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Chapter ].

Biographical Sketch of Allamah Sayyid Zee-
shan Haider Jawadi

Name: Sayyid Zeeshan Haider Jawadi (Alias Allamah Jawadi)

Nom de plume: Kaleem Allahabadi

Father: Maulana Sayyid Muhammad Jawad (t.s.)

Date of Birth: 17 September 1938 A.D. corresponding to 22
Rajab al-Murajjab 1357 A.H.

Place of Birth: Village Karari, District Allahabad, India.

Primary education: Madressa Majdia, Karari, Allahabad.

Religious education: Took admission in Jame Nizamia, Luc-
know in 1949 and passed 9 classes in four years.

Higher religious education: 1955 to 1965 in religious uni-
versity of Najaf Ashraf till the rank of Ijtihad.

Teachers: Most respected Aga Mohsin Hakeem, Aga Khoei,
Aqga Abdullah Shirazi, Fifth Martyr Agqa Muhammad Baqir as-
Sadr, Shaheed Mihrab Aga Madani and others.

Beginning of propagation: In 1961 in capacity of Imam Ju-
mua wa Jamat, Muzaffarpur Bihar.

Stay in Allahabad: From 1965, as prayer leader in Masjid
Qazi, Allahabad and responsibilities of religious propagation in
the whole country.

Institutions managed: Participated in founding Tanzeemul
Makatib and from 1986 was President of Idarah Tanzeem
Khums O Zakaat, Allahabad; Idarah Islam Shinasi, Mumbai and
hundreds of other organizations in India and abroad.

Establishment of Religious colleges: Jame Imamiyah An-
waarul Uloom, Allahabad, 1988; Jame Imamiyah, Lucknow;
Jamiatus Zahra, Lucknow etc.

Travels: Toured almost all countries where followers of Ahle
Bayt (a.s.) reside.



Representation of Wali-e-Faqih: He was Wakil Mutlaq in

India from 1416 till the end of his life.

Stay in Abu Dhabi, UAE: Permanently stay from 1980 to
1998, although before also he paid frequent visits.

Written works: More than 300 books and innumerable
articles.

Issues: Three sons and after that four daughters.

Demise: Asr Ashura (10 Mohurrum) 1421 A.H. correspond-
ing to 15 April 2000 A.D., Saturday, Abu Dhabi, UAE.

Burial: 12 Mohurrumul Haraam, 1421 A.H. Daryabad Ce-
metary, Allahabad, India. (Besides the grave of his father.).



Chapter 2

Publisher’s Foreword

The main feature of the life of Allamah Sayyid Zeeshan Haid-
er Jawadi was that whenever something was not available, in-
stead of complaining about its absence, he used to bring that
into existence himself. That is the reason for his preparing a
new translation and commentary of Quran; Translation and ex-
position of Nahjul Balagha, Translation and exposition of
Sahifa Kamilah, Translation of Mafatihul Jinan, and other im-
portant topics including Ilme Rijaal and Ilme Hadith. He also
presented hundreds of books and articles on various religious
subjects and it was fulfillment of this same need that urged
him to write Nuqoosh-e-Ismat, as he felt it was needed since a
long time. His friends and associates also continued to remind
him that although there were a number of books on biograph-
ies of Fourteen Masoomeen (a.s.) they only contained events of
their lives and historical life sketches; whereas the real aspect
of their lives was their teachings and training for which Provid-
ence had chosen them and each of whom the Messenger of Al-
lah (s.a.w.s.) had declared by name.

And it is obvious that events of life can only prove beneficial
if advantages and benefits are derived from them so that read-
ers may gain lesson from them and try to mold their lives ac-
cordingly for which they were sent and to adopt which is the
evidence of greatness of man.

The respected Allamah has kept this in view while writing
Nuqoosh-e-Ismat. Thus it is possible that unlike in other books
you may not find every minor incident (one reason for this was
to limit the bulk of book) but it is necessary to point out the
consequences of all incidents; on the contrary, on some



occasions it is regretted that if we had only acted on the prac-
tice of the Holy Imams (a.s.) we would not have suffered such
losses.

The Late Allamah, during his lifetime only had initiated the
project of providing religious material in the English language
and with this in view had arranged for translation into English,
his own books including the chapters of this book. This humble
servant continued this practice after the passing away of the
Allamah and published a number of books for which he is per-
sonally indebted to the most respected Muhammad Ali Abde Ali
Sahab that he bore the responsibility of translation in the best
way.

I thank the Almighty Allah for having once again given us
this opportunity to present the English version of the whole
book of Nuqgoosh-e-Ismat. Although this humble servant has ad-
ded references wherever needed, the responsibility of molding
it into English was taken up by brother Athar Husain Sahab
and he accomplished this in a very short time. Before also we
have availed of his services for Translation and commentary of
the Holy Quran of Allamah and my own book, Scientific Mir-
acle of Quran. We are thankful to him and also pray that
Almighty Allah may increase his Taufeeqaat and hope that he
would make such contributions in future also. At the same
time, I also thank my friends from Abu Dhabi who are having
such spiritual attachment to the respected Allamah that they
contributed in publication of many his works and we hope they
will continue to co-operate with us in this intellectual activity
in future also. May Allah, the Mighty and the High accept these
contributions from them and also bestow them with Taufeeq in
future too.

In the end, I would like to request the readers that they ob-
tain this book, read it and act on the practice of Holy Imams
(a.s.) as much as possible and in their supplications, in addition
to Allamah they remember us also, so that we may continue to
be blessed with more Taufeeq in the world and get salvation in
the hereafter through the same.

Wa Aakhirud Dawaana Anil Hamdulillaahi Rabbil
Aalameen.
Sayyid Ehsan Haider Jawadi



President Allamah Jawadi Trust

Mira Road, Thane (Mumbai), India.
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Chapter 3

Preface

In the name of Allah, the Beneficent, the Merciful

To have information about the biographical details and life
history of leaders and holy saints is the most important
duty with regard to religious cognition (Marifat) and a very im-
portant factor of character building. That man can never be
said to be honest, who is absolutely ignorant of the life history
of his or her leader or guide. And he can never build a good
character who has no exemplars of good character and ideals
before him. One who travels in darkness cannot reach his des-
tination and one who raises a building on personal whims can-
not be a favorite of Almighty Allah.

Keeping the importance of this point in mind scholars of
Islam have prepared biographies of holy saints in every period
of time and tried to present their special characteristics and
traits. Books have been written under title of history of proph-
ets, biography of Holy Prophet (s.a.w.s.) and life history of Holy
Imams (a.s.). Rather books like incidents of scholars have also
been published. The aim of all of them was not to explain the
past circumstances or to enliven the dead through the power of
words; on the contrary the sole of aim was to particularly show
their distinctive qualities and to build a new character in the
light of this. That is why in life history, only those incidents are
emphasized, which were beneficial from that aim, and the oth-
er circumstances and incidents are ignored.

Otherwise all the incidents of the life of a twenty year old
person cannot be compiled into even dozens of volumes. How
can complete conditions of lives of hundreds of elders of reli-
gion be compiled in a few books?



One hand history was injustice in the sense that the writer
made use of his personal taste and along with it he has also
kept in mind the exigencies of his time. As a result of which it
so happened that numerous lives were rendered unworthy of
mention and innumerable incidents were buried in the grave-
yard of history. It was so because these incidents were expos-
ing the defects of many persons. Or they were a burden on the
mood of rulers and kings on whose motivation the historian
had written his book and whose excess of wealth was serving
as the ink of the pen of the writer.

The tragedy of history and biography writing is very sorrow-
ful and there is a history of oppressions occurring in this re-
gard and this is not the occasion to discuss and debate it; it is a
reality of which all intellectuals are aware and they recognize
it fully and there is no need to discuss it in more detail.

At present the subject, which is having significance is that as
many incidents of past are preserved by past historians as
much as they were used by the later historians, and in this
light as many writings that have come to the fore; all display
the same element that the biographer has selected incidents
according to his special taste and then under influence of par-
ticular views has derived conclusion from same. In this way,
the book of biography has also become needful of a particular
insight and to gain from it also requires a particular
understanding.

By presenting examples of this clear cut reality, I don’t want
to become the culprit of exposing the mistakes of elders and
neither do I aim to insult them. My only aim was to point out to
the fact on the basis of which a difference has appeared in de-
riving conclusions from incidents and one who has divided one
life history into different characters and along with this, I
would like to point out the need of this book; because in spite
of the existence of so many books what was the need of a new
book and what is the special quality, which is not found in oth-
er books?

First of all, such questions are basically childish and foolish;
and through them nothing can be realized except their reli-
gious ignorance. As this question is never raised on any subject
of the world; that when so many cars are present, why have
they made a new car? Or that in spite of the existence of so



many machines, why have they invented a new machine? Or in
spite of so many useful gadgets, why are they inventing new
gadgets every day? On the contrary there the demand of taste
is only the latest model should be purchased and it should be
seen that what technique has been employed by one who has
invented those items this year and how he has made them com-
patible with contemporary demands. But in religion, people
wish to make use of a treatise on laws of religion for hundreds
of years and a desire to make each book as a sign of eternality
and its general secret is not greatness or importance of the
book; on the contrary in religion it is effect of ignorance and
miserliness that how can we buy one book after another?

When this humble servant stared working on commentary
and translation of Quran, such views were heard that when so
many translations and commentaries were available, what was
the need of a new translation and commentary? It would
have been better to work on some other subject and today the
same voice is echoed at the announcement of Nuqoosh-e-Ismat.
That after brief and detailed books of such and such well
known scholar what is the use of writing on this topic? But
thanks be to Allah that after the publication of translation and
commentary of Quran innumerable intellectuals and thinkers
have expressed their encouragement and even though it
may have been due to courtesy they have said that there was
indeed a need of this commentary and translation in this age
and its most powerful evidence is that within a period of few
months two thousand copies were sold out quickly. (Even
though there were many shortcomings in its paper and quality
and could never have been said to be in an attractive format;
which the owners of the printing press will have to account for
on Judgment Day).

With regard to the present book also, I have the same hopes
that if Allah wills, after its publication, its admirers will appear
and they will understand its importance and need. The humble
servant has used the same taste in compiling this book, which
was in use in the commentary of Quran and its gist is that if
the Holy Quran is a book of training from the Lord of the
worlds, we must seek moral points at every step in it and each
of its verses should become a channel of training of views and
opinions. In the same way, if the Prophet of Islam has left the



Purified Progeny as a scientific interpretation and practical ex-
planation; aspects of training of human beings should be ap-
parent in their character as well. In my view, the aim of the
Holy Imams (a.s.) was never to show off their personal qualit-
ies and excellence; they used to express their excellence also
with the aim of training the people and they did not ignore this
aspect even in most serious calamities. To present the incid-
ents of their lives only as excellence and perfection and to
leave off their beneficial and practical aspects is not true bio-
graphical writing. On the contrary it is dishonesty from bio-
graphy. For example a prominent speaker narrated the follow-
ing incident from the life of Imam Ali (a.s.) as follows:

A thief whose crime was proved, was arrested and presented
before the Imam. Companions recommended his case and ar-
gued that he was a devotee of Ali, but the Imam had his hand
cut off and when he went to the market and began to recite the
praise of Imam Ali (a.s.), the Imam called him back and joining
the severed fingers to his hand and silently prayed for him and
his hand returned to its original healthy state. The conclusion
that the writer has derived from this incident is that the love of
Ali is something that is beneficial even to thieves and it joins
their severed hands also. So after the Majlis I said to the
speaker with utmost respect that incidents are past and
they cannot be changed; but at least one should be honest in
deriving the proper conclusions. Your facts are true, but the
conclusion that you have derived will only create negative be-
havior in the community If you had only mentioned two other
points that the command of religion is so important that Imam
Ali (a.s.) cut off his hands inspite of the fact that he was his de-
votee and did not give any sort of concession in applying the
law of Shariah. He did not allow love to become channel for
suppressing of Shariah. After that when the time came for the
effect of love, he announced the fact that the second time cure
of the hands is being done on the basis of that true faith, where
even after hands are cut off one recites praises and no sort of
revulsion is shown. A person who begins to criticize Maula at
the least hardship is not at all related to believers and devotees
of Ali (a.s.). They are of the view that even Maula should have
sought their advice before applying the laws of Shariah just as
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the Maraja Taqlid have to consult them before issuing any
verdict.

The above example would have made clear the aim of this
writing that its aim is not to collect the incidents of life or to
please believers through their narration. Its aim is to search
for the original foundations of the incidents and to make the
readers aware so that they may correct their behavior in their
light and improve their world and the hereafter.

It is regrettable that a community which has fourteen per-
sonalities who are not only infallible from sins, mistakes and
unintentional errors, they are even safe from Tarke Awla (omit-
ting the most preferable option) and who are spoken of all the
time; if people who do not perform religion duties or those who
commit evil deeds or such speakers appear who consider evil
behavior as a distinctive quality of religion or an ideal of char-
acter. Indeed we belong to Allah and to Him we will
return.

In this book, this humble servant has tried to present the
sketch of each Infallible in a sequence with which life has gone
ahead and after that we have mentioned the confessions of
people of different religions, his or her own perfections and ex-
cellence or valuable statements or teachings should be men-
tioned and in the end are mentioned the persons who have
gained from their teaching and training and who are ideals
for people like us.

In addition to all this, there has been a special subject with
regard to the life of each Infallible. It is discussed separately
and its detailed discussion within the biography has been
avoided so that it may not disturb continuity.

How successful I have been in my effort can be decided by
the intellectuals only; although I can dare to say that this is
new form of biography writing on which a great deal can be
done.

May Allah do that such a brave heart come who is also per-
mitted by the circumstances of the world and that he may dis-
cuss this subject in sufficient detail and make the community
aware of the method of character building and make the com-
munity of the infallibles so high of character that where the fol-
lowing statement is proved: Be an ornament of us and do not
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be a liability for us, And when love itself is declared with the
character and become the sign of the greatness of the beloved.

Our last word is that praise be to Allah, Lord of the worlds
And peace be on those who follow the guidance.

Sayyid Zeeshan Haider Jawadi
Abu Dhabi

23rd Zilgad 1412 A.H.
Day of the Martyrdom of Imam Ali Reza (a.s.)
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Part 1
The Holy Prophet (s.a.w.s.)
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Chapter 4:

Life Sketch of Holy Prophet (s.a.w.s.)

Birth 17th Rabiul Awwal, Year 1, Amul Feel
Demise 28th Safar 11 A.H.

Past

The Arabian Peninsula is around 1300 to 1600 miles in
length and 600 miles wide, and whose total area is 1230000
square miles; that is more than four times the total area of Ger-
many and France and less than one third of undivided India.

Since the early times, this area is said to be the cradle of sci-
ences and religions and innumerable religions were born in
this area and most of them were also buried in this area.’

The apparent history of this area begins with the period of
Prophet Ibrahim (a.s.) whose brief life history is that Almighty
Allah through His perfect power created him with different vir-
tues and excellence; created him in this area as a standard
bearer of monotheism and posted him in confrontation with a
transgressor tyrant like Namrud. Prophet Ibrahim (a.s.) began
to preach monotheism verbally and practically; and on getting
an opportunity one day destroyed all the idols; as a result of
which he was thrown into the inferno. The Merciful Lord saved
him from the fire unscathed and converted the fire into a
bough through the incantations of ‘cool and safety’.2 Influ-
enced by this incident, Lady Sarah binte Haaraan married with
him and the system of giving proposals on seeing excellence
began in the history of prophethood.

Prophet Ibrahim (a.s.) initially resided at Babel; from there
he moved to Canaan. When there was a famine in Canaan, he
shifted to Egypt. There he went to the court of the Firon of that
age, who was so infatuated by the beauty of Lady Sarah that he
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tried to extend his hand to her, but each time the hand was
paralyzed. He promised Prophet Ibrahim (a.s.) that if his hand
was cured through his prayers, he will not commit such an au-
dacity again. The Khalil prayed to Almighty Allah and his sup-
plication was accepted and the hand was cured. So being influ-
enced by his greatness, he gave his slave girl, Hajra to him.
After that Ibrahim (a.s.) resided in Jeron and passed away at
the place, which is today called as the Khalilur Rahman.

After spending a considerable time of marriage with Lady
Sarah when Ibrahim (a.s.) saw that it was not apparently pos-
sible to have issues from her, he married Lady Hajra after
which Prophet Ismail (a.s.) was born. And when Lady Sarah
was ninety years old, Almighty Allah gave them a son who was
named Ishaq (a.s.).

After the birth, Lady Hajra would have been target of tension
with Lady Sarah therefore Prophet Ibrahim (a.s.) solved this
problem under divine directions: he relocated Lady Hajra and
Ismail (a.s.) to Mecca near the foundation of Holy Kaaba,
where they had to face very difficult situations, because of lack
of water and vegetation; and Lady Hajra had to perform the
Sayy (run about) for a drought of water as a result of which
Providence caused the Zamzam spring to flow and in this way
the mercy of the Lord was also displayed and greatness of Sayy
was also displayed in the protection of a divine prophet.

Meanwhile, some people of Jurham tribe passed from there
and noticing the flow of Zamzam spring decided to camp
nearby. In_this way began the inhabitation of the area of the
sanctuary.

When after sometime Prophet Ibrahim (a.s.) came to meet
his family, Ismail (a.s.) was not at home. His wife did not ac-
cord him a warm welcome neither displayed any
good manners; so Prophet Ibrahim (a.s.) hinted to Ismail (a.s.)
to divorce her. In this way the second marriage of Prophet Is-
mail (a.s.) took place in the Jurham tribe through which Ismail
(a.s.) managed to get peace and comfort in life. But very soon
after that, Providence commanded Ibrahim (a.s.) to sacrifice
Ismail (a.s.) and he presented his son on the way of Allah with
absolute determination. Ismail (a.s.) also entrusted himself
to divine will and in this way Ibrahim (a.s.) became the Friend
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of Allah (Khaliullah) and Ismail, the slaughtered one
(Zabeehullah).®

This system of loyalty and sacrifice continued in the genera-
tions of Ismail (a.s.) till His Eminence, Abde Manaf took birth,
whose name was Umar al-Alaa. He had a son, Hashim and His
Eminence, Hashim had a son named Abdul Muttalib and anoth-
er son named, Asad. Lady Fatima binte Asad was born in the
family of Asad and Abdul Muttalib had a number of sons and
daughters; one of the being Abdullah and another, Abu Talib.

Abdul Muttalib had vowed that if Almighty Allah would give
him ten sons, he would sacrifice one of them for the sake of Al-
lah. Thus when it was the time for sacrifice, the lot fell on the
name of His Eminence, Abdullah. Because of the elegance and
perfection of Abdullah, the lot was cast once again and again
his name was drawn; so much so that a ransom was fixed and a
hundred camels were given as ransom to save Abdullah from
being slaughtered; and in this way Abdullah also became a
slaughtered one and the Messenger of Allah (s.a.w.s.) began to
be referred as the son of the slaughtered one.

The name of Abdul Muttalib was in fact Aamir and his Kun-
niyat was Abul Harith; he was also called by the title of
Shaibatul Hamd, because his hair was white and ex-
tremely beautiful. After the passing away of the father, he
stayed with his maternal grandparents and at last Muttalib
brought him to Mecca. When people saw them together, they
thought that Muttalib has purchased a slave so they began to
call him as the slave of Muttalib. In this way the title of Abdul-
lah Muttalib became more famous than Aamir.’

According to the Messenger of Allah (s.a.w.s.) His Eminence,
Abdullah Muttalib possessed five qualities:

1- He was first to prohibit marriage to the wife of father.

2- He was first to fix Khums (one fifth tax) on treasure troves.

3- He started arrangements to provide food and water to
Hajis.

4- He fixed a hundred camels as a bloodwit of a human life.

5- He fixed seven circumambulations of Holy Kaaba.

Because of his sincerity, Providence made them as a part of
religious rituals of Islam and because he had really offered a
son as sacrifice, he was given the title of ‘Second Ibrahim’.8
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Because of his generosity, Abdul Muttalib became famous as
‘Mutimut Tayr’ (feeder of birds) and his great feat was the ex-
pression of that determination, which was shown to Abrahatul
Ashram when he launched an attack on Holy Kaaba with an
army of elephants and all Meccans fled to mountains.

His Eminence, Abdul Muttalib went to meet Abraha, who
after according an honorable welcome asked about the pur-
pose of his visit. He said: Your men have seized my camels and
I have come to request you to release them. He said: It is really
disgusting! You are concerned about your camels and not
about the house, which my army has come to destroy.

His Eminence, Abdul Muttalib said: I am the owner of those
camels and this house also has an owner, who will save it in fu-
ture. Abraha was unable to understand this hint which is the
usual stance adopted by every conceited and arrogant person.
But the Lord of the worlds guarded the honor of the promise of
Abdul Muttalib and by sending the army of Ababeel routed the
forces of Abraha. This became a perfect example of a small
power confronting a super power and Abraha was not destined
to die a death of honor.

There were sixty thousand soldiers in Abraha’s army which
also had nine or thirteen huge elephants the largest of them
being named Mahmud, which was supposed to raze the Holy
Kaab%, but this plan was foiled by the special will of Provid-
ence.

It was perfection of Abdul Muttalib’s faith that he did not
refer to the idols in guarding the house; on the contrary he
mentioned an unseen power and clarified that the real masters
are not these idols, it is Almighty Allah and the secret of sin-
cere contentment is not faith in the seen; on the contrary it is
faith in unseen.

1 Farogh Abadiyat, Pg. 33

2 Hayatul Quloob, Pg. 220

3 Magqalat-e-Naeemi and Farogh Abadiyat etc.

4 Hayatul Quloob, Pg. 248; Farogh Abadiyat, Pg. 107

5 Farogh Abadiyat, Pg. 117

6 Hayatul Quloob, Pg. 264; Chaudah Sitare etc.

7 Hayatul Quloob, Pg. 63; Chaudah Sitare, Pg. 37

8 Hayatul Quloob, Pg. 67; Chaudah Sitare, Pg. 48
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9 Chaudah Sitare, Pg. 39; Hayatul Quloob, Pg. 68; Hadiyan
Barhaq,Pg. 50

18



Present

The year in which the army of Abraha was destroyed and the
special defense of the Holy Kaaba occurred, is called as the
year of the elephant and it was in the same year that the birth
of the Messenger of Allah (s.a.w.s.) took place. On the ba31s of
common Shia traditional reports, it occurred on 17 Rabiul
Awwal and on the basis of common Sunni traditional reports it
was on the 12 Rabiul Awwal. According to Maulana Shibli
it was 9th of Rabiul Awwal, on the basis of research of the fam-
ous astronomer of Egypt. According to general belief in the
Gregorian calendar it corresponds to 29th August 570 A.D and
accordmg to the view of Maulana Shibli it corresponds to
20" April 571 A.D.

The place of his birth was Shebe Abu Talib, which was
donated to Ageel by Holy Prophet (s.a.w.s.) and he sold it to
Muhammad bin Yusuf Thaqgafi after which Harun Rashid pur-
chased it and declared it to be the birth place of the Prophet
according to a view.

During her pregnancy, Lady Amina was glven the glad tid-
ings that the child should be named as Ahmad. 1 And according
to another view, Abdul Muttalib named him as Muhammad
after consulting the members of his family. But the fact is that
this also took place through divine inspiration, because when
the names of the progeny of the Prophet are revealed by
Providence how it is possible that the name of Holy Prophet
(s.a.w.s.) should be decided on consultations with family
members?

He was not yet born when his respected father passed away
and according to the traditional report ofSeeratun Nabi of
Shibli quoted from Tabaqgat Ibne Saad, he inherited a slave
gir, Umme Aiman, five camels and some female sheep. In
this way the supposition that grophets do not inherit was inval-
idated at the beginning itself.

1 Ibne Saad
2 Chaudah Sitare, Pg. 47; Hadiyan Barhagq, Pg. 70
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Upbringing

According to historians he was nursed by Lady Amina for
three, seven or nine days; after which he was given over to
Halima Sadiya for nursing and he lived with her till he was two
years old. He thus grew in an open atmosphere of the desert
and continued to observe his missionary circumstances. When
he returned from there, his mother passed away within a peri-
od of two years. Now he began to reside permanently with his
grandfather, Abdul Muttalib. He was only eight years old when
Abdul Muttalib also passed away and on the basis of his di-
vinely given foresight had entrusted the task of guardianship of
Prophet to Abu Talib, who continued to fulfill this responsibility
in the best way till the last moments of his life.

He bore his responsibility in such a nice manner that after
his passing away, Holy Prophet (s.a.w.s.) remembered his fa-
vors and praised him in his obituary.

1 Hadiyan Barhagq, Pg. 71
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Daily Activities

Since the age of ten years he undertook the function of graz-
ing sheep in order to demonstrate his reformative capability
and in this way continued to clarify to the people that he can
also look after the well being of animal and that he was more
capable than other people in this function. The pasture that he
used was at Qarareet near Ajyad due to which Imam Bukhari in
his book has taken it to mean the plural of Qeerat and a coin
and declared that the Prophet was a professional goatherd
whereas there is no truth in this. It was a profession followed
by others, which began to be attributed to the Messenger of Al-
lah (s.a.w.s.).

At the age of twelve he undertook his first commercial jour-
ney to Syria in the company of his uncle, Abu Talib.

Enroute they encountered Bahira the monk for some mo-
ments who upon noticing a cloud shading the Prophet advised
Abu Talib that he should take this child back home immediately
or pay special attention to his security as he was going to scale
a special rank in future and if the Jews come to know about
him they would not leave him alive. The effect of this brief en-
counter was that Christians made Bahira as the teacher of
the Prophet and alleged that he was the source of ancient tra-
ditional reports of Quran and information contained therein.

It occurred with the conspiracy of those new converts who
had entered the fold of Islam with some particular aims.!

After that he participated in the Battle of Fujaar in the com-
pany of his uncles. This battle was fought to avenge the unjust
shedding of blood in the past and it was because of this justific-
ation that he had agreed to participate in this battle, although
Islam wanted to lay all the past matters at rest in some way or
another.

Like the Battle of Fujaar was the Hilful Fuzool in which a
number of influential persons had taken the oath of helping the
oppressed and Holy Prophet (s.a.w.s.) had participated in it
with the same feeling and honored his oath till the last.?

After that began the construction of the Kaaba and different
tribes undertook the task of building each of the walls.
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When it was the turn of fixing the Black Stone (Hajar Aswad)
a terrible dispute arose among the people and at last it was de-
cided that the decision would be entrusted to the first man who
enters through Baab Bani Shaibah. Within a short while, the
Messenger of Allah (s.a.w.s.) entered through the said gate and
he placed the stone on a sheet of cloth or on his cloak and
asked all the groups to hold each corner of it and bring it to
the level it was supposed to be fixed and when they did so, he
picked it up and fixed it in its proper place. Thus it became
clear that no one other than the Messenger of Allah (s.a.w.s.)
can undertake to fix it at the proper place, whether it may be
persons or tribes.>

In his twenty-fifth year, he undertook his second trade jour-
ney during, in which he carried with him merchandise of
Khadija to be sold on commission and Lady Khadija (s.a.) also
sent her slave, Maisara to accompany him, who upon his re-
turn reported so many perfections of the Prophet and Lady
Khadija (s.a.) also witness such tremendous profits, that there
remained no other option except that of proposing marriage.
Thus she sent a noble lady, Nafisa and conveyed the proposal
and Holy Prophet (s.a.w.s.) accepted it and the date of the nup-
tials was decided.

His Eminence, Abu Talib recited the matrimonial formula on
behalf of the Messenger of Allah (s.a.w.s.) and Waraga bin Na-
ufal recited it on behalf of Lady Khadija (s.a.). According to
Shaykh Tusi and Sayyid Murtada, Lady Khadija (s.a.) was vir-
gin till that time and had previously rejected the proposals of
all the nobles of Quraish.

