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1Chapter
36th - Tafsir Surah Yaa seen (Yasin)

سی {1 }
[Pooya/Ali Commentary 36:1]
This surah is devoted to the Holy Prophet and the revelation which was revealed to him. This surah

is considered to be "the heart of the Quran". This surah is regarded with special reverence, and is
recited in times of adversity, illness, fasting and on the approach of death.

Generally Ya Sin is said to be an abbreviation of "0 man!" Even if it is true it refers to the "perfect
man", the leader of men, sent by Allah to guide man in all ages, the Holy Prophet.

In the Quran, the Holy Prophet has been mentioned by the names of Muhammad, Ahmad, Abdullah,
Ya Sin, Nur, Ta Ha, Muzzamil and Muddaththir. The Holy Ahl ul Bayt are referred to as aliYa Sin, the
children of "Ya Sin" (the Holy Prophet).

 
مِیكِحَلْا {2 نِآرُْقلْاوَ  }

[Pooya/Ali Commentary 36:2] (see commentary for verse 1)
نَیلِسَرْمُلْا {3 نَمَِل  كََّنِإ  }

[Pooya/Ali Commentary 36:3] (see commentary for verse 1)
مٍیقَِتسْمُ {4 طٍارَصِ  ىَٰلعَ  }

[Pooya/Ali Commentary 36:4] (see commentary for verse 1)
مِیحَِّرلا {5 زِیزَِعلْا  لَیزِنَْت  }

[Pooya/Ali Commentary 36:5] (see commentary for verse 1)
نَوُلِفاغَ {6 مْھَُف  مْھُؤُاَبآ  رَذِنُْأ  امَ  امًوَْق  رَذِنُْتلِ  }

[Pooya/Ali Commentary 36:6]
The heathens of Makka, after prophet Ibrahim had not received any messenger of Allah. 
Aqa Mahdi Puya says: .
This verse refers to the people of his immediate audience who are supposed to be the descendants

of Ibrahim through Ismail, similar to "warn your relatives" in Shu-ara: 214. However, it does not
mean that the Holy Prophet's mission was only for those particular people. It is a universal mission as
said in Araf: 158. Though after Ismail all the direct ancestors of the Holy Prophet followed the
religion of Ibrahim (Islam) none among them was appointed a prophet.

 
نَوُنمِؤُْی {7 مْھَُف لاَ  مْھِرَِثكَْأ  ىَٰلعَ  لُوَْقلْا  َّقحَ  دَْقَل  }

[Pooya/Ali Commentary 36:7]
When people refuse to be guided in the right direction and reject all guidance, the decree for their

punishment is naturally pronounced (see Araf: 30 and Bani Israil: 17). 
Aqa Mahdi Puya says:
Refer to the divine decision against Shaytan and his followers in Araf: 13 to 18, according to

which most people do not believe in the truth.



 
نَوحُمَقْمُ {8 مْھَُف  نِاَقذَْلأْا  ىَلِإ  يَھَِف  لاًلاَغَْأ  مْھِِقاَنعَْأ  يِف  اَنلَْعجَ  اَّنِإ  }

[Pooya/Ali Commentary 36:8]
Abu Jahl had vowed that if he saw the Holy Prophet in prayer, he would drop a big stone on him.

Once, when the Holy Prophet was in prayer, Abu Jahl brought a big stone to drop it on him, but as
soon as he raised his hands above his head they stuck to his neck and the stone remained on his head.
One of his men saw this, and made up his mind to kill the Holy Prophet himself but when he came
near and heard the Quran recited, he was filled with awe and returned to report that he found a lion
guarding the Holy Prophet and was about to attack him.

A man belonging to Bani Makhzun, with similar determination, came to kill the Holy Prophet but on
coming near he was turned blind and could not see the Holy Prophet engaged in prayer. He also
returned to report that a lion was guarding the Holy Prophet. 

Aqa Mahdi Puya says:
"The barriers" implies the arrogance and obstinacy of the pagans which prevented them from

submitting to the will of Allah.
 

نَورُصِبُْی {9 مْھَُف لاَ  مْھُاَنیْشَغَْأَف  ا̒دسَ  مْھِفِلْخَ  نْمِوَ  ا̒دسَ  مْھِیدِیَْأ  نِیَْب  نْمِ  اَنلَْعجَوَ  }
[Pooya/Ali Commentary 36:9] (see commentary for verse 8)

نَوُنمِؤُْی {10 مْھُرْذِنُْت لاَ  مَْل  مَْأ  مْھَُترَْذنَْأَأ  مْھِیَْلعَ  ءٌاوَسَوَ  }
[Pooya/Ali Commentary 36:10]
Aqa Mahdi Puya,says:
The history of early Muslims bears testimony to the behavioural pattern of the disbelievers.

1. Refer to Fatir: 18.

 
Aqa Mahdi Puya says:
Those who follow the divine laws mentioned in the Quran, and the sunnah (way of life) of the

Holy Prophet are among the rightly guided. As mentioned in verses 7 and 8 the greater part of men do
not follow the divine laws and the way of life of the Holy Prophet.

 
مٍیرِكَ {11 رٍجَْأوَ  ٍةرَفِغْمَِب  ُهرْشَِّبَف  ۖ بِیَْغلْاِب  نَمَٰحَّْرلا  يَشِخَوَ  ّذلا  رَكِْ عََبَّتا  نِمَ  رُذِنُْت  امََّنِإ  }

[Pooya/Ali Commentary 36:11] 
نٍیِبمُ {12 مٍامَِإ  يِف  ُهاَنیْصَحَْأ  ءٍيْشَ  َّلكُوَ  ۚ مْھُرَاَثآوَ  اومَُّدَق  امَ  بُُتكَْنوَ  ىَٰتوْمَلْا  يِیحُْن  نُحَْن  اَّنِإ  }

[Pooya/Ali Commentary 36:12]
On the day of judgement every individual, man or woman, will be brought to account for his or her

deeds.
Some of the effects and consequences of the good or evil done by an individual continue to exist in

the society, which usually affect the conduct of other people, therefore the primary cause of such evil
or good will have to be dealt with (punished or rewarded) in view of the influence it exercised on
others, in addition to its own recompense.

Once the people of Bani Salim told the Holy Prophet that their houses were far from the masjid and
they would like to build homes near the masjid of the Holy Prophet. The Holy Prophet said: "Be you
where you are now, for every step you take toward the masjid is also counted in your account of
righteousness."



For imamim mubin see commentary of Baqarah: 2 and 124.
Imam Muhammad bin Ali al Baqir said that when this verse was revealed, Abu Bakr and Umar

asked the Holy Prophet: "Is imamum mubin the Tawrat given to Musa?" The answer was: "No".
Again they asked: "Is it Injil, given to Isa?" The answer was: "No". Then they asked: "Is it the Holy
Quran?" "No", was the answer. Then turning towards Ali ibn abi Talib, the Holy Prophet said: "Verily
this is the Imam in whom Allah has deposited the knowledge of everything." Then, addressing the
people present there, the Holy Prophet said: "O people, there is no branch of knowledge Allah did
not teach me and I have not conveyed it to Ali. Verily Allah has given me wisdom and I have given it
to Ali. I am the city of knowledge and Ali is its gate." 

Aqa Mahdi Puya says:
Whatever man does is recorded. The record of the deeds of every individual, and the records

pertaining to creation and legislation (which includes knowledge of everything that has been created
since the beginning, its progress and the laws governing it) have been made known to "the manifesting
Imam", therefore he is the repository of all knowledge. The manifesting Imams have been clearly
identified in Ahzab: 33; Waqi-ah: 77 to 79; Ali Imran: 61 and hadith al thaqalayn (see page 6).

 
نَوُلسَرْمُلْا {13 اھَءَاجَ  ذِْإ  ةَِیرَْقلْا  بَاحَصَْأ  لاًَثمَ  مْھَُل  بْرِضْاوَ  }

[Pooya/Ali Commentary 36:13]
According to some commentators the reference in this verse is to Antioch which was a Greek city

founded by Selcucus Nicator, one of the successors of Alexander, in about 300 B.C. in memory of his
father, Antiochus. The city may be a symbolic entity populated by human society.

 
نَوُلسَرْمُ {14 مْكُیَْلِإ  اَّنِإ  اوُلاَقَف  ثٍلِاَثِب  اَنزَّْزَعَف  امَھُوُبَّذكََف  نِیَْنْثا  مُھِیَْلِإ  اَنلْسَرَْأ  ذِْإ  }

[Pooya/Ali Commentary 36:14]
Aqa Mahdi Puya says:
In line with the style of the Quran whereby stories are forwarded as example it is told that Isa had

sent two of his disciples to preach his message. When they came to the outskirts of a city, they met a
shepherd who asked as to who they were. They replied that they were the messengers from Isa, the
prophet of Allah, and had been sent to invite people to the religion of Allah. The shepherd wished to
see if they had any signs to prove their bonafide. They said that they could cure the sick and restore
sight to the born blind and cure the born lepers. On this, the shepherd took those men to his son who
was sick for long and no one could help him. They prayed to Allah and the sick son of the shepherd
was cured. The shepherd embraced the religion of Allah preached by Isa.

Hearing about the arrival of these men in the city, the man known as "mumin of ali Yasin", who
believed in the advent of the Holy Prophet, even 680 years before his coming, came out from his
retreat and embraced the true faith, and a great number of sick in the city were cured by the disciples
of Isa.

The King, who was a stubborn non-believer, imprisoned those messengers of Isa. On hearing the
fate of his messengers, Isa sent another of his disciple Simon who came to the city and pretended to
belong to the King's faith (an example of taqiyyah) and gained influence over him. See Acts 11: 16.

Thus, the despatch of two messengers was more strengthened by the third from Isa. This refers to
the first two, the Holy Prophet and Ali and later Jafar joining them at the instance of Abu Talib, while
the Holy Prophet and Ali were praying once in the Ka-bah.

Simon's conduct here indicates the validity of taqiyyah and its proper use.
 



نَوُبذِكَْت {15 َّلاِإ  مُْتنَْأ  نِْإ  ءٍيْشَ  نْمِ  نُمَٰحَّْرلا  لَزَنَْأ  امَوَ  اَنُلْثمِ  رٌشََب  َّلاِإ  مُْتنَْأ  امَ  اوُلاَق  }
[Pooya/Ali Commentary 36:15]
When Simon had gained sufficient influence over the King, he asked the King one day to bring

those two men to be questioned about their faith.
The two messengers came but did not give the indication of recognising Simon who asked them as

to who they were and what was the purpose of their visit to that place. They said that they were the
messengers of Isa, the prophet of Allah, sent to invite the King to give up his idolatry and embrace the
faith in the only true Lord. On being asked about their bonafides they said that they can cure the sick
and even born lepers and could give sight to the blind.

Simon told the king as to why the king and he should not ask the idol gods to show some kind of
miracles The king laughed and replied: "How can we expect these things from idols which neither
can speak nor hear." Then Simon said that they should have also joined those two men in worshipping
Allah who has such powers.

The king agreed and embraced the religion of Allah but the people rejected the truth and said that
the two messengers were only men who were mortals like themselves and called the disciples of Isa
liars.

 
نَوُلسَرْمَُل {16 مْكُیَْلِإ  اَّنِإ  مَُلعَْی  اَنُّبرَ  اوُلاَق  }

[Pooya/Ali Commentary 36:16]
Whenever Prophets are sent, the best proof of their genuineness is that whenever people

disbelieved them, the prophets always invoked the authority and mercy of Allah and patiently suffered
the worst of persecution and tortures and never yielded to any authority other than Allah.

 
نُیِبمُلْا {17 غُلاََبلْا  َّلاِإ  اَنیَْلعَ  امَوَ  }

[Pooya/Ali Commentary 36:17] 
مٌیلَِأ {18 بٌاَذعَ  اَّنمِ  مْكَُّنَّسمََیَلوَ  مْكَُّنمَجُرَْنَل  اوھَُتنَْت  مَْل  نِْئَل  ۖ مْكُِب  اَنرَّْیطََت  اَّنِإ  اوُلاَق  }

[Pooya/Ali Commentary 36:18] 
Tayr means a bird. Like Romans, the Arabs also derived omens from birds.
The Egyptians thought that their bad luck was due to Musa (Araf: 131). The people of Thamud

thought that their ill luck was due to the preachings of Salih (Naml: 47).
The messengers from Isa were warned by people that if they did not give up their preachings, they

would be stoned and tortured. The messengers replied that any calamity which would come to the
people will be the result of their own rebellious conduct.

 
نَوُفرِسْمُ {19 مٌوَْق  مُْتنَْأ  لَْب  ۚ مُْترْكُِّذ  نِْئَأ  ۚ مْكَُعمَ  مْكُرُِئاطَ  اوُلاَق  }

[Pooya/Ali Commentary 36:19] (see commentary for verse 18)
نَیلِسَرْمُلْا {20 اوُعِبَّتا  مِوَْق  اَی  لَاَق  ىَٰعسَْی  لٌجُرَ  ةَِنیدِمَلْا  ىصَقَْأ  نْمِ  ءَاجَوَ  }

[Pooya/Ali Commentary 36:20]
When the people rejected the message from Isa, a man, Habib al Najjar, known as the mumin of ali

Yasin, (see verse 14), came running from the outskirts of the city and urged his people to believe in
the message. 

Aqa Mahdi Puya says:
The Roman name of Habib was Theofulus. Like him there was a God-fearing man in Madina who

embraced Islam as soon as he came to know that the Holy Prophet was inviting people to the true
religion of Allah.



According to Tafsir Thalabi the Holy Prophet said that there were three persons who, without a
moment of hesitation, responded to the call of three prophets: mumin ofali Firawn, mumin of ali
Yasin, and Ali ibna abi Talib; and they never worshipped any god save Allah even for "the twinkling
of an eye."

When Obayda bin Harith was fatally wounded in the battle of Badr, he told the Holy Prophet: "I
wish Abu Talib were here to see that I am the first from his house to give my life in the cause of
Allah."

 
نَوُدَتھْمُ {21 مْھُوَ  ارًجَْأ  مْكُُلَأسَْی  نْمَ لاَ  اوُعِبَّتا  }

[Pooya/Ali Commentary 36:21]
Aqa Mahdi Puya says:
One who deserves to be followed is a person who does not expect any reward or return. Secondly,

he himself should be divinely guided-not seeking guidance from others (see commentary of Yunus:
35).

 
نَوُعجَرُْت {22 ھِیَْلِإوَ  يِنرَطََف  يذَِّلا  ُدُبعَْأ  يَلِ لاَ  امَوَ  }

[Pooya/Ali Commentary 36:22]
The conviction an individual holds after personal investigation and study is the best tool he uses to

convince others to follow in his footsteps. Then it is not possible for him to serve or adore any save
his real maker, to whom alone is his ultimate return.

 
نِوُذقِنُْی {23 لاَوَ  اًئیْشَ  مْھُُتعَاَفشَ  يِّنعَ  نِغُْت  رٍّضُِب لاَ  نُمَٰحَّْرلا  نِدْرُِی  نِْإ  ًةھَلِآ  ھِِنوُد  نْمِ  ُذخَِّتَأَأ  }

[Pooya/Ali Commentary 36:23]
In continuation of above argument against worship of false gods it is said that since Allah alone is

omnipotent, His will to punish any one shall always be done and none of the false deities can ever
resist it nor could they even interfere on behalf of the guilty, then why should one acknowledge the
lordship of any such being.

 
نٍیِبمُ {24 لٍلاَضَ  يفَِل  اًذِإ  يِّنِإ  }

[Pooya/Ali Commentary 36:24]
What is said in the preceding verse, if acted upon by any one, will put him in great error and

irreparable damage.
 

نِوُعمَسْاَف {25 مْكُِّبرَِب  تُنْمَآ  يِّنِإ  }
[Pooya/Ali Commentary 36:25]
This verse refers to the strong personal conviction of the "mumin of ali Yasin", which he wants his

people to follow to be rightly guided.
While the man preached, the people, instead of listening, stoned him to death and buried him in the

market place of Antioch (Antakia).
 

نَومَُلعَْی {26 يمِوَْق  تَیَْل  اَی  لَاَق  َۖ ةَّنجَلْا  لِخُدْا  لَیِق  }
[Pooya/Ali Commentary 36:26]
The liberated soul of this godly man when asked by the angels to enter paradise, remembers the

time when he was preaching to his people.
Had the people known what a blissful life is granted to the believers in truth and the righteous, they



also would have enjoyed the bounties of Allah and honour as he had received. Had the people known
the worth of faith in Allah and righteousness in life on account of which qualities he had been made
honourable in life after death, which is the ultimate end, they would also have achieved the eternal
success.

 
نَیمِرَكْمُلْا {27 نَمِ  يِنَلَعجَوَ  يِّبرَ  يلِ  رََفغَ  امَِب  }

[Pooya/Ali Commentary 36:27] (see commentary for verse 26)
نَیلِزِنْمُ {28 اَّنكُ  امَوَ  ءِامََّسلا  نَمِ  دٍنْجُ  نْمِ  هِدِعَْب  نْمِ  ھِمِوَْق  ىَٰلعَ  اَنلْزَنَْأ  امَوَ  }

[Pooya/Ali Commentary 36:28]
Since the enforcement of justice by the Almighty does not need the pomp, show and circumstances

which ordinary power and authority of earthly beings manifest to create terror in the minds of fellow
beings in order to establish regard for their strength and glory, no hosts from heaven were sent to
punish the people of Antioch for their conduct against the messengers from Isa and their killing
the mumin of ali Yasin.

To punish these people, a single blast either through the rumbling of an earthquake or a violent
stormy wind with a thunder was sufficient. They became like ashes.

 
نَوُدمِاخَ {29 مْھُ  اَذِإَف  ًةَدحِاوَ  ًةحَیْصَ  َّلاِإ  تَْناكَ  نِْإ  }

[Pooya/Ali Commentary 36:29] (see commentary for verse 28)
نَوُئزِھَْتسَْی {30 ھِِب  اوُناكَ  َّلاِإ  لٍوسُرَ  نْمِ  مْھِیِتْأَی  امَ  ۚ دِاَبعِلْا  ىَلعَ  ًةرَسْحَ  اَی  }

[Pooya/Ali Commentary 36:30]
Refer to Anam: 10; Anbiya: 6. The ignorant human race have always been rejecting those who

preached the message of Allah, and the representatives of Allah had suffered relentless persecution
and torturous deaths, but, people never realize how countless generations before them have been
destroyed for rejecting the truth; and a painful punishment will encompass them in the hereafter.

 
نَوُعجِرَْی {31 مْھِیَْلِإ لاَ  مْھَُّنَأ  نِورُُقلْا  نَمِ  مْھَُلبَْق  اَنكَْلھَْأ  مْكَ  اوْرََی  مَْلَأ  }

[Pooya/Ali Commentary 36:31]
Those punished by Allah in this life for their wickedness would not be returned to this world. They

have all been wiped out.
Everyone of them shall be brought before Allah for final judgement.
 

نَورُضَحْمُ {32 اَنیَْدَل  عٌیمِجَ  اَّمَل  ٌّلكُ  نِْإوَ  }
[Pooya/Ali Commentary 36:32] (see commentary for verse 31)

نَوُلكُْأَی {33 ُھنْمَِف  ا̒بحَ  اھَنْمِ  اَنجْرَخَْأوَ  اھَاَنیَْیحَْأ  ُةَتیْمَلْا  ضُرَْلأْا  مُھَُل  ٌةَیآوَ  }
[Pooya/Ali Commentary 36:33]
Those who do not believe in their resurrection after death, may take a look at earth which seems to

be dead in a season every year, but the same earth, by Allah's will, becomes productive once more as
it was before. 

Aqa Mahdi Puya says:
The lower stage develops into a higher stage which is known as change in continuity.
 

نِوُیُعلْا {34 نَمِ  اھَیِف  اَنرَّْجَفوَ  بٍاَنعَْأوَ  لٍیخَِن  نْمِ  تٍاَّنجَ  اھَیِف  اَنلَْعجَوَ  }
[Pooya/Ali Commentary 36:34]
As symbols the fruit bearing trees of various kinds are mentioned to give an idea of the blissful life



of the hereafter because the heavenly bliss is unimaginable here in earthly terms.
 

نَورُكُشَْی {35 لاََفَأ  ۖ مْھِیدِیَْأ  ُھْتَلمِعَ  امَوَ  هِرِمََث  نْمِ  اوُلكُْأَیلِ  }
[Pooya/Ali Commentary 36:35]
No matter, how much man may prepare the soil and sow seeds or plant trees, unless the forces of

nature help him, nothing can help him in getting any produce from the earth or to do anything else also
in this world.

Hence, whatever man eats are the products of the functions of the natural forces controlled and
guided by the will of Allah, and no hand of any one else is at work, besides Him. Therefore he must
always give thanks to Him.

Shaykh Sadi said:
The clouds, the winds, the moon, the sun and the heavens are working to make available to you a

loaf of bread, (so) eat it not in ignorance-all of them are kept in control for your sake, never will it be
fair if you do not prove your obedience to Him.

 
نَومَُلعَْی {36 اَّممِوَ لاَ  مْھِسُِفنَْأ  نْمِوَ  ضُرَْلأْا  تُِبنُْت  اَّممِ  اھََّلكُ  جَاوَزَْلأْا  قََلخَ  يذَِّلا  نَاحَبْسُ  }

[Pooya/Ali Commentary 36:36]
The constitution of the material world and the various kinds of energies functioning in the universe

are working in pairs of opposite kinds. The factor of sex is active in human, animal and vegetable life
and in other forms of activity, manifest and hidden. The mystery of sex runs through all creation. 

Aqa Mahdi Puya says:
This verse indicates that not only the living beings, but also the plants exists in pairs which fact

was not known to the people of the age as an universal proposition. It also points out the existence in
pairs of kinds even beyond the animal and the plant realms.

 
نَومُلِظْمُ {37 مْھُ  اَذِإَف  رَاھََّنلا  ُھنْمِ  خَُلسَْن  لُیَّْللا  مُھَُل  ٌةَیآوَ  }

[Pooya/Ali Commentary 36:37] 
مِیلَِعلْا {38 زِیزَِعلْا  رُیدِقَْت  َذ  كَلِٰ ۚ اھََل  رٍَّقَتسْمُلِ  يرِجَْت  سُمَّْشلاوَ  }

[Pooya/Ali Commentary 36:38]
The sun runs its course in daily rotation as well as annual revolution. It was supposed that the sun

was stationary, but now it has been found out that it is also rotating, travelling towards a fixed
destination or an end, and no one knows when it would cease to function. This is the decree of the
omnipotent Lord. See Rad : 2; Anbiya :33.

 
مِیدَِقلْا {39 نِوجُرُْعلْاكَ  َداعَ  ىَّٰتحَ  لَزِاَنمَ  ُهاَنرَّْدَق  رَمََقلْاوَ  }

[Pooya/Ali Commentary 36:39]
The lunar stages are the 28 divisions of the Zodiac. Urjun refers to the sickle-like appearance of

the new moon at the end of the lunar month after passing through the 28 divisions, one every night.
 

نَوحَُبسَْی {40 كٍَلَف  يِف  ٌّلكُوَ  ۚ رِاھََّنلا  قُِباسَ  لُیَّْللا  لاَوَ  رَمََقلْا  كَرِدُْت  نَْأ  اھََل  يغَِبنَْی  سُمَّْشلا  {لاَ 
[Pooya/Ali Commentary 36:40] Despite that the sun and the moon, move in the same Zodiac path,

the laws of movement of each have been so fixed by Allah that they can never cross each other or
clash with one another.

