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Preface

The Qur’an is the main source of Islamic belief, theology, and practice, making it profoundly important in
regards to Islam. The Arabic text of the Qur'an is neither comprehensible for all Muslims around the

world nor for all researchers or those who are interested in studying the text. For those who do not know
Arabic, translation of the Qur'an plays a key role for conveying its message. Without a clear and correct

translation, most people of the world become incapable of comprehending the message of the Qur’an.

In order to get a vision of the significance of proper Qur'an translation, we should consider the hundreds
of millions who do not understand Arabic but would like to understand the Qur’an. Therefore, the
translation of the Qur'an seems to be truly important. Different approaches to what “translation” actually
is and the significance of the Qur'an result in a dispute between scholars and translators over the

different methodologies used in translating its text.
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In this writing, we have based our methodology for translation of the Qur'an on the language it uses and
the message it is trying to convey. In regards to language, the Qur'an uses plain Arabic. And delivering

the message of God was the main duty of God’s Messenger (S) according to the Qur’an.

Accordingly, we have selected difficult words and structures used in the Qur'an and analysed them
according to translations by the eight prominent translators of the Qur’an, including, Arberry, Shakir,
Pickthall, Irving, Sarwar, Qara’i, Saffarzadeh, some of whom are Muslim, Shia or Sunni, and some not.

Our goal was to find a method for conveying the message of the Qur'an as complete as possible.

Finally, it is my duty to express my sincere thanks to all of those who helped us including our advisors
Dr. Seyd Mohammad Reza Hejazi, Dr Mohammad Reza Fakhr Rohani and Dr. Mohammad Rassafi also
| give special thanks to Seyed Hossein Marashi who devoted his time for editing and Mohammad Amin

Yazdanpanah for proof reading.
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Chapter 1: Generalities

Necessities Of Translating The Qur'an

Indeed, translation has been one of the most important issues about the Qur'an since the early centuries
of Islam, because the Qur’an truly is the main source of Islamic knowledge. The translation of the Quran
is, therefore, considered as a gateway through which all nation, regardless of language, can enter and

survey the Qur’an.

The Quran emphasizes that it is a reminder for all mankind1, but asking the entirety of making to learn
Arabic to such a proficiency that would allow them to independently study and understand the Qur'an is

currently absurd. According to the aforementioned verses:

Why did God send a book in Arabic for all mankind while He, the All- Knowing, knew that, considering

the diversity of language and culture, it is impossible to expect everyone to learn Arabic?



Accordingly, mankind in all its diversity can receive and learn the message of the Qur'an through two

ways:

a. By studying a clear and concise translation of the Qur’an in their own language.

b. By someone who has the right credentials and can convey the message of the Qur'an to

their language.

In either case, the Qur'an must be translated first. Without translation, the majority of the people of the
world will be deprived from the Quran’s message, therefore, the translation of the Qur'an has a pivotal

role in understanding the text and Islam, whether some agree or disagree.

The Opponent And The Proponent Of The Translation Of The
Qur’an

To the Muslims, the Quran is extremely sacred. It is the most reliable book in Islam, so Muslims are very

sensitive about it. While one group believes the Qur'an cannot be translated, others disagree. The issue

of translation has been a subject of dispute throughout history2.

Groups that believe the Qur'an cannot be translated, bring reasons such as the following.

A) The Text Of The Holy Qur’an Is A Miracle

The Qur'an has been issued by the infinite divine source; therefore, it is beyond the capability of a finite
being such as Mankind to translate it. They cite verse 17:883 and conclude that any translation is in
effect a ‘new’ Qur’an, separate from the original one. According to the aforementioned verse, Muslims

may not publish a ‘new’ Qur'an or something similar4.

The Qur’an is a miracle and the Divine words have been issued from the infinite source, God. No one is
comparable to God. He sent the Qur'an to the messenger to guide mankind. Additionally, it is proof of

Muhammad’s (S) prophethood. Put together, any ‘new’ Quran will fail to achieve these characteristics5.

B) Unique Styles And The Capabilities Of The Arabic Language

Arabic is the perfect language. For this reason, different aspects of the Qur'an are displayed in Arabic.
Since other languages are not as perfect as Arabic, any translation of the Qur'an may lose the styles

and meaning of the texté:



C) The Book Of Light

The Qur’an describes itself as the “book of light (4:174)”7. Translating the Qur'an will spoil it, that is, it

will not be light anymore. Therefore, the Quran is untranslatable8.
D) Fear Of Deviation

For Muslims, the Qur’an is the holiest Book. Muslims believe the book is Divine, and has never and will
never be deviated. However, that doesn’t hold true for its translation. While the Arabic Qur'an cannot be
deviated, the translation can, through addition or omission. This has occurred in the past at the hands of
some orientalists. Although some may deliberately deviate the translation of the Qur’an, sometimes
deviation occurs unintentionally. Therefore, translation can present a deviated version of the Quran to

those who do not know Arabic.

Goal Of Translating The Qur'an

The significant difference between mankind and animal is intellect. Human beings can reason and draw
conclusions. These two capabilities enable us to understand the realities of divine messages. Indeed,

one must first understand, then set to analyse and judge. The Quran puts great emphasis on this,

S ol ool Jhed U] Olf I UF )F iy g

“We have made the Qur’an easy to (understand and) take heed from” (54:17; 54:32).

Today, Islam is as relevant as ever. Many people are now turning towards understanding the religion.
There are many people all over the world who ask about the Quran and its teachings and how the

deeper layers of Quranic verses can be accessed.

With respect to all the theories of translation, including those specifically designed for holy books, we
believe that the methodologies of translating the Qur'an are strongly influenced by the intension of

translators for translating the Quran and their personal taste towards it.

We should ask why we translate the Qur'an. What are we trying to achieve? Are we communicating its

unique style or the meaning?

We should seriously doubt the statement of a translator who claims to display the entire splendour of the
text of the Qur'an. The source and target languages are two completely different languages, each with
its unique features. Therefore, the beauties of the texts of each language are generally exclusive to that
language and culture. The syntax, lexicons, and cultures are different; thus, translation causes
considerable differences between the original text and the product when it comes to eloquence and

beauty. However, this does not mean that translation cannot transfer the messages of the Qur’an.



When we study the Qur'an, we repeatedly see that on one hand the verses invite the reader to ponder
and pay heed to its messages, and on the other hand criticize those who refrain from using reason and
neglect the messages of the Qur'an. Clearly then, since not everyone knows or can learn Arabic, the
conveying of the messages and the meaning of the verses has a key role in its translation, otherwise,
how can we take heed or ponder on a text we don’t understand? Hence, our first priority in this

translation is to transfer the messages of the verses to the target language.

Methodologies For Translating The Qur'an

Considering how the message is conveyed to the target language, translations of the Quran can be

classified into three main categories:

1. Literal translation of the Quran

2. Free translation of the Quran

3. Translation of the meaning of a sentence from the source to a sentence in the target

language.

Literal Translations Of The Qur'an

In this type of translation, the translator does his best to translate every word in the source language to a
word in the target language, fretting not to miss a single word. All the words of the text are translated
literally in this type of translation, so the meanings of the words sometimes seem irrelevant and the
sentences are not understandable. The result is that the translator has ruined the meaning of the source
text and betrayed its readers, since he both failed to transfer the meaning to the readers and confused

them. There are two main reasons for these types of translations:

The translator wants to be loyal to the text of the Qur'an, imagining that their duty is fulfilled only if every

word is translated. We could say they feared presenting a clear translation.

They were unaware of the arts and methods of translation.

Free Translation

This type of translation attempts to convey the message using extra information which does not exist in
the source text. This is not considered a loyal translation because even though the meaning is

successfully conveyed, but extra information is attributed to the text, which the reader may accidently



think is actually part of the original text. Therefore, this type of translation is considered a kind of
exegesis rather than translation. If it has been written according to the reliable sources, it can be a

concise and acceptable exegesis9.

Translation Of The Meaning Of A Sentence Of Source Text Into A Sentence In
Target Text

This is a moderate type of translation. It is neither purely literal nor free translation. This type of
translation tries to convey the meaning of a sentence in the source text through a sentence or sentences

in the target language. The meaning of the sentences is not ruined through the processes of translation.

The Criteria Of Proper Qur'an Translation

Just like other knowledge, such as Tafsir, translation also has its own set of rules. The Quran is different
from others scripts and thus, has its own set of rules, which must be considered when translating the
Quran. Conforming to these rules produces acceptable and comprehensible translations of the Quran,
which successfully convey the Scripture’s message and knowledge. It follows that disregarding these

rules produces void results.

a) Translator should be fully aware of the target and source language, interpretation of Quran and

Qur’anic sciences, including the history of the Qur’an, theology, and jurisprudence.

b) The translation should not be dogmatic. Translators may not ignore scientific facts and acceptable

rationalities buried behind Qur’anic texts.
c) The general principles or rules of translation should also be observed in the translation of the Qur’an.

These rules have been set in order to convey the message of the Quran, instead of the translator’s

personal opinions.

Language Of The Qur'an

Language of the Qur‘an10

When we speak about the language of the Quran, we do not mean whether it is Arabic or English or
other languages. Clearly, the Quran is in Arabic. We mean how scholars describe the Qur'an’s method
of using language. There are different sorts of opinions, such as literary, mysterious, mystical, realistic

language, and etc11.

When we study the Qur'an and compare it with standard writing in Saudi Arabia, we find that the
language of the Qur'an is the special semi-standard language of Saudi Arabia. It is astonishing how little
the difference between the Arabic of the Messenger's (S) time and that of modern-day Saudi Arabia is.



Although the Qur'an uses a special semi-standard language used by the community of the Messenger
(S) and it is close to modern standard language used in Saudi Arabia, in some cases the common
meanings of the lexicons are not intended. In other words, the meaning of some of the lexicons have
been modified through history, since all modifications in human life directly affect language as well.
Historical, social, political, scientific, and cultural changes also change language. In addition, every field
including religion borrows lexicons from the common language of the community according to its needs

and gives new meaning to it.

Religion, opens new fields of discussion that may have been neglected before or may have not existed
all together, such as the inner matters of human, metaphysics, angels, Jinn, the hereafter, and heaven
and hell. God chose the messengers from among its primary target audience12 and they spoke the
same language13. As a result, religions borrow lexicons from their initial target audience, although it

gave new meaning to some of the lexicons, according to its needs and intentions.

In conclusion, we may say that the language of the Qur’an is not a pure common language of the
people, but rather an exclusively refined common language which is close to standard Arabic, let’s call it
and exclusive semi- standard Qur’anic Arabic. Therefore, understanding the Qur'an requires knowledge
about the exclusive language and culture of the Quran itself. Simply referring to the common meaning of
a lexicon, while neglecting the new exclusive Qur’anic language, causes misunderstanding,
mistranslation, and misinterpretation of the Qur'an. Thus, neglecting the exclusive culture of the Quran

takes you astray and may have you attribute your own opinions to it.

The Quran has used a plain language to convey its message, however, it is undeniable that it uses
different methodologies to guide people. For instance, laws that forbid or permit, stories, examples, and
predictions. As a result, some translators use complicated words and structures in order to be loyal to
whatever language they think the Quran is using in any given verse, whether it is literary, mystical, or
whatever else. However, this approach deprives the audience from understanding the message of the
verses and in some cases even fails to be loyal to the meaning by mistakenly conveying a different

message than that of the verse.

When we study the Qur'an, considering its text and we see that the Qur’an has introduced the language

it uses:

warhhe dath

“IThe Qur’an has been sent] in clear Arabic language” (26:195).

The Quran mentions that its language is in plain Arabic. It also says that the messengers, whose duty
was delivering God’s message to man, spoke and delivered the message with the language commonly

used by their community.
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We did not send any apostle except with the language of his people, so that he might make] Our
messages [clear to them.] (14:4).

In addition, the Qur’an has repeated that it is a guidance for all mankind, not just a limited group of
people. It is clear that the language of the majority of the people is not literary, mystical, mysterious, and
etc. When we study the syntax used in the verses of the Quran, we find the language and structure to

be extremely close to plain standard Arabic.

This language is understandable for all Arabs, still used nowadays by the inhabitants of the Arabian
Peninsula. Nevertheless, we should take into consideration that plain and standard language is one
thing, deep message is another. The Qur’an has both. It is a plain language conveying deep messages
and using different methodologies in a way understandable to the common people of the community.
The messages go very deep and each person can learn as much as their capacity. Hence, a translator
should do his best to convey the messages of the Qur'an to the target language in plain standard
language and avoid literary or complicated translation. In addition, the reader has a vital role in our
choice of translation method. The Qur’an is a book for all mankind, so it must be translated in a way that

all mankind who speak the target language can understand the translation too.

Changes Of The Meanings Of The Words During The History

When translating, the effect of time on the meaning of words must be taken into account. Translation
must be produced based on the meaning which words had at the time of revelation, otherwise, it may

result in distorted translation.

We consider the word vg ;0 (Makruh) in the verse 17:38:

B yrha A W e ol 6 R F S

Arberry: All of that the wickedness of it is hateful in the sight of thy Lord
Qara’i: The evil of all these is detestable to your Lord
Pickthall: The evil of all that is hateful in the sight of thy Lord

The word Makruh in this verse goes back to great sins such as homicide, prostitution, and etc. in the
time of the Messenger (S), which is called the early years of Islam. Nowadays, however, Makruh is
defined as, “All disliked deeds that are not forbidden or detested”. A translator who misses this change
of meaning will deliver a distorted translation. These kinds of changes are in Target and source



languagesi4.

Misunderstanding Of Fidelity To Source And Target Texts

An important factor to always consider when translating is that the syntax and lexicon of the source and
target language are different. They each belong to different cultures. Faithfulness to the source text

requires faithfulness to the target language too.

Using the same structures and phrases of the source text in the target language will not work, making
the translation ambiguous and sometimes wrong. This is why some parts of the translations of the
Quran are not understandable, for instance, structures such as tamyiz, sighah al- ta‘ajjub, and kam
khabariyah have been improperly translated. | have discussed these types of structures in this

dissertation as much as possible, Chapter three.

1. See the following Verses of the Holy Qur'an: 6:90, 12:104, 35:1, 38:87, 18:52, 81:27.
2. Rezai Isfahani, 1391 Sh, p. 79- 108.
3. The Verse says the following:
bl d 1077 oy S gy B B o By 00 Boka B 5 B oo Foohy 7ol ool T
“Say if all the human being and the jinn assembled to bring a Qur’an like this they will not be able to bring it, even if they
help each other”.
4. Biazar Shirazi 1376 Sh, 1/70.
5. Dhahabi 1396 A.H., 1:25.
6. Biazar Shirazi 1376 Sh, 1/72.
7. The Verse says the following:
™ o S0 BV UR 5 Dy Bl Tfs B )0 Togds 38 7 Wl B
“O People! Indeed, a proof from your Lord has come to you and We have sent down to you a clear light.”
. Mugatil b. Sulayman al-, 1423 A.H. v. 1, p. 425.
. al-Dhahabi 1396 AH, 1:120.
10. See Shakir, 1389, p. 115-132
11. Shakir 1431 A.-H, 116.
fr. 2:151, 3:164, 12:2.
13. Cfr. 14:4.
14. Isfahani 1391sh, p. 167.
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Chapter 2: The Study Of Problematic Wording In
The English Translations Of The Qur‘an



Wording

Words and phrases are the important elements of language and play a key role in translation too. Words
and phrases must be translated using appropriate equivalents. Equivalence means approximation to the
original version, but we should take into consideration that finding an identical equivalent is impossible.
The translator first tries to understand the communicative lexicons, then attempts to transfer and
redistribute the sum total of the explicit and implicit information of the original text in a natural and clear

language that the target uses.

In order to practice the teachings of the Quran, people must be able to understand it first. Therefore, it is
vital that the meanings of the lexicons are correctly transferred to the target language, otherwise, the
message of the verses will be lost. There are three types of lexicons in the Qur’an: letters, common

words, and technical words.

The main elements of translation in regards to the Qur'an are vocabulary and lexicons. Instead of relying
on their memory or copying the works of others, translators have to use dictionaries to translate and
search the vocabulary both in Target Language and Source Language. Sometimes translators fail to

hold up to this rule and thus, fail to deliver an acceptable translation or find the right equivalent.

Wording And Its Role In Transferring The Message

The common law in translating lexicons is that the target must understand it. The meaning must be
precisely and clearly conveyed, otherwise, the intention of the Quran will not have been transferred,

which is against the philosophy of its revelation and the aim of the translation.
We should divide Qur’anic lexicons into two groups:

First group: lexicons with an available equivalent, such as Pronouns: -a she or: sahe or words such as
iron ((»»>. This group doesn’t present any specific difficulty, although some may need more than one

word in order to be properly understood, such as:

* Lil: you two men or you two women

« wil: you one man or you one woman

Second group: technical Quranic words. It is unquestionable that some words are the product of the
culture that Islam created, thus, having no equivalent in other languages, such as, Qisas, lhram, Salat,
and Zakat.



How can such words, products of an Islamic culture fed by Divine mercy, be translated to other
languages that are distant from the Islamic culture? We will attempt to answer this question by

explaining the word ‘Qisas’

Although Arabic dictionaries are helpful, but they are not enough for translating such technical words.

We must refer to the Qur'an and Hadith. The word of Qisas has been used in the following verses:

il g e il ol Wo o ¥l e el Ll Alal a8 dglat 37 7 ol og gl gl 7l 7 gl
bosd o b 011 all gt )

Holy month for holy month, and punishment for committing forbidden deeds, therefore, whoever
fights you, fight against them in the manner that they fought you, and be pious, and [you should]
know that God is with the pious [and protects them] (2:194).

agt 7oy LTl Tl og ko g o o gl Al o gl ol U710 il s WS
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And We prescribed for them in [the Torah, concerning the law of al- Qisas that] a life for a life, an
eye for an eye, a nose for a nose, an ear for an ear, a tooth for a tooth, and [there are also] legal

retribution for wounds. But if someone gives up [his right of al-Qisas], it will be an atonement for
him. [You should know that] whoever does not judge with what God has sent down [in fact], they

are the wrongdoers (5:45).
i gl ol ol I o> golab il 9 [ g

O you, the wise! There is life for you in Qisas that you may be God wary (2:179).

There is some explicit and implicit meaning concerning the word Qisas. The English language does not
have an accurate equivalent for this word, so in order to convey the Quranic meaning and Divine

intention of Qisas, we must clarify its hidden meaning according to those verses:

Qisas is in response to an aggression, not punishment. A slap on the face delivered wrongfully can be
reattributed with a slap on the face of the aggressor, but the capital punishment for a murderer has no

retribution, since it is not an aggression even if the heirs of the criminal disagree.

On one hand God invite people to observe the law of Qisas and asks the intellectual think concerning it
because the Qisas prevents the criminal to continue their wrong deeds and teaches a lesson for the
other to learn the outcome of aggression while it brings life and peace to the human being’s society on
the contrary the retaliation brings insecurity and hatred.



God invites people to observe the law of Qisas because it acts as a lesson and discourages aggression,
resulting in security and peace in the society. On the contrary, retaliation and revenge bring insecurity

and cause hatred.

Qisas is done when the criminal intentionally incurs the harms to the other one or intentionally has killed
the other, so this law prevents and punish the criminals and wrong doers, so says Qisas bring life (peace
and security) for you, and it is worth adding that condition of Qisas and how it should be done it has

been clarified in Qur'anic teachings. While the retaliation has not a law and it is outcome of wrath.

Qisas is in response to intentional harm. Thus, it prevents crime by punishing criminals. According to the
Quran, Qisas brings life (i. e. peace and security). How Qisas should be executed has been clarified in
Quranic teachings. Meanwhile, retaliation and revenge have no law, they are the outcome of wrath.
However, some translators including Ali Quli Qara’i, Pickthall, Arberry, and some other translators have
translated Qisas as retaliation or revenge or other equivalents. In English dictionaries, ‘retaliation’ and
‘reveng’ and their likes convey a negative meaning, but Qisas does not have a negative meaning in the

Quranic culture. E.g.