His Eminence, Abu Talib recited a historical sermon on the
wedding occasion, which is incomparable from the aspect of
matter and sincerity of act also it has become a part of mar-
riage in Islam.*

Around five years after this incident and 6193 years after the
descent of Adam (a.s.) in 600 A.D. corresponding to year 30 of
Amul Feel, His Eminence, Ali (a.s.) was born in the house His
Eminence, Abu Talib and Allah, the Mighty and Sublime chose
His own house to be his birth place and in this way Abu Talib
was given the first reward for his services. It is remarkable
that the Prophet was born in the house of Abu Talib whereas
his son was born in the house of Allah.
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Ten years after that when his age was around forty years, the
first divine revelation came to him in the form of Surah Iqra
which mentioned reading, learning and pen etc and hinted at
the mood of the law of Islam and in this way conditions became
favorable for declaration of religion of God. This descent of di-
vine revelation in 611 A.D. is called as proclamation of proph-
ethood of Holy Prophet (s.a.w.s.). The exact date of this import-
ant event was 27th of Rajab.

After proclamation for a period of three years, propagation
continued in a subversive manner and he continued to inform
different individuals with the meaning and conclusions of this
first revelation.

After three years, command was issued to declare his mis-
sion. Holy Prophet (s.a.w.s.) gathered the Quraish at Mount
Safa and declared: If I say that an army is about to launch an
attack from behind the mountain, would you believe me
without seeing it for yourself? When all confessed that so far
they have not heard anything from him except the truth, he
said: I am warning you of divine chastisement, which will befall
as a consequence of this idol worship. A tumult arose in the so-
ciety, but he began the system of presentation of Islam with
faith in the unseen without which religion is of no use.

On the other hand, divine command arrived to invite the fam-
ily members directly; and he summoned all his clan through
Imam Ali (a.s.) and arranged food for all; after which the
people refused to listen to him on the first day. He sent invita-
tions on the second again and after a lot of difficulties presen-
ted his message. He requested them for help and assistance in
exchange of which he promised them successorship and ca-
liphate which was an open declaration of certainty of the suc-
cess of his mission. But except for Imam Ali (a.s.) no one paid
attention to this demand. At last after the completion of argu-
ment, Holy Prophet (s.a.w.s.) declared his successorship, ca-
liphate and Wilayat and the first invitation of Islam became the
bearer of all the three articles of faith: oneness of God was an-
nounced as well as messengership of the Messenger of Allah
(s.a.w.s.) and successorship, caliphate and Wilayat of Ali
(a.s.).

After this general declaration began the opposition of
Quraish and the first to be martyred in this was Harith Ibne
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Abi Hala, who is the first martyr of Islam and he was martyred
in the fourth of year of declaration of prophethood.

After the martyrdom of Harith, a series of martyrdoms and
tortures began, in which men as well as women, freemen as
well as slaves participated and no one was condoned.

Among the men, Yasir was martyred with extreme cruelty;
Khabab bin Arat was laid on embers, Bilal was made to lie
down on burning sands although he was not killed, this torture
was in no way less than killing. Aflah Abu Fakiha was tied in
ropes and pulled; all the property of Suhaib the Roman was
seized and he was externed from Mecca.

Among the ladies, Yasir’s wife, Sumayyah, Fatima, the sister
of Umar, Zanira Nahdiya and Umme Ubais etc were subjected
to inhuman torture and some put to death.

When Qasim, the son of the Prophet died at the age of two,
enemies of Prophet got an opportunity to ridicule him and they
began to call him as ‘Abtar’ (one whose generations are cut
off); it implied that one whose generations cannot endure, how
his religion and faith will endure? Providence rephed to this ri-
dicule by giving him a daughter, Fatima on the 20" Jamadlus
Thani of fifth year of declaration of prophethood. Moreover
the enemy was also called as Abtar, which was the first com-
fort of Lady Fatima (s.a.) that Prophet perceived in worst
circumstances.

Conditions were so bad that after a month in the month of
Rajab of the same year, the Messenger of Allah (s.a.w.s.) had
to order Muslims to migrate to Abyssinia and the first group of
migrants consisting of sixteen persons set out of Mecca; Ja'far
Tayyar was not present in this group. After some days, another
group set out under the leadership of His Eminence, Ja'far Tay-
yar. It had 86 men and 18 ladies totaling 104 persons.

Upon the exit of this number of Muslims from the town the
remaining persons became targets of greater oppression and
cruelty. Thus Abu Jahl especially began to harass Holy Prophet
(s.a.w.s.), which once enraged His Eminence, Hamza so much
that he declared his conversion to Islam after which Holy
Prophet (s.a.w.s.) really experienced a kind of peace and Islam
got a great soldier.

On the other hand, the eloquence of the Holy Quran and
steadfastness of the people of faith demonstrated a new
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miracle; that the sister of Umar bin Khattab declared her con-
version and when he came to know about it, he went to her
place and tried his best to make them re-enter infidelity with
threats and beatings, however the sister refused; and after that
when he heard the recitation of Quran, he also converted to
Islam and apparently Islam became safe from a great peril.

Seeing the progress of Islam despite so many tortures, disbe-
lievers began to adopt a reconciliatory attitude and first they
proposed through Abu Talib to ask the Prophet to give up his
mission, which was conveyed by Abu Talib in the following
words: Son, the sons of your uncles are of the view that you are
harassing them and they are requesting you to give up your
mission. Holy Prophet (s.a.w.s.) replied in the following histor-
ical sentences: If the moon is placed on one of my hands and
the sun in the other, and I am asked to forgo my mission of
Islam, it is not possible to do so. In this way, he demonstrated
his great determination and helplessness of infidelity.

After this reply, the infidels tried to bargain with His Emin-
ence, Abu Talib directly. They offered to give him a lad, Am-
mara and asked Abi Talib to surrender Muhammad to them so
that they may eliminate him and get rid of this new faith.

His Eminence, Abu Talib said: “What a foolish offer it is; that
I should care and maintain your son whereas you may elimin-
ate my son!” In this manner he stopped the bargaining’s of infi-
dels and demonstrated the perfection of his faith and integrity
and the level of his intellect.

Infidels evaluated these circumstances and devised a plan of
social boycott to pressurize Bani Hashim economically and so-
cially and that they are compelled to surrender Muhammad
(s.a.w.s.) to them, which is, in fact the last attack of the op-
pressor of every period. Mansur Ibne Ikrima wrote down the
declaration and it was attested by forty people and in this way
a plan was finalized to endanger the life of Bani Hashim.

On the other hand, His Eminence, Abu Talib, on the first of
Mohurrum of the seventh year of proclamation of prophethood,
corresponding to 617 A.D., and Holy Prophet (s.a.w.s.) took his
entire clan and moved to the defile (of Abu Talib). In this way
from the beginning of Mohurrum, a new series of harassment
began on Muslims, which only ended at the ‘manifest victory’
and after three years, Hisham Makhzumi had pity on the
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conditions of Bani Hashim. He began to agitate against the
boycott. On the other hand Holy Prophet (s.a.w.s.) conveyed
through His Eminence, Abu Talib that the document of boycott
has been destroyed by termites and except for the name of Al-
lah, nothing remains on it. In order to test his veracity the dis-
believers opened the document only to find that it was correct;
and in this way they were compelled to change their opinion;
and Holy Prophet (s.a.w.s.) got a new victory in opposition of
injustice, which in other words implied that all are going to be
destroyed one day, except the name of God.

The hands of Mansur Ibne Ikrama were paralyzed and in the
10th year of proclamation of prophethood, the Muslims were
released from this confinement.

We should know through during these severe circumstances
of Islam there is no mention of anyone else other than Bani
Hashim and neither is anyone from the early period of Islam
shared this pain and sorrow of Islam and neither did anyone
give any sort of sacrifice for the sake of Islam.

These troubles of Shebe Abu Talib affected Bani Hashim in
such a way that after three years of hunger and subsisting on
leaves resulted in the tragedy that after some time Abu Talib
passed away and in the month of Ramadhan, Lady Khadija
(s.a.) also passed away and Islam was deprived of both its sup-
porters. Neither there remained a dignified and strong person-
ality like Abu Talib nor a sincere and generous lady like Lady
Khadija (s.a.). Holy Prophet (s.a.w.s.) was so much affected by
these tragedies that he named that year as the year of sorrow
and a new period of calamities began for Islam.”

1 Hadiyan Barhagq, Pg. 75; Rauzatul Ahbab, Vol. 1, Pg. 71;

Tanqgeedul Kalaam, Pg. 30 etc.

2 Farogh Abadiyat, Pg. 178

3 Tarikh Abul Fida, Vol. 2, Pg. 26; Yaqubi, Vol. 2, Pg. 14

4 Talkhis Seeratun Nabi, Allamah Shibli, Pg. 99, Lahore,
1965;

Chaudah Sitare; Rauzatul Ahbab, Vol. 1, Pg. 72-75

5Chaudah Sitare, Pg. 52

6 Surah Shoara 26:214; Farogh Abadiyat, Pg. 253; Tarikh
Abul Fida;

Tarikh Tabari, Vol. 2, Pg. 63; Mustadrak Hakim, Vol. 3, Pg.
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Future of Islam

After the passing away of His Eminence, Abu Talib when
complete refuge no longer remained in Mecca, Almighty Allah
commanded His Prophet to migrate from there and thus in the
thirteenth year of proclamation of prophethood, Holy Prophet
(s.a.w.s.) asked Imam Ali (a.s.) to sleep in his bed and moved to
Medina. Imam Ali (a.s.) after inquiring whether this would en-
sure the safety of the life of the Prophet, performed the first
prostration of thanks in Islam.

This incident occurred on 2™9 Rabiul Awwal, that is Septem-
ber, 622 A.D. when the age of Holy Prophet (s.a.w.s.) was
aroulnd 53 years and Imam Ali (a.s.) was around 23 years of
age.

There was a brief period of stay in the cave of Thawr, where
according to Durre Manthur, Vol. 2, Pg. 240 andTabari, Vol. 2,
Pg. 342, according to the advice of the Messenger of Allah
(s.a.w.s.), the arrangement of food and water was made by
Imam Ali (a.s.) only, as he was entrusted with returning the
trusts placed with the Messenger and to escort the ladies of
Bani Hashim to Medina.

After coming out of the cave of Thawr, Holy Prophet
(s.a.w.s.) stayed in the tent of Umme Mabad, where he milked
her female goat and so much divine increase was demon-
strated at his hands that Umme Mabad and her husband em-
braced Islam. On the other hand the Prophet gargled and dis-
charged water at the roots of a tree, which made it verdant and
when suddenly one day its leaves were shed, it was revealed
that it was the day of the passing away of the Prophet. The
same incident occurred one again and it was discovered that it
was the day of the martyrdom of Imam Ali (a.s.). After that on
the day of Ashura, blood swirled up from its roots and this was
proof of the participation of every element of nature in the sor-
row of Prophet and progeny of Prophet.2

On the other hand, Suraga Ibne Jasham set in his pursuit; but
his horse sunk into the ground. He again set out in greed of the
prize of a hundred camels, but the sequence was repeated and
at last when he was pulled out by Holy Prophet (s.a.w.s.) and
his life was saved, he embraced Islam. Abu Buraidah Aslami
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also pursued him, but Holy Prophet (s.a.w.s.) gave the refer-
ence of ‘coolness and safety’ and he also became a Muslim.

He halted at twenty stations Between Meccan and Medina
and finally reached Quba before Medina. This occurred on
12" Rabiul Awwal, 13th year of proclamation of prophethood.
He camped there for four days.

After three days he was joined by Imam Ali (a.s.) and the
work on Masjid began, because nothing related to the mission
of Islam was to begin without the participation of Imam Ali
(a.s.).

It was planned to enter Medina on 22"9 Rabiul Awwal.

When it was a Friday in the Bani Saalim tribe the first Friday
congregational prayer was performed in Islam in which a hun-
dred persons participated.

On entering Medina, ladies of Ansar and Bani Najjar girls re-
cited a welcome song. At that time His Eminence (s.a.w.s.) was
riding Quswa, the she-camel and he had declared that he will
take up residence wherever this camel halts. It was a matter
decided by the Lord. The she-camel finally halted at the door of
Abu Ayyub and the Prophet camped there only. Abu Ayyub’s
house was double storied and the Prophet occupied the ground
floor; so that it would be convenient for people to meet him
and facilitate propagation. 4

Medina was originally called Yathrib and its foundation was
laid by Saam bin Nuh or Yusha bin Nun. It was a business cen-
ter of Jews and Aws and Khazraj tribes carried out agricultural
activities. Totally twenty-seven tribes inhabited that town. Geo-
graphically on one hand was Mt. Eir and on the other side was
Mt. Sala; there was Mt. Uhad in North and the rest were small
hillocks.

After residing in Medina for seven months, the Prophet pur-
chased a plot of land for ten Dinars from Sahl and Suhail,
orphan boys of Asad Ibne Zurarah to construct a Masjid and
Holy Prophet (s.a.w.s.) placed the foundation stone of the
prophetic mosque at this place and construction began of that
historical Masjid.

Later, by divine command, seventeen units of daily prayers
were fixed and congregation prayer started. Need was felt to
announce the prayers and like in other laws, the Prophet
(s.a.w.s.) ordered proclamation of prayers (Azaan) according to
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divine revelation and Bilal became the first Muezzin. (It should
be clear that in divine laws, personal opinion or dreams of a
person have no value. To attribute the legislation of Azaan to
the dream of Abdullah Ibne Zaid or Umar Ibne Khattab is a his-
torical fiction without any reality in Islam.)>

After making arrangements for worship of Muslims, His
Eminence (s.a.w.s.) turned his attention to political and social
matters and in the house of Anas Ibne Malik, he administered
the oath of brotherhood between Ansar and Muhajireen. Abu
Bakr became the brother of Kharja Ibne Zaid and Umar the
brother of Itban Ibne Malik; Uthman was made the brother of
Aws Ibne Thabit and Abu Ubaidah, the brother of Saad Ibne
Maaz. Ammar became brother to Huzaifah and Salman, broth-
er of Abu Darda. Musib Ibne Umair was paired with Abu Ayyub
and Abu Zar with Mundhir Ibne Umar. Bilal was tied in broth-
erhood with Abu Ruwaiha and Hamza got the brotherhood of
Zaid Ibne Haritha. Now only Imam Ali (a.s.) remained, whom
Holy Prophet (s.a.w.s.) declared to be his own brother in the
world and the hereafter and no one from companions could get
this honor.°

Ansar fulfilled the duty of brotherhood to perfection and
made the Muhajireen partners in all their properties. However,
after sometime, the Muhajireen decided to gain economic in-
dependence and different occupations started. Abu Bakr be-
came a tailor; Umar took up brokerage and Uthman began to
sell...

From the aspect of population, Medina was initially a center
of Jews. After that two persons, Aws and Khazraj arrived there
from Yemen and settled there and they signed a treaty with
Jews. After sometime dispute arose between the two groups
and this dispute lingered. Keeping these circumstances in
view, the Messenger of Allah (s.a.w.s.) prepared a general
agreement which included Muslim, Jews and all tribes of Med-
ina. On the basis of popular traditional reports, this treaty con-
tained 47 clauses, which have the status of a complete code of
action for a general public life.

Now the Hijrah calendar was adopted, which according to
Tabari etc was established by Prophet himself and later Imam
Ali (a.s.) mentioned this point. It did not have any connection
with any other companion or historian. Hijrah is the most
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important event of Islamic history which has unique examples
of loyalty and sacrifice and this is the central theme of Islamic
teachings.

In the first year of Hijrah, Walid Ibne Mughira and Aas Ibne
Wael died and Abdullah Ibne Zubair and Mukhtar bin Abu
Ubaidah Thaqgafi were born.

In the second year, seventeen or nineteen months after
Hijrah, during congregational prayers, divine command arrived
for changing the direction that is faced during prayers when
Holy Prophet (s.a.w.s.) was leading the Noon congregational
prayer in the house of Barra Ibne Marur or in Masjid Bani
Saalim. This led to the foundation of Masjid Qiblatayn (two
Qiblahs) at that spot and Muslims got salvation from the ri-
dicules of Jews that although they have invented a new reli-
gion, they have no Qibla other than ours.’

Around one month after Hijrah, in Rabius Thani, in some ritu-
al prayers some two-unit prayers were supplemented by two
more units while one is at station. This resulted in the Zuhr,
Asr and Isha prayers to have four units, which remain as such
when one is at the station and do not remain if one is on a
journey.

After that began the harassment of Meccan infidels and Mes-
senger of Allah (s.a.w.s.) had to take up armed confrontation
with them. He participated personally in some battles, which
are called ‘Ghazwa’ and they were around twenty-six in all and
in some cases he sent expeditions under other Muslim persons;
these were called ‘Sariya’. There were in all thirty-six Sariya.
According to some historians there were twenty-eight Ghazwa.
In any case, during a period of ten years, Holy Prophet
(s.a.w.s.) in addition to fulfilling all responsibilities he also had
to bear those confrontations which are the most important
evidence of the greatness of his character.®

Initially during the month of Safar 2 A.H. there were skir-
mishes with Wudan or Awba. After that in Rabiul Awwal, there
was a brief confrontation with Ikrima Ibne Abu Jahl. In Rabius
Thani, the Prophet himself went upto Bawata locality.

In Jamadiul Awwal, he had to ride upto Ashira. After ten
days, Kurz Ibne Jabir Fahri seized some animals belonging to
Muslims. He was pursued and this expedition is called as the
First Badr. There was a lull during Jamadius Thani, Rajab and
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Shaban. After that in the month of Ramadhan, occurred the
Battle of Major Badr, which is the first most famous battle of
Islam.

In Badr the Muslim military equipment consisted of three
horses, seventy camels, eight swords and six coats of mail.

There were in all three hundred and thirteen men in the
Muslim army and the enemy forces were fully armed and con-
sisted of 950 men. Among the 313, there were 73 Muhajireen
and 236 Ansar. The standard was held by Imam Ali (a.s.) al-
though it was his first military experience and more experi-
enced persons like His Eminence, Hamza etc were present. But
one, who is in 8ossession of unseen capabilities, is not needful
of experiences.

Although Battle of Badr was the first battle in Islam, and the
army of Islam was very much ill-equipped, but the result of the
help of God was such that most commanders of the infidel
army perished like: Atba bin Rabia, Shaibah bin Rabia, Walid
Ibne Atba, Abu Jahl Ibne Hisham, Rafa Ibne Aswad, Abul
Bakhtari Ibne Hisham, Umayyah Ibne Khalaf, Nabih and Mun-
abbah Ibne Hajjaj. In this way, the infidels were demoralized to
a great extent and perhaps the secret of this divine help was
that Muslims neither relied on the army nor weapons. On the
contrary they had full trust in the help of Almighty and in such
circumstances the help of Almighty is only effective. Otherwise
when reliance is more on factors other than God, in spite of
huge numbers one gets nothing but defeat as is regularly seen
in the present age.

The real heroes of Badr were only Hamza, Ubaidah and Ali
Murtada; that is all from the descendants of Abdul Muttalib.
But when the booty was distributed everyone claimed their
share and in spite of this sincerity in Jihad, material greed
began to influence the mind of people as result of which Surah
Anfal declared that all property belonged to Holy Prophet
(s.a.w.s.) and he in turn distributed it equally among people; as
the fighters were really so sincere that they neither care for
wealth nor are they going to object to this distribution.°

In Battle of Badr, the Messenger of Allah (s.a.w.s.) had dis-
cretion with regard to prisoners of war; he could have released
them without any ransom or after taking ransom. Thus he exer-
cised both options. Abbas Ibne Muttalib was released after
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taking ransom; Amr Ibne Abu Sufyan was released in exchange
of Saad Ibne Noman Ansari; Suhail Ibne Amr was freed on
ransom, although because of his well known oratory Ibne Khat-
tab had suggested that his teeth should be plucked out, but
Holy Prophet (s.a.w.s.) said: Islam does not permit physical
mutilation. The destitute prisoners were awarded the ransom
of teaching reading and writing to ten Muslims and this
showed that in Islam, knowledge is more important than
wealth and it wants to obtain knowledge from anyone who has
it does not want to be a victim of any prejudice in this matter.

As a result of Battle of Badr fourteen Muslims were martyred
among whom there were six Muhajir and eight Ansar.

On the other hand from the infidel army, seventy were killed
and a same number taken as prisoners. Of the killed, thirty-five
were killed by Imam Ali (a.s.) and his participation is proved in
killing of the rest as well.

The Messenger of Allah (s.a.w.s.) buried the dead of the en-
emies in a well and recited the verse of Quran that we have got
what Almighty Allah had promised us; you tell us whether you
have received what you were promised? This verse proves that
even the souls of infidels were alive; what to say of the souls of
divine saints and martyrs in the way of Allah; it is nothing but a
deviation from Islam to believe in the contrary.

With regard to Battle of Badr it is a very important point that
among those killed in this battle, one was Atba, father of
Hinda, the liver eater, paternal grandfather of Muawiyah and
father-in-law of Abu Sufyan. Another was Walid, the maternal
uncle of Muawiyah. Then there was Hanzala Ibne Abu Sufyan,
brother of Muawiyah and other prominent members of Bani
Umayyah clan. After which it was natural for animosity to ap-
pear in Muawiyah and later in Yazid. Thus if one does not care
about faith and religion, there is nothing greater for him than
relations. In addition to these, Naufal Ibne Khuwailad, uncle of
Zubair and Umair Ibne Uthman, uncle of Talha were also
among the killed, whose killing prepared the grounds of Battle
of Jamal in future and in this way revenge was taken from
Imam Ali (a.s.) for his Islamic Struggles.11

After some days in Shawwal, in the ond year A.H. the expedi-
tion of Bani Qinga occurred. It was the confrontation of de-
struction of those Jews who had promised to defend Medina
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after the Prophet’s migration to it but when polytheists at-
tacked, they joined them. Later, despite the defeat of polythe-
ists, instead of asking for forgiveness, they locked themselves
in a fort. Holy Prophet (s.a.w.s.) also surrounded the fort and in
this way after fifteen days they were compelled to surrender in
the most humiliating manner which is the final end of ever
breaker of oath and traitor.!?

After that in the month of Zilgad or Zilhajj in year 2 A.H., the
truthful lady, Lady Fatima (s.a.) was married to the Master of
the universe, Imam Ali (a.s.). The hand of Fatima had previ-
ously been asked by most prominent characters of Muslim mi-
lieu, but Providence rejected all the proposals and ordered that
effulgence should be married only to effulgence and the first
and last matrimony of infallibility occurred in the history of
Islam.!3

In Zilhajj of this same 2" A.H. Uthman bin Mazun passed
away. Holy Prophet (s.a.w.s.) first kissed his corpse; after that
he fixed a stone on his grave and then continued to visit his
grave regularly. So much so that he buried his son, Ibrahim
next to him, which solved four problems of Islam: kissing of the
corpse, marking of the graves, visiting the grave and burying
others in the neighborhood of a grave; after which if Muslims
do not pay attention, it is necessary to lament on this logic.

On 23" Zilhajj occurred the Saweeq expedition, in which
Abu Sufyan wanted to fulfill the vow he made in Battle of Badr
and he attacked Medina with two hundred soldiers and killed
two Ansar men. But when Holy Prophet (s.a.w.s.) ordered that
he should be pursued, he even left behind his parched barley
meal due to which it is known as Saweeq (parched barley
meal) expedition.14

1 Hadiyan Barhaq, Vol. 1, Pg. 108; Seeratun Nabi wa
Mohsin Azam, Pg. 165

2 Rabiul Ibraz, Zamakhshari

3 Chaudah Sitare, Pg. 64

4 Chaudah Sitare, Pg. 64

5 Chaudah Sitare, Pg. 64
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13 Chaudah Sitare, Pg. 65; Kanzul Ummal, Pg. 113; Riyazun
Nazara, Vol. 2, Pg. 184

14 Hayatul Quloob, Vol. 2, Pg. 556
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Third year of Hijrah

On 19 Mohurrum, Battle of Qarqgaratul Kadir took place,
which was undertaken to finish off Abu Sufyan and during this
battle also the standard bearer of Islam was Imam Ali (a.s.). In
fact in the Battle of Saweeq also, pursuit was made till that
same point.

When in the third year of Hijrah, the Ghitfan tribe planned to
launch an attack on Medina, the Messenger of Allah (s.a.w.s.)
drew a sketch of action against them and this battle is known
as Battle of Zee Amr. There Holy Prophet (s.a.w.s.) was resting
under a tree alone when an infidel named Dusur Ibne Harith
tried to attack him with a sword and asked him: Who can save
you at this moment? The Messenger of Allah (s.a.w.s.) replied:
My Lord. This terrified him and he dropped the sword. Holy
Prophet (s.a.w.s.) took it up and asked: Now who can save you?
He rephed Your mercy! Saying this, be became a Muslim. On
15" Ramadhan of the third year of Hijrah, the first child was
born to Imam Ali (a.s.) and Lady Fatima (s.a.). He was named
Hasan on the basis of divine revelation, which was in fact the
translation of Shabbar, name of son of Prophet Harun (a.s. )

Approximately after a month, the Battle of Uhad took place
in which after learning about initiatives of disbelievers Holy
Prophet (s.a.w.s.) took the test of companions; that where the
battle should take place? Some companions suggested within
boundaries of Medina and some outside city limits.

Seeing the majority of outside the limits, according to exi-
gency of God, he came out of the house fully armed and
equipped for the battle. Companions said that it would be bet-
ter to fight from inside the town. He said: When prophets put
on the battle dress they do not take it off before the end of the
battle. It was only a test for you; otherwise the Prophet is not
needful of anyone’s advice. After that the battle took place out-
side the city at Uhad.

The infidel army consisted of 3000 soldiers and Muslims
were only one thousand men; of which 300 were in support of
Abdullah Ibne Ubayy, the hypocrite. They deserted the Muslim
army on way to Badr to create dissension among Muslims. But
a battle was definitely fought and although in this
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confrontation also the Muslims were ill-equipped, the infidels
were armed with seven hundred coats of mail and Muslims had
only a hundred. There were two hundred horses there and here
only two. There the right wing was under command of Khalid
bin Walid and left wing was commanded by Ikrama bin Abu
Jahl.

The standard was held by Talha Ibne Abi Talha. On Muslim
side the Ansar wing was led by Saad Ibne Ubadah and stand-
ard bearer of Muhajireen was Ali Ibne Abi Talib (a.s.).

The first contest took place between Imam Ali (a.s.) and
Talha Ibne Abi Talha who when his head was hit, fell down and
exposed his privates; Imam Ali (a.s.) turned away his face in
disgust and the quarry escaped the next stroke. This became a
regular response to Ali (a.s.) in the army of polytheists and
continued to be used till Battle of Siffeen. Talha could not sur-
vive the first stroke and he died after some time. Now began
the general contest. Fighters of Islamic army included Alj,
Hamza, Miqgdad and Abu Dujana Ansari, who were given the
sword with condition that they would fulfill its rights. That
is they would fight without fleeing the battlefield, but Holy
Prophet (s.a.w.s.) did not give a sword to Zubair Ibne Awwam.

The battle was almost won and it was time to gather the
booty. Some companions in greed of booty expressed distrust
in Holy Prophet (s.a.w.s.) in spite of his commands, left the
mountain pass unguarded and landed into the battlefield to
plunder the booty. As a result of which Khalid bin Walid at-
tacked a second time and Muslims began to run helter skelter.

Names of all prominent personalities are found among those
who took flight. Durre Manthur and Tafsir Kabirhave clarified
the name of Umar; Tabari has mentioned Uthman
and Mustadrak has introduced the name of Abu Bakr.

