,
p. 411
191 Que'an 21: 73
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13 HADITH AL-THAQALAYN

CLARIFYING THE CONFUSIONS OF IBN TAYMIYYAH
(Part 1)

Shaykh Ibn Taymiyyah (d. 728 H) says:
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As for that which is narrated by (Imam) Muslim, that at Ghadir
Khumm he (the Prophet) said: “I am leaving behind over you the two
weighty things (al-thagalayn): the Book of Allah” — and he mentioned
the Book of Allah and focused exclusively on it, then he said — “and my
offspring, my Ahl al-Bayt. | remind you, by Allah, of my Ahl al-Bayt”
three times, this is one of the reports which are documented by (Imam)
Muslim alone, and al-Bukhari did not record it. Al-Tirmidhi narrated it,
and recorded an additional part for it: “Verily, both shall never separate
from each other until they meet me at the Lake-Fount.”

Many of the hadizh scientists have criticized this additional part, and he
said: “It is not part of the hadizh”. As for those who believed in its
authenticity, they said, “It only proves that the ‘itrah as a whole,
who are the Banii Hashim, will never agree on an error.” This is
what a group from the Ahl al-Sunnah say, and it is from the replies of
al-Qadi Abt Ya’la and others.

And the hadith in (Sahih) Muslim — if the Prophet, peace be upon
him, really said it — there is nothing in it except a command to
follow the Book of Allah (alone); and the command for this matter
had already been given before that during the Farewell Hajj, and he did
not give a command to follow the offspring (‘itrah). Rather, he said,
“I remind you, by Allah, of my Ahl al-Bayt.” The remembrance of them
by the Ummah means that they must remember what had previously
been commanded before that, in terms of giving them their rights and
refraining from oppressing them. And this matter had already been
explained before Ghadir Khumm 19

He also says:
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As for his statement “and my offspring, my Ahl al-Bayt. Verily, both

shall never separate from each other until they meet me at the Lake-
Fount™, this is recorded by al-Tirmidhi. Ahmad b. Hanbal was asked

192 Abi al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj a-Sunnah al-
Nabawiyyah (Muasassat Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
Salim], vol. 7, p. 318
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about it, and he declared it da’tf, and many of the people of
knowledge equally classified it as da’if and said, “It is not
authentic”. A group have also replied it with that which proves that his
Ahl al-Bayt altogether do not agree on an error. They said “We too say
that” as al-Qadi Aba Ya’la and others mentioned 193

The arguments of our Shaykh, in simplified forms, are:

1. There are only two versions of Hadith a+Thaqalayn: that of Sak#
Muslim and the other of Sunan al-Tirm:dp:.

2. The version of al-Tirmidhi was declared da’/ by Ahmad and the
other people of knowledge.

3. The version of Sak# Muslim is doubtful too, which is why Ibn
Taymiyyah says about it: “if the Prophet really said it”.

4. The version in Sak# Muslim only commands the Ummah to follow
the Qur’an alone. It contains no order to follow the Ahl al-Bayt.

5. So, no one is obliged to follow the Ahl al-Bayt.

6. The ‘itrah of the Prophet, sa/lallibu ‘alaibi wa alibi, are all of Bana
Hashim, including all those who are not from his offspring.

These submissions of our dear Shaykh — as usual — contain several levels of
misleading information. First and foremost, every single version of the
hadith is sahih as we have proved so far — whether that of Sakz: Muslim, or
Sunan al-Tzmmidhi or others. None of them is da%. So, even if Ahmad b.
Hanbal and some other Sunni ‘“%“ama had declared some versions of the
hadith as da’if, they would have made such statements in error. Meanwhile,
errors of scholars are not followed in Islam, nor are they accepted as Aujjah.
All the various versions of Hadith a/-Thagalayn have been narrated through
sahih or hasan chains. As such, there is no doubt about their authenticity.

Secondly, as Ibn Taymiyyah himself admits, the Prophet had described the
Qur’an and the Ahl al-Bayt as “the Two Weighty Things” (thagalayn). This,
of course, was primarily to stress the significance of following them both! Let
us remind the esteemed reader of the words of Imam Ibn al-Athir (d. 606
H), a leading classical Sunni hadizh linguist, in this regard:
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193 1bid, vol. 7, pp. 394-395
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el

[I am leaving among you the Two Weighty Things: the Book of Allah
and my offspring], he named them both thagalayn because
holding fast to them both and following them are weighty
(responsibilities). And every priceless weighty thing is called thagal.
Therefore, he named them thagalayn to highlight their significance
and to extol their importance.1%

So, it is absolutely proved from that term — thagalayn — alone that the
Messenger was forcefully commanding his entire Ummah to follow both the
Quran and the Ahl al-Bayt after him. The conclusion of Shaykh Ibn
Taymiyyah is, therefore, a clear misrepresentation of the true instruction of
the Prophet of Islam.

Thirdly, our Shaykh has defined the ‘itrah of the Prophet as being the whole
of Bana Hashim. This obviously converts the meaning of the word from
“offspring” to “clan”. However, this contradicts the default, customary
definition of the term. Ibn Manzar, the ace Sunni lexicographer, submits on
the word “‘itrah™:
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The common masses claim that it (i.e. ‘itrah) refers to the
offspring of the man alone, and that the ‘itrah of the Messenger of
Allah, peace be upon him, are the offspring of Fatimah, may Allah be
pleased with her. This was the statement of Ibn Sayyiduh.19

Of course, the Messenger of Allah was certainly speaking in the language of
the common masses to all of humanity!

Even then, the “offspring” in Hadith «/Thaqalayn are only a few people, and
not everyone who is descended from the Prophet. As ‘Allamah al-Albani (d.
1420 H) records, he identified those intended as his offspring in the akadiz)
as his ghalifabs

194 Aba Sa’dat al-Mubarak b. Muhammad, 1bn al-Athir al-Jazasi, al-Nibayah fi Gharib al-Hadith
wa al-Athar (Beirut: al-Maktabah al-‘limiyyah; 1399 AH) [annotator: Tahir Ahmad al-Zawi
and Mahmid Muhammad al-Tanahi], vol. 1, p. 216

195 Aba al-Fadl Jamal al-Din Muhammad b. Mukram b. Manzir al-Afriqi al-Misti, Lisin al-
‘Arab (Beirut: Dar Sadir; 15t edition), vol. 4, p. 536
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I am leaving behind over you TWO KHALIFAHS: the Book of
Allah - a rope stretching between the heaven and the earth — and my
offspring, my Ahl al-Bayt. Verily, both shall never separate from each
other until they meet me at the Lake-Fount.19

Then, the ‘Allamah comments:

@sé
Sahihie?

Therefore, anyone who is not a £halifah from the progeny of Muhammad —
however pious or knowledgeable he or she is - is excluded from the
“offspring” in the ahadizh. This automatically excludes all females from the
loins of the Messenger. A female can never be a legitimate &ba/ifab in Islam.
Moreover, even the number of these male £halifahs from the Ahl al-Bayt is
only twelve, as declared by the Prophet himself. Therefore, only twelve
people from the bloodline of Muhammad are included in Hadith ak
Thagalayn. Imam Ahmad (d. 241 H) has this authentic hadizh.
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Mumal b.
Ismal — Hammad b. Salamah — Dawud b. Hind — al-Shu’bi — Jabir b.
Samurah:

I heard the Prophet, peace be upon him, saying: “There will be for
this Ummah TWELVE KHALIFAHS. 1%

1% Abd ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nah b. Tajati b. Adam al-
Ashqudsi al-Albani, Sahih al-Jami’ al-Saghir wa Ziyadituhn (Al-Maktab al-Islami), vol. 1, p. 482,
# 2457
197 Thid
198 Abd ‘Abd Allih Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
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Shaykh al-Arnaat says:

It is a sahih hadith1%°

So, any other &balifah apart from these twelve is NOT “for” this Ummah.
He is only an impostor. This rwayah is extremely significant.

Ahmad again documents:
wu,sj.ﬂ\u,cd\:pu,;\;)bj}a)b(w\.mbdw.»a&\wb»
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Hashim —
Zuhayr — Ziyad b. Khaythamah — al-Aswad b. Sa’id al-Hamdani — Jabir
b. Samurah:

I heard the Messenger of Allah, peace be upon him, saying, or the
Messenger of Allah, peace be upon him, said: “THERE WILL BE
AFTER ME TWELVE KHALIFAHS, all of them from
Quraysh.”7200

Al-Arnaat comments;

It is a sahih hadit/?%!

There will no be more than twelve &balifahs after the Rasil. This hadith is
explicit and emphatic.

Another point to note is that the &h:iafah of the twelve from Quraysh, from
the Prophet’'s offspring, shall remain continuous, unbroken and

[annotator: Shu’ayb al-Arnaat], vol. 5, p. 106, # 21051
199 |hid

200 id, vol. 5, p. 92, # 20890

201 |bid
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uninterrupted till the Last Hour. Imam Muslim (d. 261 H) records in this
regard:
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Qutaybah b. Sa’id and Aba Bakr b. Abi Shaybah — Hatim b. Isma’il — al-
Muhajir b. Musmar — ‘Amir b. Sa’d b. Abi Waqqas:

I sent a letter to Jabir b. Samurah through my servant, Naff’, to inform
me of something he heard from the Messenger of Allah, peace be upon
him. So, he wrote in reply back to me: “I heard the Messenger of Allah,
peace be upon him, saying on a Friday, on the eve of the stoning of al-
Aslami, saying: “The religion will never cease to stand until the
establishment of the Hour or as long as there are twelve khalifahs
over you, all of them from Quraysh.”’202

In simpler words, the rule of the twelve £ha/ifahs will remain uninterrupted
as long as Islam, as a religion, “stands” on the surface of the earth.
Meanwhile, Islam will never fall until the Hour. So, the rule of the twelve
khalifah Will last continuously till al-Qzamah. The very moment their rule
ceases, Islam will collapse.

The same point is emphasized in this hadith of Imam Ibn Abi ‘Asim (d. 287
H):
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Al-Hasan b. ‘All — Sunayd b. Dawud — Hajjaj — lbn Jurayj — Muhammad
b. Talhah — Mu’awiyah b. Abi Sufyan, who said while on the pulpit:

202 Jhid, vol. 3, p. 1453, # 1822 (10)
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The Messenger of Allah, peace be upon him, said: “There will never
cease to be a wali from Quraysh.”203

Al-Albani comments:

A sahil hadith204

The authority of the wa/; is called al-wilayah. A reference is made to this, in
an hadith of Imam Muslim:
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Ibn Abi ‘Umar — Sufyan — ‘Abd al-Malik b. ‘Umayr — Jabir b. Samurah:

I heard the Prophet, peace be upon him, saying: “The affairs of
humanity will never cease to continue as long as twelve men rule
them by wilayah.” Then, the Prophet, peace be upon him said a
sentence which was not clear to me. So, | asked my father: “What did
the Messenger of Allah, peace be upon him, say?” He replied, “All of
them will be from Quraysh.”205

This hadith, which is extremely crucial, establishes the following points:

1. The authority of the twelve men is over all of humanity.

2. As long as human affairs continue on the earth, then one of these
twelve men is exercising wilayah over them.

3. There is always a waz from Quraysh over humanity as a whole at
every point in time.

203 Abd Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-Dahhak b. Mukhlid al-Shaybani, Kitib a*-
Sunnah (al-Maktab al-Islami; 1st edition, 1400 H) [annotator: Muhammad Nasir al-Din al-
Albani], vol. 2, p. 533, # 1126

204 |bid

205 Abi al-Husayn Muslim b. al-Hajjaj al-Qushayt al-Naysabari, Sahi# Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 3, p. 1452, # 1821
©6)
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4. Human affairs on our planet will end with the »i/iyah of the twelve
men only.

Another key fact about these twelve men is that they are all kings. They are
all royal &balifabs, in a dynastic system. Imam Ahmad here presents the
relevant hadith:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) - Yanus b.

Muhammad - Hammad b. Zayd — Mujalid — al-Sha’bi — Jabir b.
Samurah:

The Messenger of Allah, peace be upon him, delivered a sermon to us
at ‘Arafat and said, “This affair will never cease to be strong, invincible
and victorious over whoever opposes it as long as twelve (people)
rule by kingdom. All of them....”

(Jabir said): I did not understand what was said after that. So, I said to
my father, “What did he say after ‘all of them...”?”. He replied, “All of
them will be from Quraysh.”206

Al-Arnaat says:

A sahih haditi?

Imam Ibn Hibban (d. 354 H) here documents a rutaba’ah for Mujalid:
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206 Aba ‘Abd Allzh Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 5, p. 96, # 20944
207 |hid
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Ibrahim b. Nasr al-Anbati — ‘Al b. Khashram — Isa b. Yanus — ‘Imran
al-Qubi — al-Sha’bi — Jabir b. Samurah:

I heard the Prophet, peace be upon him, saying during the Farewell
Hajj: “The affair of this Ummah will never cease to be victorious over
whoever opposes it as long as twelve khalifahs rule by kingdom.”208
Meanwhile, Imam al-Tirmidhi (d. 279 H) has recorded an interesting shabid.
r:fjﬂﬁ;»t\,ad&j\ulﬁs»gb&gg\:}»@u;ﬂwﬂ;i»

Ahmad b. Man” — Zayd b. Hubbab — Mu’awiyah b. Salih — Abu
Maryam al-Ansari — Aba Hurayrah:

The Messenger of Allah, peace be upon him, said: “THE KINGDOM
is in Quraysh.””209

‘Allamah al-Albani comments:

Sahih210
Imam Ahmad has written it too:
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208 Aba Hatim Muhammad b. Hibban b. Ahmad al-Tamimi al-Busti, Kitab al-Thiqat
(Hyderabad: Majlis Dairat al-Ma’arif al-‘Uthmaniyyah; 1st edition, 1393 H), vol. 7, pp. 241-
242, # 9878

209 Aba ‘Tsa Muhammad b. Tsa al-Sulami al-Tirmidhi, al-Jaw:i® a-Sahih Sunan al-Timzidhi
(Beirut: Dar Ihya al-Turath al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 5,
p. 727 # 3936

210 |hid
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Zayd b. al-
Hubbab — Mu’awiyah b. Salih — Aba Matyam — Aba Hurayrah:

The Messenger of Allah, peace be upon him, said: “THE KINGDOM
is in Quraysh.”211

Assessing the sanad, al-Albani says:

il 318
This chain is sakih. 1ts narrators are thigah (trustworthy), narrators of

(Sahih) Muslim, apart from Aba Maryam, and he is al-Ansari, and he is
thigah (trustworthy) as stated in al-Tagrib.212

Then, he adds:
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I say: Zayd is thigah (trustworthy), sadsig (very truthful) as stated in al-

Mizan, and he has narrated it in a »arfi’ manner. 1t is a ziyadab which
must be accepted as it has been repeatedly mentioned in al-Mustala/.213

In another hadith, the Prophet interchanged “kingdom” and “khilafah”.
Imam Ibn Abi ‘Asim records:
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211 Aba ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 2, p. 364, # 8746

212 Abii ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nih b. Tajati b. Adam al-
Ashqudsi al-Albani, Silsilah al-Ahadith al-Sahihah wa Shaybun min Fighihah wa Fawdidihah
(Riyadh: Maktabah al-Ma’arif 1i al-Nashr wa al-TawzT’; 1st edition, 1415 H), vol. 3, p. 72, #
1084

213 |bid
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Aba Salih Hudbah b. ‘Abd al-Wahhab — al-Nadr b. Shumayl — Shu’bah
— Habib b. al-Zubayr — ‘Abd Allah b. Abi al-Hudhayl:

We were sitting with ‘Amr b. al-‘As, discussing al-figh. Then, a man
from Bakr, said, “If Quraysh do not desist, Allah will place this affair in
another group among Arabs.” So, ‘Amr b. al-‘As replied, “You lied! |
heard the Messenger of Allah, peace be upon him, saying: ‘The
khilafahis in Quraysh till the establishment of the Hour.”214

And ‘Allamah al-Albant says:

S bl

Its chain is good.215

Ibn Abi ‘Asim further documents:
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Abu Bakr — ‘Affan — Sikkin b. ‘Abd al-‘Aziz — Abu al-Minhal Sayyar b.
Salamah:

I went with my father to Aba Barzah while I was a still boy, and he
(Abu Barzah) said: “The Messenger of Allah, peace be upon him, said:

‘The Imams are from Quraysh.”216

Al-Albani comments:
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214 Abi Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-Dahhak b. Mukhlid al-Shaybani, Kitib al-
Sunnah (al-Maktab al-Islamt; 1%t edition, 1400 H) [annotator: Muhammad Nasir al-Din al-
Albani], vol. 2, p. 527, # 1109

215 |bid

216 hid, vol. 2, p. 532, # 1125
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It is a sahih hadith. Its chain is hasan.2t?