Webster's New Third International Unabridged Dictionary:

Retaliation:

Etymology: Latin retaliatus (past participle of retaliare to retaliate) + English -ion:
An act of retaliating: requital; especially: return of evil for evil

Oxford Thesaurus

Retaliation:

Revenge, vengeance, reprisal, retribution, requital, recrimination, repayment; response, reaction, reply,

counter-attack; archaic a Roland for an Oliver.

Longman Dictionary of Contemporary English (4th Ed):
Retaliation:

Action against someone who has done something bad to you.

So, it is clear that Qisas in Qur'anic culture has one certain meaning while the literal translation of this
word may convey negative meaning to the reader and destroy the image of Divine commands. So, we
see the importance of the lexicon in the translating of the Quran. We study the two other words to see

differences in the Qur’anic words and its translation

Clearly, we see that meaning of Qisas is different from the equivalents which translators have decided to



give. We shall continue this section by examining the word Tawaf (Jlsb). Tawaf has two meanings:
In some verses this word has been applied in its literal meaning:

Surah At-Tur, 52:24 -
ko g g7 g ST 7 ) b 0 gl s 7 il

Qara’i: They will be waited upon by youths, their own, as if they were guarded pearls
Pickthall: And there go round, waiting on them menservants of their own, as they were hidden pearls

Surah Al-Wagiya, 56:170 -
Ggld’ o Uy 1 pgl & 7 gl

Qara’i: They will be waited upon by immortal youth.
Pickthall: There wait on them immortal youths
Arberry: Immortal youths going round about them

The meaning of # Wb} ,in this group of verses means “walking around in order to provide service to those
who live in heaven” 1. Those who shall reside in heaven, will have servants. Hence, literal translation
such as ‘waited by’ or ‘going round’ be may be sufficient to convey the proper meaning of the verse.
That doesn’t hold true for the second group of verses, in which the word Tawaf has been used in its

technical meaning.

In the second group of verses, Tawaf has been born from the Qur'anic culture. When translating gk,
ae*JL or o9l 9 all sk, both of which are technical Quranic words going back to exclusive Islamic

teachings, the challenges reveal themselves.
Surah Al-Baqara, 2:158 -

GO TS ot L gho g by Borghly of [ 0l ol > 10 B alal o 1 AGLal oo Tohab Bl i Toha il bl g Wl U]
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Qara’i: Indeed, Safa and Marwah are among Allah's sacraments. So whoever makes hajj to the House,
or performs the Umrah, there is no sin upon him to circuit between them. Should anyone do good of his
own accord, then Allah is indeed appreciative, all-knowing.



Pickthall: Lo! [The mountains] Al-Safa and Al-Marwah are among the indications of Allah. It is therefore
no sin for him who is on pilgrimage to the House (of God) or visited it, to go around them (as the pagan

custom is). And he who doeth good of his own accord (for him), lo! Allah is Responsive, Aware.

Arberry: Safa and Marwa are among the way marks of God so whosoever makes the Pilgrimage to the
House, or the Visitation, it is no fault in him to circumambulate them and whoso volunteers good, God is

All grateful, All knowing.

Each translator has used a different word for tawaf. In Islamic culture, tawaf is used in ae*Jl gk, or
09,0l 9 liall el to describe two different Islamic deeds, however, these translations will not convey

these meanings to their audience well.

Comparative Study Of Problematic Wordings

A translator deals with three types of lexicons when translating the Qur'an. The first type consists of the
usual words, which have accurate equivalents in the target language, e.g., pronouns. This type does not

present much of a challenge.

The second type consists of exclusive Qur'anic words. Since these words originate in Qur’anic culture,
they have no equivalent in the target language. Making up equivalents will confuse the reader, so these
words must be transliterated, not translated, with an explanation in the footnote. Some examples of this

category are: Qisas, tagwa, ka‘bah, Hajj Umrah and tamattu’,

The third type consists of words with more than a meaning. The text and commentary of the Qur’an
reveal which meaning is meant. In this category, the meaning must be explained in the translation,
otherwise, it causes ambiguity or misunderstanding. We have discussed and analysed some of these

words as much as it was possible for us:
Ajal
Ajal - § i o |

Ajal means the specified time of something. One example is the specified time of a person’s death2 . A
look at different verses shows that this word has different meanings according to its respective verse,

which must not be neglected by the translator:

Note: (#+.2 881y %s| in this verse are two different facts according to the commentaries of the Qur'an.

151 A time during which mankind live. 1s..75 (/5| certain time of death which is not changed).

Surah Al-An'am, 6:2 -

Of il [tp 7 olbe Ralaf o Qof 1oy W 1 b b B o [ i Sl g2



Shakir: He it is who created you from clay, then He decreed a term (life time) and there is a term named
with Him.

Irving: He is the One Who has created you all from clay; then fixed a term. A deadline has been set by

Him, yet you go on doubting!

Saffarzadeh: Allah is the One Who created you of clay, then ordained the term of your life and in His

Presence is The Knowledge of, but thereafter you people doubt about The Truth.

Qara’i: It is He who created you from clay, then ordained the term of your life the specified term is with

Him and yet you are in doubt.

Pickthall: He it is who hath created you from clay, and hath decreed a term for you. A term is fixed with
Him. Yet still ye doubt!

Sarwar: It is He who has created you from clay to live for a life-time and the span of your life is only

known to Him. You are still suspicious!

Yusuf Ali: He it is who created you from clay, and then decreed a stated term for you. And there is with

Him another determined term; yet ye doubt within yourselves.

Arberry: It is He who created you of clay, then determined a term life time (and a term is stated with
Him); yet thereafter you doubt.

Ayat, 7:34; 4:77; 13:38;7:135 -
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Akhadh
Akhadh - 357 |

(Akhadh) literally means ‘seized’, but the meaning differs when it is collocated with different words3.



Akhadh should be translated according to the text it has been used in, otherwise if it is translated
literally, the meaning of the verse will not be correct or understandable. We consider the different
meanings and usages of this word in the Qur'an and the translations to work out a proper equivalent for

every case:
a. Make, Take

Surah Ali ‘Imran, 3:81 -
gl ol o7 o) B 1381+
Shakir, Pickthall, Sarwar: when Allah made a covenant with..., Irving: So, God accepted an agreement
from the prophets.
Saffarzadeh: When Allah took the covenant of The Messengers.
Qara’i, Arberry: When Allah took a compact concerning the prophets.
Yusuf Ali: Allah took the covenant of the prophets.
Analysis:

The word (akhdh) added to the word (mithaq) means ‘to take or make covenant or compact’, even
though the literal meaning of (akhdh) means seize. The translation of Irving is incorrect. The rest are

acceptable.

b. Take Away, Destroy, Damage, Remove

Surah Al-An‘am, 6:46 -
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Irving: if God should snatch away your hearing and your eyesight

Shakir, Saffarzadeh, Qara’i, Pickthall: if Allah takes away your Hearing and sight
Qara’i, Yusuf Ali: should Allah take away your hearing and your sight

Sarwar: if God was to disable your hearing and vision and veil your hearts
Arberry: If God seizes your hearing and sight

Analysis:



The meaning of akhadha al Samm° wa al- Absar in the aforementioned verse means ‘making them deaf
and blind’4. God warns those who oppose Him that no one can give them their hearing and sight if it is
destroyed by God. As we can see, however, some have translated this verse literally, sometimes
successfully conveying the message and sometimes not. For instance, seize is the literal meaning of
akhada, but it seems that words such as ‘take away’ or ‘disable’ can convey the meaning of the source

text into the target text better.

c. Seize, Take, Drag

Surah Al-‘Ara’‘af, 7:150 -
1 ohh o] i By |
Shakir, Irving, Saffarzadeh, Qara’i, Pickthall, Yusuf Ali: he seized his brother by the head, dragging him
towards him
Sarwar: grabbed ...
Arberry: ..laid hold of his brother's head.
Analysis:
The literal translation of this word is intended in this verse, so it seems all of the translators are correct.

d. Choose, Pick Up

Surah Al-‘Ara’af, 7:172 -
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Shakir, Pickthall: And when your Lord brought forth from the children of Adam, from their backs, their
descendants...

Irving: When your Lord took their offspring from the Children of Adam's loins...

Saffarzadeh: when Your Creator and Nurturer brought forth From the Children of "Adam, from their

Loins.
Arberry, Qara’i: When your Lord took from the Children of Adam, from their loins

Sarwar: When your Lord asked all the offspring of Adam) before their birth



Yusuf Ali: When thy Lord drew forth from the Children of Adam
Analysis:

In general, it means taking something from something apart as if they are separated.5 According to

different exegesis this word has been interpreted in different ways for the above verse. However, it

LLLL

seems that when akhadha comes with “{," ;1,11 735 &, finding a proper equivalent is not difficult. In this
example, the word akhada conveys the meaning of (chose) and it seems that ‘bring forth’ and ‘take’ can

convey such a meaning.
e. Strike

Surah Hud, 11:67 -
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Shakir: the rumbling overtook those who were unjust;
Pickthall: the awful Cry overtook those who did wrong (
Yusuf Ali: The (mighty) Blast overtook the wrong-doers;
Irving: The Blast caught those who had been doing wrong,
Saffarzadeh: a Divine Outcry overtook the evil-doers;
Qara’i: The Cry seized those who were wrongdoers,
Sarwar: A blast struck the unjust.

Arberry: And the evildoers were seized by the Cry Blast
Analysis:

Al- Sayha is interpreted as a sort of punishment striking the wrongdoers, but words such as seize and
catch, which are literal translations, and words like overtake do not imply punishment in standard

English, although they are not wrong either.
f. Punishment

Surah Hud, 11:102 -
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Shakir: And such is the punishment of your Lord when He punishes the towns while they are unjust

surely His punishment is painful, severe

Irving: Even so will your Lord seize things when He takes over any towns while they are doing wrong;

His seizing will be painful, severe.

Saffarzadeh: Such is the overtaking of your Creator and Nurturer: When He overtakes the wrongdoers of

the towns, His Punishment is painful and severe.

Qara’i: Such is the seizing of your Lord when He seizes the townships that are wrongdoing. Indeed His

seizing is painful, severe.

Pickthall: Even thus, is the grasp of thy Lord when He grasped the townships while they are doing

wrong. Lo! His grasp is painful, very strong.

Sarwar: Thus, was the punishment of your Lord when He punished the unjust people of the towns. The

punishment of your Lord is certainly severe.

Yusuf Ali: Such is the Chastisement of thy Lord when He chastises communities in the midst of their

wrong: grievous, indeed, and severe is His chastisement.

Surah Al-Muzammil, 73:16 -
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Shakir: so We laid on him a violent hold, Irving: so We seized him mercilessly;
Saffarzadeh: so We seized him with a Destructive calamity;

Qara’i: so We seized him with a terrible seizing.

Pickthall: We seized him with no gentle grip.

Sarwar: We seized him with a severe retribution

Yusuf Ali: so We seized him with a heavy Punishment.

Arberry: so We seized him remorselessly

Analysis:

In both of the aforementioned verses (akhadh) means punish, but some of the translators translated it
literally, the meaning is not transferred correctly and therefore the readers are confused. Words such as

seize, hold, overtake, and grasp are neither clear nor correct. We suggest the following translation:



“Thus, it’s the punishment of your Lord when He (wills to) destroy (the wrongdoers of) a town while they

wrong. Indeed, His punishment is painful and severe.”
“But Pharaoh disobeyed the messenger (and rebelled against him), so We punished him heavily.”
g. Take

Surah Yunus, 10:24 -
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Shakir: until when the earth puts on its golden raiment and it becomes garnished.
Irving: when the earth takes on its trimmings and looks attractive,

Saffarzadeh: when the earth has taken on her ornaments and is flourished.
Qara’i: When the earth puts on its luster and is adorned,

Pickthall: when the earth hath taken on her ornaments and is embellished
Sarwar: When the land becomes fertile and pleasant

Yusuf Ali: till the earth is clad with its golden ornaments and is decked out (in beauty): the people to

whom it belongs think they have all powers of disposal over it.

Arberry: till, when the earth has taken on its glitter and has decked itself fair.

Analysis:

The word (akhadh) here means put on and take on and it seems the translations are acceptable.

hl

Ahl - Jal

This word has an extensive range of meaning, including close relative, family, dweller, follower, those
who belong or adhere to a place, etc.6. This word collocates with other words and produces an even
greater variety of meaning, making it troublesome for translators. Therefore, the text, collocations, and
exegesis of this verse must be studied in order to understand its appropriate meaning and find a correct
equivalent. We shall study this word and its different collocations and examine what equivalents

translators have found to be appropriate.



Ahl Al-Kitab, Ahl Al-Injil

(Ahl) meaning those who believe in a creed or teachings of a book or those who follow it. This example
refers to Christians and Jews who believe in the Gospel and Torah respectively. Translators use the

expression ‘People of Book’. (Ahl) here means people.

Jool P AT ol |

Yusuf Ali, Arberry, Sarwar, Irving, Saffarzadeh, Qara’i: People of the Book
Pickthall: People of the Scripture,
Shakir: followers of the book

The translators used two different equivalents to the word of (Ahl) in this group: people and followers.
Although ‘follower’ seems to be more precise, but ‘people’ is not wrong either, because English-
speaking audience knows that “People of Book” refers to Christians and Jews while “People of Gospel’

refers to Christians. Both translations are acceptable.

The People Of...

(Ahl) meaning people, dwellers, those who live in a place
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Qara’i, Saffarzadeh, Shakir, Pickthall, Sarwar, Yusuf Ali: the people of ...
Irving: townsfolk.

This has also been translated correctly by all translators.

Member Of The Family

Ja iy

We see the translation of (Ahl) in this collocation as follows:
Irving: people in this house.

Shakir, Pickthall, Sarwar, Yusuf Ali, Arberry: people of the house.



Qara’i: members of the household.
Analysis:

(Ahl) means member of family. In verse (33:33), it exclusively refers to specific members of the

Messenger’s (S) family while in verse (11:33) it means members of Abraham’s family7.

It seems Qara’i’s translation is more understandable than the rest in addition to being close to the

meaning of the words in the source language.

People Who Remind God
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Shakir: the Followers of the Reminder; Irving: people with long memories;
Saffarzadah: the learned men of the previous religions;

Qara’i: the People of the Reminder;

Pickthall: the followers of the Reminder;

Sarwar: the People of the Book;

Yusuf Ali: those who possess the Message.

Arberry: the people of the Remembrance

Analysis:

The word (Ahl) with (al-Dhikr) refers to a special group whom should be referred to when God’s
message seems unclear. This definition could mean a group of Christians for the Christians or Jews for
the Jews to08. But in this verse a specific group of trusted and divine people who are qualified to be
inquired about God’s law is meant, therefore, it would be better to transliterate the word (Ahl al-Dhikr)

instead of translating it.

According to this, the translation of Sarwar and Irving is incorrect and other translations need further

clarification, otherwise they shall fail to correctly convey the meaning of this collocation in this verse.
The Dwellers Of Fire, Hell

Surah Saad, 38:64 —



|

Qara’i: the Inmates of the Fire; Irving: the people in the Fire,
Saffarzadeh, Arberry: the inhabitants of the Fire,

Pickthall: dwellers in the Fire;

Sarwar: the dwellers of hell fire, Yusuf Ali: the People of the Fire.
Analysis:

Ahl an-Nar are wrongdoers who will dwell in the fire in the hereafter for whatever wrong deeds they
committed. It seems that the translations offered here are acceptable, except for Yusuf Ali whose

translation could be improved since it appears to be only a literal translation.

People Who Observe Taqwa

Surah Al-Muddaththir, 74:56 —
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Shakir: He is worthy to feared and worthy to forgive, Irving: He is Entitled to be heeded, as well as
Entitled to grant forgiveness!
Saffarzadeh: Allah is The Source of Righteousness and The Owner of Forgiveness.
Qara’i: He is worthy of] your [being wary] of Him [and He is worthy to forgive.
Pickthall: He is the fount of fear. He is the fount of Mercy.
Sarwar: He alone is worthy of being feared and He is the Source of Forgiveness.
Yusuf Ali: He is the Lord of Righteousness, and the Lord of Forgiveness.
Arberry: He is Worthy to be feared, Worthy to forgive.
Analysis:

Here (Ahl) means ‘worthy of’. This verse says that God deserves to be feared and He deserves to show
forgiveness9 . According to what was mentioned before, it seems the translations of Shakir, Qara’i, and
Arberry are more acceptable than the rest. The rest need to be corrected.



Bu'dan
Bu'dan - iy %

Surah Hud, 11:44 -
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Shakir: Away with the unjust people;

Irving: Away with such wrongdoing folk!"
Saffarzadeh: Away with The wrongdoers!

Qara’i: Away with the wrongdoing lot!

Pickthall: A far removal for wrongdoing folk!
Sarwar: Curse to the nation the unjust/ oppressive.
Yusuf Ali: Away with those who do wrong

Arberry: Away with the people of the evildoers!

Analysis:

The word of Bu‘dan is used in the form of prayer and through which God curses the wrongdoers. God

states that the wrongdoers are far from God’s mercy10, so the translations should be in the form of a

prayer and also convey that they are far from God’s mercy. None of the translations seem to be in the

form of prayer, so this is suggested instead: “May the wrongdoers be away (from God’s mercy).”

The suggested translation for all the verse 11:44 is as follows:
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And it was said, “O earth! Swallow up your water. O sky! Stop (raining).” And the water came down and

the command was carried out and the ship rested on the Mount of Judi. It was said, “May the

wrongdoers be away (from God’s mercy)!”



Bayt
Bayt - o Ay

Bayt has been used for different meanings in the Qur'an. We shall bring one example for each meaning
it has and their translation and an analysis of the translations:

House

Surah Aali-'Imran 3:96 -

pualult 4 617 809 68 o ok il gl ) gt g Db B T R

Shakir, Irving, Saffarzadeh, Qara’i, Sarwar, Yusf Ali, Arberry: first house,
Pickthall: the first Sanctuary.
Analysis:

Bayt has been used in its literal meaning here. All the translators except Pickthall have translated this
word correctly. Meanwhile, Pickthall’s translation is neither literal nor does it convey the word’s true

implication.
Famil

Surah Al-Qasas, 28:12 -
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Shakir: ..Shall | point out to you the people of a house who will take care of him for you and they will be
benevolent to him?
Irving: Shall | lead you to a family who will look after him for you? They will take good care of him.
Saffarzadeh: Do you want Me to introduce a caring nurse for your Baby?"
Qara’i: Shall | show you a household that will take care of him for you and will be his well-wishers?

Pickthall: Shall | show you a household who will rear him for you and take care of him?

Sarwar: May | show you a family who can nurse him for you with kindness? Yusuf Ali: Shall | point out to
you the people of a house that will nourish and bring him up for you and take care of him?



Arberry: Shall | direct you to the people of a household who will take charge of him for you and look after

him?
Analysis:

Bayt here means family, and Ahl al- Bayt means members of a family11. The verse is about the story of

Moses12.

Household Of The Messenger Of Islam (S)

Surah Al-Ahzab, 33:33 -
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Shakir: Allah only desires to keep away the uncleanness from you, O people of the House!

Irving: God merely wants to remove any blight from you, since you are People of the (Prophet's) House,

and to cleanse you thoroughly.

Saffarzadeh: Verily, Allah's Will is to remove away impurity from You, the people of the Messenger's

Household and to purify you with a thorough purification

Qara’i: Indeed Allah desires to repel all impurity from you, O People of the Household, and purify you

with a thorough purification.

Pickthall: Allah's wish is but to remove uncleanness far from you, O Folk of the Household, and cleanse

you with a thorough cleansing.