The rounded courses of the planets and heavenly bodies are aptly described as floating through
space. Also see Anbiya: 33. 



Aqa Mahdi Puya says:
Imam Ali said:
 
"There are suns and moons over the sun and the moon we see in the sky.
There are living beings in the stars who worship the true Lord of the worlds."
 
 

نِوحُشْمَلْا {41 كِلُْفلْا  يِف  مْھَُتَّیرُِّذ  اَنلْمَحَ  اَّنَأ  مْھَُل  ٌةَیآوَ  }
[Pooya/Ali Commentary 36:41]
Man is invited to reflect upon his travelling safely with cargo on the high seas through violent

winds and mountain like waves, as was shown to him by the ark, Nuh was commanded to build when
the great flood came. Therefore man is now able to make sea crafts and air crafts to pass through sea
and air on account of the intelligence Allah has given him. 

Aqa Mahdi Puya says:
Ibn Arabi while interpreting "like it" (the ark of Nuh) says that it belonged to the Holy Prophet, on

the basis of the well known saying of the Holy Prophet:
  
"My Ahl ul Bayt are like the ark of Nuh. Whosoever sails on it is safe, and whosoever holds back

is drowned and lost."
 
 

نَوُبكَرَْی {42 امَ  ھِلِْثمِ  نْمِ  مْھَُل  اَنقَْلخَوَ  }
[Pooya/Ali Commentary 36:42] (see commentary for verse 41)

نَوُذَقنُْی {43 مْھُ  لاَوَ  مْھَُل  خَیرِصَ  لاََف  مْھُقْرِغُْن  ْأشََن  نِْإوَ  }
[Pooya/Ali Commentary 36:43] (see commentary for verse 41)

نٍیحِ {44 ىَٰلِإ  اعًاَتمَوَ  اَّنمِ  ًةمَحْرَ  َّلاِإ  }
[Pooya/Ali Commentary 36:44] (see commentary for verse 41)

نَومُحَرُْت {45 مْكَُّلَعَل  مْكَُفلْخَ  امَوَ  مْكُیدِیَْأ  نَیَْب  امَ  اوُقَّتا  مُھَُل  لَیِق  اَذِإوَ  }
[Pooya/Ali Commentary 36:45]
Allah had always admonished man to reflect upon his past, know its consequences, and beware of

the future so as not to commit the same mistakes which bring destruction.
When this is done sincerely, Allah also turns merciful to him. Not only the past is forgiven, but the

strength to amend his life in future is given.
 

نَیضِرِعْمُ {46 اھَنْعَ  اوُناكَ  َّلاِإ  مْھِِّبرَ  تِاَیآ  نْمِ  ةٍَیآ  نْمِ  مْھِیِتْأَت  امَوَ  }
[Pooya/Ali Commentary 36:46]
Refer to Ali Imran: 184.
 

نٍیِبمُ {47 لٍلاَضَ  يِف  َّلاِإ  مُْتنَْأ  نِْإ  ُھمََعطَْأ  ๡َُّا  ءُاشََی  وَْل  نْمَ  مُعِطُْنَأ  اوُنمَآ  نَیذَِّللِ  اورَُفكَ  نَیذَِّلا  لَاَق  ๡َُّا  مُكَُقزَرَ  اَّممِ  اوُقفِنَْأ  مْھَُل  لَیِق  اَذِإوَ  }
[Pooya/Ali Commentary 36:47]
When those granted affluence are told to spend what Allah has given them for the benefit of their

fellow beings, they laugh and indirectly blame Allah for not being merciful to provide the poor as He
has done to the rich. Such people think that what Allah had provided them by His grace and mercy,
was earned by them through their own personal merits.

Everything, given to any one, is a trust. Those who have possessions and those who are less



favoured are on probation and trial. Those apparently less favoured may be really more fortunate
because the true value of the worldly possessions, exaggerated by "the man of the world", in fact, is a
great burden, and very insignificant in the eyes of Allah compared to the patience and self-reliance
man cultivates in himself to earn Allah's pleasure. Very few of those who have large possessions in
this world will come out successful from the examination of the day of reckoning.

 
نَیِقدِاصَ {48 مُْتنْكُ  نِْإ  ُدعْوَلْا  اَذھَٰ  ىَٰتمَ  نَوُلوُقَیوَ  }

[Pooya/Ali Commentary 36:48]
Disbelievers not only reject the hereafter but also by way of taunting question as to when the day of

judgement would come.
The answer to them is that it will come, but never at theirs or anybody else's fancy but when the

Lord wills it.
 

نَومُصِّخَِی {49 مْھُوَ  مْھُُذخُْأَت  ًةَدحِاوَ  ًةحَیْصَ  َّلاِإ  نَورُظُنَْی  امَ  }
[Pooya/Ali Commentary 36:49] 

نَوُعجِرَْی {50 مْھِلِھَْأ  ىَٰلِإ  لاَوَ  ًةَیصِوَْت  نَوُعیطَِتسَْی  لاََف  }
[Pooya/Ali Commentary 36:50] 

نَوُلسِنَْی {51 مْھِِّبرَ  ىَٰلِإ  ثِاَدجَْلأْا  نَمِ  مْھُ  اَذِإَف  رِوُّصلا  يِف  خَفُِنوَ  }
[Pooya/Ali Commentary 36:51]
Refer to the commentary of Anam: 74.
 

نَوُلسَرْمُلْا {52 قََدصَوَ  نُمَٰحَّْرلا  َدعَوَ  امَ  اَذھَٰ  ۗ ۜ اَندَِقرْمَ  نْمِ  اَنَثَعَب  نْمَ  اَنَلیْوَ  اَی  اوُلاَق  }
[Pooya/Ali Commentary 36:52]
Aqa Mahdi Puya says: 
Marqad means sleeping place, and ruqud means sleeping. It is a figurative reference to any stage

wherein man is not aware of what is awaiting him in future.
The Holy Prophet has said:

  
"The people are asleep, when they die, they will awake."
 
 

نَورُضَحْمُ {53 اَنیَْدَل  عٌیمِجَ  مْھُ  اَذِإَف  ًةَدحِاوَ  ًةحَیْصَ  َّلاِإ  تَْناكَ  نِْإ  }
[Pooya/Ali Commentary 36:53] 

نَوُلمَعَْت {54 مُْتنْكُ  امَ  َّلاِإ  نَوْزَجُْت  لاَوَ  اًئیْشَ  سٌفَْن  مَُلظُْت  مَوَْیلْاَف لاَ  }
[Pooya/Ali Commentary 36:54]
Aqa Mahdi Puya says:
The reward or punishment will be in consequence of one's own actions.
 

نَوھُكِاَف {55 لٍُغشُ  يِف  مَوَْیلْا  ةَِّنجَلْا  بَاحَصَْأ  َّنِإ  }
[Pooya/Ali Commentary 36:55] 

نَوُئكَِّتمُ {56 كِِئارََلأْا  ىَلعَ  لٍلاَظِ  يِف  مْھُجُاوَزَْأوَ  مْھُ  }
[Pooya/Ali Commentary 36:56] 

نَوعَُّدَی {57 امَ  مْھَُلوَ  ٌةھَكِاَف  اھَیِف  مْھَُل  }
[Pooya/Ali Commentary 36:57] 



مٍیحِرَ {58 بٍّرَ  نْمِ  لاًوَْق  مٌلاَسَ  }
[Pooya/Ali Commentary 36:58] 

نَومُرِجْمُلْا {59 اھَُّیَأ  مَوَْیلْا  اوزُاَتمْاوَ  }
[Pooya/Ali Commentary 36:59] 

نٌیِبمُ {60 ٌّوُدعَ  مْكَُل  ُھَّنِإ  ۖ نَاطَیَّْشلا  اوُدُبعَْت  نَْأ لاَ  مََدآ  يِنَب  اَی  مْكُیَْلِإ  دْھَعَْأ  مَْلَأ  }
[Pooya/Ali Commentary 36:60] 

مٌیقَِتسْمُ {61 طٌارَصِ  اَذھَٰ  ۚ يِنوُدُبعْا  نَِأوَ  }
[Pooya/Ali Commentary 36:61] 

نَوُلقِعَْت {62 اوُنوكَُت  مَْلَفَأ  ۖ ارًیِثكَ  لاِ̒بجِ  مْكُنْمِ  َّلضََأ  دَْقَلوَ  }
[Pooya/Ali Commentary 36:62] 

نَوُدعَوُت {63 مُْتنْكُ  يِتَّلا  مَُّنھَجَ  هِذِھَٰ  }
[Pooya/Ali Commentary 36:63] 

نَورُُفكَْت {64 مُْتنْكُ  امَِب  مَوَْیلْا  اھَوَْلصْا  }
[Pooya/Ali Commentary 36:64] 

نَوُبسِكَْی {65 اوُناكَ  امَِب  مْھُُلجُرَْأ  ُدھَشَْتوَ  مْھِیدِیَْأ  ّلكَُتوَ  اَنمُِ مْھِھِاوَفَْأ  ىَٰلعَ  مُِتخَْن  مَوَْیلْا  }
[Pooya/Ali Commentary 36:65] 

نَورُصِبُْی {66 ىَّٰنَأَف  طَارَصِّلا  اوُقَبَتسْاَف  مْھِِنُیعَْأ  ىَٰلعَ  اَنسْمَطََل  ءُاشََن  وَْلوَ  }
[Pooya/Ali Commentary 36:66] 

نَوُعجِرَْی {67 لاَوَ  ا̒یضِمُ  اوعُاطََتسْا  امََف  مْھِِتَناكَمَ  ىَٰلعَ  مْھُاَنخْسَمََل  ءُاشََن  وَْلوَ  }
[Pooya/Ali Commentary 36:67]
Aqa Mahdi Puya says:
For those who lose their human form, there will be no progress or retrogressing.
 

نَوُلقِعَْی {68 لاََفَأ  ۖ قِلْخَلْا  يِف  ُھسْكَِّنُن  ُهرْمَِّعُن  نْمَوَ  }
[Pooya/Ali Commentary 36:68] 

نٌیِبمُ {69 نٌآرُْقوَ  رٌكْذِ  َّلاِإ  وَھُ  نِْإ  ُۚ ھَل  يغَِبنَْی  امَوَ  رَعْشِّلا  ُهاَنمَّْلعَ  امَوَ  }
[Pooya/Ali Commentary 36:69]
Aqa Mahdi Puya says:
Here poetry means conjecture based on imaginary ideas to excite human emotion.
 

نَیرِِفاكَلْا {70 ىَلعَ  لُوَْقلْا  َّقحَِیوَ  ا̒یحَ  نَاكَ  نْمَ  رَذِنُْیلِ  }
[Pooya/Ali Commentary 36:70] 

نَوكُلِامَ {71 اھََل  مْھَُف  امًاَعنَْأ  اَنیدِیَْأ  تَْلمِعَ  اَّممِ  مْھَُل  اَنقَْلخَ  اَّنَأ  اوْرََی  مَْلوََأ  }
[Pooya/Ali Commentary 36:71] 

نَوُلكُْأَی {72 اھَنْمِوَ  مْھُُبوكُرَ  اھَنْمَِف  مْھَُل  اھَاَنلَّْلَذوَ  }
[Pooya/Ali Commentary 36:72] 

نَورُكُشَْی {73 لاََفَأ  ۖ بُرِاشَمَوَ  عُِفاَنمَ  اھَیِف  مْھَُلوَ  }
[Pooya/Ali Commentary 36:73] 

نَورُصَنُْی {74 مْھَُّلَعَل  ًةھَلِآ  ๡َِّا  نِوُد  نْمِ  اوُذخََّتاوَ  }
[Pooya/Ali Commentary 36:74] 

نَورُضَحْمُ {75 ٌدنْجُ  مْھَُل  مْھُوَ  مْھُرَصَْن  نَوُعیطَِتسَْی  {لاَ 
[Pooya/Ali Commentary 36:75]
Refer to Anbiya: 97 and 98.
 



نَوُنلِعُْی {76 امَوَ  نَوُّرسُِی  امَ  مَُلعَْن  اَّنِإ  ۘ مْھُُلوَْق  كَنْزُحَْی  لاََف  }
[Pooya/Ali Commentary 36:76] 

نٌیِبمُ {77 مٌیصِخَ  وَھُ  اَذِإَف  ةٍَفطُْن  نْمِ  ُهاَنقَْلخَ  اَّنَأ  نُاسَنْلإِْا  رََی  مَْلوََأ  }
[Pooya/Ali Commentary 36:77]
Refer to Nahl: 4; Muminum: 12 to 16; Fatir: 11.
 

مٌیمِرَ {78 يَھِوَ  مَاظَعِلْا  يِیحُْی  نْمَ  لَاَق  ُۖ ھَقلْخَ  يَسَِنوَ  لاًَثمَ  اَنَل  بَرَضَوَ  }
[Pooya/Ali Commentary 36:78]
Refer to Rad: 5; Bani Israil: 49; Maryam: 66; Muminun: 35 and 82; Sajdah: 10.
 

مٌیلِعَ {79 قٍلْخَ  لِّكُِب  وَھُوَ  ۖ ٍةَّرمَ  لََّوَأ  اھََأشَنَْأ  يذَِّلا  اھَیِیحُْی  لُْق  }
[Pooya/Ali Commentary 36:79] 

نَوُدِقوُت {80 ُھنْمِ  مُْتنَْأ  اَذِإَف  ارًاَن  رِضَخَْلأْا  رِجََّشلا  نَمِ  مْكَُل  لََعجَ  يذَِّلا  }
[Pooya/Ali Commentary 36:80]
Aqa Mahdi Puya says:
In the evolutionary movements towards the ultimate shape, they will be as if they are of opposite

form.
 

مُیلَِعلْا {81 قَُّلاخَلْا  وَھُوَ  ىَٰلَب  ۚ مْھَُلْثمِ  قَُلخَْی  نَْأ  ىَٰلعَ  رٍدِاَقِب  ضَرَْلأْاوَ  تِاوَامََّسلا  قََلخَ  يذَِّلا  سَیَْلوََأ  }
[Pooya/Ali Commentary 36:81]
The stress laid on alim (knowing) is to show that no being without consciousness can have any

creative power.
See Bani Israil: 99.
 

نُوكَُیَف {82 نْكُ  ُھَل  لَوُقَی  نَْأ  اًئیْشَ  َدارََأ  اَذِإ  ُهرُمَْأ  امََّنِإ  }
[Pooya/Ali Commentary 36:82]
Aqa Mahdi Puya says:
All processes of creation are the result of His will and attention. Thus every being is Allah's word

. 
نَوُعجَرُْت {83 ھِیَْلِإوَ  ءٍيْشَ  لِّكُ  تُوكَُلمَ  هِدَِیِب  يذَِّلا  نَاحَبْسَُف  }

[Pooya/Ali Commentary 36:83] 



2Chapter
37th - Tafsir Surah As Saaffaat (Those Drawn up in Ranks)

ا̒فصَ {1 تِاَّفاَّصلاوَ  }
[Pooya/Ali Commentary 37:1] 
Wa (and) is a conjunction, a word that connects sentences, clauses, and words, but it has been used

in the Quran for several purposes. In these verses it has been used as an adjuration to witness the truth
of a solemn affirmation and to emphasise that affirmation. It is a solemn appeal to a person or persons
to believe in the important statements, made in these verses, on the basis of sublime and out of the
ordinary evidence. Wa has been used here to assert, with special emphasis, the truth of that which is
presented in order to render null and void expected rejection, if any.

Are the doers of the three things noted in these verses the same persons, or are they three distinct
sets of persons? In either case, who are they? Many commentators take them to refer to angels and
good men, the men of God, who strive and range themselves in Allah's service, defend truth and
destroy the power base of evil, whenever necessary, and proclaim the truth of the word of Allah.
Some commentators add "Lord of" in every verse, in which case wa becomes an oath, an invocation
in the name of Allah, to assert the truth.

In sinlessness and infallibility, according to the Quran, the Holy Prophet and his Ahl ul Bayt, in
addition to other prophets of Allah, are the only men of God. As per verses 33 of Al Ahzab and 61 of
Ali Imran, they are the only "human beings" thoroughly purified. They are not only as pure and holy as
the angels are but also stand high and above the angels in rank and honour, according to the
commentary of Baqarah: 30 to 39. By becoming aware of the existence of the Holy Prophet and his
Ahl ul Bayt Adam was declared superior to the angels who, when commanded by Allah, fell prostrate
before him. So no other human being can be joined with the holy and pure angels in these verses as
men of God except the Holy Prophet and his Ahl ul Bayt, because as said in Fatir: 19 to 22:-

"Alike are not the blind and those who can see, nor darkness and light, nor shade and heat, nor the
living and the dead."

So the pure and the impure cannot be joined by the just and wise Lord together.
 

ارًجْزَ {2 تِارَجِاَّزلاَف  }
[Pooya/Ali Commentary 37:2] (see commentary for verse 1)

ارًكْذِ {3 تِاَیلِاَّتلاَف  }
[Pooya/Ali Commentary 37:3] (see commentary for verse 1)

ٌدحِاوََل {4 َلِإ  مْكُھَٰ َّنِإ  }
[Pooya/Ali Commentary 37:4]
The unity of Allah is the most important message of the Quran.
Man has to know that he has not been created by a mere accident or as sport by any vain creative

power or by any contending forces or by any purposeless mechanical process.
Man must know who is his creator and master and what are His qualities and powers and His



rights over His creation.
The belief in the unity of Allah is so important and so essential for man that its significance has

been frequently mentioned in the Quran.
In this connection refer particularly to the introduction of al Fatihah, commentary of Fatihah: 1 to 4

and Baqarah: 255.
 

قِرِاشَمَلْا {5 ُّبرَوَ  امَھَُنیَْب  امَوَ  ضِرَْلأْاوَ  تِاوَامََّسلا  ُّبرَ  }
[Pooya/Ali Commentary 37:5] 
Mashariq is the plural of mashriq which means east.
There are many easts in the universe. The east that we know is not the only east, since the sun rises

not only for our planet but many other planets in the solar system. There are several such galaxies in
the universe with several suns and their planets and their easts.

Also refer to the commentary of Araf: 7. In Rahman: 17, Allah is called the Lord of the two easts
and the two wests; and in Ma-arij: 40 He is the Lord of the easts and the wests. So Allah is the Lord
of the worlds, the whole universe. His unity, mentioned in verse 4, comprehends every thing that has
been created the heavens and the earth, and all between them. Wherever a sun rises in the universe
and covers the area with its light is His dominion.

 
بِكِاوَكَلْا {6 ةٍَنیزِِب  اَینُّْدلا  ءَامََّسلا  اَّنَّیزَ  اَّنِإ  }

[Pooya/Ali Commentary 37:6] 
Sama-ad dunya means the lowest heaven, nearest to the earth. It is said to be the seat of the exalted

assembly of angels, as pointed out in verse 8. The beauty of the starry heaven is proverbial. Their
marvellous beauty, their coherent grouping and harmonious working manifest the unity. control and
wisdom of the one true creator.

The perfect, harmonious, undisturbed and continuous existence of creation in the heavens, under the
precise laws made by Allah, cannot be disturbed or upset by any rebellious evil, so it is cast away on
every side, repulsed, under a perpetual penalty, by a flaming fire.

Goodness is always protected by the all good against evil.
The men of God, mentioned in the commentary of verses 1 to 3 of this surah, are goodness

personified or the true reflection or manifestation of the absolute goodness of the Lord, therefore
every type of evil has been kept off from them. They have been thoroughly purified as per verse 33 of
Ahzab. Also refer to Hijr: 40 and 42 and Bani Israil: 65 to know that Shaytan has no authority over
the men of God mentioned above. Goodness is real and eternal. Evil is the consequence of the
rebellious urge of the devil. It shall die its own death when the devil, along with his followers, goes
to hell. So far as it lives in this world it cannot rise to the higher region of goodness, even if it tries to
have a glimpse of the world of total righteousness. Its area of operation is the abyss.

No evil spirit can ever penetrate even the lowest heaven. Refer to the commentary of Hijr: 16 to
18.

After the advent of the Holy Prophet the doors of even the lowest regions were closed to the devils
and evil spirits.

Prior to the advent of the Holy Prophet, the jinn and devils had access to the outskirts of heaven,
and by assiduous eavesdropping secured some of the secrets of the upper world, which they
communicated to soothsayers upon the earth. After the advent of the Holy Prophet they were driven
from the heavens, and whenever they dared to approach, flaming bolts were hurled at them, appearing
to mankind like falling stars. 



Aqa Mahdi Puya says:
Those who are immersed in the worldly pleasures are unable to have any communion with the

exalted beings of the higher sphere, even if they try to steal a glimpse of that which is there.
 

دٍرِامَ {7 نٍاطَیْشَ  لِّكُ  نْمِ  اظًفْحِوَ  }
[Pooya/Ali Commentary 37:7] (see commentary for verse 6)

بٍِناجَ {8 لِّكُ  نْمِ  نَوُفَذقُْیوَ  ىَٰلعَْلأْا  لإَِمَلْا  ىَلِإ  نَوُعَّمَّسَی  {لاَ 
[Pooya/Ali Commentary 37:8] (see commentary for verse 6)

بٌصِاوَ {9 بٌاَذعَ  مْھَُلوَ  ۖ ارًوحُُد  }
[Pooya/Ali Commentary 37:9] (see commentary for verse 6)

بٌِقاَث {10 بٌاھَشِ  ُھَعَبْتَأَف  َةَفطْخَلْا  فَطِخَ  نْمَ  َّلاِإ  }
[Pooya/Ali Commentary 37:10] (see commentary for verse 6)

بٍزِلاَ {11 نٍیطِ  نْمِ  مْھُاَنقَْلخَ  اَّنِإ  ۚ اَنقَْلخَ  نْمَ  مَْأ  اًقلْخَ  ُّدشََأ  مْھَُأ  مْھِِتفَْتسْاَف  }
[Pooya/Ali Commentary 37:11]
Man has been created from muddy clay. See commentary of Anam: 2; Araf: 12 and Sajdah: 7.

Among men there are the disbelievers, the doubters, the evil-doers, the deniers of Allah's grace and
mercy, who have forgotten their lowly state. There is a wonderful variety of created beings in His
spacious creation. He has destroyed men like them, more stronger and powerful than them, in the past.
He can, if He wills, wipe them off from the surface of the earth and bring another generation.

 
نَورُخَسَْیوَ {12 تَبْجِعَ  لَْب  }

[Pooya/Ali Commentary 37:12]
Refer to the commentary of Anam: 7 to 10, 125; Anbiya: 41; Hud: 7; Saba: 43.
 

نَورُكُذَْی {13 اورُكُِّذ لاَ  اَذِإوَ  }
[Pooya/Ali Commentary 37:13] (see commentary for verse 12)

نَورُخِسَْتسَْی {14 ًةَیآ  اوَْأرَ  اَذِإوَ  }
[Pooya/Ali Commentary 37:14] (see commentary for verse 12)

نٌیِبمُ {15 رٌحْسِ  َّلاِإ  اَذھَٰ  نِْإ  اوُلاَقوَ  }
[Pooya/Ali Commentary 37:15] (see commentary for verse 12)

نَوُثوُعبْمََل {16 اَّنِإَأ  امًاظَعِوَ  اًبارَُت  اَّنكُوَ  اَنْتمِ  اَذِإَأ  }
[Pooya/Ali Commentary 37:16]
Refer to the commentary of Rad: 5; Muminun: 33 to 37, 82; Naml: 67 and 68.
 