We know from all these authentic ahadizh that each true &halifab is a royal
King, a wal, and an Imam. By extension, we also see that the &hildfab 1S
kingdom, wilayah and Imamah. Notably, since the #&hilafah is Kingdom, it
necessarily follows that it is both hereditary and dynastic in nature.

217 |bid
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CLARIFYING THE CONFUSIONS OF IBN TAYMIYYAH
(Part 11)

Shaykh Ibn Taymiyyah (d. 728 H) says:
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And in a text “Islam will never cease to be strong till twelve &halifabs, all
of them from Quraysh”, and this was exactly how it was, for the
khalifahs were Aba Bakr, ‘Umar, ‘Uthman, ‘Ali and then those
upon whom the people agreed, who were strong and invincible, ruled:
Mu’awiyah, his son Yazid, ‘Abd al-Malik, and his four children,
and ‘Umar b. ‘Abd al-‘Aziz was one of them.218

Here, our Shaykh tells us that:

1. Abu Bakr, Umar, ‘Uthman, Mu’awiyah, Yazid, ‘Abd al-Malik and
others were Imams from the offspring of Ibrahim.

2. 'They all held the Covenant of Allah, which was Imamah, and guided

humanity with His Command.

None of them was a wrongdoer, to himself or to others.

4. None of them was a wrongdoer who violated any of the laws of
Allah, before and during his Imzamah.

w

218 Aba al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhdj a-Sunnah al-
Nabawiyyah (Muasassat Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
Salim], vol. 8, p. 238
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All of them were directly appointed by Allah, as He appointed their
father, Ibrahim and all the Imams before them.

All of them were kings who ruled by kingdom, and held the
kingdom over the Ummah.

If we take Hadith a-Thagalayn and Hadith alKhalifatayn into consideration,
then the submissions of Ibn Taymiyyah also imply that:

7.

8.

Abu Bakr, ‘Umar, ‘Uthman, Mu’awiyah, Yazid, ‘Abd al-Malik and
the others were all from the offspring of Prophet Muhammad.
They were his offspring, his Ahl al-Bayt, who never contradicted or
violated the Qur’an for even a single second.

Of course, Abu Bakr and the other Sunni &balifahs Were:

.
iv.

V.

Vi,

not from the offspring of Muhammad or his Ahl al-Bayt;

not appointed by Allah;

not holders of the Covenant or Command of Allah;

wrongdoers who wronged themselves and others by disobeying
Allah and committing sins on several occasions;

not kings who ruled by kingdom, except for Mu’awiyah and the
subsequent Umayyads (and Abbasids); and

not holders of kingdom over the Ummah, except for Mu’awiyah and
the subsequent Umayyads (and Abbasids).

The bottom-line is: it is impossible to fit Aba Bakt, ‘Umar and ‘Uthman,
especially, into the descriptions of the true &ba/ifahs mentioned in the
Quran and the authentic Sunnah. Undoubtedly, they were rulers. But,
certainly, they were neither £balifabs nor Imams. The difference between
political or military rule and &hilafah is highlighted in the story of Harun,
‘alaihi al-salin. His blessed brother appointed him as his balifah over his
Ummah during the former’s absence from them:

EP G i) ool asd e JBy

Masa said to his brother, Haran: “Be my &halifah Over my people.”219

Meanwhile, al-Samiri overthrew Harin and installed himself, with the help
of the masses, as the ruler of Israel:

219 Qur’an 7:142

108



HADITH AL-THAQALAYN
bl sty sy o lagp s 3 U J

He (Allah) said: “Vetily! We have tried yout people in your absence, and
al-Samiri has led them astray.”220

We also read:
S 1536 G siniaad ol o) o JB

He (Haran) said, “O son of my mother! Indeed the people judged me
weak, and were about to murder me.”?2!

Yet, Harun remained the true &balifah Of Israel, even though al-Samiri had
seized power. This is how things work in Islam. What confers legitimacy is
not power, but divine appointment. The Prophet appointed the Book of
Allah and his offspring as his joint &balifabs till the Day of al-Qiyimah.
Imagine if all Muslims the world over rejected the authority of the Qur’an,
would that cancel out its khizfzi? Of course, its &bilafah continues over the
Ummah, whether they recognize it or not! It is the same with the Ahl al-
Bayt. They are the joint £balifahs over humanity along with the Kizab — and
remain so till the Hour — whether anyone obeys them or none does:

P de s G B el

Verily, both shall NEVER separate from each other until they meet me
at the Lake-Fount.

Another error of our dear Shaykh is his confusion of these two sentences:

1. Islam is strong.
2. The Ummah is strong.

This is why he declares:
ool B Jli Y B Coo e 5 ade ) Lo ol e T b s Ly
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220 Qur’an 20:85
221 Qur’an 7:150
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This is a confirmation of what the Prophet, peace be upon him, had
prophesied when he said: “This religion will never cease to be strong as
long as twelve &hadifabs rule, all of them from Quraysh”. These twelve
kbalifahs are those mentioned in al-Tawrah, when He (Allah) said in His
glad tiding concerning Ismal: “He will give birth to twelve great
people”. Whoever these that these twelve are those who are accepted as
Imams by the Rafidah is in the worst level of ignorance, for there was
none among them who held military authority except ‘Ali b. Abi
Talib 222

Ibn Taymiyyah apparently equates the might of the Ummah with that of its
religion. Meanwhile, it is perfectly possible to have a strong Islam but a
weak Ummah. The strength of the Ummah is obviously in its unity and
military prowess. However, that of the religion lies only in its ability to
“stand” on the surface of the earth. This has been explicitly stated in

another hadith.
S o S el e W) Kl oK deldl s o Bl e Y

The religion will never cease to STAND until the establishment
of the Hour or as long as there are twelve khalifahs over you, all of
them from Quraysh.223

There are always forcing struggling to push Islam to the ground. However,
it will never fall. It shall remain standing on the earth till al-Qzamah. This is
the meaning of its strength. The inability of its enemies to terminate it is its
invincibility. This is also indicated in yet another hadith documented by
Imam Ahmad (d. 241 H):

‘,jc.udj\?u;,f\cup.\\\;LSMLJJJL;\NJSJ»&\M@»
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222 Aba al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhdj a-Sunnah al-
Nabawiyyah (Muasassat Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
Salim], vol. 8, pp. 240-241

223 hid, vol. 3, p. 1453, # 1822 (10)
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Hammad b.
Usamah — Mujalid — ‘Amir — Jabir b. Samurah al-Suwat:

I heard the Messenger of Allah, peace be upon him, saying during the
Farewell Hajj: “Verily, this religion will never cease to be victorious over
whoever opposes it - no opponent or defector will be able to harm
it — as long as twelve &hadifzhs pass from my Ummah.” Then, he said
something which I did not understand. So, | said to my father, “What
did he say?” He replied, “All of them will be from Quraysh.”224

Al-Arnadt says:

=

It is a sahih hadith?25

All praise be to Allah: our religion has continued to stand upon its two feet
since the departure of our Prophet, despite the persistent aggression and
subversion of its hardened foes to bring it down. Interestingly, as long as
Islam breathes on our planet, there is one of the twelve &balifahs from the

offspring of Muhammad, placed over humanity by Allah as their master and
guide.

Contrary to the hallucinations of Shaykh Ibn Taymiyyah, the first of the
true royal &halifahs of this Ummah was none other than Imam ‘Ali b. Abi
Talib. Imam Ibn Abi ‘Asim (d. 287 H) records:

Bl phe oot o Bl e oo o g el oar s
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Muhammad b. al-Muthanna — Yahya b. Hammad — Aba ‘Awanah —

Yahya b. Sulaym Abu Balj — ‘Amr b. Maymun — Ibn ‘Abbas: The
Messenger of Allah, peace be upon him, said to ‘Ali: “You are to me of

224 Aba ‘Abd Allzh Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 5, p. 87, # 20833
225 |hid
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the status of Haran to Musa, with the exception that you are not a
prophet. And you are my khalifah over every believer after me.”226

Dr. al-Jawabirah says:
|Q.-M>' 03\.;..../»\
Its chain is Aasan.227

And ‘Allamah al-Albani (d. 1420 H) backs him:
Q—M?' aJ\J....n!
Its chain is Aasan.228

A quick question that comes to mind here is: was ‘Al from the offspring of
Muhammad?

The answer is simple: there are instances where a person or thing is
included within a foreign category for a specific purpose. For instance, Iblis
was counted among the angels by Allah in His Order to them to prostrate
to Prophet Adam, ‘alaihi al-sa/»22°. However, he was only a jinn2%, So, for
the purpose of that Divine Command, Iblis was regarded as an angel, even
though he was not.

A similar situation existed between Prophet Ibrahim, ‘alaihi al-sa/, and
Prophet Lut, ‘alaihi al-sa/in. Allah says:
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226 Abi Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-Dahhik b. Mukhlid al-Shaybani, Kitib al-
Sunnah (Dar al-Samf’1 li al-Nashr wa al-TawzT’) [annotator: Dr. Basim b. Faysal al-Jawabirah],
vol. 1, pp. 799-800, # 1222

227 |bid

228 Abi Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-Dahhak b. Mukhlid al-Shaybani, Kitib al-
Sunnah (al-Maktab al-Islamt; 1st edition, 1400 H) [annotator: Muhammad Nasir al-Din al-
Albani], vol. 2, p. 565, # 1188

229 See Qur’an 2:34, 7:11, 17:61, 18:50, 20:116, 38:71-74,

230 Qur’an 18:50
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And that was Our Hujjah which We gave Ibrahim against his people.
We raise whom We will in ranks. Certainly your Lord is All-Wise, All-
Knowing. And We bestowed upon him Ishaq and Ya’qub, each of them
We guided — and We guided Nah before (him) — and among his
offspring were Dawud, Sulayman, Aytb, Yusuf, Misa, and Hartn —
thus do We reward the good-doers — and Zakariyyah, Yahya, ‘Isa and
Tlyas — each one of them was of the righteous — and Isma7l, al-Yas2’,
Yanus and Lat; and each one of them We made superior above the
worlds.231

Al-Hafiz Ibn Kathir (d. 774 H) explains:
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The pronoun in his statement “and among his offspring” refers to
Ibrahim according to the popular opinion. As for Lat, even
though he was his nephew, he was part of the offspring as a
minority entry. This is the problem of those who hold the second

opinion that the pronoun refers to Nuh, as we have explained in his
story. And Allah knows best.232

Imam al-Qurtubi (d. 671 H) says a similar thing:

Skl ojlisty el B 75 &) Q‘: Jdy ol 43 {ans oo
(_"J A5 Jg¥ly sy Alas oy (sp2dE mdl e soly sy
Lg) 085 el 03 (o W Loy Lol i Al ede e e 4 u”f‘\
iy ) o las e clo¥l Vgl ule ) By ast 18, asd
b o Yy Sl o aadr o5V, wéoﬂmﬂo o ‘f‘ﬁj’
6 ol gt -djf“”}f’mfufj dot Cally ) A

21 Qur’an 6:83-86
282 Abi al-Fida Isma1l b. Kathir al-Dimashdf, al-Bidayah wa alNihdyah (Dar Ihya al-Turath al-
‘Arabf; 1st edition, 1408 H) [annotator: ‘Alf Shiri], vol. 1, p. 192
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{And among his offspring}, that is the offspring of Ibrahim. It is
also said: among the offspring of Nuh — this opinion belonged to al-
Fara and was adopted by al-Tabatl and many of the mufassiroon like al-
Qushayti, Ibn ‘Atiyyah and others. Al-Zajjaj held the first opinion, and
he is opposed with the statement that part of those counted among the
offspring were Yunus and Lat, and they both were not from the
offspring of Ibrahim. Lut was his nephew. And Ibn ‘Abbas said: “All
of these prophets are counted among the offspring of Ibrahim,
even though there are among them who were not his
descendants, for Lut was the nephew of Ibrahim.” The Arabs
consider the uncle to be a father too, as Allah informs concerning the
children of Ya'qab, when they said (to Ya’qab), “We shall worship your
God, the God of your fathers — Ibrahim, Isma’il, and Ishaq — One God,
and to Him we submit.” [2:133] Isma’il was the uncle of Ya’qab. Also,
‘Isd is counted among the offspring of Ibrahim, while he was only the
son of the daughter. Therefore, the offspring of Fatimah, may Allah be
pleased with her, are offspring of the Prophet, peace be upon him.233

So, Lt was counted among the offspring of Ibrahim for some specific
purposes, most likely al-nubuwwah. In this same manner, this hadit)
apparently includes ‘All within the offspring of Muhammad, for the specific
purposes of &bilafah and Inamal:

G o e K G s

You are my &halifah over every believer after me.

