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AUTHOR

This is the English translation of one of the books written by His
Eminence “allama Sayyid Ja far Murtada al-"Amili a list of which is
here below in Arabic.

The author was born on Safar 25, 1364 A.H./January 6, 1945 in a
southern Lebanese village called Deer Qaniin Ras al-"Ayan where
his parents lived for many years. He moved to Aitha town where he
settled. In his early childhood, the author was tutored by his father,
His Eminence "allama Sayyid Mustafa Murtada al-"Amili. Before
reaching his 20" year of age, the author went to al-Najaf al-Ashraf,
Irag, in order to study at its famous ancient theological seminary, the
hawza. He started his studies in 1382 A.H./1962 A.D. There, he
studied the mugaddimat (Introductions) and most of the sutooh till
the year 1388 A.H./1968 A.D. when he decided to move to the holy
city Qum where he founded some theological schools in addition to
undertaking various activities.

The revered author has been participating in several scholarly
conferences in Iran and abroad, and he participated in the founding
of what is called the Arab School which is now administered by
Qum's hawza. The reader can see the extensive list below of 71 of
his works. We have preferred to keep this list in Arabic for the
benefit of Arabic-speaking readers as well as Arabists and other
scholars and researchers.

1A guint) ASudd) o Cilgall dpal) dabews adiga ) g4
https://www.facebook.com/Sayyed.Ja3far.Mortada
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In the Name of Allah, the most Gracious, the most Merciful

INTRODUCTION

In the Name of Allah, the most Gracious, the most Merciful; all
praise belongs to Allah, Lord of the Worlds. Peace and blessings
with the best of Allah’s creation: Muhammed £4% and with his pure
Progeny 251 and truly sincere companions.

Before starting my plain and honest discourse, I would like to attract
the attention of all brethren readers to the following:
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I hope that they all will read what I present to them slowly and in-
depth without any prior notion that may cause them to pass a
negative judgment in advance on this book, a judgment that may be
greatly unfair and slanted. I also request them not to be in awe of
any ideologist whose theory is presented to them to the degree that
they do not subject such a theory to judgment, and that they be fair
and conscientious. Nothing should bind them to take what they read
for granted even if the writer would like them to do just that... They
also ought not reject what they read or hear based on fanaticism in
favor of or against this person or that. Rather, what is aspired is that
when there is right or wrong, they should accept what is right and
reject what is wrong, acting on the statement of the Almighty saying,
“Those who listen to the word then follow the best thereof: these are
the ones whom Allah has guided, and these are the men of
understanding” (Qur’an, 39:18).

A good idea in any book should not be the reason for accepting a
wrong one in it, even if it may be by mistake. Likewise, a wrong
idea should not be the reason for rejecting a right one. The most
urgent and sensitive demand is that they should require us—and they
should require others as well—to provide them with whatever
convinces them, pleases their commonsense and satisfies their
conscience so they may thus win the pleasure of Allah, the most
Glorified One, and the pleasure and intercession of His prophets and
the latter’s successors 2<%; they should accept no blame in following
Allah’s path. Right ought to be followed. There is neither might nor
power except in Allah; on Him do I rely, and to Him is my return.
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AUTHOR’S INTRODUCTION

About four months ago, [the original Arabic text of] my book titled
Tragedy of al-Zahra’: Doubts and Responses' stirred an artificial
uproar the obvious purpose of which was to achieve more than one
goal. But I am not going to discuss this goal right here, though. Yet I
have felt the need to clarify why I have written this book and the
reason why I chose this issue specifically, i.e. the issue of al-Zahra’
® rather than any other, aspiring brevity and restricting the
discussion to what is necessary without delving into undue details
and without tackling many of our issues which may embarrass some
people or cause them to lose balance. This is exactly what happened
when they felt that my afore-mentioned book came close to such
issues; so, what would be the outcome if I go beyond that to state
openly then to explain what I state?! For this reason, I will restrict
myself to briefly touching on some such issues, simply displaying
them without the attempt to explain them except whenever
necessary, leaving to the kind reader the option to draw his own
conclusion; so, let me say the following:

Choosing the Tragedy of al-Zahra’ as a Topic

There are two reasons behind choosing the tragedy of al-Zahra’ &L
as the subject-matter with which I will deal in a series of many

11 have opted to slightly change the title in my English translation in order
to reflect its topic more precisely and for the sake of brevity. —Tr.
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topics the right wherein I would like to bring forth; they affect the
issues of the creed and the sect; these are:

FIRST: This single issue, the tragedy of al-Zahra’ ¥, demands an
explanatoin and a clarification in order to remove whatever doubts
that may entertain some people’s minds, procedural or scientific
inquiries, as some people label them, which they have frequently
encountered during scores of radio interviews, in the printed press,
or in many meetings, correspondence or debates during a lengthy
period of time. Many various “evidences” were provided to deny
that any violence took place against al-Zahra’ &L at her home, or
against Ali ® at the home of al-Zahra® L. Such “evidences” and
“proofs” were granted “modern ideological labels” such as
“provocations,” “question marks,” or “researched doubts,” up to the
end of such expressions which have all become well known.

For this reason, I wanted to study this subject by dealing with such
“provocations” in detail in order to be able to absorb all issues
causing such doubts, and so that I may then be able to dismiss the
“question marks” in their regard. Thus, I will perhaps deserve to be
thanked as promised by someone who said once to me, “We
appreciate the effort of those who respond to the question marks
which we have made,”' hoping that the subject will thus come to a
conclusion and the doubts will be dispelled.

The “appreciation” promised by some people is actually
distinguished in its type and is unique in its classification as we, by
the will of Allah, will point out.

SECOND: The issue of al-Zahra’ ¥k, due to certain circumstances,
transcended its specific scholarly nature, becoming a label pointing
out to a general trend that goes beyond history’s sphere to other
aspects of Islamic concerns, such as issues relevant to the creed,
scholastic theology, usiil, hadith, figh, exegesis, and even linguistics,
in addition to many other doctrinal and non-doctrinal issues. Yes, the

Y Fikr and T hagqafi newsletter, No. (October 19, 1996).
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issue of al-Zahra’ ¥ has become the symbol, or the guiding title,
that sums up its own diction and has its own specific stamp. It has its
own spheres and characteristics, what it permits and what it
abandons.

For the sake of all the above, I wished that my discussion of the said
subject-matter be a contribution to accomplishing the duty realized
by every believing Muslim, one who finds no justification in
aimlessly standing by, a spectator witnessing the attempts launched
against the beliefs and tenets of this creed the impact of which
affects its aspects and renown personalities. I shall do so not based
on upholding the “holy legacy” of the faith of the forefathers, as
some people accuse us of doing while also accusing all adherents of
the creed of Ahl al-Bayt 2L and righteous Shi'ite scholars.' Rather,
| shall uphold the criterion of any decisive scholarly evidence that
leaves no excuse whatsoever, thus laying the firm foundations of the
truth.

When all such statements are made in order to raise doubts about
theological issues, shaking their very foundations, everyone will
have the right and the freedom to appropriately and scholarly
respond to them, no matter from what source, without any
compromise. Such is the responsibility of anyone who possesses the
means of knowledge and scholarship that enable him to do so. This
is what we actually witnessed when the foremost scholars of
theology, in addition to many other scholars of the nation, did in
order to denounce what someone has stated, declaring their rejection
of the latter’s statements. We expect them to continue to carry out
their religious duty in this regard, and we shall remain steadfast with
them on the same path.

TO THE READER
All praise belongs to Allah; peace and blessings with Muhammed,
the Messenger of Allah, and with his pure Progeny.

Y Bayyinat (October 25, 1996).
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The events which al-Zahra’ ¢ had to undergo and the tribula-tions
were not directed against just her own self, or against her personality
as an individual, as much as transgressing firm Islamic principles in
order to reach what those who carried them out could not otherwise
reach or achieve, matters which they had no right to attain. Al-
Zahra’ €22 in fact, was a mighty bulwark that stood in the way of the
achievement of such unjustified and illegitimate ambitions. This
issue emphasized and confirmed the illegitimacy and illegality of
such ambitions according to the nation’s level of awareness, in her
conscience, and in the Islamic and human consciousness as well.

One may find, as he tries to comprehend the historic sequence of
events, that one may pretend that he lives a state of hesitation in
accepting any reasonable justification for them, or at least subjective
opportunities, for such events to take place at all. This stirs many
questions in his mind about how accurate, or how precise, those who
transmitted such events actually were. For this reason, he is not too
embarrassed to cast doubts even if he cannot reject the issue or
openly and publicly declare it as being unacceptable.

Yet the stand of such sort of people instills within them something
which they take for granted, one in which they do not doubt. It says
that the answer to such inquiries, then the verification of the
authenticity of those events with seriousness and precision..., will
by necessity imply a straightforward indictment and an open
rejection of the “legitimacy” of all the events that took place in its
aftermath. He will openly and bitterly find those who coined those
events and who caused all those catastrophes that surrounded the
truthful al-Zahra> &L as being wrong, and this is something which
they wish to avoid falling into.

This brief review aims at displaying those inquiries which produced
some sort of doubts among some people then register observations
and provide explanations which clarify things and, God willing,
polish the right image and perfect its necessary characteristics,
providing explanations or answers to other questions or doubts
raised about other issues relevant to al-Zahra” &L,
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We provide all the above with the emphasis that we respect and
appreciate everyone’s individuality, that a different view and the
recording of issues as significant as these should not spoil any
friendly relationship.

It is from Allah that we derive strength and seek help. We ask the
most Exalted One to inspire us to say what is right, to aspire what is
right, to make our intention pure, and to help us act with the purity
of intention. He is our Master and the One Who guides us to the
Straight Path.

Ja'far Murtada al-"Amili

Sha'ban 10, 1417 A.H./December 8, 1996 A.D.
Beirut, Lebanon
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In the Name of 4/lah, the most Gracious, the most Merciful
PREFACE

From the very beginning, this book has been subject to many issues
recently raised about the tragedy of al-Zahra> ¥ and what she had
to go through following the demise of the Messenger of Allah 242
and about other issues relevant to her €L in a way which demanded
me to clarify and edit.

Before dealing with what is most important, | like to remind the dear
reader of issues and points most of which are relevant to agitations
in the cycle of scholarly research and with which he has to be
familiar. I have already dealt with some of them in an article which
was published months ago titled “Not above making a mistake.”

| would like here to provide the kind reader with some of them in
this Preface also due to their importance. He may not be able to refer
to them in the said article. Following are points repeated or edited,
and it is from Allah that all success comes.

Important Points to Notice

1. The points referred to above, which I discuss in this book, have
been mentioned in many books, articles, lectures, press, radio or
television interviews. | took special care not to name the person who
made them in order not to hurt his feelings, for I did not want to
tickle his conscience in the least. | have always desired to maintain
my friendship with and love for everyone, wishing all people
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goodness. Had I not felt duty-bound to explain some of these issues,
| would not have undertaken this review at all.

If someone considers what is contained in this book as being
relevant to him and to nobody else, following the principle of “The
skeptic almost said, "Take me!,”” then he may do just that. But I
advise him not to do so because I mean by it anyone who says
likewise, whoever he may be.

2. In your scholarly life, you may come across some of those folks
who bear titles or labels and who parasite on education and
knowledge, waging a scandalizing campaign against anyone who
differs from them in views or who discuss such views with them,
even according to the principle which one person in particular
applied in order to support Yazid son of Mu'awiyah, when he
considered cursing the latter as committing a wrongdoing. Said he,
“But such sects fell into curses and condemnations, not satisfied
with cursing and condemning the accursed Shimr but went beyond
him to Mu'awiyah, Yazid and Bania Umayyah.™

If 1, too, face such sort of people, it does not frighten me in the least,
nor does it prohibit me from writing books similar to this one that
discuss various subjects put forth in a scholarly, subjective and calm
manner, so long as there is a need to discuss them, or if | feel that the
Islamic Shari"a obligates me to adopt a stand towards them. It has
become quite obvious that there is no room to make a truce with
regard to the creed, to the issues relevant to the creed, and to
whatever relates to Ahl al-Bayt 25L. | shall never pay attention to the
intimidating attempts of some of such folks, for these are like mirage
which the thirsty person mistakes for water.

Let Allah make righteousness prevail through His Words and cause
the effort of the treacherous to go to waste.

3. Some people may say that discussing the ideas and criticizing
them is regarded as scandalizing those who uphold them. The latter

'— Al-Safir newspaper of June 27, 1996, in an article by a professor.
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should be safeguarded and their mistakes should be covered up
rather than publicized.

Let me say the following:

FIRST: If discussing and criticizing the ideas is “scandalizing”, all
doors of knowledge and scholarship have to be shut; constructive
criticism should be prohibited. Criticizing the ideas, even of the
greatest scholars, has been throughout history the mark that
distinguishes thinkers and scholars, especially those who follow the
school of Ahl al-Bayt 2%,

SECOND: Prohibitive scandalizing is one that deals with personal
matters. Not so is the constructive and subjective criticism, nor o sot
the correcting of mistakes in the doctrinal issues and issues relevant
to conviction and ideology, especially if such mistakes reflect on
people’s creeds, religious issues and concepts of conviction. These
remain to be the most urgent of all. Safeguarding people’s religion is
the most important and obligatory, more so than protecting those
who jeopardize it or transgress its limits.

Everyone has to know his limits. He should not try to undermine
issues and fixed beliefs of the faith, creed and conviction.

THIRD: Taking the initiative to criticize an ideology is neither
victimizing nor scandalizing. Rather, insistence on bringing about
issues which jeopardize the established creed, sect, history or other
things, in a way which lacks scholarly precision and transgresses
natural limits. Doing so does, indeed, lead to scandalizing one who
espouses them.

4. Some people may be of the view that tackling some fixed creeds
represents a form of innovative thinking, Islamic or historical
education, and the like.

But the fact is that what is regarded as falling in such a category,
generally speaking, represents a call to discuss issues which others
in past generations had already discussed. Even many of them
mention some such issues nowadays when holding discussions with
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Imamite Sht as. Such a discussion traverses the folds of their words,
spoken and sectarian renunciations, in their books, as any informed
researcher knows. Imamite Shi'as have always answered the same
clearly and precisely, in a responsible and an aware way, praise to
Allah.

5. There is a statement which we have heard and read more than
once saying that we should not have any apprehension against
putting issues forth to people to discuss. It claims that the Qur’an has
conveyed to us the thoughts of those who cast doubts about the
Prophet 242 saying, “How can we know what they said about him
being a madman, a wizard, or a liar, had the Qur’an not revealed
their antagonistic stances?”

Let me say the following:

FIRST: Their claim that he 242 was a wizard, a liar, or a madman
does not represent “ideologies” of those who cast doubts; rather, it is
merely cursing, condemning and insulting the Messenger of Allah
242 within the scope of their media assaults against him. Those who
personally said so, more than anyone else, knew very well that they
were lying.

SECOND: Raising questions and throwing doubts and insults,
accusing the Prophet 242, or anyone else..., is not considered an
expression of an ideology, much less the “modernization” of an
ideology.

THIRD: While narrating the statements of these folks, the Qur’an
mentioned them as responding to the first party, falsifying them. The
Qur’an was not satisfied with just bringing them about. Nor did it
leave them up in the air so that they would rest in the hearts of
people who had no means of knowledge to enable them to subject
them to their judgment with precision, awareness and depth.

6. Some people say that the scholar’s responsibility is to demonstrate

his knowledge when innovations appear within and without the
Islamic reality, and if he does not do so, the curse of Allah will then
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be on him, as the Prophet 242 has said. Allah has said, “Surely those
who conceal the clear proofs and the guidance that We revealed,
after We made it clear in the Book for men, these it is whom Allah
shall curse, and those who curse shall curse them (too)” (Qur’an,
2:159).

Acting on this same statement, | have all my scholarly life obligated
myself to face any challenge agitated from within or without the
Islamic reality if and when it represents something new in our
ideological heritage, or in our faith, or in the true sect the truth of
which has been verified by the symbols of Islam, the pioneers of
original Shi‘ism, the flagpoles of scholarship, with clear proofs and
shining evidences.

7. Someone may turn his own claim into his only definite evidence,
so think about it!

8. Someone may try to undermine the proofs established by the
scholars regarding a creed or some other issue. Regardless of his
failure or success in such regard, when he does not provide an
alternative evidence, he will thus give up the same creed whose
proof he claims he has undermined, for he cannot uphold a creed for
which he has no proof except if he imitates an authority in doctrinal
matters, something which is not acceptable to anyone.

9. Someone may say that nobody has the right to advise him about
not putting forth his own views and queries about matters relevant to
the creed to ordinary people, belief in it, and the history about which
he disagrees with the consensus of the sect’s scholars, symbols and
genius theologians. He should not do so even if such an advice aims
at safeguarding him from falling into the greatest sin. Such a sin is
committed when anything which he suggests represents a serious
deviation (from the creed). Such a deviation obligates scholars, who
are prohibited from hiding the knowledge and the proofs, to face him
with the definite evidence, the terse proof, the similar style, or any
legitimate style which explains to him and corrects him. Add to this
the fact that it results in dire consequences with regard to the
outcomes of these violations and their aftermaths and whatever
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method he imposes on others so they may deal with him and a way
to face his queries, views and suggestions.

10. He also says, “Some people are concerned about putting
ideological and doctrinal questions leading to undermining legacy
ideas which may or may not be accurate.”

Then he turns to people to say, “Do not sell your minds to anyone,
and do not remain stagnant as described by the verse saying, "We
found our fathers on a course, and surely we are guided by their
footsteps’ (Qur’an, 43:22), since each generation has to open up to
reality,” as he reasons. Then he provides an evidence for the
necessity of putting his ideas and queries about the hadith saying,
“When innovations appear, a scholar has to demonstrate his
knowledge; otherwise, may the curse of All be on him,” citing the
verse saying, “Surely those who conceal the clear proofs and the
guidance that We revealed, after We made it clear in the Book for
men, these it is whom Allah shall curse, and those who curse shall
curse them (too)” (Qur’an, 2:159).

| say, | do not know the justification for such a serious statement
which implies an accusation that some of the ideologies and creeds
of our true sect may not be correct! We never thought that the
followers of this sect inherit ideologies and creeds without evidence
and proof but only through blind imitation which is neither accepted
nor is it rational! And we never thought that the followers of this
sect are the ones referred to in verse 43:22 cited above!

What is worse is the “classification” of our (“inherited”) beliefs
among the “innovations,” so one needs to “demonstrate” his
knowledge according to the tradition cited above!

11. Someone may resort to projecting any “scholarly” treatment of
the statements which he makes as related to personal motivations.
Then analyses and speculations start, and accusations are coined,
hence people will be busy with them, forgetting what is beyond that.
We do not want to obligate anyone to think well of anyone else,
although we believe that if he thinks well, especially on the scholarly
level, it is what Islamic brotherhood calls for. But we remind those
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who are busy with “scholarship” of an obligation mandated by
Allah, Glory to Him, on all, that they have to distance themselves
from making speculations, charges and backbiting, since all these
imply transgressing the dignity of people without any legitimate
justification. Such a transgression is rejected and is considered as a
violation of the injunctions of the Shari a , religion and conscience.

We would like to remind everyone of two things:

One is that this sort of understanding of issues does not decrease the
value of scholarship or ideology presented for such a treatment
which may be intended to hide its effect through such means. The
scholarly spirit and strength of proof are the criteria and the scales
for responding or accepting, if necessary, either of these things in
any problem which falls in the essence of our concern and among
our priorities.

The other is that we may not find any justification for such ill
thoughts because the criteria mandated by the Shari'a are the ones
which should judge any situation or conduct, especially if the
relationship between both parties of the debate is warm and sound
across a long period of time, had it not been for such an opposition
to the ideas which a certain individual wishes to publicize and
advance to prominence, defending them with might and means. It
was then that the other party felt the obligation of scholarly
responsibility, or that of the Shart a, in order to clarify what it finds
to be true and accurate, and there is no embarrassment about that.
Had such a responsibility not been thus undertaken, there would
have been doubt about its righteousness and straight-forwardness.

12. Someone says that whatever statements he makes are merely due
to his own ijtihad, that everyone has the right to practice ijtihad and
to disagree with others’ views.

| say that there is no objection to anyone practicing ijtihad and
disagreeing or agreeing with others in their views as long as the
issue is confined and restricted to him and represents his own
personal creed and is not the creed of anyone else. But when this
individual wishes to disseminate among the public his own jjtihad,
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which is in contrast with the foundations on which the sect stands,
and which agrees with irrefutable proofs and driven to by clear,
authentic and consecutive traditions, so he calls on people to accept
his own statements which disagree with such foundations..., then the
stand towards him must be different from anyone else. Challenging
him and protecting people from following in his footsteps is a must
in order to protect people from his views which disagree with the
facts of the creed and with the fixed facts which the symbols of the
sect and its most prominent personalities have confirmed.
Everything should be brought out into the light and the difference
between him and such personalities should likewise be made clear.

The obligation to challenge his dissertations becomes more pressing
when we find him presenting them to the public under the label of an
“ideology” that is in sync with what our scholars have agreed on as
representing revitalization and modernization. He does so while not
admitting at all that they differ from many established facts in the
aspects of the creed and conviction, something which agrees with
neither the ideological integrity nor the ethics of a man who is a
transmitter and a critic.

13. It may be observed how someone exaggerates in his reliance on
his own reason and in giving it the main role and the final decision
even in matters where reason has no ability to explore. He may even
make of his reason a criterion or a yardstick, claiming that he
realizes the causes of the injunctions, so he probes the texts. When
he comprehends their gist and finds himself in harmony with their
contents, he accepts them and agrees with them; otherwise, he does
not hesitate to reject them and to judge them as having been
fabricated or “secretly” introduced.

We would like to explain the above within the framework of two
suppositions from which error becomes evident:

One of them is this: The outward meaning of a text may obviously
and clearly contradict reason in a matter which is one of the affairs
of the intellect, one falling within the realm of reason and under its
supervision. In this case, the text has to be interpreted according to
what agrees with reason and with the principles of expression. If this
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is not possible, it has to be rejected. Such a supposition is the
accurate one and the one accepted by the scholars.

The other is this: One’s rationale may fall short of realizing the
wisdom or the cause of what the text discusses. For example, when
the text says that the menstruating woman has to make up the fast
but not the prayers, or when it tells us that near the end of time,
Allah will bring back to life men from among the righteous, and men
from among the wretches, so the righteous will receive eminence
and nearness to Allah while the wretches will be punished because
of some of what they had committed, thus the hearts of the believers
will be healed.

If the mind is incapable of comprehending the interpretation of such
an injunction, or such an event related by the text, it will
unhesitatingly reject it or demand an interpretation for it saying, for
example, that the meaning implies the return of the state and of
authority (to the rightful people). There is no basis for such a
rejection nor for demanding an interpretation because it does not
presuppose that the mind of any single individual is capable of
realizing all causes and injunctions for everything which has been or
which is being mandated by Allah, Glory to Him.

Likewise, if one’s brain is incapable now of realizing some matters
and mysteries, it may be able to do so in the future, or nobody will.
Then future generations, hundreds of years later, will come to realize
them, as is the case with many mysteries of life and of the cosmos
which the Qur’an mentions, some of which we have already learned
from the Qur’an.

Even if we did not realize them, with such knowledge remaining in
the cycle of what Allah has kept for His own knowledge, or He may
have taught it to His prophets and righteous servants, what is wrong
with that?!

It seems to us that going to extremes in sanctifying the mind, since it
is the “one and only” source of knowledge, making it the criterion
for accepting or rejecting texts even in the last probability, that is,
that it is learned from the Mu tazilites, and it is their ailment as well
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as elixir, the cause of their tide’s ebb, and of their fire in the past
generations which was put out. Here is history repeating itself. We
now witness a return to their same claim which proves the fallacy of
what has been proven by evidences, and so have other claims which
time has left far behind. We now witness such claims sticking their
heads out of history’s cracks and hidden corners to be redisplayed
once under the guise of modernization and once in the name of a
new “ideology.” Allah is the One Who initiates and Who repeats,
and He is the One Who does whatever He pleases.

14. Someone may claim that the reason why he criticizes the ideas of
this person or those of that is his desire to prepare the environment
against such a person [only] because he occupies a distinguished
place, so fanaticism moved in this direction or that in order to cause
his downfall. We say:

FIRST: It is quite evident that many people have declared their
rejection of such claims, and they discuss them. They do not live the
idea or the hallucination of “positions and labels” even if it is the
label or the ideology of a specific religious authority, and this does
not at all fall into the cycle of their concerns.

SECOND: We may find those who make these self-indicting
statements to be the ones who initiate inflammatory ideas and live
the worry of promoting their ideas through all means, once raising
the level of suspension and excitement, and once lowering it, and
facts have proven it.

THIRD: Besides all of this, the criterion and the balance of the
ideology being discussed is the element of conviction therein and its
share of the balance of right and wrong as well as the extent of its
nearness or distance from the facts of the religion and of the sect.

Nobody claims knowledge of the unknown in as far as what the
consciences of the people, the facts and the motives; so, let their
motive be this or that, for this does not affect judging an idea as
being right or wrong, nor does it underestimate or overestimate its
significance.
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15. We keep hearing that someone puts forth his ideas in various
fields, ideas which do not agree with what the scholars have decided,
nor are they in sync with a great deal of what they all agree about,
based on the irrefutable proofs which rely on reason, or on authentic
reports.

An attempt was undertaken to research these maters with the same
people who initiated them in the first place and who were requested
in more than one letter and through more than one messenger to
enter into a scholarly debate, a written and a clear one, one wherein
everything is clarified and right becomes distinguished from wrong
through irrefutable evidences. All this is in the hope that it will lead,
if undertaken, to sparing the field the negativity of their continuous
advertising through what is not recommended, before establishing
facts, reaching conviction and blocking gaps.

Unfortunately, his answer came back refusing such a debate unless it
would take place within four walls and behind closed doors; such is
his concept of a debate!

He refused to write me even one word by way of clarification,
seeking an excuse of having no time to write, although he has been
writing down about these same issues, circulating them everywhere,
sometimes to particular people, and sometimes to people in general.
He has been discussing them in articles, speeches and lectures
through various news media outlets. When he realized my
insistence, he did not hesitate to refer to his dictionary in order to
provide me with precious things of color, taste and smell of stinging
language, stark speech plus a barrage of accusations. It was as
though my request for a scholarly debate was equivalent to
disbelieving in Allah, the Great, or even uglier, if there is anything
uglier than that at all!

Perhaps the least harsh which I have heard and the most tolerable is
that I am motivated by instincts, suffering from backwardness and
complexes, falling under the influence of this or of that [individual],
in addition to being described as having the “Iranian way of
thinking” and of being a fanatic, an accusation which I like because |
am fanatical about following the truth and defending it. It is, to me,
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something which is commended and praised by Allah and His
Messenger £4%, by His righteous servants and choicest ones, His
blessings with all of them.

Till a few months ago, prior to writing these words, | was considered
(by this individual) to be among the best of those who love and who
keep him company. Nothing disturbed such love and friendship till
we discovered lately what we thought we were obligated by the
Sharr"a to ask for a calm and terse academic discourse in order to
solve this “complex”.

16. This book before the kind reader provides a large number of
texts derived from scores, nay hundreds, of references, although it
was produced within months not exceeding the number of fingers on
one hand, a very short period, indeed, which does not permit a great
deal of researching and investigating®, especially in the presence of
many diversions which obstruct undertaking the slightest effort
during countable days.

| find myself in need to remind the kind reader that the references
mentioned in this book’s footnotes were so many that I feared lest I
should fall into error in documenting the numbers of their volumes
and pages, as | did in many places in the publication of several
editions of the same book; so, let him notice the same.

Paying a special attention to references, as has been my habit, is
based on placing the reader before the most minute particularities of
an incident so that he may be the one to judge, to ponder on, to
conclude and to decide through upholding the means of knowledge,
directly supervising the issues put forth for discussion and by his
being acquainted with their environments, circum-stances and
conditions, so that his attitude towards issues will then be precise
and deep and springing out of awareness and inclusion, originality
and firmness.

! The original Arabic text of this book falls into two volumes. The total
number of their pages exceeds one thounsand. | have preferred to put them
together for the kind reader. — Tr.
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This method may not be appreciated by some people, those who
write hundreds, or even thousands, of pages and who delve deeply
into foundations based on exciting words and big claims without
supporting them with clear texts or opening horizons of direct and
inclusive knowledge except very little of what the commoners
circulate or, in particular, whatever supports one’s own ideas! He
keeps a great deal from you when he thinks that his interest lies in so
doing. If you want to know some of it, you will find yourself without
any of its means. Nor will he let you gain anything substantial, i.e.
something of which you can take hold.

He wants you to read his own “education,” his experience as an
individual, and to fly in his horizons, to sense his pains, hopes,
aspirations and even whims and fantasies; there is nothing beyond
that but mirage, and only mirage.

17. Again, | am very, very sorry to say that this book has not been
destined to treat a particular subject with a beginning and an end as
well as elements incorporating details relevant to some people
casting doubts, for one reason or another, about the events that took
place to al-Zahra’ ¥ or about their aftermath.

Repeated Points
| would like here to select some points which we mentioned in a
previous article | published:

1. Bringing forth to discussion similar traditions (ahadith) or issues
difficult to understand by ordinary people, then insisting on such an
exposition, without providing a reasonable and acceptable
explanation for it, is not acceptable, nor are its consequences
commendable. This is not expected especially from people who are
looked on to solve problems and to clarify what is ambiguous,
especially when such traditions, or complex problems, are not
presented before specialized thinkers but to simple-minded people.
Among the latter are young and old folks, men and women, the
learned and the ignorant. And all this is done through the general
news media and in the open!
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2. Exposing bringing about sensitive issues and putting forth
questions to those who do not have the means to know what enables
them to safely and correctly solve what is complex: Someone is
doing so without providing sufficient answers, through all the means
he has at his disposal. We try to avoid innocent people falling into a
great and serious error. And all this is done without any concern
about restricting the discussion to criticizing the idea without
insulting, scandalizing or belittling anyone but safeguarding one’s
dignity and honour in a scholarly, civilized and dignified way.

It is not fair to bring about such issues in the open then expect others
to remain silent and not criticize them except behind closed doors.
An expectation such as this is understood only as an order of silence,
a forced order; rather, it is extortion. It confines the right of speech
to only “his excellency” or “his holiness” and to nobody else.

3. No courtesies are to be paid when it comes to the issues of the
religion and the creed. Nobody should expect to receive them, be he
near in kin or a loved one, no matter what status he occupies or what
role he plays, for the truth, and the religion, are above all
considerations.

4. The issues of the religion and of the creed are not the monopoly of
one particular party rather than another. They concern all people
regardless of their status or [educational] level. Everyone has the
right to show sensitivity towards a statement which undermines such
issues, and this must be granted utmost attention, so that one may
determine where he stands. Yet all of this should be done within the
confines of moderation and in a scholarly, subjective, terse and
responsible manner.

This is underscored when we get to know the following:

The issues relevant to the creed should not be followed by (blind)
imitation; rather, each individual should seek a convincing and an
acceptable evidence for them first and foremost. The issues relevant
to the creed are not on par with those relevant to the figh wherein an
ignorant person refers to a scholar in order to obtain his verdict
based on general proofs which mandate imitation [taglid].
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People should not be prohibited from discussing such issues, nor is it
appropriate to require them to blindly follow them, to imitate fathers
and forefathers, this scholar or that. Also, this is not appropriate. In
fact, their tardiness should not be taken advantage of, nor should
their purity. These issues should not be presented to them in a way
which is incomplete and out of balance, for this agrees with neither
scholarly integrity nor with the Shari"a which ought to be observed.

People’s sensitivity to issues relevant to the religion and creed and
their energetic and enthusiastic interest are all healthy signs and
sound indications which ought to be encouraged and safeguarded.
They should not be assaulted, nor should they be faced with serious
accusations with the objective to suppress them and to put an end to
them. They should be emphasized, safeguarded, properly directed in
a straight and sound way, so that such a creed will become more
firmly established and deeper in its effect on their conduct and
stance, especially when they are faced with challenges.

5. Islamic branches of knowledge are numerous. They have vast and
spacious inclusion, in addition to precision, in many detailed topics.
There is no harm in a scholar taking his time to answer many
questions about various branches of knowledge with which he is
faced. He cannot answer all of them except if he were on the level of
prophets or Imams. It is said, “May Allah have mercy on a man who
knows his limits.”

If a responsible person has not finished his research and
investigation of certain issues, nor has he studied them minutely and
sufficiently in a way that enables him thereafter to present them to
the people with precision and inclusion, he is not supposed to issue
final verdicts in their regard, nor should he answer questions about
them. If he has to do it, he must confine himself to the limits of
presentation and dissociation from responsibility, providing an
excuse that he has not sufficiently studied and examined them. There
is no harm if he is satisfied with whatever great scholars of the sect
have agreed on, without paying attention to what this particular
scholar or that has singled himself out, for exceptions cannot be
followed while leaving aside what is famous and what is backed.
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But when one comes out to tell whatever he reveals within himself
or answers every question by casting doubts which provide for him
an escape route’, misleading people into thinking that he is
knowledgeable of all the details of issues, and that he raises
questions about them out of knowledge, responsibility and deep
thinking, although he may not have seen the text in the first place, let
alone having studied or researched it..., this is not appropriate. Such
a method is not acceptable. It is neither logical nor rational.

6. Nobody has the right to require people to restrict themselves to
inquire about issues relevant only to the Prophet 242 and to the
Imams 2L authenticated by criteria applied to narrators of hadith...
This means that people should remain silent about traditions dealing
with most issues and questions, be they theological, historical, or
others. Should one who requires people to do so confine his
statements to the particulars of issues about which authentic proofs
have been narrated by the Infallible Ones 2L, he will find himself
forced to remain silent, to sit at home, because he finds only a few
that he will exhaust during a few days or less than that.

We, however, say, and so does he, that proving an issue is not
dependent on the Abundance of authentic traditions narrated by the
Infallible Ones 3L, for there may be other proofs which sometimes
strengthen the degree of depending on them, such as the tradition
being weak and it is well known that it was acted on and relied on,
despite the presence before their eyes of authentic support, then they
did not pay it any attention. Also, if the text represents a decision
from a reprobate admitting something which indicts him or
contradicts his line, it is not correct to say that this person is
reprobate, so his statement cannot be accepted. Thereupon, various
proofs have to be examined in figh issues and in usil, creed, history,
etc., by the specialized people who benefit from them in order to

! For example, he once asked about something which exists in a text,
saying, “This is not ascertained,” or, “The authenticity of the narration is
not known,” or, “There are traditions which prove that this is not true.”
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strengthen a text whose support is weak, or vice versa, according to
sources and to the existence of proofs.