نَوُلَّوَلأْا {17 اَنؤُاَبآوََأ  }
[Pooya/Ali Commentary 37:17] (see commentary for verse 16)

نَورُخِاَد {18 مُْتنَْأوَ  مَْعَن  لُْق  }
[Pooya/Ali Commentary 37:18] 

نَورُظُنَْی {19 مْھُ  اَذِإَف  ٌةَدحِاوَ  ٌةرَجْزَ  يَھِ  امََّنِإَف  }
[Pooya/Ali Commentary 37:19]
Refer to the commentary of Ya Sin: 29, 49, 53 and 59.
 

ّدلا {20 نِیِ مُوَْی  اَذھَٰ  اَنَلیْوَ  اَی  اوُلاَقوَ  }
[Pooya/Ali Commentary 37:20] (see commentary for verse 19)



ّذكَُت {21 نَوُبِ ھِِب  مُْتنْكُ  يذَِّلا  لِصَْفلْا  مُوَْی  اَذھَٰ  }
[Pooya/Ali Commentary 37:21] (see commentary for verse 19)

نَوُدُبعَْی {22 اوُناكَ  امَوَ  مْھُجَاوَزَْأوَ  اومَُلظَ  نَیذَِّلا  اورُشُحْا  }
[Pooya/Ali Commentary 37:22] 

مِیحِجَلْا {23 طِارَصِ  ىَٰلِإ  مْھُوُدھْاَف  ๡َِّا  نِوُد  نْمِ  }
[Pooya/Ali Commentary 37:23] 

نَوُلوُئسْمَ {24 مْھَُّنِإ  ۖ مْھُوُفِقوَ  }
[Pooya/Ali Commentary 37:24] 

نَورُصَاَنَت {25 مْكَُل لاَ  امَ  }
[Pooya/Ali Commentary 37:25] 

نَومُلِسَْتسْمُ {26 مَوَْیلْا  مُھُ  لَْب  }
[Pooya/Ali Commentary 37:26]
The arrogance exhibited in life before death will be completely gone and the disbelievers will

become very submissive.
 

نَوُلءَاسََتَی {27 ضٍعَْب  ىَٰلعَ  مْھُضُعَْب  لََبقَْأوَ  }
[Pooya/Ali Commentary 37:27] 

نِیمَِیلْا {28 نِعَ  اَنَنوُتْأَت  مُْتنْكُ  مْكَُّنِإ  اوُلاَق  }
[Pooya/Ali Commentary 37:28] 

نَیِنمِؤْمُ {29 اوُنوكَُت  مَْل  لَْب  اوُلاَق  }
[Pooya/Ali Commentary 37:29] 

نَیغِاطَ {30 امًوَْق  مُْتنْكُ  لَْب  ۖ نٍاطَلْسُ  نْمِ  مْكُیَْلعَ  اَنَل  نَاكَ  امَوَ  }
[Pooya/Ali Commentary 37:30] 

نَوُقِئاَذَل {31 اَّنِإ  ۖ اَنِّبرَ  لُوَْق  اَنیَْلعَ  َّقحََف  }
[Pooya/Ali Commentary 37:31]
See commentary of Rad: 25.
 

نَیوِاغَ {32 اَّنكُ  اَّنِإ  مْكُاَنیْوَغَْأَف  }
[Pooya/Ali Commentary 37:32] 

نَوكُرَِتشْمُ {33 بِاَذَعلْا  يِف  ذٍِئمَوَْی  مْھَُّنِإَف  }
[Pooya/Ali Commentary 37:33] 

نَیمِرِجْمُلْاِب {34 لَُعفَْن  َذكَ  كَلِٰ اَّنِإ  }
[Pooya/Ali Commentary 37:34] 

نَورُِبكَْتسَْی {35 ๡َُّا  َّلاِإ  َلِإ  َھٰ مْھَُل لاَ  لَیِق  اَذِإ  اوُناكَ  مْھَُّنِإ  }
[Pooya/Ali Commentary 37:35] 

نٍوُنجْمَ {36 رٍعِاشَلِ  اَنِتھَلِآ  وكُرِاَتَل  اَّنِئَأ  نَوُلوُقَیوَ  }
[Pooya/Ali Commentary 37:36] 

نَیلِسَرْمُلْا {37 قََّدصَوَ  قِّحَلْاِب  ءَاجَ  لَْب  }
[Pooya/Ali Commentary 37:37]
Aqa Mahdi Puya says:
The advent of the Holy Prophet was testified by earlier prophets. See commentary of Baqarah: 40,

89 and 253.
 

مِیلَِلأْا {38 بِاَذَعلْا  وُقِئاَذَل  مْكَُّنِإ  }



[Pooya/Ali Commentary 37:38] 
نَوُلمَعَْت {39 مُْتنْكُ  امَ  َّلاِإ  نَوْزَجُْت  امَوَ  }

[Pooya/Ali Commentary 37:39]
Aqa Mahdi Puya says:
This and the next verse together indicate that evil doers will only suffer for their own misdeeds but

the purified servants of Allah will enjoy the grace and blessings more and more. See commentary of
Ya Sin: 54.

 
نَیصَِلخْمُلْا {40 ๡َِّا  َداَبعِ  َّلاِإ  }

[Pooya/Ali Commentary 37:40]
See commentary of Ya Sin: 55 to 58.
 

مٌوُلعْمَ {41 قٌزْرِ  مْھَُل  َلوُأ  كَِئٰ }
[Pooya/Ali Commentary 37:41] (see commentary for verse 40)

نَومُرَكْمُ {42 مْھُوَ  ُۖ ھكِاوََف  }
[Pooya/Ali Commentary 37:42] (see commentary for verse 40)

مِیعَِّنلا {43 تِاَّنجَ  يِف  }
[Pooya/Ali Commentary 37:43] (see commentary for verse 40)

نَیلِِباَقَتمُ {44 رٍرُسُ  ىَٰلعَ  }
[Pooya/Ali Commentary 37:44] (see commentary for verse 40)

نٍیعِمَ {45 نْمِ  سٍْأكَِب  مْھِیَْلعَ  فُاطَُی  }
[Pooya/Ali Commentary 37:45] (see commentary for verse 40)

نَیِبرِاَّشللِ {46 ٍةَّذَل  ءَاضَیَْب  }
[Pooya/Ali Commentary 37:46] (see commentary for verse 40)

نَوُفزَنُْی {47 اھَنْعَ  مْھُ  لاَوَ  لٌوْغَ  اھَیِف  {لاَ 
[Pooya/Ali Commentary 37:47]
It is stated in Baqarah: 255 that slumber does not overtake Allah, nor does sleep, nor fatigue. He is

free from all effects caused by physical laws operating in this world. The spiritual world of the
hereafter is a reward given to His approved servants, so the blissful existence of the hereafter will be
a reflection of His attributes.

 
نٌیعِ {48 فِرَّْطلا  تُارَصِاَق  مْھَُدنْعِوَ  }

[Pooya/Ali Commentary 37:48]
The qualities of chaste, modest and pure womanhood have been presented in this verse.
The description of women in paradise refers to the kind of mates the righteous will have in heaven,

but these qualities have been mentioned as a model to be adopted by every believing woman in her
life on earth.

Most valuable quality in women is to possess eyes free of lust.
 

نٌوُنكْمَ {49 ضٌیَْب  َّنھَُّنَأكَ  }
[Pooya/Ali Commentary 37:49]
The women are described as eggs which are always guarded against external forces.
 

نَوُلءَاسََتَی {50 ضٍعَْب  ىَٰلعَ  مْھُضُعَْب  لََبقَْأَف  }



[Pooya/Ali Commentary 37:50]
Verse 27 and verse 50 indicate that both the condemned and the approved in hell and paradise

respectively will call to mind the life they lived in this world. So a believer will say that there was a
man known to him who did not believe in Allah and His religion, nor was he sure of the day of
judgement and the life of hereafter. The man of paradise will be asked to look at the disbeliever who
will be roasting in hell. After seeing the fate of the disbeliever, the believer, in paradise, will
gratefully acknowledge the grace and mercy of Allah which saved him from eternal damnation. He is
in ecstasy. The danger has passed. He is safe now. Beyond the realm of death life is eternal, blissful.
This was an aspiration on the earth, but in the hereafter it is a realisation.

Whatever has been described in these verses is a fact of life in the hereafter and a guidance to
every individual who is alive today.

 
نٌیرَِق {51 يلِ  نَاكَ  يِّنِإ  مْھُنْمِ  لٌِئاَق  لَاَق  }

[Pooya/Ali Commentary 37:51] (see commentary for verse 50)
ّدصَمُلْا {52 نَیِقِ نَمَِل  كََّنِإَأ  لُوُقَی  }

[Pooya/Ali Commentary 37:52] (see commentary for verse 50)
نَوُنیدِمََل {53 اَّنِإَأ  امًاظَعِوَ  اًبارَُت  اَّنكُوَ  اَنْتمِ  اَذِإَأ  }

[Pooya/Ali Commentary 37:53] (see commentary for verse 50)
نَوُعلَِّطمُ {54 مُْتنَْأ  لْھَ  لَاَق  }

[Pooya/Ali Commentary 37:54] (see commentary for verse 50)
مِیحِجَلْا {55 ءِاوَسَ  يِف  ُهآرََف  عََلَّطاَف  }

[Pooya/Ali Commentary 37:55] (see commentary for verse 50)
نِیدِرُْتَل {56 تَدْكِ  نِْإ  ๡َِّاَت  لَاَق  }

[Pooya/Ali Commentary 37:56] (see commentary for verse 50)
نَیرِضَحْمُلْا {57 نَمِ  تُنْكَُل  يِّبرَ  ُةمَعِْن  لاَوَْلوَ  }

[Pooya/Ali Commentary 37:57] (see commentary for verse 50)
نَیِتِّیمَِب {58 نُحَْن  امََفَأ  }

[Pooya/Ali Commentary 37:58] (see commentary for verse 50)
نَیِبَّذَعمُِب {59 نُحَْن  امَوَ  ىَٰلوُلأْا  اَنَتَتوْمَ  َّلاِإ  }

[Pooya/Ali Commentary 37:59] (see commentary for verse 50)
مُیظَِعلْا {60 زُوَْفلْا  وَھَُل  اَذھَٰ  َّنِإ  }

[Pooya/Ali Commentary 37:60] (see commentary for verse 50)
نَوُلمِاَعلْا {61 لِمَعَْیلَْف  اَذھَٰ  لِْثمِلِ  }

[Pooya/Ali Commentary 37:61] (see commentary for verse 50)
مِوُّقَّزلا {62 ُةرَجَشَ  مَْأ  لاًزُُن  رٌیْخَ  َذَأ  كَلِٰ }

[Pooya/Ali Commentary 37:62]
Refer to the commentary of Bani Israil: 60. The tree of Zaqqum is a tree having small leaves,

stinging, dust coloured, with a pungent odour, bitter taste and knots in its stem. This bitter tree of hell
is a symbol of the contrast with the beautiful garden of paradise with its delicious fruits.

When the dwellers of hell eat of the Zaqqum, they are brought up to drink the mixture of boiling
water as a further punishment, after which they go back to repeat the round.

 
نَیمِلِاَّظللِ {63 ًةَنْتِف  اھَاَنلَْعجَ  اَّنِإ  }

[Pooya/Ali Commentary 37:63] (see commentary for verse 62)



مِیحِجَلْا {64 لِصَْأ  يِف  جُرُخَْت  ٌةرَجَشَ  اھََّنِإ  }
[Pooya/Ali Commentary 37:64] (see commentary for verse 62)

نِیطِاَیَّشلا {65 سُوءُرُ  ُھَّنَأكَ  اھَُعلْطَ  }
[Pooya/Ali Commentary 37:65] (see commentary for verse 62)

نَوطُُبلْا {66 اھَنْمِ  نَوُئلِامََف  اھَنْمِ  نَوُلكِلآَ  مْھَُّنِإَف  }
[Pooya/Ali Commentary 37:66] (see commentary for verse 62)

مٍیمِحَ {67 نْمِ  اًبوْشََل  اھَیَْلعَ  مْھَُل  َّنِإ  َّمُث  }
[Pooya/Ali Commentary 37:67] (see commentary for verse 62)

مِیحِجَلْا {68 ىَللإَِ  مْھَُعجِرْمَ  َّنِإ  َّمُث  }
[Pooya/Ali Commentary 37:68] (see commentary for verse 62)

ّلاضَ {69 نَیِ مْھُءَاَبآ  اوَْفلَْأ  مْھَُّنِإ  }
[Pooya/Ali Commentary 37:69] 

نَوعُرَھُْی {70 مْھِرِاَثآ  ىَٰلعَ  مْھَُف  }
[Pooya/Ali Commentary 37:70] 

نَیلَِّوَلأْا {71 رَُثكَْأ  مْھَُلبَْق  َّلضَ  دَْقَلوَ  }
[Pooya/Ali Commentary 37:71] 

نَیرِذِنْمُ {72 مْھِیِف  اَنلْسَرَْأ  دَْقَلوَ  }
[Pooya/Ali Commentary 37:72] 

نَیرَِذنْمُلْا {73 ُةَبِقاعَ  نَاكَ  فَیْكَ  رْظُنْاَف  }
[Pooya/Ali Commentary 37:73] 

نَیصَِلخْمُلْا {74 ๡َِّا  َداَبعِ  َّلاِإ  }
[Pooya/Ali Commentary 37:74] 

نَوُبیجِمُلْا {75 مَعِْنَلَف  حٌوُن  اَناَداَن  دَْقَلوَ  }
[Pooya/Ali Commentary 37:75]
Refer to the commentary of Araf: 59 to 64; Yunus: 71 to 73; Hud: 25 to 49; Muminun: 23 to 30;

Shu-ara: 105 to 122 for prophet Nuh. Nuh's posterity and those who sailed on the ark survived the
great flood in the ark, while the rest perished. 

Aqa Mahdi Puya says:
His progeny carried the torch of guidance to the present day through Ibrahim and his descendants

up to the Holy Prophet and the Imams among his Ahl ul Bayt. Refer to the commentary of Ali Imran:
33 and 34.

 
مِیظَِعلْا {76 بِرْكَلْا  نَمِ  ُھَلھَْأوَ  ُهاَنیَّْجَنوَ  }

[Pooya/Ali Commentary 37:76] (see commentary for verse 75)
نَیِقاَبلْا {77 مُھُ  ُھَتَّیرُِّذ  اَنلَْعجَوَ  }

[Pooya/Ali Commentary 37:77] (see commentary for verse 75)
نَیرِخِلآْا {78 يِف  ھِیَْلعَ  اَنكْرََتوَ  }

[Pooya/Ali Commentary 37:78] (see commentary for verse 75)
نَیمَِلاَعلْا {79 يِف  ٍحوُن  ىَٰلعَ  مٌلاَسَ  }

[Pooya/Ali Commentary 37:79] (see commentary for verse 75)
نَیِنسِحْمُلْا {80 يزِجَْن  َذكَ  كَلِٰ اَّنِإ  }

[Pooya/Ali Commentary 37:80] (see commentary for verse 75)
نَیِنمِؤْمُلْا {81 اَندِاَبعِ  نْمِ  ُھَّنِإ  }

[Pooya/Ali Commentary 37:81] (see commentary for verse 75)



نَیرِخَلآْا {82 اَنقْرَغَْأ  َّمُث  }
[Pooya/Ali Commentary 37:82] (see commentary for verse 75)

مَیھِارَبْلإَِ {83 ھِِتَعیشِ  نْمِ  َّنِإوَ  }
[Pooya/Ali Commentary 37:83]
Refer to the commentary of Baqarah 124 to 127, 130, 135, 258, 260; Ali Imran: 33, 34, 67, 95 to

97; Anam: 74 to 83; Bara-at: 113, 114; Hud 69 to 76; Ibrahim: 35 to 41; Hijr: 51 to 60; Nahl: 120 to
123; Maryam: 41 to 50; Anbiya: 51 to 73; Hajj 26 to 29; Shu-ara: 69 to 89; and Ankabut: 16, 17, 24,
31, 32 for prophet Ibrahim. 

Aqa Mahdi Puya says:
As said in verse 83 those who follow the same creed are called shi-ahs, and this has become a

term to distinguish those who follow Ali.
The Holy Prophet said:
"O Ali, you and your shi-ahs, on the day of resurrection, will be surrounded by light, honoured and

successful."
 

Verses 88 and 89 refer to the worship of stars by the disbelievers which grieved Ibrahim very
much.

The disbelievers resorted to violence and secret plotting. They threw him into a blazing furnace,
but by the will of Allah the fire did not harm him (see commentary of Anbiya: 51 to 73).

When Ibrahim found the people immune to every kind of admonition and guidance, he entrusted
himself to Allah and left the place. This was Ibrahim's hijrat. He migrated to Syria. Refer to the
commentary of Baqarah: 207 and Anfal: 30. The Holy Prophet also left his place of birth to settle in
Madina under Allah's command. During this journey to Syria his good hearted wife Sara who could
not till then bear any child for him, gave her slave girl Hajira as a gift to Ibrahim who prayed to Allah
for a child at least from the newly acquired wife, to have an inheritor from his own family as did
Musa, Zakariya and the Holy Prophet. The boy thus born was Ismail, the first born son of Ibrahim (see
commentary of Baqarah: 124 to 129). 

Halim means "ready to suffer and forbear." The quality of forbearance has been mentioned
specially to distinguish Ibrahim and his son Ismail, the ancestors of the Holy Prophet.

According to Imam Jafar bin Muhammad as Sadiq, Prophet Ishaq was born to Sara after five years
of the birth of Ismail to Hajira.

Although Sara had herself presented Hajira to her husband, but after her giving birth to Ismail, she
could not tolerate Hajira with her son Ismail remaining in the same place.

Under these circumstances, Ibrahim had to bring Hajira and his son Ismail to Makka and left them
there entrusting the mother and child to Allah (see commentary of Baqarah: 124 to 129).

When Ibrahim revisited Hajira, his son Ismail was thirteen years old.
Ibrahim saw in a dream that he was sacrificing Ismail. It was on the 8th of Dhilhajj, known

as yawm al tariwiyah. Next day he saw the same dream again, known asarafat; and was convinced
that it is a command of Allah and decided to act as he was asked by the Lord. Ibrahim told Hajira to
prepare Ismail for a journey to a friend's place and provide him with a rope and a knife.

When he reached the place Sa-i, between two hillocks, Safa and Marwa, Ibrahim disclosed his
dream to Ismail who bid his father to go ahead and offer the sacrifice.

Shaytan appeared in the guise of an old man and tried to prevent Ibrahim from offering the
sacrifice. Having failed to convince Ibrahim he turned to Ismail and persuaded him to run away and
save his life. Both the prophets of Allah saw through his scheme and as a sign of repulsing his



accursed intrigue Ibrahim threw seven small stones at him. 
Aqa Mahdi Puya says:
Sleep is a state of partial consciousness for the prophets of Allah, so their dreams come true and

are fulfilled. What Ibrahim, as a prophet of Allah, saw in his dream was as valid as an experience in
wakefulness.

Ibrahim told Ismail what he saw in the dream as an indication, and Ismail accepted it as an
imperative.

What Imam Husayn bin Ali saw in his dream in Madina was also an imperative. The Holy Prophet
asked him: "Go to Iraq and give your life in the cause of Allah, because Allah has so willed."

In the case of Ismail the sacrifice was stopped but the sacrifice Husayn offered was accepted by
Allah as dhibhin azim according to verse 107.

Muhammad Iqbal, the poet of the east, has said;
  
"Ismail was the beginning, Husayn was the ultimate."
Before laying his son on the ground to fulfil what he had been commanded in his dream to do, on

the request of Ismail, Ibrahim tied his hands and legs, and blindfolded himself and wrapped his cloak,
so that at the time of slaughter if Ismail felt pain and became restless, Ibrahim might not be disturbed;
and as a father, Ibrahim would not be able to witness his son's slaughter if he remained blindfolded;
and the cloak was rolled up in order to spare Hajirah from seeing the blood of Ismail on Ibrahim's
clothes. Then, as commanded, Ibrahim took the knife and enacted exactly what he had seen in his
dream and thus carried out the command of his Lord. But, when he removed the fold from his eyes, to
his surprise, he found Ismail standing safe by his side and in his place, a ram lay slain before them.

 
مٍیلِسَ {84 بٍلَْقِب  ُھَّبرَ  ءَاجَ  ذِْإ  }

[Pooya/Ali Commentary 37:84] (see commentary for verse 83)
نَوُدُبعَْت {85 اَذامَ  ھِمِوَْقوَ  ھِیِبَلأِ  لَاَق  ذِْإ  }

[Pooya/Ali Commentary 37:85] (see commentary for verse 83)
نَوُدیرُِت {86 ๡َِّا  نَوُد  ًةھَلِآ  اكًفِْئَأ  }

[Pooya/Ali Commentary 37:86] (see commentary for verse 83)
نَیمَِلاَعلْا {87 بِّرَِب  مْكُُّنظَ  امََف  }

[Pooya/Ali Commentary 37:87] (see commentary for verse 83)
مِوجُُّنلا {88 يِف  ًةرَظَْن  رَظََنَف  }

[Pooya/Ali Commentary 37:88] (see commentary for verse 83)
مٌیقِسَ {89 يِّنِإ  لَاَقَف  }

[Pooya/Ali Commentary 37:89] (see commentary for verse 83)
نَیرِِبدْمُ {90 ُھنْعَ  اوَّْلوََتَف  }

[Pooya/Ali Commentary 37:90] (see commentary for verse 83)
نَوُلكُْأَت {91 لاََأ  لَاَقَف  مْھِِتھَلِآ  ىَٰلِإ  غَارََف  }

[Pooya/Ali Commentary 37:91] (see commentary for verse 83)
نَوُقطِنَْت {92 مْكَُل لاَ  امَ  }

[Pooya/Ali Commentary 37:92] (see commentary for verse 83)
نِیمَِیلْاِب {93 اًبرْضَ  مْھِیَْلعَ  غَارََف  }

[Pooya/Ali Commentary 37:93] (see commentary for verse 83)
نَوُّفزَِی {94 ھِیَْلِإ  اوُلَبقَْأَف  }



[Pooya/Ali Commentary 37:94] (see commentary for verse 83)
نَوُتحِنَْت {95 امَ  نَوُدُبعَْتَأ  لَاَق  }

[Pooya/Ali Commentary 37:95] (see commentary for verse 83)
نَوُلمَعَْت {96 امَوَ  مْكَُقَلخَ  ๡َُّاوَ  }

[Pooya/Ali Commentary 37:96] (see commentary for verse 83)
مِیحِجَلْا {97 يِف  ُهوُقلَْأَف  اًناَینُْب  ُھَل  اوُنبْا  اوُلاَق  }

[Pooya/Ali Commentary 37:97] (see commentary for verse 83)
نَیلَِفسَْلأْا {98 مُھُاَنلَْعجََف  اًدیْكَ  ھِِب  اوُدارََأَف  }

[Pooya/Ali Commentary 37:98] (see commentary for verse 83)
نِیدِھَْیسَ {99 يِّبرَ  ىَٰلِإ  بٌھِاَذ  يِّنِإ  لَاَقوَ  }

[Pooya/Ali Commentary 37:99] (see commentary for verse 83)
نَیحِلِاَّصلا {100 نَمِ  يلِ  بْھَ  بِّرَ  }

[Pooya/Ali Commentary 37:100] (see commentary for verse 83)
مٍیلِحَ {101 مٍلاَُغِب  ُهاَنرَّْشَبَف  }

[Pooya/Ali Commentary 37:101] (see commentary for verse 83)
نَمِ ๡َُّا  ءَاشَ  نِْإ  يِنُدجَِتسَ  ۖ رُمَؤُْت  امَ  لَْعفْا  تَِبَأ  اَی  لَاَق  ۚ ىٰرََت  اَذامَ  رْظُنْاَف  كَحَُبذَْأ  يِّنَأ  مِاَنمَلْا  يِف  ىٰرََأ  يِّنِإ  َّيَنُب  اَی  لَاَق  يَعَّْسلا  ُھَعمَ  غََلَب  اَّمَلَف 

نَیرِِباَّصلا {102 }
[Pooya/Ali Commentary 37:102] (see commentary for verse 83)

نِیِبجَلْلِ {103 ُھَّلَتوَ  امََلسَْأ  اَّمَلَف  }
[Pooya/Ali Commentary 37:103] (see commentary for verse 83)

مُیھِارَبِْإ {104 اَی  نَْأ  ُهاَنیَْداَنوَ  }
[Pooya/Ali Commentary 37:104]
Any ordinary father would have rejoiced at his son escaping death but Ibrahim stood disappointed,

apprehending if his sacrifice had been rejected by Allah. A voice from above said:
"O Ibrahim you have fulfilled the dream. Thus do We recompense those who do good."
 