233 Aba ‘Abd Allah Muhammad b. Ahmad al-Ansari al-Qurtubi, al-Jawi’ li Ahkam al-Qur'an
(Beirut: Dar Ihya al-Turath al-‘Arabi; 1405 H), vol. 7, p. 31
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15 THE SAHABAH AND THE AHL AL-BAYT

REMEMBERING THE TRAGIC THURSDAY

After making the public declarations at ‘Arafat and Ghadir, and possibly at
other places too, the Messenger, sallallibn ‘alaihi wa dlibi, decided to put
everything down in black and white during the last few days of his blessed
lifetime. Imam al-Bukhari (d. 256 H) records how his attempt failed:
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Qubaysah — Ibn ‘Uyaynah — Sulayman al-Ahwal — Sa’id b. Jubayr — Ibn
‘Abbas, may Allah be pleased with them both:

“Thursday! And what a Thursday it was!” Then, he (Ibn ‘Abbas)
wept till the stones on the ground were soaked with his tears.
Then, he said, “The illness of the Messenger of Allah, peace be upon
him, became severe on Thursday, and he said, ‘Bring me a sheet of
paper so that I may write a document for you after which you will
never go astray’. They differed, and it is not proper to differ in front
of a prophet. So, they said, “The Messenger of Allah is raving
mad.” He replied, ‘Leave me, as | am in a better state than what you are
calling me towards.” Then, he ordered them, when he was about to die,
to do three things: ‘Expel the idolaters from the Arabian Peninsula and
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show respect to all foreign delegates by giving them gifts as I used to
do.” And I forgot the third.”234

Dr. al-Bagha defines the word used by the Sahabah to describe their
Prophet:

sy 1) Gy Yk G o (12)

(hajara), meaning: he is saying unintelligible things due to the
severity of his illness.23

Imam Muslim (d. 261 H) also documents:
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Ishag b. Ibrahim — Waki” — Malik b. Maghwal — Talhah b. Musarrif —
Sa’id b. Jubayr — Ibn ‘Abbas:

“Thursday! What a Thursday it was!” Then, tears began to flow until I
saw them on his cheeks as if they were the strings of pearls. “The
Messenger of Allah, peace be upon him, said, ‘Bring me a shouldet-
blade and an inkpot or a tablet and an inkpot, so that I may write for
you a document after which you will never go astray’. They said: ‘The
Messenget of Allah, peace be upon him, is raving mad.”23

Imam Ahmad (d. 241 H) too has this rwayab.

234 Abi ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam:’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 3, p. 1111, # 2888

235 |bid

236 Abua al-Husayn Muslim b. al-Hajjaj al-Qushayti al-Naysabari, Sahi# Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 3, p. 1257, # 1637
(21)
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Sufyan —

Ismail b. Abf Muslim, uncle of Ibn Abi Najth — Sa’id b. Jubayr — Ibn
‘Abbas:

“Thursday! What a Thursday it was!” Then, he wept until his tears
moistened the pebbles. We said, “O father of al-‘Abbas! What was the
Thursday?” He replied, “The illness of the Messenger of Allah, peace
be upon him, became severe. So, he said, ‘Come to me so that 1 may
write for you a document after which you will never go astray’. But,
they disagreed, and it is not proper to disagree in front of a prophet.
Then they said, ‘What is his problem? He is raving mad.” Sufyan
(a sub-narrator) said (concerning the word used by the Sahabah): “It
means ‘RAVING MADNESS’ 237

Al-Arnaat says:
ol b o e odli)
Its chain is sakih upon the standard of the two Shaykhs.238
Imam al-Bukhari is back again:
S e e 0 e i (o B Woe a2 s
aaed By G S F ) o ey i o Dok e A (2 e

5 ade Al o bl gy sl J5 8 i) o Lo ol U 2l sl
Yo Vgogled Ml osn Tk Y \,L{VQ SIS S5 s s,y f\-w

L e o W sl 353 J opogtind 214 L g6 ol 3 e 24
B ety ol B o oS 2 o B 0 20 ] 50

237 Aba ‘Abd Allzh Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 1, p. 222, # 1935
238 |hid
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Muhammad — Ibn ‘Uyaynah — Sulayman al-Ahwal — Ibn Jubayr — 1bn
‘Abbas, may Allah be pleased with them both:

“Thursday! What a Thursday it was!” Then, he wept until his tears
moistened the pebbles. So I said, “O father of ‘Abbas! What was the
Thursday?” He replied, “The illness of the Messenger of Allah, peace
be upon him, became severe. So, he said, ‘Bring to me so a shoulder-
blade that I may write for you a document after which you will never go
astray’. But, they disagreed, and it is not proper to disagree in front of a
prophet. Then they said, ‘What is wrong with him? He is raving
mad. Ask him questions to confirm’. He said, ‘Leave me, for that in
which | am is better than that towards which you are calling me.” Then,
he commanded them to do three things: Expel the idolaters from the
Arabian Peninsula, and show respect to all foreign delegates as | used to
do.” The third (instruction) was the best. He either kept quiet about it
ot he said it but I forgot it. Sufyan said: “This was from the statement
of Sulayman.”239

It was such a disastrous day — so much that Ibn ‘Abbas, radsiyallibu ‘anbu,
wept abnormally when he remembered it. It was the day the Sahabah of
Muhammad first openly accused him of raving mad, of saying unintelligible
things due to severe illness, in his holy presence! We often see some Sunnis
desperately trying to downplay the shock of what the Sahabah said by
mistranslating or misinterpreting the key words — hajara (&) and ahajara

(,2") [and their nominal form is al-hujr (=¢Y)] - in the hadizh as simply “to

become unconscious” or “to faint”. However, one of their earliest classical
grand Imams — Sufyan b. ‘Uyaynah (d. 198 H) — had longed closed the door
in their faces. He was explicit that the Sahabah literally intended that the
Prophet of Allah was “raving mad”, that the words they used meant exactly
that. This matter is equally confirmed by other classical %/aa of the Ahl al-
Sunnah. Imam al-Shami (d. 942 H), for instance, states:
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239 Abi ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam:’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Baghil, vol. 3, p. 1155, # 2997
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Al-Hujr: is raving madness and irrational talk, and it is (also) used to
refer to obscene, immoral talk.240

The ace Sunni linguist, Ibn Manzar (d. 711 H), says as well:
il s
Al-Hujr: is raving madness.241

Imam Ibn Salam (d. 224), an ancient, leading Sunni hadith expert, has this
submission too:

olbid) b I 3l L,
As for al-hujr in statements, it is raving madness.242

Al-Hafiz Ibn Hajar al-‘Asqalani (d. 852 H) does not say anything different
either:

b3 oSl F all ey
Al-Hujr is raving madness.243

At this point, we want to focus on the second term used by the Sahabah:
ahajara (,&). As pointed out by Sufyan b. ‘Uyaynah, it — along with hajara

(8 — means “to rave mad”. However, there is a second definition for it

which must be taken into account. Imam Ibn Salam comes in again:
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240 Muhammad b. Yasuf al-Salihi al-Shami, Subul al-Hudi al-Rashad fi Sirah Khayr al-Tbad
(Beirut: Dar al-Kutub al-Timiyyah; 1st edition, 1414 H) [annotators: ‘Adil Ahmad ‘Abd al-
Mawjid and ‘Ali Muhammad Ma’id], vol. 11, p. 105

241 Abi al-Fadl Jamal al-Din Muhammad b. Mukram b. Manzir al-Aftiqi al-Mistt, Lisan ak-
‘Arab (Beirut: Dar Sadir; 15t edition), vol. 5, p. 250

242 Abu ‘Ubayd al-Qasim b. Salam al-Harwi, Gharib a-Hadith (Haydarabad: Majlis Dairah al-
Ma'arif al-‘Uthmaniyyah; 15t edition, 1384 H), vol. 2, p. 64

243 Shihab al-Din Ibn Hajar al-‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhdri (Beirut: Dar al-
Ma'rifah li al-Taba’ah wa al-Nashr; 2nd edition), vol. 8, p. 101
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Al-Kisai — and part of it is from al-Asma’T and others: al-hujr is to say
obscene things and to use obscene language. It is said from it: the
man ahajara, yahjur, zbyaran24

So, to say that someone is saying obscene things or using obscene language,

the verb to use is either ahajara or yahjur. Interestingly, both terms were
among those used by the Sahabah to describe their Prophet:

ﬁ@f‘“ﬁ“ﬁk‘mu\”mdﬁjol‘ﬁw

The Messenger of Allah, peace be upon him, is raving mad.

And:

IR

Then they said, ‘What is wrong with him? He is raving mad.
We have translated both words as “raving mad” — which is one of their

definitions anyway, influenced heavily by the commentary of 1bn ‘Uyaynah.
But then, the translations could also be these:

ﬁ@f\-ﬂj“é‘mu\”mdﬁjol‘ﬁw

The Messenger of Allah, peace be upon him, iS saying obscene

things.
And:
AL
Then they said, ‘What is wrong with him? He is saying obscene
things.

Qadi ‘Iyad (d. 544 H), for instance, has given both meanings to ahajara —
one of the words used by the Sahabah to qualify the Rasi/ He even
specifically refers to the hadiz) itself:

244 Abu ‘Ubayd al-Qasim b. Salam al-Harwi, Gharib a-Hadith (Haydarabad: Majlis Dairah al-
Ma’arif al-‘Uthmaniyyah; 15t edition, 1384 H), vol. 2, p. 63
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It is said “the man ahajara” when he says obscene things. His
statement “the Messenger of Allah, peace be upon him, ahajara” —
which is the correct form with fathah of the al-4a (i.e. pronounced as
ahajara) - means raving madness; and al-hujr means raving madness.245

Abu ‘Ubayd al-BaktT does the same to0:
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Al-Hujr is obscenity in statements. It is said from it: ahajara when he
says obscene things. It is also said that he hajara in his sleep if he says
irrational things. It is said that an ill person hajara or ahjara when
he raves mad; and Ibn ‘Abbas said, “The ILLNESS of the
Messenger of Allah, peace be upon him, became severe, and he said,
‘Bring to me a paper so that I may write for you what will prevent you
from going astray after me.” But they said: ‘What is wrong with him?
He hajara.”246

In any case, the implication is still the same, either way. The Sahabah would
not have accused their Prophet of saying obscene things unless they
considered him — rightly or wrongly — to be raving mad, especially during
his illness.

Imam Ibn Jatir al-Tabari (d. 310 H) also has this input:
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245 Al-Qadi Abi al-Fadl Iyad b. Miisa b. ‘Iyad al-Yahsubi al-Sibti al-Maliki, Masharig al-Amwair
‘ala Sihah al-Athar (al-Maktabah al-‘Atiqah and Dar al-Turath), vol. 2, p. 529

246 Abit ‘Ubayd al-Bakri, Fasl al-Magal Sharh Kitab a-Amthal (Beirut: Muasassat al-Risalah; 15t
edition, 1971 CE) [annotator: Ihsan ‘Abbas], vol. 1, p. 28
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They say “the man ahajara” when he makes obscene statements.24?

Ibn Faris (d. 395 H), a well-known classical linguist, caps it:
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Al-Hujr is raving madness. It is said that the man hajara (i.e. to mean
that he is suffering from al-hujr). Al-Hujr also means obscenity in
language. It is said that the man ahajara in his language (i.e. to mean
that he uses obscene language).248

This clarification by Ibn Faris — and, of course, by others too - would
establish that the Sahabah accused the Messenger of both types of al-hujr:

Aoy ade A Lo A sy 2100
So, they said, “The Messenger of Allah is raving mad (hajara).
And:
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They said: “The Messenger of Allah, peace be upon him, is raving
mad (yahjur).””249

And:

IR

Then they said, ‘What is wrong with him? He is raving mad
(ahajara).’

247 Abu Ja’far Muhammad b. Jarir b. Yazid b. Kathir b. Ghalib al-Amuli al-Tabarf, Jami al-
Bayan fi Tawil al-Qur'an (Dar al-Fikr; 1415 H) [annotator: Sidqt Jamil al-‘Attar], vol. 18, p. 54
248 Abi al-Husayn Ahmad b. Faris b. Zakariyyah, Mu jam Magayis a-Lughah (Qum: Maktab al-
A’lam al-Islami; 1404 H) [annotator: ‘Abd al-Salam Muhammad Hartn], vol. 6, p. 35

249 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayti al-Naysabari, Sahi# Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 3, p. 1257, # 1637
(21)
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And finally:

IR

Then they said, ‘What is wrong with him? He is saying obscene
things (ahajara).’

But, how did the situation get to that level?! How did things become so
rotten? Why did those Sahabah flare up so badly after hearing the harmless
request of the Prophet? Imam al-Bukhari records a report which sheds
some light:
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Ibrahim b. Misa — Hisham — Ma’mar — al-Zuhsi — ‘Ubayd Allah b. ‘Abd
Allah — Ibn ‘Abbas:

When the time of the death of the Prophet, peace be upon him,
approached, and there were some men in the room, and among them
was ‘Umar b. al-Khattab. He (the Prophet) said, “Come neat. Let me
write for you a document after which you will never go astray.” ‘Umar
said, “Verily, the illness has now fully possessed the Prophet,
peace be upon him. And you have the Qur’an. So, the Book of
Allah is sufficient for us.” The people in the room disputed. Among
them were those who said, “Come near so that the Messenger of Allah,
peace be upon him, may write for you a document after which you will
never go astray.” And among them were those who were repeating
what ‘Umar said. When their noise and dispute became very rowdy in
the presence of the Prophet, peace be upon him, he said, “Stand up and
leave me.”
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Narrated ‘Ubayd Allah: Ibn ‘Abbas used to say: “It was a great
disaster that their dispute and noise prevented the Messsenger of
Allah, peace be upon him, from writing that document for them.”250

So, it was all started by ‘Umar. He described the Messenger of Allah as
having been fully possessed by his illness. In other words, it was the illness
that now owned, controlled and dictated what he thought, heard, saw, said
or did! He himself was no longer in charge of anything of himself — his
brain, his senses, his body. It was this heavy statement that caused the
uproar in the room; and those who accused the Prophet of raving madness
were also only “repeating what ‘Umar said”. Shaykh Ibn Taymiyyah (d. 728
H) explains what ‘Umar’s “dilemma” was in that incident:
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As for ‘Umar, it was not clear to him whether the statement of the
Prophet, peace be upon him, was from the severity of the illness
or from his intelligent statements. Iliness was possible for prophets
too. This was why he (‘Umar) said, “What is wrong with him? He
is raving mad (or he is saying obscene things)”. So, he doubted in
that, and did not explicitly state that he was raving mad. Of
course, it was permissible for ‘Umar to doubt - since none is infallible
except the Prophet, peace be upon him - especially as he doubted due
to confusion. This was because the Prophet, peace be upon him, was ill.
So, he (‘Umar) did not know whether his statement was from the
sparkle of the illness as it happens to ill people or from his
intelligent statements which must be accepted.?!

25 Abi ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam:’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Baghl, vol. 6, p. 2680, # 6932

251 Aba al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhdj a-Sunnah al-
Nabawiyyah (Muasassat Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
Salim], vol. 6, p. 24
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Well, ignoring the blatant incoherence of the submissions, there are
nonetheless pieces of misinformation in them. First and foremost, ‘Umar
expressed no doubt in his statement. He was direct, explicit and firm:
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‘Umar said, “Verily, the illness has fully possessed the Prophet,
peace be upon him. And you have the Qur’an. So, the Book of Allah is
sufficient for us.”

Secondly, this is what our Shaykh has attributed to ‘Umar:
Al by ls g clze 24l J6 g,

This was why he said, “What is wrong with him? He is raving mad
(or he is saying obscene things).” So, he doubted in that, and did not
explicitly state that he was raving mad.