Sarwar: People of the house, God wants to remove all kinds of uncleanliness from you and to purify you

thoroughly.

Yusuf Ali: And Allah only wishes to remove all abomination from you, ye members of the Family, and to

make you pure and spotless.

Arberry: And obey God and His Messenger (S) People of the House, God only desires to put away from

you abomination and to cleanse you.
Analysis:

According to the commentaries of the Qur'an, Bayt here means the house of the Messenger (S) of
Islam. The “people of the house” refers to specific members of the house of the Messenger (S), which is
a matter of dispute between the Shia and Sunni’s scholars. Regardless of who the members of the
house of the Messenger (S) whom have been purified by God are, it seems it is the duty of the translator



to mention that Bayt means the House of the Messenger (S) here, otherwise it may be confusing if
‘house’ is brought without mentioning which house is meant. Some translators have added this

explanation and some haven't.
Ka bah

Surah Al-Baqgara, 2:158 -
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Shakir: Surely the Safa and the Marwa 13 are among the signs appointed by Allah; so whoever makes a
pilgrimage to the House or pays a visit (to it), there is no blame on him if he goes round them both; and

whoever does good spontaneously, then surely Allah is Grateful, Knowing.

Irving: Safa and Marwa are some of God's way marks. Anyone who goes on Pilgrimage to the House or

visits] it...

Saffarzadeh: Verily, Safa and Marvah are some of Allah's Way marks; whoever, therefore Makes a

pilgrimage to Ka'bah or Performs Umrah there shall be no Blame on him to go round them.

Qara’i: Indeed, Safa and Marwah are among Allah's sacraments. So whoever makes hajj to the House,

or performs the" umrah.

Pickthall: Lo! (The mountains) As-Safa and Al-Marwah are among the indications of Allah. It is therefore
no sin for him who is on pilgrimage to the House (of God) or visited it, to go around them) as the pagan

custom is.

Sarwar: Safa and Marwah) names of two places in Mecca (are reminders of God. It is no sin for one who
visits the Sacred House) in Mecca (to walk seven times between) Safa and Marwah. Yusuf Ali: Behold!
Safa and Marwa are among the Symbols of Allah. So if those who visit the House in the Season or at

other times, should compass them round, it is no sin in them.

Arberry: Safa and Marwa are among the way marks of God so whosoever makes the Pilgrimage to the

House, or the Visitation...
Analysis:

In this verse, Bayt refers to the House of God in Mecca, known as ka‘bah. Although there is evidence in
the verse of what Bayt means here, nevertheless, translating Bayt literally may cause some confusion
for the reader. The recommendation here is to translate Bayt in an understandable way, such as some

translator have done using the following words: Ka‘bah, The Sacred House (in Mecca), the House (of



Taht - of >

The word (wH=3: taht) literally means under, beneath, but literal translation of this word in some verses
may cause ambiguity, such as verses: 2:25; 2:266; 3:15; 3:136; 3:195; 3:198; 4:13; 4:57; 4:122; 5:12;
5:85; 5:119; 9:72; 13:35 and more. We shall analyse one of these verses.

Surah Ta Ha, 20:76 -
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Shakir: The gardens of perpetuity, beneath which rivers flow, to abide therein and this is the reward of
him who has purified himself)
Irving: the gardens of Eden through which rivers flow, to live in forever.
Saffarzadeh: In the Gardens of Eternity wherein Streams flow they shall dwell forever;
Qara’i: the Gardens of Eden, with streams running in them.
Pickthall: Gardens of Eden underneath which rivers flow.
Arberry: underneath which.
Sarwar: wherein
Yusuf Ali: Gardens of Eternity which they will enter: beneath them flow
Analysis:

As we see, literal translation of taht distorts the meaning of the verse, ‘rivers that are under gardens’.
What the verse actually means is gardens through which rivers flow, therefore words such as wherein

and through are more appropriate for taht in such verses.
As-hab

As-hab- olxf of |

(As-hab) is driven from (s-h-b) (14 (v 2 yo

The meaning changes when it is collocated with other words, although it generally means colleague,



companion, those who are with someone15 or something16 regardless of whether the companion is
good or not17. Using these words may cause confusion or make the translation seem strange. We shall
examine the translation of this word in different collocations and attempt to find an appropriate
equivalents for them. Despite the variety that collocations cause, in all cases the meaning of ‘being

together is always true.
As-hab Al-Jannah, As-hab An-Nar

Surah Al-'Araf, 7:44 -
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Shakir: the Dwellers of the Garden, the Inmates of the Fire.

Irving, Qara’i: inhabitants of the Garden, the inmates of the Fire;
Saffarzadeh: the companions of the Paradise - the companions of The Fire;
Pickthall: the dwellers of the Garden - the dwellers of the Fire;

Sarwar: The people of Paradise - the dwellers of the fire;

Arberry: Inhabitants of Paradise- the Inhabitants of the Fire;

Yusuf Ali: The Companions of the Garden- the Companions of the Fire.
Analysis:

In these collocations (As-hab) means those who dwell, live, are imprisoned, stay, and etc. somewhere.
In short, it means to be somewhere. Therefore, translator who translated the (As-hab) to dwellers,
inmates, or inhabitants have successfully conveyed the meaning clearly compared to those who used
literal translations such as companions, people of, and etc. The same story applies to the following

collocations:
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It is worth mentioning that sometimes these collocations refer to a certain people, referring to certain
names of places and people. In such cases, transliteration isn’t wrong.
As’hab Musa

Surah ash-Shu’ara’, 26:61 -
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Shakir, Irving, Saffarzadeh, Qara’i, Sarwar, Arberry: the companions of Moses,
Pickthall: those with Moses;

Yusuf Ali: the people of Moses.

Analysis:

(As-hab) in this collocation means those who were with Moses, regardless of whether they were
obedient or not. We know historically that even though they are called the people of Moses, but they
were not all of his people18. In conclusion, it seems translating this word to (companion) is better than its

alternatives.
As’hab Al-‘Araf

Surah Al-'Araf, 7:47 -
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Shakir: the Dwellers of the Most Elevated Places,
Irving: The Companions on the Heights,

Saffarzadeh: the men on the Heights (of The Barrier),



Qara’i: the occupants of the Elevations,
Pickthall: the dwellers on the Heights,
Yusuf Ali: The men on the Heights;
Arberry: the dwellers on the Battlements.
Analysis:

Culturally, As-hab al- a‘raf is a certain group of people which will be kept on the barrier between hell
and heaven waiting for God’s judgment19. Therefore, it seems more appropriate to translate it as the
name of a group, rather than translating the words itself so as to have the reader notice them instead of

passing by without noticing what happens to that group.
As’hab Al-Fil

Surah Al-Fil, 105:1 -
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Shakir: the Possessors of the Elephant;

Irving, Saffarzadeh, and Pickthall: the owners of the Elephant.
Arberry, and Qara’i: the Men of the Elephant.

Sarwar: the people of the elephant,

Yusuf Ali: the Companions of the Elephant.

Analysis:

As-hab al-Fil is an army commanded by Abraha who marched towards Mecca to destroy the Kabbah in
the year when the Messenger of Islam(S) was born. The army rode elephants, hence the name As-hab
al-Fil, which literally means the army with elephants20. This is a title exclusively given to the Army of
Abraha, therefore, transliterating the title (As-hab al-Fil) is not wrong. However, if one insists on
translating, a clear translation such as ‘the army which rode Elephants’ or ‘The Riders of Elephants’ must
be used. According to what we have mentioned, none of the aforementioned translations seem
appropriate because they are literal translations. Some are even wrong, although they may be accepted
considering some justifications. Some translators have made the same mistake with (cif £ Wl fi Qb o 1): the
Violators of the Sabbath.



As-hab As-Sabat

Surah An-Nisa’, 4:47 -
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Irving: the masters of the Sabbath;
Qara’i, Sarwar: the People of the Sabbath;
Arberry: Sabbath men.

As-hab al- Qubur

Surah Al-Mumtahana 60:13 -
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Shakir: those in tombs,

Irving, Arberry: the inhabitants of tombs;

Saffarzadeh, Yusuf Ali, Pickthall: those buried in the graves;
Qara’i: the occupants of the graves.

Analysis:

As-hab al- Qubur refers to the dead, as if they are companions of the grave. The translation must
convey the meaning of dead people in the grave. It seems that some of the translations that are literal
could have been improved to prevent reader confusion, which both betrays readers of the target

language and the source text, because the meaning has been neglected.

Sadr

Sadr - )0

(Sudur) is the plural form of (Sadr), literally meaning breast. The Quran uses this word in two ways,
none of which actually means breast. Some translators have translated it literally and confused the

readers. We shall study the equivalent that translators have chosen and analyse them:

Surah Faatir, 35:38 -
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Shakir, Qara’i, Pickthall, Arberry: Surely Allah knows what is in the breasts,
Irving: God is Aware of what is on your minds;

Saffarzadeh, Sarwar, Yusuf Ali: Allah is the Knower of The secrets of the hearts.
Analysis:

The translators have chosen to use breasts, minds, or hearts to translate Sudur. A simple search in the
verses of the Qur'an and reliable exegeses shows that the meaning of (Sadr) in the Quran is not mind or
breast, but the spiritual heart or soul which has been placed within the breast according to the Quran.

This soul is what gains good and bad qualities, although it is not visible21.

The translation of Sadr changes when collocated with (Yashrah, literally means expanding) and (Yadhiq,

literally means reducing) and their roots, as we shall see next.

Surah Al-An‘am, 6: 125 -
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Translations:

Shakir: Therefore, for whomsoever Allah intends that He would guide him right, He expands his breast
for Islam And for whomsoever He intends that He should cause him err, He makes his breast straight

and narrow as though he were ascending upwards.

Irving: God lays anyone's breast open to Islam whom He wants to guide, while He makes the breast of
anyone He wants to be led astray seem cramped, tight, just as if he were climbing up to Heaven. Thus,

God places a blight on those who do not believe.

Saffarzadeh: And whomsoever Allah Wills to guide, Expands his breast for Islam, and Whomsoever He
Wills to be left in his Error, He makes his breast closed And narrow as if he is climbing up to the very

sky. Thus, Allah puts an Ignominious Chastisement on those who refuse to believe;

Qara’i: Whomever Allah desires to guide, He opens his breast to Islam, and whomever He desires to
lead astray, He makes his breast narrow and straitened as if he were climbing to a height. Thus, does

Allah lay] spiritual [defilement on those who do not have faith.

Pickthall: ... He expanded his bosom unto the Surrender, and whomsoever it is His Will to send astray,



He makes his bosom close and narrow as if he were engaged in sheer ascent.

Sarwar: God will open the hearts of whomever He wants to guide to Islam, but He will tighten the chest
of one whom He has led astray, as though he was climbing high up into the sky. Thus, God places

wickedness on those who do not accept the faith;

Yusuf Ali: Those whom Allah willeth to guide, - - He openeth their breast to Islam; those whom He
willeth to leave straying, - - He maketh their breast close and constricted, as if they had to climb up to

the skies: thus, doth Allah lay abomination on those who refuse to believe.

Arberry: Whomsoever God desires to guide, He expands his breast to Islam whomsoever He desires to
lead astray, He makes his breast narrow, tight as if he were climbing to heaven) ascending upwards (So

God lays abomination upon those who believe not).
Analysis:

The aforementioned translations are literal translations. The clarity of these translations can be
improved. The word Sadr collocates with Yashrah and Yadhiq and obtains hew meanings, such as,

increasing capacity and reducing capacity. The same applies to 94:1; 15:97.
Therefore, we suggested the following translation:

.80 whomever God wills to guide (due to his good deed and good intentions), He increases His
capacity to (embrace) Islam, but whomever He wills to lead astray (due to his evil intentions and bad
deeds), He reduces his capacity (so he cannot exercise patience in God’s path) as if he ascends

upwards to the sky. Thus, God brings spiritual impurity to those who abandon belief22.

Surah Al-‘Araf, 7:2 -
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Translation:
Shakir: A Book revealed to you so let there be no straitness in your breast on account of it
Irving: A Book has been sent down to you, so do not let your breast feel it is under any constraint)

Saffarzadeh: This] Holy [Book Is sent down to you, so do not let your Heart be depressed (by problems

Related to your Mission).

Qara’i: This is [a Book that has been sent down to you so let there be no disquiet in your heart on its

account.



Pickthall: It is (a Scripture that is revealed unto thee (Muhammad) so let there be no heaviness in thy

heart therefrom.
Sarwar: A book has been revealed to you, Muhammad. You should not hesitate to convey its warning

Yusuf Ali: A Book revealed unto thee, - - So let thy heart be oppressed no more by any difficulty on that

account

Arberry: A Book sent down to thee so let there be no impediment in thy breast because of it.
Analysis:

In this verse, (Sadr) means spiritual heart.

In (¢ > d,3 .0 +3) it means doubt of or disquiet in the heart23. The equivalent used by some translators
such as Qara’i seems more appropriate than those who used (breast) and literally translated it.

Therefore, we suggest the following translation:

(It is) the book which has been sent down to you, so your heart should not be filled with disquiet

concerning it (if you see people disregard it).24

Solution For Translating The Words Of The Qur'an

There are three types of words in the Quran:
Words which have equivalents in the target language: We use the equivalents that exist.

Words which are ambiguous and have various meanings, such as sadr, Ahl, and etc.: These words must
be translated according to their meaning in the text and literal translation must be avoided. However,

many the translators avoided to used proper equivalents and use the literal meaning instead.

Words with no equivalent because they are exclusively Quranic words, such as Qisas, Ka‘bah, Qiblah,
and tagwa. A translator must not create an equivalent for them. These words must be transliterated,

since they are exclusive to the Quran and have been extracted from Qur’anic culture.

Expressions And Problematic Phrases

This group is the most troublesome and challenging phrases of the Qur’an for translators. We have
chosen to study phrases because they are like expressions and proverbs, the literal meanings are
usually completely meaningless because of culture and syntax differences between the source and

target language.



Antum Sharr Makana
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In Surah Yusuf, 12:7725

According to commentaries, the meaning of this phrase is: “you are the worst’26.
Let’s see how translators have dealt with it.

Translations:

Qara’i: He said," You are in a worse state!

Shakir: He (simply) said (to himself):" Ye are the worse situated;
Irving: He said:" You are in a worse plight!

Saffarzadeh: You are in the worst condition,

Pickthall: Ye are in worse case

Sarwar: You are in a worse position.

Yusuf Ali: Ye are the worse situated

Arberry: You are in a worse case.

Analysis:

Ll f » has not been literally mentioned in the commentaries and the commentators translated Ll'f » i ,uas a
phrase (i.e. The worse). They have refrained from translating each word of the phrase literally. However,
the translators have preferred the literal translation of this expression using various words such as state,
plight, condition, situated, position, and case. Although these translations are not incorrect, but they still

have room for improvement.

Qal Ya 'Asafa
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In Surah Yusuf, 12:8427

In his valuable book (al- Mufradat), Raghib al- Isfahani states that cd.l means grief that comes along



with rage. Sometimes it can mean grief or rage, separately. The reality of La..| means desire for taking
revenge. When confronted with someone stronger, one is left with the regret of not being able to take

revenge, but when confronted with someone weaker, one’s rage can erupt28. The Quran says:
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it means, “We took revenge when they made us wrathful” (43:55)
Translations:

Shakir: He said: O my sorrow for Yusuf!
Irving: How upset | feel over Joseph!
Saffarzadeh: Alas! My grief is great for Yusuf!
Qara’i: Alas for Joseph!"

Pickthall: Alas, my grief for Joseph!

Sarwar: Alas, Joseph is lost!"

Yusuf Ali: How great is my grief for Joseph
Arberry: Ah, woe is me for Joseph!
Analysis:

Commentaries and research show that this phrase displays Jacob’s deep sympathy for Joseph and how
he was overcome with grief. Jacob lost his sight because of how much he cried for Joseph29. Therefore,
some of the aforementioned translations, including Arberry, Sarwar, and others, although correct, can

still be improved.

Abyadhdhat A'ynah Min Al-Huzn
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In Surah Yusuf, 12:8430
This expression means he grieved so much that he lost sight out and his eyes turned white31.

Let's see how the translators dealt with this expression.



Translations:

Shakir: his eyes became white on account of the grief.

Irving: Both his eyes clouded over from sadness.

Qara’i: His eyes had turned white with grief.

Pickthall: And his eyes were whitened with the sorrow.

Sarwar: Alas, Joseph is lost!" He wept continuously in his grief.
Yusuf Ali: And his eyes became white with sorrow.

Arberry: And his eyes turned white because of the sorrow.
Analysis:

Instead of conveying the message of the expression, the translators preferred to write the literal meaning
of i/ [ 4/ ). This leaves the readers in doubt, although a little bit of pondering by the reader reveals

that any eye that turns white, is indeed blind.

Tadh-hab Ryhukum
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In Surah Al-Anfal, 8:4632

7 &, literally means smell or wind, but in this phrase the literal meaning is not meant. Most classic

commentators have stated the meaning of this phrase to be power and position33.
Therefore, the expression (;'*», [ Jf 8§) means you lose your unity, power, and strength. We
shall study the translations to see how the translators did with this phrase.

Translations:

Shakir: And obey Allah and His Messenger and do not quarrel for then you will be weak in hearts and

your power will depart.

Irving: Obey God and His messenger and do not argue with one another, so that you will falter and lose

your courage.

Saffarzadeh: And obey Allah and Allah's Messenger and do not quarrel with One another, lest you may



get Weak-hearted and your spiritual power May go away.

Qara’i: And obey Allah and His Apostle, and do not dispute, or you will lose heart and your power will be

gone.

Pickthall: And obey Allah and His messenger, and dispute not one with another lest ye falter and your

strength depart from you; but be steadfast!
Sarwar: Obey God and His Messenger. Do not quarrel with each other lest you fail or lose honour.

Yusuf Ali And obey Allah and His Messenger. And fall into no disputes, lest ye lose heart and your

power depart.

Arberry: And obey God, and His Messenger, and do not quarrel together, and so lose heart, and your

power depart.
Analysis:

A literal translation of this expression makes no sense at all. All translators have provided the meaning of

the expression; therefore, they have all partially conveyed the message correctly.

Dayiq Bih Sadruk

Flotefgtilis

In Surah Hud, 11:1234

According to Majma’ al- bayan fi §* il comes along with 7 ¥ .0 when someone is bored and under

pressure35.

Shakir: Then, it may be that you will give up part of what is revealed to you and your breast will become

straitened by it.

Irving: Perhaps you are abandoning something that has been inspired in you, and your breast is feeling

cramped because of it.

Saffarzadeh: So perhaps you O, Messenger be inclined to give up a part of what is Revealed to you and

your heart Becomes straitened.
Qara’i: Look out lest you should disregard aught of what has been revealed to you, and be upset.

Pickthall: A likely thing, that thou wouldst forsake aught of that which hath been revealed unto thee, and
that thy breast should be straightened for it.



Sarwar: Perhaps you, Muhammad, may by chance leave untold a part of that which is revealed to you

and feel grieved.

Yusuf Ali: Perchance thou mayest feel the inclination (to give up a part of what is revealed unto thee,

and thy heart feeleth straitened.

Arberry: Perchance thou art leaving part of what is revealed to thee, and thy breast is straitened by it.

Abtigha' Wajh Allah
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In Surah al-Baqgara, 2:27236

% ¢ >y has different meanings, including face, but in the verse above it means pleasure of God. The verse
says that some people only spend in order to gain God’s pleasure37. We shall study the translations to

see how this phrase in this verse has been translated:
Translations:

Shakir: And whatever good thing you spend, it is to your own good and you do not spend but to seek

Allah's pleasure.

Irving: He wishes to. Any tax money you may spend is for your own good and whatever you spend is

only through a craving to see God's face.

