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1Chapter
51st - Tafsir Surah Adh Dhaariyat (The Winnowing Winds)

اوًرَْذ {1 تِاَیرِاَّذلاوَ  }
[Pooya/Ali Commentary 51:1]
As in the case of As Saffat the first four verses of this surah also begin with a swearing in the name

of the entities or energies of nature, which discharge different functions in the working of the
universe. 

Aqa Mahdi Puya says:
It is said that once Imam Ali ibn abi Talib was asked by a (kharaji) critic, while he was delivering

a sermon from the pulpit: "What is dhariyat?" He said: "The winds." "What is hamilat?" He said:
"The clouds carrying rain." "What is jariyat that flow with ease?" He said: "The ships". "What

is muqassimat?" He said: "The angels."
There is scattering of matter, carrying of energy and weight and flowing of bodies in the universe,

which are controlled and administered by various agencies appointed by the supreme creator. Even
the microscopic corpuscles in the blood of living beings, which distribute sustenance, are controlled
and regulated by such agencies. So man's attention is drawn to the reality of an universal plan, not
haphazard but governed by precise laws, and a purpose pointed out in verses 5 and 6.

 
ارًقْوِ {2 تِلاَمِاحَلْاَف  }

[Pooya/Ali Commentary 51:2] (see commentary for verse 1)
ارًسُْی {3 تِاَیرِاجَلْاَف  }

[Pooya/Ali Commentary 51:3] (see commentary for verse 1)
ارًمَْأ {4 تِامَسَِّقمُلْاَف  }

[Pooya/Ali Commentary 51:4] (see commentary for verse 1)
قٌدِاصََل {5 نَوُدعَوُت  امََّنِإ  }

[Pooya/Ali Commentary 51:5]
Death is not the end of life. There is resurrection, reckoning, judgement- mercy and forgiveness to

those who believe and follow the religion of Allah and to those who have sinned but turned to Allah
in repentance and thereafter followed the right path; and punishment to the rebellious disbelievers,
hypocrites and deviators. All does not end here, but there is a lasting life of hereafter, for which this
life is but a preparation.

 
عٌِقاوََل {6 ّدلا  نَیِ َّنِإوَ  }

[Pooya/Ali Commentary 51:6] (see commentary for verse 5)
كُِبحُلْا {7 تِاَذ  ءِامََّسلاوَ  }

[Pooya/Ali Commentary 51:7]
The study of the numerous orbits of the planets and the various motions, visible or invisible, of the

stars form in themselves an enquiry of a highly scientific nature, in the world of today after so many



years since the revelation of the Quran, conducted by the mathematicians and scientists who have
barely reached its fringe. There are yet several unknown frontiers to cross.

Ya Sin: 38 says that the sun runs to its appointed term; Anbiya: 33 says that the sun and the moon
float in an orbit; and Rad: 2 says that the sun and the moon run to a predetermined course.

In contrast to the harmony and order prevalent in the universe under Allah's dispensation, the
confused medley of doctrines, views and conjectures put forward by the disbelievers are referred to
in verses 8 to 12. They are in the abyss of ignorance. He who turns away from the truth in fact rejects
order, harmony, unity and goodness. Denial of the Holy Prophet, the Quran and the hereafter come in
the wake of false conjectures the disbelievers believe in by not understanding the modus operandi of
the creation and the laws governing the creation.

 
فٍلَِتخْمُ {8 لٍوَْق  يفَِل  مْكَُّنِإ  }

[Pooya/Ali Commentary 51:8] (see commentary for verse 7)
كَِفُأ {9 نْمَ  ُھنْعَ  كَُفؤُْی  }

[Pooya/Ali Commentary 51:9] (see commentary for verse 7)
نَوصُاَّرخَلْا {10 لَِتُق  }

[Pooya/Ali Commentary 51:10] (see commentary for verse 7)
نَوھُاسَ {11 ٍةرَمْغَ  يِف  مْھُ  نَیذَِّلا  }

[Pooya/Ali Commentary 51:11] (see commentary for verse 7)
ّدلا {12 نِیِ مُوَْی  نَاَّیَأ  نَوُلَأسَْی  }

[Pooya/Ali Commentary 51:12] (see commentary for verse 7)
نَوُنَتفُْی {13 رِاَّنلا  ىَلعَ  مْھُ  مَوَْی  }

[Pooya/Ali Commentary 51:13] 
نَوُلجِعَْتسَْت {14 ھِِب  مُْتنْكُ  يذَِّلا  اَذھَٰ  مْكَُتَنْتِف  اوُقوُذ  }

[Pooya/Ali Commentary 51:14] 
نٍوُیعُوَ {15 تٍاَّنجَ  يِف  نَیقَِّتمُلْا  َّنِإ  }

[Pooya/Ali Commentary 51:15]
Gardens and springs are the two most frequent symbols, used in the Quran, for the highest

satisfaction and bliss.
The qualities of the muttaqin described in these verses are found in the Ahl ul Bayt to the maximum

degree. Refer to the commentary of Baqarah: 2. Therefore we are asked to follow in their footsteps,
taking them as our guides, and disregarding all others who have defective character and conduct. For
our benefit the Holy Prophet spoke these words:

"I leave behind me two very important things-the word of Allah (the Quran) and my Ahl ul Bayt. If
you attach yourself to these two, you will never never go astray. These two shall never be separated
from each other until they meet me at the 'fountain of kawthar' in paradise ."

"The likeness of my Ahl ul Bayt is that of the ark of Nuh. He who enters it would be saved, while
he who turns away from it would be drowned and lost." 

Aqa Mahdi Puya says:
The wicked and the pious are identified by how they receive the grace of Allah.
 

نَیِنسِحْمُ {16 َذ  كَلِٰ لَبَْق  اوُناكَ  مْھَُّنِإ  ۚ مْھُُّبرَ  مْھُاَتآ  امَ  نَیذِخِآ  }
[Pooya/Ali Commentary 51:16] (see commentary for verse 15)

نَوُعجَھَْی {17 امَ  لِیَّْللا  نَمِ  لاًیلَِق  اوُناكَ  }



[Pooya/Ali Commentary 51:17] (see commentary for verse 15)
نَورُفِغَْتسَْی {18 مْھُ  رِاحَسَْلأْاِبوَ  }

[Pooya/Ali Commentary 51:18] (see commentary for verse 15)
مِورُحْمَلْاوَ {19 لِِئاَّسللِ  ٌّقحَ  مْھِلِاوَمَْأ  يِفوَ  }

[Pooya/Ali Commentary 51:19] (see commentary for verse 15)
نَیِنِقومُلْلِ {20 تٌاَیآ  ضِرَْلأْا  يِفوَ  }

[Pooya/Ali Commentary 51:20]
There are signs and evidences of the existence of a supreme being in all nature and within the body

and soul of man. He who understands his self, in fact, understands Allah.
For example, the differences in the sexes and their mysterious attachment to each other, and the

mental faculties by which the human mind understands the secrets of the natural forces and discovers
new methods and means for further advancement in knowledge and its application. See Sajdah: 53. 

Aqa Mahdi Puya says:
These verses refer to the subjective and the objective phenomena giving evidence of the existence

of the creator.
(223 
Aqa Mahdi Puya says:
This verse refers to the sublime regions proceeding from the absolute in the arc of descent, and not

to the physical heavens.
 

نَورُصِبُْت {21 لاََفَأ  ۚ مْكُسُِفنَْأ  يِفوَ  }
[Pooya/Ali Commentary 51:21] (see commentary for verse 20)

نَوُدعَوُت {22 امَوَ  مْكُُقزْرِ  ءِامََّسلا  يِفوَ  }
[Pooya/Ali Commentary 51:22] 

نَوُقطِنَْت {23 مْكَُّنَأ  امَ  لَْثمِ  ٌّقحََل  ُھَّنِإ  ضِرَْلأْاوَ  ءِامََّسلا  بِّرَوََف  }
[Pooya/Ali Commentary 51:23]
The truth is as doubtless as the people's guaranteed ability to talk to each other.
Asma-yu relates that once he was returning from the masjid at Basra, where he met a Bedouin Arab

highway man, with a sword and a bow.
The Arab asked Asma-yu his identity and where he was coming from. Asmayu replied: "I have

come from the place where the word of Allah is recited." The Arab asked: "What is such word of
Allah that men can recite it?" Asma-yu replied: "Yes, it is so." The Arab said: "Recite it." Asma-yu
began to recite surah adh Dhariyat and when he reached verse 22 and said: "In the heavens is your
sustenance", the Arab jumped down from his camel and slew the animal saying: "Help me to
distribute this to the needy." He then broke his sword into pieces, buried his bow and arrows and ran
away into the desert reciting this verse.

Asma-yu relates that he began to condemn himself: "Alas! a single recitation of this verse reformed
the Bedouin Arab, but until now it has not affected me." After a long time Asma-yu met the Bedouin
for the second time, during the hajj, in Makka. The Bedouin had been reduced to a skeleton by
constant prayers and fasting. He led Asma-yu to the place of Ibrahim and requested him to recite the
same surah once more. When Asma-yu recited verse 22 he said: "Certainly I had the promised
sustenance." When Asma-yu began to recite the next verse "The Lord of the heavens and the earth" the
Bedouin shouted aloud three times: "Who would defy such a Lord and enrage Him?" He died then and
there.

Abu Khudri relates that the Holy Prophet said: "If any of you were to run away from your destined



sustenance, it would follow you and reach you as death follows and overtakes its victim."
Imam Ali ibn abi Talib said: "There is a sustenance that you seek which may or may not be made

available; but there is another which seeks you and always reaches you."
 

نَیمِرَكْمُلْا {24 مَیھِارَبِْإ  فِیْضَ  ثُیدِحَ  كَاَتَأ  لْھَ  }
[Pooya/Ali Commentary 51:24]
Refer to the commentary of Hud: 69 to 83 and Hijr: 51 to 77 for prophets Ibrahim and Lut and the

people of Lut.
 

نَورُكَنْمُ {25 مٌوَْق  مٌلاَسَ  لَاَق  ۖ امًلاَسَ  اوُلاَقَف  ھِیَْلعَ  اوُلخََد  ذِْإ  }
[Pooya/Ali Commentary 51:25] (see commentary for verse 24)

نٍیمِسَ {26 لٍجْعِِب  ءَاجََف  ھِلِھَْأ  ىَٰلِإ  غَارََف  }
[Pooya/Ali Commentary 51:26] (see commentary for verse 24)

نَوُلكُْأَت {27 لاََأ  لَاَق  مْھِیَْلِإ  ُھَبَّرَقَف  }
[Pooya/Ali Commentary 51:27] (see commentary for verse 24)

مٍیلِعَ {28 مٍلاَُغِب  ُهورَُّشَبوَ  ۖ فْخََت  اوُلاَق لاَ  ًۖ ةَفیخِ  مْھُنْمِ  سَجَوَْأَف  }
[Pooya/Ali Commentary 51:28] (see commentary for verse 24)

مٌیقِعَ {29 زٌوجُعَ  تَْلاَقوَ  اھَھَجْوَ  تَّْكصََف  ٍةَّرصَ  يِف  ُھُتَأرَمْا  تَِلَبقَْأَف  }
[Pooya/Ali Commentary 51:29] (see commentary for verse 24)

مُیلَِعلْا {30 مُیكِحَلْا  وَھُ  ُھَّنِإ  ۖ كُِّبرَ  لَاَق  َذكَ  كِلِٰ اوُلاَق  }
[Pooya/Ali Commentary 51:30] (see commentary for verse 24)

نَوُلسَرْمُلْا {31 اھَُّیَأ  مْكُُبطْخَ  امََف  لَاَق  }
[Pooya/Ali Commentary 51:31] (see commentary for verse 24)

نَیمِرِجْمُ {32 مٍوَْق  ىَٰلِإ  اَنلْسِرُْأ  اَّنِإ  اوُلاَق  }
[Pooya/Ali Commentary 51:32] (see commentary for verse 24)

نٍیطِ {33 نْمِ  ًةرَاجَحِ  مْھِیَْلعَ  لَسِرُْنلِ  }
[Pooya/Ali Commentary 51:33] (see commentary for verse 24)

نَیِفرِسْمُلْلِ {34 كَِّبرَ  َدنْعِ  ًةمََّوسَمُ  }
[Pooya/Ali Commentary 51:34] (see commentary for verse 24)

نَیِنمِؤْمُلْا {35 نَمِ  اھَیِف  نَاكَ  نْمَ  اَنجْرَخَْأَف  }
[Pooya/Ali Commentary 51:35] (see commentary for verse 24)

نَیمِلِسْمُلْا {36 نَمِ  تٍیَْب  رَیْغَ  اھَیِف  اَندْجَوَ  امََف  }
[Pooya/Ali Commentary 51:36] (see commentary for verse 24)

مَیلَِلأْا {37 بَاَذَعلْا  نَوُفاخََی  نَیذَِّللِ  ًةَیآ  اھَیِف  اَنكْرََتوَ  }
[Pooya/Ali Commentary 51:37] (see commentary for verse 24)

نٍیِبمُ {38 نٍاطَلْسُِب  نَوْعَرِْف  ىَٰلِإ  ُهاَنلْسَرَْأ  ذِْإ  ىٰسَومُ  يِفوَ  }
[Pooya/Ali Commentary 51:38]
Refer to the commentary of Dukhan: 17 to 31 and other references mentioned therein for Musa and

Firawn.
 