7. There is nothing easier for anyone to stand and cast doubts or
deny what is already proven. There is nothing easier than running
away from being committed to issues or from bearing responsibility.
This is neither a practical proof nor does it indicate the universality
of anything at all. A scholar who delves deeply into issues, the critic,
the researcher..., is the one who exerts a serious effort to verify the
origins, confirms and verifies the facts, asserting what is proven and
discarding what is fabricated.

8. Attributing any statement to a particular sect of people, or to any
sect at all, is right only when the statement is made by him/them and
publicly declared by their prominent figures and scholars across the
centuries and is what their views have agreed on and their hearts
accepted. This is known by referring to their assemblies, books,
creed’s texts..., and to their biographies.

But if someone, or a people belonging to a sect, becomes the
exception to the rule with regard to some views, it is not right to
attribute the exception to the entire sect, or to its fagihs or scholars;
so, what would you say when the latter are the ones who reneged in
their speeches from the recognized pioneer who verified the sect’s
issues?!

So is the case if someone understands an issue incorrectly,
unnaturally or out of the ordinary: It is not right to attribute it to
others as a generalization. It is then that the operation of
scandalizing him with glittering words, exaggerating and magnifying
him, starts. The end result is holding the sect’s scholars in contempt
and thinking lightly of their way of thinking without any
justification. Then he provides the alternative which he prepared in
advance with sweet words no matter how weak and meek his
alternative may be.

9. Putting forth for ordinary people issues which require
explanations in ambiguous ways, though it may to a certain extent
facilitate for the person who does it the means to avoid the
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consequences of his dissertation, does not exempt one from the
responsibility of ordinary people considering the idea as the whole
truth and the view, which results from research and study and
anything other than it..., as being wrong.

Yes, none of this exempts him from responsibility so long as
everyone knows that people understand the issues in a simple way.
They do not pay attention to words such as “perhaps,” “maybe,” “we
may imagine,” “we could understand,” “we may be inspired,” “we
have to study,” etc.

We appreciate the efforts of sincere workers and pray for them to
achieve success. We thank all sincere brethren who exerted a great
deal of effort to make this book a success, especially my Brother, the
great “allama, Shaikh Ridwan Shararah. May Allah appreciate the
effort of everyone, and may He protect them and enable all of us to
be sound of view and sincere in action. He is our Master, and He is
the One Who grants guidance to the straight course.
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PART I

g

AL-ZAHRA’ &L AND HER TRAGEDY

Not all readers have a thorough knowledge of the daughter of the
Prophet of Islam, the only one according to Shi ite Muslims, wife of
the Prophet’s right hand, Commander of the Faithful Ali ibn Abu
Talib, and mother of the Imams. A number of readers of this book
will be non-Muslims, so one cannot assume that they know much
about this great lady, if anything at all. For these reasons, we find it
mandatory to insert this chapter to introduce Fatima al-Zahra to the
kind reader:

Birth and Names of Fatima &2

Fatima & (615 — 632 A.D.), mother of the Imams 2% is the
daughter of the Messenger of Allah by his first wife, Khadija
daughter of Khuwaylid, may the Almighty be pleased with her.
Fatima was born in Mecca on a Friday, the 20" of Jumada II in the
fifth year after the declaration of the Prophetic message which
corresponds, according to the Christian calendar, to the year 615.
Some historians say she was only 18 years and 75 days when she
died in Medina few days only (some say 75) after the death of her
revered father: The Prophet of Islam 242 whose soul departed from
this vanishing world on Safar 28/May 28 according to the Christian
Gregorian calendar, or the 25" according to the Julian calendar, of
the same year. Fatima passed away on the 14th of Jumada | of 11
A.H. which corresponded to August 7, 632 A.D. She was buried
somewhere in the graveyard of Jannatul-Bagi' in Medina in an
unmarked and unknown grave..., shame on those who were behind
the burying of the Prophet’s fragrant flower in an unmarked grave...
According to her will, her husband, Imam Ali &, did not leave any
marks identifying her grave, and nobody knows where it is.
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Fatima &L has nine names/titles: Fatima 4-hl® al-Siddiga A&l
(the truthful one), al-Mubaraka 4SJ) (the blessed one), al-Tahira
s_alkll (the pure one), al-Zakiyya 4sS3Y (the chaste one), al-Radiayya
da ) (the grateful one), al-Mardiyya 4=a !l (the one who shall be
pleased [on Judgment Day]), al-Muhaddatha 45l (the one, other
than the Prophet 242, to whom an angel speaks) and al-Zahra' s!& 3
(the splendid one, or the lady of light).

The Prophet 242 taught Fatima €% divine knowledge and
endowed her with special intellectual brilliance, so much so that she
realized the true meaning of faith, piety, and the reality of Islam. But
Fatima also was a witness to sorrow and a life of anguish from
the very beginning of her life. She constantly saw how her
revered father was mistreated by the unbelievers and later how
she herself fell a victim to the same abuse, only this time by
some "Muslims”.

A number of chronicles quote her mother, Khadija ¥k, narrating the
following about the birth of her revered daughter: "At the time of
Fatima’s birth, I sent for my neighboring Quraishite women

to assist me. They flatly refused, saying that | had betrayed them by
marrying and supporting Muhammed. | was perturbed for a while
when, to my great surprise, | saw four strange tall women with halos
around their faces approaching me. Finding me dismayed, one of
them addressed me thus, "O Khadija! I am Sarah, mother of Isaq
(Isaac).” The other three are: Mary mother of Christ, Asiya daughter
of Muzaim and Umm Kulthtim sister of Moses. We have all been
commanded by God to put our nursing knowledge at your disposal.’
Saying this, all of them sat around me and rendered the services of
midwifery till my daughter Fatima was born.”

The motherly blessings and affection received by Fatima <L were
only for five years after which Khadija left for her heavenly

home. The Holy Prophet 242 brought her up thereafter.

The Holy Prophet 242 said: "Whoever injures (physically or
otherwise) Fatima, he injures me; and whoever injures me
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injures Allah; and whoever injures Allah practices unbelief. O
Fatima! If your wrath is incurred, it incurs the wrath of Allah;
and if you are pleased, it makes Allah pleased, too.”

M.H. Shakir writes the following: "Fatima, the only daughter of the
Holy Prophet of Islam 242, was born in Mecca on 20™ of Jumada al-
Thaniya 18 B.H. (Before Hijra). The good and noble lady Khadija
and the Apostle of Allah bestowed all their natural love, care and
devotion on their lovable and only child, Fatima, who in her turn
was extremely fond of her parents. The Princess of the House of the
Prophet 24 was very intelligent, accomplished and cheerful. Her
speeches, poems and sayings serve as an index to her strength of
character and nobility of mind. Her virtues gained her the title al-
Zahra' which means "our Lady of Light’. She was moderately tall,
slender and endowed with great beauty which caused her to be
called "az-Zahra’ (the Lady of Light)”.

Fatima €L was called az-Zahra' because her light shone among
those in the heavens. After arriving in Medina, she was married to
Ali #k in the first year of Hijra, and she gave birth to three sons.
Her sons were: Hassan, Hussain, Masters of the youths of Paradise,
and Musin who never saw the light because he was aborted as his
mother was behind her house door fending for herself while rogues
were trying to break into it and force her husband & to swear the
oath of allegiance to Abti Bakr. Reference to this tragic incident is
made somewhere else in this book. She had two daughters, Zainab,
the heroine of Kerbala', and Umm Kulthiim. Her children are well-
known for their piety, righteousness and generosity. Their strength
of character and actions changed the course of history.

The Holy Prophet 22 said (- 4xa; 4eklé "Fatima is part of me”. He
would go out to receive his daughter whenever she came from her
husband's house. Every morning on his way to the Mosque, he
would pass by Fatima's house and say, "as-Salamu "alaykum ya
Ahla Bayt annnubuwwah wa ma’din arr-risala™ (Peace with you,

O Ahl al-Bayt (Household of the Prophet £42) and the Substance of
the Message).
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Fatima &L is famous and acknowledged as the "Sayyidatu Nisa'ul-
*Alamin” (Leader of all the women of the world for all times)
because the Prophethood of Muhammed would not have been
perpetuated without her. The Prophet 242 is the perfect example for
men, but could not be so for women. For all the verses revealed in
the Holy Qur’an for women, Fatima €L is the perfect role model
who translated every verse into action. In her lifetime, she was a
complete woman, being Daughter, Wife and Mother at the same
time.

Fatima inherited the genius and wisdom, the determination and will
power, piety and sanctity, generosity and benevolence, devotion and
worship of Allah, self-sacrifice and hospitality, forbearance and
patience, knowledge and nobility of disposition of her illustrious
father, both in words and in actions. "I often witnessed my mother,”
says Imam Hussain, "absorbed in prayer from dusk to dawn.” Her
generosity and compassion for the poor was such that no destitute or
beggar ever returned from her door empty-handed. She L worked,
dressed, ate and lived very simply. She was very generous; and none
who came to her door ever went away empty handed. Many times
she gave away all the food she had had, staying without any food at
all. As a daughter, she loved her parents so much that she won their
love and regard to such an extent that the Holy Prophet 242 used to
stand up whenever she came to him.

When Fatima came of age, a number of hopefuls sought her hand in
marriage. The Holy Prophet 242 was awaiting the Divine order in
this respect until Imam Ali 2 approached him and asked for her
hand in marriage. The Holy Prophet 2% came to Fatima &2

and asked, "My daughter! Do you consent to be wedded to Ali #<,
as I am so commanded by Allah?” Fatima &L thereupon bowed her
head in modesty. Umm Salamah narrates the following: "Fatima’s
face bloomed with joy and her silence was so suggestive and

conspicuous that the Holy Prophet 4% stood up to shout: Allahu
Akbar! (Allah is great)! Fatima's silence is her acceptance.” On
Friday, Thul Hijja 1, 2 A.H., which corresponded to May 25, 624
A.D. according to the Julian Christian calendar or to the 28" of May
of the same year according to the Gregorian Christian calendar
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which is widely used in the text of this book, the marriage ceremony
took place. All the Muhajirin (emigrants) and Ansar (supporters) of
Medina assembled in the mosque while Imam Ali & was seated
before the Holy Prophet 242 with all the ceremonious modesty of a
bridegroom. The Holy Prophet 242 first recited an eloquent sermon
then declared: "I have been commanded by Allah to get Fatima
wedded to Ali 2, and so | do hereby solemnize the
matrimony between Ali and Fatima &<t on a dower of four
hundred mithgal of silver.” Then he asked Imam Ali &, "Do you
consent to it, O Ali?" "Yes, I do, O Holy Prophet of Allah!” replied
Imam Ali #. Then the Holy Prophet £4% raised his hands and
supplicated thus: "O Lord! Bless both of them, sanctify their
progeny and grant them the keys of Your beneficence, Your
treasures of wisdom and genius; and let them be a source of blessing
and peace to my umma.” Her children; Imam Hassan, Imam
Hussain, Zainab and Umm Kulthiim, are well-known for their piety,
righteousness and generosity. Their strength of character and actions
changed the course of history and fortified Islam which otherwise
would have been lost to mankind.

As a wife, she was very devoted. She never asked Ali X for
anything in her entire life. As a mother, she cared for and brought up
wonderful children; they have left their marks on the pages of world
history which time and the plots of enemies of Ahl al-Bayt 2L will
never be able to erase.

Parents of Fatima &

Readers undoubtedly know who the father of our heroine is, so there
is no need to elaborate on him, the Seal of Prophets and Messengers
of Allah that he was. But most readers may not be familiar with her
mother, namely Khadja daughter of Khuwaylid; therefore, the
Translator of this book has opted to insert the following information,
as well as the one above, in this book citing his own, namely
Volume Two of Allah: The Concept of God in Islam which
Authorhouse published on June 29, 2013 (ISBN 978-1-4817-7150-
4). The following information is published on pages 258 — 277 of the
afore-mentioned reference with minimum editing:
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Khadija Daughter of Khuwaylid

In the year 595 A.D., Muhammed 242 was 25, old enough to go with
his contemporaries’ trade caravans. His tribe, Quraish, was known
for having mastered trade. But the financial position of Abu Talib,
his uncle and guardian and in whose house Muhammed 242 spent
most of his childhood years, had by then become very weak because
of the expenses of rifada and siqaya, services rendered to the
pilgrims of the Ka'ba in Mecca, and it was no longer possible for
him to equip Muhammed £42 with merchandise on his own. He,
therefore, advised him to act as agent for a noble lady, Khadija bint
(daughter of) Khuwaylid, who was the wealthiest person in Quraish.

Her genealogy joins with that of the Prophet at Qusayy. She was
Khadija daughter of Khuwaylid ibn (son of) Assad ibn Abdul-"Ozza
ibn Qusayy. She, hence, was a distant cousin of Muhammed 242.

The reputation which Muhammed 242 enjoyed for his honesty and
integrity led Khadija to willingly entrust her mercantile goods to him
for sale in Syria. She sent him word through his friend, Khazimah
ibn Hakim, a relative of hers, offering him twice the commission she
used to pay her agents to trade on her behalf. Muhammed 242, with
the consent of his uncle Abt Talib, accepted her offer.

Most references consulted for this book (Allah: The Concept of God
in Islam by the Translator of this book) make a casual mention of
Khadija. This probably reflects a male chauvinistic attitude which
does a great deal of injustice to this great lady, the mother of the
faithful whose wealth contributed so much to the dissemination of
Islam. It is not out of place at all that we should learn a little bit
more about this great lady.

If you wish to research the life of this great lady, the best references
are: al-Sayyuti's Tarikh al Khulafa', Abul-Faraj al-Isfahani's Aghani,
Ibn Hisham's Seera, Muhammed ibn Ishaq's Seerat Rasool-A/lah,
and Tarikh al-Rusul wal Mulik by Aba Ja far Muhammed ibn Jarir
al-Tabari (839 - 923 A.D.). Of all these books, only al-Tabari's
Tarikh is being translated (by more than one translator and in several
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volumes) into English. One publisher of Tabari's English Tarikh is
the press of the State University of New York (SUNY).

“Islam did not rise except through Ali's sword and Khadija's wealth,"
a saying goes. Khadija al-Kubra was the daughter of Khuwaylid ibn
Assad ibn Abdul-"Ozza ibn Qusayy who belonged to the clan of
Banii Hashim of the tribe of Banii Assad. According to some
historians, Quraish's real name was Fahr, and he was son of Malik
son of Madar son of Kananah son of Khuzaimah son of Mudrikah
son of Ilyas son of Mazar son of Nazar son of Ma'ad son of Adnan
son of Isma’eel (Ishamel) son of Ibrahim (Abraham) son of Sam son
of Noah, peace and blessings of Allah with the prophets from among
his ancestors. According to a number of sources, Khadija was born
in 565 A.D. and died in 620 A.D. at the age of 55, but some
historians say that she died ten years later. Khadija's mother, who,
according to some sources, died around 575 A.D., was Fatima
daughter of Za'ida ibn al-Asam of Banii “Amir ibn Ghalib, also a
distant relative of Prophet Muhammed £%£. Khadija's father, who
died around 585 A.D., belonged to the Abd al-"Ozza clan of the tribe
of Quraish and, like many other Quraishis (or Quraishites), was a
merchant, a successful businessman, whose vast wealth and business
talents were inherited by Khadija and whom the latter succeeded in
faring with the family's vast wealth. It is said that when Quraish's
trade caravans gathered to embark on their lengthy and arduous
journey either to Syria during the summer or to Yemen during the
winter, Khadija's caravan equalled the caravans of all other traders
of Quraish put together.

Although the society in which Khadija was born was terribly male
chauvinistic, Khadija earned two titles: Ameerat-Quraish, Princess
of Quraish, and al-Tahira, the Pure One, due to her impeccable
personality and virtuous character, not to mention her honorable
descent. She used to feed and clothe the poor, assist her relatives
financially, and even provide for the marriage of those of her kin
who could not otherwise have had means to marry.

By 585 A.D., Khadija was left an orphan. Despite that, and after
having married twice—and twice lost her husband to the ravaging
wars with which Arabia was afflicted—, she had no mind to marry a
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third time though she was sought for marriage by many honorable
and highly respected men of the Arabian peninsula throughout
which she was quite famous due to her business dealings. She
simply hated the thought of being widowed for a third time. Her first
husband was Abt (father of) Halah Hind ibn Zarah who belonged to
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A very old photo of the 3-story house of Khadija <% where she and
the Prophet of Islam «z lived and where their daughter, Fatima &,
was born, before its demolition by the Saudi government in 1413
A.H./1993 A.D.

Dome over the gravenof Khadlja before the Wahhabl rulers of Saudi
Arabia demolished it. Thus do some people behave..

Bant ‘Adiyy, and the second was Ateeq ibn "Aith. Both men
belonged to Banti Makhzoom. By her first husband, she gave birth to
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a son who was named after his father Hind and who came to be one
of the greatest sahabis ~ of the Prophet £42. He participated in
both battles of Badr and Uhud, and he is also famous for describing
the Prophet's physique; he was martyred during the Battle of the
Camel in which he fought on the side of Imam Ali ibn Abtu Talib
Al although some historians say that he died in Basra. All
biography accounts describe Hind as an outspoken orator, a man of
righteousness and generosity, and one who took extreme caution
while quoting the Messenger of Allah 4. Besides him, Khadija
gave birth by Abu Halah to two other sons: al-Tahir, and, of course,
Halah, who is not very well known to historians despite the fact that
his father is nicknamed after him.

Who were Khadija's children by her second husband? This is
another controversy that revolves round the other daughters or step-
daughters of the Prophet =42 besides Fatima. These
daughters, chronologically arranged, are: Zainab, Rugayya, and
Umm Kulthiim. Some historians say that these were Khadija's
daughters by her second husband, whereas others insist they were
her daughters by Muhammed £42. The first view is held by Sayyid
Safdar Hussain in his book The Early History of Islam wherein he
bases his conclusion on the contents of al-Sayyati's famous work
Tarikh al-khulafa wal muluk (history of the caliphs and the kings).
Here is a brief account of Khadija's daughters:

Zainab, their oldest, was born before the prophetic mission and was
married to Abul-"As ibn al-Rabee’. She had accepted Islam before
her husband did and participated in the migration from Mecca to
Medina. She died early in 8 A.H./629 A.D. and was buried in
Jannatul Bagee™ where her grave can still be seen defying the
passage of time. Rugayya and Umm Kulthiim married two of Abt
Lahab's sons. Aba Lahab, one of the Prophet's uncles, stubbornly
and openly rejected his nephew's preaching; therefore, he was
condemned in the Mecci Chapter 111 of the Holy Qur’an, a chapter
named after him. Having come to know about such a condemnation,
he became furious and said to his sons, “There shall be no kinship
between you and me unless you part with these [step-] daughters of
Muhammed £42," whereupon they divorced them instantly. Rugayya

55



married the third caliph "Othman ibn ~Affan and migrated with him
to Ethiopia in 615 A.D., five years after the inception of the
prophetic mission, accompanied by no more than nine others. That
was the first of two such migrations. After coming back home, she
died in Medina in 2 A.H./623 A.D. and was buried at Jannatul
Bagee'. "Othman then married her sister Umm Kulthim in Rabial-
Awwal of the next (third) Hijri year. Umm Kulthtim lived with her
husband for about six years before dying in 9 A.H./630 A.D.,
leaving no children.

One particular quality in Khadija was quite interesting, probably
more so than any of her other qualities mentioned above: she, unlike
her people, never believed in nor worshipped idols. There was a very
small number of Christians and Jews in Mecca, and a fairly large
number of Jews in Medina. What brought those Jews to Mecca and
Medina? Some of them had migrated from Najran, Yemen, after
being massacred by a fanatical Christian governor ruling on behalf
of the Ethiopian Negus. The date of the massacre is 523 A.D., and
its details are outside the scope of this book. Others had come from
Greater Syria (including Jerusalem, Palestine) either escaping the
persecution of the Romans or driven by curiosity and the desire to
meet a new prophet of God whose advent was predicted in their
books. The Holy Qur’an tells us that Jewish scriptures make a
reference to Prophet Muhammed 242, and here are proofs testifying
to this fact not from the Holy Qur’an but from the Jews themselves:

Abdullah ibn Salam, a Jewish rabbi who later on accepted Islam
when the Prophet 242 was in Medina, was asked once by ‘Omar ibn
al-Khattab, Do you have any reference to Muhammed 242 in your
books? “Yes, by Allah," said Abdullah, “We can identify him by the
description whereby Allah described him if we see him among you
just as one of us identifies his son once he sees him in the company
of other children."* According to the reference titled Dala'il al-
Nubuwwah, Hassan ibn Thabit, the renown poet, is quoted by a
chain of narrators saying, “By Allah! I was a young child of 7 or 8,
yet | could very well understand whatever | heard. One day | heard a

'Ibid., pp. 180-181. Also see Faraj al-Mahmoom, p. 29.
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Jew on the summit of a hill shouting as loudly as he could for other
Jews to go to him. "Woe to you,' said they, "what is the matter with
you?!" He said, "The star that signals the birth of Ahmed the prophet
did, indeed, appear last night!"*

Imam al-Hassan, the oldest son of Imam Ali ibn Aba Talib &, is
quoted in a lengthy statement saying,

A group of Jews came to the Messenger of Allah £42. The most
knowledgeable person among them asked him about certain things, and he,
peace and blessings of Allah with him and his progeny, answered them for
him. He, therefore, accepted Islam then took out a white sheet of riqq
(papyrus) wherein he recorded the statements of the Prophet £42 and said
to him, “O Messenger of Allah! I swear by the One Who sent you a
Prophet in truth that |1 have not copied this except from tablets which
Allah, the most Exalted and the most Sublime, had dictated to Moses son
of Amram (‘Imran). I have also read in the Torah so many of your merits
that | even doubted them. For forty years, | have been wiping out any
reference to you in the Torah, yet whenever | wiped it out, | saw it fixed
again therein. | have read in the Torah that nobody can answer these
guestions (which | have just asked you) except you, and during the time
wherein you answer them, Gabriel would be on your right, Michael on
your left, and your wasi in front of you. The Messenger of Allah 2% said,
“You have surely said the truth. Here is Gabriel on my right and Michael
on my left and my wasi Ali ibn Abu Talib &2 in front of me. The Jew
believed and proved that his conviction was sound.

Waragah ibn Nawfal, one of Khadija's cousins, though some
historians say he was her uncle, had embraced Christianity and was a
pious priest who believed in the Unity of the Almighty, just as early
Christians did, that is, before the concept of the Trinity crept into the
Christian faith, widening the theological differences among the
believers in Christ. He reportedly had translated the Bible from
Hebrew into Arabic. His likes could be counted on the fingers of one
hand during those days in the entire populous metropolis of Mecca,
or Becca, or Ummul-Qura (the mother town), a major commercial

1aI-Mainsi, Bihar al-Anwar, Vol. 15, p. 181. This text also exists in Vol.
2, p. 9 of al-Khisal.
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center at the crossroads of trade caravans linking Arabia with India,
Persia, China, and Byzantium, a city that had its own Red Sea port at
Shuayba. Most importantly, Mecca houses the Ka'ba, the cubic
“House of God” which has always been sought for pilgrimage and
which used to be circled by naked polytheist “pilgrims” who kept
their idols, numbering 360 small and big, male and female, inside it
and on its roof-top. Among those idols was one for Abraham and
another for Ishmael, each carrying divine arrows in his hands.
Hubal, a huge idol in the shape of a man, was given as a gift by the
Moabites of Syria to the tribesmen of Khuza'ah, and it was Mecca's
chief idol. Two other idols of significance were those of the Lat, a
grey granite image which was the deity of Thagif in nearby Taif, and
the "Ozza, also a block of granite about twenty feet high. These were
regarded as the wives of the Almighty... Each tribe had its own idol,
and the wealthy bought and kept a number of idols at home. The
institute of pilgrimage was already there; it simply was not being
observed properly, and so was the belief in Allah Whom the Arabs
regarded as their Supreme deity. Besides Paganism, other “religions”
in Arabia included star worship and fetishism.

The Jews of Medina had migrated from Palestine and Yemen and
settled there waiting for the coming of a new Prophet from the seed
of Abraham in whom they said they intended to believe and to be the
foremost in following, something which unfortunately did not
materialize; on the contrary, they joined ranks with the Pagans to
fight the spread of Islam as the reader will come to know later in this
book. Only a handful of them embraced Islam, including one man
who was a neighbour of Muhammed £4; he lived in the same alley
in Mecca where Khadija's house stood; his wife, also Jewish, used to
collect dry thorny bushes from the desert just to throw them in the
Prophet's way.

Since Khadija did not travel with her trade caravans, she had always
had to rely on someone else to act as her agent to trade on her behalf
and to receive an agreed on commission in return. In 595 A.D.,
Khadija needed an agent to trade in her merchandise going to Syria,
and it was then that a number of agents whom she knew before and
trusted, as well as some of her own relatives, particularly Aba Talib,
suggested to her to employ her distant cousin Muhammed ibn
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Abdullah 242 who, by then, had earned the honoring titles of as-
Sadiq, the truthful, and al-Amin, the trustworthy. Muhammed g4
did not have any practical business experience, but he had twice
accompanied his uncle Abt Talib on his trade trips and keenly
observed how he traded, bartered, bought and sold and conducted
business; after all, the people of Quraish were famous for their
involvement in trade more than in any other profession. It was not
uncommon to hire an agent who did not have a prior experience; so,
Khadija decided to give Muhammed 242 a chance. He was only 25
years old. Khadija sent Muhammed 242 word through Khazimah ibn
Hakim, one of her relatives, offering him twice as much commission
as she usually offered her agents to trade on her behalf. She also
gave him one of her servants, Maysarah, who was young, brilliant,
and talented, to assist him and be his bookkeeper. She also trusted
Maysarah's account regarding her new employee's conduct, an
account which was most glaring, indeed one which encouraged her
to abandon her insistence never to marry again.

Before embarking on his first trip as a businessman representing
Khadija, Muhammed 242 met with his uncles for last minute
briefings and consultations, then he set out on the desert road
passing through Wadi al-Qura, Midian, and Diyar Thamiid, places
with which he was familiar because of having been there at the age
of twelve in the company of his uncle Abt Talib. He continued the
lengthy journey till he reached Busra (or Bostra) on the highway to
Damascus after about a month. It was there that he had met
Buhayrah the monk when he was a child. Buhayrah had died and
was succeeded in the monastery by Nestor. Busra, the city, was then
the capital of Hawran, one of the southeastern portions of the
province of Damascus situated north of the Balqa'. To scholars of
classic literature, Hawran is known by its Greek name Auranitis, and
it is described in detail by Yaqut al-Hamawi, Abul-Faraj al-Isfahani,
and others. Arab trade caravans used to go there quite often and even
beyond it to Damascus and Gaza, and few made it all the way to the
Mediterranean shores to unload their precious cargoes of Chinese
paper and silk textiles bound for Europe.
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What items did Muhammed £42 carry with him to Busra, and what
items did he buy from there? Meccans were not known to be skilled
craftsmen, nor did they excel in any profession besides trade, but
young Muhammed 242 might have carried with him a cargo of
hides, raisins, perfumes, dried dates, light weight woven items,
probably silver bars, and most likely some herbs. He bought what he
was instructed by his employer to buy: these items may have
included manufactured goods, clothes, a few luxury items to sell to
wealthy Meccans, and maybe some household goods. Gold and
silver currency accepted in Mecca included Roman, Persian, and
Indian coins, for Arabs during those times, including those who were
much more sophisticated than the ones among whom Muhammed
24 grew up such as the Arabs of the southern part of Arabia
(Yemen, Hadramaut, etc.), did not have a currency of their own; so,
barter was more common than cash. The first Arab Islamic currency,
by the way, was struck in Damascus by the Umayyad ruler Abd al-
Malik ibn Marwan (697-698 A.D.) in 78 A.H./697 A.D., 36 years
after the establishment of the Umayyad dynasty (661-780 A.D.).

The time Muhammed 242 stayed in Busra was no more than a
couple of months during which he met many Christians and Jews
and noticed the theological differences among the major Christian
sects that led to the disassociation of the Copts, the Syrian
(Chaldean) Nestorian, and the Armenian Christians from the main
churches of Antioch (Antakiya), Rome, and Egyptian Alexandria.
Such dissensions and differences of theological viewpoints provided
Muhammed 242 with plenty of food for thought; he contemplated on
them a great deal.

There is another testimonial to the cloud that shaded young
Muhammed £42; it comes from the holy and pure offspring of
Muhammed 2. Imam al-Hassan al-"Askari® has narrated saying

'One of the offspring of Prophet Muhammed2%, “Aba Muhammed”
Imam Hassan al-"Askari was the son of Imam Ali al-Nagi and the father of
the Awaited Imam, the Mahdi, peace and blessings of the Almighty be on
all of them. He was born in Medina on Rabi" Il 10, 232 A.H./December 4,
846 A.D. and was martyred in Samarra, Irag, on Rabi® | 8, 260
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that he once asked his father (Imam) Ali ibn Muhammed, peace with
them both, about the miracles performed by the Messenger of Allah
42, peace and blessings of Allah with him and his progeny, in
Medina and Mecca. Here is what Imam al-"Askari #2. said to his
son:

O son! As for the cloud (that used to shade the Prophet %),

when the Messenger of Allah 242 travelled to Syria to trade
on behalf of Khadija daughter of Khuwaylid, and the distance
from Mecca to Jerusalem was one month on foot, they used to
suffer from the extreme heat of the sun in those open plains.
The wind would blow at them and would pour on them sands
and dust. During those times, Allah Almighty used to send a

cloud to His Messenger 242 in order to shade him. It would
stop whenever he stopped and resume whenever he did. If he
advanced, it would advance, and if he lagged behind, it would
do the same. If he went to the right, it, too, would go to the
right, and if he went to the left, it would go there, too. It used
to protect him from the heat of the sun from above. The wind
that used to stir the sands and the dust would do so in the
faces of the Quraishites and their camels, but when it came

close to Muhammed 242, it would become calm and quiet,
and it would not carry neither sands nor dust. Instead, an easy
and cool breeze would blow on him, so much so that Quraish
used to say, “Muhammed's company is better than a tent!
They used to seek refuge with him and try to earn his
friendship. Comfort was theirs whenever they were near him
even when the cloud was actually intended only for him.
When strangers intermingled with their (the Quraishites)
caravans, the cloud would distance itself from them. They
would then inquire, “Whom is this cloud serving?! Whoever it
serves is surely honored and revered. The cloud would then
address those in the caravan saying, “Look at the cloud, and

A.H.JJanuary 1, 874 A.D. poisoned by the “Abbasid ruler al-Mu tamid. If
the reader wishes to learn more about him and about the other Infallible
Fourteen, | strongly recommend the book titled Biographies of Leaders of
Islam by his eminence Sayyed Ali Nagi Nagwi which | edited. It is
available from Imam Hussain Foundation, P.O. Box 25-114, Beirut,
Lebanon. It is also available to order Online through www.amazon.com.
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you will see that it is written on it: "There is no god except
Allah, Muhammed 242 is the Messenger of Allah £42; |
support him through Ali &, the master of wasis, and
distinguished him through his Progeny who are loyal to him,
and to Ali &2k, and to their friends, who are the enemies of
his opponents. All this would be readable and comprehensible
to those who knew and were skilled in reading and writing as
well as to those who did not.!

While in Syria, a monk named Nestor observed some signs of
Prophethood about Muhammed 242, so he asked Maysarah, “Is there
a glow, a slight redness, around his eyes that never parts with him?
Nestor asked Maysarah. When the latter answered in the affirmative,
Nestor said, “He most surely is the very last Prophet; congratulations
to whoever believes in him. and Nestor very much desired to see
Muhammed #42. The rest of the story is narrated by “Abbas,
Muhammed's uncle, who quotes Abdul-Muttalib quoting Abt Talib
saying,

We once took Muhammed 4% on a (business) trip to Syria. When we
were in the marketplace, a high priest named Nestor came and sat in front
of him, looking at him without saying anything. He kept doing so for three
consecutive days. He then could no longer do so without going to him and
coming behind him, as if he was requesting him for something. | said to
him, “O monk! Do you want anything from him? “Yes, Nestor said, “I do
want something from him. What is his name? “Muhammed son of

Abdullah £42,” said 1. By Allah, his face changed colour, then he said,
“Could you please ask him to agree to uncover his back so that I may look
at it? Muhammed £42 drew his garment from his back, and when Nestor
saw the mark of Prophethood on it, he kept kissing him and crying. Then
he said, “O man! Hurry and take this child back to the place where he was
born, for if you only know how many his enemies in our land are, you will
not even think much of the reason because of which you came here. Nestor
kept looking after him every day, carrying food for him. When we
departed from Syria, Nestor brought Muhammed 242 a shirt and said to
him, “Could you please wear this shirt so that you may remember me
thereby? But Muhammed 222 did not accept it, and | noticed how he did

Yal-Majlisi, Bihar al-Anwar, Vol. 15, pp. 193-198.

62



not like the idea, so | took the shirt myself so that his feelings would not be
hurt and said to him, “I shall wear it. Then | hurried and took Muhammed
242 back to Mecca. By Allah, not a single woman or man, young or old,
stayed without eagerly welcoming him back with the exception of Aba
Jahl, may Allah curse him, for he then had drunk so much wine that he was
completely drunk.

Here is another testimonial to that incident:

Bakr ibn Abdullah al-Ashja’i quotes his forefathers saying
that in the same year when the Messenger of Allah 242 went
to Syria, Abd Manat ibn Kinanah, Nawfal ibn Mu awiyah ibn
“Orwah ibn Sakhr ibn Nu'man ibn “Adiyy also went out as
businessmen. When Aba al-Muwayhib, the monk, met them,
he asked them, “Who are you? “Merchants from the people of
the sanctuary, from Quraish. “From which (clan of) Quraish
are you? He asked them again. They answered his question,
whereupon he asked them, “Is there anyone else from Quraish
in your company? They said, “Yes, a young man from Bani
Hashim named Muhammed £%2. Aba al-Muwayhib then
said, “He, by Allah, is the one I am seeking! They said to him,
“By Allah, there is none among the Quraishites more obscure
than him, and they refer to him only as the orphan of Quraish.
He is hired by one of our women named Khadija; so, what do
you want with him? He kept moving his head as he said, “He
is the one! He is the one! Then he requested them to take him
to meet Muhammed 24£. “We left him (trading) at Bostra's
market. Just as they were talking thus, the Messenger of Allah
242 came. The monk immediately said, “This is the one! He
spent an hour in a dialogue talking to him, then he kissed his
forehead and took out something from his pocket which we
could not tell what it was. He kept asking Muhammed £42 to
take it from him as a gift, and Muhammed %% kept refusing.
Once he left him, he said to us, “Do you accept my advice?
This, by Allah, is the last Prophet! By Allah, he will soon
invite people to testify that: La ilaha illa Allah,
Muhammedun Rasool-4/lah; so, when he does so, you
should follow him. Then he asked us, “Does his uncle Abi
Talib have a son named Ali? We answered him by saying,
“No. “He must have either been born, or he will be born this

63



yearl. He will be the first to believe in him. We know him,
and we have a description of him as the wasi just as we have
Muhammed £42 described as the Prophet. He shall be the
master and the scholars of the Arabs among whom he will be
like Dhul-Qarnain. He will be the most prominent among all
creation on the Day of Judgment next only to the prophets.
Angels call him “the victorious hero; wherever he goes,
victory shall go with him. By Allah, he is more known in the
heavens than the shining sun.