Such was the confusion that in the beginning, one hundred
and fifty Muslim men had started the battle and in the end
Imam Ali (a.s.) became engrossed in eliminating the standard
bearers of army of infidelity as a result of which Holy Prophet
(s.a.w.s.) was injured; so Ali (a.s.) became involved in his de-
fense as a result of which he got sixteen such terrible wounds
that he was time and again falling down in weakness; but
he continued defending Holy Prophet (s.a.w.s.) and regarded
flight from the battlefield to be apostasy from faith.?
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On one side the martyrdom of His Eminence, Hamza took
place and the accursed Wahshi handed over Hamza’s liver to
Hinda who tried to chew it; but when she failed, she cut of the
nose and ears of the deceased and made a necklace out of
them.

In this way infidelity fully revenged its defeat from Islam and
no well known companion played any useful role for Islam.

Holy Prophet (s.a.w.s.) recited seven Takbirs on the bier of
His Eminence, Hamza and then along with the prayers for oth-
er martyrs also included His Eminence, Hamza. Thus the funer-
al was conducted seventy-two times. Then Hamza was buried
separately. Amr Ibne Jumuh and Abdullah Ibne Amr were bur-
ied in the same grave together and the remaining martyrs
were buried at another place. In this way came to end this
battle of 15th Shawwal, 3 A.H.3

After the Prophet was wounded, Lady Fatima (s.a.) came to
look after him and she helped Imam Ali (a.s.) in washing the
wounds and treating the injuries. No other helper was seen.

1 Chaudah Sitare, Pg. 178

2 Durre Manthur, Vol. 2, Pg. 88; Kanzul Ummal, Vol. 1, Pqg.
138

3 Rauzatul Ahbab, Vol. 1, Pg. 184; Tabari, Vol. 2, Pg. 190
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Fourth year of Hijrah

Some Arab tribes requested Holy Prophet (s.a.w.s.) to send a
teacher to them and he sent six persons to them; but the infi-
dels surrounded them at Rajih and put them to death.

In the month of Safar 4 A.H. people of Najd also signed a
same type of agreement and Prophet sent forty persons. Abul
Barra Amil Ibne Malik Malaibul Asinna also stood a surety for
them, but the infidels killed all of them at Maoona well.!

In Rabiul Awwal of the fourth year of Hijrah, the Messenger
of Allah (s.a.w.s.) went to meet Kaab bin Ashraf, chief of Bani
Nuzair tribe, but Jews broke the oath of peace and tried to as-
sassinate him by dropping a stone on his head.

However the Almighty saved His Prophet and then he later
sent an army from Medina and laid siege to them and com-
pelled them to leave Medina in three days. All of them fled to
Khyber and began to plan new subversive activities against
Muslims.

These residents of Khyber were in fact residents of Medina
who had broken their covenant; thus there was justification for
their suppression, wherever they might go and punishing them
cannot be termed as attack.>

On 3™ Shaban, 4 A.H. Lady Fatima (s.a.) gave birth to Hu-
sain (a.s.), her second son, who since the beginning was called
by Almighty as a ransom of Islam and as a great laughter.3

In this same month of Shaban or Zilgad, infidels came to re-
venge the initial defeat of Uhad and to honor his statement,
Abu Sufyan once more marched to Badr. When Holy Prophet
(s.a.w.s.) also reached over there, Abu Sufyan took heels and
the Prophet returned after camping there for sixteen days.4

1 Chaudah Sitare, Pg. 68

2 Chaudah Sitare, Pg. 68

3Shawahidun Nubuwwah, Pg. 13; Anware Husainia, Vol. 3,
Pg. 43

4 Farogh Abadiyat, Pg. 597
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Fifth year of Hijrah

On 2" Shaban 5 A.H. the Khuza-a clan attacked Medina and
the Prophet confronted them killing ten persons from their side
and took the rest of them as 1prisoners. This is usually referred
to as Battle of Bani Mustaliq.

Meccan infidels realized that it was not easy to confront
Islam alone and they were facing one defeat after another. It
was decided to enter into an understanding with Jews of Med-
ina and to launch a joint attack on Muslims. In this way Islam
would be unable to face the combined forces. Thus immedi-
ately upon getting this information, Jews themselves went to
Mecca to invite the disbelievers to attack Medina.

Seeing these circumstances, Holy Prophet (s.a.w.s.) started
making preparations of defense and under advice of Salman it
was planned to dig a moat around Medina. It was decided that
every group of ten persons would dig for forty yards and Sal-
man alone decided that he would dig equal to all of them.

So seeing such circumstances, Ansar and Muhajireen both
wanted to get the feat of Salman included in their account; so
Holy Prophet (s.a.w.s.) said: Salman is included with us Ahle
Bayt (a.s.) and only that person can be included in Ahle Bayt
(a.s.) whose apparent action is equal to that of all Ansar and
Muhajireen and he alone should be the owner of all
perfections.

The work on ditch began during the month of Ramadhan and
fasting Muslims continue to fight Jihad in the way of Allah. The
battle took place during the month of Shawwal. On one side
the Bani Nuzair were expelled from Medina and they conspired
much to persuade Bani Quraiza to break the oath of peace with
Muslims. In this way a terrible fear descended on Muslims. Ac-
cording to Maghazi of Waqidi, Umar conveyed the news of pre-
parations of disbelievers and Abu Bakr was severely terrified,
what to say of remaining Muslims? As result of this, enemies
continued to besiege Medina for twenty days and only took
turns exchanging arrows with Muslims. Finally they were em-
boldened to attack and persons like Amr Ibne Abde Wudd,
Zarar Ibne Khattab and Hubair Ibne Wahab crossed the ditch
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to enter Medina, which was apparently a very foolish step as a
few persons were separated from their army.

However, the Muslims could not dare to confront them. So
much so that even when Holy Prophet (s.a.w.s.) invited them to
take up the challenge, no one responded; all remained hanging
down their heads. At last upon request of Holy Prophet
(s.a.w.s.) Imam Ali (a.s.) fought the battle and after a period of
time was injured himself and he also eliminated Amr. Then he
jumped into the ditch and eliminated Munbbah. On the other
hand confusion erupted in the enemy army. Zarar perceived
that he was being pursued so he took to his heels. After some-
time he recalled that Ali never pursued anyone who flees from
battle. So he turned around to see that it was Umar who was in
his pursuit; so he attacked Umar and the latter began to run;
so much so that when he caught him up finally, he left him off
expressing his favor for condoning his life.?

After eliminating Amr, Imam Ali (a.s.) did not even plunder
his valuable coat of mail; which led his sister to recite the
praise of his nobility and graciousness. In this way, Islam be-
came a victor of the sword as well as character.

As a punishment of violation of oath of Bani Quraiza on the
second day of Battle of Khandaq, Holy Prophet (s.a.w.s.)
ordered march against Bani Quraiza. Imam Ali (a.s.) was stand-
ard bearer of the army. Bani Quraiza initially launched an at-
tack of abuses and after that took refuge in their fort. The
siege continued for twenty-five days. At last they were com-
pelled to lay down their arms. When Aws tribe commended
their case, they agreed to accept the decision of Saad Ibne
Maaz, the tribe chief and he adjudged that all men should be
killed and women and children should be made as slaves,
which made them realize that it would have been to better if
they had left the decision at the mercy of Holy Prophet
(s.a.w.s.).

The booty recovered from Bani Quraiza consisted of 1500
swords, 300 coats of mail, 2000 spears, 500 shields and a large
quantity of wine which was thrown away.

When it was the time to execute the men, the function was
carried out by Imam Ali (a.s.) and Zubair. At last Huyy Ibne
Akhtab, chief of Bani Nuzair was also executed. Thus 700 men
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were executed in this way and a thousand women and children
were enslaved.’

1 Chaudah Sitare, Pg. 71

2 Hayatul Haiwan, Vol. 1, Pg. 238; Marijun Nubuwwah, Part
4, Chapter 8

3 Rauzatul Ahbab, Vol. 1, Pg. 222; Tabari, Vol. 2, Pg. 254
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Sixth year of Hijrah

In Rabiul Awwal, 6 A.H. the Battle of Zee Qird took place
near a well in Syria area.l

After leaving Mecca, Muslims were restless for Hajj of the
Holy house of Kaaba and Holy Prophet (s.a.w.s.) was assuring
them regularly. Once he dreamt that he was circling the Holy
Kaaba and when informed the Muslims of this, a wave of
joy ran through them. On 1st Zilgad, he departed for Umrah
before Hajj.

On reaching near Mecca he sent a message to Meccans that
they have come only to circle the Kaaba and have no intention
of fighting. However, Umar refused to carry the message as he
feared for his life and Uthman was sent there instead, but he
was taken a prisoner. It was rumored among Muslims that he
was killed. Muslims demanded the Prophet to attack Mecca
and on basis of past experience of Uhad, the Prophet (s.a.w.s.)
demanded allegiance from Musllms that they would not flee
from battlefield due to fear of death.?

According to Tabarsi (Elamul Waraa) all paid allegiance that
they would not flee from the battlefield.3

Suhail ITbne Amr came as a representative of disbelievers
with a proposal of peace and when he became sure that Proph-
et was not going to fight, he began to pressurize him in every
way. The Prophet also apparently accepted all his conditions as
a result of which Umar began to doubt the prophethood of
Prophet and anxiety and panic spread among Muslims.*

Suhail’s son, who had converted to Islam and was continu-
ously bearing torture at the hands of his father got news of
Prophet and ran away to him along with his chains requesting
him for refuge. The Prophet said: May Allah help you, I have
given my word that I will not take back my men; hence I cannot
violate my promise.

On this occasion, Umar tried to arm Abu Jundal in order to
slay his father, but he refused to do anything in violation of
oath of Prophet. So Holy Prophet (s.a.w.s.) prayed from him
and surrendered him to Meccans as per the conditions of the
treaty

1 Rauzatul Ahbab, Vol. 1, Pg. 230
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2 Abul Fida, Maghazi Waqidi and Tarikh Ibnul Wardi

3 History

4 Tarikh Khamis, Vol. 2, Pg. 15; Durre Manthur, Vol. 6, Pg.
77

5 Rauzatul Ahbab, Vol. 1, Pg. 143
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Seventh year of Hijrah

Bani Nuzair, due to violation of their treaty had been ex-
pelled from Medina before, Bani Quraiza as a punishment of
helping polytheists had to face exile after which a sentiment of
revenge against Islam was created in all Jews and peace treaty
of Medina became totally meaningless. Holy Prophet (s.a.w.s.)
had the right to destroy those who had violated the peace
treaty of Medina, no matter in which fort they locked them-
selves in.

With this aim in mind he turned his attention to Khyber, oth-
erwise by way of policy, Islam is not in favor of going into the
area of others to initiate hostilities even though it has discre-
tion to initiate war in any area of the world for the religion of
God as no area is out of the ambit of Islam.

Fourteen thousand Jews had taken refuge in Khyber. Holy
Prophet (s.a.w.s.) besieged the forts of Khyber in 7 A.H. But
they had to face so many difficulties of the journey to cover the
distance between Medina to Khyber that he got a terrible mi-
graine and Imam Ali (a.s.) began to suffer from sore eyes due
to which Muslims got an opportunity to appoint anyone as a
commander or some persons themselves thought of command-
ership and they took the standard of Islam and reached upto
forts of Khyber. But when fighters of Khyber challenged them,
they returned to their camp safely, which is described
in Madarijun Nunwwah in the following way: Abu Bakr and
Umar faced severe fighting, but the fort could not be
conquered, so they were compelled to return; after which Holy
Prophet (s.a.w.s.) announced that we have come to know
the consequences of your initiative and selection. Tomorrow I
would give the standard to one who is a brave fighter, who
does not flee from the battlefield; one who loves Allah and His
Messenger and whom Allah and His Messenger love. And he
would not return till Khyber is not conquered. Thus the next
day even those who had suffered defeats raised themselves up
so that they might be noticed but Holy Prophet (s.a.w.s.)
called for Imam Ali (a.s.) and gave the flag to him and on
24th Rajab 7 A.H. eliminated great fighters like Marhab, Antar
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and Harith and conquered all the forts of Khyber and earned
the title of the conqueror of Khyber forever.!

One result of the conquest of Khyber was that people of
Fadak avoided war with Muslims and surrendered their lands
to Holy Prophet (s.a.w.s.) and this became the personal prop-
erty of Prophet, which he, by the order of Allah, handed it to
his daughter, Fatima Zahra (s.a.) and Islam to a large extent
succeeded in repaying the favor of Lady Khadija (s.a.).

Fadak was a property consisting of seven parts of land at a
distance of two days’ journey from Medina and the income
from this property ran into hundreds of thousands and to refer
to it as an orchard of a few trees is not the insult of that, on the
contrary it is the insult of those who refused to give those few
trees back to the beloved daughter of their kind Prophet even
though she had requested them to. In this way they opened
a new avenue of criticism and discussion.>

The area of Fadak was not a part of war booty, therefore it
had nothing to do with Muslims and Holy Prophet (s.a.w.s.)
also cannot convert a property that he has already gifted to
someone as a charitable donation before leaving this world.

In this same year (7 A.H.) the pulpit of the Prophet was con-
structed, which initially had three steps and later increased to
seven.

At the end of this year in the month of Zilgad that Umrah was
performed which was abandoned on the basis of peace treaty
of Hudaibiyah and which is mentioned as Umratul Qaza in his-
tory. On the occasion of this Umrah, first Imam Ali (a.s.) had
Mecca vacated from infidels; after that Holy Prophet (s.a.w.s.)
entered Mecca for Umrah and in this way on this occasion also
maintained the uniqueness of Imam Ali (a.s.).

At the same time the Messenger of Allah (s.a.w.s.) also wrote
letters to the major rulers of different countries of the world in-
viting them to embrace Islam. Apart from Kisra of Iran, Qaiser
of Rome and Najjashi of Abyssinia, ruler of Oman, Maquqgas of
Egypt, Sultan of Bahrain, King of Yamama and ruler of Basra,
he also invited the ruler of Syria, Mundhir Ibne Harith.

The gist of all these letters was that they contained a mes-
sage of submission (Islam) as it would be best for them or face
the chastisement of hereafter. There was no threat that they
would have to face an armed attack and neither has it
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remained a policy of Islam with regard to propagation. Islam is
the religion of ‘there is no compulsion in religion’ and desires
to maintain this principle.

1 Shawahidun Nubuwwah, Pg. 86-87

2 Sharh Mawaqif, Pg. 735

3 Rauzatus Safa, Vol. 2, Pg. 377; Marijun Nubuwwah, Part 4,
Pg. 221

4Hayatul Quloob, Vol. 2, Chapter 40
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Eighth year of Hijrah

The Battle of Mutah took place in Jamadiul Awwal in 8 A.H.
which cannot be considered among ‘Ghazwahs’ as Holy Proph-
et (s.a.w.s.) had not participated in it personally. He had dis-
patched a three thousand strong army whereas they had to
confront a hundred-thousand-strong army of Romans at the in-
stance of Sharhbeel and the sequence of commanders of the
army of Islam was as follows: Zaid Ibne Haritha would be the
first commander; after his martyrdom, the command will go to
Ja’far Ibne Abi Talib and after him Abdullah Ibne Rawaha.

All commanders were martyred one after another; such that
Ja’far Tayyar received ninety wounds, thirty of which were on
his face. His also lost his hand and his age at that time was
hardly thirty-three or thirty-four years and Islam was present-
ing the sacrifice of its thirty-four years old soldier in which
even if arms are severed the title of ‘Tayyar’ (winged one) is
obtained from Providence.

After martyrdom of these commanders, Khalid bin Walid took
up the command and taking note of the dangerous situation
fled with the army to safety, which was so much condemned in
Medina that soldiers stopped going out of their houses; but due
to his killing of Malik Ibne Nuwairah and as a result of commit-
ting fornication with his wife, Khalid was bestowed with the
title of Sword of Allah %Saifullah) and this sword always re-
mained naked after that.

After that occurred the incident of conquest of Mecca, which
in brief was that after treaty of Hudaibiyah, every tribe had
earned the right to seek help from any other tribe. On the basis
of which Bani Khuza-a made a treaty with Holy Prophet
(s.a.w.s.) and Bani Bakr became allies of Quraish; but one day
on getting an opportunity, a man of Bani Bakr killed a man of
Bani Khuza-a inside the holy sanctuary and they pleaded for
help from Holy Prophet (s.a.w.s.). So he decided to enter
Mecca along with ten thousand men during the holy month of
Ramadhan.

On leaving Medina Holy Prophet (s.a.w.s.) broke his fast and
ordered Muslims to follow suit; on the contrary he even
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condemned those who did not break the fast, which is the best
evidence of the shortening (Qasr) of prayers and fasting.2

While the army was yet outside Mecca, Abu Sufyan came out
to check the circumstances and was surrounded by Muslims
from all sides. He was accorded safety by Abbas and advised
him to accept Islam. Thus he was compelled to declare his con-
version to Islam and Holy Prophet (s.a.w.s.) gave him refuge
and declared: One who enters either of the following would be
exempted from execution: house of Abu Sufyan, house of
Hakim Ibne Hizam, holy Kaaba or the house of the Prophet. So
that it may become clear who selects which place as his refuge
and whose Islam is of which type.

After that he told Abbas: Let Abu Sufyan survey our forces
and Abbas obliged. Abu Sufyan exclaimed: Your nephew has
really got a great kingdom! “It is not kingdom; it is prophet-
hood! Abbas corrected him. After which the difference between
two Islams also became clear and that the basis of this Islam
was rulership and awe and not prophethood.3

When he entered Mecca, he preferred entering with Ansar
whose standard bearer was Saad bin Ubadah who became
emotional and declared that it was a day of revenge and that
every sort of retaliation was allowed on that day. Holy Prophet
(s.a.w.s.) was shocked by this announcement and he took away
the standard from Saad and gave it to Imam Ali (a.s.) as Islam
does not support emotional commandership; instead of fervor
it demands presence of mind.

On entering Kaaba, Holy Prophet (s.a.w.s.) performed the
ritual prayer and then reminded the polytheists of their crimes
and oppressions and later freed them labeling them as freed
slaves (Tulga). After that they embraced Islam. On this occa-
sion Holy Prophet (s.a.w.s.) after mention of oppressions also
asked: What do you expect from me? Suhail Ibne Umar said:
You are a noble and you belong to a noble family.

Prophet said: I have freed all of you so that even polytheists
should be clearly aware that freemen are different from freed
slaves. The latter have no competition with nobles.

After prayers, Holy Prophet (s.a.w.s.) raised Imam Ali (a.s.)
on his shoulders and had him topple the idols, which were
housed in the niches of Kaaba and according to Muhaddith
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Dehlavi, expressed pride at this that Ali (a.s.) is performing a
rightful deed and I am carrying the load of rightfulness.4

After staying in Mecca for ten, fifteen, seventeen or eighteen
days the Muslims returned; but since the period of stay had not
been decided from before to be more than ten days, the pray-
ers continued to be shortened.

After conquest of Mecca in month of Ramadhan, on
10" Shawwal 8 A.H. Battle of Hunain took place and it was
fought between Mecca and Taif. Muslims were thirteen thou-
sand in number and they also had a feeling of pride because of
their previous victories; but on seeing the foe, all fled from the
battlefield. And when Prophet called them continuously and
challenged their manliness, they came back and fought. As
aresult of this seventy infidels were killed and only four
Muslims were martyred. Four thousand prisoners, 12000
camels and 40000 sheep came in war booty in addition to
a hundred kilograms of silver.

On the other hand after Battle of Mutah, Romans were em-
boldened further and Hercules of Rome chalked out a plan to
destroy Islam and Holy Prophet (s.a.w.s.) also declared general
enlistment so that all Muslims may become ready for Jihad and
they marched to Tabuk and camped over there during months
of Shaban and beginning of Ramadhan, but no confrontation
took place. Hence Holy Prophet (s.a.w.s.) decided to return to
Medina. Enemies had absolutely despaired by glory of Islam so
they now plotted to assassinate Prophet by instigating his
camel when he was passing over a cliff. The same happened,
but at the crucial moment lightning flashed and faces of all
were recognized and he made Huzaifah and Ammar as bearers
of this secret, which became such a serious matter that often
Umar used to ask Huzaifah if his name was also not included
among hypocrites.

It should be clear that Imam Ali (a.s.) had not accompanied
Holy Prophet (s.a.w.s.) on this occasion, because the Prophet
knew beforehand that no fighting was take place and he had
retained him in Medina saying that it was necessary that either
he or Prophet should be present in Medina as: You are to me as
Harun was to Musa. Except that there would no prophethood
after me.”

1 Hayatul Quloob, Vol. 2, Chapter 41
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2 Al-Bidaya wan Nihaya, Vol. 2, Pg. 286
3Chaudah Sitare, Pg. 78

4 Tarikh Khamis, Vol. 2, Pg. 92

5 Hayatul Quloob, Vol. 2, Chapter 44
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Ninth year of Hijrah

The following year, after conquest of Mecca, Providence de-
clared immunity from polytheists and verses of Surah Taubah
were revealed, which were initially taken by Abu Bakr, but
later divine revelation took them back to be given to Ali (a.s.)
for announcement to polytheists and he declared immunity
from polytheists on occasion of the great Hajj, which basically
is permanent school of followers of Ali (a.s.).

There were four important points of declaration of immunity:

1. Polytheists are impure; so they must not come near the
Sacred Masjid.

2. The circling of Kaaba should not be performed in nude.

3. Disbelievers should despair of ever entering Paradise.

4. All the terms of treaty would be honored only for a period
of another four months, after which Islam would be free to ex-
ercise its discretion.?

After declaration of immunity, on 24th Zilhajj 9 A.H. there
was a contest with Christians of Najran who had come to con-
vince Muslims about divinity of Prophet Isa (a.s.) and
when they did not bring faith in verses of Quran, Holy Prophet
(s.a.w.s.) came with Imam Ali, Lady Fatima, Imam Hasan and
Imam Husain (a.s.) to take part in imprecation ceremony with
them,Safter which the latter accepted defeat and agreed to pay
Jizya.

After conclusion of all battles of Islam, Holy Prophet
(s.a.w.s.) sent Imam Ali (a.s.) to Yemen to preach Islam there
as a result of which, the entire Hamadan tribe embraced
Islam.*

1 Tarikh Khamis, Vol. 2, Pg. 157; Rauzatul Ahbab, Vol. 1, Pg.
361; Mustadrak Hakim, Vol. 1, Pg. b51; Arjahul Matalib,
Chapter 4, Pg. 494; Kanzul Ummal, Vol. 1, Pg. 246

2 Hayatul Quloob, Vol. 2, Chapter 46

3 Maarijul Irfan, Pg. 135; Tafsir Baidhawi, Pg. 74; Hayatul
Quloob,Vol. 2, Chapter 47

4 Hayatul Quloob, Vol. 2, Pg. 789
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Tenth year of Hijrah

On the other hand, the Messenger of Allah (s.a.w.s.) set out
on 25° leqad with intention of last Hajj in which his caravan
consisted of hundreds of thousands of Muslims. Imam Ali (a.s.)
came directly from Yemen driving sacrificial animals and
joined the Prophet. On return journey the caravan was stopped
by order of God and the Prophet in a crowd of a hundred and
twenty thousand companions declared: “Of whomsoever I am
master this Ali is also is his master.” In this way the last plan of
Islam was also fulfilled and the verse gave the certification
of: “This day have I perfected for you your religion...”l

On return from Hajj, as a result of Battle of Mutah, Holy
Prophet (s.a.w.s.) dispatched an army to Rome under command
of Usamah bin Zaid in which he included Abu Bakr and Umar
also who later returned from there and did not join Usamah’s
army. Holy Prophet (s.a.w.s.) had only exempted Imam Ali
(a.s.) from this expedition.

After dispatching the army, the condition of Holy Prophet
(s.a.w.s.) worsened, after which he called for pen and ink to
write a document of salvation and Umar stopped him saying
that he was under influence of fever and was talking nonsense,
which made him more aggrieved and Prophet was never able
to recover from this trouble.

Taking advantage of Prophet’s illness, Abu Bakr was sent for-
ward to lead congregational prayers, but when Holy Prophet
(s.a.w.s.) heard his voice, he came to the Masjid in that same
condition and removed Abu Bakr and himself read the pray-
ers and did not accept anyone’s Imamate even to the extent of
leading the congregational prayer.

When Prophet’s condition became serious in his terminal ill-
ness, he summoned his brother and successor. Ayesha called
for Abu Bakr and Hafasa called for Umar; but he sent back
both and asked Umme Salma to call Ali (a.s.). When Imam Ali
(a.s.) arrived, the Prophet made bequests to him and then de-
parted from this temporal world while his head rested in the
lap of Imam Ali (a.s.). Some persons of Bani Hashim arranged
for funeral bath and shroud. Imam Ali (a.s.) performed the fu-
neral ceremonies and buried him with his own hands.
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Many Muslims and according to statement of Abul Fida, Abu
Bakr and Umar also did not participate in the funeral and in
this way in history of Islam another chapter of loyalty was
opened and progeny of Prophet continued to get the recom-
pense of prophethood in form of killings and tortures in their
generations. Indeed we belong to Allah and to Him we would
return.’

With regard to his demise, Saffar has narrated from Imam
Ja’far Sadiq (a.s.) that he departed from the world as a martyr
as a result of poison administered to him by a Jewess who had
laced a lamb shoulder in poison and offered it to Prophet. After
which he used to time and again complain of the effect of pois-
on and that piece of meat had also under the command of the
Almighty called out that it had been laced with poison.

This traditional report shows that the woman who poisoned
him was a Jew, no matter to which class she might have be-
longed and why would a Muslim administer poison to him and
it also becomes clear that the hand of a woman was involved;
otherwise men do not dare to commit such deeds directly and
only a woman is taken as a means of such deeds as is also seen
in the later history of infallibility.

1 Hayatul Quloob, Vol. 2, Chapter 49, Pg. 805

2 Chaudah Sitare, Pg. 85; Hayatul Quloob, Vol. 2, Chapter
49, Pg. 829

3 Hayatul Quloob, Vol. 2, Chapter 49, Pg. 831; Chaudah Sit-
are, Pg.85

4 Chaudah Sitare, Pg. 86

5 Kanzul Ummal, Vol. 3, Pg.140; Fathul Bari, Vol. 6, Pg.
40; Arjahul Matalib, Pg. 670
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Wives

A general concept with regard to relationship of matrimony
is that it is the best way to fulfill sexual desires and that is the
reason that whenever marriage is mentioned, every person
looks down by way of modesty and when the multiplicity of
wives is mentioned, different kinds of misunderstandings begin
with regard to man, that perhaps he is a follower of lust and
desire that he could not remain satisfied with one wife and
took multiple wives as a means to satisfy his lust. Although if
you study Islamic law closely it would be clear to you that in
Islam the concept of marriage is very comprehensive and in ad-
dition to satisfaction of lust and procreation it has numerous
solutions to psychological, economic, social and political prob-
lems. The aim of considering the woman only as a cause of sat-
isfying of soul is definitely not that she is only the way to satis-
fy sexual urge, on the contrary it is having a wide scope and
that is why in traditional reports, woman is introduced as fol-
lows: That in his presence she must be a channel to satisfy his
self and in his absence should take care of his home and fam-
ily. On the contrary she must also be a means of protecting his
religion.

From this aspect in Islam polygamy is not viewed as its usual
image which is found in ordinary minds. Its most important
evidence is that if marriage takes place for fulfillment of lust
one goes for youth and beauty of woman and if it is for wider
exigencies those things are taken into consideration and youth
and beauty of woman is completely disregarded, which is seen
clearly in case of multiple wives of Prophet. This difference in
rights and duties is clear when you note that although Mid-
night Prayer is recommended for all, it is obligatory for Holy
Prophet (s.a.w.s.) so that everyone should realize that presence
of women in house of Prophet cannot be a hurdle in perform-
ance of Midnight Prayer, what to say of other obligations?