نٌوُنجْمَ {39 وَْأ  رٌحِاسَ  لَاَقوَ  ھِِنكْرُِب  ىَّٰلوََتَف  }
[Pooya/Ali Commentary 51:39] (see commentary for verse 38)

مٌیلِمُ {40 وَھُوَ  مَِّیلْا  يِف  مْھُاَنذَْبَنَف  ُهَدوُنجُوَ  ُهاَنذْخََأَف  }
[Pooya/Ali Commentary 51:40] (see commentary for verse 38)



مَیقَِعلْا {41 حَیرِّلا  مُھِیَْلعَ  اَنلْسَرَْأ  ذِْإ  دٍاعَ  يِفوَ  }
[Pooya/Ali Commentary 51:41]
Refer to the Dukhan: 21 to 26 for the people of Ad.
 

مِیمَِّرلاكَ {42 ُھْتَلَعجَ  َّلاِإ  ھِیَْلعَ  تَْتَأ  ءٍيْشَ  نْمِ  رَُذَت  امَ  }
[Pooya/Ali Commentary 51:42] (see commentary for verse 41)

نٍیحِ {43 ىَّٰتحَ  اوُعَّتمََت  مْھَُل  لَیِق  ذِْإ  َدومَُث  يِفوَ  }
[Pooya/Ali Commentary 51:43]
See commentary of Araf: 73 to 79 for the people of Thamud.
 

نَورُظُنَْی {44 مْھُوَ  ُةَقعِاَّصلا  مُھُْتَذخََأَف  مْھِِّبرَ  رِمَْأ  نْعَ  اوَْتَعَف  }
[Pooya/Ali Commentary 51:44] (see commentary for verse 43)

نَیرِصَِتنْمُ {45 اوُناكَ  امَوَ  مٍاَیِق  نْمِ  اوعُاطََتسْا  امََف  }
[Pooya/Ali Commentary 51:45] (see commentary for verse 43)

نَیقِسِاَف {46 امًوَْق  اوُناكَ  مْھَُّنِإ  ۖ لُبَْق  نْمِ  ٍحوُن  مَوَْقوَ  }
[Pooya/Ali Commentary 51:46]
Refer to the commentary of Araf: 59 to 64 for the people of Nuh.
 

نَوُعسِومَُل {47 اَّنِإوَ  دٍیَْأِب  اھَاَنیَْنَب  ءَامََّسلاوَ  }
[Pooya/Ali Commentary 51:47]
Aqa Mahdi Puya says:
Although the frontiers of space are confined, they are not fixed. They can be expanded.
 

نَوُدھِامَلْا {48 مَعِْنَف  اھَاَنشْرََف  ضَرَْلأْاوَ  }
[Pooya/Ali Commentary 51:48]
Refer to Baqarah: 22.
 

نَورَُّكَذَت {49 مْكَُّلَعَل  نِیْجَوْزَ  اَنقَْلخَ  ءٍيْشَ  لِّكُ  نْمِوَ  }
[Pooya/Ali Commentary 51:49]
Refer to Ya Sin: 36. 
Aqa Mahdi Puya says:
The pairing may refer to the composite nature of the created beings, or to the positive and negative

aspects in creation.
 

نٌیِبمُ {50 رٌیذَِن  ُھنْمِ  مْكَُل  يِّنِإ  ِۖ ๡َّا  ىَلِإ  اوُّرفَِف  }
[Pooya/Ali Commentary 51:50]
If man understands nature and himself, he will know that Allah is all in all, and he will fly at once

to Him. This is the teaching which the Holy Prophet had come to give in clear terms, openly to all.
 

نٌیِبمُ {51 رٌیذَِن  ُھنْمِ  مْكَُل  يِّنِإ  ۖ رَخَآ  َلِإ  اھًٰ ๡َِّا  عَمَ  اوُلَعجَْت  لاَوَ  }
[Pooya/Ali Commentary 51:51] (see commentary for verse 50)

نٌوُنجْمَ {52 وَْأ  رٌحِاسَ  اوُلاَق  َّلاِإ  لٍوسُرَ  نْمِ  مْھِلِبَْق  نْمِ  نَیذَِّلا  ىَتَأ  امَ  َذكَ  كَلِٰ }
[Pooya/Ali Commentary 51:52]
Refer to Sad: 4 and 5; Dhariyat: 39 and Dukhan; 14



The ways of evil in dealing with the messengers of Allah were similar in all ages.
 

نَوغُاطَ {53 مٌوَْق  مْھُ  لَْب  ۚ ھِِب  اوْصَاوََتَأ  }
[Pooya/Ali Commentary 51:53] (see commentary for verse 52)

مٍوُلمَِب {54 تَنَْأ  امََف  مْھُنْعَ  َّلوََتَف  }
[Pooya/Ali Commentary 51:54]
Aqa Mahdi Puya says:
Verse 54 gives the impression that Allah might send a destructive visitation as manifestation of His

wrath, but the next verse quells this apprehension. The guidance may be general in appearance, but it
is directed towards man as an individual so that free from collective opinion or pressure, he may
submit to the commands of Allah according to his ability and achieve success by following the divine
plan.

 
نَیِنمِؤْمُلْا {55 عَُفنَْت  ّذلا  ىٰرَكِْ َّنِإَف  رْكَِّذوَ  }

[Pooya/Ali Commentary 51:55] (see commentary for verse 54)
نِوُدُبعَْیلِ {56 َّلاِإ  سَنْلإِْاوَ  َّنجِلْا  تُقَْلخَ  امَوَ  }

[Pooya/Ali Commentary 51:56]
Refer to Sad: 27. Imam Jafar bin Muhammad As Sadiq said:
"Allah created man and gave him faculties of observation and contemplation to acquire knowledge

with which he understands the manifestation of His power and then submits to Him."
Without knowledge man's adoration of Allah has no real worth. The actual meaning of adoration is

not the performance of rituals or a few prescribed formal prayers, recited by the mouth. Adoration
involves surrender of ego, self-control and discipline, so that he acts only in consonance with the
expressed will of Allah, by abiding with His commands. The whole life-activity of the individual
should be nothing but the fulfilment of the will of Allah.

"Say: Verily my prayer and my sacrifice, and my life and my death (all) are for the Lord of the
worlds." (An-am: 163)

Aqa Mahdi Puya says:
This is the purpose of creation, as expressed in the holy book-to act according to the will and the

command of Allah. The most perfect form of action is the absolute submission to His will, that is,
Islam. Therefore of the creatures, whoever is better in manifesting His will and His command
throughout life, will be closer to the purpose of creation, and therefore nearer to Him. The more
perfect in obedience will be nearer to the creator, and the closer they are to Him, the more perfect
they will be in the order of creation.

 
نِومُعِطُْی {57 نَْأ  ُدیرُِأ  امَوَ  قٍزْرِ  نْمِ  مْھُنْمِ  ُدیرُِأ  امَ  }

[Pooya/Ali Commentary 51:57]
Allah is free from all needs. Providing sustenance to His creatures is as good as "feeding Him."

Allah is the sole supplier of the means of sustenance to all. The creatures in aggregate constitute one
family of Allah's creation. Therefore to serve the creation is to serve Allah. 

Aqa Mahdi Puya says:
It clarifies that the purpose of creation (worship and obedience) is of no advantage or benefit to

Allah. On the contrary, it is in the interest of the creatures to abide by His commands.
 

نُیِتمَلْا {58 ِةَّوُقلْا  وُذ  قُاَّزَّرلا  وَھُ  ๡ََّا  َّنِإ  }



[Pooya/Ali Commentary 51:58] 
نِوُلجِعَْتسَْی {59 لاََف  مْھِِباحَصَْأ  بِوُنَذ  لَْثمِ  اًبوُنَذ  اومَُلظَ  نَیذَِّللِ  َّنِإَف  }

[Pooya/Ali Commentary 51:59]
Aqa Mahdi Puya says: 
Dhanub literally means "a bucket full of water, tied to the end of a rope like a tail." Figuratively

used it means the consequence of misdeeds and disobedience, tied to the rope of one's life.
Each generation, that acts like any of its predecessors, should meet a similar fate. 

نَوُدعَوُی {60 يذَِّلا  مُھِمِوَْی  نْمِ  اورَُفكَ  نَیذَِّللِ  لٌیْوََف  }
[Pooya/Ali Commentary 51:60] 



2Chapter
52nd - Tafsir Surah At Tur (The Mount)

رِوُّطلاوَ {1 }
[Pooya/Ali Commentary 52:1]
The adjuration is by five things to assert the certainty of future events in the most emphatic terms in

verse 7 to 28-the coming of judgement and the passing away of this phenomenal world; the future ill
consequences of ill deeds; and the future attainment of bliss and complete realisation of Allah's grace
and mercy as recompense for good deeds.

Tur, the mountain of Sinai, stands for all that which happened during the ministry of Musa.
The book inscribed, according to Aqa Mahdi Puya, neither refers to the Tawrat nor to any other

revealed book, but to that book which is preserved in lawh mahfuz (the secured tablet), unfolded by
revelation to the Holy Prophet for the guidance of mankind in all ages. 

Baytil ma-mur, (the much frequented house), according to Aqa Mahdi Puya, does not refer to any
terrestrial sacred place of worship. "It refers to the place of worship in the heaven", Imam Ali said,
"which is visited every day by thousands of angels around which they circuit and pray and then never
come back again." It implies constant increase in the realm of creation.

"The roof elevated" is the canopy of heaven, to whose height or sublimity no limit can be assigned
by the mind of man. The nebular ocean refers to the beyond physical expanse. Except Tur all
abovenoted signs or things are celestial.

 
رٍوطُسْمَ {2 بٍاَتكِوَ  }

[Pooya/Ali Commentary 52:2] (see commentary for verse 1)
رٍوشُنْمَ {3 قٍّرَ  يِف  }

[Pooya/Ali Commentary 52:3] (see commentary for verse 1)
رِومُعْمَلْا {4 تِیَْبلْاوَ  }

[Pooya/Ali Commentary 52:4] (see commentary for verse 1)
ِعوُفرْمَلْا {5 فِقَّْسلاوَ  }

[Pooya/Ali Commentary 52:5] (see commentary for verse 1)
رِوجُسْمَلْا {6 رِحَْبلْاوَ  }

[Pooya/Ali Commentary 52:6] (see commentary for verse 1)
عٌِقاوََل {7 كَِّبرَ  بَاَذعَ  َّنِإ  }

[Pooya/Ali Commentary 52:7]
Verses 7 to 10 refer to the coming of judgement and passing away of this phenomenal world.
 