One of Muhammed's observations when he was in that Syrian city
was the historical fact that a feud was brewing between the Persian
and Roman empires, each vying for hegemony over Arabia's fertile
crescent. Indeed, such an observation was quite accurate, for after
only a few years, a war broke out between the then mightiest nations
on earth that ended with the Romans losing it, as the Holy Qur’an
tells us in Chapter 30 (The Romans), which was revealed in 7
A.H./628 A.D., only a few months after the fall of Jerusalem to the
Persians, just to win in a successive one. Only four years prior to
that date, the Persians had scored a sweeping victory over the
Christians, spreading their control over Aleppo, Antioch, and even
Damascus. Muhammed £42 was concerned about either of these two
empires extending its control over the land inhabited by
Muhammed's fiercely independent Pagan people. The loss of
Jerusalem, birthplace of Christ Jesus son of Mary, was a heavy blow
to the prestige of Christianity. Most Persians were then following
Zoroastrianism, a creed introduced in the 6th century before Christ
by Zoroaster (628 - 551 B.C.), also known as Zarathustra, whose
adherents are described as worshippers of the “pyre”, the holy fire.
“Persia”, hence, meant “the land of the worshippers of the pyre”, the
sacred fire. Modern day Iran used to be known as “Aryana”, land of
the Aryan nations and tribes. Not only Iranians, but also Kurds, and
even Germans, prided in being Aryans, (Caucasian) Nordics or
speakers of an Indo-European dialect. Some Persians had converted
to Christianity as we know from Salman al-Farisi who was one such
adherent till he fell in captivity, sold in Mecca and freed to be one of
the most renown and cherished sahabis and narrators of hadith in

‘al-Majlisi, Bihar al-Anwar, pp. 202-204.
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Islamic history, so much so that the Prophet of Islam g4 said,
“Salman is one of us, we Ahl al-Bayt (People of the Household of
Prophethood)."”

The war referred to above was between the then Byzantine (Eastern
Roman) emperor Heraclius (575 - 641 A.D.) and the Persian king
Khusrau (Khosrow) Parwiz (Parviz) or Chosroes Il (d. 628 A.D.). It
was one of many wars in which those mighty nations were
embroiled and which continued for many centuries. Yet the hands of
Divine Providence were already busy paving the path for Islam: the
collision between both empires paved the way for the ultimate
destruction of the ancient Persian empire and in Islam setting root in
that important part of the world. Moreover, Muhammed's (and,
naturally, Khadija's) offspring came to marry ladies who were born
and raised at Persian as well as Roman palaces. Imam Hussain ibn
Ali ibn Abu Talib &2, Muhammed's grandson and our Third Holy
Imam, married the daughter of the last Persian emperor Jazdagird
(YYazdegerd) 111 son of Shahryar and grandson of this same Khusrau
I1. Jazdagerd ruled Persia from 632-651 A.D. and lost the Battle of
Qadisiyyah to the Muslim forces in 636, thus ending the rule of the
Sassanians. Having been defeated, he fled for Medina in
northwestern Iran, homeland of Persian Mede tribesmen, and from
there to Merv, an ancient Central Asian city near modern day Mary
in Turkmenistan (until very recently one of the republics of the
Soviet Union), where he was killed by a miller.

The profits Khadija reaped from that trip were twice as much as she
had anticipated. Maysarah was more fascinated by Muhammed 242
than by anything related to the trip. Muhammed 242, on the other
hand, brought back his impressions about what he had seen and
heard, impressions which he related to his employer. You see, those
trade caravans were the only links contemporary Arabs had with
their outside world: they brought them the news of what was going
on beyond their drought-ridden and famine-stricken desert and sand
dunes.

Ragah ibn Nawfal, like Buhayrah (or Baheera according to some
sources, but we will stick to the first in this book), the monk who
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had met and spoken to Muhammed £4£ when he was a lad, adhered
to the Nestorian Christian sect. He heard the accounts about the
personality and conduct of young Muhammed 242 from both his
cousin Khadija and her servant Maysarah, an account which caused
him to meditate for a good while and think about what he had heard.
Raising his head, he said to Khadija, “Such manners are fit only for
the messengers of God. Who knows? Maybe this young man is
destined to be one of them. This statement was confirmed a few
years later, and Waragah was the very first man who recognized
Muhammed 242 as the Messenger of Allah 242 immediately after
Muhammed 4% had received the first revelation at Hira cave.

The trip's measure of success encouraged Khadija to employ
Muhammed 242 again on the winter trip to southern Arabia, i.e.
Yemen, the land that introduced the coffee beans to the rest of the
world, the land where the renown Marib irrigation dam was
engineered, the land of Saba and the renown Balgees, the Arabian
Queen of Sheba (Saba) of Himyar, who married prophet Solomon
(Sulayman the wise, peace with him), in 975 B.C. (after the
completion of the construction of the famous Solomon's Templel),

This temple was built by Solomon (Prophet Sulayman #<i) to express his
gratitude for what the Almighty had granted him. Solomon had in advance
obtained his Lord's permission to erect it. A glimpse of its grandeur is
described in the Holy Qur’an in 27:44:

b A5k # i A0) ;OB gl (8 GRE8 AR A 431 Ll £ a0 sl g8 b
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“It was said to her (to Balgees, the Queen of Sheba): Enter the palace; but
when she saw it, she deemed it to be a great expanse of water,” that is, its
marble floors shone like glass, reflecting her image as water does. This
temple was later ordered by Solomon to be demolished in its entirety, and
the claim of the Jews that the al-Agsa mosque is built on its very
foundations is totally false. The Jews plot to demolish the al-Agsa Mosque
in order to rebuild Solomon's Temple. They intend to do so at the right
time, when they realize that the Muslims of the world, because of the
weakness and hypocrisy of most of their rulers, are too weak to stand
between them and the achievement of their most vile goals, and when the
“Christian West” will be ready, more so than now, to help them achieve
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the land of natives skilled in gold, silver and other metal handicrafts,
not to mention their ingenuity in the textile industry and domestic
furniture..., and it may even be the land that gave Arabic its first
written script which, as some believe, was modelled after written
Amheric, then the official language in Ethiopia and its colonies.
Yemen, at that time, was being ruled by an Ethiopian regent. This
time Khadija offered Muhammed z¥2 three times the usual
commission. Unfortunately, historians do not tell us much about this
second trip except that it was equally profitable to both employer
and employee. Some historians do not mention this trip at all.

Khadija was by then convinced that she had finally found a man who
was worthy of her, so much so that she initiated the marriage
proposal herself. Muhammed £42 sat to detail all the business
transactions in which he became involved on her behalf, but the
wealthy and beautiful lady of Quraish was thinking more about her
distant cousin than about those transactions. She simply fell in love
with Muhammed 242 just as the daughter of the Arabian prophet
Shu'ayb had fallen in love with then fugitive prophet Moses.
Muhammed £42 was of medium stature, inclined to slimness, with a
large head, broad shoulders and the rest of his body perfectly
proportioned. His hair and beard were thick and black, not altogether
straight but slightly curled. His hair reached midway between the
lobes of his ears and shoulders, and his beard was of a length to
match. He had a noble breadth of forehead and the ovals of his large
eyes were wide, with exceptionally long lashes and extensive brows,
slightly arched but not joined. His eyes were said to have been black,
but other accounts say that they were brown, or light brown. His
nose was aquiline and his mouth was finely shaped. Although he let
his beard grow, he never allowed the hair of his moustache to
protrude over his upper lip. His skin was white but tanned by the
sun. and there was a light on his face, a glow, the same light that had
shone from his father, but it was more, much more powerful, and it

their objectives. The West has been supporting the Jews against the
Muslims, and there will never be any reversal to this trend... We belong to
Allah, and to Him shall we return...
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was especially apparent on his broad forehead and in his eyes which
were remarkably luminous.

By the time he was gone, Khadija sought the advice of a friend of
hers named Nufaysa daughter of Umayyah whom some references
describe as being her maid, not friend. The latter offered to approach
him on her behalf and, if possible, arrange a marriage between them.
Nufaysa came to Muhammed 24 and asked him why he had not
married yet. “I have no means to marry,” he answered. “But if you
were given the means,"” she said, “and if you were bidden to an
alliance where there is beauty, wealth, nobility and abundance,
would you not then consent?" “Who is she?!" he excitedly inquired.
“Khadija,” said Nufaysa. “And how could such a marriage be
mine?!," he asked. “Leave that to me!"” was her answer. “For my
part,” he said, “I am willing." Nufaysa returned with these glad
tidings to Khadija who then sent word to Muhammed £42 asking
him to come to her. When he came, she said to him:

O son of my uncle! I love you for your kinship with me, and
for that you are ever in the center, not being a partisan among
the people for this or for that. And | love you for your
trustworthiness, and for the beauty of your character and the
truth of your speech.

Then she offered herself in marriage to him, and they agreed that he
should speak to his uncles and she would speak to her uncle "Amr
son of Assad, since her father had died. It was Hamzah, despite
being relatively young, whom the Hashemites delegated to represent
them on this marriage occasion, since he was most closely related to
them through the clan of Assad; his sister Safiyya had just married
Khadija's brother *Awwam.

It was Aba Talib, Muhammed's uncle, who delivered the marriage
sermon saying,

"All praise is due to Allah Who has made us the progeny of Ibrahim
(Abraham), the seed of Isma’eel (Ishmael), the descendants of Maad, the
substance of Mudar, and Who made us the custodians of His House and
the servants of its sacred precincts, making for us a House sought for
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pilgrimage and a shrine of security, and He also gave us authority over the
people. This nephew of mine Muhammed 2% cannot be compared with
any other man: if you compare his wealth with that of others, you will not
find him a man of wealth, for wealth is a vanishing shadow and a fickle
thing. Muhammed £22 is a man whose lineage you all know, and he has
sought Khadija daughter of Khuwaylid for marriage, offering her such-
and-such of the dower of my own wealth.”

Nawfal then stood up and said,

"All praise is due to Allah Who has made us just as you have mentioned
and preferred us over those whom you have indicated, for we, indeed, are
the masters of Arabs and their leaders, and you all are worthy of this (bond
of marriage). The tribe (Quraish) does not deny any of your merits, nor
does anyone else dispute your lofty status and prestige. and we,
furthermore, wish to be joined to your rope; so, bear witness to my words,
O people of Quraish! T have given Khadija daughter of Khuwaylid in
marriage to Muhammed ibn Abdullah 242 for the dower of four hundred
dinars."

Then Nawfal paused, whereupon Abu Talib said to him, "I wished
her uncle had joined you (in making a statement).” Hearing that,
Khadija's uncle stood up and said, "Bear witness, O men of Quraish,
that I have given Khadija daughter of Khuwaylid in marriage to
Muhammed ibn Abdullah 242.”

All this took place in the same year: 595 A.D. These details and
more are recorded in Ibn Hisham's Seera. After his marriage,
Muhammed 242 moved from his uncle's house to live with his wife
in her house which stood at the Smiths Market, an alley branching
out of metropolitan Mecca's long main bazaar, behind the mas’a, the
place where the pilgrims perform the seven circles during the hajj or
‘umra. In that house,Fatima Fatima & was born and the revelation
descended on the Messenger of Allah 242 many times. This house,
as well as the one in which the Prophet of Islam 24 was born
(which stood approximately 50 meters northwards), were both
demolished by the ignorant and fanatical Wahhabi rulers of Saudi
Arabia in 1413 A.H./1993 A.D. and turned into public bathrooms...
The grave sites of many family members and companions (sahaba)

69



of the Prophet 4% had already been demolished by the same
Wahhabis in 1343 A.H./1924 A.D. against the wish and despite the
denunciation of the adherents of all other Muslim sects and schools
of thought world-wide.

The marriage was a very happy one, and it produced a lady who was
one of the four perfect women in all the history of mankind: Fatima
Fatima #L daughter of Muhammed 24. Before her, Qasim and
Abdullah were born, but they both died at infancy.

By the time Khadija got married, she was quite a wealthy lady, so
wealthy that she felt no need to keep trading and increasing her
wealth; instead, she decided to retire and enjoy a comfortable life
with her husband who, on his part, preferred an ascetic life to that of
money making.

The Messenger of Allah £42 had no desire to accumulate wealth;
that was not the purpose for which he, peace and blessings of Allah
on him and his progeny, was created. He was created to be the savior
of mankind from the darkness of ignorance, idol worship,
polytheism, misery, poverty, injustice, oppression, and immorality.
He very much loved to meditate, though his meditation deepened his
grief at seeing his society sunk so low in immorality, lawlessness,
and the absence of any sort of protection for those who were weak
and oppressed. Khadija's period of happiness lasted no more than 15
years after which her husband started his mission to invite people to
the Oneness of God, to equality between men and women, and to an
end to the evils of the day.

When Muhammed 242 was 38 years old, he spent most of his time in
meditation and solitude. The cave of Hira, which overlooks the
Ka'ba from a distance of about three miles north of Mecca, was his
favorite place. It is there that he used to retire with food and water
and spend days and weeks in remembrance of Allah. Nobody was
allowed to go there except Khadija and Ali 2. He used to spend
the whole month of Ramadan therein.
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The period of waiting had come to a close. His forty years of life had
varied experiences, and from the world's point of view, he had
developed a maturity of mind and Judgment, although in reality he
was the embodiment of perfection from the very beginning. He has
said: “I was a prophet when Adam was between water and clay. His
heart was overflowing with profound compassion for mankind and a
pressing urge to eradicate wrong beliefs, social evils, cruelty and
injustice.

Status and Infallibility of al-Zahra’> &2

We shall start our discourse in this Part by narrating the biography of
al-Zahra’ &2 since some people try to avoid, or even refuse to
uphold or be bound by what the glorious Prophet 4% has stated, or
by what the Purified Imams 2<% have said, that is, that she &L was
born out of the fruit of Paradise following the isra’ and mi raj*, and
that she ¥ married Ali # when she was quite young. Such
person senses a degree of embarrassment, so he avoids being
convinced, preferring not to expose himself to such issues. It may
neither be this possibility nor that. It may be something else which
prompts him to make such a stand, and surely Allah knows the facts
of all issues and knows what the hearts conceal.

Then we discuss issues closely connected to the infallibility of the
purified one, peace of Allah with her and His blessings.

This discussion of infallibility is an acceptable introduction to the
stations of eminence and the degrees of nearness to the Head of all
Women of the World, peace and blessings with her, under the divine
care and upbringing, without neglecting to point out to the subject of
her connection with the unknown on account of the attributes, merits
and divine boons which Allah, Glory and Exaltation are His, has
bestowed on her, distinguishing her from all other women of
mankind. She was the woman on the occasion of whose marriage
with Ali 22 the heavens celebrated before the earth, the woman
who was pure and purified from all irreverence, uncleanness or

! Refer to my book titled Al-Sikah min Sirat al-Nabiyy al-A"zam (a), Vol.
3, in the chapter discussing the isr@’ and mi ‘raj.
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shortcoming, so much so that Allah exempted her from whatever
afflicts women of particular things relevant only to them without
letting any of that have a negative effect on her personality in as far
as pregnancy and childbirth are concerned.

Before exiting the circle of her eminent divine boons, supreme
merits and attributes, we have quickly been acquainted with what
Allah blessed her: knowledge relevant to the world of the unknown,
with what Allah granted her, through a great angel who used to talk
to her and to console her after the demise of her father 242, the thing
which resulted in a very serious book about which the purified
Imams, peace with them, were very concerned and of which they
were very proud. They used to read it and quote it, and it is known
as “Mushaf Fatima,” the book of Fatima &, in addition to other
books with which she, peace and blessings of Allah with her, was
blessed.

We shall read glimpses of all of these matters in this Part, paying a
special attention to making a good selection and to being as brief as
possible. Success comes from Allah, and so does guidance.

When was al-Zahra’ ¢ Born?

The first that we come across, with regard to the biography of this
truthful and purified one, is the date of her birth. Some people claim
that she ¥ was born five years before the Prophetic mission. We
say that this is incorrect. Accurate is what the followers of Ahl al-
Bayt 2 know from their Imams' 23L; the people of the House
know best what is therein. They are followed suit by many others.
She &1 was born five years after the inception of the Prophetic
mission, i.e. in the year when the migration to Ethiopia took place
(615 A.D.), and she died at the age of 19 (in roughly 13 A.H. or 634
A.D.). This is narrated by our Imams 2L according to authentic
narrations’.

! Refer to Diya’ al-'Alamin, Vol. 2, p. 2 (manuscript). Ibn al-Athir, Jami'
al-Usil, Vol. 12, pp. 9-10.

2 al-Majlisi, Bihar al-Anwar, Vol. 43, p. 101, quoting Al-Kafi through an
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Let us add to the above that this date can be reached or supported by
the following:

1. A number of historians have mentioned that the total number of
the children of Khadija, may Allah shower her with His mercy and
blessings, were born after the inception of the Prophetic mission, and

e

that Fatima &2 was their youngest.

2. There are many traditions narrated by a number of the Prophet’s
companions, such as "A’isha, *Omar ibn al-Khattab, Sa'd ibn Malik,
Ibn "Abbas, and others, proving that Fatima’s seed came as the result
of the fruit of Paradise which the Prophet 24 had eaten during the
isra’ and mi'rdj', the event which we proven as having taken place
during the early period of such mission”.

authentic tradition, and also Al-Misbah al-Kabir, Dald’il al-Imdama,
Misbah al-Kaf*ami, Al-Rawda, Ibn Shahr Ashiib, Kashf al-Ghumma, Vol.
2, p. 75, and Ithbat al-Wasiyya. Refer also to Thakha’ir al-"Ugba, p. 52,
Tarikh al-Khamis, Vol. 1, p. 278 quoting the book about the dates of the
births of Ahl al-Bayt 2L by Imam Ahmed ibn Nasr ibn ‘Abdullah al-
Darra’. Refer also to al-Mas'tdi’s Muriij al-Dhahab, Vol. 2, p. 289, and to
other books.

! You can find such narrations in the books of the Shi‘as such as: al-
Majlisi’s Bihar al-Anwar, Vol. 43, pp. 4-6; al-Sadtuq’s Amali, as well as
‘Uyian Akhbar al-Rida, Ma ani al-Akhbar, ‘llal al-Shara’i’, al-Qummi,
Tafszr; al-Tibrisi, Al-lhtijaj, and in others. Refer also to Al-Anwar al-
Nu'maniyya, Vol. 1, p. 80 or any other book, modern or classic, which
discusses al-Zahra’ ¥k

% In non-Shi‘a books, you can find them in works such as Al-Mustadrak
‘Alal Sahthihayn, Vol. 3, p. 156; al-Dhahbi, Talkhis al-Mustadrak (as
referred to in a footnote in Al-Mustadrak); Nuzul al-Abrar, p. 88; Al-Durr
al-Manthir, Vol. 4, p. 153; al-Khatib al-Baghdadi, Tarikh Baghdad, Vol.
5, p. 87; Ibn al-Maghazli, Manaqib al-Imam Ali ibn Abi Talib, p. 357,
Tartkh al-Khamis, Vol. 1, p. 277; Thakhad’ir al-"Ugba, p. 36; Lisan al-
Mizan ,Vol. 1, p. 134; Al-La’ali’ al-Masnii a, Vol. 1, p. 392; and Al-Durra
al-Yatima fi Ba d Fada’il al-Sayyida al-"Azima, p. 31.
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If there is anyone who argues about the premises of some of these
narrations in his own way, there is no argument about the others
even if the same method is applied.

If anyone claims that this narration cannot be authentic because al-
Zahra’ ¥ was born five years before the inception of the Prophetic
mission, he actually circumvents the outcome because these
traditions, which we are discussing, have been narrated by various
narrators, and this is the strongest evidence testifying to the fallacy
of such a claim.

3. Al-Nisa’i has narrated saying that when Abu Bakr and "Omar
sought the hand of Fatima L in marriage, the Prophet 242 rejected
them saying that she was too young to marry'. Had their claim been
that she was born five years prior to the Prophetic mission, her age
after the Migration, when both men sought her hand, according to
the consensus of historians, she would have been about 18 or 19.
Nobody can say that such a person is too young to marry.

In the Appendices Section of lhqaq al-Haqq, Vol. 10, pp. 1-10, they are
quoted from some of the references cited above as well as from Mizan al-
I'tidal, Al-Rawd al-Fa’iq, Nuzhat al-Majalis, Mujma " al-Zawa’id, Kanz al-
‘Ummal, Muhadarat al-Awa’il, al-Khawarizmi’s Magqtal al-Hussain;
Miftah al-Najat, Al-Mandqib by “Abdullah al-Shafi‘i, I'rab Thaldthin
Sura, and Akhbar al-Duwal.

The author of Diya’ al-"Alamin discusses it on pp. 4-5, Vol. 4, of his work
and in his manuscript, citing a large number of references.

There are other references which we mentioned while discussing the isra’
and mi raj, while discussing the biography of the Greatest Prophet (a) to
which you may refer.

! Refer to Khasa'is Amir al-Mu'minin Ali ibn Abi Talib, p. 228, critiqued
by al-Mahmidi; p. 393, Vol. 3, of Al-Mandagib by Ibn Shahr Ashab (Dar
al-Adwa’ edition); Tathkirat al-Khawdass, pp. 306-307; and Diya’ al-
*Alamin, Vol. 2, p. 36 (manuscript).
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4. It is narrated that the women of Quraish abandoned Khadija, may
Allah have mercy on her, when she was pregnant with Fatima &L,

<

so Fatima ¥ used to talk to her and urge her to be patient'.

Some people may find it unlikely that Khadija could have been
pregnant with Fatima &L five years after the inception of the
Prophetic mission because Khadija (may Allah be pleased with her)
was too old to get pregnant. But this supposition is inappropriate
because I have proven in my book titled A/-Sahih min Sirat al-
Nabiyy al-A’zam sy that her age then was about 50 years or,
according to the strongest arguments, even less than that, although
there is a great deal of disagreement in this regard. It is also possible
that her birth after her mother was past the child-bearing age was a
blessing unto Khadija and unto the Messenger of Allah 24%, one
similar to the woman who said, “Shall I bear a son while I am a very
old woman and this husband of mine is a very old man?!” (Qur’an,
11:72). This is out of place because had it been so, it would have
become widespread, but we find no references to it anywhere.

5. Another evidence is the Abundance of traditions explaining why
she was named Fatima, among other names given her, which point
out and prove that her name came from the heavens according to the
orders of Allah, Exalted and Great is He. These are many in number,
and they exist in many references, so refer to them®.

Y Al-Majlisi, Bihar al-Anwar, Vol. 43, p. 2.

2 Refer to Yanabi' al-Mawadda and to p. 219, Vol. 6, of Kanz al- ' Ummal
by al-Muttaqi al-Hindi; to pp. 221 & 229 of Al-Mandgib by Ibn al-
Maghazli; to Diya’ al-"Alamin (manuscript), Vol. 4, pp. 6 & 9, where there
is a plenty of researched material. Refer also to al-Majlisi, Bihar al-Anwar,
Vol. 43, p. 13 and to its footnotes citing ‘llal al-Shara'i’, Vol. 1, p. 178.
Refer also to Thakha’ir al-"Ugba, p. 26; to Vol. 2, p. 400 as well as Vol. 3,
p. 439 of Mizan al-I'tidal; to Lisan al-Mizan, Vol. 3, p. 267; to Tawali" al-
Anwar, pp. 112-113 (Tabriz, 1395); to p. 51 (Dar al-I'tisam, Beirut, 1392)
of Ma rifat ma Yajib li Al al-Bayt al-Nabawi by Ahmed ibn Ali al-Maqrizi,
and to Ahmed Fahmi’s book titled A/-Batil al-Tahira, pp. 11 & 15.
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Who is Superior: Maryam or Fatima, peace with them both?
The question of who is superior, Maryam daughter of ‘Imran L or
Fatima & daughter of Muhammed £4£, may be answered by some
this way: “Such is useless knowledge. It neither benefits those who
know it nor harms those who do not. It is an intellectual luxury item,
or even nonsense or backwardness.” Then one may add saying,
“Since there is no dispute in this regard between Maryam and
Fatima, why should we dispute about it? Fatima has her merits, and
so does Maryam, and we see no problem here.”

To me, I would like to say the following:

FIRST: There is no doubt that al-Zahra’ &L is the best of all
womankind, of the early generations as well as the later ones. As for
Maryam, she was the head of the women of her time. Such is
narrated about the Messenger of Allah 242 himself as well as the
Imams, peace with them'.

This proves that since she is the head of the women of Paradise, she
is superior to Maryam, and Maryam is superior to such women®.
Another proof of her superiority is narrated by Imam al-Sadiq 2=l
who has said, “Had Allah, Exalted and Glorified is He, not created
the Commander of the Faithful for Fatima (as a husband), nobody

! Refer to Thakha ir al-"Uqba, p. 43; to Siyar A'lam al-Nubala’, Vol. 2, p.
126; to Al-Jawhara, p. 17; to Al-Istz"ab (as referred to in a footnote in Al-
Isaba), Vol. 4, p. 376; to Tarikh Dimashq (to the section dealing with the
biography of Imam Ali and researched by al-Mahmadi), Vol. 1, pp. 247-
248; to Al-Majalis al-Saniyya, Vol. 5, p. 63 citing al-Sad_q’s Am_li; to Al-
Ist “ab and p. 56, Vol. 3, of Sharh al-Akhbar; to p. 79, Vol. 1, of Maqtal
al-Hussain by al-Khawarizmi; to pp. 178-179 of Nazm Durar al-Simtayn;
to Ma'anr al-Akhbar, pl. 107; to p. 182, Vol. 1, of "llal al-Shara’i; to al-
Majlisi, Bihar al-Anwar, Vol. 43, p. 37, Vol. 39, p. 278 and p. 68, Vol. 37;
and to Ibn Shahr Ashiib’s Managib.

2 Refer to p. 459 of Al-Rasa’il al-I'tigadiyya, citing p. 36, Vol. 5, of al-
Bukhari’s Sahih and also p. 262 of Al-Tara’if, citing Al-Jam " Baynal Sihah
al-Sitta, and p. 61, Vol. 1, of Mir’at al-Jinan, and pp. 19-21, Vol. 2, of
Diya® al-"Alamin.
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else on the face of earth would have been qualified to be her
husband, be he from among the descendants of Adam or from
among those of anyone else.”’ This tradition proves the superiority
of the Commander of the Faithful & as well.

SECOND: Our inquiry about the superiority does not mean that we
seek to be different; rather, it is the question of someone who seeks
to know more about the status of those who enjoy nearness to Allah
Almighty. We are urged to seek more knowledge about them
because it requires us to know more about Allah Almighty. If we
differ at all, it is not dissension or animosity. Rather, it is a
difference of opinion which leads us to research the truth, to increase
our knowledge, and to correct what is wrong or what is
misunderstood by this party or that.

THIRD: We have to realize, each according to his ability, that we
have to know the minute details of all contents of the Book of Allah,
and all what was said by the Messenger of Allah £42 and his wasis,
peace with them, which they conveyed to us, if we find a way to do
it at all. It is knowledge of a great deal of significance. Those who
are ignorant of it will be harmed, and those who know it will be
benefitted thereby. Knowing it is not confined to political, material,
social or organizational matters or to our daily practice of rituals and
the like.

Mankind moves on the path of perfection, a movement which he
carries out willingly and energetically and through his persistent
effort. He sets out in such a movement prompted by his conviction,
relying on the degree of his faith. Such conviction and faith are
nourished by knowing the secrets of life and its minute details,
knowledge of the domain of Allah, Glory to Him, of the secrets of
creation, of knowing Allah, the praised One, of His Attributes, of
Prophets and walis whom He chose from among His servants, and

! Refer to p. 461, Vol. 1, of Al-Kafi, to pp. 10 & 107, Vol. 43, of Bihar al-
Anwar; to p. 11, Vol. 2, of Diya’ al-"Alamin (manuscript) citing "Uyiin al-
Mu jizat; and to p. 48 of Kitab al-Firdaws.
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knowing their high status and degree of nearness to Allah, such as
our knowledge that Allah, Glory to Him, is the One Who chose a
name for Fatima', that He joined her in marriage in the heavens
before doing so on earth?, that she used to talk to her mother when
she was in her womb’, and such things.

All such knowledge increases the purity of the soul and deepens
conviction. It leads to self-knowledge that leads to knowing the
Lord, Glory to Him.

It is, then, quite obvious that the status of the prophets, wasis and the
walis, and the degrees of their distinction varies in sublimity and
differs according to their level of knowledge of all the above.

Yet, some branches of knowledge may require introductions so that
we may absorb them and qualify ourselves to properly benefit from
them. It will then be necessary to be gradual in undergoing the
stages of such a path, just as a first grade pupil is not usually
satisfactorily capable of absorbing the material given to a student of
a higher grade like a university student. Instead, he has to go through
stages that will prepare him to comprehend and absorb all of that so
he may benefit from it.

Whenever one gets closer to Allah, he will be more in need of new
branches of knowledge which suit his new station of nearness to

Y Al-Majlisi, Bihar al-Anwar, Vol. 43, p. 13 citing p. 178, Vol. 1, of ‘Ilal
al-Shara’i’.

2 Refer to p. 31 of Thakha'ir al-'Ugba; p. 98, Vol. 2, of Kashf al-Ghumma.
Refer also to Kuniiz al-Haqa’ig by al-Mannawi in a footnote on p. 75, Vol.
2, of Al-Jami® al-Saghir; and to pp. 141 & 145, Vol. 43, of al-Majlisi’s
Bihar al-Anwar-.

3 Al-Qazwini, Fatima al-Zahrd’ Minal Mahd ilal Lahd, p. 49; al-Majlisi,
Bihar al-Anwar, Vol. 43, p. 2; p. 227, Vol. 2, of Nuzhat al-Majalis; and pp.
27,38, Vol. 2, of Diya’ al-"Alamin.
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Allah, and he will need to be more pure, more cleansed, and to
formulate his feelings and emotions, rather, all his condition,
accordingly. Such a matter has its originality and reality, and it does
not agree with one who says that this is knowledge which does not
benefit those who know it nor harms those who do not.

If Imam al-Sadiq &2 did feel above delving into a topic like this,
when he was asked about it, and when he did provide an answer, are
we, then, right in feeling above an issue which the Imam addressed
without having to, while he is our role model?! So, we, indeed, need
to know the lofty status and the station of nearness to Allah which
Fatima &L enjoys and knowing her superiority over other beings.
We need to know that she is the head of all women of the world, of
the early generations and of the last ones, and that she is superior to
Maryam &L, head of the women of her time.

We are in need of all of this because it deepens our relationship with
Fatima &L and it permits Fatima &L into our hearts, incorporating
her into the soul, the feelings, the emotions, so that we may be more
aware of what she says or does, so we may feel what she feels, like
what she likes and hate what she hates. We are in pain when her soul
agonizes, and we are happy when her soul is pleased. This increases
our sincerity and purity, and it increases our knowledge of the facts
relevant to those who oppressed her and transgressed against her. It
makes us acquainted with the magnanimity of the injustice to which
she was exposed, with how bad and how ugly it was.

Worthiness of al-Zahra’ &1

Some people may wonder saying, “The participation of al-Zahra’
¢ in the Mubahala issue does not indicate the greatness of her
value and distinction because her father, the Prophet «f‘éﬁ, had raised
all his family members since they were the dearest to him, the ones
he loved the most, in order to prove that he was ready to sacrifice
them for the sake of the religion, and it does not have any other
implication.”

In answer, we would like to say that Allah, Glory to Him, involved
al-Zahra> ¥l in an issue that had something to do with the
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permanence of the religion and with its being the truth. She affects
the essence of believing in it till the Day of Judgment because the
Mubahala was to prove that Jesus & was only a human being, not
a god.

The Holy Qur’an has immortalized her participation in the Mubahala
in order to demonstrate that she ¥ had reached the pinnacle in her
perfection, eminence and distinction, so much so that Allah, the
most Glorified One, made her, in addition to the Prophet J@f’ the
wasi and both grandsons Rt of the Prophet #  the evident proof
that the Prophet % ~»was truthful in everything he sald Allah, Glory
to Him, was the One Who ordered His Prophet 4& to use these
individuals to invoke His curse on the liars; he w did not do it on
his own.

Therefore, it was not done because they were his family members,
his Ahl al-Bayt 2L, Rather, it was done because Fatima, peace of
Allah and His blessings with her, the Prophet J@f’ Ali and both
grandsons of the Prophet, peace with them all, were, as such, the
most precious of everyone in existence and the most distinguished
among all of Allah’s creation. It became quite clear that the most
Exalted One wanted all people to realize that sacrificing those
chosen elite ones meant sacrificing everything, that there was no
value for existence without them, and the sacred hadith carries the
same meaning.'

The exclusion of more than one man, and the restriction of the
female gender to only al-Zahra’ ¥ in this issue, points out to the
fact that no other woman came close to the status of eminence and
nearness to Allah, Glory to Him, than did al-Zahra’ L. So, there is
no room to attribute any merit to anyone else besides her &L by way
of distinction over all other women. Some people attribute status and

! Refer to pp. 179 and 198 of AI-Kafi; and to pp. 138-139 of al-Nu'mani’s
Ghayba; to pp. 488-489 of Basda’ir al-Darajat. Refer also to p. 359, Vol. §,
of Al-Sihah min Sirat al-Nabiyy al-A zam #ns4 where they are quoted.
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distinction to some wives of the Prophet 3%‘3, such as “A’isha,
regarding her as superior to the nation’s women. This cannot be right
especially when we see how "A’isha behaved after the demise of the
Messenger of Allah J%, how she declared mutiny against the Imam,
the Commander of the Faithful &  how she set out to fight the wasi
of the Messenger of the Lord of the Worlds, causing the death of a
very large number of innocent people from among those who stood
tall in their conviction and service to Islam. Satan did, indeed, show
its horns from where the Prophet jﬁ’l; had pointed; Allah, the Great,

said the truth, and so did His glorious Prophet .