نَیِنسِحْمُلْا {105 يزِجَْن  َذكَ  كَلِٰ اَّنِإ  ۚ اَیؤُّْرلا  تَقَّْدصَ  دَْق  }
[Pooya/Ali Commentary 37:105] (see commentary for verse 104)

نُیِبمُلْا {106 ءُلاََبلْا  وَھَُل  اَذھَٰ  َّنِإ  }
[Pooya/Ali Commentary 37:106]
This was a manifest trial to prove the calibre of Ibrahim and Ismail and the high degree of their

faith in Allah and the extent of their submission to the will of their Lord.
 

مٍیظِعَ {107 ٍحبْذِِب  ُهاَنیَْدَفوَ  }
[Pooya/Ali Commentary 37:107]
In verse 107 the sacrifice with which Ismail was ransomed is described as great by Allah,

therefore it must be great in absolute degree. An ordinary ram by no means, in any sense whatsoever,
can be termed as great; moreover under no circumstances a ram can be greater than Ismail son of
Ibrahim, both the most distinguished prophets of Allah, in whose progeny Allah had appointed His
divinely commissioned Imams (see commentary of Baqarah : 124). The ransom, therefore, is
essentially a great sacrifice Allah had kept in store for future when the religion of Allah would be
perfected and completed after the advent of the Holy Prophet.

It was indeed a great and momentous occasion when two men of God stood ready to offer to Allah
that which was dearest to them to seek His pleasure, then Allah puts off this great manifestation of



"devotion and surrender to His will" which was the real purpose of the trial (not blood and flesh) to a
future date, so that the "devotion and surrender to Allah's will" should be demonstrated in a greater
style and degree than what Ibrahim and Ismail could. This type of service Imam Husayn performed,
many ages later, in 60 A.H., and as he was a descendant of Ibrahim and Ismail the credit of "the great
sacrifice" goes to them also. For the great sacrifice of Imam Husayn read the biography of Imam
Husayn published by our Trust, a close study of which makes clear that his sacrifice has been rightly
mentioned as dhibhin azim in this verse. 

Aqa Mahdi Puya says:
Shah Wali-ullah, in Sirrush Shahadaytan, and many other well known authors of traditions and

history have accepted the fact that dhibhin azim refers to the sacrifice of Imam Husayn. See also my
note in the commentary of verses 83 to 113.

 
نَیرِخِلآْا {108 يِف  ھِیَْلعَ  اَنكْرََتوَ  }

[Pooya/Ali Commentary 37:108] 
مَیھِارَبِْإ {109 ىَٰلعَ  مٌلاَسَ  }

[Pooya/Ali Commentary 37:109] 
نَیِنسِحْمُلْا {110 يزِجَْن  َذكَ  كَلِٰ }

[Pooya/Ali Commentary 37:110] 
نَیِنمِؤْمُلْا {111 اَندِاَبعِ  نْمِ  ُھَّنِإ  }

[Pooya/Ali Commentary 37:111] 
نَیحِلِاَّصلا {112 نَمِ  ا̒یِبَن  قَاحَسِْإِب  ُهاَنرَّْشَبوَ  }

[Pooya/Ali Commentary 37:112] 
نٌیِبمُ {113 ھِسِفَْنلِ  مٌلِاظَوَ  نٌسِحْمُ  امَھِِتَّیرُِّذ  نْمِوَ  ۚ قَاحَسِْإ  ىَٰلعَوَ  ھِیَْلعَ  اَنكْرَاَبوَ  }

[Pooya/Ali Commentary 37:113]
Is-haq's other name was Israil, hence the children of Is-haq are referred to as the children of Israil.

They enjoyed the promised blessings of Allah as long as they deserved it, but, when, on account of
their ungodly ways, they fell from grace, they did not stop Allah's plan, and the responsibility of
keeping alive the guidance from Allah was transferred to the children of Ismail after prophet Isa who
was the last prophet in the progeny of Is-haq (refer to Baqarah : 124).

 
نَورُاھَوَ {114 ىٰسَومُ  ىَٰلعَ  اَّنَنمَ  دَْقَلوَ  }

[Pooya/Ali Commentary 37:114]
Refer to Ta Ha: 9 to 98 for Musa and Harun, and also other references mentioned therein. 
Aqa Mahdi Puya says:
Whenever Musa and Harun are mentioned remember the well-known sayings of the Holy Prophet:
"O Ali, you are to me as Harun was to Musa. You and I are of one and the same light."
 

مِیظَِعلْا {115 بِرْكَلْا  نَمِ  امَھُمَوَْقوَ  امَھُاَنیَّْجَنوَ  }
[Pooya/Ali Commentary 37:115] (see commentary for verse 114)

نَیِبلِاَغلْا {116 مُھُ  اوُناكََف  مْھُاَنرْصََنوَ  }
[Pooya/Ali Commentary 37:116] (see commentary for verse 114)

نَیِبَتسْمُلْا {117 بَاَتكِلْا  امَھُاَنیَْتآوَ  }
[Pooya/Ali Commentary 37:117] (see commentary for verse 114)

مَیقَِتسْمُلْا {118 طَارَصِّلا  امَھُاَنیَْدھَوَ  }



[Pooya/Ali Commentary 37:118] (see commentary for verse 114)
نَیرِخِلآْا {119 يِف  امَھِیَْلعَ  اَنكْرََتوَ  }

[Pooya/Ali Commentary 37:119] (see commentary for verse 114)
نَورُاھَوَ {120 ىٰسَومُ  ىَٰلعَ  مٌلاَسَ  }

[Pooya/Ali Commentary 37:120] (see commentary for verse 114)
نَیِنسِحْمُلْا {121 يزِجَْن  َذكَ  كَلِٰ اَّنِإ  }

[Pooya/Ali Commentary 37:121] (see commentary for verse 114)
نَیِنمِؤْمُلْا {122 اَندِاَبعِ  نْمِ  امَھَُّنِإ  }

[Pooya/Ali Commentary 37:122] (see commentary for verse 114)
نَیلِسَرْمُلْا {123 نَمَِل  سَاَیلِْإ  َّنِإوَ  }

[Pooya/Ali Commentary 37:123]
Prophet Ilyas is mentioned in I Kings 17 and 2 Kings 1 and 2 as Elijah. According to it he lived in

the reign of Ahab (896-874 B.C.) and Ahaziah (874-872 B.C.), kings of the northern kingdom of Israil
or Samaria. After Musa, the people began to worship Baal, the sun-god worshipped in Syria. Ilyas
denounced all sins of Ahab and Ahaziah and warned people to stop the worship of Baal and believe
in the true religion of Musa. 

Aqa Mahdi Puya says:
"We perpetuated" has been mentioned in verse 108 after the mention of Ibrahim and Ismail who

have been described as shi-ahs of Nuh in verse 83, and then in verse 119 it is again mentioned for
Musa and Harun, and finally in verse 129 after the mention of Ilyas. According to ziyarat waritha the
Ahl ul Bayt of the Holy Prophet represent all the earlier prophets as stated in the above noted verses
that Allah perpetuated their glory and praise in generations to come in later times.

As mentioned in history Ilyas or Ilyah or Elijah was taken up in a whirlwind to heaven when the
people planned to kill him. He is still alive; and is represented by Ali ibn abi Talib.

In connection with the verses praising the Ahl ul Bayt, Ibn Hajar has written verse 130 as the third
verse in the eleventh chapter of his book Sawa-iq al Muhriqah and has stated therein on the authority
of Ibn Abbas that "ali yasin" (or il yasin) means ali Muhammad. He writes that Kalbi also holds the
same view. Fakhr al Din al Razi writes that the Ahl ul Bayt are at par with the Holy Prophet in five
things:

(i) In salutation, for Allah said: "Peace be to you, O prophet." and He also said: "Peace be to
the ali yasin."

(ii) In invoking the blessings of Allah during prayers, after each tashhahud.
(iii) In their purity, for Allah revealed the verses of purification (Ahzab: 33) for the Ahl ul Bayt.
(iv) In the sadqah (alms) being forbidden for them.
(v) In love, for Allah said: "Say: I ask you no recompense except that you love my kindred."

(Shura: 23)
 

نَوُقَّتَت {124 لاََأ  ھِمِوَْقلِ  لَاَق  ذِْإ  }
[Pooya/Ali Commentary 37:124] (see commentary for verse 123)

نَیقِلِاخَلْا {125 نَسَحَْأ  نَورَُذَتوَ  لاًعَْب  نَوعُدَْتَأ  }
[Pooya/Ali Commentary 37:125] (see commentary for verse 123)

نَیلَِّوَلأْا {126 مُكُِئاَبآ  َّبرَوَ  مْكَُّبرَ  ๡ََّا  }
[Pooya/Ali Commentary 37:126] (see commentary for verse 123)

نَورُضَحْمَُل {127 مْھَُّنِإَف  ُهوُبَّذكََف  }



[Pooya/Ali Commentary 37:127] (see commentary for verse 123)
نَیصَِلخْمُلْا {128 ๡َِّا  َداَبعِ  َّلاِإ  }

[Pooya/Ali Commentary 37:128] (see commentary for verse 123)
نَیرِخِلآْا {129 يِف  ھِیَْلعَ  اَنكْرََتوَ  }

[Pooya/Ali Commentary 37:129] (see commentary for verse 123)
نَیسِاَی {130 لِْإ  ىَٰلعَ  مٌلاَسَ  }

[Pooya/Ali Commentary 37:130] (see commentary for verse 123)
نَیِنسِحْمُلْا {131 يزِجَْن  َذكَ  كَلِٰ اَّنِإ  }

[Pooya/Ali Commentary 37:131] (see commentary for verse 123)
نَیِنمِؤْمُلْا {132 اَندِاَبعِ  نْمِ  ُھَّنِإ  }

[Pooya/Ali Commentary 37:132] (see commentary for verse 123)
نَیلِسَرْمُلْا {133 نَمَِل  اطًوُل  َّنِإوَ  }

[Pooya/Ali Commentary 37:133]
Refer to the commentary of Araf: 80 to 84; Hud: 77 to 83; Hijr: 57 to 77; Shu-ara: 160 to 175 for

prophet Lut.
 

نَیعِمَجَْأ {134 ُھَلھَْأوَ  ُهاَنیَّْجَن  ذِْإ  }
[Pooya/Ali Commentary 37:134] (see commentary for verse 133)

نَیرِِباَغلْا {135 يِف  ازًوجُعَ  َّلاِإ  }
[Pooya/Ali Commentary 37:135] (see commentary for verse 133)

نَیرِخَلآْا {136 اَنرَّْمَد  َّمُث  }
[Pooya/Ali Commentary 37:136] (see commentary for verse 133)

نَیحِِبصْمُ {137 مْھِیَْلعَ  نَوُّرمَُتَل  مْكَُّنِإوَ  }
[Pooya/Ali Commentary 37:137] (see commentary for verse 133)

نَوُلقِعَْت {138 لاََفَأ  ۗ لِیَّْللاِبوَ  }
[Pooya/Ali Commentary 37:138] (see commentary for verse 133)

نَیلِسَرْمُلْا {139 نَمَِل  سَُنوُی  َّنِإوَ  }
[Pooya/Ali Commentary 37:139]
Refer to the commentary of Anbiya: 87 and 88.
Yunus' mission was to the city of Nineveh, then steeped in wickedness. The people rejected him.

He departed in anger without the permission of his Lord, so his departure is described as if a slave
runs away from captivity. He boarded a fully laden boat which met stormy weather. The sailors,
thinking that the ill-luck was caused by some fugitive, wanted to discover him by casting lots. The lot
fell on Yunus, so they took up him and cast him forth into the sea. A great fish swallowed up Yunus.
He was in the belly of the fish three days and three nights. Then he prayed unto the Lord through the
depths of darkness in the fish's belly:

"There is no god but You. Glory be to you. I am indeed of the unjust." (Anbiya: 87).
If the above noted portion of Anbiya: 87 is recited 12 times for 40 days after any one of the 5

obligatory prayers regularly, the reciter receives help from Allah to put an end to the sorrow or
misfortune he or she is afflicted with.

By the command of Allah the fish vomited out him upon the dry land. He was in a state of sickness.
Allah caused to grow gourd plant there whose large leaves he used to protect his body from the hot
sun, flies and other insects which were preying on his wounded body. Then he was commanded to
return to the city of Nineveh. The people repented and believed, and Nineveh got a new lease of life.



 
نِوحُشْمَلْا {140 كِلُْفلْا  ىَلِإ  قََبَأ  ذِْإ  }

[Pooya/Ali Commentary 37:140] (see commentary for verse 139)
نَیضِحَدْمُلْا {141 نَمِ  نَاكََف  مَھَاسََف  }

[Pooya/Ali Commentary 37:141] (see commentary for verse 139)
مٌیلِمُ {142 وَھُوَ  تُوحُلْا  ُھمََقَتلْاَف  }

[Pooya/Ali Commentary 37:142] (see commentary for verse 139)
نَیحِِّبسَمُلْا {143 نَمِ  نَاكَ  ُھَّنَأ  لاَوَْلَف  }

[Pooya/Ali Commentary 37:143] (see commentary for verse 139)
نَوُثَعبُْی {144 مِوَْی  ىَٰلِإ  ھِِنطَْب  يِف  ثَِبَلَل  }

[Pooya/Ali Commentary 37:144] (see commentary for verse 139)
مٌیقِسَ {145 وَھُوَ  ءِارََعلْاِب  ُهاَنذَْبَنَف  }

[Pooya/Ali Commentary 37:145] (see commentary for verse 139)
نٍیطِقَْی {146 نْمِ  ًةرَجَشَ  ھِیَْلعَ  اَنْتَبنَْأوَ  }

[Pooya/Ali Commentary 37:146] (see commentary for verse 139)
نَوُدیزَِی {147 وَْأ  فٍلَْأ  ةَِئامِ  ىَٰلِإ  ُهاَنلْسَرَْأوَ  }

[Pooya/Ali Commentary 37:147] (see commentary for verse 139)
نٍیحِ {148 ىَٰلِإ  مْھُاَنعَّْتمََف  اوُنمَآَف  }

[Pooya/Ali Commentary 37:148] (see commentary for verse 139)
نَوُنَبلْا {149 مُھَُلوَ  تُاَنَبلْا  كَِّبرَلَِأ  مْھِِتفَْتسْاَف  }

[Pooya/Ali Commentary 37:149]
Refer to the commentary of Nisa: 117 and Nahl: 57 to 60.
 

نَوُدھِاشَ {150 مْھُوَ  اًثاَنِإ  َةكَِئلاَمَلْا  اَنقَْلخَ  مَْأ  }
[Pooya/Ali Commentary 37:150] (see commentary for verse 149)

نَوُلوُقَیَل {151 مْھِكِفِْإ  نْمِ  مْھَُّنِإ  لاََأ  }
[Pooya/Ali Commentary 37:151] (see commentary for verse 149)

نَوُبذِاكََل {152 مْھَُّنِإوَ  ๡َُّا  َدَلوَ  }
[Pooya/Ali Commentary 37:152] (see commentary for verse 149)

نَیِنَبلْا {153 ىَلعَ  تِاَنَبلْا  ىَفطَصَْأ  }
[Pooya/Ali Commentary 37:153] (see commentary for verse 149)

نَومُكُحَْت {154 فَیْكَ  مْكَُل  امَ  }
[Pooya/Ali Commentary 37:154] (see commentary for verse 149)

نَورَُّكَذَت {155 لاََفَأ  }
[Pooya/Ali Commentary 37:155] (see commentary for verse 149)

نٌیِبمُ {156 نٌاطَلْسُ  مْكَُل  مَْأ  }
[Pooya/Ali Commentary 37:156] (see commentary for verse 149)

نَیِقدِاصَ {157 مُْتنْكُ  نِْإ  مْكُِباَتكِِب  اوُتْأَف  }
[Pooya/Ali Commentary 37:157] (see commentary for verse 149)

نَورُضَحْمَُل {158 مْھَُّنِإ  ُةَّنجِلْا  تِمَلِعَ  دَْقَلوَ  ۚ اًبسََن  ةَِّنجِلْا  نَیَْبوَ  ُھَنیَْب  اوُلَعجَوَ  }
[Pooya/Ali Commentary 37:158]
Some pagans believed that the angels were the children of Allah through women among jinn. The

fire-worshippers thought that Allah and Shaytan were brothers (Yazdan or Ormuzd, the symbol of
good; and Ahriman, the symbol of evil).



 
نَوُفصَِی {159 اَّمعَ  ๡َِّا  نَاحَبْسُ  }

[Pooya/Ali Commentary 37:159] 
نَیصَِلخْمُلْا {160 ๡َِّا  َداَبعِ  َّلاِإ  }

[Pooya/Ali Commentary 37:160] 
نَوُدُبعَْت {161 امَوَ  مْكَُّنِإَف  }

[Pooya/Ali Commentary 37:161] 
نَیِنِتاَفِب {162 ھِیَْلعَ  مُْتنَْأ  امَ  }

[Pooya/Ali Commentary 37:162] 
مِیحِجَلْا {163 لِاصَ  وَھُ  نْمَ  َّلاِإ  }

[Pooya/Ali Commentary 37:163] 
مٌوُلعْمَ {164 مٌاَقمَ  ُھَل  َّلاِإ  اَّنمِ  امَوَ  }

[Pooya/Ali Commentary 37:164]
Refer to the commentary of verses 1 to 3 of this surah.
 

نَوُّفاَّصلا {165 نُحَْنَل  اَّنِإوَ  }
[Pooya/Ali Commentary 37:165] (see commentary for verse 164)

نَوحُِّبسَمُلْا {166 نُحَْنَل  اَّنِإوَ  }
[Pooya/Ali Commentary 37:166] (see commentary for verse 164)

نَوُلوُقَیَل {167 اوُناكَ  نِْإوَ  }
[Pooya/Ali Commentary 37:167] 

نَیلَِّوَلأْا {168 نَمِ  ارًكْذِ  اَنَدنْعِ  َّنَأ  وَْل  }
[Pooya/Ali Commentary 37:168] 

نَیصَِلخْمُلْا {169 ๡َِّا  َداَبعِ  اَّنكَُل  }
[Pooya/Ali Commentary 37:169] 

نَومَُلعَْی {170 فَوْسََف  ۖ ھِِب  اورَُفكََف  }
[Pooya/Ali Commentary 37:170] 

نَیلِسَرْمُلْا {171 اَندِاَبعِلِ  اَنُتمَلِكَ  تَْقَبسَ  دَْقَلوَ  }
[Pooya/Ali Commentary 37:171]
Aqa Mahdi Puya says:
It is implied in these verses that there will be a time before the day of resurrection when Allah's

forces will prevail over His enemies, a complete triumph of the divine guidance on earth and a
victory for all those who had strived in the promotion of the divine mission. The doctrine of raj-
at makes it clear that al Mahdi al-Qa-im will be sent by Allah with His hosts to establish an ideal
Islamic society on the earth before the day of resurrection. Refer to the commentary of Bara-at: 32
and 33.

Verses 67 to 75 of Zumar refer to the day of final resurrection, but before that in the days of al Qa-
im those who played important role in the cause of Allah will rejoice in the kingdom of Allah and the
chief opponents will suffer.

 
نَورُوصُنْمَلْا {172 مُھَُل  مْھَُّنِإ  }

[Pooya/Ali Commentary 37:172] (see commentary for verse 171)
نَوُبلِاَغلْا {173 مُھَُل  اَنَدنْجُ  َّنِإوَ  }

[Pooya/Ali Commentary 37:173] (see commentary for verse 171)



نٍیحِ {174 ىَّٰتحَ  مْھُنْعَ  َّلوََتَف  }
[Pooya/Ali Commentary 37:174] (see commentary for verse 171)

نَورُصِبُْی {175 فَوْسََف  مْھُرْصِبَْأوَ  }
[Pooya/Ali Commentary 37:175] (see commentary for verse 171)

نَوُلجِعَْتسَْی {176 اَنِباَذَعِبَفَأ  }
[Pooya/Ali Commentary 37:176] 

نَیرَِذنْمُلْا {177 حُاَبصَ  ءَاسََف  مْھِِتحَاسَِب  لَزََن  اَذِإَف  }
[Pooya/Ali Commentary 37:177]
Aqa Mahdi Puya says:
To restrict the application of this verse to the defeated pagans of Makka means limitation of the

jurisdiction and scope of the mission of the Holy Prophet. Verses 178 and 179 confirm it.
 

نٍیحِ {178 ىَّٰتحَ  مْھُنْعَ  َّلوََتوَ  }
[Pooya/Ali Commentary 37:178] (see commentary for verse 177)

نَورُصِبُْی {179 فَوْسََف  رْصِبَْأوَ  }
[Pooya/Ali Commentary 37:179] (see commentary for verse 177)

نَوُفصَِی {180 اَّمعَ  ِةَّزعِلْا  بِّرَ  كَِّبرَ  نَاحَبْسُ  }
[Pooya/Ali Commentary 37:180] 

نَیلِسَرْمُلْا {181 ىَلعَ  مٌلاَسَوَ  }
[Pooya/Ali Commentary 37:181] 

نَیمَِلاَعلْا {182 بِّرَ   ๡َِِّ ُدمْحَلْاوَ  }
[Pooya/Ali Commentary 37:182]
Refer to the commentary of Fatihah: 2. 
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ّذلا {1 رِكِْ يذِ  نِآرُْقلْاوَ  ۚ ص  }
[Pooya/Ali Commentary 38:1]
For sad see commentary of al Baqarah: 1. 
Dhikr is a name of the Quran. Dhikr implies remembrance, recital, teaching, warning, message,

and praise of Allah. Ahl al dhikr means those who have been given the knowledge of the book (see
commentary of Ali Imran: 7; Nisa: 54; Ma-idah 77 to 79 and Ya Sin: 12). 

Aqa Mahdi Puya says:
This surah contains reminders about the chosen righteous servants of Allah.
 

قٍاَقشِوَ {2 ٍةَّزعِ  يِف  اورَُفكَ  نَیذَِّلا  لَِب  }
[Pooya/Ali Commentary 38:2]
The disbelievers were boastful and quarrelsome. The root of evil is arrogance and schism. This

leads to dissension, opposition and separation.
 