The Messenger of Allah (s.a.w.s.) during his lifetime married
the following ladies:

1- Lady Khadija (s.a.). On the basis of common traditional re-
ports, at the time of her marriage, she was forty years of age
and age of Prophet was twenty-five. It is obvious that in
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ordinary conditions a twenty-five year old youth cannot marry
for the first time, a lady aged forty whereas there were so
many options for him in his community and clan. The form of
marriage itself shows that aim of Holy Prophet (s.a.w.s.) was
widest exigency of Islam and it had no connection with sexual
gratification.

Regarding this marriage two other points would be sufficient
to expose the reality further:

A. It was Lady Khadija (s.a.) who had first proposed this mar-
riage and she had also suggested the dower whereas she had
previously declined proposal better than this and had no inten-
tion of marrying until now.

B. The basis of the proposal of Lady Khadija (s.a.) was also
not elegance and youth of Prophet; on the contrary she had
proposed because of his honesty and the blessings that became
apparent through his hands.

2- Saudah binte Zamaa: This lady was previously wife of
Sakran Ibne Amr Ibne Abde Shams and she had embraced
Islam in the early period only. Because of unfavorable condi-
tions in Mecca she had migrated to Abyssinia and her husband
passed away there. Now her problem was that if she returned
to her clan, all were polytheists posing a danger to her.

So Holy Prophet (s.a.w.s.) married her and secured her faith
as well as awakened the perception in Islam that after the hus-
band lays down his life for Islam, the wife cannot remain help-
less; on the contrary she can get a life partner like Prophet of
Islam.

It is obvious that there is no mention of any beauty of Saudah
in history or her wealth; on the contrary it is clearly mentioned
that she was rendered without any guardian after death of her
husband.?

3- Zainab binte Khuzaimah: She had earned the title of Moth-
er of poor; she was well known for her assistance to the poor
and deprived. When her husband, Abdullah bin Jahash was
martyred in Uhad, Holy Prophet (s.a.w.s.) married her as a
mark of kindness so that Muslim ladies may not have any feel-
ing of helplessness and social isolation.>

4- Umme Salma Hind: She was widow of Abdullah Abu Salma
and she was also aged and she had a number of children as
well. But after death of husband, Holy Prophet (s.a.w.s.)
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married her to honor the sacrifices of her husband and that her
children may be saved from perception of orphanhood.4

5- Safiya binte Huyy Ibne Akhtab: Her husband was killed in
Battle of Khyber and she was brought as a prisoner of war.

Holy Prophet (s.a.w.s.) emancipated her and then took her in
his marriage and in this way he established an example of the
best behavior with slave maids.

6- Juwairiya binte Harith: She was among prisoners of war
from Battle of Bani Mustaliq and along with her two hundred
prisoners of the clan were there, but when Holy Proph-
et (s.a.w.s.) emancipated her and then took her in marriage, all
Muslims freed all prisoners and innumerable people from that
clan embraced Islam. Harith was the chief of Bani Mustaliq
tribe.

7- Maimoona binte Harith Hilaliya: After the death of her
husband she surrendered herself to Holy Prophet (s.a.w.s.) and
he accepted this gifting of the self.®

8- Umme Habiba Ramila binte Abu Sufyan: She was previ-
ously wife of Ubaidullah Ibne Jahash and had accompanied him
to migration of Abyssinia. But when they were in Abyssinia,
husband embraced Christianity. So Prophet called her back to
Medina and married her as it was not possible for her even to
go back to a father like Abu Sufyan

9- Hafasa binte Umar: Her husband was Khunais Ibne
Hazaga who was killed during Battle of Badr and Prophet took
her in his marriage.

10- Ayesha binte Abu Bakr: According to popular traditional
reports she was a virgin at the time of her marriage to Prophet
and perhaps among all his wives she alone who was so young
and virgin; and if Prophet had not married her, no one would
have been able make allegations of lustfulness to him. Muslim
historians, foolishly have made the matter more serious and
praised the beauty of Ayesha so much that enemies of
Islam got the pretext to ask: What could be said about a fifty-
three year old man who marries a girl of six or seven years?
Alas if Muslim historians had perceived these sensitive aspects
and had not mentioned such baseless things in blind devotion
and had recorded the true age and appearance of this woman,
at least enemies of Islam would have had no opportunity to
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cast aspersion on the character of Prophet; but may God curse
devotion as it most of the time makes a person blind.°

1 Rauzatul Ahbab, Vol. 1, Pg. 408

2Rauzatul Ahbab, Vol. 1, Pg. 408

3 Hadiyan Barhagq, Vol. 1, Pg. 272

4 Hayatul Quloob, Vol. 2, Chapter 54, Pg. 893
5 Hadiyan Barhagq, Vol. 1, Pg. 275

6 Hadiyan Barhagq, Vol. 1, Pg. 276

7 Hadiyan Barhagq, Vol. 1, Pg. 274

8 Hadiyan Barhagq, Vol. 1, Pg. 271

9 Hayatul Quloob, Vol. 2, Chapter 52, Pg. 879
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Children

According to popular traditional reports, he had three sons:
Qasim, because of whom he is referred to as Abul Qasim;Ab-
dullah who also had the titles of Tayyib and Tahir; Ibrahim,son
of Mariya Qibtiya. Some historians have counted Tayyib and
Tahir as different sons.

Among daughters, he had his own daughter with Lady
Khadija (s.a.), that is Fatima Zahra (s.a.) and he also had three
daughters he had reared regarding whom some historians are
of the view that they were daughters of Lady Khadija (s.a.)
and some say that they were daughters of Hala, her sister.
They were Umme Kulthum, Ruqgaiyyah and Zainab.

Zainab was married before proclamation of prophethood to
Abul Aas Ibne Rabai the Umayyad and Umama was born of this
union who later, under the bequest of Lady Fatima (s.a.) be-
came the wife of Imam Ali (a.s.).

Umme Kulthum and Ruqgaiyyah were married to Uthman bin
Affan one after another and both passed away during lifetime
of Prophet. Ruqaiyyah died in 2 A.H. and Zainab passed away
in 8 A .H. Umme Kulthum also died before or after death of
Rugqaiyyah.

Lady Fatima (s.a.) was married to Master of Universe,Imam
Ali (a.s.) and Imamate continues in his descendants.

Ibrahim was born in 8 A.H. and passed away on 18th Rajab
10 A.H. at the age of one year, 10 months and 8 days. His
grave is present and well known in Jannatul Baqi.

Holy Prophet (s.a.w.s.) had made Ibrahim as ransom of his
grandson, Imam Husain (a.s.) when Jibraeel Ameen brought
the divine message that he may retain either Ibrahim or Hu-
sain with him. The Messenger of Allah (s.a.w.s.) said: The sor-
row of Ibrahim would be restricted to my being, but the grief of
Husain would affect Ali and Fatima also; so I am prepared to
sacrifice Ibrahim on Imam Husain (a.s.) and it was also a
secret that Holy Prophet (s.a.w.s.) had sacrificed his son on the
son of Ali and Zahra and Zahra and Ali sacrificed their entire
family on the religion of Prophet and this sacrifice became im-
mortal in history.

1 Hayatul Quloob, Vol. 2, Chapter 51, Pg. 869
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Relatives

According to the traditional report of Shaykh Tabarsi etc
Holy Prophet (s.a.w.s.) had nine paternal uncles from sons of
His Eminence, Abdul Muttalib: Harith, Zubair, Abu Talib,
Hamza, Ghaidaq, Zirar, Mugawwim, Abu Lahab and Abbas.

Harith was eldest of them and that is why His Eminence, Ab-
dul Muttalib was called as Abul Harith. Among children of
Harith were: Abu Sufyan, Mughira, Naufal, Rabia and Abde
Shams.

Naufal had a son, Mughira Ibne Naufal who apprehended
Ibne Muljim in Kufa when he was in flight. After passing away
of Amirul Momineen (a.s.) he had also married Amama binte
Aas.

Abbas Ibne Rabiya was son of Rabiya; whose valor became
apparent in Battle of Siffeen.

Abu Talib, Abdullah and Zubair were full brothers and their
mother was Fatima binte Amr Ibne Aaiz Ibne Imran Ibne Makh-
zum. Abu Talib also had the name of Abde Manaf and he had
four sons: Ageel, Talib, Ja’'far and Ali and there was a gap of
ten years between each of them. He also had two daughters:
Umme Hani Fagta and Jumana and the mother of them all was
Fatima binte Asad Ibne Hashim Ibne Abde Manaf. The
well known name of Abu Talib is Imran, because of which Aale
Abu Talib is also known as Aale Imran.!

Jumana was wife of Abu Sufyan Ibne Harith Ibne Abdul Mut-
talib and Umme Hani was married to Abu Wahab Hubaira Ibne
Amr Makhzumi whose son, Jaada Ibne Hubiarah was governor
of Imam Ali (a.s.) in Khorasan.

The Agnonym of Abbas was Abul Fazl and his mother was
Zirar. He had nine sons and three daughters: Abdullah,
Ubaidullah, Fazl,  Qusam, Maabad, Abdur Rahman,
Tammam,Qusaiyyir, Harith, Umme Habib, Amina and Safiya.
Ummul Fazl Lubabah into Harith was mother of first six broth-
ers and Umme Habib. Ummul Fazl was sister of Maimoona
binte Harith, wife of Prophet.

Atba, Utaiba, Motib and Durra were sons of Abu Lahab and
their mother was Umme Jamil, sister of Abu Sufyan who is
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ref%rred to as carrier of firewood (Hammalatal Hatab) in Qur-
an.

1 Hayatul Quloob, Vol. 2, Chapter 56, Pg. 903

2 Hayatul Quloob, Vol. 2, Chapter 56, Pg. 903
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Paternal Aunts of Prophet

In addition to uncles, Holy Prophet (s.a.w.s.) also had six pa-
ternal aunts from different mothers: Umayma, Ummen Hakim,
Burra, Atika, Safiyya and Arwa.

Umayma, also called Fatima, had a daughter, Zainab who
was married to Zaid Ibne Haritha and after he divorced her,
Holy Prophet (s.a.w.s.) married her.

Burra binte Abdul Muttalib married Abdullah Muslima Ibne
Hilal for second time from whom Abu Salma was born and who
later became husband of Umme Salma; and after he died, Holy
Prophet (s.a.w.s.) married her.

Atika binte Abdul Muttalib was wife of Umair Ibne Wahab
and after her she had married Kalda Ibne Abde Manaf.

Safiya was wife of Harith Ibne Harb Ibne Umayyah; after
Harith, she came into the marriage of Awwam Ibne Khuwailad,
brother of Lady Khadija (s.a.), from whom Zubair was born. !

It is mentioned in traditional reports that all his daughters
were alive at the time of death of Abdul Muttalib and he had
made a bequest that all should weep at his bier; on the con-
trary he had also heard each of them recite an elegy about it.

Among uncles of Prophet, the highest rank is that of Abu
Talib and Hamza with whose incidents of faith, character and
struggles history is replete.

Abu Talib was protector of Prophet, owner of excellence and
perfections, defender of holy sanctuary, trustee of relics of
prophets and saints; and Hamza was best brave and valiant
hero of Islam who when he was martyred in Battle of Uhad,
Holy Prophet (s.a.w.s.) recited seventy Takbirs on his bier.

Among children of Abu Talib, in addition to Imam Ali (a.s.),
His Eminence, Ja'far also commanded a great rank. He was
leader of the group, which migrated to Abyssinia and returned
on the occasion of the victory of Khyber. At that time Holy
Prophet (s.a.w.s.) remarked: On what should I be more
pleased; the return of Ja'far or victory of Khyber? Ja’'far parti-
cipated in Battle of Mutah and was martyred after having both
his arms severed; in exchange of which Lord of worlds, be-
stowed a pair of wings to him in Paradise and he is gliding
there under shade of Almighty.
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Aqgeel also commanded a great rank; and Holy Prophet
(s.a.w.s.) used to be very much fond of him; so much so that he
used to say: I have double attachment to Ageel; one because of
his personal qualities and two because His Eminence, Abu
Talib used to be extraordinarily fond of him.

1 Hayatul Quloob, Vol. 2, Chapter 56, Pg. 904
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Companions of Holy Prophet (s.a.w.s.)

There is no doubt that Almighty Allah bestowed to Holy
Prophet (s.a.w.s.) such family members Ahle Bayt (a.s.), that
their equals are not found even among prophets and messen-
gers and He bestowed all of them ornaments of infallibility and
declared them to be implication of verse of Purification. But in
spite of that, their character cannot be considered as master-
piece of training of Prophet as these personalities because of
their purity and infallibility were not in need of that kind of
training, which is considered as masterpiece of a trainer. There
was need of some other persons also who were different from
members of family of purity and infallibility and were like other
ordinary people. And that Prophet should train them in know-
ledge and practice and make them as masterpieces of his train-
ing. These same personalities are known as companions of
Prophet whom Holy Prophet (s.a.w.s.) shaped into perfect char-
acters even though they were basically nothing and who bear
the stamp of the complete training of Prophet. Without their
mention, discussion regarding services of Prophet remains in-
complete and in their list also, only names of such persons can
be included, whose character is eligible to become masterpiece
of Prophet; otherwise those who had embraced Islam for per-
sonal interests or those who entered service of Prophet cannot
be included in this list even though they might have been
honored with title of companionship. Below we would mention
only some of these luminaries, in addition to whom others can
also be included; but it is not possible to mention all one hun-
dred and fourteen thousand persons, who are included among
companions of Prophet some of whose characters were an in-
sult to Islam, on the contrary an insult to humanity and it is
also inappropriate to mention them with mention of Holy
Prophet (s.a.w.s.). Among righteous companions of Prophet,
the following were most prominent:

Salman (r.a.)

He was originally from Persia and called as Persian, but Holy
Prophet (s.a.w.s.) included him among his Ahle Bayt deeming
him as Salman Muhammadi. Regarding him, the Messenger of
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Allah (s.a.w.s.) also said: Salman is the sea, which would never
dry up and a treasure, which would never be exhausted. He is
from us, Ahle Bayt; he is bestowed with divine proof and he be-
stows effulgence of wisdom. Amirul Momineen (a.s.) compared
him to Hakim Lugman and Imam Ja’far Sadiq (a.s.) declared
that he was superior to Hakim Lugman. Salman was included
among the four persons that Holy Prophet (s.a.w.s.) was com-
manded to love and for whom Paradise was eager. Once Umar
Ibne Khattab asked him about his lineage and he said: I was
deviated and Holy Prophet (s.a.w.s.) guided me; I was poor and
Almighty Allah made me needless through the Messenger of Al-
lah (s.a.w.s.); I was a slave and the Lord emancipated me
through him; this is my genealogy. That is, I have no relation-
ship with anyone except with the Messenger of Allah (s.a.w.s.).

In the Battle of Khandaq, it was Salman who suggested dig-
ging of the ditch.

In 36 A.H. he passed away in Madayan; Amirul Momineen
(a.s.) went from Medina to Madayan the same night and per-
formed his funeral rituals. Ja'far Tayyar and Prophet Khizr
(a.s.) also participated in the funeral prayer and thousands of
angels also performed it.!

1 Hayatul Quloob, Vol. 2, Chapter 59, Pg. 933; Seerat
Masoomeen, Vol. 1, Pg. 141

Abu Zar

His name was Jundab Ibne Junadah and Abu Zar was his
Kunniyat. He was the third, fourth or the fifth person to em-
brace Islam. After converting to Islam he went back to his nat-
ive place and therefore could not participate in the Battles of
Badr, Uhad and Khandaq. After Salman Muhammadi, he was
next in rank from the aspect of faith. Holy Prophet (s.a.w.s.)
had compared him to be a replica of Prophet Isa (a.s.) and de-
clared that no one under the sun was more truthful than Abu
Zar. Abu Zar was included among those whom the Prophet was
commanded to love and for whom Paradise was eager. During
the reign of Umar he moved to Syria and continued to reside
there till Uthman’s reign and regularly condemned the tyranny
of Muawiyah. So much so that he complained to Uthman and
the latter summoned him to Medina. As per the
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orders, Muawiyah sent him to Medina on such a camel and
with such a driver that by the time he reached Medina, even
the flesh of his thighs was worn out. On reaching Medina he
criticized the style of Uthman’s working as a result of which he
was exiled to Rabdha and it was proclaimed that no one should
go out to see him off. But Amirul Momineen (a.s.) participated
in the farewell of Abu Zar along with his sons and Abu Zar
reached Rabdha in such a way that his son, Zar, died on the
way and on reaching there, his wife also passed away. At last
he also passed away leaving behind a daughter who informed a
caravan passing from there under leadership of Malik Ashtar,
who supervised the funeral of Abu Zar while Abdullah Ibne
Masud recited the funeral prayers and in 31 or 32 A.H. this re-
spected and truthful companion of the Prophet was laid to rest.
According to Malik Ashtar, Abu Zar was given a shroud worth
four thousand dirhams and in this way the prediction of the
Prophet was also proved true.!

1 Hayatul Quloob, Vol. 2, Chapter 60, Pg. 964; Seerat
Masoomeen, Vol. 1, Pg. 142

Miqgdad Ibne Aswad

His Kunniyat was Abu Mabad and the real name of his father
was Amr; but since Aswad Ibne Abde Yaghus had adopted him,
he became famous as Ibne Aswad. He is also included among
those whom the Prophet was commanded to love and in whose
eagerness Paradise was restless. His wife was Zaba-a binte
Zubair Ibne Abdul Muttalib and he participated in all the
battles in the company of Holy Prophet (s.a.w.s.).

He died in Jarf, at a distance of one Farsakh from Medina in
33 A.H. and was buried in Jannatul Baqi, but it is regrettable
that his son, Mabad proved to be like son of Prophet Nuh (a.s.)
and in the Battle of Jamal he joined the army of Ayesha against
Amirul Momineen (a.s.) and was finally killed there, whereas
Migdad had never even doubted in the rightfulness and great-
ness of Amirul Momineen (a.s.).1

1Hayatul Quloob, Vol. 2, Chapter 61, Pg. 991

Bilal Ibne Riyah
His Kunniyat was Abu Abdullah and Abu Amr and his mother
was Jumana. He had participated in the Battles of Badr, Uhad
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and Khandaq etc. When Holy Prophet (s.a.w.s.) had appointed
him as Muezzin, people objected that he pronounced ‘Sh’ as
‘S’; so it was revealed from Providence that in our view the ‘S’
of Bilal was same as ‘Sh’. After passing away of Messenger of
Allah (s.a.w.s.), he took an oath that he would never again re-
cite Azaan. As a result of this, the sentence of ‘Hayya A’laa
Khairil Amal’ was omitted. He died in 18 or 20 A.H. in Syria
and was buried at Babus Saghir.1

1 Seerat Masoomeen, Vol. 1, Pg. 146

Jabir Ibne Abdullah Ansari

He was considered a fighter of the Battle of Badr. Holy
Prophet (s.a.w.s.) had conveyed salutations to Imam Baqir
(a.s.) through him. He participated in most battles in the com-
pany of the Prophet and stayed on side of Amirul Momineen
(a.s.) during the Battle of Siffeen. He used to announce the fol-
lowing tradition in the streets of Medina: Ali is the best of hu-
man beings and one who denies this would become an
apostate. He also used to say: Test your children through the
love of Ali and if they refuse, you must inspect the character of
their mothers.

He passed away in 78 A.H. at the age of more than ninety
years and he was the last companion to pass away.

Huzaifah Ibne Yaman Anasi

He was considered among the sincere companions of Holy
Prophet (s.a.w.s.) and Amirul Momineen (a.s.). He participated
in the Battle of Uhad along with his father and brother. His
father was martyred in this battle. Holy Prophet (s.a.w.s.) had
informed him of the identities of hypocrites; thus if he did not
attend the funeral of a particular person, people used to con-
clude that he was a hypocrite. He became the governor of
Madayan after Salman and passed away before the Battle of
Jamal. Huzaifah is included among the seven who attended the
funeral of Lady Fatima (s.a.).1

1 Seerat Masoomeen, Vol. 1, Pg. 147

Abu Ayyub Ansari
His name was Khalid Ibne Zaid. He had participated in Badr
and other battles. After the Messenger of Allah (s.a.w.s.), he
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participated in the Battles of Jamal, Siffeen and Nahrawan on
side of Amirul Momineen (a.s.). After Hijrah, Holy Prophet
(s.a.w.s.) had initially resided at his place and he served the
Prophet in the best way. In Siffeen, he had attacked the tent of
Muawiyah but the latter fled from there. After that from the
side of Muawiyah, Mutaraffa bin Mansut attacked the tent of
Imam Ali (a.s.), so Abu Ayyub slashed his sword in such a way
that he was decapitated but the foe remained on the back of
the horse till the animal stumbled toppling the head.

He went to fight the Romans during the time of Muawiyah
and passed away there. In his last moments, he made a be-
quest that he should be buried on the battlefield only. Thus he
was buried near Istanbul but after conclusion of the battle
when Romans wanted to exhume his grave, it rained so heavily
that they considered it to be a miracle of Ayyub and they re-
frained from this act and his tomb became a place of visitation
for the people. Holy Prophet (s.a.w.s.) had also predicted that
one of his companions would be buried near Constantimople.1

1 Seerat Masoomeen, Vol. 1, Pg. 148

Khuzaimah Ibne Thabit Ansari

Holy Prophet (s.a.w.s.) had declared that his testimony was
equal to that of two persons; that is why he was called as Zu-
Shahadatain (having two testimonies). He participated in the
Battle of Badr and other battles and after that he remained in
the group of Imam Ali (a.s.). So much so that after the martyr-
dom of Ammar Yasir in Siffeen, he undertook a severe attack
on the enemy forces and he was also martyred because of that.
The companions whom Amirul Momineen (a.s.) had mentioned
in the sermons of the final period of his life, included Ammar,
Ibne Taihan and Zuhahadatain; who are mentioned exclus-
ively.1

1 Seerat Masoomeen, Vol. 1, Pg. 150

Zaid Ibne Haritha Ibne Sharahil Kalbi

Hakim Ibne Hizam had purchased him from the Ukaz market
for Lady Khadija (s.a.) and she gifted him to Holy Prophet
(s.a.w.s.). Haritha came to get him emancipated, but he re-
fused to go with him and preferred the slavery of Prophet to
freedom. Haritha disowned him because of this and so Prophet
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adopted him. Later he also gave his cousin, Zainab binte in
marriage to him.
He participated in the Battle of Mutah in the company of
Ja’far Tayyar as the standard bearer and was martyred there.
The name of his son was Usamah and so he is also called as
Abu Usamah.!

1Seerat Masoomeen, Vol. 1, Pg. 150

Saad Ibne Ubadah Ibne Dulaym Ibne Haritha al-
Khazraji Ansari

He had attended the allegiance of Agba and the Battle of
Badr. At the time of conquest of Mecca, the standard of Ansar
was held by him. He was considered to be among the most
generous persons among Arabs from the time of his grandfath-
er. On the occasion of Saqifah, the Ansar had tried to make
him as their chief but there was so much clamor that he was
about to be trampled to death and Umar issued orders for his
killing upon which his son, Qays, caught the collar of Umar and
Saad returned alive, but he continuously refused the allegiance
of Abu Bakr. Finally during the reign of Umar he moved to
Syria and he used to go out to meet his clans every week. One
day agents of the regime shot him dead with an arrow and in
was publicized that he has been killed by Jimrls.1

1 Seerat Masoomeen, Vol. 1, Pg. 151

Abu Dujana Ansari

He is included among the great and brave companions and
his amulet is famous. He took part in the Battle of Yamama and
when the associates of Musailima Kazzab took shelter in
Hadigatul Rahman, he entered the orchard in a special artful
manner and slew a large number of foes. So much so that he
was himself also martyred and according to another account he
survived till the Battle of Siffeen and fought from the side of
Amirul Momineen (a.s.). In any case, his name is found in the
list of those who would arise from the rear of Kufa to join the
forces of the Imam of the Age (a.s.), because he had supported
the Prophet in the most severe circumstances when the major-
ity of companions had deserted him.!

1 Seerat Masoomeen, Vol. 1, Pg. 152
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Ammar Ibne Yasir

He was among the most prominent companions of the Proph-
et and the most loyal devotees of Amirul Momineen (a.s.). He
was an ally of Bani Makhzum and his Kunniyat was Abu Yaqz-
an. The name of his father was Yasir and his mother was Su-
mayyah. He embraced Islam in the early period and faced un-
told calamities for the sake of Islam. So much so that the infi-
dels used to force these persons to lie down on the burning
sand and coerce them to eschew faith. But they displayed in-
comparable steadfastness and Holy Prophet (s.a.w.s.) gave
glad tidings of Paradise to the family of Yasir.

Ammar’s parents could no more bear those travails and they
departed from the world and Ammar was compelled to utter
words of disbelief at the behest of the infidels on the basis of
which the verse of dissimulation was revealed and Almighty Al-
lah declared his faith and tranquility of his heart. Sumayyabh,
the mother of Ammar was the first female martyr of Islam.

Regarding Ammar, the Messenger of Allah (s.a.w.s.) had
prophesied that he would be slain by a rebellious group and his
last diet on the earth would be a bowl of milk. Thus on 9 Sa-
far, 37 A.H. in the Battle of Siffeen he was martyred at the age
of ninety and after having a bowl of milk in his last moments he
referred to the prophecy of Holy Prophet (s.a.w.s.) and sacrifi-
cing his life in the path of God, exposed the secret of the rebel-
lious group.1

1 Hayatul Quloob, Vol. 2, Chapter 58, Pg. 917; Seerat
Masoomeen, Vol. 1, Pg. 153

Malik Ibne Nuwaira Hanafi Yarbui

He was among the most sincere companions of Holy Prophet
(s.a.w.s.). He came to meet the Prophet along with his clans-
men and requested him to teach the faith to them. He said:
Confess: There is no god, except Allah; establish prayer, keep
fasts, pay the Zakat, perform the Hajj and be devoted to my
successor, Ali Ibne Abi Talib (a.s.). In addition to this it is also
necessary to refrain from prohibited things. After this state-
ment of the Prophet, when Malik came out of the meeting, he
was joyfully announcing: I have obtained faith from Holy
Prophet (s.a.w.s.) and His Eminence, said: One who likes to see
a dweller of Paradise should see Malik. Thus some persons
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followed Malik and asked him to pray for their forgiveness as
Holy Prophet (s.a.w.s.) has declared him to be a dweller of
Paradise. Malik said: May Allah guide you in the right way; you
have left the Prophet and come to me, whereas he is the owner
of Paradise and it is at his discretion.

When he came to Medina after the passing away of the
Prophet to find Abu Bakr on the pulpit, he objected to him:
Who gave you this right in the presence of Ali? Abu
Bakr ordered his men to expel Malik from there and persons
like Khalid bin Walid and Qunfuz drove him out. Malik decided
that he would not pay Zakat to Abu Bakr as a result of which
he was declared to be an apostate and was killed along with
his men through Khalid bin Walid. Khalid took all his women as
captives and slept with his wife that same night; which earned
Khalid the title of Sword of Allah (Saifullah) and it was decided
that this naked sword should not be sheathed. Thus what can
be said about the future of Islam?!

1 Seerat Masoomeen, Vol. 1, Pg. 156
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chapter O
Chapter

Prominent aspects of the life of Holy Proph-
et (s.a.w.s.)