What "A’isha did, then, how she disobeyed Allah, can never be used
as a justification for women’s political activity, as some people may
claim, nor does it prove that Islam sanctions it or that it does not.

As regarding the conduct of al-Zahra’ &L, it is but the criterion and
the scales because such conduct was in obedience of Allah, for she
was the purified and the infallible woman whose statements and
actions are relied on when a verdict is to be derived from the SharT a,
be it relevant to a political or an apolitical issue.

Head of the Women of Mankind

What is evident is that discerning, providing an ideological
restriction, or issuing verdicts does not grant the verdict, the
ideology or the restriction strength or firmness in the hearts as much
as when it is personified and formed into a living and moving
reality. This is so because the rational or instinctive evidence, for
example, may not convince someone or take hold of him. But the
personification of an ideology makes one pleased and overwhelmed
thereby, feeling contended and satisfied with it, following in the
principle of the Qur’anic verse saying, “He said: What! And do you
not believe?! He said: Yes, but so that my heart may be at ease”
(Qur’an, 2:260).

Mental, rational and practical satisfaction is based on clear and
sufficient evidence free from any shortcoming or defect. But the
soul’s tranquility may need a personification of the idea in the
outside world so that the psychological tranquility may be in sync
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with the firm mental, rational and intellectual conviction, perhaps
they may both form the rich fountainhead of feelings and emotions.

Al-Zahra’> &L was the very first woman in whom the role model and
the most exemplary conduct for all women of the world were
personified. This happened after humanity marched a great deal.
During such march, many women achieved perfection till Fatima
#L became the pinnacle of such perfection. Just as perfect man was
first personified in Adam & so that it would be a living reality, a
man living his well-balanced humanity wherein nothing happens
arbitrarily, a humanity that he lived in all its characteristics and
attributes, sincerity, purity and energy in reason, intellect, conduct,
wisdom, and management, so much so that he became the role
model for all human beings. He was Adam the prophet and the man,
not Adam the dust. Rather, the dust that became a perfect human
being in the true sense of the word.

The march for humanity’s perfection went on; therefore, many
prophets 2k were perfect human beings, and many women
achieved perfection, too, such as Asiya daughter of Muzahim,
Maryam (Mary) and Khadija . Then perfection reached the
highest pinnacle in the person of the Messenger of Allah 4% the
man, and in al-Zahra> ¥ the woman. Whims and desires, ambitions
and instincts, as well as challenges, etc. could not prohibit man from
personifying his humanity, live a life of conviction, the life of
complete perfection and peace, not the one of environmental or
social pressures.

Humans’ role models are those who stand and are able to convince
man that he has to defy, to face, and to tread his path forcefully, that
he can achieve victory so long as his highest examples are the
Prophet 24 and the walis, starting from Adam and ending with the
Messenger of Allah 242 and his purified progeny #3k. He does not
only receive from them an ideology, he sees the movement and the
stand in the Messenger, the wasi and the wali. He, therefore, was not
satisfied with just bidding or forbidding, as in the verse saying, “...
Whatever the Messenger gives you, accept it, and from whatever he
forbids you, keep back” (Qur’an, 59:7). Rather, He went beyond it to
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say, “Certainly you have in the Messenger of Allah an excellent
exemple for him who sets his hopes on Allah and the latter day and
remembers Allah much” (Qur’an, 33:21). He (God) shows him the
movement, the stand and the purity personified before him in the
person of the Prophet and the wasi, and in women who faced the
greatest trials and tribulations, such as Pharaoh’s wife and al-Zahra’,
Fatima €22, who had to face people’s deviation from the right
course. She faced hardship and oppression. And so is the case of
Maryam daughter of 'Imran who had to face pressures around her in
matters that were most sensitive to woman’s gender in general.

The Social Activity of al-Zahra’ &L

Some people may bring about a point with a loaded meaning. It says,
“We do not find anything in history that points out to a social
activity undertaken by Lady Fatima al-Zahra’ in the Islamic society
except in one or two traditions.”

Commenting on the above, I would like to say the following:

Each generation has its own requirements, technicalities and
frameworks. A man or a woman is demanded to be or is judged
accordingly. His/her activities, too, are evaluated on the same basis
in as far as the size of their impact on the Islamic reality as a whole
is concerned.

During the time of the Prophet 242, al-Zahra® ¥l taught women
how to recite the Holy Qur’an; she educated them in the injunctions
of the SharTa and in the necessary theological branches of
knowledge. She actively and effectively took part in the call to
Allah, Glory and Exaltation are His, in various situations, including
the Mubahala incident involving the Christians. She had a leading
role in defending the issues of the fate of the nation, including that of
the Imamate. Add to this her magnificent statement which she
delivered at the (Prophet’s) Mosque which by itself is considered as
a school and as a fountainhead which nourishes the generations with
knowledge. Add to all of this her participation, which suited her
personality and abilities, during Islam’s decisive wars, in addition to
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her treatment of the needy, such as the orphans, the captives and the
indigent, something which Allah, Glory to Him, has immortalized in
a Qur’an that is to be recited till the Day of Judgment.

Greater than all the above is her powerful and effective stance
wherein she played her role, including her demise and burial, in
order to safeguard the fruits of Jihad for Islam’s greatest cause, just
as her daughter Zainab &2 did within the framework of her
powerful and effective safeguarding of the fruits of Jihad and
momentous sacrifices of Imam Hussain #2t and his companions in
Kerbala’.

Yes, all of this and its likes prove that al-Zahra® ¥ did, indeed,
participate in civil activities, in political, educational and doctrinal
fields as suited the reality, the dictates and the circumstances of her
time and within the frameworks of its activities according to the then
prevalent values.

She made essential achievements on the level of having an impact
on protecting the Call, its dissemination, deepening the
understanding of its concepts and filling the gaps in various fields
within which the circumstances of that age permitted her to move.
Such achievements may not be equaled by that of any other woman
in history, no matter how great her activity might have been, how
branched out its fields, and how diverse its particulars, because it
aimed at firming the roots [of our Islamic faith]. It, therefore, has the
greatest impact in safeguarding the tree of Islam and in granting it
more strength, stability and power, and in making its fruits richer,
more pleasing and more delightful.

All the above makes it clear that the difference in the fields of
activity, its conditions and norms between the generation of al-
Zahra’ ¥5L and this generation does not place al-Zahra’ €L in the
circle of backwardness, deficiency or shortcoming, nor does it make
the achievement of woman in this generation of a greater influence,
even when the demands of life are wider and the fields of activity
and movement are more diverse. It is only natural that the age of
firming the foundations of the creed, of properly setting up the facts
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of conviction, of determining the issues that shape man’s fate as the
most important, the most weighty, and the achievement therein
being greater and more serious.

Thus, it becomes obvious that there is no sense in judging al-Zahra’
#L as having conducted a very small social activity during her time
and base such a judgment on the fields of activity of women in this
generation.

Having introduced all the above to the kind reader, I would like to
remind him of the following matters:

FIRST: We wish that the same individual had mentioned to us the
tradition or two to which he referred so that we might know what he
meant by “social activity.” Does he mean that she fell short of
carrying out her mission and did not fulfil her obligation as an
infallible lady and as the daughter of a Prophet and the wife of a
wali? 1f her opponents find this to be her fault, her father and
husband were then obligated to lead her to the right course in this
regard. But if by “social activity” he means establishing schools,
charities, educational societies, philanthropic organizations, or
holding discussion circles, delivering speeches, writing books to
give away or to sell..., it is then quite possible that al-Zahra’ &L did
not do many of such activities which some women nowadays do,
and this was not confined to only al-Zahra’ L. It applies to all
women of that generation and of the generations that followed. The
nature of the social life and its potentials, and also the nature of
woman’s life-style at that time, restricted the activity in which she
could participate except in certain fields which are different from
today’s, regardless of the legislative justifications about which some
people talk in one way or another.

But if he means that history has not mentioned that she used to
publicly declare the truth, for those who wanted to know the truth,
nor did she carry out her obligation in teaching and directing women
and in safeguarding the creed, on the level of the major Islamic
issues, and on that of others, especially the branches of knowledge
which she disseminated, even within the framework of those of her
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deeds that were relevant to worship..., what she has achieved in this
field is as clear to the eyes of the beholder as the rays of the sun.

Her speech, which she delivered at the Mosque of the Prophet (peace
and blessings of Allah with him and his progeny), and with the
women of the Ansar, is regarded as a school for the generations and
as the fountainhead of knowledge across history only when it is well
understood and benefitted from. This she did despite the presence of
her father, the Messenger of Allah £ and her cousin, the
Commander of the Faithful &2, who were the axes of the social,
human and Islamic activity. Her activity €52 was part of the whole
general activity of the time.

Yet his claim that there are only one or two traditions (referring to
her social activities) remains unclear and imprecise. There are many
traditions which have referred to her participation in various
activities, be they social, political, or educational, and we have
already mentioned some of them. Actually, some narrations state
that she used to participate even in non-Muslim [social] functions
when some Jews invited her to attend one of their weddings.

There is an incident narrating how she gave a bedouin her necklace
and a bed on which al-Hassan and al-Hussain <t used to sleep, so
"Ammar ibn Yasir <% bought them back. This is well documented.

Even Allah, Glory to Him, tells us how she and her Ahl al-Bayt 2L
are of the habit of feeding the indigent, the orphan and the newly
released captive seeking His Pleasure.

When she delivered her famous speech at the Mosque, she went
there accompanied by a crowd of women who supported her
demands. Some historians discuss the presence of a bloc of women
who supported her €L versus others who opposed her. Besides, she
is famous for admonishing her children to look after the neighbor
before looking after their own family. This provides us with a
picture depicting the nature of her concerns. Had she found any
opportunity to carry out any social, civil or educational activity, she
would have set out swiftly with full awareness and interest.
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SECOND: The Prophet sz continuously stressed her status and
role, her position in Islam, belief and knowledge. This granted her a
special status; she became an authority for the people who referred
to her. Her house was often frequented by women coming in and out
all the time'. The women of Medina [in general], as well as her
neighbors [in particular] used to quite often visit her.? People sought
her to teach them from the knowledge that she had with her.’

The Prophet sy used to personally send people who were in need
of something materialistic to go to the house of Fatima €L as in the
story of the bedouin whom she gave her necklace and a bed
belonging to both her sons as we have just stated.

People used to frequent her house seeking knowledge, too. All this
must have filled her life with movement and activity, in addition to
her domestic activity, during a time when she used to use the grind-
stone till her hands bled.

THIRD: Nobody, no matter who he/she is, can be evaluated based
on his/her social achievements and activities or political shrewdness,
for there are many politicians who are quite shrewd and who are not
adorned by the true value of humanity. A social activity or
shrewdness does not provide any value for a politician or a political
stance. Politics are ruled by their own principles and interests, and
they are to be derived from an infallible person such as a prophet or
a wasi, and from al-Zahra’ ¥, too. She &L defines for us where

! 1bn Abul-Hadid al-Mu'tazilite al-Shafi'i, Sharh Nahjul-Balagha, Vol. 9,
p. 198.

2 Ibid., Vol. 9, p. 193.

® The story of how someone went to her seeking to learn from her, so she
asked for a book which the Messenger of Allah 2% had given her will
come later in this book. When she [actually her maid, Fidda] did not first
find it, the man had to wait.
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the political value lies, or the value of any other action, be it social
or non-social. Al-Zahra’ & does not derive her worthiness from her
policies or social activities; otherwise, some criminals or deviators
would have been valued as greater than prophets, walis or wasis, if
one of them had conducted a huge social or political activity due to
the Abundance of wealth, prominence and authority at the disposal
of a prophet or a wali, peace with them all.

The truth is that the worthiness of a human being stems from within
him, from the values which he personifies, from his ideals and
humanitarianism, from his useful knowledge which produces piety
and fear of Allah, Glory to Him. Anything other than these falls in
the category of causes and outcomes, and it may be found on the
other side of the equation.

FOURTH: We have first to verify the status of al-Zahra’ €< with
relevance to the conviction of any Muslim and also verify the reality
of the responsibilities expected to be undertaken in support of this
religion and its structure. So, let us say the following:

The loyalty of a Muslim to the Prophet sy, to the Imams and to
al-Zahra’ &L, plays a major and crucial role in crystallizing his
conviction and realizing his identity, personality and humanity. The
presence of al-Zahra’, the woman, who is neither an Imam nor a
prophet, being a woman perfect in her humanity, is what we need by
necessity to be mandated by life, belief, conduct and daily process.
As regarding her social or political activity, this does not have the
same degree of significance or sensitivity in the presence of her
father and husband.

We need such a presence so that we may be linked to it, so that our
hearts may lean towards it, for it embodies for us values and
principles and the human perfection which we need, too, so that our
hearts may embrace it through embracing al-Zahra’ &2, then it
participates in building our creed and firming the Islamic concepts,
the values and the principles in our hearts and minds..., so that it
may coin our feelings and emotions, actually our existence
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altogether. Such is the role of Fatima &L . Her role or theirs is not to
establish foundations, civil organizations or charities, etc.

FIFTH: There is no doubt that al-Zahra’ &L plays a serious and
sensitive role in keeping this religion alive and pure. Had it not been
for her, it would have been distorted and become a thing of the past.
Al-Zahra’ 2L is the window of light, the proof of righteousness, the
mirror of Islam that reflects its teachings, injunctions, concepts and
outlooks towards the cosmos and life itself, as is the case with her
husband, the Commander of the Faithful ¥ . She and the truth are
inseparable companions. She is the criterion and the scales whereby
people’s conviction is weighed, and so is their uprightness on the
path of guidance, goodness, honesty and sincerity. We know thereby
whether Allah and His Messenger Az are pleased or displeased.
This is referred to by the tradition of the Prophet #szss wherein he
says, “She is part of me; she is my heart within my ribs; whoever
harms her harms me, and whoever harms me in fact harms Allah,” or
“I am pleased with whoever pleases her, and I am angered by
anything/anyone which/who angers her,” or some such wording.

Notice how he has made her part of him, the very criterion for his
pleasure with whatever/whoever pleases her and his displeasure with
whatever/whoever displeases or harms her.'

! There is no doubt in the consecutive reporting of this tradition or in its
authenticity. Shaikh Ja'far Kashif al-Ghita’, on p. 12 of his famous book
Kashf a-Ghita’, has noted its being consecutively reported by both parties,
so refer to it. Since this tradition is mentioned in various references which
discuss al-Zahra’ &, listing its references is very hard, even impossible,
and we find no need to do so here. We, however, will contend ourselves by
mentioning some of them. Anyone who wishes to know more should
review the books which discuss the biography of al-Zahra® &, her
miracles or merits. He will find this tradition cited wherever he goes. The
references to which we would like to point out here are:

Fara’id al-Simtayn, Vol. 2, p. 46; Mujma" al-Zawa’id, Vol. 9, p. 203; al-
Khawarizmi’s Magtal al-Hussain, Vol. 1, pp. 52-53; Kifayat al-Talib, pp.
364-365; Thakha'ir al-"Ugba, pp. 37-39; Usd al-Ghaba, Vol. 5, p. 522; al-
Bukhari’s Sahih, Muslim’s Sahih, Yanabi® al-Mawadda, pp. 173-174, 179,
198; Nazm Durar al-Simtayn, pp. 176-177; al-Hakim’s Mustadrak, Vol. 3,
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It is quite evident that her being part of his physical body, being his
daughter, is not the reason that whatever pleases her pleases him for
two reasons:

FIRST: He does not set out from a point of bias towards his kinship
or blood relation, etc. Rather, he wishes that all the particularities
and privileges, material or immaterial abilities, should be at the
service of this religion.

SECOND: Being the biological or non-biological father is
insufficient by nature to win privileges of such a level of
significance, though they may be important since they refer to the
purity of the element and the purification of the kind, since she 5
was a nir in the lofty loins and the purified wombs. When the son of
Noah 2k who, according to some traditions, was adoptedl, did not
exert such an effort, he strayed and perished, so much so that Allah
said the following about him to his father Noah, “O Noah! Surely he
is not of your family; surely he is (the doer of) other than good
deeds; therefore, do not ask of Me that of which you have no
knowledge; surely I admonish you lest you should be among the
ignorant” (Qur’an, 11:46). Thereupon, the pleasure of Noah’s son
was surely not the Pleasure of Allah and His Messenger, nor was his
anger theirs.

What is intended, in as far as her being part of him is concerned,
should be a meaning hinging on her pleasure being also his, and her
being harmed is his harm, especially since we know that he said so

pp. 154, 158-159 and its Talkhis by al-Dhahbi as referred to in the latter’s
footnote; Kanz al-'Ummal, Vol. 13, pp. 93 & 96 and Vol. 6, p. 219 and
Vol. 7, p. 111; Al-Ghadir, Vol. 7, pp. 231 & 236; Siyar A'lam al-Nubald’,
Vol. 2, p. 132; Al-Sawaiq al-Muhriga, pp. 186 & 188; al-Zarqani’s Sharh
al-Mawahib, Vol. 4, p. 335; in addition to many others.

! It does not make any sense when some people say that Noah’s paternal
feelings affected him, so he followed his emotions, not paying attention to
Allah’s address in this regard. Refer to Vol. 2, p. 220, of Al-Burhan fi
Tafsir al-Qur’an.
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when she answered the following question: “What is the best for a
woman?” She said, “That she does not see men, nor do men see
her,” as will be discussed, God willing. Or it may have been said to
Ali #&k in the presence of those who harmed Fatima # when they
told her that he had sought the hand of the daughter of Abi Jahl. Ali
Al said to him, “By the One Who sent you with the truth as a
Prophet, there is no truth whatsoever in what she was told that I have
done, nor did I ever contemplate doing anything like that.” The
Prophet 242 said to him, “You have said the truth, and you are the
truthful one.” Fatima €L then felt glad about it. She smiled till her
father saw her teeth. One of the two men said to his companion,
“What caused you to call on me during a time such as this?”

The Prophet £42, then, wanted to tell the person who brought that
false news to Fatima that he had caused her and him harm. No
matter what, the meaning of this statement harmonizes with:
harming her means harming him. Her characteristics are derived
from those of the Messenger of Allah 24 and so is her perfection.
Discussing her connotes that she is part of the Prophet ££2 and his
human and prophetic existence in all its attributes, in its
particularities, minute characteristics, as a perfectly holy human
being who represents humanity, perfection, purity, truth and
righteousness, in the most precise and manifest of such means and in
their most sublime.

Obviously, when Fatima €L is angry, she is angered when humanity
is belittled, and when values and principles are violated. She is
pleased when humanity is honored and values are firmed. Her being
exposed to oppression does not anger her as an individual; it angers
her because it is an aggression against humanity, spiritual perfection
and ideological sublimity, and because it is an attempt to belittle this
sacred existence.

To assault Fatima &L is to assault righteousness, natural disposition
and honor, and this is what angers her and angers Allah and His
Messenger. Every deed which is done according to natural
disposition, safeguarding this existence, pleases her and pleases the
Messenger and Allah. Thus, she fits to be a criterion and a scale
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when she is pleased and when angered. We may make this meaning
clearer when we refer to the Qur’anic verse saying, “Whoever slays
a soul, unless it be for manslaughter or for mischief in the land, it is
as though he slew all men; and whoever keeps it alive, it is as though
he kept all men alive” (Qur’an, 5:32). The body, which is composed
of flesh and bones, remains present, and what is missing is its power
of will, the ability to choose, reason as well as human characteristics
of nobility, generosity, feelings, emotions... The body is emptied of
its contents when the soul is separated from it.

al-Zahra’ : Her Father’s Mother

One of the most strange of what we have ever heard is a statement
someone made claiming that al-Zahra’ & compensated the Prophet
242 for his mother who had died when he was still a child, and that
for this reason, she was called “mother of her father.”

The same individual says the following verbatim: “The Prophet
started his life complaining about having lost his mother’s love
because such love could not be provided by a wet nurse or a
governess... So she [al-Zahra’ %] provided him with her maternal
affection by embracing him, and the Messenger of Allah said to her
that the gap which he had felt through the loss of his mother he
could now fill through his daughter.”' I would like to say to him that
such talk is not acceptable, for we cannot agree that the Prophet 242
used to suffer from an inferiority complex resulting from losing his
mother, so he needed someone to compensate him for what he had
lost. Rather, it simply means that al-Zahra> ¢ used to take care of
her father like a mother taking care of her son. This does not mean
that doing so was a compensation for the Prophet 24 for an emotion
which he missed, nor was it to complement a shortcoming.

Can this person accept that someone else other than al-Zahra® &L
was able to fill that “gap” had she cared for the Messenger of Allah
242 and given him the emotion which he needed?!

! Kitab al-Nadwa, p. 58.
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Finally, “mother of her father” explains only the fact and the
dimension of how Lady al-Zahra’ & treated her father. It does not
connote any “filling of a gap” or untying an inferiority complex in
the sacred personality of the Prophet, God forbid.

Does Infallibility Force One Not to Commit Sins?!

1. The same individual says that the infallibility which manifested
itself in al-Zahra> &L was the result of the environment and the
iman surrounding her wherein she lived and grew up because it was
an environment of belief, purity, virtue and righteousness.

It is clear that this statement implies something which requires a
bold and sensitive question: What if al-Zahra’ &2 had lived in
another environment, in one stained with vices and abominations?!
What if someone else other than her had lived in the same
environment? Will the result be the same? Some women did, indeed,
live in such a stained environment, so why was the case not so?

2. Despite all of this, we find the same person talking about the
“forming” of infallibility, implying endorsement of the theory saying
that the Almighty “forces” some people (to be infallible), a theory
the error of which has been proven and which Ahl al-Bayt L
rejected, saying that there is neither forcing nor commissioning but
something in-between.

I say that I do not wish to go into detail in making a distinction
between obedience and disobedience. Rather, I contend myself with
referring to the following:

FIRST: Leaving aside acts of obedience is by itself an act of
disobedience. One, therefore, cannot afford to leave them out. How
can he, then, have a choice in doing or not doing them, and what do
you mean when you say that he has the option regarding certain acts
of obedience?!

SECOND: Such a distinction lacks evidence, and nothing leads to it.
Rather, it is merely judging things. Why not reverse the case and
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give him the option to leave aside disobedience while being
obligated to do acts of obedience...?

What is noteworthy here is that when the writer had to face these
questions, he resorted once to citing al-Balkhi, who says that
rewards for obedience are granted out of God’s favors, not because
His servant deserves them, and once to what some claim that one
who deserves to be rewarded is, indeed, rewarded out of God’s
favors. This, like al-Balkhi’s, is a statement unworthy of anyone’s
attention due to the evidence that obedience is earned when one
deserves it, not due to preference.

The evidence referred to above is this: Obedience is a hardship
mandated by Allah on His servant. If there is no purpose behind it, it
is then oppression, it is senseless, something too ugly to be attributed
to the all-Wise One. But if there is a purpose behind it, if it comes
from Him, the most Exalted One, it is false because He is not in need
of anything at all. But if it is relevant to the obligated person, and if
the purpose is to harm him, it would be ugly oppression. But if it is
for one’s own benefit, it must have been right for the Almighty to
initiate it for the benefit of His servant; obligation will then become
senseless. But if it is not initiated by the Almighty, and it requires
obligating so that one may be worthy of its benefit, it will then be
exactly what is required.

The outcome is this: Rewards are granted because someone earns
them, not because they come due to preference.

As regarding al-Balkhi’s statement, it is wrong from its foundations
because he derives his conclusion from the assumption that an
obligation is mandated as means to thank the Almighty for His
blessing, so one does not deserve, because of it, any rewards.
Rewards are granted as a favor from the most Exalted One. There is
no doubt that this statement is erroneous. What we are discussing is
what is pleasant and what is ugly. Wise people consider it ugly for
someone to be preferred over another by receiving a blessing, then
he is obligated to thank the Giver for it without receiving any
rewards for carrying out the same obligation. They consider it a
shortcoming and attribute it to love for power and authority and such
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ugly meanings which do not come from the all-Wise One; so, we
have to say that rewards are earned, deserved.

The ultimate goal is that it can be said, though this statement does
not agree with what al-Balkhi says who also contradicts it and
rejects it, that although Allah, Praise belongs to Him, is the Owner
of everything, and His ownership makes Him the Originator in
deciding the initiation of the rewards for those whom He owns for
their good deeds, but, having determined this under the label of
“wages,” granting them for it many times its worth, making it a
divine law, it enters the circle of deserved rewards after it had not
been there.

Because of the above, reason does not permit that Allah should grant
those who disobey Him and withhold it from those who obey him.
Had rewards been initiated out of His favors, this would have been
permissible. This is similar to the case of a man who decided to
grant his son a prize if he passed his school examination. If the son
passes, he will demand his father to give him the prize, considering
himself wronged and insulted if he does not receive it, let alone if his
father gives it to his brother who did not pass.

Do Environment and Surroundings Affect Infallibility?

As regarding what is said about the effect of the environment and the
surrounding atmosphere of conviction on the personality of al-
Zahra’ &L we would like to say the following:

Al-Zahra> ¥k is the noor that was created from the fruit of Paradise;
she used to talk to her mother when she was inside her womb before
she was born. She is among the best of the creation of Allah, Praise
belongs to Him. He chose her to be infallible', the purified one, the

! Infallibility in prophets and wasis is fixed by reason because the station
of the Prophetic Mission and Imamate requires it. It is supported by
narrations which may also explain its limits, scopes and other particulars.

As regarding the infallibility of al-Zahra> €L, it is fixed by authentic
traditions of the Messenger of Allah 242 and by Qur’anic texts, and it is
one of the necessities of the sect and its fixed tenets. It goes without saying
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selected elite one, prior to her entering the environment which some
people discuss, claiming that it is the main reason for the status and
prestige enjoyed by al-Zahra’> L. The individual’s statement
implies that had al-Zahra’ &L lived in another environment, one
which lacks righteousness, goodness, and piety, she would then have
been stamped by its particular stamp, becoming an evil and a
deviated woman, and we seek Allah’s protection against making
such assumptions! Is this acceptable or rational?!

I insist that the environment wherein al-Zahra’ €L lived was not the
reason for reaching a station of nearness to Allah, nor did it
formulate and crystallize her believing personality or caused her
infallibility or human perfection. Rather, her sound inner self, her
pure soul, her wise mind, her balanced characteristics and human
perfection, in addition to the care with which Allah Almighty
surrounded her, being kind to her, guiding her and granting her
success, and also her own individual and voluntary effort to attain
more sincerity, purity and purification so that she could reach the
degrees of nearness to Allah and to achieve His Pleasure. All that
produced the personality of al-Zahra’ €L, the infallible lady, the
purified one.

Infallibility does not mean the inability to do something
[prohibitive]. It means the ability and the knowledge, making the
right option, the strong and the effective will that works with the
great mind, in addition to the divine kindness, care and support.
Being a senior or a junior or the amount of bodily growth are not the
criteria in the purity of the soul or the perfection of faculties and
human attributes, nor is it in giving the lead to reason, or the power
of reason and realization, or in vast knowledge and being worthy of

that infallibility cannot be known except from such traditions because the
divine orders to do or not to do are not confined to deeds of the senses but
transcend them to incorporate the heart, the self, the soul, and to coining
the characteristics of a human being, his feelings, emotions such as
courage, generosity, jealousy, love, hatred, belief, hypocrisy, intentions
and other things with which we cannot be familiar without traditions
guoting the infallible person.
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attaining the stations of divinely-granted glory. Allah granted
wisdom to Yahya [John the Baptist #] when he was a child, and
Jesus 2k spoke even when he was in the cradle thus: “Surely I am a
servant of Allah; He has given me the Book and made me a prophet;
and He has made me blessed wherever I may be, and He has
enjoined on me prayer and zakat as long as I live and [to be] dutiful
to my mother, and He has not made me insolent, unblessed”
(Qur’an, 19:30-32).

Al-Zahra’ ¥ in no time had the mentality of a child, nor was she
ever on the level of abilities, realizations or ambitions of a child. Ali
spoke, and so did al-Zahra’, peace with both of them, at the time of
their birth, and al-Zahra’ &L spoke to her mother before her birth.
Narratives and history books, and others, of both parties, mentioned
for us all of this and its likes in relevance to Ahl al-Bayt, peace with
them. This proves that she and they were as such; may Allah shower
them with His blessings and shower her Shi'as and those who love
her till the Day of Judgment.

The Ability to Revolt Against the Environment And the
Surroundings

As regarding what is related to the environment and the
surroundings, we do not deny their effects on one’s soul, psychology
and moral code. But we say that this is not the absolute rule with all
people, nor is it inevitable to the degree that one loses with it his
power of will, confining him and preventing him from choosing,
prohibiting him from making options, chaining him against moving
in the right direction, the direction of goodness, righteousness,
success and salvation.

The Holy Qur’an has made all of this clear for us in a way that
leaves no room for doubt when it told us about women who were
role models such as Maryam daughter of "Imran and Asiya daughter
of Muzahim. Then it talked about others from whom we may derive
admonishment and warning such as the wives of Noah and Lot.

Referring to one of the wives of the Prophet asizef to whom he
confided about a very important matter and who revealed that
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confidential matter, adding to it something from her own self, the
Holy Qur’an states the following:

“Allah sets forth an example to those who disbelieve the wife of
Noah and the wife of Lot: They were both under two of Our
righteous servants, but they acted treacherously towards them so
they (their husbands, the prophets) availed them naught against
Allah, and it was said: ‘Enter, both of you, into the Fire with those
who enter’. And Allah sets forth the example for those who believe
the wife of Pharaoh when she said: ‘Lord! Build for me a house with
Thee in the Garden and deliver me from Pharaoh and his deeds, and
deliver me from the unjust people’. And Maryam, the daughter of
‘Imran, who guarded her chastity, so We breathed into her of Our
inspiration, and she accepted the truth of the words of her Lord and
His books, and she was of the obedient ones” (Qur’an, 66:12).

We find Him, Glory to Him, providing an exemplary conduct for
those who believe, not specifically for believing women, of that of
Asiya daughter of Muzahim and Maryam daughter of ‘Imran. For
those who disbelieve, not specifically for disbelieving women, He
provides the example of the wives of Noah and Lot. In order to
explain all of this, let us say the following:

Wives of Prophets Noah and Lot st
What aids in clarifying what we want to explain as the meaning of
the verses cited above is to observe the following matters:

1. He has pointed out in the verse how a woman stood in the face of
a man. Perhaps some people see men as having a distinction over
women in certain areas. This distinction provides preference and
precedence in many matters.

2. Both men (prophets) are husbands, and a husband enjoys a strong
position, at least in his wife’s house.

3. Regardless of the above, a husband usually is the most
knowledgeable of all people, including the parents, of the conditions
of his wife, of her habits, of the points of her weakness or strength,
because he is practically in continuous contact with her, and she
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usually lives with him. Such knowledge is most clear to him and is
held in the highest degree.

4. This man possesses attributes of perfection and means of power,
especially in his awareness, management, mind and wisdom, in his
intellectual level and the soundness of such mentality, as well as in
his ability to convince, let alone other things. He actually is the
pinnacle in all of that, so much so that he has deserved to be a
prophet, even a messenger of Allah. One of them, namely Noah #&lk,
is one of “ulul-"azm” who possess the highest degrees of firmness,
immunity and power. Who else more than a prophet/messenger who
knows the means of convincing others, its methods and tools? Or is
there anyone else more than him in his acquisition of the intellectual
diction or anything else needed to do so?!

5. Moreover, this woman lived in an environment of guidance, in the
atmospheres of purity, cleanliness, straightforwardness, virtue,
conviction, goodness and righteousness where all of this is
personified as a concrete reality which could be directly felt, rather
than being mere abstracts.

As regarding deviation, evil and apostasy, these will be in such an
environment strange, rejected, outcast, having no freedom of
movement, and they will never be accepted.

6. Both of these men/prophets &, one of whom belongs to “ulul-
‘azm,” had to bear the responsibility of guiding the nation, defending
it, distancing it from the slippery venues of deviation and their ills.
Providing such guidance is their primary and basic responsibility,
and it is everything in their lives as a guiding message. It is not
something casual, such as money which can be compensated, or
authority which one can live without, nor is it power nor influence,
nor house management. And it is not a materialistic interest, nor is it
any of life’s affairs which can be overlooked. Rather, undermining it
means undermining destiny and existence, the future, this life and
the life hereafter. This mission is regarded and treated as a sacred
thing from the standpoint of worship and adoration.
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His wife defies him although she does not possess any of what we
have listed above, rebelling against him in the depth of his
responsibility and in the most precious thing which he had had.

7. Such defiance was a defiance of the environment and the
surroundings because it sprung up from within the environment of
righteousness, conviction, goodness and guidance.

8. What increases the pain is that she defied him in something
towards which he aimed instinctively, something to which his heart
and conscience were tied, and so were his feelings, soul and
existence.

Yet even more bitter is that she wants to be the antithesis which is
not confined to mere deviation, but she tries to demolish what he
was building, taking advantage of the deviating environment which
could help her achieve her objective, grant her a boost and enhance
her determination.

On the other hand, this matter is not confined to one source which
can be regarded as incidental or as the exception to the rule, for this
same matter repeated itself and involved Noah and Lot, peace with
them both, whom Allah puts forth as examples for what happened to
them.

Maryam &L Facing the Challenge

As for the challenge in the case of Maryam €L it, too, is harsh and
bitter. It is a challenge in a matter that touches her own person and
being, a most sensitive challenge for a female who regards herself as
the pioneer of purity and virtue, deploring her people’s sins and
deviation. It is a challenge regarding chastity and purity. It came in a
way wherein she lost with it all the means of self-defense. How can
a woman bring her people her newborn then claim that she never
committed a sin nor had she had a relationship with any man? She
claims that she was big with child without having been touched by a
man, insisting that she preserved the meaning of virtue and purity in
the precise sense of the word. She accepts no other interpretation in
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that regard, not even one wherein a forceful action (such as rape) is
applied and because of which a woman is excused.

Even when a married woman gives birth, she is shy during the first
days to a high degree especially before those who knew her and
whom she knew. So, how is it if she goes to her people carrying a
newborn to whom she had given birth without having gotten
married, insisting that she was not touched by any man at all?!
Could she not expect them to think or imagine that something else
must have taken place?!

Yet Maryam’s belief was not shaken, nor did she retreat, nor did she
hide that infant, nor did she send him away or dissociate herself
from him. Rather, she accepted and was pleased, and she persevered
and tolerated everything, seeking to please Allah, Praise is His. She
was rightfully the head of the women of her time, and she was quite
worthy of it, because she believed in the Words of Allah, and she
supplicated to Him.