صٍاَنمَ {3 نَیحِ  تَلاَوَ  اوَْداَنَف  نٍرَْق  نْمِ  مْھِلِبَْق  نْمِ  اَنكَْلھَْأ  مْكَ  }
[Pooya/Ali Commentary 38:3]
People who rejected the truth when they were invited to it and did not bother to alter their faith

even during the respite given to them, were finally seized and destroyed by Allah. They cried for help
but this was in vain. There was no way left for them to escape. Refer to the relevant verses in Araf,
Yunus, Hud, Hijr and other surahs for the destruction of the people of Nuh, Hud, Salih, Lut, Shu-ayb
and Musa.

 
بٌاَّذكَ {4 رٌحِاسَ  اَذھَٰ  نَورُِفاكَلْا  لَاَقوَ  ۖ مْھُنْمِ  رٌذِنْمُ  مْھُءَاجَ  نَْأ  اوُبجِعَوَ  }

[Pooya/Ali Commentary 38:4]
The pagans of Makka referred to the Holy Prophet as a sorcerer, dreamer, poet and an impostor

(see commentary of Anbiya: 3 and 5), because he invited them to the worship of Allah, made all their
false gods disappear, brought harmony in place of chaos, and peace in place of discord and conflict.
They tried their best to persuade Abu Talib to denounce and renounce his nephew, but failed. After
the "feast of the near relatives" (see commentary of Ali Imran: 52 and 53) the tribal chiefs declared
that the Holy Prophet wanted to destroy their power and influence in order to take authority in his
own hands.

They thought that the most powerful weapon the Holy Prophet had was the message
of tawhid (unity of Allah) with which he was demolishing the syndrome of false gods and upsetting
thestatus quo of the pagan society which their forefathers had established. 

Aqa Mahdi Puya says:
They opposed the preaching of the divine mission tooth and nail because the society based on idol



worship gave them influence, privileges and power to exploit the people as they liked. Even when
they embraced Islam, they could not, on account of this tendency, accept as true the divine declaration
so they demanded share in the authority and finally usurped it by turning their back on the covenant
they made with Allah and His Prophet on the day of Ghadir Khum (see commentary of Ma-idah: 67). 

Millatil akhirah refers to the last religion preached before Islam, which had itself departed from
monotheism to trinity, so the pagans did not find any trace of tawhid in it, and concluded that the
message the Holy Prophet brought was a made-up tale.

Then envy surfaced in them. They said: "If a message had to come, why should it come to the
orphan son of Abdullah, and not to one of our own chiefs?"

In reply it is said that people have no idea as to how Allah executes His will. The agency or the
medium of the divine guidance like risalat or imamat does not need any worldly pomp and show of
wealth or possessions. It needs men of ideal purity, special excellence, knowledge, wisdom,
forbearance, insight, strength, courage, personal character, spirit of sacrifice and total surrender to the
will of Allah. Such men are conditioned and chosen by Allah Himself for the purpose. See
commentary of Ahzab: 33, Ali Imran: 61 and Baqarah: 124.

The drift and deviation so clearly visible in the collective life of the ummah of the last prophet of
Allah, after his departure from this world, was mainly due to not following the clear commands of
Allah and the Holy Prophet concerning the authority of the Ahl ul Bayt to guide mankind and
administer the human society. They fell an easy prey to the doctrine of ghlu wa ghalba (force and
prevalence). Those finding themselves in a favourable position succeeded in assuming the rein of
authority and the rest ofummah timidly accepted the authority of every such usurper who, after taking
power by hook or crook eventually established himself as the vicegerent of the Holy Prophet, though
he flouted the laws of Islam with impunity-like Mu-awiyah bin Abu Sufyan, Yazid bin Mu-awiyah,
Walid bin Abdul Malik, Walid bin Yazid, Abu Jafar Mansur, Harun ar Rashid etcetera-and almost all
the caliphs of Bani Umayyah and Banu Abbas fall in this category. There was an army of clever
theoreticians and opportunist religious scholars to support them in their ungodly and unislamic
activities. The true inheritors of the Holy Prophet, the Ahl ul Bayt, the custodians of the laws of
Allah, were ignored, persecuted and killed. A few who remained attached with them were
mercilessly punished. Yet the Islam-original, known as Shi-aism, weathered all storms with the help
of the sincere and devoted followers of the Holy Prophet and his Ahl ul Bayt. 

Aqa Mahdi Puya says:
The pagans, not only belied the medium through whom the divine guidance was conveyed, but also

refused to believe in the revelation itself.
 

بٌاجَعُ {5 ءٌيْشََل  اَذھَٰ  َّنِإ  ۖ اًدحِاوَ  َلِإ  اھًٰ َةھَلِلآْا  لََعجََأ  }
[Pooya/Ali Commentary 38:5] (see commentary for verse 4)

ُدارَُی {6 ءٌيْشََل  اَذھَٰ  َّنِإ  ۖ مْكُِتھَلِآ  ىَٰلعَ  اورُِبصْاوَ  اوشُمْا  نَِأ  مْھُنْمِ  ُلأَمَلْا  قََلطَنْاوَ  }
[Pooya/Ali Commentary 38:6] (see commentary for verse 4)

قٌلاَِتخْا {7 َّلاِإ  اَذھَٰ  نِْإ  ِةرَخِلآْا  ةَِّلمِلْا  يِف  اَذھَِٰب  اَنعْمِسَ  امَ  }
[Pooya/Ali Commentary 38:7] (see commentary for verse 4)

بِاَذعَ {8 اوُقوُذَی  اَّمَل  لَْب  ۖ يرِكْذِ  نْمِ  كٍّشَ  يِف  مْھُ  لَْب  ۚ اَنِنیَْب  نْمِ  ّذلا  رُكِْ ھِیَْلعَ  لَزِنُْأَأ  }
[Pooya/Ali Commentary 38:8] (see commentary for verse 4)

بِاَّھوَلْا {9 زِیزَِعلْا  كَِّبرَ  ةِمَحْرَ  نُِئازَخَ  مْھَُدنْعِ  مَْأ  }
[Pooya/Ali Commentary 38:9]
If they have the means, power and authority to interfere with the authority of Allah to choose His



own men for His mission, let them try to come to heaven (if they can) and see if they can frustrate His
plan and purpose.

 
بِاَبسَْلأْا {10 يِف  اوُقَترَْیلَْف  ۖ امَھَُنیَْب  امَوَ  ضِرَْلأْاوَ  تِاوَامََّسلا  كُلْمُ  مْھَُل  مَْأ  }

[Pooya/Ali Commentary 38:10]
Even if they muster all the evil forces at their disposal, they will suffer a total defeat, miserably

routed and crushed. See Ahzab: 22 and Qamar: 41 to 46. 
Aqa Mahdi Puya says:
Verse 11 refers to the battle of Khandaq. See commentary of Ahzab: 1 to 3, 9 to 22 and 25.
 

بِازَحَْلأْا {11 نَمِ  مٌوزُھْمَ  كَلِاَنھُ  امَ  ٌدنْجُ  }
[Pooya/Ali Commentary 38:11] (see commentary for verse 10)

دِاَتوَْلأْا {12 وُذ  نُوْعَرِْفوَ  ٌداعَوَ  ٍحوُن  مُوَْق  مْھَُلبَْق  تَْبَّذكَ  }
[Pooya/Ali Commentary 38:12]
Refer to the commentary of verse 3 of this surah and other references mentioned therein.
 

بُازَحَْلأْا {13 َلوُأ  كَِئٰ ۚ ةِكَیَْلأْا  بُاحَصَْأوَ  طٍوُل  مُوَْقوَ  ُدومَُثوَ  }
[Pooya/Ali Commentary 38:13] (see commentary for verse 12)

بِاَقعِ {14 َّقحََف  لَسُُّرلا  بََّذكَ  َّلاِإ  ٌّلكُ  نِْإ  }
[Pooya/Ali Commentary 38:14] (see commentary for verse 12)

قٍاوََف {15 نْمِ  اھََل  امَ  ًةَدحِاوَ  ًةحَیْصَ  َّلاِإ  ءِلاَؤُھَٰ  رُظُنَْی  امَوَ  }
[Pooya/Ali Commentary 38:15] (see commentary for verse 12)

بِاسَحِلْا {16 مِوَْی  لَبَْق  اَنَّطِق  اَنَل  لْجِّعَ  اَنَّبرَ  اوُلاَقوَ  }
[Pooya/Ali Commentary 38:16] 

بٌاَّوَأ {17 ُھَّنِإ  ۖ دِیَْلأْا  اَذ  َدووُاَد  اَنَدبْعَ  رْكُذْاوَ  نَوُلوُقَی  امَ  ىَٰلعَ  رِْبصْا  }
[Pooya/Ali Commentary 38:17]
Refer to the commentary of Baqarah: 249 to 251; Anbiya: 78 to 80 and Saba: 10 and 11 for prophet

Dawud.
One day two men of Bani Israil came to Dawud disputing the ownership of a cow. Dawud

demanded witnesses from the plaintiff but he could not produce any, at which he asked them to come
next day. At night, in dream, Dawud was commanded to kill the defendant, but since there was no
proof he did not carry out the order at once.

Dawud had this dream for 3 continuous nights and finally ordered the defendant to be executed. The
defendant pleaded, asking the grounds on which this sentence was passed. Dawud replied that he had
been commanded by Allah through dreams for 3 nights. When the defendant was sure of his death, he
finally confessed that he had killed the plaintiff's father and taken possession of the cow. Then, the
people, discouraged by the true visions of Dawud, gave up frauds, unfair dealings and evil intrigues
and became law abiding citizens. Thus the authority of Dawud in his kingdom was firmly established
by Allah.

 
قِارَشْلإِْاوَ {18 ِيّشَِعلْاِب  نَحِّْبسَُی  ُھَعمَ  لَاَبجِلْا  اَنرَّْخسَ  اَّنِإ  }

[Pooya/Ali Commentary 38:18] (see commentary for verse 17)
بٌاَّوَأ {19 ُھَل  ٌّلكُ  ًۖ ةرَوشُحْمَ  رَیَّْطلاوَ  }

[Pooya/Ali Commentary 38:19] (see commentary for verse 17)



بِاطَخِلْا {20 لَصَْفوَ  َةمَكْحِلْا  ُهاَنیَْتآوَ  ُھكَلْمُ  اَندَْدشَوَ  }
[Pooya/Ali Commentary 38:20] (see commentary for verse 17)

بَارَحْمِلْا {21 اورَُّوسََت  ذِْإ  مِصْخَلْا  ُأَبَن  كَاَتَأ  لْھَوَ  }
[Pooya/Ali Commentary 38:21]
Dawud's brother Uriya obtained permission from the guardians of a girl, whom he loved, to marry

her, but at the last moment the guardians broke their word. Then Dawud sent his own proposal and her
guardians, impressed by Dawud's position as king, gave her hand to him in marriage. Dawud already
had 99 wives. She became his hundredth wife.

Uriya was disappointed. He thought that Dawud should have used his influence to convince the
girl's guardians in his favour. What Dawud did was not a sin, but in the opinion of Uriya, Dawud, as a
brother and also as the king, could have given preference to him.

Allah sent two angels in human form to Dawud. They were not allowed to enter his private
chamber where he used to retire for his devotional prayers. They climbed over a wall, entered his
private chamber and said that they had come to seek redress at his hands.

One of them said: "This my brother has a flock of 99 sheep, and I had but one; yet he wants me to
give up my one sheep to his keeping. He talks like one intending mischief." Without giving a chance to
the other who also came to him as a contender Dawud decreed his demand unjust. The two angels
disappeared as mysteriously as they had come. It was then realised by Dawud that it was a trial. In
self-complacence he passed the judgement before listening to the defendant. As soon as it became
evident to him, he turned to Allah in repentance.

According to Imam Ali who so casts aspersion on Dawud on account of his marrying the girl
betrothed to his brother must be condemned because every prophet of Allah is free from emotional
weaknesses and sinful desires; particularly if the accuser is a Muslim the doubt amounts to
blasphemy.

The Biblical passages about Dawud are mere chroniques scandaleuses-narrative of scandalous
crimes of the grossest character. The Quranic idea of Dawud is that of a just and upright prophet,
endowed with all the virtues, in whom even the least thought of self-elation has to be washed off by
repentance.

 
ءِاوَسَ ىَٰلِإ  اَندِھْاوَ  طْطِشُْت  لاَوَ  قِّحَلْاِب  اَنَنیَْب  مْكُحْاَف  ضٍعَْب  ىَٰلعَ  اَنضُعَْب  ىَٰغَب  نِامَصْخَ  ۖ فْخََت  اوُلاَق لاَ  ۖ مْھُنْمِ  عَزَِفَف  َدووُاَد  ىَٰلعَ  اوُلخََد  ذِْإ 

طِارَصِّلا {22 }
[Pooya/Ali Commentary 38:22] (see commentary for verse 21)

بِاطَخِلْا {23 يِف  يِنَّزعَوَ  اھَیِنلْفِكَْأ  لَاَقَف  ٌةَدحِاوَ  ٌةجَعَْن  يَلِوَ  ًةجَعَْن  نَوُعسِْتوَ  عٌسِْت  ُھَل  يخَِأ  اَذھَٰ  َّنِإ  }
[Pooya/Ali Commentary 38:23] (see commentary for verse 21)
لٌیلَِقوَ تِاحَلِاَّصلا  اوُلمِعَوَ  اوُنمَآ  نَیذَِّلا  َّلاِإ  ضٍعَْب  ىَٰلعَ  مْھُضُعَْب  يغِبَْیَل  ءِاطََلخُلْا  نَمِ  ارًیِثكَ  َّنِإوَ  ۖ ھِجِاَعِن  ىَٰلِإ  كَِتجَعَْن  لِاؤَسُِب  كَمََلظَ  دَْقَل  لَاَق 

بَاَنَأوَ ۩ {24 اًعكِارَ  َّرخَوَ  ُھَّبرَ  رََفغَْتسْاَف  ُهاَّنَتَف  امََّنَأ  ُدووُاَد  َّنظَوَ  ۗ مْھُ  امَ  }
[Pooya/Ali Commentary 38:24] (see commentary for verse 21)

بٍآمَ {25 نَسْحُوَ  ىَٰفلْزَُل  اَنَدنْعِ  ُھَل  َّنِإوَ  َذ  ۖ كَلِٰ ُھَل  اَنرَْفَغَف  }
[Pooya/Ali Commentary 38:25] (see commentary for verse 21)
لِیِبسَ نْعَ  نَوُّلضَِی  نَیذَِّلا  َّنِإ  ِۚ ๡َّا  لِیِبسَ  نْعَ  كََّلضُِیَف  ىٰوَھَلْا  ِعِبَّتَت  لاَوَ  قِّحَلْاِب  سِاَّنلا  نَیَْب  مْكُحْاَف  ضِرَْلأْا  يِف  ًةَفیلِخَ  كَاَنلَْعجَ  اَّنِإ  ُدووُاَد  اَی 

بِاسَحِلْا {26 مَوَْی  اوسَُن  امَِب  ٌدیدِشَ  بٌاَذعَ  مْھَُل  ๡َِّا  }
[Pooya/Ali Commentary 38:26] (see commentary for verse 21)

رِاَّنلا {27 نَمِ  اورَُفكَ  نَیذَِّللِ  لٌیْوََف  ۚ اورَُفكَ  نَیذَِّلا  ُّنظَ  َذ  كَلِٰ ۚ لاًطِاَب  امَھَُنیَْب  امَوَ  ضَرَْلأْاوَ  ءَامََّسلا  اَنقَْلخَ  امَوَ  }
[Pooya/Ali Commentary 38:27]
The whole universe has been created with a definite plan, not without a purpose, as has been



explained in verse 191 of Ali Imran. Disbelief is the negation of order, beauty and purpose. It falsely
attributes chaos to the orderly system of the universe.

 
رِاَّجُفلْاكَ {28 نَیقَِّتمُلْا  لَُعجَْن  مَْأ  ضِرَْلأْا  يِف  نَیدِسِفْمُلْاكَ  تِاحَلِاَّصلا  اوُلمِعَوَ  اوُنمَآ  نَیذَِّلا  لَُعجَْن  مَْأ  }

[Pooya/Ali Commentary 38:28] 
بِاَبلَْلأْا {29 وُلوُأ  رََّكَذَتَیلِوَ  ھِِتاَیآ  اورَُّبَّدَیلِ  كٌرَاَبمُ  كَیَْلِإ  ُهاَنلْزَنَْأ  بٌاَتكِ  }

[Pooya/Ali Commentary 38:29] 
بٌاَّوَأ {30 ُھَّنِإ  ُۖ دبَْعلْا  مَعِْن  ۚ نَامَیَْلسُ  َدووُاَدلِ  اَنبْھَوَوَ  }

[Pooya/Ali Commentary 38:30] 
ُداَیجِلْا {31 تُاَنِفاَّصلا  ِيّشَِعلْاِب  ھِیَْلعَ  ضَرِعُ  ذِْإ  }

[Pooya/Ali Commentary 38:31]
Aqa Mahdi Puya says:
While inspecting his thorough bred (khayr) horses Sulayman realised that the sun had set. Dhikr

does not refer to compulsory prayers, because a prophet would not be forgetful of such prayers. It
should therefore be normal remembrance of Allah. Some commentators say an (in verse 32) means
"due to" or "with a view to" because the horses were purchased for jihad in the cause of Allah.

In verse 33 mas-ha means "to rub" or "to pass hand over". Like all lovers of horses, and
particularly because they were to be used in the cause of Allah, he patted them on their necks and
passed his hand over their forelegs and was satisfied with having them, not as vanities but as a lover
of good (khayr). His review of horses was interrupted by his evening devotion, but he resumed it
after performing his devotion.

 
بِاجَحِلْاِب {32 تْرَاوََت  ىَّٰتحَ  يِّبرَ  رِكْذِ  نْعَ  رِیْخَلْا  َّبحُ  تُبَْبحَْأ  يِّنِإ  لَاَقَف  }

[Pooya/Ali Commentary 38:32] (see commentary for verse 31)
قِاَنعَْلأْاوَ {33 قِوُّسلاِب  احًسْمَ  قَفِطََف  ۖ َّيَلعَ  اھَوُّدرُ  }

[Pooya/Ali Commentary 38:33] (see commentary for verse 31)
بَاَنَأ {34 َّمُث  اًدسَجَ  ھِِّیسِرْكُ  ىَٰلعَ  اَنیَْقلَْأوَ  نَامَیَْلسُ  اَّنَتَف  دَْقَلوَ  }

[Pooya/Ali Commentary 38:34] 
On a certain night, it is related, Sulayman said that he would go in to his seventy wives, and thus

would beget seventy sons, every one of whom would be a warrior in Allah's cause, but (according to
the Holy Prophet) he omitted to add: "If Allah wills", which omission, though no sin in itself, was not
expected from a prophet of Allah. The consequence was that instead of 70, he had only one son, and
that also was a still-born.

 
بُاَّھوَلْا {35 تَنَْأ  كََّنِإ  ۖ يدِعَْب  نْمِ  دٍحََلأِ  يغَِبنَْی  اكًلْمُ لاَ  يلِ  بْھَوَ  يلِ  رْفِغْا  بِّرَ  لَاَق  }

[Pooya/Ali Commentary 38:35]
Seeing the still-born child, Sulayman at once realised the worthlessness of the temporal power,

turned repentant to Allah and prayed for a kingdom which should not suit another after him. Allah
bestowed abundant powers and bounties mentioned in verses 36 to 38 on him. His earthly kingdom
went to pieces after his death. What Sulayman really wanted from Allah was the glory in the life after
death which he earned by carrying out the mission of Allah in this world. He was given a unique
kingdom in this world as a trial and he came out successful. He obtained a place among the nearest
ones to Allah as stated in verse 40.

 
بَاصََأ {36 ثُیْحَ  ءًاخَرُ  هِرِمَْأِب  يرِجَْت  حَیرِّلا  ُھَل  اَنرَّْخسََف  }



[Pooya/Ali Commentary 38:36] (see commentary for verse 35)
صٍاَّوغَوَ {37 ءٍاَّنَب  َّلكُ  نَیطِاَیَّشلاوَ  }

[Pooya/Ali Commentary 38:37] (see commentary for verse 35)
دِاَفصَْلأْا {38 يِف  نَیِنَّرَقمُ  نَیرِخَآوَ  }

[Pooya/Ali Commentary 38:38] (see commentary for verse 35)
بٍاسَحِ {39 رِیَْغِب  كْسِمَْأ  وَْأ  نُْنمْاَف  اَنؤُاطَعَ  اَذھَٰ  }

[Pooya/Ali Commentary 38:39] (see commentary for verse 35)
بٍآمَ {40 نَسْحُوَ  ىَٰفلْزَُل  اَنَدنْعِ  ُھَل  َّنِإوَ  }

[Pooya/Ali Commentary 38:40] (see commentary for verse 35)
بٍاَذعَوَ {41 بٍصُْنِب  نُاطَیَّْشلا  يَِنَّسمَ  يِّنَأ  ُھَّبرَ  ىَٰداَن  ذِْإ  بَوُّیَأ  اَنَدبْعَ  رْكُذْاوَ  }

[Pooya/Ali Commentary 38:41]
See commentary of Anbiya: 83 and 84.
Ayyub was the son-in-law of Yusuf. He had abundant wealth and many children. Then he lost his

home, his possessions, his family; and suffered from sores, but he did not lose faith, he turned to
Allah. Those lacking faith suspected that Ayyub had committed some sin and was being punished, but
those good at heart, said that he, as a prophet of Allah, was being tested to manifest ideal patience.

Shaytan, during his sufferings, tried to make him lose confidence in the mercy of Allah. Ayyub, in
his prayer to Allah, referred to Shaytan's endeavor to disturb his faith in Him and to the belief of vain
people about his having committed some sin which had drawn His anger.

When Shaytan failed in his every effort to strip Ayyub of his title of "the patient" he beguiled
Ayyub's wife to lead him astray. He went to her as an experienced physician and convinced her that if
she could take the sheep he had with him and sacrifice it in his name, he would immediately be cured.
Since the wife was interested in Ayyub's welfare, she came to him and related the suggestion of the
physician.

Ayyub warned his wife not to be misled by the man because he was none but Shaytan.
Shaytan came back again as a beautiful young man astride a thorough bred stallion and told her: "I
am the king of the earth, and since your husband worshipped Allah, the king of the heavens, not me,

it was I who caused the loss of your children and wealth. If, now, you prostrate before me once, l
shall make your husband well again."

She promised to do as he wanted if her husband allowed her to do so. Then Shaytan asked her to at
least persuade Ayyub not to say bismillah before eating a meal and alhamdulillah after finishing it.
Hardly had she mentioned the proposal, Ayyub was so much disturbed at the very audacity of it that he
swore forewith to punish her with hundred stripes. Then he prayed to Allah: "Indeed an affliction has
distressed me."

There is another version that once when there was no food in the house she went to get at least a
loaf of bread for Ayyub. A man attracted by her lovely hair agreed to give her food in exchange of a
bunch of her hair. She gave it to him and brought some food. In those days hair of a woman was cut
and removed if she was found guilty of fornication. It greatly pained Ayyub to see her head without
her beautiful hair. He then swore to punish her with hundred stripes.

The prophet of Allah Ayyub used to pray for those who came to him with incurable diseases and
ailments. But when they asked him why he did not pray for himself, he said: "I have enjoyed Allah's
grace and blessing for 80 years, and it would be downright ingratitude if now I grumble when I have
been made to taste distress for some time."

In his seven years illness he never uttered a single word of remonstration or grief, but due to the
persistent pestering of Shaytan, he used to invite Allah's attention and help for combating his evil



designs.
The highest example of patience and fortitude to demonstrate total submission to the will of Allah

was set forth by the grandsons of the Holy Prophet, Imam Husayn bin Ali in Karbala and Imam Ali
bin Husayn Zayn al Abidin in Kufa and Damascus. They were the true inheritors of the Holy Prophet
in whom all the virtues of all the prophets of Allah had been deposited by Allah in the highest
degree. 