Although you spoke of the events of only one night, O one
who traveled to the heavens, your whole life is nothing butas-
cension. (Urdu couplet)

If the circumstances and manners of the Prophet are com-
pared to the habits and manners of other people, every act of
the Prophet would be having a superior quality and in his life,
from eating, drinking, to sleeping, till the propagation of Islam
and Quran every point would be worth attention. But Almighty
Allah endowed him with such qualities in which he cannot even
be compared to prophets, messengers, martyrs and truthful
ones and after seeing the same excellent qualities one realized
that according to the principle of: One man is created for one
thing, the Lord of the worlds sent him to fulfill the great aim of
universe and this called for him to be equipped with all the
things required to defend religion in the field of knowledge or
practice and that he should be embellished with all perfections,
without which one cannot accept his personality and benefit
from his perfections and the personality becomes the target of
thousands of doubts.

There are two types of these distinguishing qualities of the
Messenger of Allah (s.a.w.s.); some of them are related to his
being and his words and deeds and some are related to his holy
being and its circumstances or additional conditions, which is
not the result of practical superiority of the personality.

Although it is the means of greatness of the personality and
one can well estimate the comprehensiveness of perfections.

To gather all of his perfections in a book is from the im-
possibilities. And then one who had presented 4444 miracles in
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his life, and displayed thousands of extraordinary feats, his ex-
cellences also need a detailed book. The stage of explanation
begins later on, below we shall mention only some of his distin-
guishing qualities so that a brief sketch may be seen and it be-
comes easy to read or write about details.
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Birth

It is a well known fact that Holy Prophet (s.a.w.s.) was born
in the first year of elephant on 17" Rabiul Awwal. It was the
year when Abraha had attacked the Kaaba to destroy it and to
make his church in Sana as the Qibla. He had also mobilized a
superpower army of elephants for this purpose, which was so
awe-inspiring that Meccans ran away leaving their houses and
the neighborhood of the holy sanctuary also failed to as-
sure them. It was only His Eminence, Abdul Muttalib, the
grandfather of Holy Prophet (s.a.w.s.) who defended the Kaaba
at this crucial point and instead of taking flight came to meet
Abraha. Abraha was impressed by his daring and descended to
make peace. Abdul Muttalib was accorded respect and seating
him with respect asked him the reason of his arrival. He said:

Your men have seized by camels, I have come to demand
their return.

Such was the style of Abdul Muttalib in confrontation that
Abraha confessed to such a truth without which the argument
of Abdul Muttalib could not have proceeded. He said: I am as-
tonished that you are worried about your camels and have no
worry of the house whose caretaker you are?

Abdul Muttalib said with absolute confidence; on the con-
trary he challenged: Just as I am the owner of these camels,
this house also has an owner who would save it and in this way
he called the attention of Abraha to the greatness of God and
also warned him of the consequences, which is in the best
manners of a proper missionary. That he should inform the
people of the beginning of creation as well as resurrection and
the remaining problems would be solved automatically.

Abraha could not understand this point and at last decided to
attack. The Almighty sent an army of Ababeel to confront this
superpower, which destroyed the whole army of Abraha and
He announced it in such a way that:

1- We are in possession of an unseen army also.

2- We do not confront superpowers with armies; on the con-
trary we use pebbles against them.

3- Our aim is to exhaust the proof till the last moment and
after that We send down the chastisement.
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4- Even Ababeels and birds sent by us cannot make a mistake
and drop the pebble on some innocent person.

5- It is the duty of those who are devoted to us to rely upon
our help and instead of flight, they should confront the enemy.1

In the history of Arabs this incident is called as the event of
the people of elephant and that year is known as the year of
the elephant although it was only restricted to a moment just
as the passing away of Lady Khadija (s.a.) caused the whole
year to referred to as year of grief an example was established
in history that even grief of limited moments can make the year
as year of grief if the grief is having that much importance. So
what can be the doubt in making five or ten days as periods of
grief?

The birth of Prophet in the year of the elephant points out to
the fact that now there is no need of any army of Ababeel.

Now the permanent defender of the house of God is coming;
just as after the birth of Ali (a.s.) Arabs did not require any cri-
terion judge the legitimacy of a child.

It was also made clear that just as you saw yesterday, that
even a little bird sent by God cannot make a mistake, in the
same way you should realize that I am sending him also; so
there is no scope of any mistake in his life also. And to have
doubt in his infallibility is akin to Abraha-worship and not God-
worship.

The term ‘year of the elephant’ is used on two occasions in
the history of Islam: birth of Holy Prophet (s.a.w.s.) and birth
of Imam Ali (a.s.) [30 Amul Feel] which proves that both are di-
vine representatives and God is the surety of the characters of
both of them and after the arrival of both of them the religion
of God and the house of God is no more needful of an unseen
army.

By giving reference of this incident Almighty Allah in Surah
Quraish has reminded of His favor that: We destroyed the army
of Abraha and secured the journeys of winter and summer and
arranged for the feeding of hungry, which also points out to
the fact that although the arrival of Ababeel was for a negative
aim, it has a positive aspect as well and it is giving food to the
hungry and to reassure those who are fearful.

The birth of Holy Prophet (s.a.w.s.) in 1 Amul Feel is also an
indication to these two points and that is why the loins of
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Abdullah and the womb of Lady Amina were selected for this
purpose so that it may be clear to the human world that one
who would impart the lesson of God-worship and provide suc-
cor to the fearful is about to arrive and after his arrival neither
would there be any danger to God-worship nor to world peace.
Being the son of Abdullah (slave of Allah) he would impart les-
sons of God-worship and being the son of Amina (safety)
provide security from fear. Being the beloved of ‘Mutimut Tayr’
(feeder of birds) he would arrange for food and water for the
famished ones.

1 Hayatul Quloob, Part 4, Pg. 68

2 Tafsir Namuna, Vol. 15, Pg. 499
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Place of Birth

Like the year of his birth, the Lord of the worlds has given an
excellence to the place of his birth and He selected for him the
house of a brave and noble person like Abu Talib, so that in ad-
dition to clarification of his faith one can become aware of the
greatness and majesty of Holy Prophet (s.a.w.s.) also and it
should be clear to all that divine exigencies are completely
unique. We g1ve birth to our special beloved in the house
of Abu Talib! and give birth to son of Abu Talib in Our house
and the birth of both of them is introduced through the incid-
ent of the people of elephant so that it should be clear to com-
mon parlance that both are permanent defenders of My house
and this is a reward of the services of Abu Talib, given in the
form of the birth of Ali (a.s.).

1 Hayatul Quloob, Vol. 2, Chapter 3, Pg. 112
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Early Life

His father expired before he stepped into this world. The
mother also passed away during his childhood. He lived under
the guardianship of His Eminence, Abdul Muttalib and the de-
fender of the House of God became the protector of the slave
of God and when he was departing from the world, he selected
Abu Talib from all his sons and entrusted him with the task of
protecting messengership and arranged for the care and pro-
tection of Prophet with absolute knowledge and realization.

Soothsayers of Mecca predicted that this child would prove
to be great in future. During the trade journey, the monk
prophesied that he had a bright future and the position
of prophethood was realized through other means as well;
however instead of ending his life Abu Talib accorded protec-
tion to him and proved that life is ended when there is contra-
diction in beliefs and character and it does not make one to
preserve life. Then if you compare my character with the incid-
ent of Agbah you will realize that no matter where companion-
ship is it is only the faithful who would be concerned about life
of Prophet, whereas those who are hypocrites would definitely
show their true colors.!

The predictions of soothsayers and monks during childhood
about the future shows that even the early life of Prophet was
remarkable and even his childhood cannot be compared with
other people or in other words it could be said that soothsayers
and monks saw his perfections in the same way like he had
called the attention of people that if they want to see the know-
ledge of Adam, piety of Nuh, devotion of Ibrahim, awe of Musa,
abstinence of Isa, elegance of Yusuf and other excellences of
prophets, they should see the face of Ali (a.s.). All these qualit-
ies would be seen in him just as the sooth sayer and the monk
had witnessed all perfections in my face.

1 Hayatul Quloob, Vol. 2, Chapter 4, Pg. 157
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Marriage

Upon his return from a trade journey during which he car-
ried the merchandise of Khadija to be sold on commission
when Lady Khadija’s slave reported so many perfections of the
Prophet, Lady Khadija (s.a.) considered it to be an opportune
time, broke all social restrictions and sent a proposal of mar-
riage to him and in this way after the preliminaries a twenty-
five year old youth was wedded to an apparently forty year old
lady and all the supposed principles of society were destroyed
and wealth and prosperity, business and labor, classes, sup-
posed modesty, social customs were all trampled and the steps
of one who had gone to ascension, came on the shoulders of ex-
cellence of Lady Khadija (s.a.).

Abu Talib recited the sermon of the marriage and proved the
worthlessness of wealth in comparison to perfections and made
the human world aware of new values, and also arranged for
bearers of perfection never to have inferiority complex before
the affluent.!

1 Rauzatul Ahbab, Vol. 1, Pg. 72-75; Hayatul Quloob, Vol. 2,
Chapter 5, Pg. 172-174
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Proclamation of prophethood

Approximately after spending a loyalty filled family life of fif-
teen years the Almighty Lord placed a new responsibility on
him and through Surah Igra commanded him to read out the
divine message and invite people to knowledge and excellence.

The stage of contemplation in the Cave of Hira concluded
and it was now time to fulfill the responsibilities of
prophethood.

After early concealed propagation, command arrived to
present the message to the family and clan and instead of a dry
invitation, by the order of Almighty Allah the Holy Prophet
(s.a.w.s.) started making arrangement of dinner. Imam Ali
(a.s.) became the supervisor of arrangements and forty mem-
bers of the clan were invited.

After satiating forty persons with little food, when Holy
Prophet (s.a.w.s.) decided to convey the message, Abu Lahab
instigated the people and alleged that he was a sorcerer.

Invitees fled from there in fear and Holy Prophet (s.a.w.s.)
was compelled to arrange the feast on the following day as well
and at last he presented his message in which he mentioned
oneness of the Godhead, his prophethood and the well being of
the world and the hereafter after which he requested them for
help and promised successorship in return. Of all the people,
only Imam Ali (a.s.) promised his help, because the blood of
Abu Talib ran in his veins. Hence he immediately said: My
chief, you make the announcement, who can even dare to look
at you when I am there? Upon Ali’s promise of help, Holy
Prophet (s.a.w.s.) announced his successorship and caliphate.
In this way all the basic principles of Islam: Monotheism, di-
vine justice, prophethood, resurrection and caliphate were an-
nounced. And His Eminence, Abu Talib also announced that he
was subservient to the command and leadership of the Messen-
ger of Allah (s.a.w.s.) so Islam may be presented to the world
in its complete from day one only and no deficiency remains.
Neither in principles nor age should become the criteria of
seniority.

1 Tarikh Tabari, Vol. 2, Pg. 22; Mustadrak Hakim, Vol. 3, Pg.
133; Kanzul Ummal, Vol. 6, Pg. 392 etc.
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Reaction

The reaction of this announcement was that calamities began
to descend from all the directions. On one hand the Messenger
of Allah (s.a.w.s.) was preaching: Say there is no god, except
Allah, and on the other hand the infidels were torturing his
supporters and followers in various ways.

Martyrdom of Yasir and Sumayyah and the Tagayyah of Am-
mar are the memorable biographies of that period.

Because of the circumstances taking a sensitive form, Holy
Prophet (s.a.w.s.) issued orders for migration and under lead-
ership of Ja’'far Tayyar he sent a group of Muslims to Abyssinia,
which apparently was a plan to save the lives of Muslims, but
which in fact was a way to propagate Islam and that is why for
this mission also, another son of Abu Talib was chosen who de-
livered such a sermon in the court of Najjashi and recited the
verses of Surah Maryam in such a nice way that the audience
began to weep; and he insultingly expelled the delegation of
Meccans, which had arrived to request him to surrender the
migrants to them and Islam had finally reached Abyssinia and
thelfirst philosophy or benefit of migration became known to
all.

1 Rauzatul Ahbab, Vol. 1, Pg. 89-91
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Migration

After some time the three-year troublesome life of Shebe Abu
Talib came to an end and the infidels broke their oath and gave
some respite. So Holy Prophet (s.a.w.s.) increased the tempo of
his propagation, but both defenders of Islam said farewell to
the world together. On one hand the soldier of the Islamic front
departed from the world and on the other hand, Khadija, the
generous soldier of loyalty said goodbye to the world and see-
ing the loneliness and grief of Holy Prophet (s.a.w.s.), Almighty
Allah ordered him to personally undertake migration.

Muslims had already migrated in large numbers and now the
Prophet was also prepared to take this step. Thus he left Imam
Ali (a.s.) in his bed and after instructing him about return of
trusts, set out from there. Now the only persons still surroun-
ded by the infidels were Imam Ali (a.s.), Lady Fatima binte
Asad and Fatima binte Muhammad. Whose patience and stead-
fastness cannot be described in words, that in such perilous
circumstances also they stayed at home and displayed absolute
patience and tranquility and did not raise any voice of lamenta-
tion, whereas on such occasions even great heroes are said to
cry.

In the morning the infidels despaired on seeing Imam Ali
(a.s.). They decided to take revenge and when Ali (a.s.) set out
with the entourage of ladies, the disbelievers blocked his path
although their trusts had been restored and no one had any
right on Imam Ali (a.s.).

A confrontation took place and it was a very severe confront-
ation but Imam Ali (a.s.) successfully moved ahead with the
caravan and joined the Messenger of Allah (s.a.w.s.) on the
outskirts of Medina where he was waiting for Imam Ali (a.s.).

In the second stage of migration, religious propagation star-
ted in Medina and Holy Prophet (s.a.w.s.) placed the founda-
tion stone of a Masjid, which was also aimed to clarify that
Masjid is the centre of Islam and the primary center of
propagation from where the voice of Islam can be dissemin-
ated.2 After that when Islam was seized by the Governor’s
Palace its form was distorted and it lost its originality and
reality.
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We should know that migration is a natural act of man and
its reaction becomes obvious in external circumstances also
otherwise man, from the time of his birth is busy in a journey
and involved in a migration. From childhood till youth; from
youth to old age; from weakness to strength and journey from
ignorance to knowledge is a type of migration in which there
is a mission to march forward; now in whose view better cir-
cumstances imply wealth and power, they migrate to those
centers and those who consider best the conditions to be in
service of faith and religion, they migrate to those centers
where there are opportunities of serving religion and the work
of reformation of the community is fulfilled in the best way.

1 Rauzatul Ahbab, Vol. 1, Pg. 101; Hayatul Quloob, Vol. 2,
Chapter 26, Pg. 493

2 Hayatul Quloob, Vol. 2, Chapter 27, Pg. 501

3Hayatul Quloob, Vol. 2, Chapter 28, Pg. 521
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After migration

The infidels were not satisfied even after the Prophet moved
to Medina and they thought that if they could expel him from
his native town, it would be difficult to destroy him in an alien
land. On the other hand they also wanted to revenge the insult
suffered by them because of the Prophet’s escape. Thus they
started making preparations to invade Medina. Holy Prophet
(s.a.w.s.) apprehended the caravan of the infidels and dis-
played his strength and tried to recover the goods belonging to
Muslims which the infidels had seized. As a result of this, the
first battle of Islam occurred in Badr. Three hundred ill-
equipped Muslims and nine hundred and fifty well armed dis-
believers faced each other but God Almighty provided the un-
seen causes of material and spiritual world and at last Islam
became victorious and seventy men of the infidels were slain
of whom thirty-five were eliminated only by the son of Abu
Talib who had also helped the Muslim fighters in eliminating
the rest of them. In addition to this seventy polytheists were
taken as prisoners and war booty fell to the Muslims.

1 Hayatul Quloob, Vol. 2, Chapter 30, Pg. 554; Rauzatul Ah-
bab, Vol. 1, Pg. 157
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Marriage of Lady Fatima (s.a.)

After the Battle of Badr, the Messenger of Allah (s.a.w.s.) in
accordance with the command of God, rejecting all the other
proposals, married his daughter, Fatima to Imam Ali (a.s.). But
neither the wealth of Lady Khadija (s.a.) came to help out in
the arrangement of the marriage nor the war booty of Muslims;
on the contrary he sold Ali’s coat of mail and took five hundred
dirhams as dower from him and from that purchased sixty
three dirhams worth of household items and gave them as
dowry and the remaining he gave back to Ali to arrange
Walima feast and to make other household arrangements. A
considerable portion of the dower was spent on perfumes as it
is the best use of money in Islam and Islam lays great emphasis
on purity, cleanness and fragramce.1

This was an exemplary and historical marriage in Islam,
which was performed on the heavens as well as the earth,
whose dower was spiritual as well as material, but its expenses
were less than a common ordinary marriage, which maintained
the respect of the poor and opened an avenue for all the mar-
riages that would be performed till Judgment Day after which if
one faces any problem, it is their own doing and Islam is not
responsible for it.

1 Chaudah Sitare, Pg. 95
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Battles

After the defeat of Badr, a sentiment of revenge arose among
disbelievers and in 3 A.H. the Battle of Uhad occurred.

This battle was fought in the immediate neighborhood of
Medina and which was fought by Imam Ali (a.s.) along with a
few Muslim fighters. However, Muslims disobeyed the instruc-
tions of the Prophet and left the mountain pass unguarded and
Khalid bin Walid attacked for the second time and changed the
shape of the battle and Muslims fled from the battlefield and in
this way it became clear that what are the consequences of dis-
obeying the Prophet, greed of war booty and lack of trust in
the Prophet’s distribution of booty. And how a clear victory can
be changed into defeat?!

This success emboldened the disbelievers and they mobilized
all the tribes and attacked central Medina and their command-
er came upto the camp of the Prophet and the confrontation in-
stead of being between infidels and Muslims became a con-
frontation of total Islam and total infidelity but a single stroke
of Imam Ali (a.s.) decided the battle and Holy Prophet (s.a.w.s.)
declared that this single stroke was greater than the worship
of humans and jinns.

The Battle of Khandaqg demoralized the infidels to such level
that they could not dare to go out of their domain and fight,
but in 6 A.H. when the Messenger of Allah (s.a.w.s.) went to
Mecca to perform the Umrah, they stopped him outside the
town and prohibited him from entering the city. After a number
of discussions the treaty of Hudaibiyah was finalized and Imam
Ali (a.s.) prepared the document as per the orders of Holy
Prophet (s.a.w.s.). Some Muslims fell into doubt about the
prophethood of the Prophet, but Almighty Allah declared it to
be a clear victory (Sulh Mubeen) after which the next year

Mecca was completely vacated and Muslims performed the
Umrah in the proper way and this was a clear victory in cold
and hot war. The secret of success in cold war was that infidels
accepted the religious status of Islam and permitted Muslims
to perform Umrah and the victory of the hot war was that there
was 3no mention of power and Mecca was vacated automatic-
ally.
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As a result of which Mecca was also conquered in 8 A.H. and
Kaaba was cleared of idols as well. It is another thing that
Islam does not advocate revengeful steps after gaining victory;
on the contrary it condones the official criminals and only
takes the public criminals to account.

1 Hayatul Quloob, Vol. 2, Chapter 32, Pg. 560; Yaqubi, Pg.
39; Kanzul Ummal, Vol. 1, Pg. 238

2 Chaudah Sitare, Pg. 70; Hayatul Quloob, Vol. 2, Chapter
35, Pg. 609

3 Tarikh Khamis, Vol. 2, Pg. 15 Durre Manthur, Vol. 6, Pg.
77; Hayatul Quloob, Vol. 2, Chapter 38, Pg. 644
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Khyber

After the treaty of Hudaibiyah, the infidels of Mecca became
apparently silent but the Jews of Khyber started their conspir-
acies and began to instigate the disbelievers and even entered
into alliance with them. The Messenger of Allah (s.a.w.s.)
turned his attention to Khyber and after a siege of forty days
conquered all the forts of Khyber and Imam Ali (a.s.) elimin-
ated Antar, Marhab and Harith like he had eliminated Amr and
Islam conquered the fort of Judaism as well. After which the
people of Fadak volunteered to surrender and this area fell into
the possession of the Prophet without any hostilities, and be-
came his personal property and he gave it in possession to his
daughter, Fatima. Its story is recorded in pages of history and
which shamed the modesty of Islam that the Ummah, instead
of bearing the responsibility of the daughter of the Prophet
was not even able to secure or restore her own rights and she
had to make a bequest that she must be buried in the darkness
of night and the oppressors should not be allowed to attend the
funeral.

It should be clear that the last return of Ja'far Tayyar from
migration to Abyssinia took place when Imam Ali (a.s.) had re-
turned after conquering the fort of Khyber and the Messenger
of Allah (s.a.w.s.) remarked: What I should be more pleased
with; the victory of Khyber or return of Ja’far? And in this way
the soul of Abu Talib fell into rapture that one of his sons had
won the cold war and another had conquered the field of
armed confrontation.!

1 Shawahidun Nubuwwah, Pg. 86-87; Hayatul Quloob, Vol. 2,
Chapter 39, Pg. 658
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Hunain

After Khyber, the Battle of Hunain was also accomplished
and Mecca was also conquered. On the contrary in 9 A.H. the
confrontation of Islam with Christians also ended in the victory
of Islam and the Messenger of Allah (s.a.w.s.) with the help
of his Ahle Bayt (a.s.) fully defeated Christianity and compelled
the Christians to pay Jizya and Islam won the last victory as
well. And each of its victories had a role of one of the sons of
Abu Talib who had said on the first day: Go ahead, O chief! 1

1 Hayatul Quloob, Vol. 2, Chapter 47, Pg. 754
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Farewell Hajj

As a result of the leadership of the Messenger of Allah
(s.a.w.s.) and the struggles of Imam Ali (a.s.) after the com-
plete annihilation of the collective powers of infidels, polythe-
ists, Jews and Christians, Providence desired to declare the
value of the struggles of Imam Ali (a.s.) and his status.

Thus Holy Prophet (s.a.w.s.) announced the Farewell Hajj
and hundreds of thousands of Muslims from every nook and
corner of the Muslim lands gathered for Hajj. On return from
the Farewell Hajj at the spot of Ghadeer Khum, providence is-
sued the command for the deliverance of the final message and
Holy Prophet (s.a.w.s.) in a crowd of a hundred and twenty-five
thousand Muslims declared the guardianship (Wilayat)
and Mastership of Imam Ali (a.s.) and this way, the mission
which had begin at the time of proclamation of prophethood
concluded at Ghadeer and Islam got a permanent defender and
the Ummah got a best master who was the like of the Messen-
ger of Allah (s.a.w.s.) from all aspects and a spread and con-
tinuity of the character of the Prophet

On return from the Farewell Hajj, Providence announced
that very soon His beloved would be summoned back to His
court and on 28th Safar 11 A.H. the Messenger of Al-
lah (s.a.w.s.) reached the presence of his creator; the system of
divine revelation came to an end and Ummah became deprived
of the protection of the best and the most kind father and en-
emles of Islam got an opportunity of different kinds of conspir-
acies.” As a result of which, the daughter of Holy Prophet
(s.a.w.s.) and his Ahle Bayt (a.s.) had to become the target of
innumerable calamities and approximately 95 days after the
passing away of the father, the daughter also joined him with a
broken back and being absolutely victimized when the excess-
ive sorrows seized her inheritance. Mohsin was martyred and
the back was broken and a rope was tied around the neck of
her husband and the community or companions recompensed
prophethood in a novel way.

1 Hayatul Quloob, Vol. 2, Chapter 49, Pg. 795
2 Mawaddatul  Qurba, Pg. 49; Chaudah  Sitare, Pq.
87; Hayatul Quloob, Vol. 2, Chapter 64, Pg. 1009
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Chapter 6

Hurdles in the path of religious propagation

All know that Holy Prophet (s.a.w.s.) in a short period of
twenty-three years propagated the religion of God in such a
grand manner that today when Muslims prepare the list
of companions of the Prophet they enumerate them up to a
hundred and fourteen thousand. Those Muslims who did not
get the honor of companionship of the Prophet and they
brought faith in the unseen without seeing Holy Prophet
(s.a.w.s.), they are more numerous. But most are unaware of
the fact that how such successful propaganda became success-
ful and what difficulties and calamities the Prophet had to face
on this way. It is easy to say that rubbish was thrown on the
Messenger, thorns were laid in his way, he was stoned and dif-
ferent kinds of harassments were meted out to him. So much
so that the Prophet announced that as much as I am harassed,
no other prophet was troubled as much. But its benefits and
meanings can be understood only by one who steps into this
path and who faces those difficulties. Today religious propaga-
tion is very easy, people have become very much enlightened
and broad minded; the age of ignorance is over and the major
part of propagation is with regard to those who are Muslims
since generations and who have took birth in the laps of
Muslims of their environment.

Today in the mind of the environment those views and preju-
dices are no more on the basis of which it was difficult to utter
the word of truth and it was more difficult to hear it. But in
spite of that great possessors of knowledge and skills lose
courage and go away saying that it is not possible to do any re-
formation in this age and the world has reached such a turn of
destruction that it is impossible to return from there.

91



But the Messenger of Allah (s.a.w.s.) began his work of
propagation in worst circumstances, which the Holy Quran is
compared to manifest deviation and open destruction and he
concluded his mission with such finesse that Almighty Allah de-
clared His satisfaction.

Now we have to see what those circumstances and diffi-
culties were which Holy Prophet (s.a.w.s.) had to pass through
and to confront which is the duty of every Muslim; on the con-
trary it is the responsibility of every responsible Muslim;
without which neither the rights of Islam can be fulfilled nor
can man be a complete Muslim. It is easy to make a claim
about Islam, but it is very difficult to pass through the paths of
Islam.

This testimony is like stepping into the lap of loyalty People
think that it is easy to embrace Islam. (Urdu couplet)

The circumstances in which the Messenger of Allah (s.a.w.s.)
began propagation were such difficult circumstances that
apart from some members of his family, no one was prepared
to help him. Even among his family members, persons like Ab-
bas excused himself that he cannot face such a great storm.
But the greatness of the command of God and significance of
the mission had emboldened him to such a level without worry-
ing about the lack of any means he began his mission with in-
vitation to dinner so that no malicious person can have the op-
portunity to say that Islam is a means of making money. Holy
Prophet (s.a.w.s.) made it clear on the first day itself that he
has come to give something to the people and not to take away
something from them and he warned the leaders of his nation
as well that if they wish to recite his testimony and to propag-
ate his faith, they must not aim to gather wealth from the com-
munity; they must get used to give something instead.

After feeding the guests, the difficulty that he had to face
was that those he had fed were same who made allegations
that he was a magician and a lunatic and history preserved this
point that relationships before a movement are different and
circumstances after the movement are different. Those who ad-
dressed him as Sadiq(truthful) and Ameen (trustworthy) before
the movement were the same who labeled him as a magician
and a lunatic as they faced the danger which made them
tremble and the thought rotates in their mind that now the fort
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of customs and habits was going to be demolished and the
rules framed by the forefathers and mothers are about to face
annihilation. Now the rule would belong to the religion of God
and instead of self-made religion, divine law would rule human
lives.

They did not rest content with calling him as a magician and
a lunatic that the Prophet may have also called them as mad
and foolish and continued his business and paid no heed of
such foolish allegations; on the contrary the infidels also felt
that this movement cannot be halted only by allegations; so
they planned to accost him on the roads and the whole com-
munity was included; children were entrusted with the job of
pelting stones, women were given the duty to throw garbage;
the elders were handed the responsibility of inventing new al-
legations and to publicize them and this hurdle was much diffi-
cult than verbal obstacle, but the Prophet paid no heed to that
as well and continued his work.!

Since this attack also failed, they prepared a more successful
plan that instead of daily pelting of stones and sieges, it would
be better to eliminate the Prophet and get rid of him
completely.