As for the truthful and pure lady, Fatima al-Zahra’, peace of Allah
and His blessings with her, the greatest Messenger of Allah £42 had
said that she was better than all the women of mankind from the
early generations to the last ones, including Maryam, Asiya and
others despite what the latter had been through, and despite what
they had to face. This informs you of how great her status is and
how tremendous her trial and tribulation based on the hadith saying,
“The most to be afflicted with trials are the prophets, then those who
are less than them in status, then the most exemplary, and so on.”'

Deductions from the Above
Many results have become clear from what is stated above; among
them are:

1. From the examples provided by Allah, it has become clear that the
environment and the surroundings do not make up one’s personality

L Al-Majlisi, Bihar al-Anwar, Vol. 64, p. 200.
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although they may sometimes have an influence on him, in the
absence of an aware self-supervision, when man surrenders to
submission and bondage.

There is no room, then, for anyone to say that the personality of al-
Zahra’ ¥ is the outcome of the environment and the surroundings
wherein she lived, and we will never accept anyone’s statement that
had she ¥ lived in other surroundings, i.e. corrupt ones, she, too,
would have lived the realities of her corrupt environment.

2. Maryam faced the pressures of the deviated environment
surrounding her regarding the most sensitive and serious issue
relevant to her without having any known means to defend herself
except her pure conviction and great trust in Allah, the most Exalted
One. Asiya daughter of Muzahim moved around in the depth of the
den of deviation and apostasy, in the midst of its surroundings,
facing the most powerful man, the one with the most means of
oppression, enticement, challenge, injustice, iniquity and arrogance.
Both of these examples prove that there is no room to justify the
deviation that results from the pressures of the environment and the
surroundings or the authority, nor to succumbing to the will of the
husband, etc.

3. All the above has made it clear that a woman, as well as a man,
possesses a real power and strength to determine the final decision
regarding any issue. This stands on the same level with the Divine
call, and it can reach the highest degrees that qualify her for the most
sublime status within the scope of dignity and divine care.

4. The impulse to support justice, the upholding of the laws of Allah,
the acting on His commandments, the upholding of the path of
guidance and righteousness..., is undoubtedly something conducive
to nature and reason. To deviate from it is nothing short of lagging
behind the requirements of nature, taking rational thinking lightly
and sacrificing the meanings of humanity, straight-forwardness and
guidance.
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PART II

It

AL-ZAHRA ° &L AND THE UNKNOWN

Someone says that we have no need for whatever historical data is
available regarding the marriage of al-Zahra’ ¥l and its unknown
aspects, in the heavens celebrating it or in other such relevant things.
He also raises reservations about the tradition saying that there were
unknown elements or unnatural particulars in the personality of al-
Zahra’ €5, wondering what we could gain or lose, as he puts it,
whether she is a noor or not, for such is “knowledge which does not
benefit anyone who is familiar with it, nor does it hurt anyone who is
ignorant thereof.” Then he adds saying that we find nothing
particular except the circumstances that guaranteed her spiritual and
intellectual growth and her practical upholding on the level wherein
the elements of one’s personality are balanced naturally in the issue
of the personal growth, and that we cannot take for granted the
tradition in question saying that there are certain unknown elements
which get her out of the level of an ordinary woman because this is
not subject to any “undisputable proof”.

We, in as far as the necessity of the education of the unknown is
concerned, would like to record the following:

FIRST: Raising issues in such a way may be the catalyst for setting
off a “domestic dispute,” since it aims at casting doubt about the
importantce of learning about the knowledge of the unknown,
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something which is not acceptable, nor is it rational, for it is one of
the issues of the faith and of the creed. Such issues are unreservedly
accepted. There is no doubt that distancing a very important aspect
of theological issues from the circle of interest through weakening
them or taking them lightly is considered as undermining an
important foundation of the creed. It is a genuine confusion of the
leading Islamic ideology, and it implies raising question marks about
the diction of other theological branches of knowledge, something
which will lead to the weakening of people’s conviction, to diverting
their interest from Allah, Praise and Exaltation are His, from his
Messengers 256 and elite ones. Their conviction of the facts of Islam
and belief will be shaken, and it will raise many question marks
about matters which ought not be subjected to a debate which is not
based on a procedure or science, for it will then produce nothing but
confusion in the general state. It will divert people’s interest to
directions which are further from the reality, further from seriously
contemplating on their fate issues, from whatever threatens their
future and very existence. It will distance them from planning and
confronting huge dangers awaiting them in their arena where they
face the powers of grudge and haughtiness against which we should
all unite. May Allah protect us from losing our minds or deviating in
our thinking or action; He is the omni-Potent One, the Able, the One
most capable of responding.

SECOND: There is no doubt that there are texts proving the Divine
care of al-Zahra’ L even to many of her miracles' and attributes
which were particularly hers and which are all too many in number
to deny. They are justified both scientifically and ideologically.

! Abul-Saldh al-Halabi, as stated on pp. 102-103 of Al-Kafi, says that
miracles happen to also those who are not prophets, and that they are not
confined to the prophets facing challenges to their mission, as some people
claim. He provides an example for this from the story of Asif ibn Barkhiya
and how he brought the throne of Balgees in less than the blink of an eye,
in addition to the miracles which appeared for Mary &L, such as her
obtaining sustenance, and the miracles of the disciples of Jesus, and others.
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If such size of texts does not prove one’s distinction, status, or
Divine care, then there is no room to prove any other Islamic reality.
The Mu'tazilites have preceded this man in denying that a miracle
can be performed by a wali in the pretext they look like those
performed by prophets, so much so that one prophet cannot then be
distinguished from another'. They did not pay any heed to the fact
that a miracle is performed by a wali only when he upholds the line
of the faith in a way whereby he does not claim to be a prophet;
otherwise, he would not have been a wali, nor would he have been
worthy of Divine care from Allah, nor will Allah enable him to
perform one at all.

THIRD: Allah, the most Exalted and Sublime, has said, “A/if Lam,
Mim. This Book, there is no doubt in it, is a guide to those who
guard (themselves against evil). Those who believe in the unseen
and keep up prayer and spend out of what We have given them”
(Qur’an, 2:1-3). There is no doubt that matters relevant to the
unknown have a strong impact on a Muslim’s conviction, and that
the unknown is one of the essential matters in the subject of
conviction which Allah, the Praised One, requires of His servants.

Also undoubted is that it is insufficient to believe in the unknown by
simply experiencing an ambiguous and mysterious sense of the
existence of ambiguities and mysteries in some aspects of life then
feeling incapable of attaining them, then developing a sense of fear
and awe of them. Nor is it sufficient to bring conviction, in its
essence, in all its circumstances and vocabulary, unknown or
otherwise, to reality in order to attain dry ideological satisfaction and
arithmetic equation settling in the mind and in the consciousness of
man, so that he may draw on such basis the map of his conduct or a
life separated from the unknown, or one not in harmony therewith at
all. Neither this nor that suffices, for conviction is an option. It
renews itself and continues, for Allah, Glory to Him, has said, “They
believe.” He has not said, “They believed.” This is so because the
present continuous verb conveys the meaning of renewal and

! Al-Taftazani, Sharh “Aqa id al-Nasfiyya, p. 177.
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continuity. That is, they choose this conviction, causing it to happen,
to exist, personifying it continuously.

Since it is also obvious that fearing the unknown and ambiguously
sensing the matters which are absent from our senses is not
conviction, it contradicts the belief which sets the heart on an issue,
embracing it affectionately, loving and understanding it, then feeling
at ease in the heart in feeling comfortable with what it embraces; it
feels comfortable with it, being pleased thereby: “Surely by
remembering Allah do hearts find rest” (Qur’an, 13:28); “O soul that
is at rest! Return to your Lord, well-pleased (with Him), well-
pleasing (Him)” (Qur’an, 89:27-28).

If the matter is as such, and since we can neither embrace the
vacuum, nor feel at ease, nor be pleased thereby, there has to be an
evidence leading to what is ambiguous, personifying it in man’s
awareness, so that it may get out of its unknown status and into the
reality of conviction and consciousness, becoming an evidence for
conviction, even if it may be in its reality and existence not
conducive with the senses, nor does it appear to them but remains
separated and absent therefrom.

From such a junction, there is a justification for tying this unknown
to the subjective reality so that it may become more effective in
consciousness, deeper and more firmly settled in one’s beliefs. Such
vocabulary words, which express it and lead to it, take it out of its
state of cloudiness and uncertainty, making it more firm and more
defined to the degree of realistic personification of the unknown
meaning which prepares man to set his heart on it, so that the
believing Muslim may be convinced about the unknown according
to the Will of Allah, Glory to Him. All this is accomplished
according to the divine plan for its realization. Thus, we can
understand, in depth, the statement by Ali #t wherein he says,
“Had the veil been removed from me, it would not have increased
my conviction.”' And when he was asked how he worshiped a God

! Al-Majlisi, Bihar al-Anwar, Vol. 40, p. 153 and Vol. 46, p. 135.
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Whom he never saw, he said, “I am not one who worships a God
Whom he does not see. Eyes never saw Him, but the hearts saw him
through convincing facts.”'

Likewise, hearts do find rest in the remembrance of Allah, Praise to
Him: “Surely when remembering Allah, hearts find rest” (Qur’an,
13:28), for the heart does not touch on the Divine reality itself;
rather, it touches on its effects and actions, finding comfort in the
remembrance of Allah. The Almighty has also said, “And Allah’s
are the best names, so call on Him thereby” (Qur’an, 7:180); “Read
in the name of your Lord Who created...” (Qur’an, 96:1); “In the
Name of Allah, the most Gracious, the most Merciful.”

It becomes clear from all the above that when Islam mandated belief
in the unknown, it did not intend it to be cloudy and without a
direction, empty and ambiguous. Rather, it wanted it as an objective
and conscious unknown which is personified on the page of the heart
and the soul. It becomes more clear, more deeply rooted and firm
through the means whereby Allah, Praised is He, wanted to transmit
the unknown element to our consciousness so that it may be its ever-
present companion, depending and leaning on it.

The knowledge of the unknown, then, distances belief in the
unknown from being a state of fear of the unknown, so that it may
be a true vision of the heart on which one sets his mind,
strengthening his conviction, subjecting his feelings thereto, setting
out to be the life and the awareness of the conscience, and so that it
may become a stand, a movement, a conduct, an attitude and a
spontaneous norm of conduct which is honest and sincere. At the
same time, such unknown remains independent of the senses which
cannot fathom it, remaining helpless towards it, for it is connected to
what is superior to them, to what makes it independent of them,
upholding its own means, setting out in its own sphere.

L Ibid., Vol. 4, pp- 27, 32, 33, 44, 52, 54, 304, and Vol. 10, p. 118, and Vol.
36, p. 400.
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If we cast a general look at the means and proofs which personify
this unknown in man’s heart, transforming him into an effective
element of belief, we find out that Islam, in its treatment of this
sensitive aspect, has intended the unknown to free itself from the
bondage of reason and awareness, so it may settle in the heart, and
so that such a heart may embrace it with affection, so that it may
find with it pleasure and tranquility, and so that it may, thereafter,
wander in the sphere of the soul, in an amalgamation of feelings, and
so that it may be a shining and overwhelming feeling.

And it flows in man’s existence to coin his feelings and sentiments,
and so that it may become his hearing, vision, intellect, character,
language, attitude, conduct, stand and everything in his life.

For the sake of all the above, the intellect has to be incorporated into
the feeling, so the tragedy of al-Zahra’ &L the memory of al-
Hussain # during "Ashiira’, and the tragedy of his infant son...,
etc., may become part of the ideological fact. Thus, everything
uttered by the Messenger of Allah 242 and by the Purified Imams
2 represents an educational necessity to complement the belief in
the facts of Islam, including believing in the unknown.

No wonder, then, that such a meaning given to the unknown is
personified as a divine miracle and a living reality that influences
man’s awareness. It is personified in the Black Stone to which Allah
gave the trusts of the creations, in the isra’ and mi raj, in the settling
of Yiinus (Jonah) in the belly of the whale, in the speech of the ant
about which Solomon smiled, in the transporting of the throne of
Balgees from Yemen [to Jerusalem] in a blink of an eye, in Fatima’s
talk to her mother while she was in her womb, in the heavenly bridal
when she was wedded to Ali 2 and in the angel’s talk to her which
Ali ®&k called “Mushaf Fatima,” and that the angels used to call on
her just as they used to call on Maryam daughter of "Imran saying,
“O Fatima! Allah has chosen you and purified you..., etc.,” so she
was for this reason called “muhaddatha & !

! Kashf al-Ghumma, Vol. 2, p. 94. Dala’il al-Imama, p. 56. Refer to Vol.
1, pp. 182-183 of ‘llal al-Shara'i’ and Vol. 5, p. 345 of Rawdat al-
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No wonder, then, when such unknown is personified in the fact that
Fatima is a noor, and that she is a human hiri created from the fruit
of Paradise' which is different from worldly fruits in its purity and
purification. Fatima increased this purity and purification due to the
effort which she exerted and which was crowned with success
through her knowledge of Allah and to what she achieved of seeing
the secrets of creation and the laws of life. She, hence, earned the
prize of being divinely guided, so she was the infallible woman:
Allah is pleased when she is pleased and is wrathful when she is
angry. She became the Head of the women of mankind, from the
early generations and the last. All these matters prove that she &5
was strongly linked to the unknown due to her status and to the
divine bliss which she earned, one which our minds cannot grasp
and our comprehension falls short of.

It becomes quite obvious from all the above that if the unknown is
personified in certain symbols such as the prophets of Allah, or His
chosen ones, His friends and those who enjoy a special status with
Him due to the blessings which He bestowed on them, and in many
other symbols, our hearts will then embrace her and will embrace
with her the known deposited in her, so she becomes the axis of
conviction and the hope of the hearts so that our souls may live in
tranquility and pleasure, and our emotions may yearn for her,
tickling our senses. Knowledge will then become useful for those
familiar with it, and those who are ignorant of it will be grievously
harmed by their ignorance.

The vocabulary of the unknown being personified in certain
individuals, such as the prophets, the wasis and the walis, does not
necessarily cause us to prefer this person over that. On the contrary;

Muttagin.

! Refer to Vol. 1, pp. 183-184 of ‘llal al-Shard'i* and numerous other
references too many to count here.
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the nature of the stage or certain circumstances may be the ones that
mandate such a particularity of the unknown.

As regarding making a preference, it has its own criteria. These have
been mentioned in the Holy Qur’an and by the Honored Prophet
«uizkyie . This is not one of them. All such knowledge of the unknown
relevant to al-Zahra’ ¥ and to others is part of this religion. It
enjoys a great deal of significance in formulating one’s belief,
humanity and awareness of the message due to the attributes that
bring about one’s humanity, existence, uniqueness, distinction and
grants him a high degree of purity and purification. It also brings
about a degree of connection with the friends of Allah and His elite,
making him love them more and feeling a conscious interaction with
everything which they say and do.

The Imams 2<% have informed some of their close followers about
some knowledge of the unknown. Among such followers are:
Maytham al-Tammar, Zurarah, Muhammed ibn Muslim, and others.
Surely useful is the knowledge of the unknown for those who learn
it, and how magnificent the esteem, how great and how effective,
and how badly we need it! How magnificent the Great Qur’an is as it
depends on many terms in this procedure, announcing their extreme
significance in building the civil and believing character that bears a
message!

Ideological Connection is Insufficient

It is not accurate, then, what is repeated by some people who claim
that we need to ideologically be connected with them through our
knowledge of their policies, the norms of their personal conduct, and
their social activities so that they may be our role models to emulate
and in whose footsteps to follow, and so that this will make us feel
happy, admiring them as individuals as we admire many a genius
and many a thinker such as Addison or Ibn Sina (Avicenna). No;
what we need is an ideological, conscientious and emotional
connection wherein the feelings participate and to which the senses
respond spontaneously and willingly, one that causes shakes the
whole being of a man, stressing the depth of his existence, willingly
and unconditionally. What is needed is that these elite ones enter our
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hearts to be the life that sustains them. What is needed is that they
enter our souls so that they may more intensely shine and glitter.
What is needed is that they enter our being so that they may become
more pure, serene and sincere.

What is needed is that they should have the greatest share in coining
our believing personality, and that they participate in coining our
feelings and formulating our senses.

Let us forever dismiss the argument of those who say that this is
knowledge which does not benefit those who know it, nor does it
harm those who do not. It surely is a harmful statement which
certainly brings us loss and disappointment.

If we overlook all of this, the scales of benefit and harm about which
they talk is not clearly defined. It varies in conditions and sources.
To talk about medicine to a carpenter may not be of any benefit for
his career. So is to talk about astronomy to the smith, or to the
weaver, or to the administrator, each in his own career. But the
matter relevant to the issues of belief and conduct do not necessarily
fall in this category, although the degrees of knowledge of them and
of their requirements varies from one to another, following the
principle of, “We have been ordered to talk to people, each
according to his level of understanding.”

Al-Zahra’ &L was above Menstruation and Postpartum
Someone says that the fact that Lady al-Zahra’ &% did not
menstruate is considered a health problem which needed treatment,
or at least it was a deficiency in her womanhood or in her
personality as a woman, and it cannot be counted among her esteems
or merits, and so is the case with her postpartum. He even labels
such a condition as “nonsense.”

We say:

FIRST: It may happen to some women, though rarely, that one does
not bleed while delivering, or she may bleed a little, and this is not
seen as a deficiency in her womanhood or personality as a woman.
As regarding al-Zahra’ &L having no menstruation, we say that
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slipping out of the straits of nature is not regarded as a deficiency.
Rather, it is an esteem for her and a trait just like that bestowed on
Mary (Maryam) &2 who was pregnant by Jesus & although no
man had ever touched her before, and like the wife of Abraham <l
who became pregnant at a very advanced age, and like the wife of
Zacharias (Zakariyya) # who also became pregnant although she
was sterile. There are many such super-natural esteems and
blessings.

The fact that al-Zahra’ ¥ was above menstruation points out to her
lofty status, to her uniqueness and distinction from all others since
menstruation is a discomfort as described by the One Who has all
the Glory'.

Such a “discomfort” causes the woman to be embarrassed, to feel
psychologically and physically out of the ordinary. It is an indication
of a woman’s bad health, according to some traditions, and a sick
condition, according to the physicians’ researches in this subject. It
invalidates her fast and prayers and forbids her from entering
mosques and from doing other things which point out to the woman
being unable to live the spiritual environments with all her energy,
tranquility, purity and strength...

Such a continuous condition, which neither ablution nor ghusil nor
tayammum can remove till it is no more, was removed by Allah,
Glory is His, from the Head of the Women of Mankind whom He
purified from all filth with a perfect purification. She was chosen by
Allah, Glory to Him, for His favour and esteem without in any way
altering her feminine nature. Allah, the most Exalted One, is the One
Who causes all causation, the omni-Potent Who can override the law
of cause and causation not by “violating” it or annihilating it but
through the law of causation itself. He, the most Exalted One, is the
One Who brings about the miracles of His prophets through causes
for them, the knowledge of which is with Him, and only with Him,

! The Almighty has said, “They ask you about menstruation. Say: It is a
discomfort; therefore, stay away from women during menstrual discharge
and do not go near them unil they have become clean” (Qur’an, 2:222).
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and humans are not familiar with it, nor is it well known to them.
This is the meaning of the super-natural which they discuss in the
subject of miracles and super-natural phenomena. This may be more
clear than needing additional explanations, proofs or evidences.

SECOND: Labelling the exemption of al-Zahra® &L from
menstruation and postpartum as “nonsense” is unacceptable from
one who follows the statements of the Prophet sy and the
purified Imams 25 because everything articulated by the Prophet
242 and by the purified Imams 2<% can never be nonsense, nor can it
be useless knowledge for those who know it.

Such an exemption has been narrated by Shi'as and Sunnis who cite
the Messenger of Allah £42 and the purified Imams 2% in numerous
texts which are so many, they reach the degree of consecutive
reporting. They all prove that Allah, Glory and Exaltation are His,
exempted al-Zahra® &L from going through menstruation or
postpartum. Among such narrations are the following:

1. The Prophet 242 has said, “Fatima is called "al-batiil’ because she
was exempted from menstruation and postpartum.”’

2. He £42 has also said, “My daughter, Fatima, is a hiri who never
menstruated nor went through postpartum.””

3. Al-Sadiiq, through his own isnad, has cited "Omar ibn Ali quoting
his father saying that the Prophet 242 was asked, “What is “batal’?
We have heard you, O Messenger of Allah, saying that Maryam is

! Al-Qandiizi, Yanabi' al-Mawaddah, p. 260. Ihgag al-Haqq (in the
Appendices section), Vol. 10, p. 25, where it is quoted from the previous
reference and from p. 103 of Mawaddat al-Qurba.

2 Thakha’ir al-"Ugba, p. 26. Sharh Bahjat al-Mahafil, Vol. 2, p. 138. Refer
to Vol. 11, p. 54 of "Awalim al Uliim and in one of its footnotes citing Vol.
12, p. 331 of Tarikh Baghdad and Vol. 12, p. 109 of Kanz al- ' Ummal and
many other references. Refer also to Is'af al-Raghibin as cited in a
footnote on p. 173 of Nir al-Absar.
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batil and Fatima is batil.” He said, “Batiil J$% is a woman who
never menstruates, for it is contemptible for the daughters of
prophets to menstruate.”’

4. Al-Qattan, quoting al-Sukkari quoting al-Jawahiri quoting al-
"Abbas ibn Bakar from Abdullah ibn al-Muthanna from his uncle
Thumamah ibn "Abdullah from Anas ibn Malik who quotes his
mother saying that Fatima never saw any blood in any menstruation,
nor did she undergo any postpartum.

5. Abi Ja'far has cited his forefathers saying that she & was called
“al-Tahira” (the pure one) for many reasons one of which is that she
never underwent any menstruation or postpartum.’

6. Imam al-Sadiq #2& has said, “Do you know what the meaning of
‘Fatima’ is? She was weaned from evil, and it is said that she is
named so because she was weaned from menstruation.”

Y Ma ani al-Akhbar, p. 64. Manaqib al Abi Talib, Vol. 3, p. 330, citing
Abtu Salih, the caller to prayers, in Al-Arba’een. Taj al-Mawalid, p. 20.
Kashf al-Ghumma, Vol. 2,p. 90. Al-Majlisi, Bihar al-Anwar, Vol. 43, pp.
15-16; also refer to Vol. 78, p. 112. Al-Qanduzi, Yanabi" al-Mawaddah, p.
260. Mustadrak al-Wasa'il, Vol. 2, p. 37. 'llal al-Shara'i’, Vol. 1, p. 181.
Musbah al-Anwar, p. 223. Al-Kaf'ami, Musbah, p. 659. Rawdat al-
Wa'izin, p. 149. Dala’il al-‘Imama, p. 55. Al-Rawda al-Fayha’ fi Tarikh
al-Nisa’, p. 252. Habib al-Siyar, Vol. 1, p. 433. Diya’ al-'Alamin
(manuscript), Vol. 2, p. 7. Ihgaq al-Haqq, Vol. 10, pp. 25, 310 and Vol.
19, p. 11, citing other references. Tarikh al-"Awalim, Vol. 11, p. 153 in the
footnote of which there are many references.

% Al-Sadiiq, Al-Amali, p. 154. Al-Majlisi, Bihar al-Anwar, Vol. 43, p. 21.
Refer also to Tarikh al-"Awalim, Vol. 1, p. 153 in the footnote of which
there are many references.

® Al-Majlisi, Bihar al-Anwar, Vol. 43, p. 19 citing Musbah al-Anwar.
‘Awalim al-"Ulam, Vol. 11, p. 66.

* Mandagqib al Abi Talib, Vol. 3, p. 330. Al-Maijlisi, Bihar al-Anwar, Vol.
43, p. 16.
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7. The Prophet 242 said once to "A’isha, “O Humayra’! Fatima is not
like other women; she does not suffer from (green) sickness like
they do.”"

8. Abii "Abdullah al-Sadiq & is quoted as having said, “Allah
forbade Ali #& from taking another wife as long as Fatima was
alive because she was purified and never menstruated.”

The author/compiler of Bihar al-Anwar, Shaikh al-Islam ‘allama al-
Majlisi 11, has spoken very well about this issue; so, refer to him.

9. "A’isha is quoted as having said, “Whenever Fatima came along,
her gait was similar to that of the Messenger of Allah #z-y4-, and she
never menstruated because she was created from the apple of
Paradise.”

10. The author of Dala’il al-Imama, through his own isnad going
back to Asma' daughter of ‘Umays, cites the latter saying, “I have
been around Fatima and she had given birth to some of her children.
The Messenger of Allah said to me, 'O Asma'! Fatima was created
as a human hari.”*

! Refer to both above-cited references and to Vol. 9, p. 202 of Mujma" al-
Zawa'id citing al-Tabrani. I'lam al-Wara, p. 148. Mir’at al- "Ugqiil, Vol. 5,
p. 345. Al-Tara’if, p. 111. Al-"'Awalim (in a section about the biography of
al-Zahra’), p. 64. Diya’ al-"Alamin (manuscript), Vol. 2, p. 7.

2 Al-Khawarizmi, Magtal al-Hussain, Vol. 1, p. 64. Manaqib al Abi Talib,
Vol. 3, p. 330. Al-Majlisi, Bihar al-Anwar, Vol. 43, pp. 16, 153 where the
latter reference is cited and so is al-Tusi’s Amali, Vol. 1, p. 42. Mustadrak
al-Wasa'il, Vol. 2, p. 42. Refer to Al-Tahthib, Vol. 7, p. 475 and Bisharat
al-Mustafa, p. 306. Refer also to "Awalim al-"Uliam, Vol. 11, pp. 66 &387
and Diya’ al-"Alamin (manuscript), Vol. 2, p. 7.

% Akhbar al-Duwal, p. 87 (Baghdad edition) according to the contents of
the Appendices of lhqaq al-Haqq, Vol. 10, p. 244. Refer to ‘Awalim al-
‘Uliam, Vol. 11, p. 60.

* Dala’il al-Imama, pp- 53, 55. Al-Majlisi, Bihar al-Anwar, Vol. 78, p.
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11. Ali #% is quoted as having said that the Messenger of Allah A\ﬁiﬁ'&
said to him that Fatima was created as a hiri in human form, and
that the daughters of prophets do not menstruate.'

12. In a tradition from Abu Ja'far &4 he said, “So He called her
Fatima &L . Then He said, ‘I have weaned you with knowledge and
weaned you from menstruation.”” Then Abu Ja'far &<l continued to
say, “By Allah! Allah, the most Exalted and Sublime, weaned her
with knowledge and from menstruation according to His covenant.”

Al-Majlisi I described this tradition as strong.’

13. Al-Sadig, may Allah have mercy on him, has cited his father
quoting Sa'd from Ibn ‘Isa from Ali ibn al-Hakam from Abi
Jameela from Abu Ja'far & saying, “Daughters of the prophets,
peace and blessings of Allah be on them, do not menstruate, for
menstruation is a penalty, etc.”

112. Refer to Vol. 43, p. 7 of Kashf al-Ghumma.

Y Dala’il al-Imama, p. 52. Al-Maijlisi, Bihar al-Anwar, Vol. 78, p. 112.
Mustadrak al-Wasa'il, Vol. 2, p. 37.

2 Al-Majlisi, Bihar al-Anwar, Vol. 43, p. 13 citing Misbah al-Anwar.
Kashf al-Ghumma, Vol. 2, p. 89. 'llal al-Shara'’i’, p. 179. "Awalim al-
‘Uligm, Vol. 11, p. 55 and in its footnote are the following references: Al-
Kafi, Vol. 1, p. 46; Al-Muhtadir, pp. 132, 138; Al-Mukhtasar, pp. 172, 218
and others.

*Rawdat al-Muttagin, Vol. 5, p. 439.
**lal al-Shara'i’, Vol. 1, p. 290. Al-Majlisi, Bihar al-Anwar, Vol. 43, p. 25

and Vol. 12, p. 107 and Vol. 81, p. 81. ‘Awalim al-"Uliam, Vol. 11, p. 153.
Mustadrak al-Wasa'il, Vol. 2, p. 38.
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14. Abii "Abdullah #2 is quoted as having said, “Daughters of the
prophets do not menstruate.”'

15. Al-Sayyiti has said, “One of the characteristics of Fatima &L is
that she never menstruated.”

16. Al-Sabban has said, “She was called al-Zahra’, which means the
purified one, because she never bled in a menstruation nor during
childbirth.””

17. The Prophet #4£ is cited in a tradition as saying, “Fatima was
called batiil because she was exempted from women’s ordinoory
monthly periods.”

18. Asma' daughter of "Umays has said, “I acted as the midwife for
Fatima ¥ and I never noticed any bleeding, so I said, 'O
Messenger of Allah! I never noticed any bleeding in Fatima during a
menstruation or postpartum.”” The Messenger of Allah # said to
her, “Have you not come to know that my daughter is pure and
purified and she undergoes no bleeding during any menstruation or
childbirth?”’

' Al-Khara’ij wal Jard’ih, Vol. 2, p. 527.

2 Ihgaq al-Haqq (Appendices), Vol. 10, p. 309 from al-Sayyiti’s Al-Sharif
al-Mu’abbad. Refer to "Awalim al-"Ulim, Vol. 11, p. 63.

% Refer to Is af al-Raghibin (as appears in a footnote in Nir al-Absar), p.
172, which is attributed to al-Muhibb al-Tabari and to the Hanafi author of
Al-Fatawa al-Zahariyya.

* Ihqaq al-Haqq, Vol. 10, p. 25 from Al-Mandgqib al-Murtadawiyya, p. 78
and from ‘Awdalim al-"Uliam, Vol. 11, p. 64.

® Refer to Al-'Awalim (in the biography of al-Zahra’), pp. 66, 153 from
Sahifat al-Rida #&- and Thakha'ir al-"Uqba, p. 44, and Ithaf al-Sa’il, p.
90, and Tarikh al-Khamis, Vol. 1, p. 417, and Nuzhat al-Majalis, Vol. 2, p.
183, and Diya’ al-"Alamin (manuscript), Vol. 2, p. 7.
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19. The author of ‘Umdat al-Akhbar has said, “Al-Hassan son of Ali
Rt was born in the middle of the month of Ramadan. His mother
conceived al-Hussain #&k after having given birth to al-Hassan #&l
because Fatima ©& never underwent any menstruation or
postpartum.”’

20. Ibn "Abbas has said, “The Messenger of Allah 2 has said, "My
daughter Fatima is a hiri; she has never menstruated, nor has she
ever been through postpartum.’”

21. In the Sihah books, Ali ibn Ja'far quotes his brother Abul-
Hassan #&e saying, “Fatima is a truthful woman, a Witness, and the
daughters of prophets do not menstruate.”

22. Anas ibn Malik quotes Umm Salamah wife of Aba Talhah al-
Ansari as saying that she never saw Fatima &L suffering from
bleeding during menstruation or childbirth, that she was created of
the water of Paradise, and that when the Messenger of Allah %
went during his isra@” journey and entered Paradise, he ate of the fruit
of Paradise and drank of its water. He also narrated the same from
the Prophet.’

23. Ahl al-Bayt 25 are also quoted as having said that the way with
the mothers of all the Imams, peace with them, is the same like that
with Fatima: menstruation was removed from them.*

L Al-*Awalim (in the biography of al-Zahra’), p. 66 from ‘Umdat al-Akhbar,
p. 349.

2 Rawdat al-Muttagin, Vol. 5, p. 342. Al-Kafi, Vol. 1, p. 458.
 I'lam al-Wara, p. 148.

* Al-Tibrisi, T. aj al-Mawalid, p. 20, where it is included among a sect of
precious letters and is published by Intisharat Baseerti, Qum, Iran.
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24. It is agreed on that the Prophet £4% is quoted as having said,
“Fatima is not like any of you; she never sees any bleeding during
menstruation or childbirth, like a fri.”'

Interpreting Texts

When someone has to face such numerous texts, he is puzzled and
unable to reject them because they are consecutively reported or
almost so. He will then tell you that we have simply to “interpret”
these texts just as the case with those relevant to the raj ‘a (return) or
other beliefs.

We say that there is no room here for interpretation, neither of these
texts nor of those. Rather, we have, if our comprehension cannot
absorb them, to render their knowledge to Allah, just as al-
Khawajoo’i al-Mazandarani’ has said when he discussed the subject
of raj a, and here is his statement:

“We ought not express our astonishment at it, for the issues whose
causes are unknown should not be regarded as odd. Have you not
heard that our master, the Commander of the Faithful, peace and
blessings be on him, saying, "This is knowledge of which people are
vastly ignorant; refer its knowledge to Allah’? Yet some of such
knowledge, like the walis winning the honour of being the
supporters and the helpers (of Imam al-Mahdi #2k) and their elation
at the inception of his State and Government, and like seeking
revenge against the enemies and their punishment and the

! Al-Sadiiq has narrated this tradition in his Fagah book in a chapter about
taking a bath following menstruation in “Kitab al-Tahara” (the book of
purification).

2 According to p. 401, Vol. 3, of 4 'van al-Shi'a encyclopedia of Sayyid
Muhsin al-Amin, his full name is Isma'il al-Mazandarani al-Isfahani, one
of the scholars of many sciences. He distinguished himself in the science
of logic, figh (jurisprudence), tafsir (exegesis) and hadith (traditions of the
Prophet asze-), in particular. He memorized the entire text of the Holy
Qur’an and wrote a number of books that discuss logic and wisdom. He
died in 1177 A.H./1763 A.D. - Tr.
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chastisement which they deserve, in addition to other matters all of
which are recorded.”’

Yes, there is no room here for interpretation due to the following
considerations:

1. If the text contains a binding order which is not subject to
rationalizing, nor does it violate what is theologically or rationally
fixed, it has to be accepted as is.

2. If we do not comprehend such a text, nor can we understand the
wisdom behind it, we have no right to reject it, nor are we permitted
to interpret it. Time may come when our intellectual power, our
minds, ascend the ladder of supremacy, a time when our knowledge
increases, and it will be then that we understand the wisdom behind
it. Scores of years, even centuries, may pass for mankind to take a
stride in his intellectual and scholarly progress so we may ascertain
the secret in it or the wisdom behind it or the precise meaning of
some texts.

Many meanings of the verses of the Qur’an, such as those dealing
with the cosmos, and others, have been grasped in the twentieth
century, especially during the last couple of decades. Those which
we do not yet comprehend are many more.

3. Interpreting the text takes place if it superficially appears to
contradict reason or differs from what is already agreed on or taken
for granted by the SharT a or others provided such an interpretation
is acceptable, reasonable and plausible.