However, it was not ‘Umar who uttered those words:

Then THEY said, ‘What is wrong with him? He is raving mad. Ask
him questions to confirm’.

Other people did. The words of ‘Umar himself are undisputed. He
proclaimed that the Messenger of Allah had totally lost control of himself —
including his brain and senses — to his illness. He did not express doubt in
the matter, but was instead firm on it. In fact, the fact that ‘Umar openly
and boldly countermanded the order of the Prophet is enough evidence
that he (‘Umar) believed - or at least pretended to have believed - that the
Messenger was indeed raving mad. After all, this is what our Shaykh himself
says:
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So, he (‘Umar) did not know whether his statement was from the
sparkle of the illness as it happens to sick people or from his
intelligent statements which must be accepted.

If he had accepted that the Prophet was making intelligent statements, he
would have obeyed. But, he opposed the command. This means that he
thought — or pretended to have thought — that the Messenger of his Lord
was talking irrationally, or saying obscene things, due to illness.

So, we ask: what exactly in the instruction of the Prophet to his Sahabah
sounded “irrational” to warrant the attack on his mental health by them? In
reality, there was no such thing. His statement was perfectly sensible,
reasonable and intelligent:
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Bring me a sheet of paper so that | may write a document for you after
which you will never go astray.

At this point, this author recalls an incident which took place in early 2007,
some months after his conversion to Shiism. He was investigating the
statements of ‘Umar and his group, which called into question the mental
health of the Messenger of Allah. This author asked a Sufi brother his
opinion on what they did. “Of course,” he replied, “they had a point! The
Prophet was unlettered. He was Ui, as the Qur’an has called him. Yet, he
was asking for pen and paper to write!” This author was very shocked. “You
mean”, he asked the Sufi, “the Prophet was indeed raving mad as they
claimed?” He strangely, however, refused to answer that question. It was
obvious nonetheless. If he had believed that the Messenger of Allah was
mentally healthy, he would have stated so in reply. By keeping quiet, he
silently hinted a “yes” to this author’s question.

There are millions of Muslims, especially from the Ahl al-Sunnah wa al-
Jama’ah, who strongly believe that the Prophet was unlettered throughout his

lifetime. They mostly base their position on the fact that he has been called
“the Ummi Prophet” in the Book of Allah, and on this verse:
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Neither did you (O Muhammad) read any book before it, nor did you
write any book with your right hand. In that case, indeed, the followers
of falsehood might have doubted.?52

Well, the word #m: has several meanings. An unlettered person is an zmmi
in truth. But, every person of Makkan origin is also an #»»:. Another name
for Makkah is Umm al-Qxra253. So, linguistically, anyone from the blessed
city may either be called a Makkan or an Ummi. As such, there is no
conclusive evidence from that term for the alleged illiteracy of the
Messenger of Allah. It could go either way. Besides, the above ayah seems
to undermine — rather than strengthen - the Sunni claim: Muhammad never
wrote or read any book before the Qur’an. This suggests that he actually wrote
and read after the start of its descent. In fact, this is explicitly confirmed in
the Book itself:
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A Messenger from Allah, reading purified pages. In them are correct
and straight laws.254

An unlettered fellow never “reads” any pages, does he?

Another clear proof of the literacy of the Prophet (since the start of the
Qur’an) is this report of al-Bukhari of what happened at al-Hudaybiyyah,
four years before he was accused of raving madness by his Sahabah:
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252 Qur'an 29:48
253 See Qur’an 6:92
254 Qur’an 98:2-3
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‘Ubayd Allah b. Masa — Israil — Abu Ishaq — al-Bara, may Allah be
pleased with him:

When the Prophet, peace be upon him, intended to perform ‘Umrah in
the month of Dhi al-Qa’dah, the people of Makkah did not let him
enter Makkah till he settled the matter with them by promising to stay
in it for three days only. When they wrote the document (of treaty),
they wrote: “These are the terms on which Muhammad, the Messenger
of Allah, peace be upon him, agreed”. They said, “We will not agree to
this, for if we believed that you are the Messenger of Allah, we would
not prevent you, but you are Muhammad b. ‘Abd Allah.” He said, “I
am the Messenger of Allah and also Muhammad b. ‘Abd Allah.” Then,
he said to ‘Ali, “Rub off (the words) ‘the Messenger of Allah.”” He (‘Alf)
replied, “No, by Allah, I will never rub you off.” So, the Messenger of
Allah, peace be upon him, took the document AND WROTE,
“This is what Muhammad b. ‘Abd Allah has agreed upon: No arms will
be brought into Makkah except in their cases, and nobody from the
people of Makkah will be allowed to go with him even if he wished to
follow him and he will not prevent any of his companions from staying
in Makkah if the latter wants to stay.”255

How could an unlettered person have achieved such a feat?!

In any case, the problem of ‘Umar and his supporters with the instruction
of their Prophet was only the bold phrase below:
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Bring me a sheet of paper so that | may write a document for you after
which you will never go astray.

We have drawn this conclusion from ‘Umar’s own reply to it:

255 Abi ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam:’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Baghil, vol. 2, p. 960, # 2552
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‘Umar said, “Verily, the illness has seized total control of the Prophet,
peace be upon him. And you have the Qur’an. So, the Book of Allah
is sufficient for us.”

Meanwhile, just a few weeks before, the Rasz/ had proclaimed at ‘Arafat:
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O mankind! I have left behind over you that which if you hold fast to
it you will never go astray: the Book of Allah AND my offspring,
my Ahl al-Bayt.”

A few days later, at Ghadir Khumm, he repeated the call:
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I have left behind over you that which if you hold fast to it you will
never go astray: the Book of Allah — one end of which is in His Hand
and the other in your hands — AND my Ahl al-Bayt.”

It was certain that the Prophet of Allah was going to write — either in his
own handwriting or through dictation — this same order of his to all
humanity. He wanted it to be his written decree to the Ummah till the Hour;
and we in our generation could have had a glance of it. ‘Umar caught wind
of his intention — which was obvious anyway considering the similarities in
his wordings. Then, he (‘Umar) delivered a preemptive response to the
Messenger: “we do not want your offspring with the Qur’an; we want the
Book of Allah alone”! ‘Umar’s issue was not whether the Prophet was
literate or illiterate. In fact, he raised absolutely no objection on that point —
which reinforces the conviction that the Ras#/ was literate later in life.
Rather, he and his group were not prepared at all to accept the Ahl al-Bayt
over them alongside the Book of Allah as masters and guides after the

Prophet.

In order to ensure their success, the ‘Umarists placed a question mark on
the mental competence of the Messenger of the Rabb before he was able to
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write anything. So, even if he had proceeded with his plan, the document
would have been rejected after his death by the ‘Umarist movement — who
would have named it the product of an deranged mind. In fact, this could
have had a counterproductive effect on his earlier public pronouncements
on the same matter. Therefore, in his great wisdom — and, obviously, in
accordance with a new decree from his Lord — Muhammad abandoned the
idea and left everything to the Judgment of Allah. Meanwhile, as history
would later confirm, it was on that calamitous Thursday, in that sad room,
and at that fateful hour, that Sunni Islam was born, under the leadership of
‘Umar b. al-Khattab. Since that Thursday, Sunni Muslims have never ceased
to reject the offspring of the Prophet, his Ahl al-Bayt, as the inseparable
partner of the Qur’an in providing leadership and guidance to the Ummah in
particular, and to humanity in general.
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16 THE SAHABAH AND THE AHL AL-BAYT

THE BETRAYAL WAS PREDICTED

The Prophet of Allah, sallallabu ‘alaibi wa alibi, named Amir al-Maminin ‘All
b. Abi Talib, ‘alaihi al-sa/im, as the first £halifah after him. He also indicated
that all the other &halifahs will be from his offspring. In particular, he
declared that all the £halifabs after him will be twelve in number, that they
all would be royal Imams, and that their reign would continue uninterrupted
till the Day of al-Qzpamah. He further declared them the guides of this
Ummah after him till the Hour, and that they never ever separate from the
Qur’an - not even for one second. However, he equally prophesied that the
Ummah would betray ‘Alf (and, by extension, all the other £halifahs) once he
was gone! Al-Hafiz Ibn Hajar al-‘Asqalani (d. 852 H) copies:
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Al-Fadl, Aba Na’im — Fitr b. Khalifah — Habib b. Abi Thabit —
Tha'labah b. Yazid:

I heard ‘Ali, may Allah be pleased with him, saying: “I swear by Allah,
verily, the Ummi Prophet, peace be upon him, told me: “They will
soon betray you after me.”256

2% Ahmad b. ‘Ali b. Hajar al-‘Asqalani, al-Matdlib a-‘Aliyah bi Zawdiid al-Masinid al-
Thamaniyyah (Riyadh: Dar al-‘Asimah; 1st edition, 1420 H) [annotator: ‘Abd Allah b. Zafir b.
‘Abd Allzh al-Shahri], vol. 16, p. 64, # 3919
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The Salafi annotator, ‘Abd Allah al-Shahti, comments:
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It is da’if with this chain, due to the status of Fitr b. Khalifah and
Tha’labah b. Yazid, for both of them were very truthful and Sh’is
and this hadith supports their bid’ah. Therefore, it is da 7257

So, al-ShahtT’s only problem with the sanad is the Shi’ism of Fitr and
Tha'labah. Even though both were “very truthful”, this hadizh of theirs
cannot be accepted only because it supports their Shi'ism. A “scientific”
way of discrediting reports, isn't it?! Before examining the legitimacy of al-
ShahtT’s methodology, let us first look at the narrators of hadith, in order to
have a clearer view of the whole picture.

As an initial observation, a key merit of this sanad is that it is perfectly
connected. There is no break whatsoever among its narrators, and each of
them explicitly declared that he literally heard the Aadiz) from the mouth of
his shaykh. Moreover, all the narrators are completely reliable without
question.

Al-Hafiz states about the first narrator:
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Al-Fadl b. Dukayn al-Kafi - and the name of Dukayn was ‘Amr b.

Hammad b. Zuhayr - al-Tamimi, their freed slave, al-Ahwal, Aba Naim

al-Mulai, well-known with his kunya: Thigah (trustworthy),

accurate.z8

Concerning the second narrator, he further declares:
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257 |bid
258 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tagrib al-Tabhdhib (Beirut: Dar al-Maktabah al-
‘Ilmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 11, # 5418
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Fitr b. Khalifah al-Makhzami, their freed slave, Aba Bakr al-Hanat:
Saduq (very truthful), accused of Shr’ism.29

What of the third narrator? Al-Hafiz says:
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Habib b. Abi Thabit Qays — and it is said Hind — b. Dinar al-Asadi,
their freed slave, al-Kafi: Thigah (trustworthy), a meritorious jurist.
He used to do a lot of zrsa/and zadlis.260

Meanwhile, he has narrated with explicit siza’ above. So, his irsa/ and zadlis
are inapplicable and inconsequential here.

Finally, this is what al-Hafiz states about the last narrator:
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Tha’labah b. Yazid al-Himmani, a Kafan: Sadig (very truthful), a
Shr’j. 261

This chain, therefore, is absolutely hasan without a doubt! It is simply
faultless and unassailable.

As for al-Shaht’s rejection of the hadith on account of the Shi’ism of two of
its narrators, we will let another Salafi hadith scientist, al-Mua’lami (d. 1386
H) reply him:
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The ITmams in the hadith sciences have declared as trustworthy a lot of
the heretics, and have taken their (i.e. the heretics’) ahadith as hujjah,

259 1hid, vol. 2, p. 16, # 5458
260 |bid, vol. 1, p. 183, # 1087
261 |hid, vol. 1, p. 149, # 849
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and have recorded them (i.e. those reports) in their Sak# books. And
whoever researches their (the heretics’) narrations finds that a lot
of them apparently agree with their heresies. The scholars give
alternative interpretations for those akadizh without attacking them
(i.e. the ahadith) on account of the heresy of their narrators, nor
do they attack the narrators for narrating them.262

‘Allamah al-Albant (d. 1420 H) too seconds him:
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If someone says: “The narrator of this corroborative hadizh (i.e. that of
Ajlah) was a ShiZ, and also in the chain of the main hadith, there is

another ShiT, and he is Ja’far b. Sulayman. Does this not justify attack on
the hadith and constitute a fault in it?”

So, | answer: “Not at all, because the requirements in the
transmission of hadith are ONLY truthfulness and sound memory.
As for the madhhab (of the narrator), that is between him and his Lord,
and He is sufficient for him.263

A third Salafi hadith scientist, al-Turayfi, also traces the practice to the Sunni
Imams:
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262 ‘Abd al-Rahman b. Yahya b. ‘Ali b. Muhammad al-Muw’alami al-‘Atmi al-Yamani, al-Tanki/
bi ma fi Ta-anib al-Kawthari min al-Abatil (al-Maktab al-1slami; 2nd edition, 1406 H) [annotators:
Muhammad Nasir al-Din al-Albani, Zuhayr al-Shawish and ‘Abd al-Razzaq Hamzah], vol. 1,
p. 237

263 Abii ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nih b. Tajati b. Adam al-
Ashqudsi al-Albani, Silsilah al-Ahadith al-Sahihah wa Shaybun min Fighihah wa Fawdidihah
(Riyadh: Maktabah al-Ma’arif li al-Nashr wa al-Tawz7; 1st edition, 1415 H), vol. 5, p. 262, #
2223
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The default position concerning the report of a heretic, if he was
accurate and trustworthy, is to accept it, regardless of whether he
narrated concerning what agrees with his bid’ah (heresy) or not,
as long as he had not apostatized through his heresy. In such a case, it
will be rejected due to his kufr (disbelief). This was the practice of
the Imams who were hadith scientists, for they used to narrate
from the heretic if he was trustworthy and accurate, and used to
declare his report to be sahi#.264

The bottomline is that al-Shahsi’s methodology of weakening the hadith is
both unprofessional and crude.

Meanwhile, al-Hafiz copies a second, different chain for the hadith:
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Al-Harith — ‘Abd al-Rahman b. Ziyad, freed slave of Bani Hashim —
Hushaym — Ismail b. Salim — Abua Idris al-Awdi — ‘Ali:

The Messenger of Allah, peace be upon him, said: “Verily, this
Ummah will soon betray you after me.”265

Al-Shahti again comments:
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It is da’if with this chain because Abu Idsis al-Awdi iS mayhsil al-hal256

This time, he is unable to accuse any of the narrators of Shi’ism, or to find
any other defect — real or imagined — in the chain other than Abu Idris. But

264 *Abd al-‘Aziz b. Marziq al-Turayfi, al-Takyi fi Takhrij ma lam Y ukhraj min al-Ahadith wa al-
Athar fi Inva al-Ghalil (Riyadh: Maktabah al-Rushd li al-Nashr wa al-Tawzr’; 15t edition, 1422
H), p. 546

265 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, al-Matdlib a-‘Aliyah bi Zawdiid al-Masinid al-
Thamaniyyah (Riyadh: Dar al-‘Asimah; 1st edition, 1420 H) [annotator: ‘Abd Allah b. Zafir b.
‘Abd Allah al-Shahri], vol. 16, p. 65, # 3920

266 |bid
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then, is Abu Idfis really maphil alhak ‘All Shit, in his tahgig Of Tarikh
Madinah Dimashg - while commenting under the above rwayah — identifies
who Abu Idtis was for us:

ol M o a3l 9f 58
He was Abt Idrfis Yazid b. ‘Abd al-Rahman al-Awdi.267

Who then was he? Al-Hafiz has the answer:
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Yazid b. ‘Abd al-Rahman b. al-Aswad al-Awdi, Aba Dawud: Maqbiil
(accepted when seconded).268

Obviously, he is NOT wmajhil al-hal, but maqbil. This means that whenever
he is seconded in his report, it is established from his shaykh. However, if he
is alone in narrating a rwayah, then it is da’it. We know already that he was
seconded by Tha’labah b. Yazid. Therefore, this second sanad of the hadith
is also sahih or hasan.