This plot was also hatched at night, which is the greatest
proof of the weakness of the enemy and strength of the move-
ment. Holy Prophet (s.a.w.s.) also confronted this plot and ap-
pointed his dear cousin as his representative and migrated un-
der the command of God, so that the war front could be
changed for the time being or it can be widened; but without
interrupting the main mission. The enemy was satisfied, be-
cause he succeeded in expelling the Prophet from their town
and banning his entry there and one whom he had appointed in
his place also migrated after a day or two. Hence all the
dangers passed but in few days news of success of the move-
ment began to arrive and it was learnt that the change of the
front had worked in favor of the Prophet of Islam only, there-
fore in bewilderment they decided to attack Medina. Thus
sometimes alone with the help of their own strength and some-
times taking the support of Jews, sometimes they included hy-
pocrites in the conspiracy as well and made a number of at-
tacks, but the result of all of them was that after eight years he
entered that same area in a victorious manner from which he
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was apparently driven out and the enemy was rejoicing that he
had expelled him; he did not realize that all his actions were
governed by the command of God and that he can return any
time.

Holy Prophet (s.a.w.s.) entered Mecca in the grand victorious
manner and the circumstances underwent such a change that
one who had not allowed the Prophet to take revenge before
was seeking refuge from him and infidelity was weeping at its
helplessness.

These moments of the life of the Prophet are moralistic as
well as edifying that to fulfill the duty of propagation in Islam
is the duty of every responsible Muslim and to face difficulties
and calamities in the way of propagation is the responsibility of
every responsible faithful. After that to grant success is at the
discretion of Allah and He cannot ignore His righteous
servants.

Arise O Muslims! Walk in the footsteps of the Messenger of
Allah (s.a.w.s.) bring reformation in the communities and really
make the world devoted to the principles of Holy Prophet
(s.a.w.s.).

1 Chaudah Sitare, Pg. 54; Kanzul Ummal, Vol. 6, Pg. 397
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chapier 1
Chapter

Jihad

The meaning of Jihad is utmost struggle and effort; this
struggle can be on the right as well as the wrong path and that
is why the Holy Quran has mentioned ‘Jihad in the way of Al-
lah’ that job of a Muslim and a believer is to struggle and make
effort in the path of God and not on some other path.

This Jihad is possible in various ways; through the pen as
well as words; it can be through weapons and through personal
strength as well.

Islam has in times of need asked for every kind of Jihad and
asked the scholars to use their pens on the way of truth and
asked the orators to use their tongue. It has requested the
users of weapons to operate their weapons and those who pos-
sess personal strength are requested to make use of the same
strength.

Among all the types of Jihad is to have an armed confronta-
tion with the enemy, which is called as ‘fighting’ in termino-
logy. Otherwise Jihad is possible at all times from different as-
pects. On the contrary, it is also obligatory depending on the
capacity.

As long as enemies and truth and reality survive in the world
and existence of the accursed Satan continues, different kinds
of political, social, economical, literary and moral attacks
would continue on the truth and in all circumstances Jihad
would remain obligatory on Muslims.

Not only this Jihad is restricted to men, on the contrary
ladies are also obliged to fight Jihad in accordance to their per-
sonal capacities; that even though she might not be needed in
an armed conflict, but her participation is required in other
struggles.
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In addition to this, there is an internal Jihad as well where
man does not have to face an external enemy, he has to con-
front his self and it is obvious that neither any battlefield is re-
quired for this Jihad, nor any time or period is fixed for it. It is
there for all times and it would endure forever and this battle
of intellect and self will continue inside man and the Muslim
would be in the field of Jihad at all times.

Perhaps it is from the aspect of this Jihad, the central portion
of the Masjid is known as Mihrab (place of fight) as the battle
between man and Satan or the battle of intellect or self contin-
ues at this place and the worshipper continues to try to subjug-
ate Satan although it is another thing that he is most of the
time defeated in this and a difference appears in the sincerity
of the act or attention to the Almighty and sometimes he even
succeeds in it.

Success is also of two types. Sometimes man is successful in
his view or estimation and the enemy does not accept that suc-
cess and sometimes even the enemy confesses to that success
and the call of unseen also supports that manifest victory as
seen in the incident of Imam Zainul Abideen (a.s.) when in
spite of the snake having chewed the toe, could not turned his
attention to himself and the call of unseen declared his victory
against Satan in the following words: Indeed you are an orna-
ment of the worshippers.1

This same internal form of Jihad is explained in various man-
ners. Sometimes the best service of the woman to the husband
is called as Jihad as in this way most of the time, the personal
sentiment have also to be sacrificed and the will of others is to
be preferred on one’s own will, which is the supreme kind of Ji-
had of the self. And sometimes from the aspect of that same Ji-
had of the self the travails of pregnancy are compared to mar-
tyrdom and recompense of Jihad as this stage is not less than
the struggle between life and death and in this stage also the
woman has to pass this struggle which a soldier has to face in
the field of Jihad and through this Jihad, the woman provides
armed fighters for real Jihad and if this is discontinued, the
supply of volunteers for Jihad would also end.

There are two kinds of armed Jihad: Offensive and defensive:

Offensive Jihad is so perilous that in common parlance, it is
defined as aggression and this is why no aggressor is prepared
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to call his aggression as Jihad; on the contrary all say that their
attacks were defensive and in this way a bitter fact is coated
with sugar.

Even the most aggressive countries of the world abstain from
establishing a ministry of war; on the contrary they form a min-
istry of defense and when they prepare the national budget
they don’t talk of war expenses, they instead mention defense
expenditure, which shows that offensive war, that is Jihad is
extremely dangerous and a very difficult stage to pass, which
no country, community or individual is prepared. But if seen in
all fairness, offensive Jihad is not such bad thing as it is con-
sidered to be. The only difference is that not every person has
the right to it. It has some special requirements and it is neces-
sary to fulfill these conditions.

This was the dangerous stage of offensive Jihad to escape
which Muslim historians focused all their researches on the
point that all the steps of Holy Prophet (s.a.w.s.) should be
proved as defensive and none of them should be taken to be
offensive.

It is correct from the aspect of circumstances that Holy
Prophet (s.a.w.s.) as far as was feasible, adopted a defensive
approach and kept away from offensive Jihad, but the fact is
that the Messenger of Allah (s.a.w.s.) also had the right and he
could have chosen this way also, which is unlawful for other in-
dividuals or countries and its secret is that Islam has faith on
one concept that the universe had not come into being on its
own. On the contrary it is created by a creator, a master and
an owner of absolute discretion and one who is the creator of
something he at least has the right that he should be acknow-
ledged and considering life as his property he should be
obeyed at every step; on the contrary if need arises even one’s
life should be sacrificed for him. And if someone by way of dis-
obedience and treason disobeys Him or denies His existence al-
together the giver has full discretion to take back his blessing
of life and to end his life. This right cannot be exercised by any-
one other than the creator. He has neither given life nor has
the right to take it away. Even if he wants to end life, he re-
quires a justification as it is not his favor and all have come
with the favor of their creator.
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This is the difference between Islam and infidelity or worldly
systems that the maker of Islam is a creator and master and
the maker of any system is not the creator and master of the
universe and basically he neither has the right to command
obedience from anyone nor has the right to take the life of a
traitor.

The Prophet and Imam is the representative of God, the mas-
ter and owner of discretion, therefore he has the right from
Almighty Allah that as long as man continues to acknowledge
the lordship of God and continues to obey Him, he should be
given the right to remain alive and when man becomes ready
to rebel against the Lord, his life should be terminated and that
is why Islam has laid the condition that offensive Jihad can be
initiated by the Prophet or an Imam and considered that Jihad
should be in order to propagate the religion of God so that it is
perfectly understood whether man is a traitor or not and
whether he accepts the existence of God or not. If he accepts
the existence of God, but had been deficient in obedience he
should be punished, warned and brought to the right path and
made obedient to God; and if he denies the actual existence
right away, one who has no creator what right does he have to
continue life as a creature. As the existence of the creature is a
result of the mercy of the creator.

In such a scenario we are not required to prove the battles of
the Messenger of Allah (s.a.w.s.) as defensive and he had full
rights to initiate hostilities; although it is another matter that
keeping the circumstances in view he did not use this discre-
tion and always acted in defense. Its only secret was that he al-
ways had in view that not every person of the world was either
accepted the creator and master nor do they recognize His
rights; especially infidels and polytheists against whom Jihad is
to be fought. He is mostly careless or ignorant of this fact and
if before them such rights were exercised, he would get an op-
portunity to make false allegations and make propaganda of
aggression and no impartial person would even try to consider
this point that I also have the rights, which other people do not
have as all are community and political leaders and I am the
representative of the powerful and potent God.

Public leaders have only those rights, which the people might
have given them and it is obvious that the discretion to take
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life is only with God, who is powerful and had absolute discre-
tion; no other community or individual has this right.

It also shows that this fear of some Muslim historians that if
there appeared a shade of aggression in any of the steps of
Holy Prophet (s.a.w.s.) allegation of oppression would be made
against him or their style of writing that considering them-
selves to be the oppressed party justified every battle and ex-
pedition and somehow a defensive method is to be created in
it. It is a kind of ignorance of facts or is mental inferiority com-
plex that if all intellectuals of the world are satisfied and they
accept the act of the Prophet to be lawful, although it was the
duty of every Muslim historian and biographer to first clarify
this point that since the Prophet was a divine representative,
he had the right of starting hostilities and whenever he exer-
cised this option, he would be on the side of truth, but he kept
in mind exigencies and circumstances and did not exercise this
right and continued to adopt patience till the last possible time
and when it was of no use, he stepped in the field of defense.

1 Nurul  Absar, Pg. 126; Matalibus So-o0l, Pg.
262; Shawahidun Nubuwwah, Pg 177
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Difference between Jihad and defense

Terminologically the first attack is known as Jihad and the re-
active action is called as defense. However from the aspect of
facts, Jihad is also defense of truth and defense in the path of
truth is also a kind of Jihad.

The fighter of Jihad initiates it when oppressors deny the ex-
istence of the Lord of the worlds and try to invalidate His prin-
ciple of life and considering his system as perishable, imagine
another system to be put into force and the defender also fo-
cuses all his efforts to in way assure that truth remains pre-
dominant and Islam should not become the target of dangers.

Leadership of the Prophet or an Imam is necessary for Jihad.
Apart from them, no one is so capable to decide the right mo-
ment when such a major operation should become lawful and
shedding of human blood should come within the limits of law
and the measure of treason comes to the brim in such way that
its cure lies only in this operation.

For defense, there is no requirement for anyone’s leadership
or presence; it would become obligatory on anyone who faces
those circumstances. Although it is also of two kinds: Personal
defense and religious defense.

Personal defense implies that a man should be personally in-
volved in some trouble. A thief may enter the house or the ban-
dits may surround him; the murderer may attack and danger is
posed to life, property or honor. It is the personal duty of every
person to abandon the path of degradation and get into con-
frontation and as much as possible, defend his life, property
and honor even if he has to eliminate the oppressor. Al-
though if his life is in danger, he must use practical wisdom in
defense as Islam does not permit sacrificing of life to protect
wealth and it invites contemplation that there is nothing more
precious than life and if life does not remain, what would be
the use of wealth?

Some points are worth mention in this regard:

1- It is obligatory for every person to guard his life, property
and honor, even if the attacker may have to be eliminated.
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2- The danger is related in addition to one’s life to one’s chil-
dren, relatives and even the servants; in all cases, defense is
necessary even if one has to eliminate the attacker.

3- If a person attacks one wife, it also necessary to defend
her chastity even though it may be possible only through elim-
ination of the attacker.

4- It is also obligatory at any cost to defend when an attack is
made on ones property.

5- If danger is posed to one’s life during defense, defense
would remain obligatory in the path of life and honor; life can-
not be sacrificed on wealth.

6- In defense one should not directly aim at the elimination of
the attacker; on the contrary, one should adopt a gradual way
and when there remains no other possibility, he should adopt
the path of elimination.

7- In spite of precaution, if it becomes necessary to eliminate
the attacker, the defender does not have any responsibility.
But in case of lack of precaution, he would be considered re-
sponsible for his death.

8- In case of defense if by fleeing, life and property can be
saved; one should not adopt the way of elimination. It is unlaw-
ful to flee from the battlefield, but it is not unlawful to flee
from home.

9- Defense is obligatory whether man knows that there is no
use of that defense. Surrender with degradation is just like sui-
cide and adultery.

10- If robbers attack and man is sure that they can cause no
harm, it is not correct to take defensive steps and in these cir-
cumstances, if one takes such steps and the robber is killed or
if he is injured, the one who has attacked would be responsible
for that injury. Islam calls for precaution and honesty even
with regard to a robber.

11- If the robber has attacked and a person cuts off one of
his hands, now when he tries to flee, he cuts off his second
hand as well; in such a case he would be liable to pay the Qisas
for one hand as it was cut off after the end of the attack.

12- If a person sees his wife or issue being attacked, he has
the right to every kind of defense even if it may cause death of
the attacker; on the contrary he can even defend the honor of a
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stranger believer man and woman and he is not responsible for
its consequences.

13- If someone sees a stranger copulating with the wife and
he feels that the wife is also willing in the act, he can eliminate
both of them and would not be held guilty of manslaughter
whether the wife is permanent or temporary; whether the mar-
riage had been consummated or not.

14- It should be clear that all these rights are between man
and his oppressor as there is no legal responsibility on the de-
fender; but if the oppressor files a case against him, the Qadi
would have to decide the case through laws of Shariah and if
the oppressor cannot really prove his case and the Qadi awards
punishment, he would be on the side of truth whether the pun-
ished party is really the oppressed party. Therefore at the time
of defense, one should pay attention to this point also.

15- If a person peeps into the house of someone, the owner
has the right to warn him and in some cases it is also obligat-
ory and if after that he still does not desist, he may punish him
as well whether in this path he might have to kill the
irreligious.

But it is necessary for defense to be gradual. In exceeding
the limits, the defender can also become eligible for
punishment.

Victimization does not justify sins.

16- If the one who is peeping is Mahram of the ladies and is
looking within the limits of Shariah, the owner of the house has
no right to eliminate him and if he injures him by throwing a
stone at him, he would have to pay the penalty for that as well.

Although if he exceeds the limits of Shariah, he wants to see
the lady undressed or in a special condition, he had the right to
warn him in every way in stages.

17- If the one who is peeping is blind or he is looking from so
far that no one is visible to him, one does not have the right to
warn him or pelt him with stones etc.

18- If a person is looking from a great distance, but he sees
through binoculars, he is also considered to be same as one
who is looking from close and the master of the house has the
right to issue every kind of threat to him.

19- If a person is trying to look at a woman through a mirror,
he is considered to be same as one who is looking directly;
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although precaution demands that instead of killing him, one
moves away from the mirror or adopt some other means.

20- If a man is attacked by an animal, he is allowed to defend
himself in any way and he would not be responsible for any
loss; although if life can be saved by fleeing, one should run
away and save one’s life and not harm the animal; otherwise he
would responsible for it as well.
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Religious defense

Religious defense is of two kinds: One defense is there in the
battlefield after the attack of the enemy where both man, as
well as woman are obliged to defend and each is responsible to
defend his religion and faith and repel every attack on it with a
satisfactory reply as nothing is higher than faith and religion;
neither life nor means of life. The next defense is in addition to
the battlefield and is performed in other fields as well where
the enemy apparently does not initiate armed hostilities or any
kind of attack. But he prepares for the attack gradually or by
attacking Islamic lands through political, economical, moral,
cultural attacks wants to destroy its existence or identity. In
such a case also defense is obligatory on a Muslim and it is not
possible that man should wait till the time when an armed at-
tack is launched and possibilities of defense are no more or
that they become difficult. Any kind of attacks made on Islam
or to respond to any attack is the duty of every Muslim. The re-
sponse will depend on the type of the attack and as the re-
sponse is needed, that same kind of person would be obliged to
respond. Sometimes response would be obligatory on all,
sometimes it would be obligatory on those who are capable;
sometime response would be through the tip of the tongue and
sometimes tip of the pen would be employed and sometimes
through sacrifice of life and property the sanctities of Islam
would be defended. To ignore the dangers posed to religion
and to leave it at the mercy of oppressors is the greatest crime
of the world, which can never be forgiven. Regarding this, the
following points are worth attention: 1- If Islamic territories or
boundaries are attacked by such enemies, which endanger the
root of Islam or its true value, all Muslims are obliged to sacri-
fice one’s life and wealth and defend Islam and in this case
even permission of Imam or representative of Imam is not re-
quired. It is a universal duty applicable to every Muslim and
every sacrifice is allowed in this path. 2- If it is feared that infi-
dels would get more domination and at last take over Islamic
territories completely, defense in this case is also obligatory. 3-
If the system of political or economic domination begins on
Islamic society culminating in political surrender; it is
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necessary to confront this through the same kind of causes and
factors and at least severing connections is obligatory in any
case. 4- If in commercial relations there is danger that infidels
would get domination over Islamic territories, and it would fa-
cilitate the entry of imperialism into the country, it is the duty
of Muslims to boycott this trade and cut off access of enemies
into the country. 5- If through political relations of Muslim and
non-Muslim countries there is danger of domination of non-
Muslims, it is the duty of the ruler to end these relationships
immediately and not to allow political domination of infidels to
continue and it is the duty of people as well that they should
call the attention of their rulers to this point and if they do not
pay attention, they should be dethroned so that the influence of
infidels may not increase and Islamic countries are not in-
volved in more danger. 6- The world of Islam is a single world,
which cannot be divided into countries and cities, so attack on
one country would be considered to be an attack on the entire
Islamic world and it would be the duty of all countries to de-
fend it collectively. 7- If a Muslim country tries to harm Islam
by entering into alliance with non-Muslim powers, Muslims do
not have the right to regard it as an internal matter of that
country and assume silence; on the contrary it is the right of all
to prevent this conspiracy and force the government to break
those relations so that the world of Islam is not involved in a
serious danger. 8- If the ruler of a Muslim country or Member
of Parliament is becoming a cause of political or economic
domination of infidels, it is the duty of all Muslims, that they
should dismiss him immediately and award him appropriate
punishment and at least boycott him socially so that he may
not dare to hatch such conspiracies. 9- If the Islamic market
and Muslim economy is endangered by the relationship of an
individual or a country with a disbeliever country it is the duty
of all the scholars of Islam that they should be severely against
these steps and must declare these matters to be unlawful and
persuade the Islamic Ummah on confrontation. It should not be
that Islamic territory should fall into danger and infidels be-
come dominant on Islam. 10- Like commercial and political re-
lations, there are cultural as well that if an influential Muslim
individual or ruler tries to popularize infidel culture and in this
Islamic values are endangered, it is necessary to confront that
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culture and one should try to prevent this in any manner pos-
sible. The greatest capital of Islam is its culture and its own
values and no sort of attack can be tolerated against it. Just as
a Masjid or a shrine is holy for a Muslim; same is the position
of Islamic values for him. On the contrary attack on culture and
values is more dangerous than attack on Masjid or a shrine as
the latter only endangers a building and by destruction of cul-
ture the complete religion falls into danger. Religion has not
arrived to be hung in the air or to be recorded in books, it has
come to be popularized in the society. When the paths of the
ways of popularity would be closed what else would remain
and what would be the use of its written existence?
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Chapter 8

Confrontation with Jews

In Zilgad 6 A.H. after the manifest victory in Hudaibiyah,
Holy Prophet (s.a.w.s.) returned to Medina and only stayed at
home for twenty days and then set out to conquer Khyber. The
life of Muslims was a continuous struggle and the Messen-
ger of Allah (s.a.w.s.) could not have wasted any opportunity of
the security of Islam. More than eighty military expeditions
during the ten years of life of Medina prove that Holy Prophet
(s.a.w.s.) never got a moment of peace and Muslims continu-
ously remained prepared for Jihad that as soon as they got a
hint, they set out for the battlefield. Consequences of all the
battles were different, but all looked forward to the battlefield
and all prepared themselves to go till the battlefield.

It is only the specialty of the present that those who make
noise about Islamic victories do not even follow the practice of
their elders that at least they should go till the battlefield; on
the contrary they send armies and fulfill the sacred duty of Ji-
had and themselves remain in forts having golden and silver
dreams.

After reaching the vicinity of Khyber, Holy Prophet (s.a.w.s.)
halted there for sometimes and prayed to Almighty Allah: O
Lord, make us benefit from every good of this area and keep us
safe from every mischief. After that he stepped into that area
and the first contest was between Marhab and Aamir in which
Aamir was martyred and some Muslims regarded it as suicide
as he had jumped into the field of contest without estimating
the strength of the foe and before arming oneself sufficiently.
The Messenger of Allah (s.a.w.s.) corrected them: “Beware, do
not say this. Aamir has earned double reward.”
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This incident also shows that Muslims of that period also ac-
corded importance of procuring arms in confrontation with
Jews and used to avoid contest on this pretext as a result of
which, even if someone entered the contest they ridiculed him
to have committed suicide. History of Muslims in the fourteen
centuries has not moved an inch and same is the scenario even
today as usual that no one is prepared for Jihad and all rulers
consider the performers of Jihad to be weak.

After this incident, Holy Prophet (s.a.w.s.) besieged Khyber
and after the siege; the first to go out to conquer the fort was
Umar Ibne Khattab and upon his unsuccessful return in such
circumstances that people were blaming him for cowardice and
he was labeling them as cowards, Holy Prophet (s.a.w.s.) made
a public announcement that now I would give the standard to
one who is a daring fighter, who is the friend of God and His
Messenger and who is such a fighter who attacks repeatedly
and who never flees from the battlefield and one who does not
come back till he is victorious.

After which according to the traditional report of Bukhari,
the whole night, Muslims remained restlessly eager for the
standard of Islam to be given to them and in the morning when
Holy Prophet (s.a.w.s.) asked: Where is Ali? They replied: He
has got sore eyes. The Prophet summoned him and applied his
saliva to his eyes and after curing them fully, handed the
standard of Islam to him and dispatched him to the battlefield.

He told him: First you invite them to Islam and remind them
of the rights of God on man; as even if you bring one person to
the right path it would be better for us than the best of red-
haired camels. You may initiate Jihad only after this. After
Imam Ali (a.s.) came into the battlefield, Marhab again entered
the contest and began to recite the Rajaz. He launched an at-
tack at the same time replying to the Rajaz and split Marhab
into two. After which Khyber fell into his hands.

Imam Muslim has also mentioned this incident in his Sahih
Muslim.

Hafiz Abu Abdullah has narrated from Abu Rafe that during
the fight, Ali (a.s.) happened to drop the shield; so he used the
gate of Khyber as a shield and continued fighting and after be-
ing victorious he threw away the gate. So we eight persons
tried to move it together, but we failed.
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Jabir Ibne Abdullah Ansari has narrated that even forty per-
sons 1could not raise it; and another report mentions seventy
men.

Abdur Rahman Ibne Abu Isa says that Imam Ali (a.s.) used
winter clothes in summer and summer clothes in winter
without caring for the climate. So some of my associates asked
me about it; I asked my father and he explained: In Khyber,
after defeat of Abu Bakr and Umar, Holy Prophet (s.a.w.s.) an-
nounced that now he would give the standard to one who at-
tacks repeatedly and one who never flees and after that he
gave the standard to Ali and sent him to fight and made the fol-
lowing invocation: O Lord, protect him from hot and cold.

The effect of this supplication was that he was never affected
by the season. (All these details are mentioned inDalailul
Nubuwwah of Allamah Baihaqi).

Qamus was the last fort of Khyber to remain unconquered; it
was under the charge of Abul Haqiq; along with its conquest
the son of Abul Haqiq signed a peace treaty with Holy Prophet
(s.a.w.s.) and after that the people of Fadak also agreed to
make peace and Islam conquered Khyber through the same
hands that were instrumental in the conquest of Hudaibiyah.

Even after ignoring some sensitive aspects of this incident,
the following matters come to the fore:

Confrontation with Jews was so difficult that mention is not
made of any particular individual; on the contrary the whole
army of Islam has tried to contest and then return defeated. It
returned in such a degraded manner that it was calling its
leader a coward and the leader was calling the army as cow-
ardly and it was an example of frankness of the early period of
Islam that all Muslims were calling a coward as a coward and
they were not considering it as any kind of insult or hurting the
sentiments. The Muslims of today are deprived of this frank-
ness also that in confrontation against Jews they leave their
country and run away and then show sign of victory as if in
their view, flight from the battlefield is also a kind of victory
for them whereas the declaration of Holy Prophet (s.a.w.s.) still
echoes in the air that in confrontation with Jews such fighters
are not needed; need is there for one who attacks repeatedly
and never flees and as long as they cannot procure such a
fighter, the Jewish fort cannot be conquered.
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2- Holy Prophet (s.a.w.s.) had adopted a defensive stance in
every confrontation of Islam and disbelief so that the enemy
may come near his area and then he may step into the field of
Jihad. But in case of Jews he decided to march upto Khyber and
he traveled till there and all Muslims accompanied him there
as all were aware that it is necessary to be aware of the cir-
cumstances for military steps and response to Jewish conspir-
acy is not possible by waiting from them in our area; on the
contrary it lies in confronting them in their own area and weak-
ening them.

The Muslims of today are not prepared to gain lessons from
this style of working also and instead of Jihad, they are making
degrading plots of peace with the Jews; on the contrary they
are vacating their areas for them, which is clear opposition of
the practice of Holy Prophet (s.a.w.s.).

3- The Holy Quran has clearly declared that Jews can never
wish for death and they can only take flight from the battlefield
and Muslims are fleeing from those Jews whose habit is flight;
thus it is also a clear ignorance from teachings of the Holy Qur-
an and result of hollow and lifeless recitation of Quran.

4- The most ancient conspiracy of imperialism is that
Muslims should be made to rely on weapons and to deprive
them of faith and reliance on God, which are the real spirit of
Jihad. That is why when a Muslim became needless of arms
and came into the field of contest all began to raise objections
against him and labeled his death as suicide. The great advant-
age to the infidels from this conspiracy would be that their
weapons would be continued to be sold and Muslims would
continue to have the realization that the weapons that they
possess have been purchased from them only while they have
manufactured their own weapons; hence it is not possible to
confront them.

The question arises that when the goods, which are pur-
chased cannot become equal to the goods of the owner and it is
not possible to confront him, what is the use of destroying the
capital of Muslims and to hand it over to infidels and why is
this arms race not coming to an end? Peace treaty, allegiance
or conscience selling does not necessitate arms purchase and
it is possible in every way. Only a weak faith is required for it
and it is in the possession of Muslims. After keeping in view
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these circumstances, Holy Prophet (s.a.w.s.) has mentioned
among the qualities of repeatedly attacking and love for God
and Messenger and he had made no mention of weapons or
armed forces so that the spirit of Islam may not weaken and
Muslims do not start relying on weapons instead of faith.

5- It has been the style of working of the Jews that they con-
test from behind the safety of their forts and Islam confronts
even hundreds of miles from its area so its courage can be
gauged and that it may demoralize the enemy as well; but
Muslims did not take advantage of this style also and instead of
besieging the Jews, provided more land to them to build forti-
fications; may Allah have mercy on this Islam and this nation of
Islam.

Today there is need for revival of Islam and a freshness of
spirit of Islam that the Jews should be confronted in the right
manner and followers of one who attacks repeatedly and one
who never flees should be included in it as that contest is not
possible without that. Our salutations on those holy fighters
who are defeating the Jews without weapons and through the
power of faith; and who are forcing the Jews to vacate their
areas from the fear of whom even strong people had fled. Long
live fighters of Islam, long live victor of Khyber. Down with
Zionism!

1 Hayatul Quloob, Vol. 2, Chapter 39, Pg. 658; Tarikh
Tabari, Tarikh Khamis, Shawahidun Nubuwwah etc.
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Chapter 9

Ascension (Meraj) of Holy Prophet (s.a.w.s.)

We have learnt from ascension of Mustafa
That the celestlal sphere is in the control of human world

The eve of 27" RaJab in Muslim world is that great night,
which is known as night of Ascension (Meraj) of Prophet. The
story of Meraj is mentioned in the Holy Quran in detail on two
occasions: once in Surah Isra and second time in Surah Najm.