ٍعِفاَد {8 نْمِ  ُھَل  امَ  }
[Pooya/Ali Commentary 52:8] (see commentary for verse 7)

ارًوْمَ {9 ءُامََّسلا  رُومَُت  مَوَْی  }
[Pooya/Ali Commentary 52:9] (see commentary for verse 7)



ارًیْسَ {10 لُاَبجِلْا  رُیسَِتوَ  }
[Pooya/Ali Commentary 52:10] (see commentary for verse 7)

ّذكَمُلْلِ {11 نَیِبِ ذٍِئمَوَْی  لٌیْوََف  }
[Pooya/Ali Commentary 52:11] The day of reckoning will be a day of woe to the unjust who

belied the signs of Allah, just as it will be a day of joy and bliss to the righteous believers. Every evil
thought or deed has its own retributive and punishable chain of consequences. Whatever is done in
this life is a preparation for the hereafter, which the disbelievers will find a reality after the day of
judgement, not a farce. They did not take notice of the signs of Allah nor paid attention to the
warnings the messengers of Allah gave them, so there will be no time for repentance. They will roast
in hell, whether they endure it or not.

 
نَوُبَعلَْی {12 ضٍوْخَ  يِف  مْھُ  نَیذَِّلا  }

[Pooya/Ali Commentary 52:12] (see commentary for verse 11)
اعَ̒د {13 مََّنھَجَ  رِاَن  ىَٰلِإ  نَوُّعَدُی  مَوَْی  }

[Pooya/Ali Commentary 52:13] (see commentary for verse 11)
ّذكَُت {14 نَوُبِ اھَِب  مُْتنْكُ  يِتَّلا  رُاَّنلا  هِذِھَٰ  }

[Pooya/Ali Commentary 52:14] (see commentary for verse 11)
نَورُصِبُْت {15 مُْتنَْأ لاَ  مَْأ  اَذھَٰ  رٌحْسَِفَأ  }

[Pooya/Ali Commentary 52:15] (see commentary for verse 11)
نَوُلمَعَْت {16 مُْتنْكُ  امَ  نَوْزَجُْت  امََّنِإ  ۖ مْكُیَْلعَ  ءٌاوَسَ  اورُِبصَْت  وَْأ لاَ  اورُِبصْاَف  اھَوَْلصْا  }

[Pooya/Ali Commentary 52:16] (see commentary for verse 11)
مٍیعَِنوَ {17 تٍاَّنجَ  يِف  نَیقَِّتمُلْا  َّنِإ  }

[Pooya/Ali Commentary 52:17]
The righteous believers will be in the land of eternal bliss. By their own effort and striving they

won Allah's grace and mercy.
Everyone, as an individual, will have full satisfaction (in whatever he or she does) dignity and joy

of companionship. Every one will be purified but will not be merged into one sameness. There will
be a general social satisfaction shared with all whom they loved in this earthly life, all near and dear
ones, provided they had believed and done good deeds, because each individual is responsible for
his conduct and none shall bear another's burden, as stressed in Baqarah: 48, 123, 254; An-am: 165;
Bani Israil: 15; Fatir: 18; Zumar: 7 and Najm: 38.

Relationship of this life has no value in the hereafter unless it is sanctioned by the ties of true faith.
 

مِیحِجَلْا {18 بَاَذعَ  مْھُُّبرَ  مْھُاَقوَوَ  مْھُُّبرَ  مْھُاَتآ  امَِب  نَیھِكِاَف  }
[Pooya/Ali Commentary 52:18] (see commentary for verse 17)

نَوُلمَعَْت {19 مُْتنْكُ  امَِب  اًئیِنھَ  اوُبرَشْاوَ  اوُلكُ  }
[Pooya/Ali Commentary 52:19] (see commentary for verse 17)

نٍیعِ {20 رٍوحُِب  مْھُاَنجَّْوزَوَ  ۖ ةٍَفوُفصْمَ  رٍرُسُ  ىَٰلعَ  نَیِئكَِّتمُ  }
[Pooya/Ali Commentary 52:20] (see commentary for verse 17)

نٌیھِرَ {21 بَسَكَ  امَِب  ئٍرِمْا  ُّلكُ  ۚ ءٍيْشَ  نْمِ  مْھِلِمَعَ  نْمِ  مْھُاَنْتَلَأ  امَوَ  مْھَُتَّیرُِّذ  مْھِِب  اَنقْحَلَْأ  نٍامَیِإِب  مْھُُتَّیرُِّذ  مْھُْتَعَبَّتاوَ  اوُنمَآ  نَیذَِّلاوَ  }
[Pooya/Ali Commentary 52:21] (see commentary for verse 17)

نَوھَُتشَْی {22 اَّممِ  مٍحَْلوَ  ةٍھَكِاَفِب  مْھُاَندَْدمَْأوَ  }
[Pooya/Ali Commentary 52:22] (see commentary for verse 17)

مٌیِثْأَت {23 لاَوَ  اھَیِف  وٌغَْل  اسًْأكَ لاَ  اھَیِف  نَوعُزَاَنَتَی  }



[Pooya/Ali Commentary 52:23] (see commentary for verse 17)
نٌوُنكْمَ {24 ؤٌُلؤُْل  مْھَُّنَأكَ  مْھَُل  نٌامَلْغِ  مْھِیَْلعَ  فُوطَُیوَ  }

[Pooya/Ali Commentary 52:24] (see commentary for verse 17)
نَوُلءَاسََتَی {25 ضٍعَْب  ىَٰلعَ  مْھُضُعَْب  لََبقَْأوَ  }

[Pooya/Ali Commentary 52:25] (see commentary for verse 17)
نَیقِفِشْمُ {26 اَنلِھَْأ  يِف  لُبَْق  اَّنكُ  اَّنِإ  اوُلاَق  }

[Pooya/Ali Commentary 52:26] (see commentary for verse 17)
مِومَُّسلا {27 بَاَذعَ  اَناَقوَوَ  اَنیَْلعَ  ๡َُّا  َّنمََف  }

[Pooya/Ali Commentary 52:27] (see commentary for verse 17)
مُیحَِّرلا {28 ُّرَبلْا  وَھُ  ُھَّنِإ  ُۖ هوعُدَْن  لُبَْق  نْمِ  اَّنكُ  اَّنِإ  }

[Pooya/Ali Commentary 52:28] (see commentary for verse 17)
نٍوُنجْمَ {29 لاَوَ  نٍھِاكَِب  كَِّبرَ  تِمَعِْنِب  تَنَْأ  امََف  رْكَِّذَف  }

[Pooya/Ali Commentary 52:29] 
نِوُنمَلْا {30 بَیْرَ  ھِِب  صَُّبرََتَن  رٌعِاشَ  نَوُلوُقَی  مَْأ  }

[Pooya/Ali Commentary 52:30] 
نَیصِِّبرََتمُلْا {31 نَمِ  مْكَُعمَ  يِّنِإَف  اوصَُّبرََت  لُْق  }

[Pooya/Ali Commentary 52:31]
Refer to Bara-at: 52.
 

نَوغُاطَ {32 مٌوَْق  مْھُ  مَْأ  ۚ اَذھَِٰب  مْھُمُلاَحَْأ  مْھُرُمُْأَت  مَْأ  }
[Pooya/Ali Commentary 52:32] 

نَوُنمِؤُْی {33 لَْب لاَ  ُۚ ھَلَّوَقَت  نَوُلوُقَی  مَْأ  }
[Pooya/Ali Commentary 52:33] 

نَیِقدِاصَ {34 اوُناكَ  نِْإ  ھِلِْثمِ  ثٍیدِحَِب  اوُتْأَیلَْف  }
[Pooya/Ali Commentary 52:34]
Refer to commentary of Baqarah : 23; Yunus: 38; Hud: 13; Bani Israil: 88 and (vi) on page iv.
 

نَوُقلِاخَلْا {35 مُھُ  مَْأ  ءٍيْشَ  رِیْغَ  نْمِ  اوُقلِخُ  مَْأ  }
[Pooya/Ali Commentary 52:35]
Aqa Mahdi Puya says:
This verse refers to the fundamental rule of all sciences that there is no effect if there is no cause.

Nothing can come into being out of nothing or by itself.
 

نَوُنِقوُی {36 لَْب لاَ  ۚ ضَرَْلأْاوَ  تِاوَامََّسلا  اوُقَلخَ  مَْأ  }
[Pooya/Ali Commentary 52:36] 

نَورُطِیْصَمُلْا {37 مُھُ  مَْأ  كَِّبرَ  نُِئازَخَ  مْھَُدنْعِ  مَْأ  }
[Pooya/Ali Commentary 52:37]
Refer to An-am: 50.
 

نٍیِبمُ {38 نٍاطَلْسُِب  مْھُُعمَِتسْمُ  تِْأَیلَْف  ۖ ھِیِف  نَوُعمَِتسَْی  مٌَّلسُ  مْھَُل  مَْأ  }
[Pooya/Ali Commentary 52:38]
Refer to An-am: 35; Hijr: 17 and 18; Safat: 8 to 10.
 

نَوُنَبلْا {39 مُكَُلوَ  تُاَنَبلْا  ُھَل  مَْأ  }



[Pooya/Ali Commentary 52:39]
Refer to Nahl: 57 to 59.
 
 

نَوُلَقْثمُ {40 مٍرَغْمَ  نْمِ  مْھَُف  ارًجَْأ  مْھُُلَأسَْت  مَْأ  }
[Pooya/Ali Commentary 52:40] 

نَوُبُتكَْی {41 مْھَُف  بُیَْغلْا  مُھَُدنْعِ  مَْأ  }
[Pooya/Ali Commentary 52:41] 

نَوُدیكِمَلْا {42 مُھُ  اورَُفكَ  نَیذَِّلاَف  ۖ اًدیْكَ  نَوُدیرُِی  مَْأ  }
[Pooya/Ali Commentary 52:42] 

نَوكُرِشُْی {43 اَّمعَ  ๡َِّا  نَاحَبْسُ  ِۚ ๡َّا  رُیْغَ  َلِإ  ٌھٰ مْھَُل  مَْأ  }
[Pooya/Ali Commentary 52:43] 

مٌوكُرْمَ {44 بٌاحَسَ  اوُلوُقَی  اطًِقاسَ  ءِامََّسلا  نَمِ  اًفسْكِ  اوْرََی  نِْإوَ  }
[Pooya/Ali Commentary 52:44] 

نَوُقَعصُْی {45 ھِیِف  يذَِّلا  مُھُمَوَْی  اوُقلاَُی  ىَّٰتحَ  مْھُرَْذَف  }
[Pooya/Ali Commentary 52:45] 

نَورُصَنُْی {46 مْھُ  لاَوَ  اًئیْشَ  مْھُُدیْكَ  مْھُنْعَ  يِنغُْی  مَوَْی لاَ  }
[Pooya/Ali Commentary 52:46] 

نَومَُلعَْی {47 مْھُرََثكَْأ لاَ  َلوَ  َّنكِٰ َذ  كَلِٰ نَوُد  اًباَذعَ  اومَُلظَ  نَیذَِّللِ  َّنِإوَ  }
[Pooya/Ali Commentary 52:47] 

مُوُقَت {48 نَیحِ  كَِّبرَ  دِمْحَِب  حِّْبسَوَ  ۖ اَنِنُیعَْأِب  كََّنِإَف  كَِّبرَ  مِكْحُلِ  رِْبصْاوَ  }
[Pooya/Ali Commentary 52:48] 

مِوجُُّنلا {49 رَاَبدِْإوَ  ُھحِّْبسََف  لِیَّْللا  نَمِوَ  }
[Pooya/Ali Commentary 52:49]
About spending a part of the night in prayers see Bani Israil: 78 and 79. 