Imam al-Hakim (d. 403 H) has included the report of al-Awdi in his
Mustadrak too:
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Abu Hafs ‘Umar b. Ahmad al-Jamhi — ‘Al b. ‘Abd al-‘Aziz — ‘Amr b.
‘Awn — Hushaym — Ismail b. Salim — Abua Idsis al-Awdi — ‘Ali, may
Allah be pleased with him:

“Verily, part of what the Prophet, peace be upon him, told me is that
the Ummah would soon betray me after him.”269

267 Abua al-Qasim ‘Ali b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi1, Tarikh
Madinah Dimashq (Beirut: Dar al-Fikr; 1st edition, 1417 H) [annotator: ‘Ali Shiti], vol. 42, p.
447, footnote # 7

268 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tagrib al-Tabdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 328, #
7774
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Then, he declares:
byl = Cgdo i

This hadith has a sahih chain,270

And Imam al-Dhahabi (d. 748 H) concurs:

Sahih?Tt

Al-Hakim has documented a further shaihid.
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Narrated Hayyan al-Asadt:

I heard °Alf saying: The Messenger of Allah, peace be upon him, said to
me: “Verily, the Ummah will soon betray you after me; and you will
live upon my religion, and you will be killed upon my Sunnah. Whoever
loves you loves me, and whoever hates you hates me. Verily, this will
soon be painted from this”, he meant: his beard (will be drained with
blood) from his head.272

Al-Hakim declares:

269 Abi ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysabiri, al-Mustadrak ‘ald al-
Sahihayn (Beirut: Dar al-Kutub al-'llmiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd
al-Qadir ‘Atal, vol. 3, p. 150, # 4676

270 |bid

271 |bid

272 1hid, vol. 3, p. 153, # 4686
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Al-Dhahabi has the same verdict too:

ol

Sahih2

Al-Hafiz Ibn Hajar al-‘Asqalani has provided details of the sanad of this
riwayah in his Itihaf.

Abu ‘Ali al-Hafiz — al-Haytham b. Khalaf — Muhammad b. ‘Umar b.
Hayyaj — Yahya b. ‘Abd al-Rahman — Yunus b. Abi Yafar — his father —
from him (Hayyan al-Asadi) with it.27

As we have seen, both al-Hakim and al-Dhahabi declared it sahih.
Obviously, it provides additional strength to the other chains of the riwayah.
It is our firm belief, anyway, that the combined force of the three asanid
leaves absolutely no doubt about the authenticity of the report. Even al-
Shahri, despite his extreme bias, is unable to escape the fact in his final
conclusion about the hadith:
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That the hadith is da’if by looking at each chain individually. However,
by looking at the two chains together (i.e. those of Tha’labah b.

273 |bid

274 |bid

215 Abi al-Fadl Ahmad b. ‘Al b. Muhammad b. Ahmad b. Hajar al-‘Asqalani, Itihaf ai-
Maharat (Madinah al-Munawwarah: Markaz Khidmah al-Sunnah wa al-Sirah al-Nabawiyyah;
1st edition, 1415 H), vol. 11, p. 296, # 14043. Al-Hafiz has cited Mustadrak of al-Hzakim as his
source for the chain, immediately after quoting the hadizh, verbatim as above. In modern
editions of Mustadrak, the sanad is missing. It is most likely that al-Hafiz had access to a
extinct manuscript of Mustadrak which contained the full chain. Al-Hafiz too made a scribal
error in copying the name of Hayyan al-Asadi. He has misspelt his name as Aban al-Asadi.
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Yazid and Abu Idris al-Awdi), then the hadith is hasan li
ghayrihi.27

The Messenger of Allah prophesied that “the Ummah” would betray Amir
al-Miminin ‘Ali b. Abi Talib after him. The word “Ummah” was
generalized by him. So, he was referring to the generality of the Ummah, and
not just a small section of it. They would “betray” his chosen &halifah after
his death. Of course, as history confirms, the generality of the Ummah -
including the Sahabah - truly did betray Amir al-Muminin after the death of
the Rasil. Despite that he had explicitly named ‘Alf as his &halifab after him,
they became traitors against the latter and installed a rebel leader in his
place. Interestingly, Imam ‘Alf identified both Aba Bakr and ‘Umar as two
among the traitors mentioned in the hadith of the Prophet of Allah. Imam
Muslim (d. 261 H) quotes ‘Umar saying to him and ‘Abbas:
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When the Messenger of Allah, peace be upon him, died, Aba Bakr
said: “I am the walf of the Messenger of Allah, peace be upon
him.”.... So both of you (‘Ali and ‘Abbas) thought him (i.e. Aba
Bakr) to be a liar, sinful, A TRAITOR and dishonest. And Allah
knows that he was really truthful, pious, rightly-guided and a follower of
the truth. Abd Bakr died and I became the wali of the Messenger
of Allah, peace be upon him, and the »a/i of Abua Bakr. So both of you
thought me to be a liar, sinful, A TRAITOR and dishonest.2’?

216 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, al-Matdlib a-‘Aliyah bi Zawdiid al-Masanid al-
Thamaniyyah (Riyadh: Dar al-‘Asimah; 1st edition, 1420 H) [annotator: ‘Abd Allah b. Zafir b.
‘Abd Allzh al-Shahri], vol. 16, p. 67, # 3921

217 Aba al-Husayn Muslim b. al-Hajjaj al-Qushayti al-Naysabari, Sahi Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Baqi], vol. 3, p. 1376, #1757
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17 THE SAHABAH AND THE AHL AL-BAYT

HADITH AL-HAWD
(Part 1)

The Qur’an informs us that we will be in three different categories on the

Day of al-Qzyamal:
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And you will be three kinds. So, Companions of the Right Hand,
who will be Companions of the Right Hand? And Companions of the
Left Hand, who will be Companions of the Left Hand? And those
foremost will be foremost.278

Those who will be in the “foremost” group will be the nearest people to
Allah in al-Jannah?. All the other members of Paradise will be from the
Right Hand group2e0. Our concern in this research are those who will be on
the Left Hand. Everyone who will enter Hellfire will be from the
Companions of the Left Hand:

278 Qur’an 56:7-10
219 Qur’an 56:10-12
280 Qur’an 56:27-40
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And Companions of the Left Hand, who will be Companions of the
Left Hand? In fierce hot wind and boiling water, and shadow of black
smoke, neither cool, nor good.28!

And:
Baoge 56 e Lolall bl 2 Lol 1, 8l

And those who disbelieved in Our Verses, they will be Companions of
the Left Hand. The Fire will be shut over them.282

May Allah protect us from ever being among the Companions of the Left

Hand.

The question here is about the Sahabah: will any of them be from the
Companions of the Left Hand? We ask this because they generally failed to
accept the offspring of the Messenger, sallallihu ‘alaihi wa alibi, @S khalifabs
and supreme guides after him. So, what exactly will the consequence of
their flouting of Hadith a-Thagalayn and Hadith al-Khalifatayn be? Are they
really going to suffer any punishment from Allah for their disobedience?
Furthermore, the Prophet had warned that his Ummah must follow his
offspring after him in order to remain upon the true guidance. Well, the
Sahabah did not heed his warning. So, did they derail from the Right Path?

Imam al-Bukhari (d. 256 H) records the answer:
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Ahmad b. Salih — Ibn Wahb — Yanus — Tbn Shihab — Ibn al-Musayyab,
who used to narrate from the Sahabah of the Prophet, peace be upon
him, that the Prophet, peace be upon him, said:

Some men from my Sahabah will come to my Lake-Fount and they
will be driven away from it. So, I will say, “O my Lord, my Sahabah!”

281 Qur'dn 56:41-44
282 Qur’an 90:19-20
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It will be said, “You have no knowledge of what they
INNOVATED after you: they turned APOSTATES.”283

This hadith was transmitted by the Sahabah themselves, and it reflects the
true Islamic position on the matter. Many of the Sahabah became
“innovators” and “apostates” after the death of the Messenger of Allah. As
a result, they will be Companions of the Left Hand on the Day of al-
Qiyamah, and will thereby be thrown into Hellfire.

One of the Sahabah who spread this bad news about his kind was Anas.
Imam Muslim (d. 261 H) has his report:
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Muhammad b. Hatim — ‘Affan b. Muslim al-Saffar — Wuhayb — ‘Abd al-
‘Aziz b. Suhayb — Anas b. Malik:

The Prophet, peace be upon him, said, “Some persons from amongst
those who kept me company will meet me at the Lake-Fount. I will
see them, and they will be presented to me. Then, they will be forced
away from me. I will say: ‘O my Lord, my Sahabah! My Sahabah’.
It will be said to me: “You do not know what they INNOVATED
after you.”284

We will, in the last chapter of this book, identify some of these innovators
among the Sahabah, through sahsh Sunni riwayar. Some of these names may
severely bother some of our brothers from the Ahl al-Sunnah.

Imam al-Bukhari has documented the hadith of Ibn ‘Abbas too, on this
matter:

283 Abi ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam:’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 5, p. 2407, # 6214

284 Aba al-Husayn Muslim b. al-Hajjaj al-Qushayti al-Naysabari, Sahi Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 4, p. 1800, # 2304
(40)
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Muhammad b. Yasuf — Sufyan — al-Mughirah b. al-Nu’man — Sa'id b.
Jubayr — Ibn ‘Abbas, may Allah be pleased with them both:

The Messenger of Allah, peace be upon him, said: “You will be
resurrected bare-footed, naked and uncircumcised.” Then he recited:
{As We began the first creation, We shall repeat it: a promise We have
undertaken. Truly, We shall do it} [21:104]. He continued: “The first to
be dressed will be Ibrahim. Then, some of my Sahabah will be taken
towards the right side AND TOWARDS THE LEFT SIDE. So, |
will say: ‘My Sahabah? It will be said, “THEY HAD BEEN
APOSTATES SINCE YOU LEFT THEM. | will then say as the
Righetous Servant, ‘Isa b. Maryam, said: {And I was a witness over
them whilst 1 lived amongst them. But, when You caused me to die,
You were the Watcher over them, and You are a Witness to all things.
If You punish them, they are Your slaves, and if You forgive them,
You, only You, are the All-Mighty, the All-Wise} [5:117-118].”

Muhammad b. Yusuf natrated from Aba ‘Abd Allah that Qubaysah
said: “They were those who apostatized during the time of Aba
Bakr. So, Abu Bakr, may Allah be pleased with him, fought them.”285

285 Abi ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 3, p. 1271, # 3263
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Qubaysah, one of the Sunni Imams, identified the apostates among the
Sahabah as only those of them who renounced Islam during the rule of
Abu Bakr. Our contention is that the apostates truly included, but were far
more than just the Ahl al-Riddah. More details will be provided.

Imam Ahmad (d. 241 H) records the testimony of yet another Sahabi:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Affan —
Hammad b. Salamah — ‘Ali b. Zayd — al-Hasan — Aba Bakrah:

The Messenger of Allah, peace be upon him, said:

Some persons from amongst those who kept me company AND
SAW ME will meet me at the Lake-Fount. They will be presented to
me and I will see them. But then, they will be forced away from me. So,

I will say, “O my Lord! My Sahabah! My Sahabah!” It will be said,
“You do not know what they INNOVATED after you.”28

Shaykh al-Arnaat comments:

Sahih li ghayrihi2s?

Al-Bukhati returns again with the riwayah of Abu Hurayrah:
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286 Aba ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnait], vol. 5, p. 48, # 20512
287 |hid
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Ahmad b. Shabib b. Sa’id al-Hinti — my father — Yinus — Ibn Shihab —
Sa’id b. al-Musayyab — Aba Hurayrah, that he used to say:

The Messenger of Allah, peace be upon him, said: On the Day of al-
Qiyamah, a group from my Sahabah will meet me. But, they will be
driven away from the Lake-Fount. So, | will say, “O my Lord! My
Sahabah!” Then, He will say, “You have no knowledge of what they
INNOVATED after you: they turned APOSTATES.”288

Ahmad b. Hanbal has the testimony of yet another Sahabi:
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‘Abd Allah (b. Ahmad) — my father (Ahhmad b. Hanbal) — Sulayman b.
Dawud — ‘Abd al-Rahman b. ‘Abd Allah b. Dinar — Aba Hazim — al-
Nu’man b. Abi ‘Ayyash al-Zarqi — Abua Sa’id al-Khudri:

The Prophet, peace be upon him, said: “So, I will say, ‘My Sahabah!
My Sahabah! It will be said, “You do not know what they
INNOVATED after you.” Then | will say, ‘Woe, woe to whoever
changed after me.””289

Al-Arnaat says:

Sahih?%0

Imam al-Bukhari also documents that of Ibn Mas’ud:

288 Abi ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 5, p. 2407, # 6213

289 Aba ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 3, p. 28, # 11236

290 |hid
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‘Amr b. ‘Ali — Muhammad b. Ja'far — Shu’bah — al-Mughirah — Aba
Wail — ‘Abd Allah, may Allah be pleased with him:

The Prophet, peace be upon him, said: 1 will be your predecessor at the
Lake-Fount. Some persons from amongst you will be presented to
me. Then they will be forced away from me. Therefore, I will say, “O
my Lord! My Sahabah!” It will be said, “You do not know what
they INNOVATED after you.”2

He was addressing his Sahabah, and clearly stated that the innovators would
be “from amongst” them.

Imam Ahmad documents the report of Hudhayfah as well:
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‘Abd Allah (b. Ahmad) — my father (Ahhmad b. Hanbal) — Shurayh b. al-
Nu'man — Hushaym — al-Mughirah — Abu Wail — Ibn Mas’ad AND
Husayn — Aba Wail — Hudhayfah, both of them (Ibn Mas’ad and
Hudhayfah) said:

The Messenger of Allah, peace be upon him, said: “I will be your
predecessor at the Lake-Fount, expecting you. Some persons from
amongst you will be presented to me, and I will recognize them.
Then, they will be forced away from me. So, I will say, ‘O my Lord!
My Sahabah! My Sahabah!’ It will be said, “You do not know what
they INNOVATED after you.”’292

291 Abi ‘Abd Allah Muhammad b. Isma’1l b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam:’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 5, p. 2404, # 6205

292 Aba ‘Abd Allzh Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
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Al-Arnaat comments;
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This hadith has two chains. The first chain is sahkih, and the
narrators of the second chain are thigah (trustworthy) narrators of
the Sahih.2%

Ahmad also records:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Abd al-
Samad — ‘Abd al-‘Aziz b. Muslim — Husayn — Aba Wail — Hudhayfah:

The Messenger of Allah, peace be upon him, said, “Groups of people
will meet me at the Lake-Fount. But, they will be forced away from me.
So, | will say, ‘O my Lord, my Sahabah! O my Lord, my Sahabah!