Some scholars of Islam have under the view of these qualit-
ies adopted the stance that Holy Prophet (s.a.w.s.) went on
Meraj at least twice: one of them is described in Surah Isra
whose apparent journey ended at Masjid Agsa and the second
is mentioned in Surah Najm; where mention is made of the
Farthest Lote tree (Sidratul Muntaha) and the distance of two
bows length (Qaba Qausain). In this regard, there is possibility
that they are two journeys and the possibility that they even be
two stages of the same journey. One stage ended at Masjid
Agsa and the second began from Masjid Agsa and ended it at
the Great Throne. Whatever may case may be, neither can
there be any doubt in Meraj of Prophet nor doubt be exercised
in the number of ascensions (Meraj).

The problem is only that what was the aim of this Meraj and
what was the need to mention it? It is not surprising for the en-
throned Prophet to travel to the heavens and there is nothing
amazing if the Merciful Lord has summoned him to His court
and even he was shown some signs, it is not a great deal; it is a
matter between a lover and a beloved. He continued to talk
and have secret conversation with him through revelation and
the private communication always continued with him; it was
nothing, but a demand of His love and generosity. How is it
concerned with the Ummah? But the recording of this event in
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the Holy Quran and being mentioned on different occasions
shows that providence wanted to convey this incident to the
people and through it to impart the lesson of life to humamty

Allamah Igbal has gained the lesson from the incident of
Meraj that “That the celestial sphere is in the control of human
world” but what is the aim of coming into this control. He has
offered no further explanation and perhaps its secret is that in
his time he wanted to break the stagnation of Muslims and
wanted to create in them a feeling of self-confidence. There-
fore he took advantage of the mention of Meraj and fore-
warned the Islamic Ummah that human beings are not sup-
posed to cling to dust. His aim is to evolve and his destination
is lofty; his duty is to exalt himself in a way taught by ascen-
sion of Holy Prophet (s.a.w.s.).

But Allamah Igbal ignored the fact that the Holy Quran has
not mentioned the Meraj of human beings and neither has
providence called the attention of angels to this matter that
you have to halt at a place and the human being goes ahead;
on the contrary providence has not also mentioned the rank of
love and being loved as all these are the signs of love and be-
ing loved. He just said: “Who made His servant to go on a

night...” and declared the status of servitude that the one
who is going today and one who is going till the Great Throne;
one who go much beyond the chief of angels; one who will lead
the divine prophets is none but a slave of God. Whose rank of
servitude is so lofty that no one has access to it, so that the
perception of servitude is created among people and they may
realize that if a servant becomes perfect in the position of ser-
vitude he goes upto the heights of Throne (Throne) and Chair
(Kursi) whether he become owner of Meraj and reaches it or
becomes the example of the tenor of conversation and reaches
there. And this is the reason why the mention of this incident
was necessary for Quran as it is the book of training of the
Lord of the worlds and through it Almighty Allah has arranged
for the mental training of His servants. It was his duty to re-
cord such an event, through which the status of servitude can
be gauged and the perception of servitude of man may be
awakened. That he may become a servant of God and join the
ranks of His servants. Otherwise the Meraj of Prophet was
nothing great or extraordinary that its incident should be
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narrated with such emphasis and that it should be recorded at
various points with details. The special points that verse of
Surah Isra has mentioned can be explained as follows:

1- The verse of Isra begins with the topic of unseen/third per-
son (“Glory be to Him Who made His servant to go on a
night from the Sacred Mosque to the remote
mosque...” and after the arrival of servitude till Masjid Aqgsa,
the verb is changed to first person: “We have blessed the
precincts, so that We may show to him some of Our
signs...” After that when the journey ends and the description
of the ascension of servitude concludes, the tone returns to its
original form.

This style of speaking shows that the ascension of servitude
is in fact the coming out of God from unseen and to appear in
the stage of witnessing and without that servitude cannot be
called as servitude.

The same point is mentioned in Surah Hamd also that the
statement begins with third person praise to Almighty Allah;
after that when mention is made of servitude, the tone changed
to the first person and the stage of witnessing appeared as if
the unseen God was before the eyes of the servant and the
same point was mentioned by Imam Ali (a.s.) when Zilab
Yamani had questioned: O Ali, have you seen the God whom
you worship? He replied: How can I worship a god I have not
seen?

So the basis of servitude is direct witnessing and servitude
cannot be there for one who is unseen. A worship performed
without seeing is not real worship. The position of worship and
servitude is that the majesty of the deity should be just before
ones eyes. Although it is another thing that He cannot be seen
through physical eyes, He can be seen only through the eyes of
the conscience and effulgence of faith.

2- The ascension of the Prophet also clarified that servitude
is also having the capacity that it can rise up to the heaven
without tools and causes; tool and causes are sought if there is
weakness in servitude and if servitude is perfect, the rising up
of man is not needful of tools.

In the Battle of Khyber the rising up of Imam Ali (a.s.) in thin
air was an example of this same ascension of servitude and this
was also not a great deal for him that a person who can be
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raised on the shoulder of the Prophet what is the problem
when he rises up in thin air.

Almighty Allah had said in the mention of Prophet Isa (a.s.)
that if his certainty had been more elevated, instead of water
he would have been able to walk on air; as if the perfection of
certainty is a sign of perfection of servitude. One having more
faith will get more increase in servitude and when the stage of:
“Lau Kushifaa...” is exposed...a single stroke would be heav-
ier than the worship of Thaqglayn (men and jinns).

3- It also becomes clear for the journey of ascension that
place and times are mmaterial for servitude. The servant can
cover even the longest distance in the shortest time and Mecca
and Medina are not stages of the journey for his greatness. He
can live on the earth and the heavens as well. He can pray in
Masjidul Haraam and in Masjid Agsa also. He can do Imamate
(lead in prayer) on the earth and in the gathering of angels
also.

4- Ascension has also shown that for a Muslim, Masjidul
Haraam and Masjidul Agsa are not two different things. The
Prophet of Muslims performed one prayer in Masjidul Haraam
and another at Masjidul Agsa. Whether the Masjidul Agsa re-
mains a Qibla or not, its greatness is the sign of ascension of
the Prophet and its defense is the responsibility of every
Muslim; To overlook this duty and to surrender it to the Jews
is denial of the ascension of prayer and an open treason with
him.

Neither such people can be called as ‘iron man’ nor ‘believ-
ing man’. The ‘believing man’ protects the signs of faith and
does not sell his faith in greed of rulership.

5- The leading of the Messenger of Allah (s.a.w.s.) of proph-
ets in prayer is a sign that after the arrival of Islam there is no
scope for any law or Shariat. Now all have to follow one and
the same law and all the owners of Shariat have to serve the
Almighty within the confines of that law. If servitude is real
servitude there is no scope of personality in it.

The divine prophets also under this sentiment stood up in the
ranks of followers that when I was the owner of Shariat I wor-
shipped according to it and when the last lawmaker arrived I
will have to worship according to his Shariat and its prominent
scene would be witnessed on the day when the inheritor of the
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last Shariat would be leader of congregation (Imam-e-Jamaat)
and Isa (a.s.) would be praying in his lead.

With regard to the ascension of Prophet it should not remain
unsaid that the journey of ascension began from the house of
Lady Umme Hani binte Abu Talib and upon its conclusion the
responsibilities of hosting or interpretation were performed by
Ali Tbne Abi Talib (a.s.) and the discussion with Prophet took
place in his tone only. That is the issues of Abu Talib had a role
to play in the beginning as well as the end of ascension.

Now what can be a greater fortune that history of greatness
man should join the greatness of Prophet and without the men-
tion of his address the mention of ascension of Prophet would
remain incomplete? Praise be to Allah first and last. For com-
plete details, refer to the discussion of Meraj in Biharul
Anwar.

1 Hayatul Quloob, Vol. 2, Chapter 24, Pg. 434
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Chapter ]. O

Biography of Holy Prophet (s.a.w.s.)

Below we present the gist of a treatise published by Astan
Quds Imam Reza (a.s.), which presents a brief list of books
written on Prophet Muhammad (s.a.w.s.). The aim of this pub-
lication is to help research scholars and also to refute elements
of dissension who think that the Shia community has not writ-
ten any books or that the Shia do not believe in prophethood of
Prophet. The list mentions books of both sects however any
sensible scholar can estimate how much work Shia have car-
ried out on the life of Holy Prophet (s.a.w.s.) and what extens-
ive efforts they have employed.

Along with the titles, we have also mentioned the number of
pages, place of publication and the author.

S.no ‘Title ‘Lang. ‘Pgs ‘Pub-
lished ‘Author
1 Aadaab Pers. 80
Tehran Mohsin Faiz
' ' Muashrat
Kashani
' Muhammad
2 Al Aaatharun
Nabawiyya Arb. 140 Aleppo Ahmad
Taimurian
3 Amina Madar
Muhammad Pers. Trans. 100 Tehran
Dr. Ayesha binte
Shaati
4 Ainae Islam Pers. Trans. 306
Tehran Taha Husayn
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Akram Arb. 302
Tabarsi
6 Ahmad Maood
Ja’far Subhani
Injeel
7 Al Hiwaar fil Arb.
Muhammad

Pers.

an
sain Fadlullah
8 Akhlaq Pers.
Sayyid Muhammad

Muhammad
Ghardi
9 Akhlaq wa
Shaykh Abbas
Kiradr
Muhammad
10 Ad Daawa wad Arb.
Dar at-

Pers.

Daula

11 Al Adhkarul Arb.

Yahya Ibne

takhaba
Nawawli
12 Ar Rasool Arb.
Az Taraf
Yuhad-
dithuna
Jame
13 Az Hijrat taa
Ali Shariati
wafaat

Pers.

Ihtijaajate
Abu Mansur

Tehran

220

407

151

76

34

376

56

137

Rasool-e-
Ahmad

Tehran

Beirut

Qur-
Hu-

Tehran

Jawad
Qom

Qun

Kuwait

Tauheed
Egypt

Mun-
Sharaf

Tehran

Masjid

Tehran

118



14 Usasud Dawatil Arb.
Mahdi al-Basri

Muhammadiya
15 Ishtirakiya Arb.
Muhammad
16 Ashatun Min Arb.
Abdul Amir
Hayati
Rasool
lan
17 Ashaab Rasool Pers.
Muhammad
Akram Trans.
18 Al Itrizaar Arb.
Davenport
Trans.
19 Aalaamun Arb.
Abu Hatim
Nubuwwah

20 Ayanush Shia Arb.
Sayyid Mohsin
Amin Alami
21 Ufuq Wahy Pers.
Al Hajj Mirza
Khalil Kamra

22 Afkaar Javed Pers.
Muhammad
Muhammad Trans.
Ali Lahori
23 Rugqgiyantun Arb.
Darul Nasihuddin
Nabi
Ansari
Muhammad
24 Ali Iktifa fee Arb.
Abu Rabi

86 Najaf

350 Beirut
Muhammad
Shalbi
58 Najaf
Qib-
161 Tehran

Ali Bahrul Uloom

192 Tehran
John
353 Tehran
048 Beirut
748 Tehran
219 Tehran
238
Kutubil
Haditha
495 Cairo
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Maghazi
Rasool
dulusi
25 Inquilab
Jalalulddin
Takamuli
Islam
26 Al Anwar fee
Abul Hasan
Mauladin
Nabi
27 Al Anwarun
Yusuf Ibne
Muham-
madiya
mail Binahni
28 Al Hijrato Wal
Darut Tauheed
Quran
29 Izahul Anba
Ali Ibne Musa Shafi

Arb.

Arb.

30 Bazargani Pers.
Ali Reza
Muhammad
ani
31 Bang Takbeer Pers.
Husianiya
Irshad
32 Biharul Anwar Arb.
Muhammad
'(new)
33 Basharaat Pers.
Muhammad
Ah-
dain
34 Besatut Daulat Pers.
Mahdi Bazargan
35 Besat dar Ijtima Pers.

Abdul Ali Bazargan

Pers.

Pers.

An-
892 Tehran
Farsi
358 Najaf
Bakri
Arb. 632
Is-
150 Tehran
83 Tabriz
96 Tehran
339 Tehran
8 vols Tehran
Baqgir Majlisi
299 Tehran
48 Tehran
53 Tehran
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36 Besat Ashura Pers.

Muhammad Baqir
, Bahboodi
37 Bainal Jahiliya Arb.
Muhammad
wal
Islam
Shamsuddin
38 Pandhai Pers.
Abu Talib
Giramaaya
rizi

39 Payam Pers.

Mirza Zade

Nemat

40 Payambar Pers.
Zainul

Abideen

Rahnuma

41 Payambar Islam Pers.

Ali Dawani
42 Payambar Pers.
Murtuza
Ummi
tahhari
43 Payambar dar Pers
Ali Akbar
Makka
warish

44 Payambar wa Pers.

Sairdas Saeedi
Munafiqeen

45 Payambar wa Pers.

Mustafa Tallas
Aaine Nabarrad
46 Pazoohashi dar Pers.
Fakhruddin
bare
an
jazi

28

315

64

43

752

205

93

84

71

574

356

Tehran

Beirut

Mahdi

Tehran

Tehran

Tehran

Qom

Qom

Qom

Tehran

Tehran

Tehran

Qur-
Hi-
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Tab-

Par-



47 Peshgoihai

Hadi Khoeeni

Muhammad
48 At Tajul Jame
Mansur Ali
Nasif
49 Taaseer
Muhammad
Shakhsiy-
at
Khalili
Muhammad
50 Tarikhul Aimma
Waiz Tabrizi
51 Tarikun Nabi
Hasan al-
Ahmad
saini al-
' Lawasaani
52 Tarikh
Hasan al-
Paigham-
bar Trans.
saini al-
Khatam
aani
53 Tarikh
Hadi Khatimi
Tamaddun
Islam
jardi
54 Tarikh
Will Durant
Tamaddun
55 Tarikh Jihad
Ja’'far Jamal
Khy-
ber
Abus Saib

Pers.

Arb.

Pers.

Pers.

Arb.

Pers.

Pers.

Pers.

Trans.
Pers.

Trans.

154

5 vols

218

206

360

384

400

361

34

Qom

Egypt

Tehran

Ali

Tehran

Saida

Tehran

Hu-

Tehran

Buru-

Tehran

Tehran
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Hu-
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56 Tarikh
Abbas Sifayi
Shakhsiy-
at
Paighambar
57 Tarikh Tabari
Muhammad
Ibne Jareer
Tabari
58 Tarjuma Tarikh
Abul Qasim
Tabari
59 Tarikh
Abbas Sifayi
Mujahid-
aat
Paighmabar
60 Tarikh
Akbar
Mutah-
har
affari
61 Tarikh
Irving
Mugqad-
das Trans.
Washington
62 Tarikh Manzum
Ali Dawati
63 Tarikh Nabawi
Darir Ibne
Yusuf
64 Tarikh Yaqubi

jaf Ibne Wazeh

Yaqubi
65 Tarjuma Tarikh
Muhammad
Yaqubi
Ayati

Pers.

Arb.

Pers.

Pers.

Pers.

Pers.

Pers.

Pers.

Arb.

Pers.

392

2 vols

2 vols

548

148

325

226

153

247

610

Qom

Hairi

Cairo

Tehran

Tehran

Hairi

Tehran

Muz-

Tehran

Qom

Tehran

Na-

Tehran
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66 Tabligh
Mahdi
Paighman-
bar
argan
67 Tanbihul Anam
Abdul Jalil
Ibne Azum
68 Tahzib Seerat
Abdus Salam
Ibne
Hisham
un
69 Jalwai az
Mujtaba
Chehra
Muhammad
ani
70 Majmua Paikar
Ali Dawani
O Bazm
71 Jawamius

Pers.

Arb.

Arb.

Pers.

Pers.

Arb.

Abu Muhammad

Seerah
Ibne
Khazm
72 Jahan dar Asr
Muhammad
Besat
Bahonar
73 Jaishe Usamah
Muhammad
Ibne Hasan
Sherwani
74 Chehel Dastoor
Naql az
Jame
jmua waram
75 Hujjatullah
Yusuf Ibne

Pers.

Arb.

Pers.

Arb

38

342

613

320

5 vols

472

158

134

14

698

Tehran

Baz-

Egypt

Egypt

Har-
Qom

Mus
Kasl

Qom

Egypt

Tehran

Jawe

Tehran

Tehran

Turkey
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Maal
Alameen
mail Binhani

76 Hajjatul Wida Arb.

know Muhammad
(India) Zakariya
Kandhlawi
77 Hamasa Pers.
Hadi Rastbaz
Shaheeda
78 Haytun Nabi Urdu
Noor Husain
'Jang Siyalvi
79 Hayat Turk.
Lutf
Muhammad
80 Hayat Arb.
Muhammad
Muhammad
sain Haikal
81 Hayat Arb.
Ahya Adil Zateer

Muhammad Trans.

82 Hayat Arb.
Maulan
Muhammad
wa
Muhammad
Risal-
atuhu
Ali
83 Hayatul Quloob Pers.
Allamah

Muhammad
Baqir Majlisi

84 Khatamun Pers.
Abbas Shustari

208

236

360

336

634

379

303

704

349

Is-

Luc-

Qom

Lahore

Istanbul

Egypt

Darul

Beirut

Tehran

Tehran

125

Mul
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Nabiyy-
in
Mahrain
85 Khatamun Arb.
Muhammad
Nabiyy-
in
Khalid
86 Khatme Pers.
Murtaza
Nabuwwat
Mutahhari
87 Khatme Urdu
Rawalpindi Muhammad
Nabuwwat
Trans.
88 Khatamiyyat Pers.
Ali Amirpoor
89 Khatamiyyat az Pers.
Ja’'far Subhani
Deedgah Aql
90 Hijrat Pers.
A li Qaimi
Muhammad
91 Khutut Asaasi Pers.
Tehran H. Kh.
Siyasat
92 Khurshid ke Az Pers.
Abdul Amir
Makkah
Tulu
Fauladzada
Kard

93 Dastan Hai Az Pers.

Tehran Mumtaz
Zindagi

Trans.

Pakistani

364 Egypt

102 Tehran

79

Khalid Farooqi

239 Tehran
272 Tehran
95 Tehran
39
245 Tehran
170
Ahmad
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94 Dar Aastan
Mahmud
Saghar-
00
Ramyar
Paighamnbar
95 Diraasa fis
itur Risala
Seerah
Imadudeen

Khalil
96 Ad Durar

Yusuf Ibne

Abdullah An-

Namri

97 Dar Maktab

Ja’far Subhani

Wahy
98 Darood

Hasan Rizvi

Muham-
madi
Qummi

99 Dawate

Abdul

Muham-
madi
Muttalib Ard

Dabadi
100 Dalailul
Ibne Sulaiman

al-Jazdili

Pers. 304
Arb. 407
Arb. 351
Pers. 139
Pers. 2360
Pers. 274
Khairat Arb.
Muhammad

Tehran

Muassas-

Cairo

Tabriz

Tehran

Tehran
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101 Dalailin Arb.
bad Abu Naeem
Nubuwwah
Ahmad Ibne

Abdullah
102 Do Gawah Pers.
Abul Fazl Mir
Buzurg
Lauhi
103 Daulatur Rasool Arb.
Ibrahim Ash-

Shareef

104 Ad Deen wa Arb.

Abdullah
Tarikhul
Karara
Harmain
105 Raaz-e-Besat Pers.
Abu Turab

Hidayi
106 Raaz-e-Buzurg  Pers.
Ja’'far Subhani
Risaalat
107 Raahe Pers.
Abbas
Muhammad
Trans.

Agqgad
108 Ar-Risaalatul Pers.
Kamaluddin
Uliyya
Kashifi

Beheshti
109 Ar-Risaalatul Arb.
Alauddin Ali

566 Hydera-

90 Isfahan

324 Kuwait

Egypt

245 Tehran

492 Tehran

344 Tehran
Mahmud

5006 Tehran

Oxford
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Kamila
Trans.
110 Risaalate Pers.
Muhammad
Muham-
madiya
bas Musawi
111 Ar-Risaalatul Arb.
Muhammad
Muham-
madiya
Kamil
112 Rasule Akram Pers.
Muhammad
dar
Maidan
Hamidullah
Jung
113 Rasoolul Islam Arb.
Muhammad

Sadiqi
114 Ar-Rasoolul Arb.
Mahmud
Qaaid
Sheeth
115 Ar-Rasool Arb.
Muhammad
Muhammad
Trans.

116 Rash Hatur Pers.

Mirza Ziyauddin
Rasool
Nadeem

Hashimi
117 Ar-Rasool Fil Arb.
Ali Hasni al-

Ibne Nafis
232 Tehran
Ab-
86 Egypt
200 Tehran
272 Beirut
359 Baghdad
321 Egypt

Farrukh

94 Iran
279 Egypt
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Mad-
ina
Kharbut Ali
118 Kitabul Wasf
Muhammad

Ibn Muhammad

Ibne Abdullah

119 Ar Rauzul Anf

Abul Qasim
120 Zamana
Ayesha binte
Paighambar
Trans.
121 Zaman
Husain Imad
Paigham-
bare
Zada
Islam
122 Zaman Sadre
Muhammad
Islam

Bahrul

Uloom
123 Zindagani
Ali Akbar
Payam-
bar
Khadyu Mohsini
124 Zindagani
Ghulam Reza
Hazrat

Saeedi
Muhammad

Arb.

Arb.

Pers.

Pers.

Pers.

Pers.

Pers.

559

2 vols

279

Shaati
444

142

523

153

Kuwait

Beirut

Tehran

Tehran

Tehran

Ali

Tehran

Tehran
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125 Zindigani
Abdullah
Hazrat
Naubakht
Muhammad
126 Zindigani
Kazim Aale
Hazrat
Nuh
Muhammad
127 Zindigani

S. Nizamzada

Hazrat
Muhammad
128 Zindigani
Muhammad
Rahbar
Aalam
Jauhari
129 Zindigani
Mohsin
Muhammad
Javedan
130 Zindigani
Carlyle
Muhammad
131 Zindigani
Abdul Malik
Muhammad
Trans.
132 Zindigani
Muhammad
Muhammad
Vols

Haikal
133 Zindigani
Muhammad

Muhammad
Ali Khalili

Pers.

Pers.

Pers.

Pers.

Pers.

Pers.

Trans.
Pers.

Pers.

Hasnain

Pers.

72 Tehran

108 Tehran
123 Tehran
31 Tehran
102 Tehran
310 Tehran
447 Tehran

Ibne Hisham
2 Tehran

Trans.

73 Tehran
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134 Zindigani
Husain
Peshwa
Islam
Imadzada

Isfahani
135 Zindaginama
Shirkat Nasbi
Hazrat
Muhammad
136 Zindagi wa
Husain
Aaine
Khorasani
Muhammad
137 Zubdatur
Muhammad
Tawarikh
Jawad Najafi
138 Sabilul Huda
Muhammad
war
Rishad
Ibne Yusuf as-

Salihi
139 Zindagi wa
Abul Qasim
Aaine
Paindah
Muhammad
140 Saeguzasht
Abu Turab
Paigham-
baraan
Sifayi
141 Saadatud
Darain

Pers.

Pers.

Pers.

Pers.

Arb.

Pers.

Pers.

Arb.

464

72

327

191

3 vols

327

179

726

Tehran

Tehran

Tehran

Tehran

Cairo

Tehran

Tehran
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142 Salaam bar
Azim Saidi
Besat

143 Seeratur Rasool

Muhammad

Ahmad
144 As Seeratul

Halabi Shafei

Jaliya
145 Seerat dar
Muhammad
Sahi-
hain

Sadiq Najafi
146 Sunanun Nabi
Muhammad

Pers.

Tabatabai
147 As Seeratul
Khairuddin
Moat-
tarah
Abdul Aziz
148 Seeratul
Hashim
Mustafa
Maroof Hasani
149 As Seeratun
Abdul Malik
Nabaw-
iya
Ibne Hisham
150 As Seeratun
Abul Fida
Nabaw-
iya
mail Ibne

Pers.

Arb.

Arb.

Pers.

Arb.

Arb.

Arb.

Arb.

Arb.

144

443

449

413

311

Husain

411

747

4 vols

4 vols

Tehran

Egypt

Egypt

Qom

Tehran

Cairo

Beirut

Egypt

Cairo

Is-
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Kathir
151 Seerat Rasool Pers.
Muhammad
Akram
Baqir Sanglaji
152 Seemai Pers.
Murtuza
Rasooullaah
153 Seemai Arb.
Ali Shariati
Muhammad Eng.
154 Nisar Gul Pers.
Fatima
Muhammadi
Poet
155 Shakhsiyat Pers.
Mansur Pooya
Muhammad

156 Shakhsiyat wa Pers.

Tehran Dr. Fazlur
Seerat Rasool Trans.
Akram
157 Sharah Halaat Pers.

Sayyid Hasan
Nabi
Trans.

Najafi

158 Sharh Safrus

Abdul Haq

Saadah
Dehlavi
159 Sharhul Salaat

Ahmad Ibne

Muhammad

Husaini

71 Tehran
356 Tehran
93 Tehran
152 Mashad
Mahbubi
241 Tehran
34
395 Tehran
Khatam
Lawasani
Pers. 584
Pers. 247
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160 Sharh Kalimat Pers. 376
A scholar of
Qisaar
the 7th century
161 Ash Shifa Arb.
Qadi Abul
Fazl Ayaz
162 Shifaul Islam Arb. 250
bad Taqgiuddin
Subuki
163 Shoai Wali Pers. 116
Ali Dawani
164 Shamail Shareef Arb.
Abu Isa
Tirmidhi
165 Shohadaul Islam Arb.
Ali Sami Insha
166 Safahai az Pers. 149
Ali Jawahirul
Tarikh
Sadr
Kalam
Islam
167 Suwarun min Arb. 045
Amin Darida
Hayati Rasool
168 As Salawat Alan Arb. 248
Muhammad
Nabi
Ismail Ibrahim
169 Tibbun Nabi Arb.
Mahmud Ibne
Muhammad
Chagmini

Tehran

271

Hydera-

Tehran

139

325

Tehran

Egypt

Cairo

22
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170 At Tabagatul
Muhammad
Kubra
Ibne Saad

Wagqidi
171 At Tareeqatul

Cairo Zainuddin

Muham-
madiya
Bargawi
172 Talaate Haqq
Ahsanullah

Askhari
173 Tayyibatul

Arb.

Arb.

Pers.

Beirut Yusuf Ibne

Ghurra
Ismail Binhani
174 Zuhoor
Husain
Muhammad
Rafipour
Mustafa
175 Abgqariya
Abbas
Muhammad
Mahmud Aggad
Arabi
176 Uzr Taqgseer ba
Ghulam Reza
Peshgah
Trans.
Muhammad
177 Ashra Ayyam
Muhammad

Khalid
178 Asrun Nabi
Muhammad

Pers.

Arb.

Pers.

Arb.

Arb.

Arb.

2 vols

223

Vols.

104

241

158

263

Saeedi

216

852

Sweden

Tehran

Tehran

Egypt

Tehran

Egypt

Beirut
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Ghurrat

179 Azmatur Rasool Arb.

Muhammad
Atiyya al-

Ibrashi

180 Fath Makka Pers.

Khalil Kamrai
181 Fath Mubeen

Muhammad

Azizullah
Safipour
182 Farogh Pers.
Ja’far Subhani
Abadiyyat
183 Farogh Beenish Arb.
Abul Qasim
Pers.
Eng.

184 Falsaful Hijrat Arb.

Darus Sadiq

185 Falsafa Tarikh Arb.
Muhammad

Muhammad

Jamil

186 Fee Khuta Arb.
Salhab Nasri

Muhammad

187 Qissatul Maulad Arb.

Muhammad

Tahir Ibne

Muhammad

389

74

Pers.