4. If the text does not permit an interpretation acceptable to linguists,
and it is one which clearly contradicts what is taken for granted, to
reason and to the SharT'a , while contradicting the clear text of the
Qur’an, it will then have to be rejected and thrown out of the
window since no infallible person has stated or articulated it.

Y Al-Rasa’il al-I'tigadiyya, p. 115.
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Hence, it becomes obvious that relying on what is far-fetched and
what is recommended in issues relevant to the unknown, to what we
cannot see, and also the lack of ability to rationalize or comprehend
some issues which the text contains, does not justify rejecting such a
text, nor does it obligate us to interpret it, and this is quite obvious
and clear.'

Sayyid al-Murtada, may Allah have mercy on his soul, then, says
that:

1. The raj a is fixed among the consensus beliefs of Imamites.
2. Consensus is a rational proof and, as such, it is not subject to
interpretation because it is not among the texts which accept

interpretation.

3. Those who act contrariwise have done so after verifying that the
Imamites have collectively agreed on it. Their action does not harm

! The raj ‘a is another example. Similar to what we say is said by someone
else because there are issues which prove consensus or through rational
evidence. Both are rational proofs, and there is no room to interpret a
rational proof as stated by Sayyid Murtada (may Allah sanctify him) when
he responded to someone who said that the traditions relevant to the raj'a
have to be interpreted as the return of the Government (to its rightful
owners), to bid and to forbid. He said: “Some Sht as, having felt incapable
of supporting the concept of the raj’a and explain how it is possible and
that it does not contradict what is obligatory, resorted to such an
interpretation of statements regarding the raj'a. This is not correct. The
raj’a was not proven by transmitted traditions, so it could be interpreted.
How can what is already proven as authentic be proven by traditions which
do not necessitate knowing? What is relied upon, in order to prove the
raj a, are the consensus of the Imamites regarding what it means, that is,
that Allah Almighty will bring back to life some of those who are already
deceased at the time when al-Qa’im &2 comes out of his occultation, from
among his followers as well as from among his foes as we explained; so,
how can there be any interpretation of what is already known?” This is
recorded on p. 126, Vol. 1, of the messages of al-Sharif al-Murtada.
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the consensus. Rather, it is an evidence which indicts them and
obligates them to accept it and to rely on it.

4. Raj a 1s not among what can be conceived rationally, so that one
may resort to reason to comprehend it. Rather, it is something
unknown recognized by citation or by consensus from an Infallible
one who conveys it to the public. The consensus, according to
Sayyid al-Murtada, has revealed to us their knowledge of such a
binding issue which they learned from the Infallible Ones (A).

If the raj'a is already fixed through consecutively reported
traditions, then the transmissions relevant thereto must not be
subjected to interpretation, as we have suggested above, except
when they collide with a rational instinctive judgment. Yet even this
does not justify its interpretation, as we have indicated.

What we have mentioned applies here, and there is no room to deny
it.

In order to provide evidence for what we have stated, that is, that the
raj’a is unequivocally proven through irrefutable evidence, we
would like to quote here some of what prominent people have said:

On p. 250 of his book titled Jawahir al-Figh, bn al-Barraj, counting
the beliefs of the Ja'faris, says, “Our Prophet and Infallible Imams
have indicated that during the time of al-Mahdi, a sect of past and
future nations will be resurrected in order to declare their State and
rights, and this has been fixed in consecutively reported traditions
and verses.”

Sayyid "Abdullah Shubbar, on pp. 2-3 of his book titled Haqq al-
Yagqin, says the following:

“Be informed that the raj 'a is agreed on by true Shi as, the rightful
sect. Nay! It is one of the basics of their sect. “Allama al-Majlisi,
may Allah have mercy on his soul, has said, "The Shi as have all
agreed about the reality of the raj'a in all periods and is famous
among them like the sun at midday, so much so that they composed
poetry about it and used to argue with those who differ from them in
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their views, asserting the same in their books and chronicles. Among
them is al-Razi and al-Naishapuri and others. How can a believer
cast doubt about the truthfulness of the Purified Imams in this regard
despite more than two hundred clear traditions narrated by more than
40 trusted renown scholars in more than fifty of their books? Among
the latter are: Thiqatul-Islam al-Kulayni, al-Sadiiq Muhammed ibn
Babawayh, Shaikh Abt Ja'far al-Tasi, Sayyid al-Murtada, al-
Najjashi, al-Kashshi, al-'Ayyashi, Ali ibn Ibraham, Salam al-Hilali,
Shaikh al-Mufid, al-Karakchi, al-Nu'mani, al-Saffar, Sa'd ibn
"Abdullah, Ibn Qawlawayh, Ali ibn *Abd al-Hamad, Sayyid Ali ibn
Tawis and his son, the writer of Kitab al-Tanzal wal-Tahraf, Abul-
Fadl al-Tibrisi, Abu Talib al-Tibrisi, Ibraham ibn Muhammed al-
Thaqgafi, Muhammed ibn al-'Abbas ibn Marwan, al-Barqi, Ibn Shahr
Ashiib, al-Hassan ibn Sulayman, al-Qutub al-Rawandi, ‘allama al-
Hilli, Sayyid Baha’ ad-Dan Ali ibn "Abd al-Karam, Ahmed ibn
Dawid ibn Sa'd, al-Hassan ibn Ali ibn Abii Hamzah, al-Fadl ibn
Shathan, the martyred Shaikh Muhammed ibn Mekki, al-Hussain ibn
Hamdan, al-Hassan ibn Muhammed ibn Jumhar, al-Hassan ibn
Mahbab, Ja'far ibn Muhammed ibn Malik al-Kafi, Tahr ibn
*Abdullah, Shathan ibn Jibra’il, the author of the book titled Kitab
al-Fada’il, the author of the book titled Al-'Ataq, the author of the
book titled Kitab al-Khutab, and many other authors of books
anonymously written.

'If such is not regarded as consecutively reported, then what is,
despite what is narrated by all Shi'a scholars, sons from fathers? I
think that anyone who doubts these personalities and doubts the
Imams of the creed and yet is unable to come out with a justification
for such doubt resorts to the annihilation of the straight faith by
stating what feeble minds state of the doubts of pedants and atheists:
"They desire to put out the light of Allah with their mouths, but
Allah will perfect His light, though the unbelievers may be averse
thereto’ (Qur’an, 61:8). A sect of ancient scholars categorized books
and proved the [concept of the] raj 'a. Among them is Ahmed ibn
Dawiid ibn Sa'd al-Jurjani. The Shaikh has said in his table of
contents that al-Jurjani has written a book about the mut'a and
another about the raj'a. Also among them is al-Hassan ibn Ali ibn
Abt Hamzah al-Bata’ini. A book about the raj ‘a is counted among
the works of al-Najjashi. Also among them is al-Fadl ibn Shathan al-
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Naishapuri. The Shaikh, in his table of contents, stated that al-
Najjashi had a book proving the raj ‘a. Also among them is al-Sadiiq
Muhammed ibn Ali ibn Babawayh who has listed a book about the
raj a as belonging to al-Najjashi. Also among them is Muhammed
Ibn Mas'ud al-Najjashi. The Shaikh has referred to al-Najjashi in his
table of contents, stating that the latter has a book about the raj a.
Also among them is al-Hassan ibn Sulayman who will soon be
quoted.””

I say that transmissions supporting each other from the Purified
Imams 2<% say: “None of us is one who does not believe in our
raj 'a.” Al-Faqah quotes al-Sadiq # as saying, “None of us is one
who neither believes in our return nor considers our mut'a as
permissible.”

The raj’a means that some people from among those who have
already died and who follow and support al-Mahdi #t will be
resurrected during the time when al-Qa’im # comes out in order to
win the rewards of supporting him and assisting him, and so that
they may feel elated at the inception of his State. Likewise, some of
his own enemies will be resurrected so that he may seek revenge
against them, and so that they may receive some of the pain which
they deserve and be killed at the hands of his Shi"as and be insulted
and humiliated when they see how lofty his word is. This, according
to us, is restricted to those whose conviction or the lack thereof has
been ascertained, whereas the others will be ignored, according to
many texts. The Book of Allah and the Sunnah of His Messenger
242, in addition to consensus, prove its necessity for the sect.

Is al-Zahra’ €L the First Author in Islam?

It may be said that al-Zahra’ &2 is the first to write a book in Islam.
Narrations have proven that she used to have a book to which she
would refer, namely “mushaf Fatima”. Such a title proves our
suggestion. This means that she had a role in writing and authoring
this book. In other words, attributing the book to Fatima ¥ proves
that she is its owner, just as attributing another to Ali # means that
he is its author, as the Imams 2L have told us.
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To sum up, there is no objection to saying that she is the first author
in Islam.

In response to skeptics, we would like to say that attributing the
mushaf to Fatima ¥ and labeling it as “mushaf Fatima €52 does
not necessarily mean that she was the one who wrote and authored
it. You may say, “This is the book of so-and-so” if the latter has
some connection with that book, such as owning it. And you may
say, “This is the watch of so-and-so” or his shirt, house, etc., but this
does not mean that he is the one who made that watch or built or
owned that house, nor is he the one who tailored the shirt, etc. A
tradition says that a woman’s mosque is her home. It is also said that
a woman is not supposed to leave the house without her husband’s
permission although she has the right only to live in it. For this
reason, it is also said “The Psalms of David,” “The Torah of Moses,”
“The Bible of Jesus,” “The Du’a of Kumayl,” “The Covenant of al-
Ashtar,” etc. Allah Almighty has said, “Most surely this is in the
earlier scriptures, the scriptures of Abraham and Moses” (Qur’an,
87:18-19). Does this mean that these scriptures were written by
them, peace with them?! Or does it mean that they were the ones
who wrote them with their own hands?!

The same inquirer has said that “Mushaf Fatima 8> was written
during the time of the Messenger of Allah £, and after his death in
the handwriting of Ali # and the dictation of an angel, or it was
dictated by the Prophet 24%; so, what does he mean when he says
that there is no objection to saying that she is the first author in
Islam?

The mushaf, then, was written for her and because of her, and she is
the one to benefit from it; its ownership belongs to her, and it
contains her will..., does all this not suffice to accurately attribute the
mushaf to her &L without the need of her to participate in writing
and authoring it? Add to this the lack of evidence proving her
participation in writing it from a historical or narrative standpoint
and the lack of necessity mandating proving the same. There is no
need also to insist on its being inspired by her, etc.
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As regarding apologizing for that by saying that what is meant is to
project the image of the Muslim woman in a way which earns her
admiration, this is not acceptable, for it suggests something which is
not factual. Add to this the fact that the life and purity, as well as
knowledge, which consecutively reported narrations have proven,
especially the sermon at the Mosque, etc., of al-Zahra’ &L ..., more
than makes up for holding to an imaginary issue which has no basis
of the truth; so, there is no need to mislead people by saying that she

e

&% was, or she was not, an author.

Are there in “Mushaf Fatima” Judicial Injunctions?

Someone claims that “mushaf Fatima” contains judicial injunctions.
He relies on a narration by Imam Ja'far al-Sadiq #% saying, “I have
with me the white cipher.” I asked him, “What does it contain?!” He
said, “The Psalms of David, the Torah of Moses, the Bible of Jesus,
the Tablets of Abraham, peace with them all, and it contains what is
permissible and what is prohibitive, and Mushaf Fatima, and I do not
claim that there is any Qur’an in it. It contains what people need, so
they come to us seeking it, while we do not need anyone. It even
contains the whip, half the whip and quarter of the whip, even the
tiny scratch on one’s cheek.”’

We say the following:

FIRST: His statement “It contains what people need” is not conjoint
with the one saying, “I do not claim that there is any Qur’an in it” so
that it may explain what the contents of the mushaf are. Rather, it is
conjoint with the one saying, “The Psalms of David, the Torah of
Moses, the Bible of Jesus, the Tablets of Abraham, ...etc.,” that is,
the white cipher contains the Psalms of David, the Torah of Moses,
the Mushaf of Fatima, and it contains what is permissible and what
is not plus everything people need.

! Al-Kulayni, AI-Kafi, Vol. 1, p. 240. Al-Majlisi, Bihar al-Anwar, Vol. 26,
p. 37. Basa’ir al-Darajat, p. 150.
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Another narration from ‘Anbasah ibn Mis'ab states that by the
“cipher” are meant: the weapons of the Messenger of Allah, the
(divinely revealed) books, and Mushaf Fatima.'

SECOND: Al-Kulayni has quoted a number of our own folks
quoting Ahmed ibn Muhammed from "Omar ibn "Abd al-'Aziz from
Hammad ibn "Othman from Imam al-Sadiq & a tradition wherein
he stated that an angel used to talk to al-Zahra’ ¥<L and entertain
her, so she expressed her concerns about that to the Commander of
the Faithful #2 who said to her & “If you feel any such thing, and
if you hear the sound, tell me,” so I let him know, and the
Commander of the Faithful &2 kept writing everything he heard till
he compiled a whole book of it. Then he said, “There is nothing in it
about what is permissible or prohibitive, but there is in it the
knowledge of what will be.”

Someone discussed this tradition saying, “It is supposed that the
angel went to her to talk to her and to entertain her in order to cheer
her up [following the loss of her most revered father az]; so, how

could she complain about this to the Commander of the Faithful?
This implies that she was not comfortable with it. It is also apparent
that the Imam & did not know about it and that the whole issue
was hearing the angel’s voice rather than seeing him.”

We say that there is no problem with seeing the angel or only
hearing his voice, nor in whether or not the Commander of the
Faithful #& knew about it. This is not the focal point although
proving it is quite easy, but it has nothing to do with proving or
disproving anything about “Mushaf Fatima” nor in her being or not
being the first author in Islam; so, there is no need to inject such a
statement like that.

Y Basa’ir al-Darajat, pp. 154, 156. Al-Majlisi, Bihar al-Anwar, Vol. 26,
pp. 42, 45, and Vol. 47, p 271.

2 Al-Kafi, Vol. 1, p. 240. Al-Majlisi, Bihar al-Anwar, Vol. 26, pp. 42, 45;
Vol. 47, p. 271.
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As regarding her concern, it was not with regard to her talk with the
angel. Rather, it was due to the angel mentioning to her what will be
endured by her offspring. In the book titled A/-Muhtadir, it is stated
that when her Father Jﬁ{«fﬂ passed away, Fatima €& said to the
Commander of the Faithful &L “[ hear someone telling me about
things and events which will happen to my offspring.” He said, “If
you hear it, dictate it to me,” so she kept dictating it to him, and he
kept writing it down. It is narrated that its bulk is three times the size
of the text of the Holy Qur’an without containing anything of the
Qur’an itself.

When he finished it, he named it “Mushaf Fatima” because she was
the one who was addressed by the angels.' The same confused
person, immediately after having stated the above, mentions a
tradition by Abii "Ubaydah containing the statement that “Gabriel
used to visit her in order to console her following the demise of her
father and to remove distress from her, telling her about her father
and his place (in Paradise), informing her of what will happen to her
offspring. He used to write all of that. Such is Fatima’s mushaf.”

Al-Majlisi I [the first, the father] has described this narration as
authentic.’

Someone passed his own judgment on this narration, labeling it as
“weak and should be examined and ascertained” although apparently
Abii "Ubaydah al-Haththa’ (shoemaker), namely Ziyad ibn Abu
Raja’, is a trusted authority. We do not know why someone thought

Y “dwalim al-"Uliam, Vol. 11, p- 583 (Fatima’s Musnad). Al-Muhtadir, p.
132.

2 Al-Kafi, Vol. 1, pp. 240, 241, 457, 458. Al-Majlisi, Bihar al-Anwar, Vol.
22, p. 545. Refer to Ibn Shahr Ashiib, Al-Managqib, Vol. 3, p. 337
(published by the scholarly press at Qum, Iran).

® Rawdat al-Muttagin, Vol. 5, p. 342. Mir’at al-"Uqil, Vol. 3, pp. 59 and
Vol. 5, p. 314.
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that he was al-Mada’ini, although we could not find any narration by
Ibn Ri’ab from this Mada’ini, nor did he narrate from al-Mada’ini
except apparently one single narration. This could be the cause of
narrators being confused (about the last names of these narrators).

If the name of Abii "Ubaydah is mentioned, he must be al-Haththa’
s)3al) especially since Ibn Ri’ab <4y ¢ has quoted more than one
narration by him despite the fact that there was nothing serious
which he could narrate from al-Mada’ini."

What is also noteworthy is that this same individual has made a
comment about this tradition saying, “It is apparently relevant to
knowledge of only what will happen to her progeny, whereas the
other narration talks about what is much more general to the extent
that it discusses the appearance of the atheists in the year 128
A.H./746 A.D. which is what the Imam & read in Fatima’s
Mushaf.”

We say that the whole matter is as follows: The narrative has proved
that Gabriel 2 was speaking to Fatima &% regarding what would
happen to her offspring, and it does not contain anything negating
the existence of other things related to the unknown. It is obvious
that confirming something does not negate other things. Nor does
the narrative contain any evidence denying the existence of other
branches of knowledge or other things in the mushaf. But she wanted
to point out to something which made her &L very concerned and
which she mentioned to Ali #2 because it was relevant to what
would happen to their offspring.

THIRD: There is one hadith by Habab al-Khath'ami (3a) Gl
stating that al-Mansur once wrote Muhammed ibn Khalid requiring
him to ask the people of Medina, including Imam al-Sadiq, peace
with him, a question relevant to zakat. The Imam o answered the
question, so “Abdullah ibn al-Hassan asked him, “Where did you get

! There is no harm in consulting Mu jam Rijal al-Hadith, Vol. 21, pp. 233-
236.
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this knowledge from?” The Imam & said, “I obtained it from the
book of our mother, Fatima &2 !

The individual [who is critiqued throughout this book] commented
about this narrative saying, “This tradition apparently indicates that
Fatima’s book, i.e. “mushaf Fatima,” contains what is permissible
and what is prohibitive.”

We say:
FIRST: This tradition 1s weak.

SECOND: The term “Fatima’s book™ also exists in a narrative by
Fudayl ibn Sakrah who quotes Imam al-Sadiq & and it is not
necessarily “mushaf Fatima” which is the focal point of the research,
let alone emphatically insisting on it, then taking that for granted, for
Fatima might have had other books besides the mushaf:

1. Al-Kulayni, in his book titled A/-Kafi, has quoted Ali citing his
father quoting Ibn Abl 'Omayr quoting Ishaq ibn "Abd al-'Aziz
quoting Zurarah quoting Aba "Abdullah #&k as saying?, “Fatima &)
came once to the Messenger of Allah gy complaining about
something. The Messenger of Allah i gave her the wide tip of a
palm leaf and said to her, ‘Learn what is written on it.” Its contents
stated the following: *Anyone who believes in Allah and in the Last
Day should not harm his neighbor, and anyone who believes in
Allah and in the Last Day should be generous to his guest, and
anyone who believes in Allah and in the Last Day should should say
what is right or remain silent.””?

! Al-Majlisi, Bihdr al-Anwar, Vol. 47, p. 227.

2 Al-Kulayni, 4/-Kafi, Vol. 1, p. 242.

* “Awalim al-"Ulim, Vol. 11 (this volume deals in its entirety with al-
Zahra’ €52 p. 187). Al-Kulayni, Al-Kafi, Vol. 2, p. 667. Consult also Vol.

1, p. 285 of the same reference. Al-Majlisi, Bihar al-Anwar, Vol. 43, p.
51. Al-Wasa'il, Vol. 8, p. 487. Al-Junna al-Wagqiya, p. 508.
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2. In Dala’il al-Imama, Ibn Mas'ud narrated saying, “A man went to
Fatima €2 and said, ‘O daughter of the Messenger of Allah! Has the
Messenger of Allah left anything with you with which you would
provide us as something of a unique interest?” She ordered her
bondmaid [Fidda 4] to bring her something which she had
wrapped. When the bondmaid told her that she could not find it,
Fatima &L said to her, *"Woe unto you! Find it, for it is to me equal
to (my sons) Hassan and Hussain.” The bondmaid searched for it and
found it wrapped. It contained the following: 'One is not counted
among the believers if his neighbor does not feel secure from his
mischief. One who believes in Allah and in the Last Day does not
harm his neighbor. One who believes in Allah and in the Last Day
should either say what is right or remain silent. Allah loves one who
is righteous, clement, above following his desires, and He hates the
sinner, the miser, the argumentative and the one who incessantly
asks people to help him. Modesty is an indication of good belief, and
good belief is rewarded with Paradise. Vulgarity stems from
obscenity, and what is obscene is in the Fire.”””!

This narrative and its precedent indicate that she ¥ was the one
who wrote and authored. In the first narrative, there is evidence to
the contrary because she stated that he gave her the upper wider tip
of the palm leaf with writing already written on it and told her to
memorize it.

3. Al-Saduq relies on Abii Nadrah who quotes Jabir in a narrative
indicating that he visited Fatima € to congratulate her on the
occasion of the birth of al-Hussain #t and found her holding a
white tablet. He asked her about it and she told him that it contained
the names of the Imams from among her offspring, and that nobody

Y Dala’il al-Imama, p. 1. ‘Awalim al-"Ulam, Vol. 11, pp. 188, 620, 621
(the part relevant to al-Zahra’ ¥ in the footnotes of p. 113 there is
reference to the Musnad of Fatima (A). Consult Mustadrak al-Wasa'il,
Vol. 18 and Safinat al-Bihar, Vol. 1, pp. 229, 231. Al-Tabrani, AI-Mu jam
al-Kabir, Vol. 22, p. 413 where there is a slight difference in wording from
the above reference.
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was permitted to touch it except a prophet, a wasi, or a member of
the prophet’s immediate family, but it was permissible to know its
contents from the outside. He looked at it and read it, then he told
others what he had read.'

There is No Contradiction in Traditions about Fatima’s Mushaf

This same individual has claimed that the traditions relevant to
Fatima’s mushaf contradict each other because some of them refer to
its being the dictation of the Messenger of Allah and the writing of
Ali* 2 whereas others state that an angel used to visit her after the
demise of her father fﬁ? to talk to her and that Ali & was the one
who wrote down what went on, hence it was Fatima’s mushaf.3

In response, we would like to state the following:

The meaning of “contradiction” in the narratives is that each
apparently belies the other; one confirms something while the other
denies it, or vice versa. If there are no common grounds among
them, some of them have to be eliminated if there is a reason.

The traditions which refer to “Mushaf Fatima” are not like that.
There are common grounds among them. The book referred to as
“mushaf” may have been called so because it combined tablets

! “Uyiin Akhbar al-Rida, Vol. 1, pp. 40, 44, 46. Al-Ikhtisas, p. 210. Al-Tasi,
Al-Amali, Vol. 1, p. 297. Al-Khisal, Vol. 2, pp. 477-478. Kamal ad-Din,
pp- 305, 313.

2 Refer to Basd'ir al-Darajat, pp. 153, 155, 161. Al-Majlisi, Bihar al-
Anwar, Vol. 46, pp. 41,42, 47, 48, 49, 271.

s Al-Kulayni, 4/-Kafi, Vol. 1, pp. 41, 240, 457, 458. Basa’ir al-Darajat,
pp- 157, 153, 159. Al-Khard’ij wal-Jara’ih, Vol. 2, p. 526. Al-Majlisi,
Bihar al-Anwar, Vol. 26, pp. 41, 240, and Vol. 43, pp. 79-80, and Vol. 22,
pp- 545-546. Refer also to Vol. 47, p. 65. There are numerous references
recorded on the footnotes of Al-Khard’ij wal-Jard’ih. "Awalim al-"Ulim
(in the section dedicated entirely to al-Zahra’ ¢), Vol. 11, pp. 483, 447
citing p. 132 of Al-Muhtadir. Diya’ al-'Alamin (manuscript), Vol. 2, pp.
38-39.
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together some of which were dictated by the Messenger of Allah dﬁ’;
and handwritten by Ali #&, while the other part was dictated by the
angel to Fatima &L and handwritten by Ali &, It was written after
the demise of the Messenger of Allah 35:’5? when that angel used to
visit her and entertain her, and this mushaf also contains the will of
Fatima ¥ ; so, examine such texts.!

To sum up, the purpose may simply be the fact that the Messenger of
Allah Jﬁ}:ﬁ undertook the dictation of some of the contents of the book
in order to prove that it is accepted and endorsed by him &k in
order to confirm the authenticity of what the book contains and its
significance.

As regarding the tradition which states that Gabriel 2 was the one
who entertained Fatima ®L, it does not contradict the tradition
saying that an angel used to talk to her and entertain her, for this
angel may be Gabriel himself’, yet al-Majlisi has described this
tradition as authentic3, so refer to it.

Portraying Contradiction Differently
Someone has indicated another contradiction in the narrations that
refer to “mushaf Fatima” saying, “There are two narrations saying

! Basa’ir al-Darajat, pp. 157-158. Al-Majlisi, Bihar al-Anwar, Vol. 26, p.
43. Al-Kulayni, Al-Kafi, Vol. 1, p. 241.

2 Al-Majlisi, Bihar al-Anwar, Vol. 43, p. 79 and Vol. 26, p. 41. Basa’ir al-
Darajat, p. 153. Al-Kulayni, A/-Kafi, Vol. 1, p. 241. Al-Khara’ij wal
Jara’ih, Vol. 2, p. 526. There are numerous references in its footnotes.
Diya’ al-"Alamin (manuscript), Vol. 2, p. 38.

¥ Refer to Vol. 5, p. 342 of Rawdat al-Muttagin. Mir’at al-"Ugiil, Vol. 3, p.
59. Jald" al-"Uyin, Vol. 1, p. 183.
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that it is in the handwriting of Ali #k and deals with what the angel
told al-Zahra’ &L, but the other narrations do not give such an
indication. These [traditions] refer to what is permissible and what is
prohibitive and to Fatima’s will; so, one of them only has to be
preferred over the other.”

We say that we have already commented on what the man has said
in this regard, and let us add here our comment on his latest
statement, that is, that one of them only has to be accepted in
preference over the other: We say that his statement suggests that
both narrations contradict each other. This cannot be accepted at all.
One of them has to be eliminated while the other accepted according
to the norms of preference. Such argument is not acceptable
because:

FIRST: The existence of two narratives indicating that the
handwriting was that of Ali #& does not mean that the other, which
is silent about this issue, denies it. It simply did not deal with it
because it dealt with other fronts where there was no need to
obligate anyone to mention the name of the one who wrote or who
dictated.

If there are two narrations, both declaring that Ali #2 was the one
who wrote the mushaf, is there even one single narration declaring
that Fatima ¥ was the one who wrote and authored it?! So, why
emphasize that “mushaf Fatima” was in her own handwriting
although this contradicts the conclusion that it was handwritten by
Ali, peace with him?!

SECOND: We do not know how there can be any contradiction
among the narrations some of which have stated that the writer of
the mushaf'is Ali #2 while the others state that what Ali 2l wrote
contained what was permissible and prohibitive, then other
narrations have stated that in this mushaf there is the will of Fatima
#l 1 So, the fact that both latest categories of narrations do not name
Ali ®&k as the writer, should they both be looked on as contradicting
those that say that Ali & was the one who wrote the mushaf?!
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Where is the contradiction?! How can one be the opposite of the
other?!

THIRD: When we reviewed the narrations, we found the one by
Hammad ibn 'Othman saying that “mushaf Fatima” does not contain
anything about what is permissible and what is prohibitive. Then we
reviewed that of al-Hussain ibn Abul "Ala' and found the reference
to people needing such text was not relevant to “mushaf Fatima” but
to the cipher. The outcome of this review is that reference to what is
permissible and what is prohibitive is in neither the cipher nor the
mushaf. Then we reviewed al-Khath'ami’s narration and found it
discussing Fatima’s book, not “mushaf Fatima.” We have already
stated that she 852 had other writings besides the mushaf.

What we have mentioned regarding the difference in the objectives
behind narrating certain particulars is, in some of its aspects,
similar to transmitting the events that took place to al-Zahra’ &L ;
so, we find out that some folks threatened to burn the house...
Another narrator transmits how the firewood was gathered...

A third transmits how a fire torch was brought...

A fourth transmits the burning of the door and the igniting of the
fire...

A fifth transmits breaking the door and entering the house by force...

A sixth transmits how al-Zahra’ &2 was squeezed between the door
and the wall, and how she miscarried...

A seventh transmits how she was slapped on her cheek, or how she
was hit on her hand, or on her forehead, or on her back, or on her
wrist, till the mark looked like a bracelet...

An eight transmits how her rib was broken...

A ninth transmits that *Omar [ibn al-Khattab] hit her...
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A tenth transmits how al-Mughtrah, too, hit her...

An eleventh transmits how Qunfath hit her by order of his master,
"Omar...

A twelfth transmits how Khalid ibn al-Walid hit her..., etc.

None of these transmissions belies the rest. Each transmits a piece of
fact of what took place either because there was a reason for
transmitting it or because this is what became confirmed to the
transmitter as having taken place, or due to a political circumstance,
etc., and there is nothing unusual in all of this.

Yet the differences among the particulars of transmission does not
harm the fact that the incident did, indeed, take place; rather, it
underscores it. If many do not pay attention to small details, then it
is a fact that Fatima ®& was, indeed, hit. And the transmitters
differed regarding who the hitter was with the open possibility that
they all may have taken part in such a horrible and abominable act.
The matters got mixed up during the melee.

Such is the case regarding “mushaf Fatima,” peace of Allah with
her, with one exception: The reason why there is a variety of
transmission of what took place is mostly rendered to political,
sectarian or other inclinations. As regarding Fatima’s mushaf, the
reason is to clarify something relevant to the status of al-Zahra’ &L
or to the significance of the mushaf attributed to her and to its
authenticity, or something like that.

But we could not at all confirm the motives behind “mushaf
Fatima”: Does it contain juristic injunctions? What are the reasons or
justifications for many issues stated in this regard and in other
numerous and diverse issues?

DIGRESSION: Khalid ibn al-Walid and his Father

Here, we divert the attention to narrate to him a page of history with
which not many Muslims are familiar. Many Muslims have heard
the name "Khalid ibn al-Walid" but seldom have they been told who
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he was and who his father was; therefore, we would like to take the
reader back to the early days of Islam in order to introduce him to
Khalid then to hix father, al-Walid ibn al-Mughirah, who is cursed in
the Holy Qur’an.

Khalid ibn al-Walid

His full name is: Khalid ibn al-Walid ibn al-Maghirah of Bani
Makhzim. He is given by "Ahl al-Sunnah wal
Jama'a" the title of "The Sword of Allah." g ALLATL:

His father was one of the wealthiest men whose
wealth was immeasurable and is condemned in the
text of the Holy Qur'an as you will come to know
later in the next excerpt.

Khalid's father thought that he deserved to be prophet more than
Muhammed £42; he used to say, "Should the Qur'an and Prophetic
Mission be revealed unto Muhammed 42 the indigent while 1, the
master of and the greatest among Quraish, be left out?"

On such a doctrine did his son, Khalid, grow up bearing animosity
towards Islam and the Prophet of Islam who ridiculed his father's
dreams and undermined his power base. Khalid, therefore,
participated in each and every war waged against the Messenger of
Allah.

Khalid undoubtedly used to share his father's belief that the latter
was more worthy of Prophetic Mission than Muhammed 242, the
indigent orphan. Since Khalid, like his father, was one of the most
prominent figures in Quraish, if not the very most prominent one, he
felt he should have had the lion's share of the Qur'an and the
Prophetic Mission had they only been his father's lot, and he would
have inherited Prophetic Mission and authority just as prophet
Solomon had inherited David. It is in reference to such belief that
Allah, Glory to Him, says,
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When the truth came to them, they said: This is sorcery, and in it
are we disbelievers. And they said: Why was this Qur'an not
revealed to a man of importance in both towns [Mecca and
Medina]? (Holy Qur'an, 43:30-31)

No wonder, then, to see how he tried all he could to put an end to
Muhammed 242 and his mission. We find him raising a huge army
financed from his wealth during the Battle of Uhud, lying in ambush
to the Prophet in an attempt to finish him. During the year of the
Hudaybiya treaty, which was signed on Thul-Qi da 4, 5 A.H./March
27, 627 A.D. he also tried to assassinate the Prophet 2%, but Allah,
Glory to Him, foiled all his schemes, rendering them a failure, while
supporting His Prophet on all occasions.

When Khalid came to know, as did other prominent members of
Quiraish, that the Messenger of Allah 242 was invincible, seeing how
people were accepting the religion of Allah in large numbers, it was
then that he surrendered to reality while suppressing his sighs. His
acceptance of Islam, therefore, came as late as the eighth year after
the Hijra (630 A.D., though some say it took place one year earlier,
i.e. in 629 A.D.), only four months before the conquest of Mecca
which took place in 8 A.H./630 A.D.

Khalid inaugurated his acceptance of Islam by behaving contrarily to
the orders issued by the Messenger of Allah aizeg not to Kill
anyone. Khalid entered Mecca on the conquest day after having
killed more than thirty men who belonged mostly to Quraish
although the Prophet had clearly instructed them not to kill anyone.

No matter how many excuses some people may find for Khalid by
saying, for example, that he was banned from entering Mecca, and
that they faced him with their weapons, he was not justified in
killing anyone after having been prohibited by the Prophet from
doing so; he could have gone to another gate to enter the city
without a fight as others did, or to send a message to the Prophet
seeking his advice with regard to those who were prohibiting him
from entering. But none of that happened. Rather, Khalid followed
his own opinion, challenging what he had clearly heard from the
Messenger of Allah 242.
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Since we are talking about those who follow their own opinions at
the expense of contradicting the available text, something which
gained many supporters and enthusiasts, or say it acquired a school
of its own from which many great sahaba and legislators graduated,
a school which was later called the school of the caliphs, we cannot
avoid pointing out here to the fact that ijtihad in such sense is
nothing other than disobedience of Allah and His Messenger =42.
We have become accustomed to seeing references made to ijtihad
versus the available texts, so much so that it appears as though it is
perfectly legitimate. In fact, we have to say that Khalid disobeyed
the Prophet's order instead of saying that he followed his own view
in the face of an existing text. This is what the Qur'an teaches us to
do; Allah says, "Adam disobeyed his Lord, so his life became evil to
him...." (Holy Qur'an, 20:121). This is so because Allah had
prohibited him from eating of the forbidden tree. Since Adam did eat
of it, we must not say: "Adam followed his own ijtihad as opposed
to the available text."

Each and every Muslim has to keep himself at his limit rather than
transgress and voice his own view in an issue regarding which an
order permitting or prohibiting it had already been issued by Allah
or His Messenger 242, for that will be obvious apostasy. Allah said
to the angels, "Prostrate to Adam." This is an order. "So they
prostrated” (Holy Qur'an, 20:116); this is a positive response, an act
of submission, an expression of obedience. The exception was Eblis:
He followed his own view, so he said, "I am better than him; why,
then, should | prostrate to him?!" Here we encounter a rebellion, a
mutiny, regardless of who is better than who: Adam or Eblis. This is
why the most Glorified One says, "It does not behoove any believing
man or woman to make any choice in their matter once Allah and
His Apostle have decided it, and whoever disobeys Allah and His
Messenger 4% surely strays off a manifest straying" (Holy Qur'an,
33:36).