Saffarzadeh: And whatever good things you spend in charity it shall be for your own souls; but do not

spend in Charity except for seeking the Pleasure of Allah.

Qara’i: And whatever wealth you spend, it is for your own benefit, as you do not spend but to seek

Allah's pleasure.

Pickthall: And whatsoever good thing ye spend, it is for yourselves, when ye spend not save in search of

Allah's Countenance.

Sarwar: Whatever you spend for the cause of God is for your own good, provided you do not spend

anything but to please God.

Yusuf Ali: Whatever of good ye give benefits your own souls, and ye shall only do so seeking the" Face"
of Allah.

Arberry: And whatever good you expend is for yourselves for then you are expending, being desirous
only of God's Face.



Analysis:

We see that some of the translators such as Pickthall, Arberry, Yusuf Ali and Irving ignore the meaning
of the phrase and choose the literal meaning instead. Therefore, an element of ambiguity exists in their

translations.

Darba Fi ‘l-Ard
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In Surah al-Bagara, 2:27338

Jl i sliterally means hitting and the literal meaning of the phrase is hitting the earth, but the literal
meaning of this phrase is not intended in this verse. ,41 J§ ***|'# il] i » here means traveling, in English itwould
be something like ‘hitting the road’. Those who do not have adequate skills in Arabic may mistakenly

use the literal translation instead.
Translations:
Shakir: Alms are (for the poor who are confined in the Way of Allah they cannot go about in the land.

Irving: Take care of the poor who, being totally absorbed in working for God's cause, cannot manage to

travel.

Saffarzadeh: Charity is for those poor who are besieged in the Path of Allah and Thereby prevented

from travelling.

Qara’i: The charities are [for the poor who are straitened in the way of Allah, not capable of moving

about in the land for trade.

Pickthall: Alms are (for the poor who are straitened for the cause of Allah, who cannot travel in the land)

for trade.

Sarwar: If the recipients of charity are (the poor whose poverty, because of their striving for the cause of

God, has become an obstacle for them, and who do not have the ability to travel in the land.

Yusuf Ali: Charity is for those in need, who, in Allah's cause are restricted (from travel), and cannot move

about in the land.

Arberry: freewill offerings being for the poor who are restrained in the Way of God, and are unable to

journey in the land.

Analysis:



All translators, even those who are usually inclined to use literal translations, have instead translated the

meaning of the phrase.

Yakulun Ar-Riba

Lokl ughst

In Surah al-Baqara, 2:27539

o $" I ymeans they eat and Lufl ,l means usury. It's not common to ‘eat usury’ in English, rather, usury is
‘exercise; We suggest that the literal meaning of the phrase should be avoided and the English
equivalent used instead.

Translations:

Shakir: Those who swallow down usury cannot arise except as one whom Shaitan has prostrated by his

touch does rise.

Irving: Those who live off the interest on loans will never stand up, except in the way those whom Satan

knocks down with a fit rise up again.

Saffarzadeh: Those who swallow usury will not stand] On the Day of Resurrection [except Like the

standing of a person touched by Satan.
Qara’i: Those who exact usury will not stand but like one deranged by the Devil's touch.

Pickthall: Those who swallow usury cannot rise up save as he arises whom the devil hath prostrated by
(his) touch.

Sarwar: Those who take unlawful interest will stand before God on the Day of Judgment as those who

suffer from a mental imbalance.

Yusuf Ali: Those who devour usury will not stand except as stand one whom the Satan by his touch hath

driven to madness.

Arberry: Those who devout usury shall not rise again except as he rises, whom Satan of the touch

prostrates.
Analysis:

Some translators such as Shakir, Saffarzadeh, Pickthall, Yusuf Ali, and Arberry used the word ‘swallow’
instead of the proper collocation for usury. In English, it is the interest obtained through usury that is

‘consumed’ or ‘eaten’ not the usury itself, therefore, these translations have ambiguity.



Subhanah 'An Yakun La Walad
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In Surah An-Nisa’, 4:17140

‘Walad’ means child. This verse says that God is very glorious, so it is beyond Him to have a child.
Translations:

Shakir: it is better for you Allah is only One God Far be it from His glory that He should have a son.
Irving: God is only One God; glory be to Him, beyond His having any son!

Qara’i: That is better for you. Allah is but the One God. He is far too immaculate to have any son.

Saffarzadeh: Allah is The One and the only God; He is Exalted above having a son] as the disbelievers

claim.

Pickthall: say not three it removed from His Transcendent Majesty that He should have a son.
Sarwar: There is only One God. He is too glorious to give birth to a son.

Yusuf Ali: Allah is One God. Glory be to Him: far exalted is He above having a son.

Arberry: God is only One God Glory be to Him that He should have a son!

Analysis:

All the translators understood the message of the phrase but they did not use a clearer way to convey
the message. This verse says, ‘God is too glorious to have a child.” Among the translators, Ali Quli
Qara’i has used a better structure to convey such a meaning. Although other translators have not made

a mistake, but there is room for improvement.

Turawid Fataha ‘An Nafsihi; Qad Shaghafaha Hubban; Dalal Mubin
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The phrases above are all in verse12:3041, but we will discuss them separately:
Translations:

Shakir: And women in the city said: The chief's wife seeks her slave to yield himself (to her). Surely, he

has affected her deeply with (his) love. Most surely, we see her in manifest error.

Irving: Some women in the city said:" The official's wife wants to seduce her houseboy. He's set her

madly in love! We see she has gone clear astray."

Saffarzadeh: And women in the city said:" The wife of Aziz is seeking from her slave-boy an Evil deed.

Indeed, he has affected her Heart deeply with love; verily, we behold her in an obvious error."

Qara’i: Some of the townswomen said," The chieftain's wife has solicited her slave boy! He has

captivated her love. Indeed, we see her to be in manifest error."

Pickthall: And women in the city said: The ruler's wife is asking of her slave-boy an ill- deed. Indeed, he

has smitten her to the heart with love. We behold her in plain aberration.

Sarwar: Some of the women in the town started to gossip saying," The King's wife has tried to seduce

her servant and has fallen madly in love with him. We think that she is in manifest error".

Yusuf Ali: Ladies said in the City:" The wife of the (great) Aziz is seeking to seduce her slave. Truly hath

he inspired her with violent love: we see she is evidently going astray."

Arberry: Certain women that were in the city said, The Governor's wife has been soliciting her page he

smote her heart with love we see her in manifest error.
Analysis:

Commentaries of the Qur'an define these phrases as such:
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The wife of the governor of Egypt invited her young servant to herself in order to enjoy him and have
intercourse with him.
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She felt a burning and profound love for him.
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Glaring error.

The first phrase needs the most attention, because it creates the greatest challenge for those who are
not skilful in Arabic, which is why some translators have produced strange translations. The literal

meanings of the phrase is the following:

# s9l,i: she desires or insistently wants intercourse, etc.
bL3: her young servant

[fc: from

Y¢ .: himself

The literal translations of the last two words: (* ¢ .i [ j:) makes the phrase ambiguous for the translators.
Hence, translators like Shakir could have produced better results if they hadn’t translated the phrase
literally. The rest of the translators preferred to write the meaning of the phrase and avoid literal

translating.

The third phrase " » )i .5, if we accept M .5 means error, it seems that the best collocation for error is:

glaring, i.e., the error which is very evident.

‘Amalu ‘Ala Makanatikum

[pbibdo s Ihal o

In Surah Az-Zumar, 39:3942

This phrase is the reply of some of God’s messengers to their enemies when they were despaired that
they will not give up corruption. The messenger warns his enemy that if they want to disobey and
oppose, they can do their best according to their position, power and facility and he will do his best to

perform his duty and his enemy will soon come to know the result.



Translations:
Shakir: Say: O my people! Work in your place, surely, | am a worker so you will come to know.
Irving: Say:" My people, act according to your situation. | am so acting, and you shall know.

Saffarzadeh: Say O, Messenger!" O, my people! Exercise your power against me as much as you can;

and | too will act According to my Mission, soon you will know.

Qara’i: Say," O my people! Act according to your ability. | too am acting. Soon you will know.
Pickthall: Say: O my people! Act in your manner. Lo! | (too) am acting. Thus, ye will come to know.
Sarwar: Say," My people, act as you wish. | shall do as | like and you will soon know.

Yusuf Ali Say:" O my People! Do whatever ye can: | will do my part: but soon will ye know
Arberry: Say: My people, act according to your station; | am acting and soon you will know)
Analysis:

We see that according to the meaning of the phrase some of the translators such as Shakir and Pickthall
were not successful to convey the meaning and some of them such as Sarwar, Qara’i and Saffarzadeh

has done it better. And the meaning of the phrase can be understood from their translations.

Bu'dan
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In Surah Hud, 11:9543

I ¥ ;even though has been used in the form of statement, it is a prayer, through which God curse the

wrongdoers saying, ‘ May wrongdoers be away (from God’s mercy)’44.
Translations:

Shakir: As though they had never dwelt in them now surely perdition overtook Madyan as had perished

Samood.

Irving: just as if they had never prospered there. Was it not away with Midian, just as Thamud was also

sent away?

Saffarzadeh: It seemed as if they had not lived there any time; so away with the people of Madyan as
away with the Thamud!



Qara’i: as if they had never lived there. Look! Away with Midian! Just as Thamoud was done away with!

Pickthall: As though they had not dwelt there. A far removal for Midian, even as Thamud had been

removed afar!

Sarwar: as though they had never existed. How far from) the mercy of God (had the people of Midian

gone, just as those of Thamud?

Yusuf Ali: As if they had never dwelt and flourished there! So away with Madyan as were Thamud!
Arberry: as if they had never dwelt there so away with Midian, even as Thamood was done away.
Analysis:

It seems that some translators such as Shakir translated the phrase as a statement and he neglected its
meaning which is a prayer and some else such as Irving did not grasp the meaning nor structure and his
translation cannot have considered as a correct one but some such as Qara’i seems successful in their

translations.

Qala Rabbi Shrahli Sadri
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In Surah Ta Ha, 20:25

The literal translations of this phrase: [ ¢! :l: expand 'J: for me §,)! .o: my breast. What it means? It seems
that its literal meaning seems meaningless and irrelevant for the English readers but this is the prayer of
Moses to God who pray to him it means “Increase my capacity in order to shoulder the great

responsibility of prophet hood.”

Translations:

Shakir: He said: O my Lord! Expand my breast for me.
Irving: He said:" My Lord, ease my breast for me!

Saffarzadeh: Mussa said:" O, my Creator and Nurturer! Please expand the power of insight, Planning

and endurance to my heart and my mind.
Qara’i: He said," My Lord! Open my breast for me.
Pickthall: Moses said: My Lord! relieve my mind.

Sarwar: Moses said," Lord, grant me courage.



Yusuf Ali: Moses said:" O my Lord! expand me breast.
Arberry: Lord, open my breast, said Moses.
Analysis:

According to what we explained, only Saffarzadeh tried to convey the meaning of the phrase and other

translators translated it literally so the meaning seems ambiguous and irrelevant to the readers.

Kay Tagarra ‘Aynuha
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In Surah Ta Ha, 20:4045 & Surah Al-Qasas 28:1346

This phrase literally means: {: in order that * §: become bright. i, c: her eye. When some somebody get
happy his/her eyes become bright and flash in happiness. This phrase says that (God returned Moses

to his mother) in order that she become delightful. Thus, God brought joy to her.

Thus, the literal meaning of this verse is not completely clear to the readers in English contrary to the

readers in Persian which the literal meanings is same with its meaning.
Translations of 28:13 -

Shakir: So We gave him back to his mother that her eye might be refreshed, and that she might not

grieve.
Irving: Thus, We restored him to his mother so he might comfort her and she would not feel so sad.

Saffarzadeh: So We returned him back to his mother, to be the joy of her eyes; and that she should

know that Allah's Promise is true.

Qara’i: Thus, We restored him to his mother so that she might be comforted and not grieve, and that she

might know that Allah's promise is true.

Pickthall: So We restored him to his mother that she might be comforted and not grieve, and that she

might know that the promise of Allah is true.
Sarwar: Thus, did We return Moses to his mother that We would delight her eyes, relieve her sorrows.

Yusuf Ali: Thus, did We restore him to his mother, that her eye might be comforted, that she might not

grieve.

Arberry: So We returned him to his mother that she might be comforted and not sorrow.



Analysis:

All the translators avoided to give a literal translation, and they tried to convey the meaning even though

their translations could have been clearer if they had fully avoided the literal translation.

Dhaqgat ‘Alayhim Al-Ardh Bima Rahubat; Dhaqqat ‘Alayhim 'Anfusuhum
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In Surah At-Tawbah, 9:11847

The literal translations of the words: ‘i »: until I cils: became narrow, strait, *{ fiz: upon them ‘4 }+I: the
earth: with all its expanse, spaciousness. This phrase means that they were so sorrowful so the
spacious earth seems narrow as Sarwar translated Grief made them feel as though there was no place

in the whole vast earth to hide them or in their souls to conceal their sorrow
Translations:

Shakir: And to the three who were left behind, until the earth became strait to them notwithstanding its
spaciousness and their souls were also straitened to them; and they knew it for certain that there was no

refuge from Allah but in Him.

Irving: As for the three who were left behind, until the earth seemed too cramped for them, spacious
though it is, and even their souls seemed to strangle them and they thought there would be no refuge

from God except through Himself.

Saffarzadeh: And also Allah turned in Mercy to The three of them who were left behind until when the
earth, despite all its vastness became strait for them, and their own souls were straitened for them and

they thought there was no Shelter against Allah's Wrath.

Qara’i: and to the three who were left behind. When the earth became narrow for them with (all) its
expanse, and their own souls weighed heavily on them, and they knew that there was no refuge from

Allah except in Him.

Pickthall: And to the three also did He turn in mercy who were left behind, when the earth, vast as it is,
was straitened for them, and their own souls were straitened for them till they bethought them that there

is no refuge from Allah save toward Him.

Sarwar: God also forgave the three people who lagged behind. Grief made them feel as though there
was no place in the whole vast earth to hide them or in their souls to conceal their sorrow. They began

to believe that no one could save them from (the wrath of God) except He Himself.



Yusuf Ali: He turned in mercy also (to the three who were left behind;) they felt guilty (to such a degree
that the earth seemed constrained to them, for all its spaciousness, and their) very (souls seemed
straitened to them, - and they perceived that there is no fleeing from Allah) and no refuge (but to

Himself).

Arberry: And to the three who were left behind, until, when the earth became strait for them, for all its
breadth, and their souls became strait for them, and they thought that there was no shelter from God

except in Him.
Analysis:

The translations of Yusuf Ali and Sarwar are understandable and convey the meanings of the phrase
because of their analysis but other translators translated literally and there is ambiguity in their literal

translations in English and the managing is not conveyed clearly.

Bima Qaddamat 'Aydyhim
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In Surah Al-Baqgarah, 2:95, and Surah Al-Jumu’a, 62:748

This phrase has also been used in many other verses49.

s

The literal translation of this phrase is: las: because of what, | ¢fi 2i: sent before. {4/ |: their hands the
whole phrase says because of what their hands sent ahead. We see that this phrase is ambiguous for

the readers in English.

The meaning of this phrase is that what they done or committed. In general, a deed is done or a sin is
committed with hands, so the deeds have been attributed to the hands instead of person. This verse
says that the Jews will not long for death because of the evil deeds they have committed and sent ahead

for their hereafter and they know that when they die, they will meet the outcome of their evil deeds.
Translations:

Shakir: And they will never invoke it on account of what their hands have sent before and Allah knows
the unjust. Irving: They will never long for it because of what their hands have already prepared. God is

Aware of wrongdoers!

Saffarzadeh: But they will never long for death, Because of what their hands have sent before them to
the other world and Allah is Well-Aware of the deeds and Intentions of the wrongdoers.

Qara’i: But they will not long for it ever because of what their hands have sent ahead, and Allah knows



best the wrongdoers.

Pickthall: But they will never long for it, because of that which their own hands have sent before them.

Allah is aware of evil-doers.

Sarwar: But they can never have a longing for death because of what they have done. God knows the

unjust well

Yusuf Ali: But they will never seek for death, on account of the (sins) which their hands have sent on

before them. And Allah is well-acquainted with the wrong-doers.

Arberry: But they will never long for it, because of that their hands have forwarded God knows the

evildoers.
Analysis:

Some of the translators such Shakir, Qara’i, Pickthall, and Arberry have translated the phrase literally
and some of them such as Sarwar has wrote the meaning and some of them such as Yusuf Ali has tried
to convey the meaning with adding Analysis to the literal translations of the words. However, what we
can say is that literal translation of this phrase cannot completely convey the meaning and intention of

the phrase.

Wa Akhfid Janahak

ol > T o 5l g

In Surah Ash-Shu’ara’, 26:21550

Literally this phrase means: i 5% al: lower. Jff sUff >: your wings. This is act like the act of a hen which lower
its wings and mercifully gather and protect its young chicken. thus, God commanded His Messenger to

mercifully treat with believers who follow him.

Translations:

Shakir: And be kind to him who follows you of the believers.

Irving: lower your protecting wing over any believers who may follow you.
Saffarzadeh: And be humble to the believers who follow you.

Qara’i: and lower your wing to the faithful.

Pickthall: and lower thy wing) in tenderness (for the believers).



Sarwar: Be kind to the believers.

Yusuf Ali lower thy wing (in gentleness) to the believers.
Arberry: and lower thy wing unto the believers.
Analysis:

Qara’i and Arberry translated the phrase literally and the other translations has tried to write the meaning
of the phrase. Those who translate it literally should take into consideration that this phrase is an Arabic
phrase according to Arab culture, so the readers in English may not receive the message without

analysis.

Fata'ala ‘Amma Yushrikun

Oy 1 1 ah o1 8

In Surah Al-Mu’minun, 23:9251

This says that God is above having any partners that they ascribe to Him in other words God is too

exalted to have partners which they ascribe to Him.
Translations:

Shakir: The Knower of the unseen and the seen, so may He be exalted above what they associate (with
Him).

Irving: Knower of the Unseen and the Visible: Exalted is He over anything they may associate with Him.

Saffarzadeh: Allah is the Knower of the Unseen and The Visible and He is above the idea of having

partners.

Qara’i: The Knower of the sensible and the Unseen, He is above having any partners that they ascribe

to Him.

Pickthall: Knower of the Invisible and the Visible! And Exalted be He over all that they ascribe as

partners unto Him (!).

Sarwar: He has the knowledge of all seen and unseen things. He is too exalted to be considered equal

to anything else.

Yusuf Ali: He knows what is hidden and what is open: too high is He for the partners they attribute to
Him!



Arberry: who has knowledge of the Unseen and the Visible; high exalted be He, above that they

associate!
Analysis:

This phrase is a statement, but the translation of Shakir is not in the form of statement. Saffarzadeh
added “idea” to his translation while this verse does not discuss about idea of having partner rather it
says He is too exalted to have a partner, so they cannot ascribe partner to Him. Sarwar omitted the
subject i.e. (they) in his translation and it seems the translation of Qara’i is clearer than the other

translations and is more successful in conveying the meaning.

1. Tabataba’i 1417 A.H., 19/20

2. Raghib Isfahani 1412 A.H.

3. See: Ibn Manzur 1414, Mustafaw 1360 Sh, Raghib Isfahani 1412 A.H, Qurashshi 1371 Sh

4. See Tabataba'i 1417A.H., Tusi, Al-Tibyan fi tafsir al-Qur'an 1405 A.H, Turayhi 1375 Sh, M. Zamakhshari, Al-Kashshaf
‘an haga’iq ghawamidh al-tanzil 1407 A.H, F.-D. Razi, Mafatih al-ghayb 1420 A.H, F. b. Tabrisi 1372 Sh.

5. a.S. Tabataba'i 1417 A.H..