948

586

Halat

208

255

471

182

Cairo

Tehran

301

Qom

Tehran

Beirut

Beirut

Beirut

Tunis
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Shazli
188 Karnama Siyasi Pers.
Mustafa
wa
wa
Zamani
Akhlaqi
189 Al-Kamil Fit Arb.
Ali Ibne Abil
Tarikh
Karam Ibne

Kathir

190 Kohlul Basar Arb.

Abbas Qummi

191 Kirdar wa Gftar Pers.

Khwaja
Muhammad
Trans.
192 Kashaful Arb.
Ali Ibne Isa al-
Ghumma
Irbili

193 Kalimat-e- Pers.

Muhammad
Muhammad
Arb.
194 Ganjeene Pers.
Muhammad
Gauhar
Arb

Gulpaygani

195 Al Majaazaatun  Arb.

Sayyid Sharif
Nabaw-
iya
Radi

301 Tehran

Ijtimai

579 Beirut

151 Qom

249 Tehran
Kamaluddin

0603 Tehran

56 Tehran

Jawad Mishkat
223 Tehran

Jawad Safi

469 Qom
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196 Majmua Nafisa Arb.
Shahabuddin

Marashi Najafi

197 Al-Muhajjitul Arb.

Tehran Mulla Mohsin
Baidha
Faiz Kashani
198 Muhammadun ArDb.
Muhammad
Al
lul
Ahmad Jadir
Kamil
al-Maula Bak
199 Muhammad Pers.
Tarjuma Hadi
Payamabar
Dastbaz
Khatam

200 Muhammad Pers.

Tehran Tarjuma Hadi
Payam-
bar
Dastbaz
Khuda
201 Muhammad Pers.
Muhammad
Payam-
bar
Ansari
Shanakhta
Shoda
202 Muhammad Pers.
Mutarjim
Payambar
Trans.
Siyasat-
dar
Walizada

545 Qom
384

424 Egypt

Masa-

48 Tehran
449

2 vols Qom

Ali

305 Tehran

wa

Ismail
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203 Muhammad
Zabiullah
Paighambar
kea
az Nau Bayad
Shinakht
204 Muhammad
A group of
Khatame
Vols
Payambaraan

205 Muhammad dar

Kazim Nuh
Nazar
Deegaraan

Pers.

Pers.

Pers.

Trans.

206 Malhama-e-Ahle Arb.

Abdul Munim

Bayt

al-Firatausi
207 Muhammadun

Muhammad

Rasoolu-

laah

Sabih Fathi

Rizwan
208 Muhammadun
Ahmad
Rasoolu-
laah
Taimuriyan
209 Muhammadun
Darut Tauhid
Rasoolulaah
210 Muhammadun
Muhammad
Rasoolulaah

211 Muhammadun
Ali Jawahire

Pers.

Arb.

Arb.

Arb.

Rashid Reza
Pers.

scholars

408

108

399

510

204

3 vols

515

149

Tehran

Mansuri

Tehran

Tehran

Beirut

Tehran

Cairo

Tehran

Egypt

Tehran
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Rasoolu-

laah
Kalam
212 Muhammadun ArDb.
Mutarjim
Rasoolu-
laah
laiman Ibne
Ibrahim
213 Muhammadun Pers.
Zabihullah
Rasoolu-
laah
Qadimi
Rizwani
214 Muhammad Pers.
Sadari M.
Sitarai ke dar
Makka
Darakhshid
215 Muhammad Pers.
Maulana
Farastadai
Trans.
Khuda
Ali
216 Muhammadun Arb.
Muhammad
Qudwatun wa
Taqi
Uswa-
tun
Modarresi
217 Muhammad Arb.
Mutarjim
Napolean
Trans.

367 Egypt

Su-

232 Tehran

282 Tehran

184 Tehran
Muhammad

79 Tehran

121 Beirut

Asma

Muhammad
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Salih albandaq
218 Muhammad wal Arb.
dad Kazim Aale
Qur-
an
Nuh
219 Muhammad wa Pers.
Husain Kazim
Talimat Aaliya
Iran
Islam

220 Muhammad wa  Pers.

Ahmad Sabiri
Zamam-
daran
Hamadani
221 Muhammad wa Pers.
Muhammad
Maktab
Jawad Waizi
Darakh-
shanash
Sabzwari
222 Madainul Fazail Arb.
Ali Tbnul
wal
V4
an Isfahani

Najafi
223 Mas ala Wahy Pers.
Mahdi
Bazargan
224 Matlaun Noor Arb.
Abbas al
Aqgqgad

222

163

338

144

391

114

183

Bagh-

Tehran
Zada

Shahar
Qom

Tehran

Tehran

Maaj-
Has-

Tehran

Beirut
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225 Mazahir Pers.
Taufiq al-
Muhammadi
Trans.
226 Maa-al Mustafa  Arb.
Ayesha binte

Shaati
227 Al-Meraj Arb.
Abdul Karim

Ibne Hawazin
228 Al-Maghazi Arb.
Muhammad

Ibne Umar

Wagqidi

229 Mafahimul Arb. 392
Ja’far Subhani

Quran

230 Makatibur Arb.

Ali Ibne

Rasool

Husain Ibne

Ali al-Ahmadi
231 Mulakhasus Arb.
Maktabatus Sayyid Ali
Seeratin
Saadat Ash-Shafei
Nabawiyah
232 Mulaffun Arb.
Nashriya al-
Khassn
Hijra
Mantiq
233 Manaqib Aale Arb.
Muhammad

236
Hakim
334
135
3 vols
Qom
608
180
94
334

Tehran

Beirut

Cairo

London

Beirut

Lebanon

bil

Qom

143



Abi
Talib
Ibne Ali Ibne

Shahre Ashob
234 Muntahiul
Abbas Qummi
Aamaal
235 Al-Mawahibul

511

Arb.

2 At- Tabaqgatur

Laduniyyah

vols. Sharafiyya

Ahmad Ibne
Muhammad
Ibne Abi Bakr

Qastalani
236 Mausua Aalin Arb.
Ayesha binte
Nabi
Shaati
237 Al-Mauladun Arb.
Ja’'far Naqvi
Naba ash
Shareef
238 Mauladun Nabi  Arb.
cus Sayyid Mohsin

Aalami

239 Nasikhut Pers.

Mirza
Tawarikh
Muhammad
Taqi Siphar

Lisanul Malik

967

65

23

4 vols

Tehran

Beirut

Najaf

Damas-

Qom
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240 Nabarradhai Pers.
Nusratullah

Muhammad

Bakhtur Tash
241 Nabiyur Rahmat Arb.

Sayyid Ja'far

Muhammad

al-Bashar al-

Husaini
242 An Nabi
Muhammad Arb.
Abdul Karim

al-Khateeb
243 Nakhusteen Pers.
Jawad Fazil
Masoom
244 Naghma Aseeri  Pers.
Abdur Rahim

Talib
245 Majallatul Azwa  Arb.
Magqaalaat
246 Naate Rasool Pers.
Ziauddin

247 Nigarsh Kuta ba Pers.

Dar Rah Haqq
Zindagi
Payambar Islam
248 Nahjul Fasaha

Abul Qasim

Paindah
249 Nahjul Hidaya Pers.
Mutarjim

Trans.
250 Al-Wahyul
Egypt Muhammad

300

114

463

333

159

144

Diwan

227

Pers.

124

Khateeb

Tehran

Najaf

Beirut

Tehran

Tabriz

Najaf

Tehran

Qom

355

Tehran
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Muham-
madi
Rashid Reza
251 Wahy e Pers.
Mutarjim
Muhammadi
Trans.

252 Wafaul Wafa Arb.
Nooruddin

Samhudi
253 Wagqaius Sineen Pers.
Husaini
wal
Awaam
Khatunabadi
254 Hadiye Aalam Urdu
Qadi Abdul

Hamid

Quraishi
255 Hijratur Rasool  Arb.
Abdud Daim
Ilaa
il
Ansari
Ansar

256 Hijrat Zaroorate Pers.

Ali Munzir
Jaawidaan
Takaamul
257 Hadiyun Nabi Arb.
Nooruddin

Mahshar
258 Haaza Arb.
Mujtaba al-

380 Tehran

Muhammad

Ali

659 Beirut
040 Tehran
31 Lahore
247 Cairo
Arab-
144 Qom
259 Egypt
88 Najaf
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Rasoolul-
laah
Husaini
259 Hamsaran Pers. 95 Qom
Aqiqi
Rassole
Khuda
Bakhshaishi

In addition to the above, there are innumerable books in
Urdu, Persian, Arabic and English about the holy life history of
the Messenger of Allah (s.a.w.s.). If a complete bibliography is
prepared they would definitely exceed the figure of one thou-
sand and it is a fact that which topic can be more important
than this in the world of Islam? And that various aspects of the
life of the Prophet should be studied and explained as a prac-
tical exemplar for the Ummabh.

This humble servant has also written a few books and treat-
ises on this topic and they also been published. I implore the
Merciful Lord to give me Taufeeq to continue this service
forever. And peace be on those who follow the guidance.
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Part 2
Imam Ali Ibne Abi Talib (a.s.)
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cer 1 1
Chapter

Life Sketch of His Eminence, Amirul Momin-
een (a.s.)

Birth: 13 Rajab 30 Amul Feel
Martyrdom: 215! Ramadhan 40 A.H.

In 30 Amul Feel, when the age of Holy Prophet (s.a.w.s.) was
around 30 years and the moments of declaration of prophet-
hood were approaching near, Islam needed a great helper and
Holy Prophet (s.a.w.s.) wanted an incomparable assistant for
religious propagation. The Lord of the worlds bestowed one
more son to Abu Talib whose birth was completely different
from the birth of his other children. So far all children were be-
ing born at home; so much so that even Holy Prophet (s.a.w.s.)
was born in the defile of Abu Talib. But when it was time for
the birth of this boy, Lady Fatima binte Asad, instead of calling
the ladies of neighborhood or family turned towards the Holy
Kaaba and according to a traditional report of Yazid Ibne
Kaanab she touched her belly to the wall of the Kaaba and
prayed: “O Allah, I have faith in You, Your prophets and Your
books; I testify for the prophethood of Ibrahim (a.s.) my holy
ancestor. I beseech You through this house, its founder and my
unborn child, please solve this difficulty,” after which the wall
of the Kaaba split and Lady Fatima binte Asad entered and this
great son of Abu Talib was born in the confines of Kaaba. Lady
Fatima stayed within the Kaaba for three days and when she
came out at last, Holy Prophet (s.a.w.s.) came to welcome her;
when he took her infant in his arms, the child opened his eyes.
He said: You have selected me for your glances and I have se-
lected you for my knowledge and in this way the faith of Binte
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Asad, nobility of Abu Talib, excellence of son and the loftiness
of prophethood were fully announced. !

Initially, the mother selected the name of Haider for him and
the father named him Asad and the relatives wanted to name
him as Zaid, but due to prayer of Abu Talib a tablet came down
from heavens on which it was inscribed that he should be
named Ali on the name of God, so that by the blessing of the di-
vine name his loftiness endures and with its endurance the en-
durance of the name of God should remain related.?

Imam Ali (a.s.) has innumerable titles from which the most
preferred title of Islamic world is Karramallaha Wajha, which
shows that in the world he is the only person who never pros-
trated before idols and the most favorite title of Imam Ali (a.s.)
was Abu Turab, which shows his greatness as well as humility.

Holy Prophet (s.a.w.s.) had taken over the responsibility of
his training from the Holy Kaaba only and he had taken him
away from there, although apparently Abu Talib was not even
aware of this. After that he kept him with himself continuously
and considered him as the treasure trove and source of his per-
fections. So much so that he called himself as the city of know-
ledge and Alj, its gate.

In addition to spiritual relation, due to Abdul Talib’s lack of
resources and excess of dependants when the guardianship of
his children was distributed, he took Ali under his charge and
in this way kept him with himself day and night and sometimes
he presented the example of “the Messenger of Allah (s.a.w.s.)
fed me like a bird feeds its young one” and sometimes he de-
scribed the scene of “I used to follow him like a young camel
following in the footsteps of its mother”.3

When ten years passed under the care of the Messenger of
Allah (s.a.w.s.) divine revelation made the declaration of pro-
clamation of prophethood and now Holy Prophet (s.a.w.s.)
really felt the need of a helper. Abu Talib also at the same time
had emphasized to his sons, Ja'far and Ali that they must not
leave the side of their cousin in the stage of worship also; and
both the sons continued to follow the advice of their father.

After three years of covert propagation when the command
arrived to invite the clan, the Messenger of Allah (s.a.w.s.)
ordered Imam Ali (a.s.) to prepare a feast and invite the tribe
members. Imam Ali (a.s.) fulfilled this duty and invited forty
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persons. When after dinner it was time to convey the message,
Abu Jahl interrupted by allegation of sorcery and they began to
disperse from there. Holy Prophet (s.a.w.s.) invited them again
on the following day and at last made his declaration for which
he also asked for a helper and assistant and promised suc-
cessorship and legateeship, but no one volunteered, except
Imam Ali (a.s.) who declared his help and testimony; upon
which the Prophet made the first declaration of his successor-
ship and caliphate, which was the first reward for Abu Talib’s
favors.

It is worth noting that in this first invitation prominent per-
sonalities of Islam were not present as hosts, invitees or among
the ones who testified. It is a miracle of history that those who
were not at all visible at that time became the first in the re-
sponsibility of Islam and one who had the first honor to bear
this responsibility was made as the last and they did not even
accept him as last in the proper way.

After that when came the stage of public propagation, Ali
(a.s.) remained at the side of the Prophet as he had promised.

So much so that even in the three year life in the defile of
Abu Talib; Abu Talib used to remove the Prophet from his bed
and make Ali sleep over there so that if attack is made at night,
his son would be sacrificed, but no harm would come to the
Messenger of Allah (s.a.w.s.) and such kind of loyalty and sacri-
fice became an excellence of the life of Imam Ali (a.s.) and
even after the passing away of Abu Talib, Providence, contin-
ued this manner of sacrifice till the might of migration and
guarded the life of His Messenger in the same way whose sys-
tem was originally began by Abu Talib and the style, which in
history was included among the pioneering acts of Abu Talib.

As a consequence of three years’ of difficulties of the defile
of Abu Talib, in the year 10 of Besat, Abu Talib passed away
and Holy Prophet (s.a.w.s.) attended his funeral and recited a
dirge also and continued to mention his favors and now the re-
sponsibilities of Imam Ali (a.s.) increased as duties of the fath-
er also came on the son and Imam Ali (a.s.) continued to carry
them out as well. On the other hand, Lady Khadija (s.a.) also
passed away. She was the first benefactor of Islam and among
the ladies was the first believer of Islam and she was the first
lady worshipper to pray along with Imam Ali (a.s.).5
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After the demise of two main helpers of the Prophet, Provid-
ence issued orders to migrate and in the 13th year of proclama-
tion, the Messenger of Allah (s.a.w.s.) moved from Mecca to
Medina. On this occasion, as per the command of God, he
made Imam Ali (a.s.) sleep on his bed and he slept comfortably
all night under the shade of swords, which action was pur-
chased by Almighty Allah in exchange of His will and Imam Ali
(a.s.) earned a new excellence in history.

After migration of Messenger of Allah (s.a.w.s.) Imam Ali
(a.s.) returned all trusts of disbelievers of Mecca and taking
with himself the ladies of his family like: Fatima
binte Muhammad, Fatima binte Asad and Fatima binte Zubair,
he set out towards Medina. On the way, infidels who had been
utterly shamed, tried to block his way, but he confronted and
defeated their purpose and at last joined the Prophet on the
outskirts of Medina.®

The Messenger of Allah (s.a.w.s.) was waiting from him there
and did not want to begin the work of propagation at the Med-
inan front without Imam Ali (a.s.). So after he arrived there,
construction of the first Masjid took place at the hands of
Imam Ali (a.s.) and by the grace of God, all Muslims consider
praying there to be the best of deeds and so far have not made
it a target of any blgotry

They had hardly settled down in Medina when the infidels
began to pose problems for them and the Prophet began to re-
act; but the major confrontation took place at Badr where sev-
enty miles from Medina, the army of Islam has 313 unequipped
men and the infidel forces had 950 well armed soldiers. When
at night Muslims were in need of water, it was Imam Ali (a.s.)
who brought water from the well of Badr and Jibraeel, Mikaeel
and Israfeel welcomed and saluted him with a thousand angels.

On 17" Ramadhan this battle took place and it ended in the
slaying of 70 infidels and another seventy of them were taken
as hostages. From these slain ones, 35 were eliminated only by
Imam Ali (a.s.) and he had also helped in slaying the remaining
35, although Muslims were in such a condition that if help of
angels had not been promised, no one would have remained
steadfast.®

After the victory of Badr, Providence rewarded him for this
great feat and on the 15t Zilhajj he was married to Lady Fatima
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(s.a.) although many prominent companions of the Prophet had
asked for her hand; but Providence declared that effulgence
can be married only to effulgence and then Holy Prophet
(s.a.w.s.) said: If Ali had not been there, there would have been
no match for my daughter among humans and non-humans.

This illuminated relationship was tied on the earth as well as
the heavens.”

With regard to dower, upon the request of the Messenger of
Allah (s.a.w.s.), Imam Ali (a.s.) sold his coat of mail and paid
the dower of Zahra (a.s.) and Holy Prophet (s.a.w.s.) from this
amount purchased household goods worth 63 dirhams for
dowry and bid farewell to his daughter thus laying a great ex-
ample of simplicity in Islamic marriage, which no poor person
can object to. That if the dower of the Prophet can be 500
dirhams, how can someone else demand a higher amount?

And if the son-in-law of the Prophet can remain content with
dowry goods worth 63 dirhams purchased from his own dower,
how can the demand of other sons-in-law be justified? Can any
daughter be greater than daughter of Prophet or can any son-
in-law be loftier than son-in-law of Prophet?10

In 3 A.H. the infidels planned to take revenge for the defeat
of Badr and attacked Medina with 3000 men. Imam Ali (a.s.)
and some sincere companions had almost won the battle when
greed and disobedience of some of companions changed the
scenario and circumstances became so bad that even the face
of Prophet was injured and Muslims abandoned their Prophet
and fled to the hillocks of Uhad. Only two are three persons
continued to risk their lives and after the martyrdom of per-
sons like Hamza and Musib only Imam Ali (a.s.) continued to
defend the Messenger of Allah (s.a.w.s.) and in the end with
the help of daughter of Prophet, Lady Fatima (s.a.) treated the
Prophet’s wounds. His Eminence, Hamza was bestowed with
the status of martyrdom in this battle and he became the chief
of martyrs and the credit of victory was given to Imam Ali (a.s.)
as he became the sole defender of Holy Prophet (s.a.w.s.).

Muawiyah’s mother and Abu Sufyan’s wife behaved with the
corpse of His Eminence, Hamza in such a way that Holy Proph-
et (s.a.w.s.) continued to weep for ages.11

After being defeated in this battle, infidels now entered into
an alliance with Jews and decided to launch a joint attack on
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Muslims; and in this way the battle of Ahzab came into being.
Holy Prophet (s.a.w.s.) had a ditch constructed around Medina
upon the advice of Salman, but a few infidel warriors crossed
the ditch and came to the other side; a terrible anxiety fell on
the army of Islam. Umar began to demoralize the Muslims by
singing the praises of Amr Ibne Abde Wudd and other compan-
ions did not even intend to raise their heads, but Imam Ali
(a.s.) confronted Amr and slained him in the end and Holy
Prophet (s.a.w.s.) declared that a single stroke of Ali was heav-
ier than the collective worship of jinn and humans as this was a
confrontation between Islam and infidelity and complete faith
was facing complete infidelity. Almighty Allah bestowed help
andlzcomplete faith achieved domination on complete infidel-
ity.

In 5 A.H., during the month of Shawwal, after getting some
respite from battles, upon the request of Muslims Holy Prophet
(s.a.w.s.) decided to undertake Umrah in the following year (6
A.H.) and he informed the disbelievers of Mecca that he had no
intention of fighting, but they did not allow entry into Mecca
and the Prophet also acquiesced to perform Umrah the follow-
ing year and after signing the treaty returned from there. The
job of writing down the treaty was also performed by Imam Ali
(a.s.) and Islam’s battle of pen was also won through him,
whereas seeing the apparent weakness of that treaty, even
Umar had doubts in prophethood of Prophet and he understood
the matter after great efforts of Abu Bakr and generally he un-
derstood Islamic concepts only through him.!

In 7 A.H. the Jews who had been expelled from Medina
joined hands with the Jews of Khyber and hatched a plot to
take revenge from Islam. So the Messenger of Allah (s.a.w.s.)
reached upto the vicinity of Khyber in order to punish the Jews
of Khyber and laid siege to the forts. Abu Bakr and Umar con-
tinued to make efforts for two three days, but they could
achieve nothing except flight for the battlefield so Holy Proph-
et (s.a.w.s.) publicly declared: Tomorrow I would hand over the
standard to one who is the true hero and who attacks re-
peatedly and does not flee; who loves God and His Messenger
and whom God and His Messenger love. The following day he
gave the army standard to Imam Ali (a.s.) and he by
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eliminating warriors like Harith, Antar and Marhab, conquered
the fort of Khyber and became the victor of Khyber forever.*

After the conquest of Khyber, all the types of conquests were
completed and Islam rendered defeat to infidelity, polytheism
and Judaism. Thus in 7 A.H., during the month of Zilgad, it was
planned to perform the Umrah and Holy Prophet (s.a.w.s.) de-
parted for Umrah in company of a large number of people.
Imam Ali (a.s.) got the city of Mecca vacated and Muslims per-
formed Umrah with full rituals and returned peacefully to
Medina.

In 8 A.H. in Mecca when a man from the allies of Holy Proph-
et (s.a.w.s.) was killed in the precincts of the Holy House, the
Prophet at the plea of his allies set out with an army of ten
thousand. The departure took place in Ramadhan 8 A.H. and
on reaching Mecca, he entered it with great dignity in such a
way that perception of defeat and degradation made persons
like Abu Sufyan and Muawiyah embrace Islam and after pray-
ing in Holy Kaaba lifted Imam Ali (a.s.) on his shoulders and
toppled all the idols from the niches of Kaaba and in this way
Ali became the chief of idol-breakers.

On 10th Shawwal 8 A.H. the Battle of Hunain occurred in
which the number of Muslims was 12000 due to which they
thought that they were invincible, but in the end all of
them fled from the battlefield and when they somehow man-
aged to return, seventy infidels and four Muslims were killed.
The credit of this victory also went to Imam Ali (a.s.); otherwise
no companion of the Prophet remained in the battlefield.

In 9 A.H., on getting information of the military preparations
of Hercules of Rome, Holy Prophet (s.a.w.s.) ordered Jihad to
all Muslims and set out with a formidable army. But since he
knew beforehand that the enemy had no courage to put up a
fight and the actual battle would not be fought, he left Ali (a.s.)
in Medina and made this historical declaration that you are to
me as Harun was to Musa, except that there is no Prophet
after me.

After this victory of Tabuk, which was achieved without fight-
ing arrived the stage of announcing of Surah Baraat, which
was initially entrusted to Abu Bakr and then divine revelation
dismissed him and handed this responsibility to Imam Ali (a.s.)
and he read out Surah Baraat to the disbelievers on the
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occasion of Hajj-e-Akbar which is the custom of followers of Ali
(a.s.) to this day and which all Muslim rulers fear.

In 9 A.H., after this declaration on the occasion of Hajj on
24th Zilhajj occurred the event of Mubahila with the Christians
of Najran as they stressed that Isa (a.s.) was the son of God
and they were not prepared to accept any message of Islam,
Holy Prophet (s.a.w.s.) under the commands of God, invited
them to Mubahila and he set out with Lady Fatima (s.a.) to rep-
resent ‘our women’, Hasan and Husain to represent ‘our sons’
and Ali (a.s.) to represent ‘our selves’, seeing which the ChI‘lStl-
ans admltted defeat and Islam completed its last V1ctory

On 25 Zilgad, 10t A H. Holy Prophet (s.a.w.s.) set out for
the Farewell Hajj and thousands of Muslim performed the Hajj
with him. On the return journey, he stopped the caravan at
Ghadeer according to the command of God, and announced the
mastership of Ali (a.s.) and saying: Oh whomsoever I am a mas-
ter, this Ali is also his master, which was given the pledge of al-
legiance by all companions and Umar congratulated saying:
You have become my master and master of all believer men
and women.

Before this event, Holy Prophet (s.a.w.s.) had dispatched
Imam Ali (a.s.) to Yemen on a religious propagation mission
wherein one day he converted the whole Hamadan tribe to
Islam in a single day and he had brought sacrificial animals for
the Farewell Hajj from there only and joined the entourage of
Holy Prophet (s.a.w.s. )

In the last moments, Holy Prophet (s.a.w.s.) mobilized an
army to confront the Romans and appointed Usamah Ibne as
commander over all the companions and declared that the
curse of God would be on one who fails to join the forces of
Usamah.

Only Imam Ali (a.s.) was exempted from this enlistment as
separation from him was not possible in those moments. Even
prominent companions like Abu Bakr and Umar were ordered
to join Usamah.

After that the terminal illness of Holy Prophet (s.a.w.s.) in-
tensified and in his last moments, placed his head in the lap of
Imam Ali (a.s.) and passed away.

It was Imam Ali (a.s.) who arranged for his shrouding and
burial and buried him personally whereas in the words of Abul
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Fida, Abu Bakr and Umar didn’t even attend the funeral and
remained busy in the machinations of Saqgifah.

While Imam Ali (a.s.) was busy in the funeral rituals of the
Prophet Muslims gathered in Saqifah and after numerous diffi-
culties decided the matter of Caliphate ignoring the announce-
ment of Ghadeer and deprived Imam Ali (a.s.) from his actual
right after which he secluded himself in his house.!”

After adopting seclusion, the first job he undertook was that
of compilation of Quran according to the sequence of revela-
tion and contexts and presented it to the court of caliphate;
that just as there is no contradiction in words, there should not
remain any contradiction in the meanings also; but the follow-
ers of Tafsir bir Raay (interpretation according to personal
views) refused to accept these interpretations and Islamic
Ummah was deprived of a great treasure of knowledge.18

After 75 or 95 days of the passing away of Holy Prophet
(s.a.w.s.), the life partner of Imam Ali (a.s.), Lady Fatima (s.a.)
departed from the world and she departed from the world in
such a way that on the basis of the conspiracy of the regime,
she was deprived of the inheritance of her father. Her back
was broken and Mohsin her unborn child was martyred. Imam
Ali (a.s.) faced this tragedy also with absolute patience and did
not take up arms. He just remarked that after the Prophet, sep-
aration of Zahra is proof that no friend will survive forever in
the world.?

Imam Ali (a.s.) remained secluded to his house for a period of
twenty-five years keeping the circumstances in view and
Muslims, one after another continued to rule and did not give
the right to Imam Ali (a.s.) at any time. But in spite of that, he
never took any retaliatory steps; on the contrary he continued
to help the contemporary rulers and render good advice to
them and did not display deficiency in anything which might
have well being of Islam or the Islamic Ummah or if his ab-
sence from it would bring degradation to Islam.

In his last moments, Umar entrusted the decision of ca-
liphate to a committee, which under special exigency asked
him to follow the practice of Abu Bakr and Umar and he rejec-
ted this demand saying that there is no need of any Seerah
after the Seerah of Prophet and in this way Uthman accepted

157



this condition and became the caliph and the plot of Umar in
constltutmg the Shura committee was successful.

On 18 Zilhajj, 35 A.H. Uthman was assassinated due to his
nepotism and favoring of Bani Umayyah. A group of Muslims
had initially imposed house arrest on him and finally he was
put to the sword. During this siege it was only Imam Ali (a.s.)
who used to arrange water s