3Chapter
53rd - Tafsir Surah An Najm (The Stars)

ىٰوَھَ {1 اَذِإ  مِجَّْنلاوَ  }
[Pooya/Ali Commentary 53:1]
It is reported by Ibn Abbas that one night, after praying the Isha salat, the Holy Prophet told his

companions: "At dawn, tomorrow, a star will descend on the earth from the heaven. On
whomsoever's house it will come upon will be my heir, my successor, and he is the divinely
commissioned guide." The star descended on Ali's house. The hypocrites began to whisper that in
love of Ali the Holy Prophet had gone astray. On this occasion these verses were revealed. The Holy
Prophet is mentioned as sahib (companion) because he was living among the people addressed in this
verse.

"He does not speak of his own will" has also been mentioned in Deuteronomy 18: 18-:
"Then the Lord said to me (Musa) :"I will raise up for them a prophet like you, one of their own

race, and I will put my words into his mouth. He shall convey all my commands to them."
It is also mentioned in John 16: 18:
(Isa said): "However, when he comes who is the spirit of truth, he will guide you into all the truth;

for he will not speak on his own authority, but will tell only what he hears; and he will make known
to you the things that are coming."

The Holy Prophet was always in communion with Allah. Whatever he said was the word of Allah
and

his actions were the fulfilment of the divine will, yet at the time of the treaty of Hudaybiya his close
companion had doubts about his prophethood despite many verses of the Quran which assert that
which has been said in verse 2 to 4, and his reputation as the most trustworthy and truthful among the
people of Makka. (See commentary of Fat-h: 1).

 
ىٰوَغَ {2 امَوَ  مْكُُبحِاصَ  َّلضَ  امَ  }

[Pooya/Ali Commentary 53:2] (see commentary for verse 1)
ىٰوَھَلْا {3 نِعَ  قُطِنَْی  امَوَ  }

[Pooya/Ali Commentary 53:3] (see commentary for verse 1)
ىٰحَوُی {4 يٌحْوَ  َّلاِإ  وَھُ  نِْإ  }

[Pooya/Ali Commentary 53:4] (see commentary for verse 1)
ىٰوَُقلْا {5 ُدیدِشَ  ُھمََّلعَ  }

[Pooya/Ali Commentary 53:5]
To know who is the teacher of the Holy Prophet see commentary of verses 2 to 4 of Ar Rahman. 
Shadidul Quwa, "the supreme in power", is Allah. To translate and interpret it as the angel Jibrail

is to belie the verses 30 to 38 of Baqarah (see commentary) and verse 75 of Sad, because Jibrail was
one of the angels who prostrated themselves before Adam when Adam taught them "the names" they
did not know. As mentioned in the commentary of the verses of al Baqarah, on the authority of well



known Muslim scholars. (Refer to Durr al Manthur, Kanzul Ammal, Yanabi al Mawaddat, Riaz al
Nuzra and Arjah al Mutalib), "the names" were-Muhammad, Ali, Fatimah, Hasan, Husayn. Even if
"the names" are interpreted as wisdom, then too Jibrail cannot be the teacher of the Holy Prophet, as
the Holy Prophet is the superior most prophet among all the prophets of Allah in wisdom and all other
attributes. In verse 75 of Sad Allah asks Shaytan: "Are you arrogant, or are you one of the alin (the
high ones)?" It means there were some servants of Allah described as alin (plural of ali) who were
superior to Adam, therefore, exempted from prostrating themselves before Adam on account of their
superiority over him. So it is proved that it is Allah who taught the Holy Prophet and from no mortal
created being he received any kind of knowledge as mentioned in the commentary of Baqarah: 78 and
other verses in connection with the interpretation of the word "ummi".

 
ىٰوََتسْاَف {6 ٍةَّرمِ  وُذ  }

[Pooya/Ali Commentary 53:6]
Refer to the commentary of Bani Israil: 1 for mi-raj (ascension). The Holy Prophet held in view

the entire universe from the highest position, where he found Jibrail. Then the Holy Prophet drew
near to Allah "till a distance of two bows or still nearer." The nearness described by "still nearer"
cannot be imagined by human mind. It is the nearest nearness possible between the finite and the
infinite. Arabic idiom qaba qawsayn indicate extreme nearness. "The drawn bows, with their chords
touching," make a circle of union, yet the Holy Prophet is not to be considered as totally absorbed
into divinity. The nearness stands for the highest position of the Holy Prophet in the order of creation-
the nearest to Allah. It was a custom among the Arabs that when two individuals joined their bows it
implied that both of them were united or bound by an agreement to shoot their arrows simultaneously
in one direction. 

Fatadalla implies that the Holy Prophet brought himself low in utmost humility before the manifest
glory of the Lord of the worlds to express his gratitude for the unique divine grace bestowed on him.

For all the details of ascension (mi-raj) see commentary of Bani Israil: 1.
The nature of communion with Allah at their nearest point is incommunicable and

incomprehensible to any one who is not from the Holy Prophet. 
Aqa Mahdi Puya says:
Verses I to 8 assert the infallibility of the Holy Prophet in his movement between the creator and

the creation, similar to the movement of the star in its orbit. He neither deviates nor does or say
anything other than what is revealed to him. The degree of his realisation and knowledge of all that
which has been created is as perfect as the creator, save the finest span between the finite and the
infinite.

The first degree of realisation he reached is the scene of istiwa in the highest part of the horizon
which is the highest stage of the angelic force, at which appear the two arcs-the arc of creation and
the arc of godhead-to meet each other. Here the Holy Prophet and Jibrail heard a voice (saying):

"Glory be to Me. I am the Lord of the angels and the spirits. My mercy subdues My wrath."
Then moving further beyond the dualistic view, he entered the state of awaiting or pending (not

terminated) between the finite and the infinite, joining point of the two arcs, after which comes the
phase of aw adna where all dualistic considerations concerning the two arcs disappear. The whole
becomes a circle wherein the absolute infinite manifests overall encompassment and penetration. At
this stage of total submission and absorption, the Holy Prophet comes into direct communion with the
infinite absolute and receives most important message which is known to him and his Lord.

Imam Jafar bin Muhammad as Sadiq said:



"It was in this state the command relating to wilayah or imamah with finality was revealed to the
Holy Prophet."

The Imam further said that "what he saw" has nothing to do with the ordinary sense of seeing but it
refers to the realisation the cognitive self of the Holy Prophet achieved. 

Hawa, in the sense of inclination, implies that the stars in their movement are inclined to either go
up or down. As their movement is regular, it becomes a guidance for mankind. The Quran draws
man's attention to the conduct of the Holy Prophet which is nothing but carrying out the commands of
Allah in letter and spirit-a guidance to mankind to find the right path in the darkness of worldly
wanderings and temptations.

The assertion made in verses 2 to 4 concerning his life in this world is not restricted to any
particular event, aspect or period but applies to his entire life from the day he came in this world to
the day he departed. Ali ibn abi Talib in the Nahj al Balagha describes the infallibility and the unique
excellences of the Holy Prophet in the highest form of style and substance ever thought or said by any
one till today

 
ىَٰلعَْلأْا {7 قُِفُلأْاِب  وَھُوَ  }

[Pooya/Ali Commentary 53:7] (see commentary for verse 6)
ىَّٰلَدَتَف {8 اَنَد  َّمُث  }

[Pooya/Ali Commentary 53:8] (see commentary for verse 6)
ىَٰندَْأ {9 وَْأ  نِیْسَوَْق  بَاَق  نَاكََف  }

[Pooya/Ali Commentary 53:9] (see commentary for verse 6)
ىٰحَوَْأ {10 امَ  هِدِبْعَ  ىَٰلِإ  ىٰحَوَْأَف  }

[Pooya/Ali Commentary 53:10] (see commentary for verse 6)
ىَٰأرَ {11 امَ  ُداؤَُفلْا  بََذكَ  امَ  }

[Pooya/Ali Commentary 53:11]
Eyes can see matter. Allah is the creator of matter. He Himself is not matter. No finite being can

ever see the infinite. The Holy Prophet saw the manifestation of His glory and power in the heaven.
The quality of glory the Holy Prophet saw there was different from any that is visible on the earth, so
when he narrated what he saw to the dwellers of the earth, those among them who did not have the
elementary knowledge of the spiritual existence disputed with him concerning what he saw during his
ascension

 
ىٰرََی {12 امَ  ىَٰلعَ  ُھَنورُامَُتَفَأ  }

[Pooya/Ali Commentary 53:12] (see commentary for verse 11)
ىٰرَخُْأ {13 ًةَلزَْن  ُهآرَ  دَْقَلوَ  }

[Pooya/Ali Commentary 53:13]
The Holy Prophet saw Jibrail at sidratil muntaha beyond which neither any angel nor any other

created being could pass. Then Jibrail told him: "I shall not take another step from here." The Holy
Prophet went ahead and that which happened there is mentioned in verses 8, 9 and 10.

 
ىٰھََتنْمُلْا {14 ِةرَدْسِ  َدنْعِ  }

[Pooya/Ali Commentary 53:14] (see commentary for verse 13)
ىٰوَْأمَلْا {15 ُةَّنجَ  اھََدنْعِ  }

[Pooya/Ali Commentary 53:15]
In the region of bliss beyond sidratil muntaha the Holy Prophet saw the glory of the kingdom of



Allah, and became fully aware of the wisdom governing it.
There were wonders both spiritual and sensible but the Holy Prophet, neither dazzled nor

confounded, remained firm and self-possessed, engrossed in the unique experience of beholding the
glory of the Lord. There was no visual delusion nor any intellectual or emotional disturbance.

The arsh or throne (the seat of divine authority) and Allah's presence are figuratively localised in
the highest heaven because human knowledge and imagination are unable to understand the
dimensionless existence and sway of the eternal Lord of the worlds with the theories of time and
space. Verse 255 of al Baqarah: says: "His throne (presence, wisdom and authority) extends over the
heavens and the earth (whole universe)". See commentary of Baqarah : 255. In the case of Musa it
was but a prefigurament of the divine effulgence on this earth. See commentary of Ta Ha: 10 to 14;
Qasas: 30; and also Exodus 3: 1 to 6 in the Old Testament. Through a fire in the bush Allah granted
Musa a little manifestation of His glory on the mountain of Sinai. Refer to Araf: 143 for what took
place when Musa saw the manifestation of divine glory. In case of the Holy Prophet it was divine
glory in its full splendour in the highest heaven which he saw, understood and absorbed as verse 18
confirms.

 
ىٰشَغَْی {16 امَ  َةرَدْسِّلا  ىشَغَْی  ذِْإ  }

[Pooya/Ali Commentary 53:16] (see commentary for verse 15)
ىَٰغطَ {17 امَوَ  رُصََبلْا  غَازَ  امَ  }

[Pooya/Ali Commentary 53:17] (see commentary for verse 15)
ىٰرَبْكُلْا {18 ھِِّبرَ  تِاَیآ  نْمِ  ىَٰأرَ  دَْقَل  }

[Pooya/Ali Commentary 53:18] (see commentary for verse 15)
ىَّٰزُعلْاوَ {19 تََّلالا  مُُتیَْأرََفَأ  }

[Pooya/Ali Commentary 53:19]
When the Holy Prophet was reciting verses one of the idolators recited: "There are the lofty idols,

verily their intercession is sought." See commentary of Hajj: 52 and 53 on page 743 for full details.
 

ىٰرَخُْلأْا {20 َةَثلِاَّثلا  َةاَنمَوَ  }
[Pooya/Ali Commentary 53:20] (see commentary for verse 19)

ىَٰثنُْلأْا {21 ُھَلوَ  رُكََّذلا  مُكَُلَأ  }
[Pooya/Ali Commentary 53:21]
See commentary of Nahl: 57, 58, Zukhruf: 16, 17 and Tur: 39.
 

ىٰزَیضِ {22 ٌةمَسِْق  اًذِإ  كَلِْت  }
[Pooya/Ali Commentary 53:22] (see commentary for verse 21)
مُھِِّبرَ نْمِ  مْھُءَاجَ  دَْقَلوَ  ۖ سُُفنَْلأْا  ىوَھَْت  امَوَ  َّنَّظلا  َّلاِإ  نَوُعِبَّتَی  نِْإ  ۚ نٍاطَلْسُ  نْمِ  اھَِب  ๡َُّا  لَزَنَْأ  امَ  مْكُؤُاَبآوَ  مُْتنَْأ  اھَومُُتیَّْمسَ  ءٌامَسَْأ  َّلاِإ  يَھِ  نِْإ 

ىَٰدھُلْا {23 }
[Pooya/Ali Commentary 53:23]
Refer to Araf: 71 and Yusuf: 40.
The false gods the idolaters worship are nothing but names they give to sticks or stones, ideas or

men living or dead.
 