Aqa Mahdi Puya says:
"Shaytan has afflicted me with distress" refers to the hardships Ayyub had to face and overcome

with the help of Allah in the cause of righteousness. The arch opponent of righteousness is Shaytan
who represents rebellion, evil and disorder.

 
بٌارَشَوَ {42 ٌدرِاَب  لٌسََتغْمُ  اَذھَٰ  ۖ كَلِجْرِِب  ضْكُرْا  }

[Pooya/Ali Commentary 38:42]
Ayyub was commanded by Allah to strike at a rock from which two springs of hot and cold water

gushed forth. Hot water was to wash his body to get rid of all physical ailments and cold water to
drink and refresh his spirits.

 
بِاَبلَْلأْا {43 يلِوُلأِ  ىٰرَكْذِوَ  اَّنمِ  ًةمَحْرَ  مْھَُعمَ  مْھَُلْثمِوَ  ُھَلھَْأ  ُھَل  اَنبْھَوَوَ  }

[Pooya/Ali Commentary 38:43] 
بٌاَّوَأ {44 ُھَّنِإ  ُۖ دبَْعلْا  مَعِْن  ۚ ارًِباصَ  ُهاَندْجَوَ  اَّنِإ  ۗ ثَْنحَْت  لاَوَ  ھِِب  بْرِضْاَف  اًثغْضِ  كَدَِیِب  ذْخُوَ  }

[Pooya/Ali Commentary 38:44] 
For fulfilment of his oath, Ayyub was directed by Allah to strike his wife one simple blow with a

palm-branch having a hundred leaves.
 

رِاصَبَْلأْاوَ {45 يدِیَْلأْا  يلِوُأ  بَوُقعَْیوَ  قَاحَسِْإوَ  مَیھِارَبِْإ  اَنَداَبعِ  رْكُذْاوَ  }
[Pooya/Ali Commentary 38:45] 

رِاَّدلا {46 ىرَكْذِ  ةٍصَلِاخَِب  مْھُاَنصَْلخَْأ  اَّنِإ  }
[Pooya/Ali Commentary 38:46]
Aqa Mahdi Puya says:
"Free from all other distractions of life" means keeping in mind only the ultimate end and abode.
 

رِاَیخَْلأْا {47 نَیَْفطَصْمُلْا  نَمَِل  اَنَدنْعِ  مْھَُّنِإوَ  }
[Pooya/Ali Commentary 38:47] 

رِاَیخَْلأْا {48 نَمِ  ٌّلكُوَ  ۖ لِفْكِلْا  اَذوَ  عَسََیلْاوَ  لَیعِامَسِْإ  رْكُذْاوَ  }
[Pooya/Ali Commentary 38:48] 

بٍآمَ {49 نَسْحَُل  نَیقَِّتمُلْلِ  َّنِإوَ  ۚ رٌكْذِ  اَذھَٰ  }
[Pooya/Ali Commentary 38:49]
Aqa Mahdi Puya says:
This verse indicates that remembrance and commemoration of the lives of the chosen servants of

Allah is highly rewarding.
The whole chapter is about the chosen servants of Allah.
 

بُاوَبَْلأْا {50 مُھَُل  ًةحََّتَفمُ  نٍدْعَ  تِاَّنجَ  }
[Pooya/Ali Commentary 38:50] 

بٍارَشَوَ {51 ٍةرَیِثكَ  ةٍھَكِاَفِب  اھَیِف  نَوعُدَْی  اھَیِف  نَیِئكَِّتمُ  }



[Pooya/Ali Commentary 38:51] 
بٌارَْتَأ {52 فِرَّْطلا  تُارَصِاَق  مْھَُدنْعِوَ  }

[Pooya/Ali Commentary 38:52] 
بِاسَحِلْا {53 مِوَْیلِ  نَوُدعَوُت  امَ  اَذھَٰ  }

[Pooya/Ali Commentary 38:53] 
دٍاَفَن {54 نْمِ  ُھَل  امَ  اَنُقزْرَِل  اَذھَٰ  َّنِإ  }

[Pooya/Ali Commentary 38:54] 
بٍآمَ {55 َّرشََل  نَیغِاَّطللِ  َّنِإوَ  ۚ اَذھَٰ  }

[Pooya/Ali Commentary 38:55] 
ُداھَمِلْا {56 سَْئِبَف  اھََنوَْلصَْی  مََّنھَجَ  }

[Pooya/Ali Commentary 38:56] 
قٌاَّسغَوَ {57 مٌیمِحَ  ُهوُقوُذَیلَْف  اَذھَٰ  }

[Pooya/Ali Commentary 38:57] 
جٌاوَزَْأ {58 ھِلِكْشَ  نْمِ  رُخَآوَ  }

[Pooya/Ali Commentary 38:58] 
رِاَّنلا {59 وُلاصَ  مْھَُّنِإ  ۚ مْھِِب  اًبحَرْمَ  ۖ مْكَُعمَ لاَ  مٌحَِتقْمُ  جٌوَْف  اَذھَٰ  }

[Pooya/Ali Commentary 38:59] 
رُارََقلْا {60 سَْئِبَف  ۖ اَنَل  ُهومُُتمَّْدَق  مُْتنَْأ  ۖ مْكُِب  اًبحَرْمَ  مُْتنَْأ لاَ  لَْب  اوُلاَق  }

[Pooya/Ali Commentary 38:60] 
رِاَّنلا {61 يِف  اًفعْضِ  اًباَذعَ  ُهدْزَِف  اَذھَٰ  اَنَل  مََّدَق  نْمَ  اَنَّبرَ  اوُلاَق  }

[Pooya/Ali Commentary 38:61] 
رِارَشَْلأْا {62 نَمِ  مْھُُّدُعَن  اَّنكُ  لاًاجَرِ  ىٰرََن  اَنَل لاَ  امَ  اوُلاَقوَ  }

[Pooya/Ali Commentary 38:62] 
رُاصَبَْلأْا {63 مُھُنْعَ  تْغَازَ  مَْأ  ا̒یرِخْسِ  مْھُاَنذْخََّتَأ  }

[Pooya/Ali Commentary 38:63] 
رِاَّنلا {64 لِھَْأ  مُصُاخََت  ٌّقحََل  َذ  كَلِٰ َّنِإ  }

[Pooya/Ali Commentary 38:64] 
رُاَّھَقلْا {65 ُدحِاوَلْا  ๡َُّا  َّلاِإ  َلِإ  ھٍٰ نْمِ  امَوَ  ۖ رٌذِنْمُ  اَنَأ  امََّنِإ  لُْق  }

[Pooya/Ali Commentary 38:65] 
رُاَّفَغلْا {66 زُیزَِعلْا  امَھَُنیَْب  امَوَ  ضِرَْلأْاوَ  تِاوَامََّسلا  ُّبرَ  }

[Pooya/Ali Commentary 38:66] 
مٌیظِعَ {67 ٌأَبَن  وَھُ  لُْق  }

[Pooya/Ali Commentary 38:67]
Aqa Mahdi Puya says:
According to the Ahl ul Bayt vice-regency (imamah) is the most important part of the divine

message.
Verse 3 of an Naba confirms it. This was an issue among the angels in verse 30 of al Baqarah.

Again it has been described as a message of great importance in verse 67 of this surah, from which
man turns away as said in verse 68; and verse 69 again refers to verse 30 of al Baqarah. For the vice-
regency (imamah) Allah selects and appoints His own chosen representatives on the earth. The
selection is not arbitrary. Only those whose submission to His will is absolute and unconditional due
to which they remain in constant communion with Allah are chosen. See commentary of al Baqarah:
124. The doctrine of imamah has been represented in the Quran in various ways. Even the angels
were not clear about this great message. They first disputed, then submitted to the will of Allah, but



Shaytan rebelled and was condemned and cursed for ever for not accepting the imamah of the chosen
representatives of Allah.

This condition of acceptance and rejection continued in the children of Adam in various forms and
manners.

 
نَوضُرِعْمُ {68 ُھنْعَ  مُْتنَْأ  }

[Pooya/Ali Commentary 38:68] (see commentary for verse 67)
نَومُصَِتخَْی {69 ذِْإ  ىَٰلعَْلأْا  لإَِمَلْاِب  مٍلْعِ  نْمِ  يَلِ  نَاكَ  امَ  }

[Pooya/Ali Commentary 38:69] (see commentary for verse 67)
نٌیِبمُ {70 رٌیذَِن  اَنَأ  امََّنَأ  َّلاِإ  َّيَلِإ  ىٰحَوُی  نِْإ  }

[Pooya/Ali Commentary 38:70] 
نٍیطِ {71 نْمِ  ارًشََب  قٌلِاخَ  يِّنِإ  ةِكَِئلاَمَلْلِ  كَُّبرَ  لَاَق  ذِْإ  }

[Pooya/Ali Commentary 38:71]
Refer to the commentary of al Baqarah: 30 to 38; Araf: 11 to 18 and Hijr: 28 to 43. 
Aqa Mahdi Puya says: 
Taswiya and its derivatives are used in the Quran for Adam and for the Holy Prophet and other

prophets. This refers to a very high state of realization by the cognitive self which enables to have an
appropriate view of all things; and Adam was honoured with this quality. The angels' view was one
sided. Refer to Hijr: 29.

There are two realms, physical and spiritual, az zahir (the manifest) and al batin (the hidden), and
both are the manifestation of Allah's name.

Shaytan was proud of the power of fire, he was made of, and despised the infinite power of
recipiency of clay from which Adam was made.

 
نَیدِجِاسَ {72 ُھَل  اوُعَقَف  يحِورُ  نْمِ  ھِیِف  تُخَْفَنوَ  ُھُتیَّْوسَ  اَذِإَف  }

[Pooya/Ali Commentary 38:72] (see commentary for verse 71)
نَوُعمَجَْأ {73 مْھُُّلكُ  ُةكَِئلاَمَلْا  َدجَسََف  }

[Pooya/Ali Commentary 38:73] (see commentary for verse 71)
نَیرِِفاكَلْا {74 نَمِ  نَاكَوَ  رََبكَْتسْا  سَیلِبِْإ  َّلاِإ  }

[Pooya/Ali Commentary 38:74] (see commentary for verse 71)
نَیلِاَعلْا {75 نَمِ  تَنْكُ  مَْأ  تَرَْبكَْتسَْأ  ۖ َّيَدَیِب  تُقَْلخَ  امَلِ  َدجُسَْت  نَْأ  كََعَنمَ  امَ  سُیلِبِْإ  اَی  لَاَق  }

[Pooya/Ali Commentary 38:75] (see commentary for verse 71)
نٍیطِ {76 نْمِ  ُھَتقَْلخَوَ  رٍاَن  نْمِ  يِنَتقَْلخَ  ُۖ ھنْمِ  رٌیْخَ  اَنَأ  لَاَق  }

[Pooya/Ali Commentary 38:76] (see commentary for verse 71)
مٌیجِرَ {77 كََّنِإَف  اھَنْمِ  جْرُخْاَف  لَاَق  }

[Pooya/Ali Commentary 38:77] (see commentary for verse 71)
ّدلا {78 نِیِ مِوَْی  ىَٰلِإ  يِتَنعَْل  كَیَْلعَ  َّنِإوَ  }

[Pooya/Ali Commentary 38:78] (see commentary for verse 71)
نَوُثَعبُْی {79 مِوَْی  ىَٰلِإ  يِنرْظِنَْأَف  بِّرَ  لَاَق  }

[Pooya/Ali Commentary 38:79] (see commentary for verse 71)
نَیرِظَنْمُلْا {80 نَمِ  كََّنِإَف  لَاَق  }

[Pooya/Ali Commentary 38:80] (see commentary for verse 71)
مِوُلعْمَلْا {81 تِقْوَلْا  مِوَْی  ىَٰلِإ  }

[Pooya/Ali Commentary 38:81] (see commentary for verse 71)



نَیعِمَجَْأ {82 مْھَُّنَیوِغُْلأَ  كَِتَّزعِِبَف  لَاَق  }
[Pooya/Ali Commentary 38:82] (see commentary for verse 71)

نَیصَِلخْمُلْا {83 مُھُنْمِ  كََداَبعِ  َّلاِإ  }
[Pooya/Ali Commentary 38:83] (see commentary for verse 71)

لُوُقَأ {84 َّقحَلْاوَ  ُّقحَلْاَف  لَاَق  }
[Pooya/Ali Commentary 38:84] (see commentary for verse 71)

نَیعِمَجَْأ {85 مْھُنْمِ  كََعِبَت  نَّْممِوَ  كَنْمِ  مََّنھَجَ  َّنَلأَمَْلأَ  }
[Pooya/Ali Commentary 38:85] (see commentary for verse 71)

ّلكََتمُلْا {86 نَیفِِ نَمِ  اَنَأ  امَوَ  رٍجَْأ  نْمِ  ھِیَْلعَ  مْكُُلَأسَْأ  امَ  لُْق  }
[Pooya/Ali Commentary 38:86]
Aqa Mahdi Puya says:
According to Shura: 23 the Holy Prophet was commanded to ask for a recompense as an exception

to other prophets. The reward asked for was in the interest of those who want to find a way to their
Lord, as stated in verse 47 of Saba and Furqan: 57. The word "impostor" or "pretender" refers to the
objection his followers raised when "love of his Ahl ul Bayt" was enjoined on them in Shura: 23.

Verse 87 refers to the recompense asked for in verse 23 of Shura.
 

نَیمَِلاَعلْلِ {87 رٌكْذِ  َّلاِإ  وَھُ  نِْإ  }
[Pooya/Ali Commentary 38:87] (see commentary for verse 86)

نٍیحِ {88 َدعَْب  ُهَأَبَن  َّنمَُلعَْتَلوَ  }
[Pooya/Ali Commentary 38:88]
Aqa Mahdi Puya says:
History is a witness to the fact that the whole mankind in general and the Muslims in particular

have been turning to Ahl ul Bayt for true guidance, and from them alone they will receive it till the
end of this world. 
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مِیكِحَلْا {1 زِیزَِعلْا  ๡َِّا  نَمِ  بِاَتكِلْا  لُیزِنَْت  }
[Pooya/Ali Commentary 39:1]
The Quran is a complete book of wisdom and guidance revealed to the Holy Prophet by the

almighty and all-wise Allah, who has absolute power to choose whomsoever He likes for receiving
the revelation and conveying it to mankind. 

Aqa Mahdi Puya says:
As per verse 3 of Dukhan the whole Quran was revealed to the Holy Prophet in the night of Qadr,

but he recited it to the people as and when commanded by Allah which is described as the gradual
revelation. Refer to the commentary of Baqarah: 2 and my essay "The genuineness of the holy Quran."

Worship, obedience and gratitude is due to Allah, and to establish them on the earth is the mission
of the Holy Prophet and his Ahl ul Bayt. To seek nearness to Allah man should use the true means of
approach to Him. The true medium (wasilah) is the Holy Prophet and his Ahl ul Bayt, because by
their wisdom and character they have proved that they alone are the superior most individuals in
submission to Allah's will and command. Islam prescribes goodness which is carrying out Allah's
commands in letter and spirit in every department of life at all times, in private and public, in thought
and action, in minutest detail.

 
ّدلا {2 نَیِ ُھَل  اصًلِخْمُ  ๡ََّا  دُِبعْاَف  قِّحَلْاِب  بَاَتكِلْا  كَیَْلِإ  اَنلْزَنَْأ  اَّنِإ  }

[Pooya/Ali Commentary 39:2] (see commentary for verse 1)
ۗ نَوُفلَِتخَْی ھِیِف  مْھُ  امَ  يِف  مْھَُنیَْب  مُكُحَْی  ๡ََّا  َّنِإ  ىَٰفلْزُ  ๡َِّا  ىَلِإ  اَنوُبرَِّقُیلِ  َّلاِإ  مْھُُدُبعَْن  امَ  ءَاَیلِوَْأ  ھِِنوُد  نْمِ  اوُذخََّتا  نَیذَِّلاوَ  ۚ صُلِاخَلْا  ّدلا  نُیِ  ๡َِِّ لاََأ 

رٌاَّفكَ {3 بٌذِاكَ  وَھُ  نْمَ  يدِھَْی  ๡ََّا لاَ  َّنِإ  }
[Pooya/Ali Commentary 39:3]
Worship is due to none but Allah. Worshippers of material possessions and resources, power,

intellect, leaders and ambition may pretend that they seek fulfilment of the goal of their life through
these media which finally bring them nearer to Allah, but they are altogether on the wrong track. 

Aqa Mahdi Puya says:
To take guardians beside Allah without His permission is strictly prohibited.
Verse 55 of al Ma-idah says:
Verily, your guardian is Allah and His messenger and those who believe and establish the prayer,

and give the poor-rate while they are (in the state of ruku) bowing down.
 

(Refer to the commentary of Ma-idah: 55)
 

رُاَّھَقلْا {4 ُدحِاوَلْا  ๡َُّا  وَھُ  ُۖ ھَناحَبْسُ  ۚ ءُاشََی  امَ  قُُلخَْی  اَّممِ  ىَٰفطَصْلاَ  اًدَلوَ  َذخَِّتَی  نَْأ  ๡َُّا  َدارََأ  وَْل  }
[Pooya/Ali Commentary 39:4]
Refer to the commentary of al Baqarah: 255, Ali Imran: 2 and An-am: 101.



"He begets not, nor was He begotten", says verse 3 of al Ikhlas. For begetting He should have a
wife on whom He would have depended to have a son; and dependence is weakness or imperfection.
If the son was a created being he would have been in any case inferior to Him, and an inferior being
cannot help a supreme being. If the son was an uncreated being like Himself, then the conclusion is a
doctrine of dualism or trinity which has been dealt with in the commentary of abovenoted verses.

Glory be to Allah. He is above such things. He requires no created beings to help Him. He is self-
subsisting by whom all subsist. 

Aqa Mahdi Puya says:
It is blasphemy, with no reason at all, to say that Isa was a son of God or an adopted son of God.
If Allah had a son, the Holy Prophet would certainly have been the first of (his) worshippers-says

verse 81 of Zukhruf.
 

ۗ ىم̒سَمُ لٍجََلأِ  يرِجَْی  ٌّلكُ  ۖ رَمََقلْاوَ  سَمَّْشلا  رََّخسَوَ  ۖ لِیَّْللا  ىَلعَ  رَاھََّنلا  رُوِّكَُیوَ  رِاھََّنلا  ىَلعَ  لَیَّْللا  رُوِّكَُی  ۖ قِّحَلْاِب  ضَرَْلأْاوَ  تِاوَامََّسلا  قََلخَ 
رُاَّفَغلْا {5 زُیزَِعلْا  وَھُ  لاََأ  }

[Pooya/Ali Commentary 39:5]
See commentary of An-am: 73.
His might or power is equalled by His mercy. He shall punish those who reject or belie His signs,

and He shall forgive those who turn to Him in repentance and live a pious life thereafter.
 

يِف قٍلْخَ  دِعَْب  نْمِ  اًقلْخَ  مْكُِتاھََّمُأ  نِوطُُب  يِف  مْكُُقُلخَْی  ٍۚ جاوَزَْأ  َةَیِنامََث  مِاَعنَْلأْا  نَمِ  مْكَُل  لَزَنَْأوَ  اھَجَوْزَ  اھَنْمِ  لََعجَ  َّمُث  ٍةَدحِاوَ  سٍفَْن  نْمِ  مْكَُقَلخَ 
نَوُفرَصُْت {6 ىَّٰنَأَف  ۖ وَھُ  َّلاِإ  َلِإ  َھٰ ۖ كُلْمُلْا لاَ  ُھَل  مْكُُّبرَ  ๡َُّا  َذ  مُكُلِٰ ۚ ثٍلاََث  تٍامَُلظُ  }

[Pooya/Ali Commentary 39:6]
For "He created you from a single being", see commentary of Nisa: 1; and for creation of pairs see

commentary of An-am: 143 and 144 and Ya Sin: 71 to 73. For the gradual physical growth of man in
several successive stages in the womb see commentary of Hajj: 5.

 
مْكُِّبرَ ىَٰلِإ  َّمُث  ۗ ىٰرَخُْأ  رَزْوِ  ٌةرَزِاوَ  رُزَِت  لاَوَ  ۗ مْكَُل  ُھضَرَْی  اورُكُشَْت  نِْإوَ  ۖ رَفْكُلْا  هِدِاَبعِلِ  ىٰضَرَْی  لاَوَ  ۖ مْكُنْعَ  ٌّيِنغَ  ๡ََّا  َّنِإَف  اورُُفكَْت  نِْإ 

رِوُدُّصلا {7 تِاَذِب  مٌیلِعَ  ُھَّنِإ  ۚ نَوُلمَعَْت  مُْتنْكُ  امَِب  مْكُُئِّبَنُیَف  مْكُُعجِرْمَ  }
[Pooya/Ali Commentary 39:7]
Allah is free from all wants, and therefore man's ingratitude does not affect Him. He cares for man,

so man's gratitude and service earn His pleasure, and man's ingratitude and rebellion are displeasing
to Him.

For "No bearer of burden shall bear the burden of another" see commentary of Baqarah: 48, 123
and 254; An-am: 165; Bani Israil: 15 and Fatir: 18.

 
ۚ ھِلِیِبسَ نْعَ  َّلضُِیلِ  اًداَدنَْأ   ๡َِِّ لََعجَوَ  لُبَْق  نْمِ  ھِیَْلِإ  وعُدَْی  نَاكَ  امَ  يَسَِن  ُھنْمِ  ًةمَعِْن  ُھَلَّوخَ  اَذِإ  َّمُث  ھِیَْلِإ  اًبیِنمُ  ُھَّبرَ  اعََد  ٌّرضُ  نَاسَنْلإِْا  َّسمَ  اَذِإوَ 

رِاَّنلا {8 بِاحَصَْأ  نْمِ  كََّنِإ  ۖ لاًیلَِق  كَرِفْكُِب  عَّْتمََت  لُْق  }
[Pooya/Ali Commentary 39:8]
Refer to the commentary of Yunus: 12 Nahl: 53 to 55 and Rum: 33.
 
رَُّكَذَتَی امََّنِإ  ۗ نَومَُلعَْی  نَیذَِّلاوَ لاَ  نَومَُلعَْی  نَیذَِّلا  يوَِتسَْی  لْھَ  لُْق  ۗ ھِِّبرَ  َةمَحْرَ  وجُرَْیوَ  َةرَخِلآْا  رَُذحَْی  امًِئاَقوَ  اًدجِاسَ  لِیَّْللا  ءَاَنآ  تٌِناَق  وَھُ  نَّْمَأ 

بِاَبلَْلأْا {9 وُلوُأ  }
[Pooya/Ali Commentary 39:9]
See commentary of Ali Imran: 113 to 117 and Ma-idah: 100.
As pointed out in the commentary of Fatihah: 7, it is necessary to know the way of life and



teachings of the Holy Prophet and his Ahl ul Bayt to find out the right path and to walk on it. Imam
Jafar bin Muhammad as Sadiq said:

" 'Those who know' refers to the Imams of the Ahl ul Bayt; and 'those who do not know' refers to
the opponents of the Ahl ul Bayt; and the 'men of understanding' refers to the sincere devotees of the
Ahl ul Bayt."

Once Ali and Qambar were taking a walk in the city of Kufa after nightfall. Qambar stopped at the
doorsteps of a house in which a man was reciting this verse, but Ali went ahead. After a few steps he
turned and asked Qambar: "Why did you stop?" Qambar replied: "He is reciting the Quran in a very
tender and melodious voice." Ali said: "The sleep of a person whose mind and heart are ingrained
with the conviction of faith is better than the adoration of a doubting hypocrite."