It is to this fact that Imam Ja far al-Sadiq ® referred when he said
once to Aba Hanifah, "Do not apply giyas (analogy), for if it is
applied to the Sharia, it will be obliterated, and the first person to
apply giyas was Eblis when he said, | am better than him; You
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created me of fire while creating him of dust' (Holy Qur'an, 7:12 and
38:76)."

His statement that "... If it is applied to the Sharta, it will be
obliterated" is the best expression of the invalidity of giyas. If people
follow their own diverse views in the face of available texts, there
will be no Shart'a at all. "Had the truth followed their own (low)
desires, the heavens and the earth and all those therein would then
have perished" (Holy Qur'an, 23:71).

Having made this brief express the principle of ijtihad, let us see
how Khalid ibn al-Walid disobeyed the order issued by the
Messenger of Allah suiexf~ on another occasion when he was sent by
the Prophet to Bant Juthaymah to invite them to Islam. The Prophet
did not order Khalid to fight anyone. Yet Khalid went there and
afflicted them with treachery even after their declaration of
acceptance of Islam, killing some of them in cold blood, so much so
that Abd al-Rahman ibn "Awf, who was an eye witness to that
incident, said that Khalid had killed them only out of his desire to
seek revenge for both of his uncles whom Bant Juthaymah had
killed®. When the Messenger of Allah £42 heard about that shameful
treachery, he thrice dissociated himself before Allah from what
Khalid ibn al-Walid had done. Then he sent them Ali ibn Abt Talib
Al carrying with him a lot of money to pay their blood money, the
blood spilled by Khalid.

YOn p. 61, Vol. 2, of his Tarikh, al-Ya'qiibi says that Abd al-Rahman said,
"By Allah! It is Khalid who killed these people though they are Muslims."
Khalid responded by saying, "Rather, I have killed them to avenge your
father "Awf ibn Abd "Awf!" Abd al-Rahman then said to him, "No, you
did not avenge my father, but you avenged your uncle al-Faqih ibn al-
Maghirah." See how Khalid did not deny that he killed those people
although they were Muslims but rather admitted that he killed them
seeking revenge for "Awf, Abd al-Rahman's father. Does this, according to
Allah's creed, permit him to massacre a group of people for the murder of
one single man? Is it permissible to Kill several Muslims for the killing of
one kafir?
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No matter how many excuses "Ahl al-Sunnah wal Jama'a™ may find
for Khalid ibn al-Walid, the pages of history are full of the tragedies
which he inflicted and of his violations of the Book of Allah and the
Sunnah of His Messenger aexi-. Suffices the researcher to read his
biography and what he did in the Yamama during the time of Abu
Bakr, how he betrayed Malik ibn Nuwayrah and executed his men in
cold blood although they were Muslims then "married” Malik's wife
and cohabited with her on the same night of her husband's murder,
discarding Islam's Shari'a with regard to the “idda and the Arabs’
principles of valor and manliness.

Even "Omar ibn al-Khattab, despite his reluctance to enforce Islam's
injunctions, exposed him and called him an enemy of Allah,
promising to stone him to death, which he never carried out.

Researchers are obligated to review history with keen eyes from the
stand of constructive criticism which leads them to the truth without
any abstraction or bias. Nor should they be overtaken by sectarian
fanaticism, so they evaluate individuals based on fabricated ahadith
attributed to the Prophet. "Ahl al-Sunnah wal Jama'a," who, in fact,
are Bant Umayyah, wiped out all historical events with one single
tradition which they themselves fabricated in order to thus stop the
researchers short of reaching the truth. How easy it is for one of
them to say, "The Messenger of Allah said to Khalid ibn al-Walid,
"Welcome, O Sword of Allah!™ so this false tradition takes control
of the hearts of innocent Muslims who think well of others and who
do not know what others hide and what schemes the Umayyads plot!
Based on this fabricated tradition, they interpret all facts about
Khalid and find excuses for him. This is called the psychological
effect on people, and it is the acute ailment obstructing one from
reaching the truth, turning the facts upside down.

History is the best witness of deeds through which we evaluate
anyone; we do not hold in high esteem anyone about whom
falsehood is uttered. This, in fact, is exactly what Imam Ali # has
said: "If you want to know the truth, you must know who follows it."
Since we have studied history and come to know what Khalid ibn al-
Walid had done and come to distinguish the truth from falsehood,

141



we cannot call him "The Sword of Allah." We have also the right to
ask on what occasion did the Messenger of Allah & ever called him
the "Sword of Allah"?! Did he call him Allah's sword when he killed
the people of Mecca on the conquest day, having come to know that
he had prohibited him from fighting anyone? Or was it when he sent
him with the army commanded by Zayd ibn al-Harithah and
dispatched to Mu'ta, saying, "If Zayd is killed, then Ja far ibn Abt
Talib (should take the command), and if Ja'far is killed, then
Abdullah ibn Ruwahah [should lead],” without nominating him
except in the fourth position to lead the army, yet after all these three
men were Killed, Khalid fled from the battlefield accompanied by
the remnant of that army...? Or did he give him that title when he
accompanied him to attack Hunayn in twelve thousand warriors?
There, too, he fled, leaving behind him on the battle grounds the
Messenger of Allah s who had no more than twelve men who
stood steadfastly with him?

| personally think that Khalid, in the first place, never knew this title
as long as the Prophet was alive, nor did the Messenger of Allah
aizkype ever call him so. Rather, Abu Bakr was the one who
bestowed this "badge of courage™ on him when he sent him to
silence those who revolted against him and opposed his caliphate, so
he did to them what he did, so much so that "Omar ibn al-Khattab
(because of what Khalid had done) said to Abta Bakr, "Khalid's
sword is quite excessive,"” and he surely knew him best. It was then
that Aba Bakr responded to "Omar by saying, "Khalid is one of the
swords of Allah which He unsheathed against His foes,”" which is a
totally erroneous way of looking at things—hence the title.

In his book Al-Riyad al-Nadira, al-Tabari indicates that Bana
Saleem had reneged, whereupon Aba Bakr sent them Khalid ibn al-
Walid who gathered some of their men inside animal sheds then set
them to fire. [Islam prohibits burning humans or animals or even
green plants.] When "Omar ibn al-Khattab came to know about this
incident, he went to see Aba Bakr and said, "Why do you let a man
employ the same method of torture employed by Allah, the Most
Exalted One, the Great [i.e. burning with fire]?" Aba Bakr answered
him by saying, "By Allah! | shall not shame a sword which Allah
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unsheathed against His foes till He Himself shames it," then he
ordered him to leave, whereupon he instantly went out to see
Musaylamah the Liar. This is how "Ahl al-Sunnah wal Jama'a"
came to call Khalid "The Sword of Allah" even though he had
disobeyed the order of the Messenger of Allah wusys and burnt
people with fire, thus totally discarding the Sunnah.

In his Sahih, al-Bukhari indicates that the Messenger of Allah Azsyb
had said, "Nobody employs the fire for torture except Allah," and
also, "None torments with the fire except the fire's God." And we
have already indicated how Abt Bakr used to say before his death,
"I wish I never burnt al-Salami!"

We say: We wish there had been someone to ask "Omar ibn al-
Khattab, "Since you already knew that none torments with the fire
except Allah, why did you swear after the death of the Prophet to
burn the house of Fatima al-Zahra’ and everyone inside it if they
refused to swear the oath of allegiance [to Abtu Bakr]? Had Ali 22
not surrendered and ordered everyone to go out to swear it, you
would certainly have carried out your threat.”

Sometimes | doubt whether "Omar opposed Aba Bakr and whether
the latter did not heed his opposition, for this would be quite
unusual. We have already seen how Abu Bakr did not stand in the
face of "Omar, nor did he maintain his stand in the face of his
opposition. More than once did he say to him, "I had already told
you that you are stronger than me in handling this matter, but you
subdued me." On another occasion, when he complained to him
about those whose hearts could be won towards Islam and what
"Omar did to the covenant which he had written for them, how he
spat on it and tore it to pieces [a reference to the Fadak property
deed], he was asked, "Are you the caliph or is it "Omar?" He
answered, "He, Allah willing, is." For this reason, | say that the one
who opposed Khalid's ugly deeds may have been none other than Ali
ibn Abu Talib &2k, but the early historians and narrators used to
quite often avoid mentioning his name, so they substituted it with
that of "Omar as testified by several narrations traced back to
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"Zainab's father" or to "a man,” meaning Ali & but not openly
revealing his name.

Actually, this is not a mere probability, or we may accept what is
stated by some historians who write saying that "Omar ibn al-
Khattab used to hate Khalid and could not stand looking at him in
the face because he was jealous of him: Khalid had won people's
hearts because of his victories. It is also said that Khalid had
wrestled with “"Omar during the days of jahiliyya, winning the match
and breaking "Omar's leg.

What is important is that once he became caliph, "Omar deposed
Khalid but did not carry out his threat of stoning him. The result:
Khalid and "Omar ibn al-Khattab vied with one another in their
toughness and arrogance; each one of them was stone-hearted, and
each deliberately violated the Prophet's Sunnah and disobeyed the
Prophet during his life and after his death. Moreover, both hated the
Prophet's wasi and tried very hard to distance him from public life.
Khalid plotted with both "Omar and Aba Bakr to assassinate Ali 2l
shortly after the death of the Prophet (as the reader will come to
know later), but Allah, Glorified and Exalted is He, saved him from
their mischief so that he might carry out something which He had
decreed.

The following text is excerpted from the Translator's book Allah:

The Concept of God in Islam (Volume Two) (Bloomington, Indiana,
U.S.A., Authorhouse, 2013):
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Story of al-Walid ibn al-Mughirah

Al-Walid ibn al-Mughirah, father of Khalid ibn al-Walid, was a man
of experience and cunning, a senior among Arab seniors of his time,
a man of great wealth according to the testimony of the Holy Qur’an
as we read in Strat al-Muddaththir (Chapter 74 of the Holy Qur’an).
All the clans of Quraish used to collectively share the expense of the
covering sheet of the Ka'ba one year, and in the next year, al-Walid
would pay the entire expense all by himself. In Mecca alone, he had
ten sons and ten slaves, and each one of his slaves used to trade in a
merchandise valued at one thousand dinars, each dinar weiging one
gintar, talent, of gold (equivalent to four thousand dinars). He used
to always ridicule Prophet Muhammed £42. The Prophet 24 used
quite often to recite the Holy Qur’an (and sometimes he Would ask
others to recite it in his presence). The Quraishis assembled at the
house of al-Walid ibn al-Mughirah and said to him, “O Abd al-
Shams! What is this that Muhammed is saying? Is it poetry, sorcery,
or oratory?!" “Let me hear it myself,” said he, going close to where
Muhammed was as he recited the Qur’an. “O Muhammed!" Said al-
Walid, “Recite to me some of your poetry." The Prophet 242 said, “It
is not poetry; it is the speech of Allah with which He blessed His
angels and prophets." “Recite some of it for me," said al-Walid. The
Messenger of Allah £42 recited these verses of Surat Ha-Meem
(Chapter 32 of the Holy Qur’an):
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In the Name of Allah, the most Beneficent, the most Merciful.

Aleef Lam Meem. (This is) the Revelation of the Book in which there
is no doubt, from the Lord of the worlds. Or do they say, "He has
forged it”?' Nay, it is the truth from the Lord of the Worlds so that
you may admonish (thereby) people to whom no warner has come
before you in order that they may receive guidance. It is 4/lah Who
has created the heavens and the earth, and all between them, in six
days, and He is firmly established on the throne (of authority): You
have none, besides Him, to protect or intercede (for you): will you
then not receive admonishment? He regulates (all) affairs from the
heavens to the earth: In the end (all affairs) will go up to Him, on a
Day the span whereof will be (as) a thousand years of your
reckoning. Such is He, the One Who knows all things, the hidden
and the open, the One Exalted (in power), the Merciful One; He
Who has made everything which He has created excellently. He
began the creation of man with (nothing more than) clay, and made
his progeny from a quintessence of the nature of a despised fluid: He
then fashioned him in due proportion and breathed into him of His
spirit. And He gave you (the faculties of) hearing and sight and
feeling (and understanding): Small thanks do you grant! And they
say, "What?! When we lie, hidden and lost, (buried) in the ground,
shall we indeed be in a renewed creation?!” Nay, they deny the
meeting with their Lord! Say, "The angel of death, (the one who is)
in charge of you, will (duly) take your souls (away at the time of
death); then you shall be brought back to your Lord.” If only you
could see when the guilty ones bend their heads down before their
Lord (saying,) "Our Lord! We have seen and we have heard: Now,
then, do send us back (to the world): We will do righteous deeds, for
we do indeed believe (now).” If We had so willed, We could
certainly have brought every soul its true guidance: But the word
from Me will come true: "I will fill Hell with jinns and men all
together.” (Qur’an, 32:1-13)

When the Prophet 242 finished reciting the last verse quoted above,
al-Walid shuddered and his hair stood up. He went home without
giving Quraish an answer.
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Quraish, therefore, went to Aba Jahl and said, “O Abu al-Hakam!
Abd al-Shams is inclined towards Muhammed's creed; have you
seen how he did not come to us with a follow-up?" Aba Jahl went to
him and said, “O uncle! You have caused our heads to stoop down in
humiliation and have exposed us and made our enemies happy on
our account by you inclining towards Muhammed's creed.”
al-Walid said, “I have not inclined to his creed, but | heard
something he said which is quite weighty, a speech because of which
the skins shudder.” “Is it an address that he delivered?" asked Abt
Jahl. al-Walid said, “No, it is not, for an address is a continuous
speech, and this is prose some parts of which are not similar to
others." “Is it poetry?" asked Abu Jahl. “No," al-Walid answered,
“for | have heard all types of the Arabs' poetry; it is not poetry."
“Then what is it? asked Aba Jahl. “Let me think about it," answered
al-Walid. On the next day, he was asked again, “O Abd al-Shams!
What do you say about our query?" He said, “Tell people that it is
sorcery, for this will affect people's hearts better.” It is then that the
Almighty revealed the following verses to express His Wrath at what
al-Walid had attributed to Him and to His Prophet:
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Leave Me and him whom | created alone and gave vast riches, and sons
dwelling in his presence, and | adjusted affairs for him adjustably, yet he
desires that | should add more! By no means! Surely he opposes Our
Signs. | will make a distressing punishment overtake him. Surely he
reflected and guessed, but may he be cursed how he guessed! Again, may
he be cursed how he guessed! Then he looked, then he frowned and
scowled, then he turned back and was big with pride, then he said: This is
naught but sorcery narrated (from others); this is haught but the word of a
mortal. | will cast him into hell. and what will make you realize what hell
is? It leaves naught, nor does it spare aught. It scorches the mortal. Over it
are nineteen (keepers). (Qur’an, 74:11-30).
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PART III

WHAT AL-MUFID =5 SAYS

Someone has been trying to cast doubts about everything which took
place to al-Zahra’ &L, with the exception of setting her house to fire
and... the confiscation of Fadak. The reader will read about Fadak
later in this book. He even tries to underestimate the effect of the
threats, labeling them as “mock threats,” claiming that “Those who
were brought by the second caliph to assault al-Zahra’ ¥ had
hearts filled with love for her; so, how can we imagine that they
would assault her?”

He adds saying, “People respected and venerated her, so it would not
be easy to believe that they would do anything against her.” He
means that the threats would become “mock threats.” Then he adds
saying, “The head of the assailants had made an exception with
regard to al-Zahra’ €52 taking her out of the circle of the threat.” He
interpreted “So what?”” in the answer of one who said to him, “But
Fatima is inside it!” saying, “What he meant by "So What?’ is: We
have no business with Fatima; we have come to arrest Ali.”” He
provides “proofs” for all of this which we have enumerated in the
previous Part and which we will mention in this Part and in the one
to follow.

What we would like to deliberate in this part is what the man
considered as supportive of his view and is derived from the
statements of some prominent personalities of the sect and the
pioneers of knowledge. He cited as proofs statements by three such
personalities; they are:

1. Imam Shaikh al-Mufid, may Allah sanctify his soul,

2. Ayatollah Shaikh Muhammed Hussain Kashifal-Ghita’, may
Allah have mercy on him,

3. Ayatollah Sayyid *Abd al-Hussain Sharifud-Din, may Allah make
his resting place good.
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Let us first cite what al-Mufid (may Allah sanctify him) has stated,
then we will explain how it does not benefit the man in his attempt
to prove what he aspires to prove due to the following:

Relying on what Scholars Say

We have indicated how this man cites as “proofs” for casting doubt
about what actually took place to al-Zahra’ ¥&L of trials and
tribulations from statements some of which are attributed to major
scholars such as al-Mufid, Kashifal-Ghita’ and Shartfud-Din. But
before we enter into a discussion of the accuracy of what is
attributed to them, we would like to remind you of a very serious
issue relevant to seeking testimony from the statements of scholars
in general; so let me say the following:

Someone may seek an excuse for himself as he quite often violates
religious matters by describing how the pioneers of knowledge are,
how this scholar or that says such and such, and so on... He may not
confine his excuse to issues relevant to figh but goes on to the tenets
of the faith, to history, to Tafsir, etc. He may sometimes need, before
publicly stating his conviction, to pave the way for the latter with
norms of introductions by distancing them from being taken with
derision and amazement. So he “smuggles” his view through some
of those who are close to him, then he announces on successive
occasions that he is still studying the subject, hinting at the same
time at opportunities to produce the anticipated view in one way or
another. When he finds no Fagih to agree with him, he resorts to
obligatory precaution by saying the opposite of what he had said
before, hinting or pointing at his future agreement with the fatwa.
Saying that it is precautionary to prohibit the shaving of the beard,
for example, is regarded as a step on the path to making it
permissible, and it is acceptable to use it as evidence...!

Then you may find him saying that so-and-so scholars and renown
Faqih are the first to thus advise. But if you consult their books and
encyclopedia of figh, you will find the case being not so at all.
Rather, many other Fagihs had already stated the same.

For example, you may be told on many occasions that the great
religious authority Sayyid Muhsin al-Hakim, may Allah have mercy
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on his soul, is the one to issue a fatwa that a Follower of the Book
(i.e. Christian or Jewish) is tahir (clean), thus contradicting the
consensus. The objective of this statement is to justify the
contradiction of consensus by those concerned about such
justifications. The fact is that Ibn Abii "Aqal, Ibn al-Junayd and
Shaikh al-Mufid may have attributed the same statement to Shaikh
al-Tusi. All these men are major Faqihs of the Imamite Shi'as who
have all issued fatawa prior to Sayyid al-Hakim, may Allah have
mercy on him, that the People of the Book are tahir.

Another example, which we would like to cite here, is that when this
individual is asked about the reason why he justifies gambling, he
immediately seeks to justify it by saying that Imam al-Khomeini (ra)
contradicted the consensus when he regarded playing chess as
permissible, and that chess is gambling...!

But the Sayyid Imam did not declare chess, which is a gambling
game, as permissible; rather, he, may Allah have mercy on him, said,
“Chess, if it is outside the gambling tools, may be played.” This
issue is conditional. Satisfying the condition does not mean
satisfying both of its ends.

Yet it is quite obvious that issuing a verdict by saying something is
permissible if it satisfies a condition does not mean that it
contradicts those who issue a verdict without tying it to a condition.

When someone hoards a heap of verdicts which are quite unusual to
a noticeable extent, we find him justifying all of that by claiming
that so-and-so from among the scholars has issued such a verdict and
that the other scholar said such-and-such about it, and so on...!

But we do not know why such an individual can be right with regard
to specific issues wherein he became the exception to the rule and
regarding which he agreed with other scholars, yet some make errors
in their verdicts and this famous individual goes along with their
error in other verdicts the judgment in which is contrary to his own,
let alone their error in what they became the exception to the known
rule and were not endorsed by the same individual! Yet the
collection of many odd verdicts issued by one person may lead to
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this person getting out of the circle of the sect’s figh, the sect to
which he belongs. One Fagih may be endorsed in some of his odd
verdicts which are very few in number and which are harmless and
do not get him out of the mainstream of the sect to which he
belongs.

Such is this introduction, and now let us enter the subject on which
we must focus and say:

Consensus Regarding Oppression

There are some people who say that there is a consensus of some
sort that al-Zahra® & was oppressed, beaten and even caused to
miscarry, but someone cast doubt about such a consensus and was
not convinced by the summary provided by al-Shafi derived from
the text of the sect’s Shaikh (mentor), namely al-Tusi, that there is
no argument among the ShT'as that Fatima ¥ was subjected to
beating and miscarriage. Nor was he convinced by many narratives
which appear in the works of those who follow the path of Ahl al-
Bayt &L in addition of many details in non-Sht a references as well.
The narratives provided by the Shi'as who quote the Infallible ones,
as well as others, regarding her being oppressed are numerous and
diversified, so one can say that they are consecutively reported.

We would like here to quote what Shaikh al-Tusi and ‘alladma
Kashifal-Ghita’ have said in this regard, then we will follow it by
discussing what this individual has said about it; so, let us say the
following:

1. The sect’s Shaikh, Imam Muhammed ibn al-Hassan al-Ttsi, who
died in 460 A.H., and who was a student of Shaikh al-Mufid and of
al-Sharif al-Radi, said: “... And what he was criticized for is their
beating Fatima ¥ who is reported as having been beaten with
whips. What is famous and what is the consensus among the Shi as
is that "Omar (ibn al-Khattab) hit her on her stomach till she
miscarried, and the child whom she miscarried was named Muhsin.
Such a narrative is quite famous among them. Add to this their
desire to set her house to fire when people sought refuge with her
and refused to swear the oath of allegiance to him (to Abi Bakr).

151



Nobody denies this narrative because we have explained the
narrative as reported by the Sunnis through al-Balathiri and others.
Shi'as provide more details, and they do not differ in this regard.””’

2. Here is a statement by ‘allama Shaikh Muhammed Hussain
Kashifal-Ghita’:

Numerous accounts in the books of the Shi'as, since the
inception of Islam, from the first century, such as the book
by Sulaym ibn Qays al-Hilali al-Kufi and of those who
succeeded him till the eleventh century and beyond, actually
till our time, state so. It is recorded in all Sh1'a books which
dealt with what the Imams and their father, the great aya, and
their truthful mother, peace of Allah be on all of them, had to
go through. Those who documented their biographies and
wrote about them have all agreed with one another, or their
researches agreed with each other, regarding the trials and
tribulations that divinely purified part of the Prophet 24 had
to undergo after the demise of her father, the Chosen One
42, how the oppressors slapped her on her face, hit her
cheek till her eyes became red and her ear-ring scattered on
the ground in bits and pieces, and how she was squeezed
with the door till her rib was broken and she miscarried till in
the end she died and her wrist carried a black mark like a
bracelet. Poets who follow Ahl al-Bayt, peace of Allah be on
them, dealt with this issue and with these shameful acts,
using them as the material for their poems and eulogies,
taking these details as agreed on. Among them are: al-
Kumait, Sayyid al-Himyari, Du'bal al-Khuza'i, al-Numayri,
al-Salimi, Deek al-Jinn and those who came after them as
well as those who preceded them till this century...”

Y Al-Shafi, Talkhis, Vol. 3, p. 156.

2 Jannat al-Ma’wa, pp. 78-81.
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3. Al-Magqdisi has said, “... then Muhsin was born, and he is the one,
the Shi'as claim, whom she miscarried because of "Omar beating
her.”!

4. The Mu'tazilite Shafi'i scholar has attributed the incident of her
being beaten, and which caused her to miscarry, to the Shi'as and
that only the Shi'as make such a claim.?

5. 'Allama al-Muzaffar says, “Suffices the truth of the intention of
the deliberate burning the mass of its narration by their scholars;
nay, the narration of even one of them of it, especially since the
Shi'as report it consecutively.”

Al-Maqdisi and the Mu'tazilite Shafi'i scholars, then, attribute the
oppression (suffered by Fatima ®L) to a sect from among the
Shi'as, not to their masses, or to those famous from among the
followers of this sect. This points to the consensus to which al-Ttsi
and Kashifal-Ghita’, may Allah have mercy on them, point out.

Having stated all the above, I would like to say that someone tried to
cast doubt about the said consensus based on three issues:

FIRST: That Shaikh al-Mufid does not endorse it. Rather, he says in
his book titled Al-Irshad what contradicts this consensus.

SECOND: That Shaikh Muhammed Hussain Kashifal-Ghita’ did
not endorse its gist.

THIRD: That Sayyid Sharifud-Din also did not uphold its meaning.

Y Al-Bid’ wal-Tarikh, Vol. 5, p. 20.
2 Ibn Abul-Hadid, Sharh Nahjul-Balagha, Vol. 2, p. 60.

® Dala’il al-Sidg, Vol. 3, section 1.

153



On the following pages of this Part, and in the one that follows it, we
will quote their statements and discuss them with the intention to be
brief and restrictive; so, let us say the following:

What Shaikh al-Mufid Intended to Say in His Book Titled
Al-Irshad

Someone says that Shaikh al-Mufid, may Allah sanctify his resting
place, has said the following: “There are among the Shi as those
who say that Fatima, peace and blessings of Allah be on her,
miscarried a boy after the demise of the Prophet £42 whom the
Messenger of Allah 24 named, when he was in his mother’s womb,
as "Muhsin.” So, according to this sect, the children of the
Commander of the Faithful #& are twenty-eight in number, and
Allah knows best.”!

Sayyid al-Amin has cited this statement by Shaikh al-Mufid in his
book titled 4 yan AI-Shi"ah, and so did al-Majlisi in his book titled
Bihar al-Anwar as well as others.

If Shaikh al-Ttsi was transmitting the consensus of the Shi as that
‘Omar hit Fatima’s stomach till she miscarried Muhsin, and the
narrative is famous among themz, Shaikh al-Mufid, then, contradicts
al-Tusi, his contemporary and professor, and his statement gives the
impression that he basically does not adopt the notion of such a
miscarriage.

The answer to the above is as follows:

FIRST: The said statement does not indicate that al-Mufid
contradicted al-Tisi in this regard because the word “Shi'a” used to
be applied during al-Mufid’s time to many sects such as the Zaidis,
Isma'1ilites, Imamites and others, actually even the Mu'tazilites who
used to rule Baghdad and who permitted the commemoration of

Y Al-Mufid, Al-Irshad, Vol. 1, p. 355 (edition published by the al al-Bayt
for the revival of the legacy of Beirut, Lebanon, in 1416 A.H./1995 A.D.).

2 Al-Shafi, Talkhis, Vol. 3, p. 156.
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‘Ashiira’ in the well known way since then. The opponents of the
Sht"as used to call the latter “Rafidis.”

Al-Nawbakhti, in his book titled Firag al-Shi'a, al-Ash’ari in his
book titled Al-Magalat wal Firaq, and Shaikh al-Mufid himself in
Al-Fusal al-Mukhtara, have all discussed this issue; so, whoever
wishes to see the details should refer to them and to other books
dealing with schisms and sects. The honorable ‘allama al-
Mazandarani al-Khawajoo’i has rebutted those who claimed that the
word “Shi'a” was applied particularly to those who believed in Ali’s
Imamate even if he does not believe in other Imams saying, “This is
strange and is indicative of the limited knowledge of one’s research.
There is an indication in many narratives that the Zaidis, Wagqfis and
their likes were also called Shi'as.”

Imam al-Sadiq, peace with him, is quoted as having said, “"Omar ibn
Yazid talked about the Shias in detail,” adding, “"There will be
among the Shi as after us those who are worse than the Nasibis.” I
said, "May I be your sacrifice! Don’t they claim that they love you
and c;issociate themselves from your enemy?’ He said, ‘Yes...,
etc.””

Al-Mufid here does not want to attribute the narrative of al-Muhsin’s
miscarriage to all the Shi'as in the general sense but rather to the
Imamites in particular. He, may Allah have mercy on him, may have
chosen the term “sect” after that to identify a sect from among the
Sht"as that narrates the same, not all the sects labelled as “Sh1 as.”

What is noteworthy is that he, may Allah have mercy on him, did
not say, “Some Shi'as narrate a tradition...,” but he rather said,
“Among the Shi as are those who state that Fatima, peace of Allah
be on her, miscarried after the demise of the Prophet £4%..., etc.” He,
may Allah be merciful to him, did not point out to one hadith or
more, nor did he point out to the size of the sect that says so from

L Ibid.

2 Ibid.
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among the Shi'as in as far as their number is concerned. Rather, he
pointed out to the fact that it is accurate to call them a “sect” when
he said, “According to what this sect says..., etc.”

Shaikh al-Tasi, may Allah have mercy on him, is called the sect’s
Mentor, meaning the sect of the Imamites, not of all the Sht"as.

SECOND: The time during which al-Mufid, may Allah have mercy
on him, lived was very precarious and one of the harshest of all
centuries in the history of the Shi‘as of Ahl al-Bayt 25L. Dissensions
broke out anew every year on the anniversary of Al-Ghadir and
particularly on the occasion of ‘Ashtira’ when the Shi'as
commemorated events which their opponents, from among the
fanatical Hanbalites of Baghdad, could not tolerate. Those
opponents, therefore, used to assault them and many calamities and
catastrophes as well as massacres resulted as we explained in the
first part of our book titled Sira’ al-Hurriyya fa "Asr al-Mufid. In
some years, they set fire to the homes of the Shi'as in the Karkh
area, killing eighteen thousand or, according to Ibn Khaldan, twenty
thousand children, youths and women.

He, may Allah have mercy on him, wanted to deal with the issues
wisely and be precise. He aspired to write his book titled A/-Irshad,
which he wrote near the close of his life, as a book containing, in
addition to precision and scholarly honesty, historical accounts
accepted by everyone, so that everyone would benefit from it. He
did not want it to be anything but defining an event by its details,
away from sectarianism. He even transcends the sectarian limitations
and fanaticism in order to make it a book for all people.

It is for this reason that he did not mention in it noteworthy
provocative and sensitive issues. He even did not include anything
about the details of the incident of the sagifa or anything relevant to
swearing the oath of allegiance to Abu Bakr!. It seems that he did
not include the said incident in the realm of his balanced policies

Y Al-Mufid, Al-Irshad, Vol. 1, p. 189 (published by the al al-Bayt 2L
Foundation)
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which contemplated on the circumstances and environments and
dealt with them realistically, with responsibility and awareness.

As regarding Shaikh al-Tasi, he had a book to defend specifically
Imamite Shi'as because A/-Shafi contains the rebuttal by Sayyid al-
Murtada to what the Mu'tazilite judge "Abd al-Jabbar had stated, so
al-Tasi, may Allah have mercy on him, summarized it. Al-Tasi,
then, like Sayyid al-Murtada, had written a book as an Imamite
defending his sect, proving its validity. He wanted to get to the
defining line that separated him from others. But Shaikh al-Mufid
wanted his book, 4/-Irshad, to transcend such lines to be a book of
chronicles for everyone who could take a look at it and benefit from
it without feeling any embarrassment or being charged.

If the Imamites are the only ones with such consensus, rather than all
others from among Sht"a sects, such as the Isma'1lites, Zaidis, etc., it
is not then right that al-Mufid should attribute it to non-Imamite
sects which have no consensus in its regard.

It is noteworthy that al-Mufid, may Allah have mercy on him,
avoided stirring fanaticism on one hand, and on the other he tried to
point out to a very sensitive issue in a very indirect and clever way,
proving the existence of a stillborn whom the Prophet £4% named
“Muhsin,” leaving to the reader the task to research the fate of that
boy...

THIRD: The claim that al-Mufid contradicts al-Tsi in this regard
will be dealt with when we answer the following question and prove
that he did not contradict him at all but agreed with him; so, there is
no need to rush it now.

FOURTH: Shaikh al-Tisi was a student of al-Mufid, and al-Mufid,
may Allah have mercy on him, was the Number One man among the
Shi'as then; so, it is not conceivable that al-Tisi should claim that
there was a consensus among the Shias in such emphasis,
decisiveness and clarity then contradict his professor and the greatest
man among the Shias! At least, he was supposed to tell us that his
professor contradicted such consensus, or that his professor denied
the existence of such a consensus!
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Could al-Tusi have decided a consensus which his professor openly
denied and rejected then say that only some Shi'as make such a
claim?! Or was al-Tiisi not familiar with his professor’s view?! Or
did he arbitrarily claim such a consensus without verifying it first?!
Any of these hypotheses cannot be accepted. This emphasizes al-
Mufid’s objective in what he stated in Al-Irshad to be just what we
have indicated above, and he did not at all intend it to contradict or
reject the consensus which al-Tisi discusses.

Al-Mufid Did Not Mention What al-Tusi Mentioned

Someone says, “If Shaikh al-Tisi transmits the consensus of the
Shi'as regarding the beating and the miscarriage
suffered by al-Zahra> &2, then Shaikh al-Mufid is the
man who was adamant in his rebuttal of those who
disagreed with him in his sect contemporary to
al-Tasi, and he did not mention anything in his
books, other than in A/-Ikhtisas, where there is doubt
cast about its attribution to him, about the issue of
breaking her rib or anything else said in this regard at
all.”

Then he adds saying, “I have traced the references cited in his (al-
Mufid’s) books and which discuss al-Zahra’ &2 and could not find
any tradition regarding breaking the rib, the miscarriage, or things
like that..., and I do not know if my investigation is precise
(enough).”

In respond to this statement, we would like, first and foremost, to
record the following observation:

This same individual insists on making a reference to the breaking of
the rib although he rebuts what al-Tsi said by citing al-Mufid’s first
statement proving that he undertook the task of denying everything
which al-Tusi stated regarding beating al-Zahra> ®L and her
miscarrying Muhsin. Al-Tisi did not discuss breaking the rib when
he decided the said consensus and his report that many traditions
support each other in its regard; so, what is the justification of
cramming the issue of breaking the rib in this regard?!
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Having stated such an observation, we would like to say that Shaikh
al-Mufid did, indeed, discuss the oppression suffered by al-Zahra’
#L and much of what she had to undergo in his books.

In the field of discussing what the same individual said about this
issue, [ would like to state the following:

FIRST: I could not understand what is meant by the issues referred
to by this speaker with the use of the phrase “things like that” which
he adds to the issue of breaking her rib. Does he mean beating her
®L or her miscarriage, or burning her house till the fire consumed
the door’s wood?!