ىَّٰنمََت {24 امَ  نِاسَنْلإِْلِ  مَْأ  }
[Pooya/Ali Commentary 53:24]
Man's desires are dictated by his whims and fancies, so he worships false gods and ideas and



generates evil and disorder. The true source of guidance and light is Allah. He is the ultimate goal to
which all persons and things (all existence) return. Sovereignty, from beginnings to end, exclusively
belongs to Allah.

 
ىَٰلوُلأْاوَ {25 ُةرَخِلآْا  ھَِّللَِف  }

[Pooya/Ali Commentary 53:25] (see commentary for verse 24)
ىٰضَرَْیوَ {26 ءُاشََی  نْمَلِ  ๡َُّا  نََذْأَی  نَْأ  دِعَْب  نْمِ  َّلاِإ  اًئیْشَ  مْھُُتعَاَفشَ  يِنغُْت  تِاوَامََّسلا لاَ  يِف  كٍَلمَ  نْمِ  مْكَوَ  }

[Pooya/Ali Commentary 53:26]
There will be no intercession available to the disbelievers, but Allah has given permission to the

Holy Prophet and his Ahl ul Bayt to intercede and advocate on behalf of the believers. Refer to the
commentary of Baqarah: 48. There are several verses in the Quran in which it is clearly stated that
Allah gives permission of intercession to whom He pleases. So the theory of "no intercession at all"
is unquranic and contrary to the will of Allah.

 
ىَٰثنُْلأْا {27 َةَیمِسَْت  َةكَِئلاَمَلْا  نَوُّمسَُیَل  ِةرَخِلآْاِب  نَوُنمِؤُْی  نَیذَِّلا لاَ  َّنِإ  }

[Pooya/Ali Commentary 53:27] 
اًئیْشَ {28 قِّحَلْا  نَمِ  يِنغُْی  َّنَّظلا لاَ  َّنِإوَ  ۖ َّنَّظلا  َّلاِإ  نَوُعِبَّتَی  نِْإ  ۖ مٍلْعِ  نْمِ  ھِِب  مْھَُل  امَوَ  }

[Pooya/Ali Commentary 53:28] 
اَینُّْدلا {29 َةاَیحَلْا  َّلاِإ  دْرُِی  مَْلوَ  اَنرِكْذِ  نْعَ  ىَّٰلوََت  نْمَ  نْعَ  ضْرِعَْأَف  }

[Pooya/Ali Commentary 53:29] 
ىَٰدَتھْا {30 نِمَِب  مَُلعَْأ  وَھُوَ  ھِلِیِبسَ  نْعَ  َّلضَ  نْمَِب  مَُلعَْأ  وَھُ  كََّبرَ  َّنِإ  ۚ مِلْعِلْا  نَمِ  مْھُُغَلبْمَ  َذ  كَلِٰ }

[Pooya/Ali Commentary 53:30] 
ىَنسْحُلْاِب {31 اوُنسَحَْأ  نَیذَِّلا  يَزِجَْیوَ  اوُلمِعَ  امَِب  اوءُاسََأ  نَیذَِّلا  يَزِجَْیلِ  ضِرَْلأْا  يِف  امَوَ  تِاوَامََّسلا  يِف  امَ  ๡َِِّوَ  }

[Pooya/Ali Commentary 53:31] 
نِوطُُب يِف  ٌةَّنجَِأ  مُْتنَْأ  ذِْإوَ  ضِرَْلأْا  نَمِ  مْكَُأشَنَْأ  ذِْإ  مْكُِب  مَُلعَْأ  وَھُ  ۚ ِةرَفِغْمَلْا  عُسِاوَ  كََّبرَ  َّنِإ  ۚ مَمََّللا  َّلاِإ  شَحِاوََفلْاوَ  مِْثلإِْا  رَِئاَبكَ  نَوُبِنَتجَْی  نَیذَِّلا 

ىَٰقَّتا {32 نِمَِب  مَُلعَْأ  وَھُ  ۖ مْكُسَُفنَْأ  اوُّكزَُت  لاََف  ۖ مْكُِتاھََّمُأ  }
[Pooya/Ali Commentary 53:32] 
Lamam stands for the intention (to sin) and the sins committed before coming into the fold of Islam,

most likely to be forgiven after repentance and amended conduct. Allah's attributes of mercy and
forgiveness are unlimited. They come into action without our asking if we surrender our wills to Him.
Our prayer helps us to surrender our wills to Him.

As Allah knows our inmost being, it is absurd to justify ourselves, either by pretending that we are
better than we are, or by finding excuses for our misconduct. If we try to safeguard ourselves against
evil with full awareness of the laws made by Him He will appreciate our striving and may forgive us.

 
ىَّٰلوََت {33 يذَِّلا  تَیَْأرََفَأ  }

[Pooya/Ali Commentary 53:33]
"He who turns back" refers to those who forsake the faith like those who left the Holy Prophet in

the midst of danger and ran away from the battles of Uhad and Hunayn.
According to Minhajul Sadiqin Uthman bargained with Abdullah bin Ubay for a camel load of

merchandise if Abdullah would take upon himself the sins of Uthman. After giving the merchandise
Uthman put a stop to alms giving relying upon Abdullah's undertaking. Then these verses were
revealed. If we accept Islam, we must accept it whole-heartedly and not look back to pagan
superstitions. No man can bargain about spiritual matters, for he cannot see what his end will be in
the hereafter. It is the unchangeable law of Allah in every age that no bearer of burden can bear the



burden of another. See commentary of Baqarah: 48, 123, 254; An-am: 165 ; Bani Israil: 15 ; Fatir: 18
and other such verses.

 
ىَٰدكَْأوَ {34 لاًیلَِق  ىٰطَعَْأوَ  }

[Pooya/Ali Commentary 53:34] (see commentary for verse 33)
ىٰرََی {35 وَھَُف  بِیَْغلْا  مُلْعِ  ُهَدنْعَِأ  }

[Pooya/Ali Commentary 53:35] (see commentary for verse 33)
ىٰسَومُ {36 فِحُصُ  يِف  امَِب  ْأَّبَنُی  مَْل  مَْأ  }

[Pooya/Ali Commentary 53:36] (see commentary for verse 33)
ىَّٰفوَ {37 يذَِّلا  مَیھِارَبِْإوَ  }

[Pooya/Ali Commentary 53:37] (see commentary for verse 33)
ىٰرَخُْأ {38 رَزْوِ  ٌةرَزِاوَ  رُزَِت  َّلاَأ  }

[Pooya/Ali Commentary 53:38] (see commentary for verse 33)
ىَٰعسَ {39 امَ  َّلاِإ  نِاسَنْلإِْلِ  سَیَْل  نَْأوَ  }

[Pooya/Ali Commentary 53:39] (see commentary for verse 33)
ىٰرَُی {40 فَوْسَ  ُھَیعْسَ  َّنَأوَ  }

[Pooya/Ali Commentary 53:40] (see commentary for verse 33)
ىَٰفوَْلأْا {41 ءَازَجَلْا  ُهازَجُْی  َّمُث  }

[Pooya/Ali Commentary 53:41] (see commentary for verse 33)
ىٰھََتنْمُلْا {42 كَِّبرَ  ىَٰلِإ  َّنَأوَ  }

[Pooya/Ali Commentary 53:42] 
ىٰكَبَْأوَ {43 كَحَضَْأ  وَھُ  ُھَّنَأوَ  }

[Pooya/Ali Commentary 53:43] 
اَیحَْأوَ {44 تَامََأ  وَھُ  ُھَّنَأوَ  }

[Pooya/Ali Commentary 53:44] 
ىَٰثنُْلأْاوَ {45 رَكََّذلا  نِیْجَوَّْزلا  قََلخَ  ُھَّنَأوَ  }

[Pooya/Ali Commentary 53:45] 
ىَٰنمُْت {46 اَذِإ  ةٍَفطُْن  نْمِ  }

[Pooya/Ali Commentary 53:46] 
ىٰرَخُْلأْا {47 َةَأشَّْنلا  ھِیَْلعَ  َّنَأوَ  }

[Pooya/Ali Commentary 53:47] 
ىَٰنقَْأوَ {48 ىَٰنغَْأ  وَھُ  ُھَّنَأوَ  }

[Pooya/Ali Commentary 53:48] 
ىٰرَعْشِّلا {49 ُّبرَ  وَھُ  ُھَّنَأوَ  }

[Pooya/Ali Commentary 53:49]
Aqa Mahdi Puya says:
In astronomy, Sirius is the highest star, also called day star, in the firmament. It was worshipped by

the Egyptians, the Greeks, the Romans and the pagan Arabs. Allah is the creator, the Lord-nourisher
of the most magnificent creation, therefore worship is due to Him alone.

 
ىَٰلوُلأْا {50 اًداعَ  كََلھَْأ  ُھَّنَأوَ  }

[Pooya/Ali Commentary 53:50]
For the people of Ad see Araf: 65 to 72; for the people of Thamud see Araf: 73 to 79; and for the

people of Nuh see Araf: 59 to 64.



 
ىَٰقبَْأ {51 امََف  َدومَُثوَ  }

[Pooya/Ali Commentary 53:51] (see commentary for verse 50)
ىَٰغطَْأوَ {52 مََلظَْأ  مْھُ  اوُناكَ  مْھَُّنِإ  ۖ لُبَْق  نْمِ  ٍحوُن  مَوَْقوَ  }

[Pooya/Ali Commentary 53:52] (see commentary for verse 50)
ىٰوَھَْأ {53 َةكَفَِتؤْمُلْاوَ  }

[Pooya/Ali Commentary 53:53] (see commentary for verse 50)
ىَّٰشغَ {54 امَ  اھَاَّشَغَف  }

[Pooya/Ali Commentary 53:54] (see commentary for verse 50)
ىٰرَامََتَت {55 كَِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 53:55]
There is a similar query in surah ar Rahman. Every gift man has is from Allah and to save him from

the just punishment of his sins, He sent messengers and prophets to warn him.
Aqa Mahdi Puya says:
The minutest functions in the universe are subject to Allah's sovereignty, so the whole universe is

before him in a single view at every moment.
 

ىَٰلوُلأْا {56 رُِذُّنلا  نَمِ  رٌیذَِن  اَذھَٰ  }
[Pooya/Ali Commentary 53:56] 

ُةَفزِلآْا {57 تَِفزَِأ  }
[Pooya/Ali Commentary 53:57]
Aqa Mahdi Puya says:
According to Ibn Arabi it may refer to the advent of Imam Mahdi al Qa-im. See commentary of

Bara-at: 32 and 33, Fat-h: 28 and Saff: 9.
 

ٌةَفشِاكَ {58 ๡َِّا  نِوُد  نْمِ  اھََل  سَیَْل  }
[Pooya/Ali Commentary 53:58] 

نَوُبجَعَْت {59 ثِیدِحَلْا  اَذھَٰ  نْمَِفَأ  }
[Pooya/Ali Commentary 53:59] 

نَوكُبَْت {60 لاَوَ  نَوكُحَضَْتوَ  }
[Pooya/Ali Commentary 53:60] 

نَوُدمِاسَ {61 مُْتنَْأوَ  }
[Pooya/Ali Commentary 53:61] 

اوُدُبعْاوَ ۩ {62  ๡َِِّ اوُدجُسْاَف  }
[Pooya/Ali Commentary 53:62]
Prostration is compulsory after reciting this verse.
  