6. See: Mustafaw 1360 Sh, 1:168, Qurashshi 1371 Sh, Turayhi 1375 Sh, Ibn Manzur 1414, Farahidi 1410 AH, Raghib
Isfahani 1412 A.H.

7. See: Tusi, Al-Tibyan fi tafsir al-Qur'an 1405 A.H, Tabataba'i 1417A.H., F. b. Tabrisi 1372 Sh, Qummi 1367 Sh.
See: F. b. Tabrisi 1372 Sh, 7:64

See: Suyuti 1404 A.H.

10. See: Qurashshi 1371 Sh, Qummi 1367 Sh.

11. See: Ibn Manzur 1414, Mustafaw 1360 Sh, Qummi 1367 Sh, Raghib Isfahani 1412 A.H, Qurashshi 1371 Sh.

12. : The translation of the verses related to the story of Moses (‘a) are provided below in order to shed light on the process

8.
9.

of finding a good equivalent for it:

We recite to you from the account of Musa and Fir'awn with truth for people who believe (28:3)

Surely, Firawn exalted himself in the land and made its people into parties, weakening one party from among them; he
slaughtered their sons and let their women live; surely, he was one of the mischiefmakers (28:4)

And We desired to bestow a favor upon those who were deemed weak in the land, and to make them the Imams, and to
make them the heirs (28:5)

And to grant them power in the land, and to make Firawn and Haman and their hosts see from them what they feared
(28:6)

And We revealed to Musa's mothers, saying: Give him suck, then when you fear for him, cast him into the river and do not
fear nor grieve; surely, We will bring him back to you and make him one of the messengers (28:7)

And Firawn's family took him up that he might be an enemy and a grief for them; surely, Firawn and Haman and their hosts
were wrongdoers (28:8)

And Firawn's wife said: A refreshment of the eye to me and to you; do not slay him; maybe he will be useful to us, or we
may take him for a son; and they did not perceive (28:9)

And the heart of Musa's mother was free (from anxiety) she would have almost disclosed it had We not strengthened her
heart so, that she might be of the believers (28:10)

And she said to his sister: Follow him up. So, she watched him from a distance while they did not perceive (28:11)

And We ordained that he refused to suck any foster mother before, so, she said: Shall | point out to you the people of a
house who will take care of him for you, and they will be benevolent to him? (28:12)

So, We gave him back to his mother that her eye might be refreshed, and that she might no grieve, and that she might
know that the promise of Allah is true, but most of them do not know (28:13)

And when he attained his maturity and became full grown, We granted him wisdom and knowledge; and thus, do We



reward those who do good (to others) (28:14)

And he went into the city at a time of unvigilance on the part of its people, so, he found therein two men fighting, one being
of his party and the other of his foes, and he who was of his party cried out to him for help against him who was of his
enemies, so, Musa struck him with his fist and killed him. He said: This is on account of the Shaitan's doing; surely, he is an
enemy, openly leading astray (28:15)

He said: My Lord! surely, | have done harm to myself, so, do Thou protect me. So, He protected him; surely, He is the
Forgiving, the Merciful (28:16)

He said: My Lord! because Thou hast bestowed a favor on me, | shall never be a backer of the guilty (28:17)

And he was in the city, earing, awaiting, when lo! he who had asked his assistance the day before was crying out to him for
aid. Musa said to him: You are most surely, one erring manifestly (28:18)

So, when he desired to seize him who was an enemy to them both, he said: O Musa! do you intend to kill me as you killed
a person yesterday? You desire nothing but that you should be a tyrant in the land, and you do not desire to be of those
who act aright (28:19)

And a man came running from the remotest part of the city. He said: O Musal! surely, the chiefs are consulting together to
slay you, therefore depart (at once); surely, | am of those who wish well to you (28:20)

So, he went forth therefrom, fearing, awaiting, (and) he said: My Lord! deliver me from the unjust people (28:21)

And when he turned his face towards Madyan, he said: Maybe my Lord will guide me in the right path (28:22)

And when he came to the water of Madyan, he found on it a group of men watering, and he found besides them two
women keeping back (their flocks). He said: What is the matter with you? They said: We cannot water until the shepherds
take away (their sheep) from the water, and our father is a very old man (28:23)

So, he watered (their sheep) for them, then went back to the shade and said: My Lord! surely, | stand in need of whatever
good Thou mayest send down to me (28:24)

Then one of the two women came to him walking bashfully. She said: My father invites you that he may give you the reward
of your having watered for us. So, when he came to him and gave to him the account, he said: Fear not, you are secure
from the unjust people (28:25)

Said one of them: O my father! Employ him, surely, the best of those that you can employ is the strong man, the faithful one
(28:26)

He said: | desire to marry one of these two daughters of mine to you on condition that you should serve me for eight years;
but if you complete ten, it will be of your own free will, and | do not wish to be hard to you; if Allah please, you will find me
one of the good (28:27)

He said: This shall be (an agreement) between me and you; whichever of the two terms | fulfill, there shall be no
wrongdoing to me; and Allah is a witness of what we say (28:28)

So, when Musa had fulfilled the term, and he journeyed with his family, he perceived on this side of the mountain a fire. He
said to his family: Wait, | have seen a fire, maybe | will bring to you from it some news or a brand of fire, so, that you may
warm yourselves (28:29)

And when he came to it, a voice was uttered from the right side of the valley in the blessed spot of the bush, saying: O
Musal! surely, | am Allah, the Lord of the worlds (28:30)

And saying: Cast down you staff. So, when he saw it in motion as if it were a serpent, he turned back retreating, and did not
return. O Musa! come forward and fear not; surely, you are of those who are secure (28:31)

Enter your hand into the opening of your bosom, it will come forth white without evil, and draw your hand to yourself to ward
off fear: so, these two shall be two arguments from your Lord to Firawn and his chiefs, surely, they are a transgressing
people (28:32)

He said: My Lord! surely, | killed one of them, so, | fear lest they should slay me (28:33)

And my brother, Haroun, he is more eloquent of tongue than I, therefore send him with me as an aider, verifying me: surely,
| fear that they would reject me (28:34)

He said: We will strengthen your arm with your brother, and We will give you both an authority, so, that they shall not reach
you; (go) with Our signs; you two and those who follow you shall be uppermost (28:35)

So, when Musa came to them with Our clear signs, they said: This is nothing but forged enchantment, and we never heard



of it amongst our fathers of old (28:36)

And Musa said: My Lord knows best who comes with guidance from Him, and whose shall be the good end of the abode;
surely, the unjust shall not be successful (28:37)

And Firawn said: O chiefs! | do not know of any god for you besides myself; therefore, kindle a fire for me, O Haman, for
brick, then prepare for me a lofty building so, that | may obtain knowledge of Musa's god, and most surely, | think him to be
one of the liars (28:38)

And he was unjustly proud in the land, he and his hosts, and they deemed that they would not be brought back to Us
(28:39)

So, We caught hold of him and his hosts, then We cast them into the sea, and see how was the end of the unjust (28:40)
And We made them Imams who call to the fire, and on the day of resurrection they shall not be assisted (28:41)

And We caused a curse to follow them in this world, and on the day of resurrection they shall be of those made to appear
hideous (28:42)

And certainly, We gave Musa the Book after We had destroyed the former generations, clear arguments for men and a
guidance and a mercy, that they may be mindful (28:43)

And you were not on the western side when We revealed to Musa the commandment, and you were not among the
witnesses (28:44)

But We raised up generations, then life became prolonged to them; and you were not dwelling among the people of
Madyan, reciting to them Our communications, but We were the senders (28:45)

And you were not on this side of the mountain when We called, but a mercy from your Lord that you may warn a people to
whom no warner came before you, that they may be mindful (28:46)

And were it not that there should befall them a disaster for what their hands have sent before, then they should say: Our
Lord! why didst Thou not send to us a messenger so, that we should have followed Thy communications and been of the
believers! (28:47)

But (now) when the truth has come to them from Us, they say: Why is he not given the like of what was given to Musa?
What! did they not disbelieve in what Musa was given before? They say: Two magicians backing up each other; and they
say: Surely, we are unbelievers in all (28:48)

Say: Then bring some (other) book from Allah which is a better guide than both of them, (that) | may follow it, if you are
truthful (28:49)

But if they do not answer you, then know that they only follow their low desires; and who is more erring than he who follows
his low desires without any guidance from Allah? Surely, Allah does not guide the unjust people (28:50)

We only emphasize some of the information of the verses as follows:

Pharaoh ruled with tyranny and cruelty. His policy was to divide people into various sects and use their disunity to rule. He
killed men and their sons, and took their women to his service. God promises in the verse five that He wills the oppressed
believers to be the inheritors and rulers of the world, so one day will come that the oppressed believers and the righteous
will be the leaders who govern the worlds when the oppressors will be weaken. After that the oppressors and wrongdoers
will not be able to rule the worlds (Tusi 1405 A.H., 1:731).

In verse five, God’s promise is revealed. There may be a time when oppressors and tyrants rule over the world, but it is
God’s will that they will be weakened, and removed and replaced by believers and righteous people. After Moses reached a
stage of physical, spiritual, and intellectual maturity God provided him with knowledge and wisdom to rule a nation. God
emphasizes that he was a righteous and qualified person, which is why he was given the knowledge, wisdom, and position.
Indeed, God knows who can perform such a duty (Tabataba’i 1417 A.H., 16:14).

A man who was oppressed asked Moses for help. In the process of helping him the oppressor was killed. Although Moses
had the duty to help the oppressed, but one must always consider the conditions. Given the conditions the oppressed were
already going through such a mistake was trouble. The man was oppressed once again, and without considering the
situation complained to Moses again. This angered Moses for they were not in the right position to defend the oppressed
just then.

Moses said to God that he wronged himself because even though helping the oppressed was his duty but it was not

properly done, for the time was not right. He protected an oppressed person, but too much trouble ensued. God forgave



him, and Moses pledged never to protect the oppressors as a sign of gratitude to God. Indeed, Moses was a grateful
servant.

Moses left town and aimlessly travelled through the land, asking God to guide him to the right road. On his journey, he
arrived at a well surrounded by people who were watering their cattle, except for two women who modestly stood behind.
They had come to water their father’s cattle who was too old to stand with them, but they would not go forth for they did not
want to mix with foreign men. They wanted to wait until everyone left. Moses offered his help and watered their sheep for
them (Nakhjawani 1999, 2:80).

The two women turned out to be the daughters of Shu‘ayb, a divine messenger in the city of Midian. They told their father
about the event, and so Moses was invited to the house to receive his wage. The women shyly and politely went to Moses
and delivered their father’'s message. At the meeting, Moses told his story to Shu‘ayb, and Shu‘ayb promised him safety.
Shu‘ayb was a messenger, he understood that Moses was a very righteous man, thus, he offered one of his two daughters
to Moses on the condition that he would work for them for 8 years, but could be extended to 10 if Moses wanted. Thus, God
provided Moses with a great teacher who trained and taught Moses for eight years.

Other teachings of the aforementioned verses can clearly be understood from the verses themselves, so we will not repeat
them.

13. Between these places, Hajar, wife of Prophet Abraham, ran up and down seven times in search of water to her thirsty
son, crying and praying to Allah. Allah answered her with a spring of water Zamzam gushed forth under Ismail. The rites
and rituals are the same both for Hajj, pilgrimage, and Umrah, visit, with this difference that Hajj can be only performed on 9
the of Dhil Hijah whilst Umrah can be performed on any day of the year.
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16. See: Ibn Manzur 1414.

17. . Study the following words:
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18. See: Qummi 1367 Sh.

19. See: S.-H. Tayyib 1378 A.H., Suyuti 1404 A.H.

20. See: Suyuti 1404 A.H.

21. See: 6: 125, 9:14, 10:57,22:46, 11:5, 28:69, 29:49, 100:10, 114:5.

22. Explanation:

The people who are guided by God to Islam, the straight path, are the servants who have sought God’s help for guidance.
Through his mercy, God gives their heart the capacity to adhere to Islam. In other words, not everyone’s heart has the
capacity to embrace Islam. Those who disobey God and wrong themselves, arrogantly rejecting his signs, are disqualified
to be guided to the true path. God closes their heart from Islam and it becomes difficult for them to accept God’s command,
as hard as flying in the sky (with respect to the time this verse was revealed).

23. See: a.-S. Tabataba’'i 1417 A.H., F. b. Tabrisi 1372 Sh, Qummi 1367 Sh, Qurtubi al- 1364 Sh., A. |.-F. Razi, Rawdh
al-jinan wa ruh al-jinan fi tafsir al-Qur'an 1408 A.H, Qurashshi 1371 Sh, Qurtubi al- 1364 Sh., Mustafaw 1360 Sh, Raghib
Isfahani 1412 A.H.

24. Explanation:

The Quran is a holy book of guidance and directions for human life. God has created humans and other beings, and
therefore provided them with programs and instructions to reach the summit of perfection in the world and hereafter. As
humans, we have been given the power of intellect and thought, and by facilitating the teachings of God we can direct our
thoughts and activities towards the strait path, if we follow the pillars below:

- Apply reason

- No one is allowed to oppress others



- Believers should be kind with each other, because they are brothers and sisters in their religion

- People should avoid evil deeds

- They should perform their religious duty as well as their duty in the family, society and etc. This means that our condition
in the world and hereafter will improve if we use faith and reason

- The teachings of the Qur'an keep human beings from violating the limits of humanity, in order to live in peace together
To no surprise, the disbelievers disregarded the Qur'anic teachings. The prophet worried about them and what they would
have to bear as the consequence their deeds. God calms the Prophet (S) by telling him that his mission is no more than
warning the people, maybe they would listen and refrain from evil deeds, and that he is not responsible if they still decide to
refrain from Qur’anic teachings. God explains that only believers, who are people who have decided to follow the Quran,
will have faith in the Prophet (S).

25. The full Verse states the following:

T R AR EY VY SR RGN I S R BT TR S N B R DS AL I O R A A1

They said, “if he has stolen (it is not strange because) his brother had stolen before.” But Joseph did not disclose it to them,
and kept it secret in his heart. He said “you are in evil position i.e. the worst of the creatures and God is fully aware of what
you allege.

Explanation:

When Josef took the cup out of the saddle bag of his brother, Benyamin, his other brothers whose mother was different
from Joseph and Benyamin’s mother condemned Benyamin. Their old feelings of jealousy was still flaming. They said
Benyamin is a thief like his brother, Joseph. Their unjust words concerning Joseph and his brother saddened him but he did
not disclose the fact, instead he told them that God is fully aware of what you say and you are in a worse condition; You are
wrongdoers who wrongfully blame others while you have forgotten your own evil deeds.

26. See: Tabataba'i 1417A.H., 11:310, F. b. Tabrisi 1372 Sh, Tusi, Al-Tibyan fi tafsir al-Qur'an 1405 A.H, Tabari 1412 A.H.,
Qurashshi 1371 Sh.

27. The full Verse states the following:

TAbey o Pl oo g B T by T e Dy

28. See: Raghib Isfahani 1412 A.H.

29. See: M. Zamakhshari, Al-Kashshaf ‘an haga’iq ghawamidh al-tanzil 1407 A.H, F.-D. Razi, Mafatih al-ghayb 1420
A.H, Suyuti 1404 A.H.

30. As the previous note. The full Verse states the following:

(IR SN L RS’ V.S ¥ R RIS SUSTR PR AN TS A P I

And he turned away from them and he said (expressing the deep feeling of sorrow for Joseph), “Alas for Josef’ and his
eyes became white (blind) because of grief, he suppresses (his grief, and sorrow).

Explanation:

Jacob listened to what his children had to say, but he knew more than them. He knew Joseph was to attain a high position
in the future, but he was worried Joseph would have to go through difficulties and problems. He was very sorrowful for
losing Joseph. Although Jacob practiced patience and suppressed his grief, he still couldn’t stop crying. He cried so much
for Joseph he became blind.

31. See: Tabatabai 1350 AHS, Qurashshi 1371 Sh, Mustafaw 1360 Sh.

32. The full Verse states the following:
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And obey God and His messenger and do not dispute lest you are defeated or lose honour, and have patience, indeed God
is with the patients (helping).

Explanation:

This verse teaches how the Muslims should be strong and united:

-They should obey God and His messenger

-They should not dispute with each other and they should maintain the unity of Ummah

-They should exercise patience, that is, the difficulties must not deviate them from the straight path. They should obey God

and the Messenger in all conditions, for if they do so God will be with them, because God is with the patients.



33. See: al-Mahalli and al-Suyuti n.d., F. b. Tabrisi 1372 Sh, Al-Qurtubi 1364 Sh, Razi 1420 A.H.

34. The full Verse states the following:
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And you may avoid to declare some of (the teachings) which is revealed to you and your heart may be heavy when they
say “why has a treasure been sent down to him? Or why does not an angel come with him?” (Because) you are a warner
and God is all-watchful over all things.

Explanation:

Disbelievers had the intention to disbelieve and offend the Prophet. They used pretexts to deny him; why hasn't God sent
you a treasure, why isn’t there an angel with you. This made the Prophet’s heart heavy. He considered whether to delay
delivering some of the messages, worrying that they may disobey and be punished for it later. The verse assures the
Prophet that he must deliver the message on-time, regardless of whether they obey or not. This way they won'’t be able to
bring excuses in the hereafter about being unaware of the law.

35. See: F. b. Tabrisi 1372 Sh, a.-S. Tabataba’i 1417 A.H.

36. The full Verse states the following:
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to you and you Guiding them is not your duty but God guides whomever He wills, and what you spend out of good things is
not be wronged. and only donate in order to attain God’s pleasures, and what you donate of good things will be fully repaid
will

Explanation:

God says to His Prophet that his duty is to explain and clarify God’s signs, such as His commands, to the people (Ibn Abi
Hatam 1419 A.H, 2:538). This is God who guides them, because the hearts are under His control and He will guide
whoever He wills, that is, the submissive servants who follow His guidance will be guided (Sadigi 1406 A.H., 4:299).

The other point that God says is that He makes His servants certain that whatever they donate is helpful for them, but they
should spend to attain God’s pleasure; what they have spent will be repaid to them in full, and they will not be wronged
(Faydh al-Kashani 1415 A.H., 1:300).

37. See: Qurashshi 1371 Sh, Mustafaw 1360 Sh, Al-Qurtubi 1364 Sh, Al-Suyuti 1404 A.H.

38. The full Verse states the following:
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Faicbafid b al falfs

(Donate to) the poor who have been strained on God’s path, who are not able to travel on the land (for commerce). The
ignorant imagines that they are rich because of their reserve, but you know them by their mark: they do not importunately
demand (anything) from people. And what you spend out of good, indeed God knows it best.

Explanation:

God clarified the value of donation in the previous verses, here, He explains to whom we should donate i.e. There are
some believers who are not able to travel for trade because they are busy on God’s path:

They may be busy studying regarding religion.

They may have to wage jihad in God’s path, so they cannot go for commerce.

The mentioned groups perform their duties and are needy, but they do not always ask for help or do so in an annoying way;
hence the Muslims should take them into consideration and people should know that what they donate of good things, God
sees and knows it best. And you will be rewarded by Him (Mugatil b. Sulayman 1423 A.H., 1:224-25).

39. The full Verse states the following:
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Those who practice usury will not (be able to) to rise (from their grave before the Day of Judgment) except as the one who
is crazed with Satan’s touch, because they said, “Usury is (lawful,) similar to trade”; while God allows you to commerce, but
he forbade practicing usury, so whoever received this advice from his Lord and gives it up, then he can possess what is
past and his matter goes to God , but those who continue practicing usury will dwell in fire forever.

Explanation:



This verse explains the law of usury:

a) Believers are not allowed to practice usury (Razi 1420 A.H, 7:72).

b) Those that practice usury are sinful. They will rise from their grave on the Day of Judgment, like those who have been
driven crazy with Satan’s touch (Maybudi 1371 Sh, 1:747).

c) The past of those who receive this advice and abandon it will be forgiven, and their matters will be resolved by God
(Zamakhshari 1407 A.H, 1:321).

d) Those who continue practicing usury will be the inmates of fire and reside there forever (Razi 1420 A.H, 7:79).