It will be said to me, “You do not know what they INNOVATED
after you.””2%4

Al-Arnaat comments;

A sahilh hadi?®

Imam al-Haythami (d. 807 H) copies the hadith of another prominent
Sahabi:

[annotator: Shu’ayb al-Arnaat], vol. 5, p. 393, # 23385
293 |bid

294 [bid, vol. 5, p. 388, # 23338

295 |bid
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Narrated Aba Mas’ad, from the Prophet, peace be upon him:

Some persons from my Sahabah will be presented to me. When | see
them, they will be forced away from me. So, | will say, “My Sahabah!”
Then it will be said, “You do not know what they INNOVATED
after you.”2%

Al-Haytham says:

el dly Al Gl oy,

Al-Tabarani recorded it and its narrators are narrators of the
Sahih.2o

Imam Ahmad has not relented yet:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Qutaybah b.
Sa’id — Ya’qub b. ‘Abd al-Rahman — Aba Hazim — Sahl:

I heard the Prophet, peace be upon him, saying: “I will be your
predecessor at the Lake-Fount, and whoever will pass by there, he will
drink from it and whoever will drink from it, he will never again be

29 Nir al-Din ‘Ali b. Abi Bakr al-Haythami, Majma’ al-Zawdid (Beirut: Dar al-Fikr; 1412 H),
vol. 10, pp. 662-663, # 18471
297 |bid
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thirsty. Groups of people will meet me. I will recognize them and
they will recognize me.Then, a barrier will be placed between me and
them.”

Abu Hazim said: al-Nu’man b. Abl ‘Ayyash heard me while I was
narrating this Aadizh to them and said. “Did you hear this from Sahl?” |
said, “Yes.” He said, “I bear witness that I heard Abt Sa1d al-Khudfi
adding (as part of the fadizh): “1 will say: “They are from me’. It will be
said, "You do not know what they did after you.” I will say, ‘Woe to
those who changed after me.””’29%8

Al-Arnatt declares:
M\ jaj.u JK« Céa aJ\J....n!
Its chain is sakih upon the standard of the two Shaykhs.2%

Imam Muslim returns again:
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Ibn Abi ‘Umar — Yahya b. Salim — Ibn Khaytham — ‘Abd Allah b.
‘Ubayd Allah b. Abi Mulaykah — ‘Aishah:

I heard the Messenger of Allah, peace be upon him, saying while he
was in front of his Sahabah: “l will be at the Lake-Fount, expecting
whosoever from amongst you will meet me. By Allah, some persons
will be cut away from me, and I will, as a result say ‘O my Lord! From
me, and from my Ummah.” He will say, “You do not know what they
did after you. They did not cease to turn back upon their
heels.”300

2% Aba ‘Abd Allzh Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 5, p. 333, # 22873

299 bid

300 Aba al-Husayn Muslim b. al-Hajjaj al-Qushayt al-Naysabari, Sahi# Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Baqi], vol. 4, p. 1794, # 2294
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And al-Bukhari caps it with the report of her sister:
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Sa’id b. Abi Maryam — Nafi’ b. ‘Umar — Ibn Abi Mulaykah - Asma b.
Abi Bakr, may Allah be pleased with them both:

The Prophet, peace be upon him, said: “l will be at the Lake-Fount
expecting whoever will meet me from amongst you. Some people will
be taken away from me. So, I will say, “They are from me, and from my
Ummah.” It will be said, “Do you know what they did after you? By
Allah! They did not cease to turn back upon their heels.”

As a result (of this hadizh) Ibn Abi Mulaykah used to say: “O Allah, we

seeks refuge with You from turning back on our heels or facing trials in
our religion”.301

With this, the akadith have been narrated by, at least, the following Sahabah:

1. Anas b. Malik 7. Hudhayfah

2. Ibn ‘Abbas 8. Abu Masad

3. Abu Bakrah 9. Sahl

4. Abu Hurayrah 10. Umm al-Maminin ‘Aishah
5. Abu Sa1d al-Khudri 11. Asma b. Abi Bakr

6. ‘Abd Allah b. Mas’ad

So, the zawartur Of this matter is beyond question.

(28)

301 Abi ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam:’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Baghi], vol. 5, p. 2400, # 6220

150



18 THE SAHABAH AND THE AHL AL-BAYT

HADITH AL-HAWD
(Part 11)

As expected, our %lama from the Ahl al-Sunnah have offered various
explanations for Hadith a-Hawd, some of them deliberately aimed at saving
certain famous Sahabah. Al-Hafiz (d. 852 H), for instance, states:
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Al-Khattabi said: “None of the Sahabah ever apostatized. It was
only a group from the Bedouin Arabs, among those who had no help in
the religion. Therefore, this does not constitute a blemish on the well-
known Sahabah; and his statement usayhabi (“my Sahabah”) with
tasghir points to their small number.302

Imam al-Mubarakfuri (d. 1282 H) also submits:

w2ty 25315

302 Shihab al-Din Ibn Hajar al-‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhari (Beirut: Dir al-
Ma'rifah li al-Taba’ah wa al-Nashr; 2nd edition), vol. 11, p. 333
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Al-Qadi said: “He intended by them those who apostatized among the
Bedouin Arabs who had accepted Islam during his lifetime, like the
companions of Musaylamah and al-Aswad and their likes.”303

He further adds concerning the ahadizh.
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Al-Nawawi said: “This is part of what the scholars dispute about its
meaning, submitting various opinions:

One of them is that those intended were the hypocrites and apostates....

The second opinion is that those intended were those who lived during
the lifetime of the Prophet, peace be upon him, and then apostatized
after him....

The third opinion is that those intended are the major sinners who die
upon al-taw/zd (i.e. as true Muslims) and the heretics whose heresy does
not take them out of Islam.”304

Therefore, the vatious Sunni explanations of the ahadizh can be summarized
in this manner:

1. The “Sahabah” mentioned in the reports were the Bedouin Arabs
who renounced Islam during the rule of Abu Bakr. None of the

303 Aba al-‘Ala Muhammad b. ‘Abd al-Rahman b. ‘Abd al-Rahim al-Mubarakfiri, Tuhfat al-
Ahwazi bi Sharh Jami® al-Timmidhi (Beirut: Dar al-Kutub al-‘limiyyah; 1st edition, 1410 H), vol.
9,p.6

304 bid, vol. 7, p. 93
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Muhajiran, Ansar or other major Sahabah were involved or
included.

2. Or, rather, those “Sahabah” were the hypocrites and apostates
during the lifetime of the Prophet (and perhaps beyond).

3. Or, those “Sahabah” ate actually the “major sinners” and minor
heretics of all times.

4. The affected “Sahabah” were “few” because the Messenger,
Sallallibu “alaihi wa alihi, In SOMe ahadith, called them usayhabs with
tasghir.

However, looking at the actual akadih, one must conclude that none of the
Sunni interpretations is accurate. For instance, the reports identify the
Sahabah meant as those “who kept me company and saw me” and “I will
recognize them and they will recognize me”. This rules out the claim that
the “Sahabah” in the rwayar are all major sinners and minor heretics. None
of such people in our times, for example, ever saw the Prophet or kept him
company! Yet, those descriptions do not match the Bedouin Arabs either.
They were nomadic people, who wandered in the desert, round about the
city of al-Madinah. Some of them might have seen the Messenger of Allah.
But, they certainly were not keeping him company in the city and elsewhere.
In fact, the Qur’an distinguishes between them and the people of Madinah:
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And among the Bedouin Arabs round about you, some are
hypocrites, and so are some among the people of al-Madinah.305

And:
Iy Yy A gty o8 Wiy o sl (o v‘}’)’ e Aol JaY 8L
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It was not becoming of the people of al-Madinah and the Bedouin
Arabs round about them to remain behind the Messenger of Allah

and to prefer their own lives to his life.306

Therefore, the Bedouin Arabs lived outside al-Madinah. So, they were unable
to keep company of the Prophet. To do that, they must first settle in the

305 Qur’an 9:101
306 Qur’an 9:120
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city, which they never did. Moreover, it was impossible for the Messenger
to have personally known many of them. They lived far away from him. It
was even possible that he never, for once, set his eyes on a lot of them. Yet,
the ahadith are clear that he will recognize the affected Sahabah in the
Hereafter! The bottom-line is that the Sahabah who will be driven into
Hellfire for their “innovations” were those who lived with the Rasi/ in al-
Madinah, kept him company, and were known personally to him.

Part of what supports our position are these words of Umm al-Maminin
‘Aishah:
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I heard the Messenger of Allah, peace be upon him, saying while he
was in front of his Sahabah: “l will be at the Lake-Fount, expecting
whosoever from amongst you will meet me.”

He was addressing his Sahabah. By default, this took place in al-Madinah, as
there is nothing to suggest otherwise. Then, he declared that those who will
be driven away from the Lake-Fount were from amongst those same
Sahabah “in front of” him. Moreover, al-Bukhari (d. 256 H) documents for
us the unmistakable interpretation of a senior Sahabi:
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Ahmad b. Ishkab — Muhammad b. Fudayl — al-‘Ala b. al-Musayyab — his
father (al-Musayyab):

| met al-Bara b. ‘Azib, may Allih be pleased with them both, and I said,
“Congratulations to you! You kept company of the Prophet, peace
be upon him, and gave him ba’yah under the Tree”. As a result of
this, he replied, “O son of my brother, you do not know what WE
HAVE INNOVATED after him.”307

307 Abi ‘Abd Allah Muhammad b. Isma’1l b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam:’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 4, p. 1529, # 3937
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This is important. It confirms that those Sahabah who kept company of the
Messenger of Allah and gave him ba’yah under the Tree became innovators
after him. The language of al-Bara was general. This shows that the
innovations were very widespread among this category of Sahabah; and
they were primarily Muhajiran and Ansar! This however does not rule out
the fact that some of them also never deviated from the Qur’an and
Sunnah.

So, the argument that the “Sahabah” in the Hadith a-Hawd refers to the
Bedouin Arabs or to anyone in the post-Sahabah era simply cannot hold.
The innovators were from the inhabitants of al-Madinah and so were able
to keep company of the Prophet, and many of them also gave him ba'yah
under the Tree of al-Hudaybiyyah. They were people who saw him, and
were amongst the very Sahabah he was addressing with the ahadizh during
his lifetime. A key point in the reports is highlighted in this rwayah of Aba
Sa’id al-Khudti:

\aéjﬁ‘ﬁg’,\&\dﬁ'&bg\s‘-‘TgB‘TJ}fb JB(LJJAJ:,ASA\&@J\ o)
S oy oLl e B o o Ly J3l JB 2wy 15300t

The Prophet, peace be upon him, said: “So, I will say, ‘My Sahabah!
My Sahabah! It will be said, “You do not know what they
INNOVATED after you.” Then | will say, ‘Woe, woe to
WHOEVER CHANGED after me."308

These Sahabah were upon the upright religion throughout the lifetime of
the Messenger, but only “changed” after his death. This indicates that they
could not have been the hypocrites — who were never upon al-Haqqg, to
begin with30°. This theme prevails throughout the 7wayaz;, and emphasis is
laid upon the fact that these Sahabah will be in Hellfire solely for what they
innovated after the Prophet. Their innovations constituted apostasy from
Islam, as well. Certainly, some bid’ahs are of such seriousness. In order to
apostatize, one must first be upon the true religion. The fact that these
Sahabah became apostates through their bid'ahs after the Messenger shows
clearly that they were within Islam before then. This obviously was not the
condition of the hypocrites.

308 Aba ‘Abd Allzh Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 3, p. 28, # 11236
309 See Quran 4:142, 9:67-68, and 48:6
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Al-Khattabi attempts to downplay the significance of these revelations
about the Sahabah:
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his statement usayhab: (“my Sahabah”) with taggha points to their small
number

To him, these heretical “Sahabah” — whom he incorrectly identifies as
Bedouin Arabs — were only few in number. His proof is that the Messenger,
in some ahadith, called them usayhabi, which is truly a reference to a small
number of Sahabah. What al-Khattabi fails to mention, however, is that the
Prophet has also called them ashab: (Q\yﬁ) in most of the ahadizh, as well as

aqwin (r\)éi), the plural of gawm. Both ashabs (3=°) and agwam (r\)éi) are

terms that can refer to very large numbers of people. In fact, agwan itself
could mean entire “nations” or “races” 310

The most logical explanation for these different terminologies is that the
apostate Sahabah will be coming to the Messenger of the Lord in groups of
various sizes — some very small, some very big. This equally justifies why

the word agwaim (r\)éi) [groups] has been used in some rwayar. As for the

small groups, the Prophet will call them usayhabz;, and he will identify the
large groups as ashabi. Imam al-Bukhatri documents a report of Abu
Hurayrah, which gives additional strength to our submissions:
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310 Hans Wehr, A Dictionary of Modern Written Arabic, ed. J. Milton Cowan (Ithaca, New York:
Spoken Languages Services; 3rd edition, 1976 CE), p. 800; see also Dr. Rohi Baalbaki, al-
Mawrid: A Modern Arabic-English Dictionary (Beirut: Dar al-‘llm li al-Malayin; 7t edition, 1995
CE), p. 877
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Ibrahim b. al-Mundhir al-Huzami — Muhammad b. Fulayh — my father
— Hilal — ‘Ata b. Yasar — Abu Hurayrah:

In my dream, a group of persons (zumrah) came. Once | recognized
them, a man came between me and them, saying (to them), “Let’s go”.
| said, “To where?” He replied, “To Hellfire, I swear by Allah!” |
asked, “What is their offence?” He said, “They apostatized after
you!”

Then, another group came, and when | recognized them, a man
came between me and them, saying (to them), “Let’s go”. | said, “To
where?” He replied, “To Hellfire, I swear by Allah!” I asked, “What is
their offence?” He said, “They apostatized after you.”

I do not see any of them escaping except very few.3!1

Commenting on the word used in the hadizh, Dr. al-Bagha writes:
I )
(Zumrah) means a jama'ah.312

Meanwhile, a jana'ah can refer to any group of two people or more. In fact,
a group of millions is still only a jaza'a/! For instance, the entire worldwide
Sunni population of more than one billion people are a single jama'ah. This
hadirh mentions two such groups. However, the use of agwan (T\ )

elsewhere confirms that they were more than two. The above report has
only cut short the long story. In any case, the terms adopted by the
Messenger of Allah suggest that the overall numbers of apostate Sahabah
were great. This seems to be the message of this part of the /adiz) too:
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311 Abi ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-Ju’fi, al-Jam:’
al-Sahih al-Mukhtasar (Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa
Dib al-Bagha], vol. 5, p. 2407, # 6215

312 |hid
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I do not see any of them escaping except very few.