4Chapter
54th - Tafsir Surah Al Qamar (The Moon)

رُمََقلْا {1 َّقشَنْاوَ  ُةعَاَّسلا  تَِبرََتقْا  }
[Pooya/Ali Commentary 54:1]
The reference is a famous miracle of the Holy Prophet, recorded in several authentic traditions of

the companions, particularly of the Ahl ul Bayt whose evidence is always true, performed at the
insistent demand of the pagans and the Jews. The Jews who saw this miracle became Muslims but
Abu Jahl said: "This is magic continuous". It is written in the Book of Joshua 10: 13: "So the sun
stood still and the moon halted until a nation had taken vengeance on its enemies." So the Jews and
the Christians cannot deny the possibility of "divine adjustment" in the solar system.

Some commentators think that the past tense is used here for the future-the moon will be rent
asunder at the approach of the resurrection. Firstly authentic traditions relate the cleaving asunder of
the moon, secondly the observation "this is magic continuous" in verse 2 leaves no room for the
speculation of the enemies of the Holy Prophet. Even the Qadiani commentators, who habitually deny
miracles, accept the incident to have taken place. 

Aqa Mahdi Puya says:
Those who deny the miracle performed by the Holy Prophet will be punished as the people of Nuh

were punished. Refer to verses 9 to 15.
 

ٌّرمَِتسْمُ {2 رٌحْسِ  اوُلوُقَیوَ  اوضُرِعُْی  ًةَیآ  اوْرََی  نِْإوَ  }
[Pooya/Ali Commentary 54:2] (see commentary for verse 1)

ٌّرقَِتسْمُ {3 رٍمَْأ  ُّلكُوَ  ۚ مْھُءَاوَھَْأ  اوُعَبَّتاوَ  اوُبَّذكَوَ  }
[Pooya/Ali Commentary 54:3]
The prevalence of evil and the persecution of the truthful may have their day, but there is an end

when the evil shall be punished.
 

رٌجََدزْمُ {4 ھِیِف  امَ  ءِاَبنَْلأْا  نَمِ  مْھُءَاجَ  دَْقَلوَ  }
[Pooya/Ali Commentary 54:4]
The recounting of the sins of past generations, having been punished with exemplary punishments,

when they belied the messengers sent to them with the message of Allah, should open the eyes of the
disbelievers and check them in their obstinate belying and sinning. For a time godlessness seems to
triumph, but this triumph is shortlived. There is inevitable reckoning on the day of judgement. Refer to
Ta Ha: 108 to 111 for the callers who will summon all created beings on the day of reckoning and
direct them to the presence of the Lord of the worlds. It will be terrible day for the disbelievers.

Five of the stories of the sins of past generations are referred to in the verses 9 to 42 of this surah.
 

رُُذُّنلا {5 نِغُْت  امََف  ٌۖ ةَغلِاَب  ٌةمَكْحِ  }
[Pooya/Ali Commentary 54:5] (see commentary for verse 4)



رٍكُُن {6 ءٍيْشَ  ىَٰلِإ  ِعاَّدلا  عُدَْی  مَوَْی  ۘ مْھُنْعَ  َّلوََتَف  }
[Pooya/Ali Commentary 54:6] (see commentary for verse 4)

رٌشَِتنْمُ {7 ٌدارَجَ  مْھَُّنَأكَ  ثِاَدجَْلأْا  نَمِ  نَوجُرُخَْی  مْھُرُاصَبَْأ  اًعَّشخُ  }
[Pooya/Ali Commentary 54:7] (see commentary for verse 4)

رٌسِعَ {8 مٌوَْی  اَذھَٰ  نَورُِفاكَلْا  لُوُقَی  ِۖ عاَّدلا  ىَلِإ  نَیعِطِھْمُ  }
[Pooya/Ali Commentary 54:8] (see commentary for verse 4)

رَجُِدزْاوَ {9 نٌوُنجْمَ  اوُلاَقوَ  اَنَدبْعَ  اوُبَّذكََف  ٍحوُن  مُوَْق  مْھَُلبَْق  تَْبَّذكَ  }
[Pooya/Ali Commentary 54:9]
For the people of Nuh refer to Araf 59 to 64; Hud: 25 to 48 and Shu-ara: 105 to 122.
 

رْصَِتنْاَف {10 بٌوُلغْمَ  يِّنَأ  ُھَّبرَ  اعََدَف  }
[Pooya/Ali Commentary 54:10] (see commentary for verse 9)

رٍمِھَنْمُ {11 ءٍامَِب  ءِامََّسلا  بَاوَبَْأ  اَنحَْتَفَف  }
[Pooya/Ali Commentary 54:11] (see commentary for verse 9)

رَدُِق {12 دَْق  رٍمَْأ  ىَٰلعَ  ءُامَلْا  ىَقَتلْاَف  اًنوُیعُ  ضَرَْلأْا  اَنرَّْجَفوَ  }
[Pooya/Ali Commentary 54:12] (see commentary for verse 9)

رٍسُُدوَ {13 ٍحاوَلَْأ  تِاَذ  ىَٰلعَ  ُهاَنلْمَحَوَ  }
[Pooya/Ali Commentary 54:13] (see commentary for verse 9)

رَفِكُ {14 نَاكَ  نْمَلِ  ءًازَجَ  اَنِنُیعَْأِب  يرِجَْت  }
[Pooya/Ali Commentary 54:14] (see commentary for verse 9)

رٍكَِّدمُ {15 نْمِ  لْھََف  ًةَیآ  اھَاَنكْرََت  دَْقَلوَ  }
[Pooya/Ali Commentary 54:15] (see commentary for verse 9)

رُِذُنوَ {16 يِباَذعَ  نَاكَ  فَیْكََف  }
[Pooya/Ali Commentary 54:16] (see commentary for verse 9)

رٍكَِّدمُ {17 نْمِ  لْھََف  ّذللِ  رِكِْ نَآرُْقلْا  اَنرَّْسَی  دَْقَلوَ  }
[Pooya/Ali Commentary 54:17]
While the Quran contains profundities of thought and subtleties of meaning; but so far a lessons of

meekness, humility and willing surrender to Allah are to be deduced from it, there is no difficulty.
 

رُِذُنوَ {18 يِباَذعَ  نَاكَ  فَیْكََف  ٌداعَ  تَْبَّذكَ  }
[Pooya/Ali Commentary 54:18]
For the people of Ad see Araf: 65 to 72; Hud: 50 to 60; Ha Mim: 15 and 16.
 

رٍّمَِتسْمُ {19 سٍحَْن  مِوَْی  يِف  ارًصَرْصَ  احًیرِ  مْھِیَْلعَ  اَنلْسَرَْأ  اَّنِإ  }
[Pooya/Ali Commentary 54:19] (see commentary for verse 18)

رٍعَِقنْمُ {20 لٍخَْن  زُاجَعَْأ  مْھَُّنَأكَ  سَاَّنلا  عُزِنَْت  }
[Pooya/Ali Commentary 54:20] (see commentary for verse 18)

رُِذُنوَ {21 يِباَذعَ  نَاكَ  فَیْكََف  }
[Pooya/Ali Commentary 54:21] (see commentary for verse 18)

رٍكَِّدمُ {22 نْمِ  لْھََف  ّذللِ  رِكِْ نَآرُْقلْا  اَنرَّْسَی  دَْقَلوَ  }
[Pooya/Ali Commentary 54:22] 

رُِذُّنلاِب {23 ُدومَُث  تَْبَّذكَ  }
[Pooya/Ali Commentary 54:23]
For the people of Thamud see Araf 73 to 79; Hud: 61 to 68 and Ha Mim: 17 and 18



 
رٍُعسُوَ {24 لٍلاَضَ  يفَِل  اًذِإ  اَّنِإ  ُھُعِبَّتَن  اًدحِاوَ  اَّنمِ  ارًشََبَأ  اوُلاَقَف  }

[Pooya/Ali Commentary 54:24] (see commentary for verse 23)
رٌشَِأ {25 بٌاَّذكَ  وَھُ  لَْب  اَنِنیَْب  نْمِ  ھِیَْلعَ  ّذلا  رُكِْ يَقِلُْأَأ  }

[Pooya/Ali Commentary 54:25] (see commentary for verse 23)
رُشَِلأْا {26 بُاَّذكَلْا  نِمَ  اًدغَ  نَومَُلعَْیسَ  }

[Pooya/Ali Commentary 54:26] (see commentary for verse 23)
رِْبطَصْاوَ {27 مْھُبْقَِترْاَف  مْھَُل  ًةَنْتِف  ةَِقاَّنلا  وُلسِرْمُ  اَّنِإ  }

[Pooya/Ali Commentary 54:27] (see commentary for verse 23)
رٌضََتحْمُ {28 بٍرْشِ  ُّلكُ  ۖ مْھَُنیَْب  ٌةمَسِْق  ءَامَلْا  َّنَأ  مْھُْئِّبَنوَ  }

[Pooya/Ali Commentary 54:28] (see commentary for verse 23)
رََقَعَف {29 ىٰطَاَعَتَف  مْھَُبحِاصَ  اوَْداَنَف  }

[Pooya/Ali Commentary 54:29] (see commentary for verse 23)
رُِذُنوَ {30 يِباَذعَ  نَاكَ  فَیْكََف  }

[Pooya/Ali Commentary 54:30] (see commentary for verse 23)
رِظَِتحْمُلْا {31 مِیشِھَكَ  اوُناكََف  ًةَدحِاوَ  ًةحَیْصَ  مْھِیَْلعَ  اَنلْسَرَْأ  اَّنِإ  }

[Pooya/Ali Commentary 54:31] (see commentary for verse 23)
رٍكَِّدمُ {32 نْمِ  لْھََف  ّذللِ  رِكِْ نَآرُْقلْا  اَنرَّْسَی  دَْقَلوَ  }

[Pooya/Ali Commentary 54:32] (see commentary for verse 23)
رُِذُّنلاِب {33 طٍوُل  مُوَْق  تَْبَّذكَ  }

[Pooya/Ali Commentary 54:33] 
رٍحَسَِب {34 مْھُاَنیَّْجَن  ۖ طٍوُل  لَآ  َّلاِإ  اًبصِاحَ  مْھِیَْلعَ  اَنلْسَرَْأ  اَّنِإ  }

[Pooya/Ali Commentary 54:34] 
رَكَشَ {35 نْمَ  يزِجَْن  َذكَ  كَلِٰ ۚ اَندِنْعِ  نْمِ  ًةمَعِْن  }

[Pooya/Ali Commentary 54:35] 
رُِذُّنلاِب {36 اوْرَامََتَف  اَنَتشَطَْب  مْھُرََذنَْأ  دَْقَلوَ  }

[Pooya/Ali Commentary 54:36] 
رُِذُنوَ {37 يِباَذعَ  اوُقوُذَف  مْھَُنُیعَْأ  اَنسْمَطََف  ھِفِیْضَ  نْعَ  ُهوُدوَارَ  دَْقَلوَ  }

[Pooya/Ali Commentary 54:37] 
ٌّرقَِتسْمُ {38 بٌاَذعَ  ًةرَكُْب  مْھُحََّبصَ  دَْقَلوَ  }

[Pooya/Ali Commentary 54:38] 
رُِذُنوَ {39 يِباَذعَ  اوُقوُذَف  }

[Pooya/Ali Commentary 54:39] 
رٍكَِّدمُ {40 نْمِ  لْھََف  ّذللِ  رِكِْ نَآرُْقلْا  اَنرَّْسَی  دَْقَلوَ  }

[Pooya/Ali Commentary 54:40] 
رُُذُّنلا {41 نَوْعَرِْف  لَآ  ءَاجَ  دَْقَلوَ  }

[Pooya/Ali Commentary 54:41]
For Musa and Firawn see Ta Ha: 9 to 98.
 

رٍدَِتقْمُ {42 زٍیزِعَ  َذخَْأ  مْھُاَنذْخََأَف  ّلكُ  اھَِ اَنِتاَیآِب  اوُبَّذكَ  }
[Pooya/Ali Commentary 54:42] (see commentary for verse 41)

رُِبُّزلا {43 يِف  ٌةءَارََب  مْكَُل  مَْأ  َلوُأ  مْكُِئٰ نْمِ  رٌیْخَ  مْكُرُاَّفكَُأ  }
[Pooya/Ali Commentary 54:43]
These verses refer to the battle of Badr. See Ali Imran: 13; Anfal: 5 to 19 and 42: to 48.