40. The full Verse states the following:
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O People of the Book! Do not exaggerate concerning your religion, and do not say anything about God but the truth.
Indeed, the Messiah, Jesus, son of Mary, is only God’s messenger; His words, (creation), and the spirit from Him which
God granted to Mary, so believe in God, His messengers and (give up exaggeration concerning your religion) do not say
(that God is a) trinity. If you desist (from this belief) it is better for you (because) God certainly is the Lord (who is) One.
Glory be to him!, and far be it from Him to have a child, and whatever exists in the Heavens and the earth belongs to God,
and God is sufficient as a defender.

Explanation:

The most useful thing which leads the believers to paradise is true religion. To be guided to the true path one must follow
the true religion. Exaggerating in religion is prohibited, for example, belief in the Trinity is misguidance because God is one,
and The Messiah, Jesus, son of Mary, is only God’s messenger, and along with the rest of the people, His servants. Hence,
believers should refrain from exaggerating in religion, and refrain from believing in the Trinity because God is not physical
or human and cannot have a child. God is so great that thoughts cannot imagine His reality and existence, but it is through
ones’ heart that one can understand that He exists.

41. The full Verse states the following:
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And the women in the town said “the wife of the master offered to have intercourse with her slave boy. ....she is deeply in
love with him. We think that she is in glaring error”

Explanation:

Zulaykhah dishonoured herself and her husband. Everybody was talking about her in the town and women in the town were
saying that the wife of the master has burning love for her slave. Indeed she is stupid and has gone astray.

42. The full Verse states the following:
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Say “O my people! (If you do not want to give up disobedience), do as much as you can and | will perform (my own duty),
so you will come to know”

43. The full Verse states the following:

PR PN P

(They were destroyed) as if they did not exist before. May (the people of) Midian was far from (divine mercy) as Thamud

P s Tatd, Bashy,

was far away (from it)

Explanation:

Similar to previous tribes, a Prophet first used all means to teach the people and guide them to the right path, but if they
refused they would threaten the tribe with Godly punishment in order to guide the few people left who would be guided, but
in the end if the refusal continued, God'’s tradition to cleanse earth from the unpure would be carried out and the
punishment would come. This tribe was no different and their time for punishment had arrived.

44. See Surah Hud, 11:44:
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And it was said: O earth, swallow down your water, and O cloud, clear away; and the water was made to abate and the
affair was decided, and the ark rested on the Judi, and it was said: Away with the unjust people.

45. The full Verse states the following:
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When your sister went and said: Shall | direct you to one who will take charge of him? So We brought you back to your
mother, that her eye might be cooled and she should not grieve and you killed a man, then We delivered you from the grief,
and We tried you with (a severe) trying. Then you stayed for years among the people of Madyan; then you came hither as
ordained, O Musa.

46. The full Verse states the following:
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So We gave him back to his mother that her eye might be refreshed, and that she might no grieve, and that she might know
that the promise of Allah is true, but most of them do not know.

47. The full Verse states the following:
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Indeed God has helped you in many places including in the battle of Hunayn when you were deceived by your multitude (of
soldiers) but it could not protect you (against the enemy) and the wide earth seemed narrow for you (:you were in a very
difficult situation), so you turned your back to the enemy, fleeing.

Explanation:

During the Battle of Hunayn, the Muslims had a huge and powerful army. They thought with themselves that such a gigantic
force would be enough to settle the battle, they were overly proud. However this army proved otherwise. The army failed to
protect them and they were overcome, some of the soldiers fled. This was because they put their trust in their army instead
of God. They forgot God, the main helper.

48. The full Verse states the following:
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But they never long for death because they (committed sins before and) sent ahead by their hands. Indeed, God knows the
wrongdoers best.

Explanation:

God rebuts their claim; they know themselves that their claim is false, and they are not the friends of God, so they never
wish for death, because after death they will be punished (Faydh al-Kashani 1415 A.H., 1:166). God knows that they were
wrong doers and intentionally commit sins, and they know that there awaits them painful punishment, so they never wish for
death and God knows the evildoers (Maybudi 1371 Sh, 1:281).

49. See: 3:182, 4:62, 5:80, 8:51, 18:57, 22:10, 28:47, 30:36, 42:48, 59:18, 62:7, 78:40, and 82:5.

50. The full Verse states the following:
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And extend your wing (of mercy) to any believer who follow you (be kind with them).

Explanation:

When the Messenger disclosed his mission, he was commanded to treat kindly with the believers, so kindness and mercy
was a pillar in the behavior of the messenger.

51. The full Verse states the following:
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The knower of the unseen and the seen (and He is) above than (the partners) which they ascribe to Him.

Explanation:

God is not a human being and He needs nothing and nobody, so He has not chosen any one as His child. He is the only
True Creator of the creation, the knower of the seen and the unseen above the partners which they ascribe to Him above
that which people can think of it. There is no God beside Him because if there were more than one God they seek
superiority over others and every God governs and control his own territory while we see there is a united system of ruling

in the creation.

[(11101]
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Chapter 3: A Study Of Problematic Structures In
The English Translations Of The Qur'an

Structure

In every language, structures are used to convey meanings. Structures are unique to each language,
therefore, the same structure cannot be used for translating text from source to target language, for it

may produce wrong results or ones that are unpleasant to the reader.
In English language, structures usually look like this:

Subject + verb; e.g. Jonah came.

Gerund + verb or to be; e.g. Working hard is important.

To + verb + to be; e.g. To be silent is important.

Whereas in the Arabic language they look like this:

Verb+ subject; e.g. » <>

Mubtada + khabar; e.g. cub 5

Khabari mugaddam + Mubtada mu ‘akhkhar;

e.g.
Wl kg ollat il 7 gf 5 et )

And Allah's are the hosts of the heavens and the earth (48:7).

When translating text from Arabic to English, the difference in structures of each language must be

considered, including:

* The style of text

* The differences between syntaxes and forms



In the example below, sentence A should be translated as demonstrated in b:
Verb + subject. E.g. ¢,s5bL
Subject+ verb. E.g. They eat

Had we remained loyal to the Arabic structure the result would have been: eat them. This is what some
Qur'an translators have sometimes done; fearing to change the structures used by the Quran, they used

Arabic structures for the English language.
Why does that occur?

One must realize that Muslims are very sensitive about the Qur'an. In addition to the fact that the Qur'an
is holy and it is a miracle, some translators also consider the style used in the Qur’an to also be holy and
a miracle. As a result, betraying that style would be a betrayal of the sacredness and holiness of the

Quran. However, what they miss is that the product of this approach may complicate the translation.

They have ignored what the Qur'an says:
Packod 7l gt g Py Toho gy g Flilly Toha Pl R 0l T g Bl ) Vbugd bl DT Oy T bo Wl 1 oy
“And all the messengers that We send were (speaking) with the language of their people in order

to clarify (God’s message) to them” (14:4).

The Quran clearly says that Godly messages are sent in the language of the people that are its
recipients. God speaks with plain styles, structures, and forms because, as He says here, he wants to

clarify His message to the people so that they become aware of their duties1.

Therefore, a translation of the Qur'an must also be in a clear form. In conclusion, translators should be
loyal to the target language and they should not use the structures and syntax of the source language in

the target language.

We mention some examples and their translations to clarify what we have said.

gty it al 0 VA

In Surah Aali Imran, 3:189 -
Qara’i: To Allah belongs the kingdom of the heavens and the earth.

Pickthall: Unto Allah belonged the Sovereignty of the heavens and the earth.



Arberry: To God belongs the Kingdom of the heavens and of the earth.
Sarwar: To God belongs all that is in the heavens.

The aforementioned verse is in standard Arabic, that is:

290 Slaine + (H9)x0 9)1>) pAito >

a J: to God [belong]
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the Kingdom of the heavens and the earth.

It was said that the aforementioned verse is in standard Arabic, so it should be translated into Standard
English. However, all the translators have used the structure of the Arabic language or used classic

English.

We suggest two translations instead:

The kingdom of the heavens and the earth belongs to God.

The kingdom of the heavens and the earth is for God.

A standard sentence in English is: subject + verb, not: to+ noun + verb.

We mention difficult structures of the Qur’an, i.e., exclusive structures in Arabic, in order to find

appropriate ways to convey Qur'an’s message as complete as possible in English:
Mubtada And Khabar

Mubtada + Khabar constitutes a standard sentence in Arabic. Mubtada is a noun and usually comes at

the beginning of the sentence and Khabar is a noun or phrase which is attributed to Mubtada.
They are applied in two ways as follows:
A) Mubtada + Khabar

e.g.

fa M)



Translation: Zayd is my friend
In the aforementioned sentence »; is Mubtada and -~ is Khabar.

B) Khabar, being Jarr u majrur, precedes Mubtada. In this case, Mubtada is called Mubtadayi Mu’akhar
and khabar is called Khabari Mugaddam.

Mubtadayi Mu’akhar + Khabari Mugaddam

e.g.

Ay olfatall 7> 144

In Surah Al-Fath,48:7.
gl 1 ol wll 7 5
(The armies of the heaven and the earth) is Mubtadayi Mu’akhar and * ¢ -*] (: for God) is Khabari

Mugaddam.

Both these structures are considered standard plain Arabic, so they should be translated using standard

Arabic too.

Suggested translation:

Correct: The armies of the heaven and the earth belong to God.

Incorrect: To God belong the armies of the heaven and the earth.

Now we study this standard Arabic structure in the translations of the Quran:
Shakir: And Allah's are the hosts of the heavens and the earth.

Irving: God (commands) the armies of Heaven and Earth.

Saffarzadeh: To Allah belong the hosts of the heavens and the earth.

Qara’i: To Allah belong the hosts of the heavens and the earth

Pickthall: Allah's are the hosts of the heavens and the earth.

Sarwar: To God belong the armies of the heavens and the earth. Yusuf Ali Allah belong the Forces of



the heavens and the earth.
Arberry: To God belong the hosts of the heavens and the earth.
Analysis:

As we see, some translators such as Qara’i, Arberry, Sarwar, and Saffarzadeh have used Arabic
structures instead of Standard English structures. They have written (to God: Khabari Mugaddam) first,

similar to the Arabic structure, whereas in English, the subject comes first.

Mubtadayi wasfi

u; pll

~il8 | is Khabar and precedes Mubtada, i.e. >, 5. This form of Mubtada is called Mubtada wasft and is a
structure of the standard language of Arabic. The translator is not allowed to bring the verb (Khabar)
before the subject (Mubtada), because, this is this feature belongs to standard Arabic, not Standard
English.

e.g.
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In Surah Mariyam, 19:46 -

Arberry: Said he, what, art thou shrinking from my gods, Abraham?

Yusuf Ali: The father (replied:" Art thou shrinking from my gods, O Abraham?
Shakir: He said: Do you dislike my gods, O Ibraheem?

Irving: He said:" Do you dislike my gods, Abraham?

Saffarzadeh: His father said:" O, Ibrahim! Do you detest my gods?

Qara’i: He said," Abraham! Are you renouncing my gods.

Pickthall: He said: Reject thou my gods, O Abraham?

Sarwar: His father replied," Abraham, are you telling me to give-up my gods?

Analysis:



Even though the Khabar: (i /1, () precedes the Mubtada: (i l), the translators were careful and used

Standard English. They have not put the verb before the subject and did not imitate the Arabic structure.

Sighah Al- Ta'Ajjub

Arabs use the forms Jgil b or w J=8l when they want to show they are surprised at something, both of
which are standard Arabic. Words that mean ‘surprise’ or ‘astonishment’ are not explicitly mentioned in
this structure, which is exclusive to Arabic. In the Arabic syntax, this form is known as Sighah al- ta‘ajjub

(form of a word for showing surprise).

Wl el dfdal | e

In Surah Al-Bagara, 2:175.

In this example, the Qur'an gives information about those who ignore divine signs and shows
astonishment using the form i i Jl .2/ | L: how will they endure hell, their patience and endurance in the fire

of the Hell, where they are eager to go, is surprising2.

We shall analyse how this verse has been translated by other translators:
Shakir: How bold they are to encounter fire!

Irving: Why do they insist on facing the Fire?

Saffarzadeh: how daring they are in bearing the Fire!

Qara’i: how patient of them to face the Fire!

Pickthall: How constant are they in their strife to reach the Fire!

Yusuf Ali: what boldness they show for the Fire!

Arberry: how patiently they shall endure the Fire!

Analysis:

Some translators, such as Irving, have failed to successfully convey the meaning of this structure,

whereas the rest, such Saffarzadeh and Yusuf Ali, have conveyed the meaning successfully.
Suggested translation:

What an endurance they have against the fire!



Tamyiz
In Arabic syntax, Tamyiz is a noun which clarifies the preceding ambiguity.

e.g.

slo J-b) Sc

¢lo is @ noun and means water. It is the Tamyiz of this sentence. The literal translation of the sentence is:
before me is a bowl, water. You see that the literal translation is ambiguous. To have a clear translation,

we explain the meaning of the sentence and the role of Tamyiz:

According to the aforementioned sentence there is a bowl with unknown content. Tamyiz clarifies the
content; water. Therefore, we have a bowl of water. As it is clear from the example, translating such
phrases literally and ignoring the differences between two languages fails to produce an acceptable

translation. The meaning will become confusing.
The following translations is suggested:

| have a bowl of water.

Or

There is a bowl of water with me.

We shall study this structure (Tamyiz) in some of Quranic verses.

b al> Ve vy

In Surah an-Nisa’, 4:6.3

Lwul?> is tamyiz. The verse says that God is enough, but enough for what? He is enough as a reckoner.
We suggest the verse to be translated, “As a reckoner, God is enough” or “God’s reckoning is
sufficient.”

Translations:
Sarwar: God is Sufficient in keeping the account.
Shakir: Allah is sufficient to take account.

Irving: God suffices as a Reckoner



Saffarzadeh: Allah's Taking account is only what matters.
Qara’i: Allah suffices as reckoner.

Pickthall: Allah keeps good account.

Yusuf Ali: And enough is Allah to call) men (to account).
Arberry: God suffices as a reckoner.

Analysis:

According to what we mentioned, the translations of Arberry, Qara’i, and Irving are better that the rest.

The rest have room for improvement, that is, Arabic syntax has influenced their translation.

Another example:
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In Surah Al-Kahf, 18:7.
Translations:

Shakir: Surely, We have made whatever is on the earth an embellishment for it, so that We may try them

as to which of them is best in works.

Irving: We have placed whatever is on earth as an ornament for it so We may test them as to which one

is best in action.

Saffarzadeh: Verily, all that We have created on the earth is but attractive decorations For it; in order
that We may test men How they choose the spiritual values Over those materialistic attractions; and

How they race the line of good conduct.

Qara’i: Indeed, We have made whatever is on the earth an adornment for it that We may test them to

see which of them is best in conduct

Pickthall: Lo! We have placed all that is on the earth as an ornament thereof that We may try them:

which of them is best in conduct

Sarwar: We have caused earthly things to seem attractive so that We can see who will excel in good

deeds.

Yusuf Ali: That which is on earth we have made but as a glittering show for it, in order that We may test
them - - as to which of them are best in conduct. Arberry: We have appointed all that is on the earth for



an adornment for it, and that We may try which of them is fairest in works.
Analysis:

The verse raises a hidden question. God tests human beings in order to see which of them is best? Best

in what? The answer is: practice.
We suggest the following translation for this verse:
...In order that We may test (to see) who practices best.

We should try to convey the meaning in a clear and simple way in Standard English. It would be
unsuitable for a translator to impose Arabic structures on the English by translating literally. Not that the

translations above are wrong, but they could have been clearer.

Example:
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In Surah Al-Kahf, 18:11.

Translations:

Shakir: So We prevented them from hearing in the cave for a number of years.

Irving: We struck them with drowsiness in the Cave for several years.

Qara’i ... several years.

Saffarzadeh, Pickthall, Sarwar, Yusuf Ali: ... a number of years.

Arberry: ..many years.

Analysis:

It seems all translators have observed the English grammar. The translations are acceptable.

Another example:
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In Surah Al-Kahf, 18:13.



Translations:

Shakir: We relate to you their story with the truth surely they were youths who believed in their Lord and

We increased them in guidance.

Qara’i, Yusuf Ali: .... and We had enhanced them in guidance.
Pickthall: ... and We increased them in guidance.

Arberry: ... and We increased them in guidance.

Sarwar: ... and We gave them further guidance.

Irving: ... and We gave them extra guidance.

Saffarzadeh: ..We increased the Guidance for them.
Analysis:

This verse says that the young who had believed in God and had left the polytheists were rewarded by

God by increased guidance.

The translations do not seem wrong. In English, ‘guidance’ is used with the following collocations:

e Additional guidance

e Further guidance

And with the following words:

* Provide with

o Offer

s Give

So we can translate the aforementioned verse as follows:



* We increased their guidance.

* We provided them with further guidance

Example:
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In Surah At-Tawba, 9:69.
Three words, i.e. by | . i1 . ¥ é, are Tamyiz and clarify how the predecessors were greater.

Translations:

Qara’i: Hypocrites! Your case is [similar to those who were before you), who were more powerful than
you and more abounding in wealth and children: they enjoyed their share [of worldly existence]; you too
enjoy your share, just like those who were before you enjoyed their share, and you have gossiped
[impiously] as they gossiped. They are the ones whose works have failed in this world and the Hereafter;

and it is they who are the losers

Shakir: Like those before you; they were stronger than you in power and more abundant in wealth and

children...

Irving: Just as those before them were firmer than you are in strength, and possessed more wealth and

children, and they exploited their advantage...

Saffarzadeh: Those disbelievers and hypocrites who lived before you were even stronger than you in

might and more affluent than you in wealth and they had more Children....

Pickthall: Even as those before you who were mightier than you in strength, and more affluent than you
in wealth and children...

Sarwar: like that of those who lived before you, whose power, wealth, and children were much greater

than yours.

Yusuf Ali: As in the case of those before you: they were mightier than you in power, and more flourishing
in wealth and children...



Arberry: Like those before you, who were stronger than you in might, and more abundant in wealth and

children.
Analysis:

Even though all the translations are correct, but most of them have used the preposition of (in), i.e. in
wealth, in children, and in power, to convey the meaning of the phrase, which has been applied in the
form of Tamyiz. It seems the translations have been influenced by the Arabic structure and could have

been clearer if it had been within the syntax of Standard English, similar to Sarwar.
Suggested translation:
..those who were more powerful and wealthier than you with more children than you.

Example:
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In Surah Al-Anam, 6:194

Translations:

Shakir: Say: What thing is the weightiest in testimony? Say: Allah He is witness between you and me.
Irving: Say:" What thing is most important as evidence?" SAY:" God is a Witness for both me and you.

Saffarzadeh: Say [O, Messenger!]:" What is greatest As an evidence?" Say:" Allah's and Allah is Witness

between me and you.
Qara’i: Say," What thing is greatest as witness?" Say," Allah! He is witness between me and you.

Pickthall: Say (O Muhammad): What thing is of most weight in testimony? Say: Allah is Witness between

me and you.

Sarwar: (Muhammad), ask them," What is the greatest testimony? God testifies of my truthfulness to

you.
Yusuf Ali: Say:" What thing is most weighty in evidence?" Say:" Allah is withess between me and you
Arberry: Say: What thing is greatest in testimony? Say: God He is withess between me and you.
Analysis:

Here Tamyiz shows the quality or importance of testimony, asking whose testimony is greater: God or



others? All the translations could have been clearer, because the translations have been influenced by

the Arabic structure.

Suggested translations:

What thing gives greater testimony?
What thing gives better testimony?
What testimony is greater?

What thing testifies better?

Who testifies better?