Was the Prophet saying “I did not see any of the apostates escaping except
a few”? Of course, he never could have said or meant that. Apostates never
escape Hellfire in the Hereafter. They enter it inescapably and burn therein
eternally313. The most obvious meaning of the phrase is that only very few
from each group (zumrah, gawm) will be free. Most of each group of
Sahabah — whom he knew personally — that will come to the Lake-Fount
will be thrown into Hellfire for blasphemous heresies; and only a tiny
number of each set will be acquitted. This, of course, confirms absolutely
that the overwhelming majority of the Sahabah became first-grade
innovators after the death of the Messenger.

313 See Quran 2:39, 4:168-169 and 64:10
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HADITH AL-HAWD
(Part I11)

Perhaps, it is time to see the faces of some of these heretics. We know
already from al-Bara that the Sahabah who gave ba'yah to the Prophet,
sallallibu ‘alathi wa alibi, under the Tree of al-Hudaybiyyah were among
them. These, of course, were the most senior Sahabah — from the
Muhajiran, the Ansar and some others. Writing about these people, Shaykh
Ibn Taymiyyah (d. 728 H) says:
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Besides, the Muslims gave ba'yah to him (i.e. Abi Bakr) and obeyed
him. Those who gave ba’yah to him were those same who gave
ba'yah to the Messenger of Allah, peace be upon him, under the
Tree, and they were the foremost Muhajiran and Ansar and those
who followed them in good deeds. Allah was pleased with them and
they were pleased with Him; and they were people of zan, Hijrah and
Jihad, and none refused to give him (i.e. Aba Bakr) bay’ah except Sa’d b.
‘Ubadah.314

314 Aba al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhdj a-Sunnah al-
Nabawiyyah (Muasassat Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad
Salim], vol. 7, p. 450
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Obviously, Allah was pleased with them generally during the lifetime of the
Prophet, because they had 7z and were righteous3s. However, they
“changed” after him, and “innovated” in the religion. These later actions
removed the Pleasure of Allah from them, and cancelled His Promises to
them — which were hinged upon their continued 7»a» and righteousness

anyways16,

Meanwhile, we have Sunni reports which also identify some of these
Sahabah by name with various other bid'ahs. ITmam Muslim (d. 261 H)
records one of them:
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Muhammad b. al-Muthanna and Ibn Bashar — Muhammad b. Ja'far —
Shu'bah — al-Hakam — ‘Amarah b. ‘Umayr — Ibrahim b. Abi Musa —
Abu Musa:

I used to give fatwas in favour of Hajj al-Tamattu’. So, a person said to
me, “Exercise restraint in delivering some of your fatwas, for you
do not know what the Commander of the Believers has
INNOVATED in the Hajj rites during your absence.” | met him
subsequently and asked him and he replied, “l know that the

315 There were a few exceptions though, such as those of them who accused the Ras/ of
mental illness on the tragic Thursday. But, the vast majority of them remained upon the
truth until after the death of the Prophet.

316 In the Qur’an, Allah has made His Pleasure and all His promises of Paradise conditional
upon the steadfastness (istigamah) Of the believer upon the Right Guidance. The moment he
slides back, everything he had previously earned goes up in smoke. See Qur’an 41:30-32 and
46:13-14. Even Prophet Muhammad too was ordered to be steadfast in his Islim. See
Qur’an 11:112. In recognition of this fact, Allih commanded him to tell his Ummah that he
(Muhammad) too would enter Hellfire if he slid back. See Qur'an 2:120, 10:15 and 69:44-47.
So, the fact that Allah was once pleased with a Sahabi, or that he had promised him Paradise
during the lifetime of His Messenger, is not sufficient. It has to be shown that the Sahabi did
not later slide back from the Right Guidance by innovating bid'ahs or committing grave
atrocities.
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Messenger of Allah, peace be upon him, and his Sahabah
performed it. But, | hate that the married persons should have
intercourse with their wives under the shade of trees, and then set out
for Hajj with water trickling from their heads.”3t7

Imam Ahmad (d. 241 H) documents a fuller version:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Abd al-
Razzaq — al-Thawti — Qays b. Muslim — Tariq b. Shihab — Abu Musa al-
Ash’ar:

... | continued to give fatwas to the people with what the Messenger of
Allah, peace be upon him, commanded me (i.c. Hajj al-Tamattu’) till he
died, then during the time of Aba Bakr, may Allah the Most High be
pleased with him, then during the time of ‘Umar, may Allah the Most
High be pleased with him. Then, while I was standing near the Black
Stone or the Magam, | gave fatwa to the people with that which the
Messenger of Allah, peace be upon him, commanded me. At that point,
a man came to me and whispered to me, saying “Exercise constraint
with your fatwas, for the Commander of the Believers had
INNOVATED something in the Hajj rites.” So, | said, “O people,
whomever we gave any fatwa concerning the Hajj rites, let him wait, for
the Commander of the Believers is about to come to you, and you
should follow him.”

317 Aba al-Husayn Muslim b. al-Hajjaj al-Qushayt al-Naysabari, Sahi# Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Baqf], vol. 2, p. 896, # 1222
(157)
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‘Umar, may Allah the Most High be pleased with him, then came
and 1 said, “O Commander of the Believers! Did you
INNOVATE something in the Hajj rites?”” He replied, “Yes. If we
follow the Book of Allah the Almighty, it commands to do al-faman (i.e.
Hajj al-Tamattu’); and if we follow the Sunnah of our Prophet, peace be
upon him, he, peace be upon him, did not put off i till he had
sacrificed the animal.”318

Al-Arnaat says:
M\ jaj.u JK« Céa DDL'&M—H‘G
Its chain is sakih upon the standard of the two Shaykhs.319

But, what exactly was this self-confessed “innovation” of ‘Umar in the Hajj
rites? Imam al-Nasai (d. 303 H) records the answer:
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Muhammad b. ‘Ali b. al-Hasan b. Shaqiq — my father — Aba Hamzah —
Mutarrif — Salamah b. Kuhayl — Tawus — Ibn ‘Abbas:

I heard ‘Umar saying, “I swear by Allah, I forbid you from Hajj al-
Tamattu’ while it certainly is in the Book of Allah and the
Messenger of Allah, peace be upon him, practised it.” He meant
the performance of ‘Umrah during Hajj.320

‘Allamah al-Albanf says:

318 Aba ‘Abd Allzh Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnaat], vol. 4, p. 393, # 19523

319 |bid

320 Abi ‘Abd al-Rahman Ahmad b. Shu’ayb al-Nasat, al-Mujtaba min «-Sunan (Halab: Maktab
al-Matb@’at al-Islamiyyah; 2nd edition, 1406 H) [annotator: Muhammad Nasir al-Din al-
Albani], vol. 5, p. 153, # 2736
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It has a sahih chain32!

Interesting, isn’t it? Allah commands Hajj al-Tamattu’ in His Book, and His
Messenger performed it and also “commanded” his Sahabah with it. But,
‘Umar arrogated to himself the authority to countermand the Order of his
Lord, and to proscribe the Sunnah of his Prophet! Surprisingly, he
personally admitted that his action was an innovation in the Hajj rites. Yet, he
pressed ahead with it. Even more unbelievable was the instruction of Abu
Mausa to his followers to abandon the Qut’an and Sunnah in favour of
‘Umar’s bid’ah?!

This incident reveals how audacious the senior Sahabah wete in trampling
upon the Laws of Allah as they wished. They easily abandoned the Qur’an
and Sunnah, just to satisfy their rulers. People like ‘Umar too saw nothing
bad in supplanting the Laws of Allah with his own “innovations”; and he
did not bat an eye-lid doing so. In any case, our main interest is to establish
that ‘Umar was an innovator; and, all praise be to Allah, he too personally
confirmed that explicitly.322

Another senior Sahabi whose bid’ah became apparent was ‘Uthman b.
‘Affan, the third Sunni £halifah. After the death of ‘Umar, he carried on the
former’s bid’ah, as Imam Muslim documents:
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322 The case of ‘Umar seems to be even more serious than that of the Sahabah who will be
charged with apostasy at the Lake-Fount. From the look of it, he will be in a worse category
than them. At least, those Sahabah were upon the Qur’an and Sunnah, and upon the correct
iman and tawhid, throughout the lifetime of the Messenger. They only apostatized through
their bid'ahs after his death. By contrast, there is evidence which casts serious doubts on the
iman Of ‘Umar b. al-Khattab during the time of the Prophet. For instance, he was the leader
of the group of Sahabah who accused the Messenger of Allah of “raving madness”. No true
believer would ever do that. Anyway, our Sunni brothers insist that he was a perfect believer
while the Prophet lived. Even then, they cannot deny the fact that he turned an “innovator”
after the death of the Ras/.
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Muhammad b. al-Muthanna and Ibn Bashar — Muhammad b. Ja'far —
Shu’bah — Qatadah — ‘Abd Allah b. Shadiq:

‘Uthman used to forbid Hajj al-Tamattu’ while ‘Ali used to
command people to perform it. So, as a result, ‘Uthman said
something to ‘All. Then, ‘All said, “You know that we performed Hajj
al-Tamattu” with the Messenger of Allah, peace be upon him.” He
(‘Uthman) replied, “That’s right. But, we were in fear then.”323

What fear exactly was ‘Uthman talking about? There was none when the
Prophet and his Sahabah performed Hajj al-Tamattu’. Even ‘Umar, the
original founder of this bid'ah, did not attempt to bring up such a ridiculous
revision of history. Besides, ‘Umar himself named it an innovation. So,
‘Uthman had no real defence whatsoever. Imam Ahmad also records:
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‘Abd Allah (b. Ahmad) — my father (Abhmad b. Hanbal) — Muhammad
b. Ja'far — Shu’bah — al-Hakam — °Ali b. al-Husayn — Marwan b. al-
Hakam:

I witnessed ‘All and ‘Uthman, may Allah be pleased with them both,
between Makkah and Madinah. ‘Uthman was forbidding (people)
from Hajj al-Tamattu’, and from joining them both (Hajj and ‘Umrah)
together (during the Hajj season). When ‘Ali, may Allah be pleased with
him, said that, he took the i/ra» for both of them (i.e. Hajj and ‘Umrah),
and said, “Labaik bi ‘Umrah wa Hajj’. So, ‘Uthman, may Allah be
pleased with him, said, “You saw me forbidding the people from it, and
yet you are performing it.” He (‘Ali) replied, “I will never abandon
the Sunnah of the Messenger of Allah, peace be upon him, on the
word of anyone from mankind.””324

323 Aba al-Husayn Muslim b. al-Hajjaj al-Qushayt al-Naysabari, Sahi# Muslim (Beirut: Dar
Ihya al-Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Baqf], vol. 2, p. 896, # 1223
(158)

324 Aba ‘Abd Allzh Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
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AS-salamn ‘alaika ya Amir al-Miminin ‘Ali b. Abi Talib! Unlike Abu Musa
who abandoned the Sunnah for the “innovation” of ‘Umar, Imam ‘Al
would rather die than commit such an abomination.

Meanwhile, apart from continuing the bid’ah of ‘Umar, ‘Uthman proceed to
found his own too. Imam Abu Dawud (d. 275 H) documents his feat:
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Muhammad b. Salamah al-Muradi — Ibn Wahb — Yinus — Ibn Shihab —
al-Saib b. Yazid:

The adhan used to be made for the first time when the Imam sat on the
pulpit on Friday during the lifetimes of the Prophet, peace be upon
him, Aba Bakr and ‘Umar [may Allah be pleased with them both]. But,
during the &bilifah of ‘Uthman, when the population grew, ‘Uthman
ordered a THIRD adhan. So, the adban was made at al-Zawra (al-
Zawra was a plat near the market of al-Madinah), and the practice
became established.325

Al-Albani says:

@sé
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In other words, the first zdhan used to be made once the Messenger was
seated on the pulpit during his lifetime. Later, there was a second one —
actually the zganah, which was also the final. Imam al-Mubarakfuri (d. 1282
H) clarifies further:

[annotator: Shu’ayb al-Arnait], vol. 1, p. 135, # 1139

325 Abia Dawud Sulayman b. al-Ash’ath al-Sijistani al-Azdi, Sunan (Dar al-Fikr) [annotator:
Muhammad Nasir al-Din al-Albani], vol. 1, p. 352, # 1087

326 |bid
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The meaning of the statement “the adban during the time of the
Prophet, and the time of Abu Bakr and ‘Umar, used to be two adbans”.
one of them was when the Imam came out (int0 the mosque) and sat
down on the pulpit, and the second was during the igdmah of the Salaz.
During their times, the adhdns were only two, and there was no third
one; and what was intended by the two adhdns were the real adban and
the igamah327

This was the correct Sunnah. But, ‘Uthman ordered a “third” adhdn, which
was made near the marketplace. It was also called the “first adhin”, because
it was placed before original adhan. Imam Ibn Khuzaymah (d. 311 H) records:
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Salam b. Junadah — Waki’ — Ibn Abi Dhaib — al-Zuhti — al-Saib b.
Yazid:

“The adhan during the times of the Messenger of Allah, peace be upon
him, Aba Bakr and ‘Umar were two adhans On Friday. This remained
until the time of ‘Uthman when the population grew. S0, he ordered
the FIRST adhan at al-Zawra. 328

Al-Albani comments:
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327 Abu al-‘Ala Muhammad b. ‘Abd al-Rahman b. ‘Abd al-Rahim al-Mubarakfari, Tuhfat al-
Ahwazi bi Sharh Jami® al-Timidbi (Beirut: Dar al-Kutub al-‘limiyyah; 1st edition, 1410 H), vol.
3,p. 39

328 Aba Bakr Muhammad b. Ishaq b. Khuzaymah al-Sulami al-Naysabiri, Sak# (Beirut: al-
Maktab al-Islimi; 1390 H) [annotators: Muhammad Nasir al-Din al-Albani and Dr.
Muhammad Mustafa al-A’zami], vol. 3, p. 137, # 1774
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Its chain is sahih32°

Al-Mubarakfuri also explains:
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Al-Hafiz said: In the rwayah of Wak? from Ibn Abi Dhaib, it is narrated
that ““Uthman ordered the first adhan.” Al-Shafi’l transmitted a similar
thing from this route. There is no contradiction between the two:
because it was an addition, it was called the third (adhan); and
because it was made before the adhan and igamah, it was called
the first (adhan).330

Meanwhile, some top ‘%/ama of the Ahl al-Sunnah have identified ‘Uthman’s
NeW adhin as an “innovation”. Imam Ibn Abi Shaybah (d. 235 H)
documents one such testimony:
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Ibn ‘Ulayyah — Burd:
Al-Zuhri said, “The adhan used to be made when the Imam came out
(into the mosque). But, the Commander of the Believers ‘Uthman
INNOVATED the third adhan which was made at al-Zawra to
gather the people.33!
Al-Hafiz (d. 852 H) says about the first narrator:
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329 |bid
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331 ‘Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. Uthman b. Abi Bakr b. Abi
Shaybah al-Kafi al-‘Ubst, Musannaf 1bn Abi Shaybah fi al-Ahadith wa al-Athar (Dar al-Fikr; 1st
edidon, 1409 H) [annotator: Prof. Sa’id al-Laham], vol. 2, p. 48, # 6

167



TOYIB OLAWUYI

Ismal b. Ibrahim b. Migsam al-Asadi, their freed slave, Aba Bishr al-
Basti, well-known as Ibn ‘Ulayyah: Thigah (trustworthy), a hadith
scientist.332

And concerning the main narrator, he further states:
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Burd b. Sinan, Abu al-‘Ala al-Dimashqj, he tesided in Basra, freed slave
of Quraysh: Sadiq (very truthful), he was accused of believing in
fatalism.333

So, the sanad is hasan. Al-Zuht himself was a grand Sunni Imam, as testified
by Imam al-Dhahabi (d. 748 H):
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Muhammad b. Muslim b. Ubayd Allah b. ‘Abd Allah b. Shihab b. ‘Abd
Allah b. al-Harith b. Zuhrah b. Kilab b. Murrah b. Ka’b b. Luayy b.
Ghalib, the Imam of knowledge, the hadith master of his time,
Abt Bakr, al-Qurshi, al-Zuhsi, al-Madani, he lived in Syria. He
natrated a few things from Ibn ‘Umar and Jabir b. ‘Abd Allah. So,
it is possible that he heard from them both, and that he saw Abu
Hurayrah and others.334

This huge Imam named ‘Uthman’s action an innovation.