 
رٌصَِتنْمُ {44 عٌیمِجَ  نُحَْن  نَوُلوُقَی  مَْأ  }

[Pooya/Ali Commentary 54:44] (see commentary for verse 43)
رَُبُّدلا {45 نَوُّلوَُیوَ  عُمْجَلْا  مُزَھُْیسَ  }

[Pooya/Ali Commentary 54:45] (see commentary for verse 43)
ُّرمََأوَ {46 ىٰھَدَْأ  ُةعَاَّسلاوَ  مْھُُدعِوْمَ  ُةعَاَّسلا  لَِب  }

[Pooya/Ali Commentary 54:46]
The unjust men are puffed up with pride on account of their numbers and their resources, but more

often they are punished in this world, and certainly in the hereafter. Their punishment is for ever. The
unjust think that the godly are straying, and mad, particularly when they are in power and in the
enjoyment of all the good things of this life. Refer to Ya Sin: 63 to 67.

 
رٍُعسُوَ {47 لٍلاَضَ  يِف  نَیمِرِجْمُلْا  َّنِإ  }

[Pooya/Ali Commentary 54:47] (see commentary for verse 46)
رََقسَ {48 َّسمَ  اوُقوُذ  مْھِھِوجُوُ  ىَٰلعَ  رِاَّنلا  يِف  نَوُبحَسُْی  مَوَْی  }

[Pooya/Ali Commentary 54:48] (see commentary for verse 46)
رٍَدَقِب {49 ُهاَنقَْلخَ  ءٍيْشَ  َّلكُ  اَّنِإ  }

[Pooya/Ali Commentary 54:49] 
رِصََبلْاِب {50 ٍحمَْلكَ  ٌةَدحِاوَ  َّلاِإ  اَنرُمَْأ  امَوَ  }

[Pooya/Ali Commentary 54:50]
Refer to Baqrah: 117; Nahl: 40; Maryam: 35; Ya Sin: 83; Mumin: 68.
 

رٍكَِّدمُ {51 نْمِ  لْھََف  مْكُعَاَیشَْأ  اَنكَْلھَْأ  دَْقَلوَ  }
[Pooya/Ali Commentary 54:51]
Refer to the references mentioned in the commentary of verses 9 to 16; 18 to 21; 23 to 32; 33 to 39;

41 and 42 of this surah for the destruction of the disbelievers. 
رُِبُّزلا {52 يِف  ُهوُلَعَف  ءٍيْشَ  ُّلكُوَ  }

[Pooya/Ali Commentary 54:52] 
رٌطََتسْمُ {53 رٍیِبكَوَ  رٍیغِصَ  ُّلكُوَ  }

[Pooya/Ali Commentary 54:53] 
رٍھََنوَ {54 تٍاَّنجَ  يِف  نَیقَِّتمُلْا  َّنِإ  }

[Pooya/Ali Commentary 54:54] 
رٍدَِتقْمُ {55 كٍیلِمَ  َدنْعِ  قٍدْصِ  دَِعقْمَ  يِف  }

[Pooya/Ali Commentary 54:55] 



5Chapter
55th - Tafsir Surah Ar Rahman (The Beneficent)

نُمَٰحَّْرلا {1 }
[Pooya/Ali Commentary 55:1]
Refer to the summary of surah al Fatihah and commentary of verse 1 of al Fatihah for AR

RAHMAN, the beneficent. For His all-embracing mercy or beneficence see Araf: 156.
 

نَآرُْقلْا {2 مََّلعَ  }
[Pooya/Ali Commentary 55:2]
It is the beneficent Lord who taught the Quran to the Holy Prophet. Allah is the teacher. The book is

that which was taught. The book is the manifestation of the universal grace of Allah who Himself is
its teacher; and according to the Quran the sole manifestation of His rahmaniyyat is the Holy Prophet.
Refer to Anbiya: 107.

 
نَاسَنْلإِْا {3 قََلخَ  }

[Pooya/Ali Commentary 55:3]
Refer to the commentary of Baqarah: 30 to 38; Hijr: 26 to 29 and Sajdah: 9. The first man, Adam,

was created pure, free from sin. Verse 9 of Hijr says that Allah breathed His spirit (ruh) into man
(Adam), so he reflected divinity which carried knowledge originating from the beneficent Lord as
stated in verse 31 of al Baqarah-Allah taught Adam "the names" (the actuality of the panjatan),the
source of knowledge of all things. According to verse 59 of An-am the knowledge of everything, wet
or dry, is in the Quran. This is the man who has been referred to in verse 3. Sinning was introduced to
man by Iblis after man's creation. Allah asked the angels to prostrate before Adam after breathing His
spirit into him. The prostration was not made before the body of Adam but before the spirit of Allah
which carried life or existence (hayat), knowledge (ilm) and authority (qudrat). As the angels did not
have the knowledge taught to Adam, the command to accept Adam's superiority was just. It means that
the integration of divine faculties in Adam took place because of the spirit of Allah which purified
him. Adam was the grand sire of the thoroughly purified Ahl ul Bayt mentioned in Ahzab: 33.

The Holy Prophet said:
"I was the prophet of Allah when Adam was yet in the (womb) of water and clay.
It was my light (nur) which Allah created before all creation."
Thus "man" (insan) referred to in this verse is the divinely conditioned, integrated and perfected

being of the Holy Prophet. It was this original purity of the Holy Prophet which, when was invested
with Adam, entitled him to receive obeisance from the angels. The Holy Prophet's light passed
through the progeny of Adam, manifested in the messengers and prophets of Allah, and reached Abdul
Muttalib. Then it bifurcated into his two sons Abdullah and Abu Talib; and from Abdullah it
manifested in Muhammad and from Abu Talib it manifested in Ali.

The Holy Prophet said:



"I and Ali are from one and the same light."
Then again these two rays of the divine light were united, through Ali and Fatimah, and manifested

in Hasan, Husayn and the nine Imams in their progeny mentioned in the commentary of Baqarah :124.
The light of the perfected man, the Holy Prophet, carried wisdom, purity and authority and

manifested them in the chain of prophets as mentioned above. Verse 14 of Ala and verse 9 of Shams
say: "He indeed will succeed who cleanses (purifies) himself." So those who desire to attain success
have to attach themselves to the thoroughly purified Ahl ul Bayt and follow their teachings and life
pattern. Any deviation from them will lead to pollution, evil and wickedness. Bayan means intelligent
speech, power of expression, capacity to understand clearly the relations of things and revelation in
nature and to explain them. The revelation given to man through prophets is the highest example
of bayan as verse 138 of Ali Imran asserts. The Quran (bayan) the Holy Prophet recited to mankind
has no equal. Refer to Baqarah: 23; Yunus: 37 and 38; Hud: 13; Bani Israil: 88 and Tur: 34. 

Aqa Mahdi Puya says:
Man has been endowed with the faculties of contemplation and expression. The degree and the time

of development of these endowments distinguishes one man from another. In prophets and their
divinely chosen successors they are found in fully developed form from the day they are created.
According to Najm: 1 to 10 the Holy Prophet, as the manifestation of the universal beneficence,
precedes and surpasses all the messengers and prophets of Allah.

Imam Jafar bin Muhammad as Sadiq said that bayan is the greatest name of Allah, through which
everything is known. It implies that man reflects whatever he receives from the divine source.

 
نَاَیَبلْا {4 ُھمََّلعَ  }

[Pooya/Ali Commentary 55:4] (see commentary for verse 3)
نٍاَبسْحُِب {5 رُمََقلْاوَ  سُمَّْشلا  }

[Pooya/Ali Commentary 55:5]
The precise laws, made by Allah, governing the universe, bear witness to Allah's wisdom and

justice and also to His favours to His creatures. Man relies upon the laws operating the universe and,
without fear of any arbitrary change, directs his activities in the light of knowledge he has acquired
about its working. Although Allah has absolute power over all things yet it is His justice, a
consequence of His beneficence (rahmaniyyat) that He makes no arbitrary changes in His laws,
otherwise there would be chaos and disorder in the whole universe. This fact of order and harmony
prevailing in the working of universe was made known to man at a time when only conjectures and
superstitions prevailed. It gave stimulus and sense of direction to man to observe, contemplate and
find out the laws operating the creation. Refer to the commentary of Jathiyah: 3 to 11.

Refer to Rad: 2; Anbiya: 33 and Ya Sin: 38.
 

نِاَدجُسَْی {6 رُجََّشلاوَ  مُجَّْنلاوَ  }
[Pooya/Ali Commentary 55:6]
Refer to Rad: 15; Nahl: 48, 49 and Hajj : 18.
Prostration here means precise functioning of creation according to the laws made by Allah.
 

نَازَیمِلْا {7 عَضَوَوَ  اھََعَفرَ  ءَامََّسلاوَ  }
[Pooya/Ali Commentary 55:7]
Balance refers to justice mentioned in verse 5. Justice is a divine attribute. Men must act justly to

each other and observe balance in all their actions, not transgressing due bounds in anything. 



Aqa Mahdi Puya says:
The perfect man, as a model or epitome of the universal balance or scale, is the infallible measure

by which right and wrong in human conduct is evaluated.
Abu Talib said:
  
"Muhammad is the scale of truth which measures accurately to the minutest possible practice of

quantity and quality."
Refer to the commentary of Shura: 17.
 

نِازَیمِلْا {8 يِف  اوَْغطَْت  َّلاَأ  }
[Pooya/Ali Commentary 55:8] (see commentary for verse 7)

نَازَیمِلْا {9 اورُسِخُْت  لاَوَ  طِسْقِلْاِب  نَزْوَلْا  اومُیِقَأوَ  }
[Pooya/Ali Commentary 55:9] (see commentary for verse 7)

مِاَنَلأْلِ {10 اھََعضَوَ  ضَرَْلأْاوَ  }
[Pooya/Ali Commentary 55:10]
Aqa Mahdi Puya says:
The right to avail of the benefits and advantages emanating from the earth is given to every man by

the beneficent (rahman) Lord. No one is deprived of the right. See commentary of "rahman" in al
Fatihah: 1.

 
مِامَكَْلأْا {11 تُاَذ  لُخَّْنلاوَ  ٌةھَكِاَف  اھَیِف  }

[Pooya/Ali Commentary 55:11] (see commentary for verse 10)
نُاحَیَّْرلاوَ {12 فِصَْعلْا  وُذ  ُّبحَلْاوَ  }

[Pooya/Ali Commentary 55:12] (see commentary for verse 10)
ّذكَُت {13 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:13]
The question is directed towards the two species of rational creatures (human beings and jinn,

other than mankind) accountable for their acts.
Refer to the commentary of Baqarah: 30 to 38.
Whenever the reciter reads this verse in this surah he or she must say: "Nothing of any bounty from

You, O Lord, I belie."
 

رِاَّخَفلْاكَ {14 لٍاصَلْصَ  نْمِ  نَاسَنْلإِْا  قََلخَ  }
[Pooya/Ali Commentary 55:14]
Refer to Araf: 12 and Hijr: 27.
 

رٍاَن {15 نْمِ  ٍجرِامَ  نْمِ  َّناجَلْا  قََلخَوَ  }
[Pooya/Ali Commentary 55:15] (see commentary for verse 14)

ّذكَُت {16 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:16] 

نِیَْبرِغْمَلْا {17 ُّبرَوَ  نِیَْقرِشْمَلْا  ُّبرَ  }
[Pooya/Ali Commentary 55:17]
Refer to Araf: 137 and Saffat: 5.
 



ّذكَُت {18 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:18] 

نِاَیقَِتلَْی {19 نِیْرَحَْبلْا  جَرَمَ  }
[Pooya/Ali Commentary 55:19]
Refer to Furqan: 53 and Fatir: 12.
 