It is reported by Qambar that he could not grasp the meaning of Ali's observation, so he recorded
the identity of that house in his mind and visited it the next day. He found out that it was the house of a
hypocrite. Then he asked Ali as to how did he know what was hidden in the heart of the man? Ali
said: "How could a guardian remain unaware of that which is concealed by the people in their
hearts?"

The Holy Prophet said:
"I am the city of knowledge and Ali is its gate."
See the commentary of Baqarah: 105 to know that Allah chooses whom He pleases for His special

favour; and commentary of Ma-idah: 35 which contains clear guidance for identifying and selecting
the true means of approach (wasilah).

As for praying in the nights there are no equals to Ali, Fatimah, and Ali bin Husayn Zayn al Abidin
in particular among the Ahl ul Bayt, save the Holy Prophet, according to the authentic books of history
written by well-known Muslim scholars.

 
رِیَْغِب مْھُرَجَْأ  نَورُِباَّصلا  ىَّفوَُی  امََّنِإ  ٌۗ ةَعسِاوَ  ๡َِّا  ضُرَْأوَ  ٌۗ ةَنسَحَ  اَینُّْدلا  هِذِھَٰ  يِف  اوُنسَحَْأ  نَیذَِّللِ  ۚ مْكَُّبرَ  اوُقَّتا  اوُنمَآ  نَیذَِّلا  دِاَبعِ  اَی  لُْق 

بٍاسَحِ {10 }
[Pooya/Ali Commentary 39:10]
For taqwa (fear to displease Allah which is akin to love) see commentary of Baqarah: 2, 177, and

189. 
Sabiruna refers to those who remain steadfast in the face of relentless torture and persecution.

Verse 177 of Baqarah also throws light on sabiruna. In all authentic books of history it has been
clearly narrated that the Ahl ul Bayt, particularly Imam Husayn bin Ali, his relatives and friends, in
Karbala and after Karbala, were subjected to torture and persecution, unparalleled in the history of
mankind.

"Allah's earth is spacious" refers to the political circumstances which may become unfavourable to
the practice of the faith, and the true believer, who cannot safely exercise his religion in his native
land, has to emigrate to a place of liberty and security.

It is said that on the day of judgement prayers, fasting, pilgrimage and alms-giving etcetera will be
weighed and recompensed proportionately, but the recompense of patience, fortitude and forbearance
shall exceed the reward of all good deeds, even martyrdom. It will be said to those who patiently
suffered hardships in the cause of Allah:

"The martyrs suffered death only once, but you suffered persecution worse than death throughout
your lives."

 
ّدلا {11 نَیِ ُھَل  اصًلِخْمُ  ๡ََّا  َدُبعَْأ  نَْأ  تُرْمُِأ  يِّنِإ  لُْق  }



[Pooya/Ali Commentary 39:11]
Refer to the commentary of An-am: 14.
This verse was revealed when the pagans of Makka asked the Holy Prophet as to why he was

preaching a new religion opposed to idolatry and making his followers suffer persecution and
miseries. 

Aqa Mahdi Puya says:
Not in the order of conversion of the Makkans, but the Holy Prophet was the first Muslim in the

order of whole creation, mentioned in Ali Imran: 184.
 

نَیمِلِسْمُلْا {12 لََّوَأ  نَوكَُأ  نَْلأِ  تُرْمُِأوَ  }
[Pooya/Ali Commentary 39:12] (see commentary for verse 11)

مٍیظِعَ {13 مٍوَْی  بَاَذعَ  يِّبرَ  تُیْصَعَ  نِْإ  فُاخََأ  يِّنِإ  لُْق  }
[Pooya/Ali Commentary 39:13]
Refer to the commentary of An-am: 14 to 16.
 

يِنیدِ {14 ُھَل  اصًلِخْمُ  ُدُبعَْأ  ๡ََّا  لُِق  }
[Pooya/Ali Commentary 39:14] (see commentary for verse 13)

15} نُیِبمُلْا نُارَسْخُلْا  وَھُ  َذ  كَلِٰ لاََأ  ۗ ةِمَاَیقِلْا  مَوَْی  مْھِیلِھَْأوَ  مْھُسَُفنَْأ  اورُسِخَ  نَیذَِّلا  نَیرِسِاخَلْا  َّنِإ  لُْق  ۗ ھِِنوُد  نْمِ  مُْتْئشِ  امَ  اوُدُبعْاَف  }
[Pooya/Ali Commentary 39:15]
This is not a command or permission but a reproach and warning.
He who gains the whole world and loses his own soul shall not be profited. He has given his soul

in exchange of that which will surely land him in the midst of eternal damnation, because clear
guidance came to him but he chose to go astray.

 
نِوُقَّتاَف {16 دِاَبعِ  اَی  ُۚ هَداَبعِ  ھِِب  ๡َُّا  فُوِّخَُی  َذ  كَلِٰ ۚ لٌَلظُ  مْھِِتحَْت  نْمِوَ  رِاَّنلا  نَمِ  لٌَلظُ  مْھِِقوَْف  نْمِ  مْھَُل  }

[Pooya/Ali Commentary 39:16] 
دِاَبعِ {17 رْشَِّبَف  ۚ ىٰرَشُْبلْا  مُھَُل  ๡َِّا  ىَلِإ  اوُباَنَأوَ  اھَوُدُبعَْی  نَْأ  تَوغُاَّطلا  اوُبَنَتجْا  نَیذَِّلاوَ  }

[Pooya/Ali Commentary 39:17]
Refer to the commentary of Baqarah: 256 and Nahl: 36.
 

بِاَبلَْلأْا {18 وُلوُأ  مْھُ  َلوُأوَ  كَِئٰ ُۖ ๡َّا  مُھُاَدھَ  نَیذَِّلا  َلوُأ  كَِئٰ ُۚ ھَنسَحَْأ  نَوُعِبَّتَیَف  لَوَْقلْا  نَوُعمَِتسَْی  نَیذَِّلا  }
[Pooya/Ali Commentary 39:18] 

رِاَّنلا {19 يِف  نْمَ  ُذقِنُْت  تَنَْأَفَأ  بِاَذَعلْا  ُةمَلِكَ  ھِیَْلعَ  َّقحَ  نْمََفَأ  }
[Pooya/Ali Commentary 39:19] 

َداَعیمِلْا {20 ๡َُّا  فُلِخُْی  ِۖ ๡َّا لاَ  َدعْوَ  ۖ رُاھَنَْلأْا  اھَِتحَْت  نْمِ  يرِجَْت  ٌةَّیِنبْمَ  فٌرَغُ  اھَِقوَْف  نْمِ  فٌرَغُ  مْھَُل  مْھَُّبرَ  اوَْقَّتا  نَیذَِّلا  َل  نِكِٰ }
[Pooya/Ali Commentary 39:20]
Refer to the commentary of Ankabut: 58.
 

ۚ امًاطَحُ ُھُلَعجَْی  َّمُث  ارَ̒فصْمُ  ُهارََتَف  جُیھَِی  َّمُث  ُھُناوَلَْأ  اًفلَِتخْمُ  اعًرْزَ  ھِِب  جُرِخُْی  َّمُث  ضِرَْلأْا  يِف  عَیِباَنَی  ُھكََلسََف  ءًامَ  ءِامََّسلا  نَمِ  لَزَنَْأ  ๡ََّا  َّنَأ  رََت  مَْلَأ 
بِاَبلَْلأْا {21 يلِوُلأِ  ىٰرَكْذَِل  َذ  كَلِٰ يِف  َّنِإ  }

[Pooya/Ali Commentary 39:21]
Refer to the commentary of Hajj: 5.
 

22} نٍیِبمُ لٍلاَضَ  يِف  َلوُأ  كَِئٰ ِۚ ๡َّا  رِكْذِ  نْمِ  مْھُُبوُلُق  ةَِیسِاَقلْلِ  لٌیْوََف  ۚ ھِِّبرَ  نْمِ  رٍوُن  ىَٰلعَ  وَھَُف  مِلاَسْلإِْلِ  ُهرَدْصَ  ๡َُّا  حَرَشَ  نْمََفَأ  }



[Pooya/Ali Commentary 39:22]
Refer to the commentary of An-am: 126.
It is reported that this verse was revealed in praise of Ali ibn abi Talib. "I and Ali are from one

and he same light", said the Holy Prophet, therefore, he and Ali never worshipped a ghayrallah(other
than Allah) as mentioned in the commentary of Baqarah: 124.

Indirectly this verse is also applicable to those believers whose hearts have been enlightened with
the truth according to the degree of their faith.

To identify the enlightened heart the Holy Prophet said:
"An enlightened heart shuns the desires connected with the temporary stay in this world and desires

that which is associated with the permanent abode of the hereafter."
The last part of the verse refers to Abu Lahab and his associates.
Just as there is spiritual progress for those who seek nearness to Allah, so there is more and more

spiritual retrogression for those who close their hearts to the truth. Their hearts grow hardened, and
they allow less and less grace of Allah to penetrate their souls.

The Holy Prophet said:
"Seek help from those of my adherents who have enlightened hearts, for Allah has bestowed His

grace and mercy on them. Do not go near those whose hearts have grown hardened, for their souls
have been destroyed by the wrath of Allah."

Allah loves those who show love and kindness to His creatures and guides them unto the right path
and goodness.

 
ىَدھُ َذ  كَلِٰ ِۚ ๡َّا  رِكْذِ  ىَٰلِإ  مْھُُبوُلُقوَ  مْھُُدوُلجُ  نُیلَِت  َّمُث  مْھَُّبرَ  نَوْشَخَْی  نَیذَِّلا  ُدوُلجُ  ُھنْمِ  ُّرعِشَقَْت  يَِناَثمَ  اھًِباشََتمُ  اًباَتكِ  ثِیدِحَلْا  نَسَحَْأ  لََّزَن  ๡َُّا 

دٍاھَ {23 نْمِ  ُھَل  امََف  ๡َُّا  لِلِضُْی  نْمَوَ  ۚ ءُاشََی  نْمَ  ھِِب  يدِھَْی  ๡َِّا  }
[Pooya/Ali Commentary 39:23]
Refer to the commentary of Baqarah: 2; Ali Imran: 7; Anfal: 2; Ibrahim: 4 and Nahl: 93.
For the revelation of the whole text of the Quran and also for its gradual revelation to the Holy

Prophet see commentary of Baqarah: 2 and Aqa Puya's essay "The genuineness of the holy Quran".
For mutashabihat see commentary of Ali Imran: 7; for the reaction of those who fear their Lord see
commentary of Anfal: 2; and for those whom Allah leaves to stray see commentary of Ibrahim: 4 and
Nahl: 93.

The gradual revelation of the Quran, although revealed in parts, during a long period of about 23
years, dealing with facts and events far removed from each other, is yet a book consistent with itself,
and conformable in its various parts, with its teachings constantly reiterated in order to impress upon
the minds of the people the unity of Allah, His attributes, the laws operating the nature, accountability,
the day of resurrection, the day of judgement, and the reward for doing good and the punishment for
doing evil.

Those who receive truth do it with tremor and not with apathy, which is a proof of their being
moved by the word of Allah, so they are overcome by love and favour of Allah. They are soft of
heart. Those who are hard-hearted are left by Allah to stray.

According to verses 1 to 5 of ar Rahman, at the time of creation of the Holy Prophet the knowledge
of the Quran was given to him. The beneficent Lord taught him the Quran. The prophets of Allah were
fully equipped, conditioned and educated before they were sent to guide the people. It is clearly
stated in Maryam: 30 that Isa was given the Injil while he was in the cradle.

As stated in verse 114 of Ta Ha, the Holy Prophet was commanded to deliver the verses and the
surahs of the book of Allah to the people as and when Allah directed him to do so. Verse 185 of al



Baqarah and verse 1 of al Qadr clearly state that the whole Quran was sent down to the Holy Prophet
in the night of Qadr.

For the present arrangement of the Quran refer to Aqa Mahdi Puya's essay "The genuineness of the
holy Quran."

The Holy Prophet said:
"The sins of those who tremble in fear of Allah's wrath drop, like dried leaves, from their record.

On the day of judgement all eyes will be terrified and frightened save the eyes which did not see the
forbidden things, had wept in fear of Allah's wrath, and remained opened in remembrance of Allah."

 
نَوُبسِكَْت {24 مُْتنْكُ  امَ  اوُقوُذ  نَیمِلِاَّظللِ  لَیِقوَ  ۚ ةِمَاَیقِلْا  مَوَْی  بِاَذَعلْا  ءَوسُ  ھِھِجْوَِب  يقَِّتَی  نْمََفَأ  }

[Pooya/Ali Commentary 39:24]
To shield oneself by one's face is to expose oneself fully to the punishment; it conveys a true

picture of utter helplessness.
 

نَورُُعشَْی {25 ثُیْحَ لاَ  نْمِ  بُاَذَعلْا  مُھُاَتَأَف  مْھِلِبَْق  نْمِ  نَیذَِّلا  بََّذكَ  }
[Pooya/Ali Commentary 39:25]
Refer to Nahl : 26; and commentary of verses of Araf, Yunus and Hud for the destruction of the

people of Nuh, Hud, Salih, Lut, Shu-ayb and Firawn (in the time of Musa).
 

نَومَُلعَْی {26 اوُناكَ  وَْل  ۚ رَُبكَْأ  ِةرَخِلآْا  بُاَذَعَلوَ  ۖ اَینُّْدلا  ِةاَیحَلْا  يِف  يَزْخِلْا  ๡َُّا  مُھَُقاَذَأَف  }
[Pooya/Ali Commentary 39:26]
Refer to al Baqarah: 114.
 

نَورَُّكَذَتَی {27 مْھَُّلَعَل  لٍَثمَ  لِّكُ  نْمِ  نِآرُْقلْا  اَذھَٰ  يِف  سِاَّنللِ  اَنبْرَضَ  دَْقَلوَ  }
[Pooya/Ali Commentary 39:27]
Men can better understand high spiritual truths by parables and similitudes, and these are given

abundantly in the Quran.
The object is, not merely to tell stories, but to teach lessons of wisdom.
 

نَوُقَّتَی {28 مْھَُّلَعَل  ٍجوَعِ  يذِ  رَیْغَ  ا̒یِبرَعَ  اًنآرُْق  }
[Pooya/Ali Commentary 39:28]
Refer to Kahf: 1.
 

نَومَُلعَْی {29 مْھُرَُثكَْأ لاَ  لَْب   ๡َِّ ِۚ ُدمْحَلْا  ۚ لاًَثمَ  نِاَیوَِتسَْی  لْھَ  لٍجُرَلِ  امًَلسَ  لاًجُرَوَ  نَوسُكِاشََتمُ  ءُاكَرَشُ  ھِیِف  لاًجُرَ  لاًَثمَ  ๡َُّا  بَرَضَ  }
[Pooya/Ali Commentary 39:29]
No man can serve two, still less numerous, masters.
The difference between polytheism (serving many masters who disagree and quarrel among

themselves, making their servants suffer) and the gospel of tawhid (serving one master who is good,
kind to his servants) is explained by the analogy of two men. The servant who serves one master
concentrates his attention to his master only and is happy by discharging his duties efficiently.

 
نَوُتِّیمَ {30 مْھَُّنِإوَ  تٌِّیمَ  كََّنِإ  }

[Pooya/Ali Commentary 39:30]
All will die, good and bad alike. Even the prophets are not exempted. But there is a life after death.

Every one will face the consequences of the good or bad he or she has done in this world.



 
نَومُصَِتخَْت {31 مْكُِّبرَ  َدنْعِ  ةِمَاَیقِلْا  مَوَْی  مْكَُّنِإ  َّمُث  }

[Pooya/Ali Commentary 39:31]
In the life of hereafter, the consequence of the life of this world, all the things about which people

dispute in this world will be made clear in the presence of Allah; then the disputants will realise their
folly.

 
نَیرِِفاكَلْلِ {32 ىوًْثمَ  مََّنھَجَ  يِف  سَیَْلَأ  ُۚ هءَاجَ  ذِْإ  قِدْصِّلاِب  بََّذكَوَ  ๡َِّا  ىَلعَ  بََذكَ  نَّْممِ  مَُلظَْأ  نْمََف  }

[Pooya/Ali Commentary 39:32]
Refer to Anam: 21, 94, 145 and 158.
No offence is more heinous than belying the signs of Allah, in spite of the truth being made clear by

continuous guidance.
In Matthew 12: 31 and 32, Isa says:
"Whosoever speaks a word against the son of man, it shall be forgiven him; but whosoever speaks

against the Holy Ghost, it shall not be forgiven him, neither in this age nor in the age to come."
Nisa: 48 and 116 confirm that which has been said by prophet Isa.
 

نَوُقَّتمُلْا {33 مُھُ  َلوُأ  كَِئٰ ۙ ھِِب  قََّدصَوَ  قِدْصِّلاِب  ءَاجَ  يذَِّلاوَ  }
[Pooya/Ali Commentary 39:33]
"He who brings the truth" refers to the Holy Prophet, and it is unanimously accepted by the scholars

of all sects that 'He who testifies it' refers to Ali ibn abi Talib. See commentary of Ali Imran : 52 and
53. Ibn al Maghazli writes the abovenoted interpretation in his Manaqibah on the authority of
Mujahid. Hafizan ibn Marduwayh and Hafiz Abu Nu-aym have also recorded this tradition. Once the
Holy Prophet asked his companions:

"Who among you would relate to me a distinguishing excellence of my cousin, Ali?"
"I shall," said Ammar Yasir.
"Do, then," said the Holy Prophet. Ammar recited this verse.
"True is that which you have recited," said the Holy Prophet.
Imam Ali said:
"I am the siddiq al akbar (the greatest truthful) and I am the faruq al azam (the greatest

distinguisher), and none shall claim these titles other than me, save a liar."
Ibn Abbas said:
"When on the night of ascension the Holy Prophet visited the kingdom of Allah in the heavens, He

told him: 'Go and inform your followers what you have seen here'. The Holy Prophet asked: 'Who
would testify my statement?' Allah replied: 'Ali will testify.'"

"These are those who safeguard themselves against evil" and verses 34 and 35 refer to the other
believers in the truth who also are entitled to be called muttaqin according to the degree of their
sincerity in the faith. 

Aqa Mahdi Puya says:
This verse is applicable to all the prophets and their testifiers. Among them the most distinguished

are:
(i) Mumin ali Firawn,
(ii) Mumin ali Yasin,
(iii) Ali ibn abi Talib, the superior most among them.
Any view expressed by any commentator, not supported by the sayings of the Holy Prophet, should



be rejected outright.
 

نَیِنسِحْمُلْا {34 ءُازَجَ  َذ  كَلِٰ ۚ مْھِِّبرَ  َدنْعِ  نَوءُاشََی  امَ  مْھَُل  }
[Pooya/Ali Commentary 39:34] 

نَوُلمَعَْی {35 اوُناكَ  يذَِّلا  نِسَحَْأِب  مْھُرَجَْأ  مْھَُیزِجَْیوَ  اوُلمِعَ  يذَِّلا  َأوَسَْأ  مْھُنْعَ  ๡َُّا  ّفكَُیلِ  رَِ }
[Pooya/Ali Commentary 39:35] 

دٍاھَ {36 نْمِ  ُھَل  امََف  ๡َُّا  لِلِضُْی  نْمَوَ  ۚ ھِِنوُد  نْمِ  نَیذَِّلاِب  كََنوُفوِّخَُیوَ  ُۖ هَدبْعَ  فٍاكَِب  ๡َُّا  سَیَْلَأ  }
[Pooya/Ali Commentary 39:36] 

مٍاَقِتنْا {37 يذِ  زٍیزَِعِب  ๡َُّا  سَیَْلَأ  ۗ لٍّضِمُ  نْمِ  ُھَل  امََف  ๡َُّا  دِھَْی  نْمَوَ  }
[Pooya/Ali Commentary 39:37] 
هِرِّضُ تُاَفشِاكَ  َّنھُ  لْھَ  رٍّضُِب  ๡َُّا  يَِنَدارََأ  نِْإ  ๡َِّا  نِوُد  نْمِ  نَوعُدَْت  امَ  مُْتیَْأرََفَأ  لُْق  ُۚ ๡َّا  َّنُلوُقَیَل  ضَرَْلأْاوَ  تِاوَامََّسلا  قََلخَ  نْمَ  مْھَُتلَْأسَ  نِْئَلوَ 

نَوُلكِّوََتمُلْا {38 لَُّكوََتَی  ھِیَْلعَ  ُۖ ๡َّا  يَِبسْحَ  لُْق  ۚ ھِِتمَحْرَ  تُاكَسِمْمُ  َّنھُ  لْھَ  ةٍمَحْرَِب  يِنَدارََأ  وَْأ  }
[Pooya/Ali Commentary 39:38]
See commentary of Muminun: 84 to 89 and Ankabut : 61 according to which even the disbelievers,

if asked, would admit that Allah is the creator of the heavens and the earth.
The believers put their trust in Allah-see Yusuf: 67 and Ibrahim: 11.
 

نَومَُلعَْت {39 فَوْسََف  ۖ لٌمِاعَ  يِّنِإ  مْكُِتَناكَمَ  ىَٰلعَ  اوُلمَعْا  مِوَْق  اَی  لُْق  }
[Pooya/Ali Commentary 39:39]
See Hud 93 and 121.
 

مٌیقِمُ {40 بٌاَذعَ  ھِیَْلعَ  ُّلحَِیوَ  ھِیزِخُْی  بٌاَذعَ  ھِیِتْأَی  نْمَ  }
[Pooya/Ali Commentary 39:40] 

لٍیكِوَِب {41 مْھِیَْلعَ  تَنَْأ  امَوَ  ۖ اھَیَْلعَ  ُّلضَِی  امََّنِإَف  َّلضَ  نْمَوَ  ۖ ھِسِفَْنلَِف  ىَٰدَتھْا  نِمََف  ۖ قِّحَلْاِب  سِاَّنللِ  بَاَتكِلْا  كَیَْلعَ  اَنلْزَنَْأ  اَّنِإ  }
[Pooya/Ali Commentary 39:41]
See An-am: 108.
 

يِف َّنِإ  ۚ ىم̒سَمُ  لٍجََأ  ىَٰلِإ  ىٰرَخُْلأْا  لُسِرُْیوَ  تَوْمَلْا  اھَیَْلعَ  ىٰضََق  يِتَّلا  كُسِمُْیَف  ۖ اھَمِاَنمَ  يِف  تْمَُت  مَْل  يِتَّلاوَ  اھَِتوْمَ  نَیحِ  سَُفنَْلأْا  ىَّفوََتَی  ๡َُّا 
نَورَُّكَفَتَی {42 مٍوَْقلِ  تٍاَیلآَ  َذ  كَلِٰ }

[Pooya/Ali Commentary 39:42]
See commentary of An-am 60 and Sajdah: 11. 
Aqa Mahdi Puya says:
To a certain extent there is affinity between sleep and death. In the state of sleep, the cognitive self

disassociates itself from the conscious world of senses but not from the body altogether, as the
working of sub-conscious, unconscious or superconscious does not cease. The dreams are said to be
the expression of any of them. The dreams of the prophets were the manifestation of the
superconscious which revealed the unseen to them.