Besides, Ibn Abi Shaybah has an even more important athar for us:

332 Ahmad b. ‘Al b. Hajar al-‘Asqalani, Tagrib al-Tabdbib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 90, # 417
333 lhid, vol. 1, p. 123, # 654

334 Shams al-Din Muhammad b. Ahmad b. ‘Uthmian al-Dhahabi, Siyar A’kim a-Nubali
(Beirut: Muasassat al-Risalah; 1413 H) [annotator of the fifth volume: Shu’ayb al-Arnait],
vol. 5, p. 326, # 160
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Shubabah — Hisham b. al-Ghaz — Nafi’ — Ibn ‘Umar:
“The first adban on Friday is a bid’ah.”33
Al-Hafiz says about the first narrator:
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Shubabah b. Sawar al-Madaini, his origin was Khurasan. It is said that
his (real) name was Marwan, freed slave of Banu Fazarah: Thigah
(trustworthy), a hadith scientist, accused of believing in al-777.33

What about the second? Al-Hafiz submits:
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Hisham b. al-Ghaz al-Jurashi al-Dimashd, he lived in Baghdad: Thigah
(trustworthy).337

The last narrator is like that too, according to al-Hafiz:
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Naf’, Aba ‘Abd Allah al-Madani, freed slave of Ibn ‘Umar: Thigah
(trustworthy), thabt (accurate), a well-known jurist.338

335 ‘Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. ‘Uthman b. Abi Bakr b. Abi
Shaybah al-Kafi al-‘Ubst, Musannaf 1bn Abi Shaybah fi al-Ahadith wa al-Athar (Dar al-Fikr; 1st
edidon, 1409 H) [annotator: Prof. Sa’id al-Laham], vol. 2, p. 48, # 3

3% Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tagrib al-Tabdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 410, #
2741

337 lhid, vol. 2, p. P. 268, # 7331

338 lhid, vol. 2, p. 239, # 7111
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As such, the chain is sakz. 1bn ‘Umar, a prominent Sahabi, described
‘Uthman’s new adhan as a bid'ah.

Ibn Abi Shaybah has recorded a mautaba’ah as well:
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I asked Nafi’, the freed slave of Ibn ‘Umar, about the fitrst adhan 0N
Friday. He replied, “Ibn ‘Umar said: ‘It is a bid’ah™.339

The only new name here is Waki, and this is what al-Hafiz says about him:
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Wak?” b. al-Jarah b. Malih al-Ruwasi, Aba Sufyan al-Kuft: Thigah
(trustworthy), a hadith scientist, a devout worshipper of Allah.340

So, this chain too is sahih.

However, al-Mubarakfiri thinks he has a defence for ‘Uthman:
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339 ‘Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. ‘Uthman b. Abi Bakr b. Abi
Shaybah al-Kafi al-‘Ubst, Musannaf 1bn Abi Shaybah fi al-Ahadith wa al-Athar (Dar al-Fikr; 1st
edition, 1409 H) [annotator: Prof. Sa’id al-Laham], vol. 2, p. 48, # 7

340 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tagrib al-Tabdhib (Beirut: Dar al-Maktabah al-
‘llmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata), vol. 2, p. pp. 283-
284, #7441
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Ibn Abi Shaybah recorded through the route of Ibn ‘Umar that he
said, “The first adhan on Friday is a bid’ah.” It is possible that he
said that to express disapproval, and it is possible that he intended that
it did not exist during the time of the Prophet, peace be upon him, and
whatsoever did not exist during his time is called a bid’ah. However,
some of them (i.e. the bid"ahs) are good and some are not. And it is
clear from the previous discussion that ‘Uthman INNOVATED it
to announce the arrival of the time of the Salatto the people.34

So, it was after all only a “good” bid’ah, a “good” innovation. Really?! But,
how can that be, considering these words of the Messenger of Allah,
documented by Imam al-Nasa:
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The worst of the (religious) affairs are their innovations, and every
innovation is a bid’ah, and every bid’ah is misguidance, and
every misguidance is in the Fire.342

Al-Albani says:

@sé
Sahih343

‘Uthman’s invention was an “innovation” and a “bid’ah”. It was therefore a
“misguidance”, which led its inventor and followers into the Fire.

Meanwhile, another innovator among the Sahabah was also Mu’awiyah b.
Ab1 Sufyan. Imam al-Mubarakfuri confirms:
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341 Aba al-‘Ala Muhammad b. ‘Abd al-Rahmin b. ‘Abd al-Rahim al-Mubarakfari, Tu/kfat al-
Ahwazi bi Sharh Jami® al-Timidbi (Beirut: Dar al-Kutub al-‘limiyyah; 1st edition, 1410 H), vol.
3,p. 40

342 Abi ‘Abd al-Rahman Ahmad b. Shu’ayb al-Nasat, al-Mujtaba min «-Sunan (Halab: Maktab
Matbi’at al-Islamiyyah; 2nd edition, 1406 H) [annotator: Muhammad Nasir al-Din al-Albani],
vol. 3, p. 188, # 1578

343 |hid
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Ibn Abi Shaybah recorded in al-Musannaf with a sakih chain from Ibn
al-Musayyab that he said: “The first to INNOVATE the azan during
the ‘Eid (prayers) was Mu’awiyah.”344

His comrade-in-arms against Imam ‘All was an innovator too. Imam Ibn
Ab1 Shaybah documents her testimony:
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Abu Usamah — Isma’ll b. Abi Khalid — Qays:
When she was about to die, ‘Aishah said, “Bury me with the wives of
the Prophet, peace be upon him, for 1 had INNOVATED after
him.”’345
And:
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Abu Usamah — Isma’ll — Qays:
When she was about to die, ‘Aishah said, “Bury me with the wives of
the Prophet, peace be upon him, for I had INNOVATED a heresy
after him.”346
Al-Hafiz says about the first narrator:
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344 Abu al-‘Ala Muhammad b. ‘Abd al-Rahman b. ‘Abd al-Rahim al-Mubarakfiri, Tuhfat al-
Ahwazi bi Sharh Jami® aTimidhs (Beirut: Dar al-Kutub al-‘limiyyah; 1st edition, 1410 H), vol.
3,p. 62

345 ‘Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. ‘Uthman b. Abi Bakr b. Abi
Shaybah al-Kafi al-‘Ubst, Musannaf 1bn Abi Shaybah fi al-Ahadith wa al-Athar (Dar al-Fikr; 1st
edition, 1409 H) [annotator: Prof. Sa’id al-Laham], vol. 3, p. 230, # 4

346 hid, vol. 8, p. 708, # 16
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Hammad b. Usamah al-Qurshi, their freed slave, al-Kafi, Aba Usamah,
well-known with his kunya: Thigah (trustworthy), accurate, perhaps
did zad/is. During the end of his life, he used to narrate from the books
of others.347

His probable zd/is is inconsequential here, as he has narrated with explicit
tahdith. He stated that he literally heard the athar from the mouth of Isma’il.

Concerning Isma’ll himself, al-Hafiz states:
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Ismail b. Abi Khalid al-Ahmasi, their freed slave, al-Bajali: Thigah
(trustworthy), accurate.348

And finally, he has this verdict about the last narrator:
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Qays b. Abi Hazim al-Bajali, Aba ‘Abd Allah al-Kaft: Thigah
(trustworthy).34¢

Therefore, the report is perfectly sakz. Imam al-Hakim (d. 403 H)
records:
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Abu al-‘Abbas Muhammad b. Ya’qub — Abu al-Bahtari ‘Abd Allah b.
Muhammad b. Bishr al-‘Abdi — Isma’1l b. Abi Khalid — Qays b. Abi
Hazim:

also

37 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-
‘Ilmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, pp. 236-237,

#1492
348 hid, vol. 1, p. 93, # 439
349 1hid, vol. 2, p. 32, # 5583
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‘Aishah, may Allah be pleased with her - and she used to tell herself to
be buried in her house with the Messenger of Allah, peace be upon
him, and Abu Bakr - said: “I INNOVATED a heresy after the
Messenger of Allah, peace be upon him, Bury me with his wives.” So,
she was buried at al-Baqp.350

Al-Hakim comments:

This hadith is sahih upon the standard of the two Shaykhs.35!

And, Imam al-Dhahabi concurs with him:

Upon the standard of al-Bukhari and Muslim.352

Obviously, the list of innovations and bid’ahs by various Sahabah, including
some of their most senior, is endless. We have merely quoted a very tiny
number of examples in order to prevent our book from getting too big.
Moreover, we believe that the few examples we have given have sufficiently
served our purpose.

One of the truly incredible fallacies we experience from some of our Sunni
brothers is how they quote the athar below — from Musnad Aimad — in
“retaliation” when we show them some of the aforementioned Sunni
ahadith about the innovations of the various Sahabah:
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‘Abd Allah (b. Ahmad) — Wahb b. Bagiyyah al-Wasiti — Khalid b. ‘Abd
Allah — Husayn — al-Musayyab b. ‘Abd Khayr — his father:

350 Abi ‘Abd Allah Muhammad b. ‘Abd Allih al-Hakim al-Naysabiri, al-Mustadrak ‘ald al-
Sahihayn (Beirut: Dar al-Kutub al-'llmiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd
al-Qadir ‘Atal, vol. 4, p. 7, # 6717

351 [bid

352 |bid
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‘Al stood and said, “The best of this Ummah after its Prophet are Aba
Bakr and ‘Umar. And we have innovated heresies after them. Allah
the Most High will decide concerning them (i.e. the heresies) whatever
He wills.”353

Al-Arnaat comments;
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We also read:
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‘Abd Allah (b. Ahmad) — Abu Bahr ‘Abd al-Wahid al-Basti — Abu
‘Awanah — Khalid b. ‘Alqgamah — ‘Abd Khayr:

‘Alf, may Allah be pleased with him, after finishing with the people of
Basra, said: “Verily, the best of this Ummah after its Prophet, peace be
upon him, is Aba Bakr, and after Aba Bakr it is ‘Umar. And we have

innovated heresies, concerning which Allah will do whatever He
wills.”355

Al-Arnaut again says:
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Its chain is sahih.3%6

353 Aba ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah)
[annotator: Shu’ayb al-Arnait], vol. 1, p. 115, # 926 and vol. 1, p. 125, # 1032

354 |bid

355 hid, vol. 1, p. 125, # 1031

356 |bid
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The apparent aim of quoting these reports is to “prove” that Amir al-
Muminin too was also an innovator. But, who exactly are these people
attempting to convince? Is it their Sunni brethren or the Shi’ah? If it is the
Shr’ah, then their case is absolutely hopeless. The author of the book,
Ahmad b. Hanbal, is majhil al-hal according to Shi1 rafs’. Therefore,
everything in his entire book is da’if by default, from the sanad point of
view. His son too, the transmitter of the athar, is muhmal (untraceable), with
no entry in our rja/ books.3s8 ‘Abd al-Khayr, main narrator, is wajhil as
well3. The various other narrators in the two chains of the report are
equally da’if: So, it is extremely da’if; in fact »awdsi’ (fabricated). No wonder,
Grand Ayatullah al-Tustari says:
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Then, al-Dhahabi quoted their report from him, from al-Musayyab b.
‘Abd Khayr, from his father, that he heard ‘All saying: “Verily, the best
of this Ummah after its Prophet are Abu Bakr and ‘Umar.” There is
NO doubt that they fabricated it and attributed it to him.360

So, by Shit rjjali standards, the riwayah is mawdn’ (fabricated), and therefore
is completely worthless to or against the Shi’ah.

But then, it is equally weak by Sunni standards. It contradicts Hadith al-
Thaqalayn, Hadith alKhalifatayn and a lot of other sahih ahaditPo.
Meanwhile, Hadith a-Thaqgalayn alone — with its several, distinct sak#: and
hasan chains - is far more authentic than it. As such, the athar of ‘Abd Khayr
above has a munkar (repugnant) matn (text) on account of its inconsistency
with a more reliable report, and is therefore da’; Besides, it is authentically
narrated in Sakz Muslim — as we have already quoted in this book — that
‘All considered both Abu Bakr and ‘Umar to be dishonest liars and traitors.

357 Muhammad al-Jawahiti, al-Mufid min Mujam al-Rijil a-Hadith (Qum: Manshirat Maktabah
al-Mahalati; 2nd edition, 1424 H), p. 42, # 855

3%8 ‘Alf al-Namiazi al-Shahridi, Mustadrakat Tim Rijal al-Hadith (Tehran: Haydart; 15t edition,
1414 H), vol. 4, p. 475, # 8043

359 Muhammad al-Jawahiri, al-Mufid min Mujam al-Rijil a-Hadith (Qum: Manshirat Maktabah
al-Mahalati; 2nd edition, 1424 H), p. 306, # 6304

360 Muhammad Taqi al-Tustatl, Qamis a-Rjal (Qum: Muasassat al-Nashr al-Islami; 1st
edition, 1422 H), vol. 11, p. 165, # 8553

361 We have investigated a lot of them in both our previous books: ‘4/i: The Best of the
Sahabah and On the Khilafah of ‘Ali over Abii Bakr.

176



HADITH AL-THAQALAYN

How then would he have declared such people to be the best of this
Ummah?! Amir al-Miminin was far more reasonable than that.

In all, we see that the warning of our dear Prophet — that following the Ahl
al-Bayt prevents from misguidance — has full merit. Those Sahabah who
refused to obey Hadih al-Thagalayn later deviated from the Right Path, and
became innovators. If they had chosen the offspring of Muhammad as their
masters and supreme guides after him, they certainly would have remained
upon the Kizab and the Sunnah, in line with the assurance in Hadith ar-
Thagalayn. We too should learn from this costly mistake of the Sahabah, and
set straight our Path to Allah tll death.
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