نِاَیغِبَْی {20 خٌزَرَْب لاَ  امَھَُنیَْب  }
[Pooya/Ali Commentary 55:20]
Aqa Mahdi Puya says:
According to the Ahl ul Bayt the two streams refer to nabuwwah (prophethood)

and imamah (divinely commissioned guides) which flow together and yet with a distinguishing line
between them, assigning separate functions to each of them, so as not to create confusion. The Holy
Prophet is the most perfect manifestation ofnabuwwah and Ali is the most perfect manifestation
of wilayah or imamah, and Fatimah is the distinguishing line between them which connects both of
them. According to a tradition related by Salman Farsi, Ibn Jubayr and Sufyan Sawri recorded by Ibn
Marduwayh and Jalal al Din al Suyuti the two oceans are Ali and Fatimah and the Holy Prophet is the
link between them, Hasan and Husayn are the pearls.

 
ّذكَُت {21 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:21] (see commentary for verse 20)
نُاجَرْمَلْاوَ {22 ؤُُلؤُّْللا  امَھُنْمِ  جُرُخَْی  }

[Pooya/Ali Commentary 55:22] (see commentary for verse 20)
ّذكَُت {23 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:23] 
مِلاَعَْلأْاكَ {24 رِحَْبلْا  يِف  تُآشَنْمُلْا  رِاوَجَلْا  ُھَلوَ  }

[Pooya/Ali Commentary 55:24] 
ّذكَُت {25 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:25] 
نٍاَف {26 اھَیَْلعَ  نْمَ  ُّلكُ  }

[Pooya/Ali Commentary 55:26] 
مِارَكْلإِْاوَ {27 لِلاَجَلْا  وُذ  كَِّبرَ  ُھجْوَ  ىَٰقبَْیوَ  }

[Pooya/Ali Commentary 55:27]
Aqa Mahdi Puya says:
All things in nature will pass away at their appointed time, but the only one that will endure for

ever is the "face" of Allah. Refer to Qasas: 88. Face expresses glory, power, majesty, essence and all
the noble attributes which we associate with the beautiful names of Allah. Refer to Baqarah: 122;
Araf: 180 and Bani Israil: 110.

 
ّذكَُت {28 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:28] 
نٍْأشَ {29 يِف  وَھُ  مٍوَْی  َّلكُ  ۚ ضِرَْلأْاوَ  تِاوَامََّسلا  يِف  نْمَ  ُھُلَأسَْی  }

[Pooya/Ali Commentary 55:29]
Aqa Mahdi Puya says:
In addition to the day of 24 hours of the earth, yawm includes all the divine days and periods



mentioned in Ibrahim: 5, in which any development takes places which points to the evolutionary
process working in the universe.

 
ّذكَُت {30 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:30] 
نِلاََقَّثلا {31 َھُّیَأ  مْكَُل  غُرُفَْنسَ  }

[Pooya/Ali Commentary 55:31] 
ّذكَُت {32 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:32] 
نٍاطَلْسُِب {33 َّلاِإ  نَوُذُفنَْت  ۚ اوُذُفنْاَف لاَ  ضِرَْلأْاوَ  تِاوَامََّسلا  رِاطَقَْأ  نْمِ  اوُذُفنَْت  نَْأ  مُْتعْطََتسْا  نِِإ  سِنْلإِْاوَ  نِّجِلْا  رَشَعْمَ  اَی  }

[Pooya/Ali Commentary 55:33]
Refer to Anam: 129 to 134. 
Aqa Mahdi Puya says:
Verse 33 clearly recognises the possibility of man going beyond the zones separating the heavens

and the earth if he acquires knowledge by observation and contemplation, mentioned in the
commentary of verse 5, a theory considered impossible till the journey of man began in space.

If any attempt is made without knowing the laws made by Allah to govern the creation the
consequence will be as mentioned in verse 35- failure, disaster and destruction.

 
ّذكَُت {34 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:34] (see commentary for verse 33)
نِارَصَِتنَْت {35 لاََف  سٌاحَُنوَ  رٍاَن  نْمِ  ظٌاوَشُ  امَكُیَْلعَ  لُسَرُْی  }

[Pooya/Ali Commentary 55:35] (see commentary for verse 33)
ّذكَُت {36 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:36] 
ّدلاكَ {37 نِاھَِ ًةَدرْوَ  تَْناكََف  ءُامََّسلا  تَِّقشَنْا  اَذِإَف  }

[Pooya/Ali Commentary 55:37] 
ّذكَُت {38 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:38] 
ٌّناجَ {39 لاَوَ  سٌنِْإ  ھِِبنَْذ  نْعَ  لَُأسُْی  ذٍِئمَوَْیَف لاَ  }

[Pooya/Ali Commentary 55:39]
Aqa Mahdi Puya says:
The final resurrection is not referred to in this verse, because on that day all the prophets and those

to whom they were sent will be questioned as per verses 6 to 8 of Araf.
Verses 39, 41, 43 and 44 state that on the day of reckoning their tongues, hands and feet will bear

witness against them as to their actions (Nur: 24). Every man will bear marks on his person, showing
his classification (Araf: 48). The all-knowing Lord knows all, but to give every chance to the accused
his record will be produced and shown to him (Kahf: 49 and Araf: 7). In this way their personal
responsibility will be enforced.

 
ّذكَُت {40 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:40] 
مِاَدقَْلأْاوَ {41 يصِاوََّنلاِب  ُذخَؤُْیَف  مْھُامَیسِِب  نَومُرِجْمُلْا  فُرَعُْی  }

[Pooya/Ali Commentary 55:41] 



ّذكَُت {42 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:42] 

نَومُرِجْمُلْا {43 اھَِب  ّذكَُی  بُِ يِتَّلا  مَُّنھَجَ  هِذِھَٰ  }
[Pooya/Ali Commentary 55:43] 

نٍآ {44 مٍیمِحَ  نَیَْبوَ  اھََنیَْب  نَوُفوطَُی  }
[Pooya/Ali Commentary 55:44] 

ّذكَُت {45 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:45] 

نِاَتَّنجَ {46 ھِِّبرَ  مَاَقمَ  فَاخَ  نْمَلِوَ  }
[Pooya/Ali Commentary 55:46]
These verses describe the state of bliss the God-fearing will enjoy in a number of allegories.
The two springs are known as Tasnim and Salsabil. 
Aqa Mahdi Puya says:
All sorts of fruits in pairs correspond to various aspects of (i) faith and (ii) good deeds.
VERSE 60:
This is the summing up of all the symbolism used to express the bliss of the eternal life in paradise,

the best expression that can be given to the idea of equity. 
Aqa Mahdi Puya says:
Each blessing in the life of hereafter corresponds to some good done in this world. Ayyashi

narrates from Imam Jafar bin Muhammad as Sadiq that the standard principle stated in this verse
applies to every man, believer or disbeliever. To whomsoever good is done, he must return it with
good with more good if he wants to have an edge over the man who took the first step to do good to
him. This principle is also operative between the creator and the created beings, save that the creator
free from all needs, does not need any favours.

VERSE 62:
Whatever a dweller of paradise desires it will be made available to him or her-blessings and

blessings, more and more, with no limitations.
Abu Basir asked Imam Jafar bin Muhammad as Sadiq: "Will a pious believing couple remain

united in the paradise if both the husband and wife desire so?" The Imam said: "If the quality of piety
and faith of husband is better, he will have the option, and if the quality of the piety and faith of the
wife is better, she will have the option. If one desires the other they will certainly live together."
There will be grades in the living conditions of the dwellers of paradise according to the quality of
their faith and deeds. It is said that the people of higher regions will be allowed to visit the
comparatively lower parts, but the residents of the lower parts will be unable to visit higher regions. 
ّذكَُت {47 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:47] (see commentary for verse 46)
نٍاَنفَْأ {48 اَتاوََذ  }

[Pooya/Ali Commentary 55:48] (see commentary for verse 46)
ّذكَُت {49 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:49] (see commentary for verse 46)
نِاَیرِجَْت {50 نِاَنیْعَ  امَھِیِف  }

[Pooya/Ali Commentary 55:50] (see commentary for verse 46)
ّذكَُت {51 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }

[Pooya/Ali Commentary 55:51] (see commentary for verse 46)



نِاجَوْزَ {52 ةٍھَكِاَف  لِّكُ  نْمِ  امَھِیِف  }
[Pooya/Ali Commentary 55:52] (see commentary for verse 46)

ّذكَُت {53 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:53] (see commentary for verse 46)

نٍاَد {54 نِیَْتَّنجَلْا  ىَنجَوَ  ۚ قٍرَبَْتسِْإ  نْمِ  اھَُنِئاطََب  شٍرُُف  ىَٰلعَ  نَیِئكَِّتمُ  }
[Pooya/Ali Commentary 55:54] (see commentary for verse 46)

ّذكَُت {55 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:55] (see commentary for verse 46)

ٌّناجَ {56 لاَوَ  مْھَُلبَْق  سٌنِْإ  َّنھُْثمِطَْی  مَْل  فِرَّْطلا  تُارَصِاَق  َّنھِیِف  }
[Pooya/Ali Commentary 55:56] (see commentary for verse 46)

ّذكَُت {57 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:57] (see commentary for verse 46)

نُاجَرْمَلْاوَ {58 تُوُقاَیلْا  َّنھَُّنَأكَ  }
[Pooya/Ali Commentary 55:58] (see commentary for verse 46)

ّذكَُت {59 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:59] (see commentary for verse 46)

نُاسَحْلإِْا {60 َّلاِإ  نِاسَحْلإِْا  ءُازَجَ  لْھَ  }
[Pooya/Ali Commentary 55:60] (see commentary for verse 46)

ّذكَُت {61 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:61] (see commentary for verse 46)

نِاَتَّنجَ {62 امَھِِنوُد  نْمِوَ  }
[Pooya/Ali Commentary 55:62] (see commentary for verse 46)

ّذكَُت {63 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:63] (see commentary for verse 46)

نِاَتَّماھَدْمُ {64 }
[Pooya/Ali Commentary 55:64] (see commentary for verse 46)

ّذكَُت {65 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:65] (see commentary for verse 46)

نِاَتخَاَّضَن {66 نِاَنیْعَ  امَھِیِف  }
[Pooya/Ali Commentary 55:66] (see commentary for verse 46)

ّذكَُت {67 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:67] (see commentary for verse 46)

نٌاَّمرُوَ {68 لٌخَْنوَ  ٌةھَكِاَف  امَھِیِف  }
[Pooya/Ali Commentary 55:68] (see commentary for verse 46)

ّذكَُت {69 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:69] (see commentary for verse 46)

نٌاسَحِ {70 تٌارَیْخَ  َّنھِیِف  }
[Pooya/Ali Commentary 55:70] (see commentary for verse 46)

ّذكَُت {71 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:71] (see commentary for verse 46)

مِاَیخِلْا {72 يِف  تٌارَوصُقْمَ  رٌوحُ  }
[Pooya/Ali Commentary 55:72] (see commentary for verse 46)

ّذكَُت {73 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:73] (see commentary for verse 46)



ٌّناجَ {74 لاَوَ  مْھَُلبَْق  سٌنِْإ  َّنھُْثمِطَْی  مَْل  }
[Pooya/Ali Commentary 55:74] (see commentary for verse 46)

ّذكَُت {75 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:75] (see commentary for verse 46)

نٍاسَحِ {76 ٍيّرَِقبْعَوَ  رٍضْخُ  فٍرَفْرَ  ىَٰلعَ  نَیِئكَِّتمُ  }
[Pooya/Ali Commentary 55:76] (see commentary for verse 46)

ّذكَُت {77 نِاَبِ امَكُِّبرَ  ءِلاَآ  ِيَّأِبَف  }
[Pooya/Ali Commentary 55:77] 

مِارَكْلإِْاوَ {78 لِلاَجَلْا  يذِ  كَِّبرَ  مُسْا  كَرَاَبَت  }
[Pooya/Ali Commentary 55:78] 
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