SECOND: Since al-Mufid did not mention any of these things in his
books, if we say that this is true at all, it does not mean that he
denied that it took place. Remaining silent and not mentioning
something does not prove basically denying it. Rather, we have said
that the report of al-Tusi, student of al-Mufid, regarding the
consensus, and his taking it for granted, proves that his professor
was on the top of the list of those who advocated it and were
enthusiastic about it. It cannot be true that Shaikh al-Tisi should
thus mention this issue in such an emphasis, with firmness, and with
complete clarity, if one of his professors, whom nobody, those who
agree or disagree with him, doubts his in-depth knowledge of these
issues, contradicts others in this issue and denies that there was a
fundamental consensus.

But if this professor, namely al-Mufid, says that very few made such
a claim, the issue, i.e. the claim of consensus, becomes a lot more
complicated because al-Tiisi’s claim regarding the consensus
becomes an open proof of lying and false attribution to the
dignitaries of the sect and its symbols, and al-Tusi is much, much
greater than anyone can level such a charge against him.

THIRD: When al-Mufid wants to address the Shi'as and write a
book about this sect, he never hesitates to openly declare the details
of what the truthful Lady, al-Zahra’ &, had to undergo. He narrates
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in his book titled Al-Ikhtisas from *Abdullah ibn Sinan who cites
Imam al-Sadiq & saying the following:

Abt Bakr wrote a title of her ownership of Fadak, so she
went out and the title was in her hand. ‘Omar [ibn al-
Khattab] met her. He said to her, “What is this piece of
paper which you are holding, O Daughter of
Muhammed?” She said, “A title written for me by Abii
Bakr whereby he restored my ownership of Fadak.” He
said, “Give it to me.” She refused to give it to him, so he
kicked her with his foot, and she was big with Muhsin,
causing her to miscarry. Then he slapped her. It is as
though I can see an earring in her ear being broken. Then
he took the title and tore it to pieces. She left, and she
remained sick for seventy-five days because of "Omar thus
beating her, following which incident she died.'

What Fadak Story?

Most readers, non-Sht'ites of course, know very little or nothing at
all about Fadak, so it is appropriate here to introduce them to Fadak
and to narrate its story to them:

FATIMA ¢L AFTER THE PROPHET’S DEMISE

The Prophet of Islam Ao left us only one single offspring: his
daughter Fatima &L, the personification of human perfection. He

4T taught Fatima M_}; divine knowledge and endowed her with
special intellectual brilliance, so much so that she realized the true
meaning of faith, piety, and the reality of Islam. But Fatima &L also
was a witness to sorrow and a life of anguish from the very
beginning of her life. She constantly saw how her revered father was
mistreated by the unbelievers and later how she herself fell a victim
to the same abuse, only this time by some Muslims.

This book cannot be complete without shedding more light on her
life and on the way some Muslims mistreated her, so much so that

L Al-Mufid, Al-Ikhtisas, p. 185. Al-Majlisi, Bihar al-Anwar, Vol. 29, p.
192.
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nobody knows for sure where her grave is. When you read her
biography, you will glorify the Almighty and get to know Him better
by seeing how He bestowed on this great lady what He did not
bestow on any other woman in the history of mankind. To know
Allah, is to know His creation, and one of the very best of His
creation is this great lady; so, let us review some pages of Islamic
history and see how some Muslims, even during the first Islamic
century, had a shallow idea of their creed and how their conviction
did not settle deeply in their hearts as their actions clearly
demonstrate to those who have eyes.
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Ibn al-Jawzi, namely Abul-Faraj Abdur-Rahman ibn Abul-Hassan
Ali ibn Muhammed al-Qarashi (or Quraishi, of Quraish tribe) al-
Taymi al-Bakri, was a Hanbali fagih who knew the Holy Qur'an by
heart, an orator, historian and a man of letters. He was born in
Baghdad in 510 A.H./1116-7 A.D. and died there on the 12™ of the
month of Ramadan of 592 A.H. which coincided with August 16,
1196 A.D. according to the Gregorian Christian calendar or the 9" of
the same month and year according to the Julian calendar. May the
Almighty shower him with His spacious mercy and admit him into
His spacious Paradise, Allahomma Ameen. He quotes Imam Ali &=k
saying that when the Messenger of Allah #£2 died, Fatima #< went
to his gravesite, took a handful of its dust, put it on her eyes, wept
and composed these verses of poetry:
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My soul is confined with every sigh,
How [ wish it departed as sighs depart.
No good is there in life after you so 1
For fear my life will prolong do I cry.

FADAK

In 628 A.D., the Prophet of Islam found himself fighting the Jewish
tribes in Medina who had violated the terms of a pact which they
had signed with the Prophet. Those Jews were not originally
residents of Medina but had migrated to it from Yemen and
Palestine in order to be the first to testify to the truth of the new
Arabian Prophet, but they ended up fighting him. In that year, the
Prophet expelled Banti Nadir and Bant Qinaqa’ from Medina and
dispatched Ali ibn Abi Talib 222 on an expedition to a Jewish tribe
living in Fadak, one of the oases of Khaybar. It was inhabited by
Arab Jews (tribes that spoke Arabic and were following the Jewish
faith) who pioneered the cultivation of the Fadak oasis and made
their living growing date palm trees, as well as through commerce
and craftsmanship, accumulating considerable wealth. This oasis
was divided into three regions: al-Natat, al-Shiqq (<), and al-Katiba
4.l probably separated by natural diversions such as the desert,
lava drifts, and swamps. Each of these regions contained several
fortresses or redoubts containing homes, storehouses and stables.
Each fortress was occupied by a clan and surrounded by cultivated
fields and palm-groves. In order to improve their defensive
capabilities, the fortresses were raised up on hills or basalt rocks.

Without any battle, they agreed to the same terms as the people of
Khaybar had.

The income from Khaybar was for all Muslims in general, whereas
the income from Fadak was exclusively for the Prophet because it
was taken without any use of force. Jalaluddin al-Sayyiti states in
Ad-Durr al-Manthir on the authority of Bazar, Abii Ya‘li and Ibn
Abt Hatim who have learned the tradition from Abi Sa'eced al-
Khudri that when the verse: Wa ati thal-Qurba Hagqahu "And give
thy kinsfolk their dues” (Qur’an, Chap. 17, V. 26) was revealed, the
Prophet gave the property of Fadak as a gift to Fatima. Also, Ibn
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Abbas has narrated that when the verse "And give thy kinsfolk their
dues” was revealed, the Prophet assigned the Fadak property to
Fatima.

The Prophet 242 taught Fatima &2 divine knowledge and endowed
her with special intellectual brilliance, so much so that she realized
the true meaning of faith, piety, and the reality of Islam. But Fatima
#l also was a witness to sorrow and a life of anguish from the very
beginning of her life. She constantly saw how her revered father was
mistreated by the unbelievers and later how she herself fell a victim
to the same abuse, only this time by some Muslims.

Khutba of Fatima al-Zahra' &L Demanding Fadak
ol Lgiluaa die P Ll daiua (- ana il cudy 50 £ a 31 dakild Audad
s P ) 0 g e

Aabld aia o jee g Sl peand Lad 4l ¢ 4l e oalialy Cpad) 0 Al 38 (59
o il g Lgalalan el g Lol ) Ao W jlad cy Gl Lgady 138 a3l Lgle
A g Ao a0 L gl 933 U L g8 sl g Lghaha (g Al
SQM-ALQJJJM?AJ*‘QJMY‘JC&#LM\C}Amgﬁﬁj‘&g{“&ﬁC\S&d
OSN3 s A culgal o Galaall 5 210 Led o 6Bl (hgal A1 el A cuudad
MJMJ&E«BMU@ﬁm\qﬂ\M‘TM\ﬁé\ﬁgﬁJ?éﬁ\&gfﬂ\@&f

2 adbd) Lgale ulldd LgadlS A cile ) gSual Lald agilSy 8 a gll) alad

1) and a et (e atd Loy LY g agdi La Ao SN Ad g andl La Ao i) aaal)
Ll s jadl e sUigase sluaay) e an WY i (e alaig Lalaud £¥1 § gag
GEOAY ) deadial g Lty AL Lgial Fiud agead o gl diay) oo cugldip
Jaa AalS ad ey Y oan g Al Y) A Y O 2l g Ll ) ity B L s
Sl (e piaal Lgd ghra SR (B U1 g Lgd ga 94 o glBY) (panda g gy gl DAY
Lo (S & (o O ¥ L) £ 0%) AT ol §Y) (a g Al Cnal¥) (a9 Ay
A A dala o e Adidiag LA ) g 4 a8y Lyl oS Lgtita) Aiaf o) dia) Sy LT g
Al | jlgdi) g Aol o Lgnadl g AfaSad Ui V) WA g guad (8 A1 B8 Y g Lgdy 4S5
Apara o qlial) pudaggaieth o ql gl Jaa ad adgeal 13130 g Al yal
o YA Al gy g 0l \..\Aa.a‘ﬁioiJ.g.&b%d}ﬂiugajwwnwhgl
40 ik Caally 3DIAY) 3) Adiniy) o) J8 slibanal g sliad o JuB ola g Adus i i JB
Aala) g oY) (e (Mad ) (e Lale A jha pinl) Algs g 4 puna o gaY) ey
slidaa) Ao dayje g0 ¥ Labad) al) Adintyl ) goa¥) a8l gy A jpa g jsaad) Cudl gony
Bale Lgdl i Ao Lise Lgibal 818 )8 aal) (o] pd dtan ) jualial 13LAS) g AaSa

163



Lgage sl (o RS Lgallh (o tana oy ) UL LSl e e i B Sia gl SY
e b ety g ) 1) (oa @ DRIE Alagdly (i) (B alBg Lgasd Sl 0 (Ao
O Al) &) Aad ol adiinal) (G plal) ) aaleag anglll Gaall ) anlan g dglend)
Al cha aB dal b ladl oda qaad (e P deaad U g A g LA g 48T
el g Aol (ol Ao A e JLoadl dlall 3 ) glaag JLERN ) o) g Y

LA g A Aea g Adle aDlall g diea g (SR (e 4l pd g

dgn g9 Add Adan g dgi g o el ol Al e i g adaal) Jaf ) i) o
Ay g aSl) dath age g a$id A (33 pae 5 o) ) oplidy g aSadil Lo A plial g
Ly ) pludall g pdalad) ) 5ll g (Galuall ()T AN 5 (3halil) A QIS aSule Lgdlasia)
As ) ) guda 1) () 100B Ao i) A Adniea o ) g Aglaia o i) s AbdiSia & jiluay
Bdaall A jlaa g 5 bl dail jo g 5y skall A aa JUS 4y AsLaiadd Bladl) L) 35
Z\.\JM\M\J@JLJAJAJ\M&JJLJM\@MjM&\M\}JUN\MU&j
LS5 3Ll g ml) 0 At Lgy 353 85uall g & 1uil) (ha aSY ) gl Clasy) al) Jand
W Jaa) g Gl heis adl g QaDAM Ll alsuaall g (354 (o plady (udill
;\.3‘934‘».«43\‘93%&}“\}5 Algal) g 48 81 Lilaf Litale) g Alall Lallas LiteUa g o glal
Tadd) (o A g Cpaad) ol g Acalall Aaliaa Gig rally ¥ g Y il o
AL sl gl g slaall Lika (aliall) g daall Blalag smand) 8 Blida ala ) dliay
P QUG O g il ) S G 3) gl JlSall A g g B pdhall Ly o
A o g Adadl o) 48 puad) o 5 diall) ¢ Lilaa AR Giliia) g ) o8 Lo 3
) skl g (& gpabosa aif g W) (5 gealt W g ASES (G A0 1 gRILE A g M1 A1 LD )

L slaladl oabe (e dll ol Lal) 408 dle aSlgd g 4y S sal Lagd Al

Ladﬁ!‘i‘g\guj\Aﬁdﬁ\ww@\jwuuai\yxk-\uul.d\l.ga\ dl.‘l‘u
e.\.\QLA‘\_\.‘QJAJQM‘U-AJHJeSQIAN Lkhudd\hdﬁ\‘ij%dﬁ\
Wil g aSiload (199 ol 0 9325 0 6 g 0 9503 OB « dua ) iy Ciapally aile (hay &
O Sila 31l Lo dlua Al ) 3tdd e 4] (s jrall ardlg ¢ aSlla ) (98 (o (i)
Ao gall g daSally o) Jin (1) LS agallisly 14T aganl Ly s (S piall A jia
RN L;J.i:u;;).au\ a,iju.m\eg.g.nuhewm“m‘m@&d\
gl Cpbladl) (AL Cuw i g Cpall ase ) (ghalg dudaaa (0 (Al jhul g dAasa
Ol (e sl (B GadAY) Al aigh g GGl g Sl alie culad) g gLadl Eydy
CBlanl) A g paldal) 8 345 g ubaid) ABla SUEl) (e 8 pda Wi o aliS 5 (aledl)
psibaly o ¢ AT Ciuald 030 (3550 5 SR ¢ U 5 (5N (39 5 218 (aga g
i e Of g g Al g LAl day (o sy Matg @ LS &) aS38ELA aSlga (ha (puldl)
O aad gl i Lalilal quyall 15U g8 of LalS IS Ja) 3 39 cuadl Slagd s Jla )
\galia Uay i (A0 S Lyl 3¢ (B ol il (38 seal) (a B0 o jtd i (st
A»\dy.u)u.al_uﬁ&)\f\uﬁ\J@MN\H\AGA\JJ&ML@MJWIA
@ngéea\ngMjﬁﬁgﬁauh\Jbéls\J.;A\A.«ah\JAMAAM91,,\3‘9\@\49“
Gy JLAY) (oS gty i) gadl Uiy ¢y gy 55 o glal (1 9gSUE (5005 ) (e
164



b g ddlhial 5 gla g Al 1o Al A AN Lall, JUBN cpa ¢y g JI AN die
@JMJMY\&B&J&J&\}EE@j&:M\gla.hdmjduﬂ\a&ua
u,easesufuesemt‘aa,'p‘;umbgm:mgh\,?s:mﬁga,ww\
Ll aSLAlld aCiian] g LA aSay g8 aSilagii af cpadiadle 48 3 Jall g Cpaaticea
Ll ol iy oSl g i B agall g 130 0% i o a3 99 pSL) 8 plamagh
alga )9 ) shios ATIRY 8 VT AR G g aias 3 1 iyl iy Lal ) genn 15 Jaily
0 54) a8 Bl () QLIS 9 (9S850 () g a8y LS g pSia Cilgagh (AL Anaal
0 galidla 18 g daiia) g 0 sal gl g Ay 5y 939 5 AL dadei g 5 Al ) Aalsal g 5 alls
S & Cras Yy (el Gl gaSad o i ol (et Al A8 0 56k £
OSend O Cam 5 W) 1 gl ad a5 g ) (hon BUAY (B 9 9 Ada Jily ()18 Lia 23l
il G gratad s L e Gty WiaBy (oot pidA) ol LaALE by g Lyt
1 3n (13280 (il (ol (ien Jlab) g ) ) 15 gl g i) olnpdi
Lg.i.d\}ad;hu.\aé&aw\g;\ﬂ!\gﬁyﬁ\@oﬂ?‘gw}’w‘g;wj
Cras il Alaladl atad § o W &) Y o ga 5 Y1 il g L) (b cliaad) S99
‘;J\‘@ALA'A{\MLS?SSUJ%SEUJ:\sﬁgwﬂé\a‘gﬁx?{ﬂu&&\@w\
c_uwjut_.\‘;ﬁmuusuj\ﬁuéu.nw\uu:J\uk.usi-.nww\q_nm\
wé\éJg.g.h;b‘gawu‘g&\uhSySJawuhA\uﬁMm.\ﬂ“ua\
u-‘u-“-‘-d—“' "8I LSS O (e i (a el Lad JB 5" 331 Sl &)35”
‘,.suaamui‘g\ﬁaauehjﬂ\j‘g\‘g”-dl.‘.‘g"u‘gmd\wu)a‘guu}u‘gd.x.ﬂ
‘J.\Ad).\u‘ » &g QMY\LAJMJS..\”?SA\JJ\“A»)\@SAAJA” dl{g" A»\ul.:s
YjuJogka‘iu\?u&JJc"GM\uisUaujﬁdbuuﬁ‘iigwdliﬂmj\
u:‘-‘-‘-‘d-“‘f.)!uﬁﬁd“e‘%q‘gﬁ‘@‘%“‘éﬂﬁ\%ﬁJYJfﬁ‘u“-‘)!
uysju\)snuame.b\@m?\smj&wwwumuusj\u&,us..‘s
A.\)\@SAJ\ ceSJmeyeSULUJAJAMJEMLAJA&JJA"U.AQUA\J@‘w
(G gaddi 3 aSadiy W M\meth‘MQﬂs&ﬁ\Jweﬁju
e Gilde Adde Jagg g dy e Ay e @ galal cigany il L (S0

;cdl.“ae,bas‘i\‘,ut@)hm)?:

O Al g Aa 8 el oda La cadlay) Al g Alal) sliae g Alil) pdiaa y
CDlas g afisal La ¢l Soalg 8 Jaday £ jall 1 sy ol Al J gy S Lal §0ad
242 aaaa cila ¢yl g g5 9 bl La Ao B e85 Jglal Lay 48U o<t g Al 12
Mjmuuaﬂ\wijmJém\JwJ@u\jmjwy\d&u&
yﬂ\@aé\gdhﬂ\mgd&}!\udﬁ!g psaill & il g pall) g uadd)
UJML&MYM\M‘J@J#\UJM\»)\J‘ﬂﬁﬁ"t&_\w:&my\uhdb
g Mjeswuéjeﬁaﬁiuéo:guﬁdaﬂ\uustyukicZJAL::GJUYJ
d.mﬁ@&acd.uJJ&)\;uuhdALAMJ‘uN\JaJMJh\Jm3HMM\QA
@&M\Jﬁﬁjiuuuu\dbj\uwuhﬁdyJY\.\AMLAJ"eﬁa;haﬁ‘g
Ll 1" G SURY G (g 3da 3 Lk A g (0 Al le GUBT fa gy SaSG

165



3\9943\“c@g\ggﬁh\g&u\g&siﬂeﬁbwi&b‘ﬂyb&“cﬂ,{égig
e&é‘ﬂwuc)ﬁd\esmjﬁgﬂ\jﬁ\é\l\js.\.dbAM\jjléd\JﬁJ&\m\g
uﬁjy‘cuﬁhuﬁyay?u\“ 33U 44 pal) aSiil g ¢ g LB B ge M)
gﬂ\e.\hl&‘uﬁl\&\Nuﬁ!&\ay\jw\&\wbch\JJgalh.
?SJAL.J‘QP)#J\C).:\JYc*i\?iﬂujcea\!\?ﬂabu‘ggﬂum\w‘g
Q.'\S.a.ujtﬂ)\fﬁ\Sﬁdmbijeg‘f\gh)éjeﬁu\g\uaJUgﬂJ\Jﬁ!u:\A50\5}:3155
A AL (cpall Al o g g 7 gl B gea clan g A ol i Cadad g YY) B 6
N.uuy umy\mg.sﬁbe\m\mmjuxmmguﬂijuu\
Tagd il 1 6850 J gl pSps b g J gl 1AL ) 50k g ph e -\'-'uAee-ﬂ—u\ \3454
uaydu\gga&d\ui\eadh\mu\gJ\éﬁjY\ Obaga ALIS () 0 gl u\dAH.\M
pine g La plaaad dadl (e (rdalls pigadg Ao ally 23518 g Gl g bl (381 58
MJY\MUJ“A&“JEMU'AJY\U&WJ#‘\JJmulﬁé\hM‘sﬁ‘(\Méj
PUEPLCAPLE SR ‘@S‘DJJ&&‘JPSJJALA"JS‘MJAJLJ"MMJMU.‘;\-\Qt—lﬁuuh
W gali gad daal) dadliy jauall Ak g SLIRY ) gd g Jaual) 40859 udll) duasd Lgil g
AN Uiy ol ety Aa g ga Jlad) A8 CiA) AAT Sglal) § 50 La gulial
&M\W\gd\,ﬁhﬂ\&#sSﬁY\ch&‘kﬁgi{\Sﬁjd\&\JUga{yAy
9 Gslale L) I sleeld pad lie gy G pSl i A3yl Ul g ¢ gallly ulliia (g ) galls
- b L) ) g )

Abullah son of Imam al-Hassan #& quotes his forefathers saying
that Abl Bakr and Omer decided to prevent Fatima & from her
Fadak property. When she came to know about it, she put her veil on
her head, wrapped herself with her outer cloak and, accompanied by
some of her relatives and men of her folks, stepping on her gown, her
gait not differing from that of the Messenger of Allah 24, she went
and entered [the Mosque of the Prophet] where Abu Bakr was.

Abtu Bakr was in the company of a crowd of the Muhajirtin, Ansar
and others. A curtain was placed behind which she sat and moaned.
Hearing her thus moaning, everyone present there and then burst in
tears, so much so that the meeting place shook. She waited for a
moment till the sobbing stopped and the fervor abated. She started
her speech by praising Allah and lauding Him, sending blessings to
His Messenger iz, whereon people resumed their cries. When they
stopped, she resumed her speech saying,

"Praise to Allah for that which He bestowed (on us). We thank and
laud Him for all that which He inspired and offered, for the abundant
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boons which He initiated, the perfect grants which He presented.
Such boons are too many to compute, too vast to measure. Their
limit is too distant to grasp. He commended them (to His beings) so
they would gain more by being grateful for their continuity. He
ordained Himself praiseworthy by giving generously to His
creatures. I testify that there is no God but Allah, the One without a
partner, a statement which sincere devotion is its interpretation, the
hearts guarantee its continuation, and in the minds and hearts is its
perpetuation. He is the One Who cannot be perceived with vision,
nor can He be described by tongues, nor can imagination
comprehend how He is. He originated things but not from anything
that existed before, created them without pre-existing examples.
Rather, He created them with His might and spread them according
to His will. He did so not for a need for which He created them, nor
for a benefit (for Him) did He shape them, but to establish His
wisdom, bring attention to His obedience, manifest His might, lead
His creatures to humbly venerate Him and exalt His decrees. He then
made the reward for obedience to Him and punishment for
disobedience so as to protect His creatures from His Wrath and
lodge them into His Paradise.

"I also testify that my Father, Muhammed 2%, is His servant and
messenger whom He chose. Prior to sending him, the [souls of all]
beings were still concealed in that which was transcendental,
protected from anything appalling, associated with termination and
nonexistence. Allah the Exalted One knew that which was to follow,
comprehended that which would come to pass and realized the place
of every event. Allah sent him (Muhammed £4£) to perfect His
commands, accomplish His decree and implement the dictates of His
Mercy. So he (Muhammed #4£) found nations differing in their
creeds, obsessed by their fires [Zoroastrians], worshipping their idols
[Pagans], and denying Allah [atheists] despite their knowledge of
Him. Therefore, Allah illuminated their darkness with my Father,
Muhammed 242, uncovered obscurity from their hearts, and cleared
the clouds from their insights. He revealed guidance to the people.
He delivered them from being led astray, taking them away from
misguidance, showing them the right religion and inviting them to
the Straight Path (as-Sirat al-Mustageem).
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"Allah then chose to recall him mercifully, with love and preference.
So, Muhammed £ is now in comfort, released from the burden of
this world, surrounded by angels of devotion, satisfied with the
Merciful Lord and with being near the powerful King. So, peace of
Allah with my Father, His Prophet, the trusted one, the one whom
He chose from among His servants, His sincere friend, and peace
and blessings of Allah with him.”

Fatima ®<2 then turned to the crowd and said:

'surely you (people) are Allah’s servants at His command and
prohibition, bearers of His creed and revelation. You are the ones
whom Allah entrusted to fare with your own selves, His messengers
to the nations. Amongst you does He have the right authority, a
covenant which He brought forth to you and a legacy which He left
to guard you: the eloquent Book of Allah, the Qur’an of the truth,
the brilliant light, the shining beam. Its insights are indisputable, its
secrets are revealed, its indications are manifest and those who
follow it are surely blessed. (The Qur’an) leads its adherents to
righteousness; listening (and acting on) it leads to salvation. Through
it are the enlightening divine arguments achieved, His manifest
determination acquired, His prohibited decrees avoided, His
manifest evidence recognized, His convincing proofs made apparent,
His permissions granted and His laws written. So Allah made belief
(in Islam) an act of purification for you from (the filth of)
polytheism. He made prayers an exaltation for you from conceit,
zakat an act of purification for the soul and a (cause of) growth in
subsistence, fasting an implantation of devotion, pilgrimage a
construction of the creed and justice (‘Adl) the harmony of the
hearts. And He made obedience to us (Ahl al-Bayt 21) the
management of the affairs of the nation and our leadership (Ahl al-
Bayt #5L) a protection from disunity. He made jihad a way for
strengthening Islam and patience a helping course for deserving
(divine) rewards. He made commending what is right (al- ' Amr bil
ma rif) a cause for public welfare, kindness to parents a safeguard
from (His) wrath, the maintaining of close ties with one's kin a cause
for a longer life and for multiplying the number of offspring, in-kind
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reprisal (gisas oabad) for saving lives, fulfilling vows the earning of
mercy, the completing of weights and measures a cause for avoiding
neglecting the rights of others, forbidding drinking wines an
exaltation from atrocity, avoiding slander a veil from curse, and the
abandonment of stealing a reason for deserving chastity. Allah has
also prohibited polytheism so that one can devote himself to His
Mastership. Therefore; Fear Allah as He should be feared, and die
not except in a state of Islam. Obey Allah in that which He has
commanded you to do and that which He has forbidden, for surely
those who truly fear Him from among His servants are those who
have knowledge.'

"O People! Be informed that I am Fatima, and my father is
Muhammad $%; I say so repeatedly and initiate it continually. I do
not utter mistakenly, nor do I do what I do aimlessly. Now has come
unto you a Prophet from amongst yourselves; it grieves him that you
should perish; ardently anxious is he over you; to the believers he is
most kind and merciful. Thus, if you identify and recognize him, you
shall realize that he is my father and not the father of any of your
women; the brother of my cousin (Ali #&k) rather than any of your
men. What an excellent identity he was, may the peace and blessings
of Allah be with him and his descendants Thus, he propagated the
Message, coming out openly with the warning, inclining away from
the path of the polytheists, (he) struck their strength and seized their
throats, while he invited (everyone) to the way of his Lord with
wisdom and beautiful preaching. He destroyed idols and defeated
heroes until their group fled and turned on their heels. So night
revealed its dawn; righteousness uncovered its genuineness; the
voice of the religious authority spoke out loud; the evil discords
were silenced; the crown of hypocrisy was diminished; the tying of
(the knots of) infidelity and desertion were untied, so you spoke the
statement of devotion amongst a band of starved ones, and you were
on the edge of a pit of the fire. (You were) the drink of the thirsty;
the opportunity of the desiring ones; the fire brand of one who
passes in haste; the step for feet. You used to drink of stagnant water
gathered on roads; eat dry jerked meat. (Lady Fatima &1 was
stating their miserable living conditions before Islam). You were
despised outcasts always in fear of being abducted by those around
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you. Yet, Allah rescued you through my father, Muhammad 3 after
much ado, and after he was confronted by mighty men, Arab beasts,
and demons of the people of the Book Who, whenever they ignited
the fire of war, Allah extinguished it; and whenever the thorn of the
devil appeared, or a mouth of the polytheists opened wide in
defiance, he would strike its discords with his brother (Ali &), who
comes not back until he treads its wing with the sole of his feet, and
extinguishes its flames with his sword. (Ali #&k is) diligent in
Allah’s affair, near to the Messenger of Allah £42, a master among
Allah’s worshippers, setting to work briskly, sincere in his advice,
earnest and exerting himself (in serving Islam), while you were
calm, cheerful and feeling safe in your lives of ease, waiting for us
to face disasters, awaiting the spread of news. You fell back during
every battle and took to your heels at times of fighting. Yet, When
Allah chose His Prophet to Him from the abode of His prophets, the
abode of His sincere (servants), the thorns of hypocrisy appeared on
you, the garment of faith became worn out, the misguided ignorant
ones from among you spoke out, the sluggish ignorant ones came
out to the front and brayed. The vain camel wiggled its tail in your
courtyards and the devil stuck its head out of its hideout calling on
you, finding you responsive to his invitation and observant of his
deceits. He then excited you and found you quick (to answer him),
inviting you to wrath; therefore, you branded other than your camels
and proceeded to other than your drinking places. Then, while the
era of the Prophet was still near, the gap was still wide, the scar had
not yet healed, and the Messenger 3¢ was not yet buried..., a
(quick) undertaking you claimed, saying that you aimed at
preventing discord. Surely they have fallen into trial already! And
indeed Hell surrounds the unbelievers. How preposterous! What a
notion! What falsehood! Allah's Book is still amongst you; its affairs
are apparent; its rules are manifest; its signs are dazzling; its
restrictions are visible, and its commands are evident. Yet, indeed
you have cast it behind your backs! What?! Do you detest it? Or
according to something else do you wish to rule? Evil would be such
a barter for the wrongdoers! And if anyone desires a religion other
than Islam, it will never be accepted from him, and in the hereafter
he will be in the ranks of those who have lost. Surely you have not
waited until its stampede stopped and it became easier to deal with.
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You started fueling its flames, feeding its coal, complying with the
call of the misled devil, putting out the light of the manifest religion,
and extinguishing the light of the sincere Prophet. You concealed
sips on froth and proceeded towards his (Prophet’s) kin and children
in swamps and forests [i.e. you plotted against them in deceitful
ways]. But we are patient with you as if we are being notched with
knives and stung by spearheads in our abdomens.

'still, you now claim that there is not inheritance for us! What?! "Do
they, then, seek the ruling of (the Days of) ignorance? But how so for
people whose faith is assured? Can you give a better ruling than
Allah ? Do you not know? Yes, indeed it is obvious to you that I am
his daughter. O Muslims! Will my inheritance be usurped? O son of
Abil Quhafa (Abu Bakr)! Where is it in the Book of Allah that you
inherit your father and I do not inherit mine? Surely you have come
up with an unprecedented thing. Do you intentionally abandon the
Book of Allah and cast it behind your back? Do you not read where it
says: "And Solomon (Sulayman) inherited David (Dawid)' (Qur’an,
27:16)? And when it narrates the story of Zacharias, it says: "So grant
me (O Lord!) one (heir) who will inherit me and inherit the
posterity of Jacob' (19:16) And: 'Blood relatives are nearer to
each other in the Book of Allah' (Qur’an, 8:75). And: *Allah (thus)
directs you regarding your children's (inheritance): to the male is a
portion equal to that of two females' (Qur’an, 4:11). And: It is
prescribed for you that when death approaches any of you, if he
leaves behind any goods, that he make a bequest to parents and
next of kin in goodness, a duty incumbent on the pious' (Qur’an,
2:180). You (O Abu Bakr!) claim that I have no share! And that I do
not inherit my father! What?! Did Allah reveal a (Qur’anic) verse
regarding you from which He excluded my father? Or do you say
that these (Fatima ©&land her father £42) are from people of two
(different) faiths, so they do not inherit each other?!" Are we not, I
and my father, people adhering to one and the same faith? Or is it
that you have knowledge about the specifications and generalizations
of the Qur’an more than my father and my cousin (Imam Ali #)?
So, here you are! Take it! (Ready with) its nose rope and saddle! But
it shall encounter you on the Day of Gathering: How Great a judge
Allah is when the claimant is Muhammad :,”.iﬁ' What what a day it
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shall be, the Day of Rising! At the time of the Hour shall the
wrongdoers lose, and it shall not benefit you to regret (your actions)
then! For every Message, there is a time limit, and soon shall you all
know who will be inflicted with torture that will humiliate him, and
who will be confronted by an everlasting punishment.

(Fatima &L then turned towards the Ansar and said:)

"O you people of intellect! The strong supporters of the nation! And
those who embraced Islam: What is this shortcoming in defending
my right? And what is this slumber (while you see) injustice (being
done to me)? Did not the Messenger of Allah 242, my father, use to
say: A man is upheld (remembered) by his children’? O how quick
have you violated (his orders)?! How soon have you plotted against
us? But you still are capable (of helping me in) my attempt, and
powerful (enough to help me) in that which I request and (in) my
pursuit (of it). Or do you say: "Muhammad has perished’? Surely this

is a great calamity; its damage is excessive, its injury is great, its
wound (is much too deep) to heal. The Earth became darkened with
his departure; the stars eclipsed for his calamity; hopes were dashed;
mountains submitted; sanctity violated, and holiness encroached on
after his death. Therefore, this, by Allah , is the great affliction, and
the momentous calamity; there is not an affliction-which is the like
of it; nor will there be a sudden misfortune (as surprising as this).
The Book of Allah —excellent in praising him—announced in the
courtyards (of your houses) in the place where you spend your
evenings and mornings, a call, a cry, a recitation and (verses) placed
in order. It (death) had previously come on His (Allah’s) Prophets
and Messengers; (for it is) a decree final, and predestination
fulfilled: "Muhammed is but a Prophet: Many were the Prophets that

passed away before him. If he dies or is slain, will you all then turn
back on your heels? If any did turn back on his heels, not the least
harm will he do to Allah; but Allah (on the other hand) will swiftly

reward those who (serve Him) with gratitude.” O you people of
reflection! Will I be usurped of the inheritance of my father while
you hear and see me?! (And while) You are sitting and gathered
around me? You hear my call and are included in the (outcome of
the) affair? (But) You are numerous and well equipped! (You have)
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the means and the power, the weapons and the shields. Yet, the call
reaches you but you do not answer; the cry comes to you but you do
not come to help? (This happens) while you are characterized by
struggle, known for goodness and welfare, the selected group, and
the best ones chosen by the Messenger i for us, we Ahlul-Bayt
2L, You fought the Arabs, bore with pain and exhaustion, struggled
against the nations and resisted their heroes. We were still, so were
you in ordering you, and you in obeying us. So Islam triumphed, the
accomplishment of the days came near, the fort of polytheism was
subjected, its outburst was quelled, the outburst of infidelity calmed
down, and the system of religion was well-ordered. Thus, (why have
you) become confused after clearness, concealing matters after
announcing them? Do you thus turn on your heels after charging,
associating (others with Allah) after believing? Will you not fight

people who violated their oaths, plotted to expel the Prophet and
became aggressive by being the first (to assault) you? Do you fear
them? Nay, it is Allah Whom you should more justly fear, if you
believe! Now I see that you are inclined to easy living, having
dismissed one who is more worthy of guardianship [referring to Ali
k], You secluded yourselves with meekness and dismissed that
which you accepted. Yet, if you show ingratitude, you and all those
on earth put together, Allah is free of all want, worthy of all praise.
Surely I have said all that I have said with full knowledge that you
intend