Jarr -u- Majrur

In standard Arabic, when Jarr-u-majrur (Harf al-jarr and Ism al-majrur) is Khabar it precedes Mubtada,
but when translated, the Arabic structure must not be imitated, because sentences do not tend to begin

with preposition + noun in standard English:
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e.g.

Joo> uloulud

Literal translation: to Solomon is a camel.

Suggested translation: Solomon has a camel.

e.g.
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In Surah An-Nisa’, 4:325
Translations:

Shakir: Men shall have the benefit of what they earn and women shall have the benefit of what they

earn.



Irving: Men should have a portion of whatever they have earned, while women should have a portion of

whatever they have earned.

Saffarzadeh: To the men a Share from what they have earned and To the women a share from what

they Have earned.

Qara’i: To men belongs a share of what they have earned, and to women a share of what they have

earned.

Pickthall: Unto men a fortune from that which they have earned, and unto women a fortune from that

which they have earned.
Sarwar: Men and women will both be rewarded according to their deeds
Yusuf Ali: To men is allotted what they earn, and to women what they earn.

Arberry: To the men a share from what they have earned and to the women a share from what they

have earned.
Analysis:

Shakir, Irving, and Sarwar used Standard English structures but other translations began their sentence
with preposition + noun, which is not Standard English. It seems their translations have been influenced

by Arabic syntax.

Maf'ul Mutlag

There are three types of Maf‘ul Mutlaq in Arabic and the translations of each one is different:

Maf'ul Mutlagi Ta'kidi

When a word of the same root is repeated after the verb, it is known as Maf‘ul Mutlaq. If Maf‘ul Mutlaq is

used to emphasize the verb it is called as Maf‘ul Mutlagi Ta’kidi.

Maf'ul Mutlagi Nu'i

Maf‘ul Mutlagi Nu‘i indicates the type or quality of its A‘mil (preceding verb).

e.g.
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In Surah At-Tahrim, 66:86



The verb (ly . ¢3) commands the believers to repent and the Maf‘ul Mutlagi Nu‘i (i.e. by i #:§) shows the

quality of repentance.
Translations:

Shakir: O you who believe! Turn to Allah a sincere turning; maybe your Lord will remove from you your

evil and cause you to enter gardens beneath which rivers flow.
Qara’i: O you who have faith! Repent to Allah with sincere repentance!
Irving: You who believe, turn to God in frank repentance.

Saffarzadeh: [O, you who believe!] If you desire to be Immune from the bad end, then avoid Wrongdoing

while you are in this world [Submit your repentance to Allah with a Sincere Repentance]
Pickthall: O ye who believe! Turn unto Allah in sincere repentance!

Sarwar: Believers, turn to God in repentance with the intention of never repeating the same sin.
Yusuf Ali: O ye who believe! Turn to Allah with sincere repentance:

Arberry: Believers, turn to God in sincere repentance.

Analysis:

All the translators paid attention to the meaning of the aforementioned structure, i.e. Maf‘ul Mutlaqgi Nu'i,

and it seems all the translations are acceptable.

Another example:
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In Surah An-Nisa’, 4:31.

The word ' Y35 » can either be a gerund (Masdar) or an adverb which showing a place (Qid al-makan)7. Ifit

is a gerund then the role of lay,$ )8Y » in this verse would be Maf‘ul Mutlagi Nu':
Translations:

Shakir: If you shun the great sins which you are forbidden, We will do away with your small sins and

cause you to enter an honourable place of entering.

Irving: If you will avoid the great [sins] you are forbidden [to commit], We will cancel out your [other] evil
deeds for you, and send you into] Paradise through a noble entrance.



Saffarzadeh: If you avoid the grave sins which You are forbidden to do, We will remit From you, your

small misdeeds and Admit you to the Glorious Gate.

Qara’i: If you avoid the major sins that you are forbidden, We will absolve you of your misdeeds, and

admit you to a noble abode.

Pickthall: If ye avoid the great [things] which ye are forbidden, We will remit from you your evil deeds

and make you enter at a noble gate.

Yusuf Ali: If ye but eschew the most heinous of the things which ye are forbidden to do, We shall remit

your evil deeds, and admit you to a Gate of great honour

Sarwar: If you avoid violating that which has been prohibited, your lesser sins will be forgiven and you

will be admitted into an exalted dwelling.

Arberry: If you avoid the heinous sins that are forbidden you, We will acquit you of your evil deeds, and

admit you by the gate of honour.
Analysis:

Irving took o ,$  )5¥ » @as Maf‘ul Mutlagi Nu'‘i and translated it correctly. Other translators took )5y » as an

adverb showing the position (i.e. Qid al-makan), and have accordingly given acceptable translations.

Maf'ul Mutlaqi ‘Adadi

This category of Maf‘ul Mutlaq indicates the quantity or number of its ‘Amil (e.g. verb).

by Bt D Py Pl oy

In Surah Al-Haqgga, 69:14.

Translations:

Shakir: And the earth and the mountains are borne away and crushed with a single crushing.

Irving: And the earth is lifted up along with the mountains and they are both flattened by a single blow.
Saffarzadeh: The earth and the mountains shall be Removed and crashed with a single Stroke of shake.
Qara’i: and the earth and the mountains are lifted and levelled with a single levelling.

Yusuf Ali: And the earth is moved, and its mountains, and they are crushed at one stroke.

Pickthall: And the earth with the mountains shall be lifted up and crushed with one crash.



Sarwar: The earth and mountains will be raised up high and crushed all together.
Arberry: and the earth and the mountains are lifted up and crushed with a single blow.
Analysis:

B sl Sty is Maf‘ul Mutlagi ‘Adadi and it indicates the number of I § s (verb). According to what we have
explained, all the translators have given acceptable translations, except Sarwar who has not translated it

altogether.

Maf'ulun lah

Maf‘ulun lah is a single noun in Arabic syntax which indicates the cause of the preceding statement. We
study the translation of this structure in the following verse:

oy g sl o | Gl g

In Surah An-Nisa’, 4:388

This verse states that they spend their wealth in order to show off.
Translations:

Shakir: And those who spend their property) in alms (to be seen of the people
Irving: who spend their wealth to be seen by other people.

Saffarzadeh: Those who spend their property in Charity to show off to people.
Qara’i: And those who spend their wealth to be seen by people.

Pickthall: And [also] those who spend their wealth in order to be seen of men.
Sarwar: those who spend their property out of a desire to show off.

Yusuf Ali: Not those who spend of their substance, to be seen of men.
Arberry: and such as expend of their substance to show off to men.
Analysis:

Ul fi 5o, is the reason of the previous statement, i.e. [,/ Jil'| i i, £ (il 4, because fi i, is Maf‘ulun lah. All

translators have translated this syntax correctly.



Hal

In Arabic grammar, Hal (adverb) is a noun or a phrase that indicates a state, condition, or position of
Zulhal, i.e. a phrase or noun which Hal refers to. In Arabic, Hal can be subject, object, Khabar, or Majrur.

We shall study the different types of Hal in the Qur'an:

G 8 bt by [l B U 170 37

In Surah An-Nisa’, 4:28.

Translations:

Shakir: Allah desires that He should make light your burdens and man is created weak.
Irving: God wants to lighten things for you, since man was created weak!

Saffarzadeh: Allah Wills to lighten the burdens of punishment for you; for man was Created weak [in

resolution].

Sarwar: God wants to relieve you of your burden; all human beings were created weak.
Yusuf Ali: Allah doth wish to lighten your difficulties For man was created weak in resolution9.
Qara’i Allah desires to lighten your burden, for man was created weak.

Arberry: God desires to lighten things for you for man was created a weakling.

Pickthall: Allah would make the burden light for you, for man was created weak.

Analysis:

The word leet%.5 is a singular hal (adverb in the form of a noun), indicating the state in which Man has
been created, |.e. weak. Man is weak. However, some translators such as Arberry, Qara’i, Yusuf Ali,
Saffarzadeh and Irving have not translated the meaning laid in this structure. They have translated lae]%4.5

as a M'fulun lah, which shows the reason for the statement which comes before

Example:

b g U Tk B agh G o 1 bl | a1 17 80 56 1?1/ 0 il O Rgbhi Itk s B 138 > 8 ol 1 65 1 9.

In Surah An-Nisa’, 4:610



Translations:

Shakir: And test the orphans until they attain puberty; then if you find in them maturity of intellect, make

over to them their property" And do not consume it extravagantly and hastily.

Irving: Test orphans as soon as they reach a marriageable age. If you are sure of their maturity, then

turn their property over to them; do not use it up extravagantly, overanxious

Saffarzadeh: And test orphans, regarding their Intelligence and maturity until they Reach the age of
marriage; then if you Find sound judgment in them, deliver Their heritage to them, but do not Consume it

wastefully and hastily,

Qara’i: Test the orphans when they reach the age of marriage. Then if you discern in them maturity,

deliver to them their property. And do not consume it lavishly and hastily

Sarwar: Before returning orphan's property to them, make sure that they have reached maturity. Do not

consume their property wastefully until such a time.

Pickthall: Prove orphans till they reach the marriageable age; then, if ye find them of sound judgment,

deliver over unto them their fortune; and devour it not by squandering and in haste.

Yusuf Ali Make trial of orphans until they reach the age of marriage; if then ye find sound judgment in

them, release their property to them; but consume it not wastefully, nor in haste.

Arberry: Test well the orphans, until they reach the age of marrying; then, if you perceive in them right

judgment, deliver to them their property consume it not wastefully and hastily.
Analysis:

Two words || ,5 9 Bl .l are Hal (adverb) and refer to Dhul Hal, which is gl $” G 3. The verse means: Do
not consume it wastefully and hastily. Translators such as Arberry, Qara’i, Saffarzadeh, and Shakir have

paid attention to this structure more than other translators, nevertheless, all the translations are correct.

Example:

bl V] 003 ObSrg®la U Vel i Bl o albrg U gb o 8 S5 T i T by

In Surah An-Nisa’, 4:30.
lolls + 5 Ul ¢ are Hal (adverb) which refer to g (Dhul Hal) in { Jf «iff

Translations:



Shakir: And whoever does this aggressively and unjustly, We will soon cast him into fire And this is easy
to Allah.

Irving: we shall roast anyone in a Fire who does so out of enmity and wrongfully. That will be easy for
God to do.

Saffarzadeh: And whoever does that, out of Aggression and injustice, We shall cast Him into the Hell

Fire and that is An easy matter for Allah.

Qara’i: And whoever does that in aggression and injustice, We will soon make him enter the Fire, and

that is easy for Allah

Pickthall: Whoso doeth that through aggression and injustice, we shall cast him into Fire, and that is ever

easy for Allah.

Sarwar: Whoever commits murder out of animosity and injustice will be burnt in hell fire. This is a very

easy thing for God to do.

Yusuf Ali: If any do that in rancor and injustice, soon shall We cast them into the Fire: And easy it is for
Allah.

Arberry: But whosoever does that in transgression and wrongfully, him We shall certainly roast at a Fire

and that for God is an easy matter.

Analysis:

The translations are not wrong, but the translation of Shakir seems to be more accurate.
Suggested translation:

Whoever does that aggressively and wrongfully, We will make him enter Fire.

Or

Whoever does that while he is aggressive and wrongful, We will make him enter fire.

Emphasis

In Arabic, different types of structures are used to emphasize on something. We shall study these

structures with their translations.
Different types of emphasizing in Arabic:

A)



PVEL+ paul +) 41,

Example:

Pl ol Pl | G e Bl G B Ll w 16I8

In Surah Al-Baqara, 2:32.
Translations:

Shakir: They said: Glory be to Thee! We have no knowledge but that which Thou hast taught us;" Surely
Thou art the Knowing, the Wise.

Qara’i: They said," Immaculate are You! We have no knowledge except what You have taught us.

Indeed, You are the All-knowing, the All-wise.

Pickthall: They said: Be glorified! We have no knowledge saving that which Thou hast taught us. Lo!
Thou, only Thou, art the Knower, the Wise.

Irving: They said:" Glory be to You; we have no knowledge except whatever You have taught us
Analysis:

Suggested translation:

... Our knowledge is only that which you have taught us...

The translations are not wrong but they have been affected by the Arabic structure. It would have been

better if they had simply used English structures for emphasizing.

B)

AV + 20 +Uk |

Example:

Oglil o7 o) F ot oG G 1 U

In Surah Al-Baqara, 2:7011.

Translations:



Shakir: and if Allah pleases we shall surely be guided aright.
Pickthall: and Lo! If Allah wills, we may be led aright.

Irving: and we should be guided properly, if God so wishes.
Saffarzadeh: and we shall then be guided, if Allah Wills.
Qara’i: and, if Allah wishes, we will surely be guided.

Sarwar: so that God willing, we shall have the right description
Yusuf Ali: We wish indeed for guidance, if Allah wills.

Arberry: and, if God will, we shall then be guided.

Analysis:

Two words have been used to as a way to emphasize in this verse:;i| (indeed) and »Y in ygil 4 o (surely,
definitely). However, none of the translators mention both these emphasizing. Some of the translators
including Qara’i and Shakir mentioned the emphasis of Y in jgii 4" o but not ;i|, while some translators

have ignored both.
Suggested translation:
Indeed, we will be guided for sure, if God wills.

<)

poul + 8 VR 429 + Lo

E.g.

oga Ll Al g 7 ed 9'9}:?11::? ook oy WAL AT WA 1R

In Surah Al-Baqgara, 2:99.
Translations:
Pickthall: Verily We have revealed unto thee clear tokens, and only miscreants will disbelieve in them.

Qara’i: We have certainly sent down manifest signs to you, and no one defies them except

transgressors.



Shakir: And none disbelieve in them except the transgressors.
Irving: Only immoral people disbelieve in them.

Saffarzadeh: And none disbelieve in them but the wrongdoers.
Sarwar: Only the wicked sinners deny it.

Yusuf Ali: and none reject them but those who are perverse.
Arberry: and none disbelieves in them except the ungodly.
Analysis:

According to the aforementioned structure, the verse emphasizes that only transgressors (5.l
disbelieve in the signs of God. The translations of Pickthall, Sarwar, and Irving are better and clearer

than the rest.

D)

T 1+ Jd 4 )

E.g.

B ou® o JU Dptlhe Pyt [l of 10l a0 g A1 Foghal g

In Surah Al-Baqara, 2:95.
Translations:

Shakir: And they will never invoke it on account of what their hands have sent before And Allah knows

the unjust.

Irving: They will never long for it...

Qara’i: But they will not long for it ever...
Pickthall: But they will never long for it...
Saffarzadeh: But they will never long for death,

Sarwar: But they can never have a longing for death...



Yusuf Ali: But they will never seek for death...
Arberry: But they will never long for it.
Analysis:

I J means never and bt J/ | means ever. [ J indicates impossibility in the future, it seems the translations are

clear and acceptable.

E)

Ut J9 + 4

Ut ad

J and ¢, are attached to the verb and used separately in order to emphasize. It is important to note how

the verb has been translated in the verse below:

Kol > o bl § ool 1o 1 7 g

In Surah Al-Baqgara, 2:9612.

Translations:

Qara’i: Surely, you will find them the greediest for life,

Pickthall: And thou wilt find them greediest of mankind for life and greedier [than the idolaters].

Shakir: And you will most certainly find them the greediest of men for life) greedier (than even those who

are polytheists...

Irving: You will find them the people most eager to live, even compared with those who associate others
with God...

Saffarzadeh: And O, Messenger! Verily, you will find The Jews, the greediest for life and even greedier

than the idolaters...
Sarwar: However, you will find them the greediest of all men, even more than the pagans, for life...

Yusuf Ali: Thou wilt indeed find them, of all people, most greedy of life...



Arberry: and thou shalt find them the eagerest of men for life and of the idolaters...
Analysis:

Some translators such as Arberry, Sarwar, and Irving have not mentioned the emphasis at all. Some,
such as Qara’i, have failed to demonstrate the strong emphasis that exists in this verse. However, the

translation of Shakir can be considered as an acceptable one.
Suggested translation:

Indeed, you definitely find them the greediest of [people] for life.

1. See: Qurtubi 1364 Sh., v. 10, p. 340.
See: Tusi, Al-Tibyan fi tafsir al-Qur'an 1405 A.H, v. 2, p. 90.
The full Verse states the following:
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2.
3.
o

And test the orphans until they attain puberty; then if you find in them maturity of intellect, make over to them their property,
and do not consume it extravagantly and hastily, lest they attain to full age; and whoever is rich, let him abstain altogether,
and whoever is poor, let him eat reasonably; then when you make over to them their property, call withesses in their
presence; and Allah is enough as a Reckoner.
4. The full Verse states the following:
BTSRRI 1 oo g T/ Ty Bt B 8 by S by M g ST B S Bl T b 11 T
09 S Edta Rl by by Ry Bt D7 gl |
Say: What thing is the weightiest in testimony? Say: Allah is witness between you and me; and this Quran has been
revealed to me that with it | may warn you and whomsoever it reaches. Do you really bear witness that there are other gods
with Allah? Say: | do not bear witness. Say: He is only one Allah, and surely | am clear of that which you set up (with Him).
5. The full Verse states the following:

B sdb gl SHEL A SR @TATF W Uy O 8 RI0EAE IR E W a0 b B o? . sl P1Tdi ) Be Loddd, B Pl B b gl oy
o i g
And do not covet that by which Allah has made some of you excel others; men shall have the benefit of what they earn and
women shall have the benefit of what they earn; and ask Allah of His grace; surely Allah knows all things.
6. The full Verse states the following:
oy ol P60 s7 o il e B T o 53 ol > Bsfyy b Dede £, 3 Loty hilie b sy uad B VD BIIE 43 1l ol £ ol U1,
o b 0B e BTGy O g GO LTS Colodft g Ly Dl TR R T =T 1
O you who believe! turn to Allah a sincere turning; maybe your Lord will remove from you your evil and cause you to enter
gardens beneath which rivers flow, on the day on which Allah will not abase the Prophet and those who believe with him;
their light shall run on before them and on their right hands; they shall say: Our Lord! make perfect for us our light, and
grant us protection, surely Thou hast power over all things.
7. See: F. b. Tabrisi 1372 Sh.
8. The full Verse states the following:
(FPIRCR P PPN e 2 e I U P T B RTINSOt 1 P U8 P PRI i
And those who spend their property (in alms) to be seen of the people and do not believe in Allah nor in the last day; and
as for him whose associate is the Shaitan, an evil associate is he!
9. Translation of Yusuf Ali:
Allah doth wish to lighten your [difficulties:] For man was created weak in resolution.
The same mistakes exist in this translation.

10. The full Verse states the following:
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And test the orphans until they attain puberty; then if you find in them maturity of intellect, make over to them their property,
and do not consume it extravagantly and hastily, lest they attain to full age; and whoever is rich, let him abstain altogether,
and whoever is poor, let him eat reasonably; then when you make over to them their property, call withesses in their
presence; and Allah is enough as a Reckoner.

11. The full Verse states the following:

Gl o Tl R G e B G O gl 7 8 Ul 14

They said: Call on your Lord for our sake to make it plain to us what she is, for surely to us the cows are all alike, and if
Allah please we shall surely be guided aright.

12. The full Verse states the following:

......

iy B b fal, ey 5 DA Tl el f B edsfsh fafa by b 61 s iy © I R Gl By TS e L_,.JG.” fl 5117 gsdy  And
you will most certainly find them the greediest of men for life (greedier) than even those who are polytheists; every one of
them loves that he should be granted a life of a thousand years, and his being granted a long life will in no way remove him

further off from the chastisement, and Allah sees what they do.
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Chapter 4: Solution

Solution

The issue of translating the Qur’an into English has been a matter of controversy since it was decided to
translate the Qur'an into English. In the first chapter, we stated that the translating of the Quran has

opponents and supporters and each of has their own reasons for their claims.

There have been key issues in the translating of the Qur’an. First of all, the source and target languages,
i.e., Arabic and English, are two different languages coming from different cultures. In addition, the
language of the Qur'an has been a matter of debate, some scholars believe it is literary, while others
believe it is mystical, mysterious, classical, etc. This is important because if someone believes that the
language of the Qur'an is, for example, mysterious, he will translate it in a mysterious way. This has a
key role on how the Qur'an’s message is conveyed to its audience. Furthermore, some of the wordings
and structures used by the Quran are difficult. In this thesis, we have attempted to find a solution to
convey the message of the Quran to English as complete as possible. Two subjects must be considered

when translating the Qur'an, the language of the Qur'an and the objective of the translator.

According to the Quran, its objective is to convey its message as complete as possible, for instance:

il ) OLY 5 14



This is an explanation for mankind (3:138).

This verse says that the Quran is explanation to all the mankind. Hence, the wordings and structures

are clear and the meaning is understandable for mankind. The translation should be the same.

Some verses invite people to understand the message of the Quran, for instance:

O gl L7 gt olel POl B Bl ]l

See how We explain the signs by various [symbols]; that they may understand. (6:65).

How is it possible to understand the messages of the Qur’an if the verses become complicated?

Complication can become so extreme that understanding the text becomes impossible.

Another issue that must be solved is language of the Quran. Obviously, those who believe that the
language of the Qur'an is mysterious will give a mysterious translation too. Similarly, those who believe
that the language of the Quran is literary will present a literally translation. The examples apply to other

approaches to.

The takeaway is that one’s approach to the Quran will define how the holy text is translated. We believe
that the language of the Qur'an is a special language very close to standard Arabic. Therefore, the
Qur’an must be translated using Standard English too, in order to convey its message as complete as

possible, because:

The text of the Quran is very close to the standard style of Saudi Arabian writing, even when compared

to modern writings e.g., Al Arabiyah bayna Yadayk.

The Qur’an itself says that it uses a clear Arabic language:

ol o ool

In a clear Arabic language (36:195).

The messengers of God spoke and taught in the language of their target society. Naturally, the language
people used was the standard language that all understood. The teachings of religions were for all the
people of the society, not for an exclusive class of people, so the translations should be in standard

language too.

Pkl Pl g o 0y Tibo slhy vy P olilly Tibo Pl 00 T Bl ) Vbl bl TR ) Tt Wl 1 b g



And We did not send any messenger but with the language of his people, so that he might
explain to them clearly. Then Allah leads astray whomever He wishes, and He guides
whomsoever He wishes, and He is the All-mighty, the All-wise (14:4).

Accordingly, if we want to convey the message of the Quran as complete as possible, we should use
structures of Standard English and refrain from complicating the translation by using non-standard
structures. We must also consider whether the wordings used in the source have equivalents in the
target language. If so, they can be used, otherwise, their meaning should be translated in the text or
footnote. Words that are exclusive to the Quran, should be transliterated and their meaning clarified in
the footnote in Standard English on the basis of commentaries. Thus, we classify our solution according

to what we have said as follows:

Wordings of the Qur'an are constituted from two parts: words and expressions. The words are classified

in three parts:

1) Have Equivalents

Have equivalents: such as pronouns e.g. bl meaning
It's easy to translate these words because an equivalent exists in Standard English.

Words with no equivalent in the target language due to being exclusive to the Quran, such as Qisas,
K‘abah, Qiblah, tagwa and so on. Translators must refrain from creating equivalents for this category
because no word can adequately reflect their meaning. Instead, these words should be transliterated

and their meaning clarified in the footnotes.

Words which have several meanings. They are called difficult words because most of the translators
translated them literally and feared to write their meaning according to the context, thus, they have
complicated the translation. We suggest that these words should be translated according to their
meaning in the text and commentaries of the Qur'an without any fear, otherwise we will complicate the

meaning and the message will not be conveyed.
E.g. w=

The word (w#l=3: taht) literally means under, beneath, but literal translation of this word in some verses
may cause ambiguity, such as verses: 2:25; 2:266; 3:15; 3:136; 3:195; 3:198; 4:13; 4:57; 4:122; 5:12;
5:85;5:119; 9:72; 13:35.

The word (wHl=3: taht) literally means under, but translating it literally causes ambiguity in some verses,
for instance, 2:25, 266-3:15,136, 195, 198- 4:13, 57,122; 5:12, 85, 119, 9:72, 13:35.

One example has been examined below:



Pk W] o gl vie 7 ol

In Surah Ta Ha, 20:76.

If (wH[=5: taht) is translated literally, the meaning of the verse will not be correct. For instance, ‘there are
rivers under the gardens’ is wrong, the verse is actually saying ‘gardens through which rivers flow’.

Therefore, in order to avoid complication in this category we should refrain from translating literally.

2) Expressions

This group consists of the most difficult phrases of the Quran. We have chosen these phrases because
they are like expressions and proverb, therefore, the literal meaning of these phrases makes no sense.
Therefore, this group must be translated either by using expressions with a similar meaning in the target

language or to translate the meaning itself.

e.g.
Lpef ool 2

In Surah Al-Anfal, 8:46.

? &, literally means smell or wind, but in this phrase the literal meaning is not intended. Most classic
commentators believe this expression means: power and position1, so this sentence, i.e. (5 1! ),

means to lose your unity, power, and strength.

3) Difficult Structures

Structures that are exclusive to Arabic, such as Tamyiz and Maf‘uli mutlaqg. The difficulty is because they
are exclusive to Arabic and we are not allowed to use these structures in Standard English. Rather, we

should use structures that already exist in Standard English.

e.g. Surah Al-Fajr, 89:21:
EhUgaf gl ol @8y BRI 0

Nay! When the earth is pounded to powder.

If we say that |- $if »is Maf‘uli mutlaq takidi, it should not be repeated in the translation, instead another
word must be used to show emphasis, such as strongly and severely, or a verb such as crush and

pounder.



1. See: Tabrisi 1372 Sh.
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	Translations:
	Analysis:

	Yakulun Ar-Riba
	ﻳﺎﻛﻠُﻮنَ اﻟﺮِﺑﺎ
	Translations:
	Analysis:

	Subhanah 'An Yakun La Walad
	ﺳﺒﺤﺎﻧَﻪ انْ ﻳﻮنَ ﻟَﻪ وﻟَﺪٌ
	Translations:
	Analysis:

	Turawid Fataha ‘An Nafsihi; Qad Shaghafaha Hubban; Dalal Mubin
	ﺗُﺮاوِد ﻓَﺘﺎﻫﺎ ﻋﻦ ﻧَﻔْﺴﻪ
	ﺿﻼلٍ ﻣﺒﻴﻦ
	Translations:
	Analysis:
	ﺗُﺮاوِد ﻓَﺘﺎﻫﺎ ﻋﻦ ﻧَﻔْﺴﻪ (1)
	ﻗَﺪْ ﺷَﻐَﻔَﻬﺎ ﺣﺒﺎ
	ﺿﻼلٍ ﻣﺒﻴﻦ (1)

	‘Amalu ‘Ala Makanatikum
	اﻋﻤﻠُﻮا ﻋﻠَ ﻣﺎﻧَﺘﻢ
	Translations:

	Bu’dan
	ﺑﻌﺪًا
	Translations:

	Qala Rabbi Shrahli Sadri
	ﻗﺎل ربِ اﺷْﺮح ﻟ ﺻﺪْري
	Translations:
	Analysis:

	Kay Taqarra ‘Aynuha
	ﻛ ﺗَﻘَﺮ ﻋﻴﻨُﻬﺎ
	Translations of 28:13 -
	Analysis:

	Dhaqqat ‘Alayhim Al-Ardh Bima Rahubat; Dhaqqat ‘Alayhim 'Anfusuhum
	ﺿﺎﻗَﺖ ﻋﻠَﻴﻬِﻢ ارض ﺑِﻤﺎ رﺣﺒﺖ ‐ ﺿﺎﻗَﺖ ﻋﻠَﻴﻬِﻢ اﻧْﻔُﺴﻬﻢ
	Translations:
	Analysis:

	Bima Qaddamat 'Aydyhim
	ﺑِﻤﺎ ﻗَﺪﱠﻣﺖ اﻳﺪِﻳﻬِﻢ
	Translations:
	Analysis:

	Wa Akhﬁd Janahak
	و اﺧْﻔﺾ ﺟﻨﺎﺣﻚَ
	Translations:
	Analysis:

	Fata’ala ‘Amma Yushrikun
	ﻓَﺘَﻌﺎﻟَ ﻋﻤﺎ ﻳﺸْﺮِﻛﻮنَ
	Translations:
	Analysis:



	Chapter 3: A Study Of Problematic Structures In The English Translations Of The Qur'an
	Structure
	ﻟﻪ ﺟﻨُﻮد اﻟﺴﻤﺎواتِ و ارض
	And Allah's are the hosts of the heavens and the earth (48:7).

	و ﻣﺎ ارﺳﻠْﻨﺎ ﻣﻦ رﺳﻮلٍ اﻻ ﺑِﻠﺴﺎنِ ﻗَﻮﻣﻪ ﻟﻴﺒﻴِﻦ ﻟَﻬﻢ ﻓَﻴﻀﻞ اﻟﻪ ﻣﻦ ﻳﺸﺎء و ﻳﻬﺪي ﻣﻦ ﻳﺸﺎء و ﻫﻮ اﻟْﻌﺰﻳﺰ اﻟْﺤﻴﻢ
	“And all the messengers that We send were (speaking) with the language of their people in order to clarify (God’s message) to them” (14:4).

	وﻟﻪ ﻣﻠْﻚُ اﻟﺴﻤﺎواتِ وارضِ
	ﺧﺒﺮ ﻣﻘﺪم )ﺟﺎرو ﻣﺠﺮور( + ﻣﺒﺘﺪای ﻣﻮﺧﺮ
	ﻣﻠ اﻟﺴﻤﻮات و اﻻرض
	زﯾﺪ ﺣﺒﯿﺒ
	ﻟﻪ ﺟﻨُﻮد اﻟﺴﻤﺎواتِ و ارض (1)
	ﺟﻨُﻮد اﻟﺴﻤﺎواتِ و ارضِ
	Suggested translation:
	Analysis:
	ﻗَﺎل اراﻏﺐ اﻧْﺖ ﻋﻦ آﻟﻬﺘ ﻳﺎ اﺑﺮاﻫﻴﻢ
	Analysis: (1)
	Sighah Al- Ta‘Ajjub
	ﻓَﻤﺎ اﺻﺒﺮﻫﻢ ﻋﻠَ اﻟﻨﱠﺎرِ
	Analysis:

	Tamyiz
	ﻋﻨﺪی رﻃﻞ ﻣﺎء
	وﻛﻔَ ﺑِﺎﻟﻪ ﺣﺴﻴﺒﺎ…
	Translations:
	Analysis:
	اﻧﱠﺎ ﺟﻌﻠْﻨَﺎ ﻣﺎ ﻋﻠَ ارضِ زِﻳﻨَﺔً ﻟَﻬﺎ ﻟﻨَﺒﻠُﻮﻫﻢ اﻳﻬﻢ اﺣﺴﻦ ﻋﻤً
	Translations: (1)
	Analysis: (1)
	…In order that We may test (to see) who practices best.

	ﻓَﻀﺮﺑﻨَﺎ ﻋﻠَ آذَاﻧﻬِﻢ ﻓ اﻟْﻬﻒِ ﺳﻨﻴﻦ ﻋﺪَدا
	Translations: (2)
	Analysis: (2)
	ﻧَﺤﻦ ﻧَﻘُﺺ ﻋﻠَﻴﻚَ ﻧَﺒﺎﻫﻢ ﺑِﺎﻟْﺤﻖ ۚ اﻧﱠﻬﻢ ﻓﺘْﻴﺔٌ آﻣﻨُﻮا ﺑِﺮﺑِﻬِﻢ وزِدﻧَﺎﻫﻢ ﻫﺪًى
	Translations: (3)
	Analysis: (3)
	ﻛﺎﻟﱠﺬِﻳﻦ ﻣﻦ ﻗَﺒﻠﻢ ﻛﺎﻧُﻮا اﺷَﺪﱠ ﻣﻨْﻢ ﻗُﻮةً واﻛﺜَﺮ اﻣﻮا واودا ﻓَﺎﺳﺘَﻤﺘَﻌﻮا ﺑِﺨََﻗﻬِﻢ ﻓَﺎﺳﺘَﻤﺘَﻌﺘُﻢ ﺑِﺨََﻗﻢ ﻛﻤﺎ اﺳﺘَﻤﺘَﻊ
	اﻟْﺨَﺎﺳﺮونَ
	Translations: (4)
	ﻗُﻞ اي ﺷَء اﻛﺒﺮ ﺷَﻬﺎدةً ﻗُﻞ اﻟﻪ ﺷَﻬِﻴﺪٌ ﺑﻴﻨ وﺑﻴﻨَﻢ
	Translations: (5)
	Analysis: (4)
	Suggested translations:

	Jarr -u- Majrur
	ﺟﺎر و ﻣﺠﺮور )ﺧﺒﺮ ﻣﻘﺪم( + ﻣﺒﺘﺪای ﻣﻮﺧﺮ
	ﻟﺴﻠﯿﻤﺎن ﺟﻤﻞ
	ﻟﻠﺮِﺟﺎلِ ﻧَﺼﻴﺐ ﻣﻤﺎ اﻛﺘَﺴﺒﻮا وﻟﻠﻨّﺴﺎء ﻧَﺼﻴﺐ ﻣﻤﺎ اﻛﺘَﺴﺒﻦ
	Translations:
	Analysis:

	Maf‘ul Mutlaq
	ﻳﺎ اﻳﻬﺎ اﻟﱠﺬِﻳﻦ آﻣﻨُﻮا ﺗُﻮﺑﻮا اﻟَ اﻟﻪ ﺗَﻮﺑﺔً ﻧَﺼﻮﺣﺎ ﻋﺴ رﺑﻢ انْ ﻳﻔّﺮ ﻋﻨْﻢ ﺳﻴِﯩﺎﺗﻢ وﻳﺪْﺧﻠَﻢ ﺟﻨﱠﺎتٍ ﺗَﺠﺮِي ﻣﻦ ﺗَﺤﺘﻬﺎ
	Translations:
	Analysis:
	انْ ﺗَﺠﺘَﻨﺒﻮا ﻛﺒﺎﺋﺮ ﻣﺎ ﺗُﻨْﻬﻮنَ ﻋﻨْﻪ ﻧُﻔّﺮ ﻋﻨْﻢ ﺳﻴِﯩﺎﺗﻢ وﻧُﺪْﺧﻠْﻢ ﻣﺪْﺧَً ﻛﺮِﻳﻤﺎ
	Translations: (1)
	Analysis: (1)
	وﺣﻤﻠَﺖِ ارض واﻟْﺠِﺒﺎل ﻓَﺪُﻛﺘَﺎ دﻛﺔً واﺣﺪَةً
	Translations: (2)

	Maf‘ulun lah
	…واﻟﱠﺬِﻳﻦ ﻳﻨْﻔﻘُﻮنَ اﻣﻮاﻟَﻬﻢ رِﯨﺎء اﻟﻨﱠﺎسِ
	Translations:
	Analysis:


	Hal
	ﻳﺮِﻳﺪُ اﻟﻪ انْ ﻳﺨَﻔّﻒ ﻋﻨْﻢ ۚ وﺧُﻠﻖ اﻧْﺴﺎنُ ﺿﻌﻴﻔًﺎ
	Translations:
	…واﺑﺘَﻠُﻮا اﻟْﻴﺘَﺎﻣ ﺣﺘﱠ اذَا ﺑﻠَﻐُﻮا اﻟﻨّﺎح ﻓَﺎنْ آﻧَﺴﺘُﻢ ﻣﻨْﻬﻢ رﺷْﺪًا ﻓَﺎدﻓَﻌﻮا اﻟَﻴﻬِﻢ اﻣﻮاﻟَﻬﻢ ۖ و ﺗَﺎﻛﻠُﻮﻫﺎ اﺳﺮاﻓًﺎ وﺑِﺪَارا
	Translations: (1)
	Analysis:
	وﻣﻦ ﻳﻔْﻌﻞ ذَٰﻟﻚَ ﻋﺪْواﻧًﺎ وﻇُﻠْﻤﺎ ﻓَﺴﻮف ﻧُﺼﻠﻴﻪ ﻧَﺎرا ۚ وﻛﺎنَ ذَٰﻟﻚَ ﻋﻠَ اﻟﻪ ﻳﺴﻴﺮا
	Translations: (2)
	Analysis: (1)
	Suggested translation:

	Emphasis
	A)
	ﻗَﺎﻟُﻮا ﺳﺒﺤﺎﻧَﻚَ  ﻋﻠْﻢ ﻟَﻨَﺎ ا ﻣﺎ ﻋﻠﱠﻤﺘَﻨَﺎ ۖ اﻧﱠﻚَ اﻧْﺖ اﻟْﻌﻠﻴﻢ اﻟْﺤﻴﻢ
	Translations:
	Analysis:
	B)
	واﻧﱠﺎ انْ ﺷَﺎء اﻟﻪ ﻟَﻤﻬﺘَﺪُونَ
	Translations: (1)
	Analysis: (1)
	Suggested translation:
	C)
	وﻟَﻘَﺪْ اﻧْﺰﻟْﻨَﺎ اﻟَﻴﻚَ آﻳﺎتٍ ﺑﻴِﻨَﺎتٍ ۖ وﻣﺎ ﻳﻔُﺮ ﺑِﻬﺎ ا اﻟْﻔَﺎﺳﻘُﻮنَ
	Translations: (2)
	D)
	وﻟَﻦ ﻳﺘَﻤﻨﱠﻮه اﺑﺪًا ﺑِﻤﺎ ﻗَﺪﱠﻣﺖ اﻳﺪِﻳﻬِﻢ ۗ واﻟﻪ ﻋﻠﻴﻢ ﺑِﺎﻟﻈﱠﺎﻟﻤﻴﻦ
	Translations: (3)
	Analysis: (2)
	E)
	ل+ ﺗَﺠِﺪ َ+نﱠ
	وﻟَﺘَﺠِﺪَﻧﱠﻬﻢ اﺣﺮص اﻟﻨﱠﺎسِ ﻋﻠَ ﺣﻴﺎة
	Translations: (4)
	Analysis: (3)
	Suggested translation: (1)


	Chapter 4: Solution
	Solution
	ﻫﺬا ﺑﻴﺎنٌ ﻟﻠﻨﱠﺎس
	This is an explanation for mankind (3:138).

	اﻧْﻈُﺮ ﻛﻴﻒ ﻧُﺼﺮِف اﻳﺎتِ ﻟَﻌﻠﱠﻬﻢ ﻳﻔْﻘَﻬﻮنَ
	See how We explain the signs by various [symbols]; that they may understand. (6:65).

	ﺑِﻠﺴﺎنٍ ﻋﺮﺑِ ﻣﺒﻴﻦ
	In a clear Arabic language (36:195).

	و ﻣﺎ ارﺳﻠْﻨﺎ ﻣﻦ رﺳﻮلٍ اﻻ ﺑِﻠﺴﺎنِ ﻗَﻮﻣﻪ ﻟﻴﺒﻴِﻦ ﻟَﻬﻢ ﻓَﻴﻀﻞ اﻟﻪ ﻣﻦ ﻳﺸﺎء و ﻳﻬﺪي ﻣﻦ ﻳﺸﺎء و ﻫﻮ اﻟْﻌﺰﻳﺰ اﻟْﺤﻴﻢ
	And We did not send any messenger but with the language of his people, so that he might explain to them clearly. Then Allah leads astray whomever He wishes, and He guides whomsoever He wishes, and He is the All-mighty, the All-wise (14:4).
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	Nay! When the earth is pounded to powder.
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