 
نَوُلقِعَْی {43 لاَوَ  اًئیْشَ  نَوكُلِمَْی  اوُناكَ لاَ  وَْلوََأ  لُْق  ۚ ءَاَعَفشُ  ๡َِّا  نِوُد  نْمِ  اوُذخََّتا  مَِأ  }

[Pooya/Ali Commentary 39:43] 
نَوُعجَرُْت {44 ھِیَْلِإ  َّمُث  ۖ ضِرَْلأْاوَ  تِاوَامََّسلا  كُلْمُ  ُھَل  ۖ اًعیمِجَ  ُةعَاَفَّشلا   ๡َِِّ لُْق  }

[Pooya/Ali Commentary 39:44]
For the doctrine of intercession (shafa-at) refer to the commentary of Baqarah: 48 and 123 and

other references mentioned therein.



 
نَورُشِبَْتسَْی {45 مْھُ  اَذِإ  ھِِنوُد  نْمِ  نَیذَِّلا  رَكُِذ  اَذِإوَ  ۖ ِةرَخِلآْاِب  نَوُنمِؤُْی  نَیذَِّلا لاَ  بُوُلُق  تَّْزَأمَشْا  ُهَدحْوَ  ๡َُّا  رَكُِذ  اَذِإوَ  }

[Pooya/Ali Commentary 39:45]
To those who are not true monotheists the mention of Allah, or His commandments, is hateful. As

soon as the Holy Prophet departed from this world, the hypocrites at once turned hostile to his Ahl ul
Bayt in spite of the several verses of the Quran which establish their superior merits and their
authority and the declarations of the Holy Prophet (from dawat dhil ashira to Ghadir Khum), and
became the self-imposed leaders of the people.

 
نَوُفلَِتخَْی {46 ھِیِف  اوُناكَ  امَ  يِف  كَدِاَبعِ  نَیَْب  مُكُحَْت  تَنَْأ  ِةَداھََّشلاوَ  بِیَْغلْا  مَلِاعَ  ضِرَْلأْاوَ  تِاوَامََّسلا  رَطِاَف  َّمھَُّللا  لُِق  }

[Pooya/Ali Commentary 39:46] 
اوُنوكَُی مَْل  امَ  ๡َِّا  نَمِ  مْھَُل  اَدَبوَ  ۚ ةِمَاَیقِلْا  مَوَْی  بِاَذَعلْا  ءِوسُ  نْمِ  ھِِب  اوَْدَتفْلاَ  ُھَعمَ  ُھَلْثمِوَ  اًعیمِجَ  ضِرَْلأْا  يِف  امَ  اومَُلظَ  نَیذَِّللِ  َّنَأ  وَْلوَ 

نَوُبسَِتحَْی {47 }
[Pooya/Ali Commentary 39:47]
Refer to the commentary of Rad: 17.
 

نَوُئزِھَْتسَْی {48 ھِِب  اوُناكَ  امَ  مْھِِب  قَاحَوَ  اوُبسَكَ  امَ  تُاَئِّیسَ  مْھَُل  اَدَبوَ  }
[Pooya/Ali Commentary 39:48] 

49} نَومَُلعَْی مْھُرََثكَْأ لاَ  َلوَ  َّنكِٰ ٌةَنْتِف  يَھِ  لَْب  ۚ مٍلْعِ  ىَٰلعَ  ُھُتیِتوُأ  امََّنِإ  لَاَق  اَّنمِ  ًةمَعِْن  ُهاَنلَّْوخَ  اَذِإ  َّمُث  اَناعََد  ٌّرضُ  نَاسَنْلإِْا  َّسمَ  اَذِإَف  }
[Pooya/Ali Commentary 39:49]
Refer to the commentary of Yunus: 12; Nahl: 53 and 54, Rum: 33 and verse 8 of this surah.
 

نَوُبسِكَْی {50 اوُناكَ  امَ  مْھُنْعَ  ىَٰنغَْأ  امََف  مْھِلِبَْق  نْمِ  نَیذَِّلا  اھََلاَق  دَْق  }
[Pooya/Ali Commentary 39:50] 

نَیزِجِعْمُِب {51 مْھُ  امَوَ  اوُبسَكَ  امَ  تُاَئِّیسَ  مْھُُبیصُِیسَ  ءِلاَؤُھَٰ  نْمِ  اومَُلظَ  نَیذَِّلاوَ  ۚ اوُبسَكَ  امَ  تُاَئِّیسَ  مْھَُباصََأَف  }
[Pooya/Ali Commentary 39:51]
Refer to Nah1: 34.
 

نَوُنمِؤُْی {52 مٍوَْقلِ  تٍاَیلآَ  َذ  كَلِٰ يِف  َّنِإ  ۚ رُدِقَْیوَ  ءُاشََی  نْمَلِ  قَزْرِّلا  طُسُبَْی  ๡ََّا  َّنَأ  اومَُلعَْی  مَْلوََأ  }
[Pooya/Ali Commentary 39:52]
Refer to Qasas: 82 and Rum: 37.
 

53} مُیحَِّرلا رُوُفَغلْا  وَھُ  ُھَّنِإ  ۚ اًعیمِجَ  بَوُنُّذلا  رُفِغَْی  ๡ََّا  َّنِإ  ِۚ ๡َّا  ةِمَحْرَ  نْمِ  اوطَُنقَْت  مْھِسُِفنَْأ لاَ  ىَٰلعَ  اوُفرَسَْأ  نَیذَِّلا  يَدِاَبعِ  اَی  لُْق  }
[Pooya/Ali Commentary 39:53]
Imam Ali has said that there is no better verse than this to give heart, joy and confidence to a

believer for the availability of divine mercy.
Allah is just, but He is not merciless. His justice is always tempered with His mercy. He has made

mercy incumbent on Himself (An-am: 12, 54), He invites man to seek His pardon (Nisa: 106), He
wipes out sins (Ankabut: 7), provided the sinner turns repentant to Him and thereafter remains on the
right path.

Every surah of the Quran, except al Bara-at, begins with the first verse of al Fatihah. Refer to the
introduction of al Fatihah and the commentary of al Fatihah: 1 to 4 to understand the true
interpretation of this verse.

 
نَورُصَنُْت {54 َّمُث لاَ  بُاَذَعلْا  مُكَُیِتْأَی  نَْأ  لِبَْق  نْمِ  ُھَل  اومُلِسَْأوَ  مْكُِّبرَ  ىَٰلِإ  اوُبیِنَأوَ  }



[Pooya/Ali Commentary 39:54]
The sinners must turn to Allah in repentance before they meet their Lord for the final reckoning,

because once the decree is passed the punishment will begin from which there will be no escape.
Pardon will be available to those who repent and surrender themselves to the mercy of Allah.

 
نَورُُعشَْت {55 مُْتنَْأوَ لاَ  ًةَتغَْب  بُاَذَعلْا  مُكَُیِتْأَی  نَْأ  لِبَْق  نْمِ  مْكُِّبرَ  نْمِ  مْكُیَْلِإ  لَزِنُْأ  امَ  نَسَحَْأ  اوُعِبَّتاوَ  }

[Pooya/Ali Commentary 39:55]
The best among the created beings sent down to the people is the Holy Prophet with the book of

Allah. The Holy Prophet, on several occasions, made known to the people that Ali and he were from
one an the same light, so they should follow and obey him (see hadith al thaqalayn and other
traditions, the commentary of al Ma-idah: 67, Ali Imran: 61, Ahzab: 33, Baqarah : 124, and recall to
memory the commentary of several verses so far read), and after Ali, the holy Imams of the Ahl ul
Bayt. They are the best among the whole mankind in all ages. To follow the best chosen by Allah, we
must identify and discard those who are ordinary and weak in faith.

 
نَیرِخِاَّسلا {56 نَمَِل  تُنْكُ  نِْإوَ  ๡َِّا  بِنْجَ  يِف  تُطَّْرَف  امَ  ىَٰلعَ  اَترَسْحَ  اَی  سٌفَْن  لَوُقَت  نَْأ  }

[Pooya/Ali Commentary 39:56]
All disbelievers, sinners and hypocrites who not only belie the signs of Allah but mock at them

will be screaming with regrets and woes but all will be in vain.
 

نَیقَِّتمُلْا {57 نَمِ  تُنْكَُل  يِناَدھَ  ๡ََّا  َّنَأ  وَْل  لَوُقَت  وَْأ  }
[Pooya/Ali Commentary 39:57] 

نَیِنسِحْمُلْا {58 نَمِ  نَوكَُأَف  ًةَّركَ  يلِ  َّنَأ  وَْل  بَاَذَعلْا  ىرََت  نَیحِ  لَوُقَت  وَْأ  }
[Pooya/Ali Commentary 39:58] 

نَیرِِفاكَلْا {59 نَمِ  تَنْكُوَ  تَرَْبكَْتسْاوَ  اھَِب  تَبَّْذكََف  يِتاَیآ  كَْتءَاجَ  دَْق  ىَٰلَب  }
[Pooya/Ali Commentary 39:59] 

نَیرِِّبكََتمُلْلِ {60 ىوًْثمَ  مََّنھَجَ  يِف  سَیَْلَأ  ٌۚ ةَّدوَسْمُ  مْھُھُوجُوُ  ๡َِّا  ىَلعَ  اوُبَذكَ  نَیذَِّلا  ىرََت  ةِمَاَیقِلْا  مَوَْیوَ  }
[Pooya/Ali Commentary 39:60]
As spotless white is the symbol of joy and honour (Ali Imran: 106), so black or darkness is the

symbol of sorrow and disgrace (Yunus: 26 and 27). The blessed and the cursed will be identified on
the day of judgement by their joy and sorrow, honour and disgrace, respectively.

 
نَوُنزَحَْی {61 مْھُ  لاَوَ  ءُوُّسلا  مُھُُّسمََی  مْھِِتزَاَفمَِب لاَ  اوَْقَّتا  نَیذَِّلا  ๡َُّا  يجَِّنُیوَ  }

[Pooya/Ali Commentary 39:61]
Refer to Yunus: 62.
 

لٌیكِوَ {62 ءٍيْشَ  لِّكُ  ىَٰلعَ  وَھُوَ  ۖ ءٍيْشَ  لِّكُ  قُلِاخَ  ๡َُّا  }
[Pooya/Ali Commentary 39:62] 

نَورُسِاخَلْا {63 مُھُ  َلوُأ  كَِئٰ ๡َِّا  تِاَیآِب  اورَُفكَ  نَیذَِّلاوَ  ۗ ضِرَْلأْاوَ  تِاوَامََّسلا  ُدیلِاَقمَ  ُھَل  }
[Pooya/Ali Commentary 39:63] 

نَوُلھِاجَلْا {64 اھَُّیَأ  ُدُبعَْأ  يِّنورُمُْأَت  ๡َِّا  رَیَْغَفَأ  لُْق  }
[Pooya/Ali Commentary 39:64] 

نَیرِسِاخَلْا {65 نَمِ  َّنَنوكَُتَلوَ  كَُلمَعَ  َّنطََبحَْیَل  تَكْرَشَْأ  نِْئَل  كَلِبَْق  نْمِ  نَیذَِّلا  ىَلِإوَ  كَیَْلِإ  يَحِوُأ  دَْقَلوَ  }
[Pooya/Ali Commentary 39:65]



The gospel of unity, renewed in Islam with utmost emphasis and full force, has been the message
from Allah since the arrival of Adam in this world. 

Aqa Mahdi Puya says:
There is a general statement in this verse, addressed to people through the Holy Prophet. It implies

that if the motivating drive behind any work done is not the service of Allah, it bears no fruit in the
life of hereafter, because when any other than Allah is associated the main purpose of the deed is lost.

 
نَیرِكِاَّشلا {66 نَمِ  نْكُوَ  دُْبعْاَف  ๡ََّا  لَِب  }

[Pooya/Ali Commentary 39:66] 
67} نَوكُرِشُْی اَّمعَ  ىَٰلاَعَتوَ  ُھَناحَبْسُ  ۚ ھِِنیمَِیِب  تٌاَّیوِطْمَ  تُاوَامََّسلاوَ  ةِمَاَیقِلْا  مَوَْی  ُھُتضَبَْق  اًعیمِجَ  ضُرَْلأْاوَ  هِرِدَْق  َّقحَ  ๡ََّا  اورَُدَق  امَوَ  }

[Pooya/Ali Commentary 39:67]
Refer to the commentary of An-am: 92; Ibrahim: 48; Anbiya: 104 and Hajj: 74.
The authority of Allah is not like unto any device made by man. If man fails to see beyond his own

devices, he will never understand the omnipotent power of Allah. The whole earth will be no more to
Him than a thing that will be crushed in the hallow of His hand, nor will the heavens with their vast
expanse be more than a rolled up scroll in His right hand, the hand of power and will. This is, of
course, figurative. Allah is not a creature of flesh and blood, with hands and fingers. 

Aqa Mahdi Puya says:
Those who associate others with Allah in authority have no idea of the absoluteness of His power

or authority. Verse 92 of An-am and 74 of Hajj also have the same meanings. No one has any intrinsic
power. Allah is the supreme authority. His authority will manifest itself on the day of resurrection to
all creatures. All those who thought they had power or authority will appear before Him in abject
submission. The state of the day of resurrection will be free from the laws of space and time and
dimensional barriers (Anbiya: 104).

 
68} نَورُظُنَْی مٌاَیِق  مْھُ  اَذِإَف  ىٰرَخُْأ  ھِیِف  خَفُِن  َّمُث  ُۖ ๡َّا  ءَاشَ  نْمَ  َّلاِإ  ضِرَْلأْا  يِف  نْمَوَ  تِاوَامََّسلا  يِف  نْمَ  قَعِصََف  رِوُّصلا  يِف  خَفُِنوَ  }

[Pooya/Ali Commentary 39:68] 
Sa-iqa implies "a swoon", loss of all consciousness of being, and cessation of the normal

functioning of the powers of feeling. With the first trumpet the living on the earth will die, and the
souls of the dead will become unconscious. The exception, according to Ahl ul Bayt, refers to
martyrs. There will be a new heaven and a new earth as stated in Ibrahim: 48. The new earth will be
illuminated by the divine light, not by the sun or the moon. With the second trumpet they will stand in
the new world before Allah, then the judgement will begin.

See commentary of Bani Israil: 13, 14 and 71; Ya Sin: 65. Kitab means the record of deeds.
 

نَومَُلظُْی {69 مْھُوَ لاَ  قِّحَلْاِب  مْھَُنیَْب  يَضُِقوَ  ءِاَدھَُّشلاوَ  نَیِّیِبَّنلاِب  ءَيجِوَ  بُاَتكِلْا  عَضِوُوَ  اھَِّبرَ  رِوُنِب  ضُرَْلأْا  تَِقرَشَْأوَ  }
[Pooya/Ali Commentary 39:69] (see commentary for verse 68)

نَوُلَعفَْی {70 امَِب  مَُلعَْأ  وَھُوَ  تَْلمِعَ  امَ  سٍفَْن  ُّلكُ  تَْیِّفوُوَ  }
[Pooya/Ali Commentary 39:70] 
مْكُِّبرَ تِاَیآ  مْكُیَْلعَ  نَوُلْتَی  مْكُنْمِ  لٌسُرُ  مْكُِتْأَی  مَْلَأ  اھَُتَنزَخَ  مْھَُل  لَاَقوَ  اھَُباوَبَْأ  تْحَِتُف  اھَوءُاجَ  اَذِإ  ىَّٰتحَ  ۖ ارًمَزُ  مََّنھَجَ  ىَٰلِإ  اورَُفكَ  نَیذَِّلا  قَیسِوَ 

نَیرِِفاكَلْا {71 ىَلعَ  بِاَذَعلْا  ُةمَلِكَ  تَّْقحَ  َلوَ  نْكِٰ ىَٰلَب  اوُلاَق  ۚ اَذھَٰ  مْكُمِوَْی  ءَاَقلِ  مْكَُنورُذِنُْیوَ  }
[Pooya/Ali Commentary 39:71]
Refer to Yunus: 33.
 

نَیرِِّبكََتمُلْا {72 ىوَْثمَ  سَْئِبَف  ۖ اھَیِف  نَیدِلِاخَ  مََّنھَجَ  بَاوَبَْأ  اوُلخُدْا  لَیِق  }



[Pooya/Ali Commentary 39:72] 
اھَوُلخُدْاَف مُْتبْطِ  مْكُیَْلعَ  مٌلاَسَ  اھَُتَنزَخَ  مْھَُل  لَاَقوَ  اھَُباوَبَْأ  تْحَِتُفوَ  اھَوءُاجَ  اَذِإ  ىَّٰتحَ  ۖ ارًمَزُ  ةَِّنجَلْا  ىَلِإ  مْھَُّبرَ  اوَْقَّتا  نَیذَِّلا  قَیسِوَ 

نَیدِلِاخَ {73 }
[Pooya/Ali Commentary 39:73] 

نَیلِمِاَعلْا {74 رُجَْأ  مَعِْنَف  ۖ ءُاشََن  ثُیْحَ  ةَِّنجَلْا  نَمِ  ُأَّوَبَتَن  ضَرَْلأْا  اَنَثرَوَْأوَ  ُهَدعْوَ  اَنَقَدصَ  يذَِّلا   ๡َِِّ ُدمْحَلْا  اوُلاَقوَ  }
[Pooya/Ali Commentary 39:74]
Aqa Mahdi Puya says:
As verse 70 of Qasas says Allah's is all praise, first and last.
 

نَیمَِلاَعلْا {75 بِّرَ   ๡َِِّ ُدمْحَلْا  لَیِقوَ  قِّحَلْاِب  مْھَُنیَْب  يَضُِقوَ  ۖ مْھِِّبرَ  دِمْحَِب  نَوحُِّبسَُی  شِرَْعلْا  لِوْحَ  نْمِ  نَیِّفاحَ  َةكَِئلاَمَلْا  ىرََتوَ  }
[Pooya/Ali Commentary 39:75]
Aqa Mahdi Puya says:
This verse refers to the absolute sovereignty of the Lord of the worlds to whom alone belongs all

praise and glory. See commentary of Baqarah: 255. According to the Ahl ul Bayt the
throne (arsh) refers to absolute wisdom of the Lord and those who surround the divine wisdom on its
outskirts are the angels and His chosen friends. 
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40th - Tafsir Surah Al Ghaafir (The Forgiver)

مح {1 }
[Pooya/Ali Commentary 40:1]
For Ha Mim (huruf muqatta-at) refer to the commentary of Baqarah: 1.
 

مِیلَِعلْا {2 زِیزَِعلْا  ๡َِّا  نَمِ  بِاَتكِلْا  لُیزِنَْت  }
[Pooya/Ali Commentary 40:2]
Refer to the commentary of Zumar: 1 and 2.
 

رُیصِمَلْا {3 ھِیَْلِإ  ۖ وَھُ  َّلاِإ  َلِإ  َھٰ ۖ لِوَّْطلا لاَ  يذِ  بِاَقعِلْا  دِیدِشَ  بِوَّْتلا  لِِباَقوَ  بِنَّْذلا  رِِفاغَ  }
[Pooya/Ali Commentary 40:3] 

دِلاَِبلْا {4 يِف  مْھُُبُّلَقَت  كَرْرُغَْی  لاََف  اورَُفكَ  نَیذَِّلا  َّلاِإ  ๡َِّا  تِاَیآ  يِف  لُدِاجَُی  امَ  }
[Pooya/Ali Commentary 40:4] 
فَیْكََف ۖ مْھُُتذْخََأَف  َّقحَلْا  ھِِب  اوضُحِدُْیلِ  لِطِاَبلْاِب  اوُلَداجَوَ  ُۖ هوُذخُْأَیلِ  مْھِلِوسُرَِب  ةٍَّمُأ  ُّلكُ  تَّْمھَوَ  ۖ مْھِدِعَْب  نْمِ  بُازَحَْلأْاوَ  ٍحوُن  مُوَْق  مْھَُلبَْق  تَْبَّذكَ 

بِاَقعِ {5 نَاكَ  }
[Pooya/Ali Commentary 40:5] 

رِاَّنلا {6 بُاحَصَْأ  مْھَُّنَأ  اورَُفكَ  نَیذَِّلا  ىَلعَ  كَِّبرَ  تُمَلِكَ  تَّْقحَ  َذكَوَ  كَلِٰ }
[Pooya/Ali Commentary 40:6] 
امًلْعِوَ ًةمَحْرَ  ءٍيْشَ  َّلكُ  تَعْسِوَ  اَنَّبرَ  اوُنمَآ  نَیذَِّللِ  نَورُفِغَْتسَْیوَ  ھِِب  نَوُنمِؤُْیوَ  مْھِِّبرَ  دِمْحَِب  نَوحُِّبسَُی  ُھَلوْحَ  نْمَوَ  شَرَْعلْا  نَوُلمِحَْی  نَیذَِّلا 

مِیحِجَلْا {7 بَاَذعَ  مْھِِقوَ  كََلیِبسَ  اوُعَبَّتاوَ  اوُباَت  نَیذَِّللِ  رْفِغْاَف  }
[Pooya/Ali Commentary 40:7]
Refer to the commentary of Baqarah: 255 and Zumar: 75.
This verse confirms the doctrine of intercession. Refer to the commentary of Baqarah: 48 and 123.
 

مُیكِحَلْا {8 زُیزَِعلْا  تَنَْأ  كََّنِإ  ۚ مْھِِتاَّیرُِّذوَ  مْھِجِاوَزَْأوَ  مْھِِئاَبآ  نْمِ  حََلصَ  نْمَوَ  مْھَُتدْعَوَ  يِتَّلا  نٍدْعَ  تِاَّنجَ  مْھُلْخِدَْأوَ  اَنَّبرَ  }
[Pooya/Ali Commentary 40:8] 

مُیظَِعلْا {9 زُوَْفلْا  وَھُ  َذوَ  كَلِٰ ُۚ ھَتمْحِرَ  دَْقَف  ذٍِئمَوَْی  تِاَئِّیَّسلا  قَِت  نْمَوَ  ۚ تِاَئِّیَّسلا  مُھِِقوَ  }
[Pooya/Ali Commentary 40:9] 

نَورُُفكَْتَف {10 نِامَیلإِْا  ىَلِإ  نَوْعَدُْت  ذِْإ  مْكُسَُفنَْأ  مْكُِتقْمَ  نْمِ  رَُبكَْأ  ๡َِّا  تُقْمََل  نَوَْداَنُی  اورَُفكَ  نَیذَِّلا  َّنِإ  }
[Pooya/Ali Commentary 40:10]
Aqa Mahdi Puya says:
"Your hatred towards you" either refers to the hatred of one another if the last adverbial clause

refers to the time of hatred or to the psychological state of self aversion if it refers to the clause
preceding the hatred. When one realises one's failure on account of misdeeds self-aversion begins.
This may refer to the mental condition of those who will be punished on the day of reckoning.

 
لٍیِبسَ {11 نْمِ  ٍجورُخُ  ىَٰلِإ  لْھََف  اَنِبوُنُذِب  اَنفْرََتعْاَف  نِیَْتَنْثا  اَنَتیَْیحَْأوَ  نِیَْتَنْثا  اَنَّتمََأ  اَنَّبرَ  اوُلاَق  }



[Pooya/Ali Commentary 40:11]
The first death refers to non-existence- Baqarah: 28 says you were dead and He gave you life;-and

the second death refers to the cessation of physical life-: again He will cause you to die and again
bring you to life, on the day of resurrection.

 
رِیِبكَلْا {12 ِيّلَِعلْا   ๡َِِّ مُكْحُلْاَف  ۚ اوُنمِؤُْت  ھِِب  كْرَشُْی  نِْإوَ  ۖ مُْترَْفكَ  ُهَدحْوَ  ๡َُّا  يَعُِد  اَذِإ  ُھَّنَأِب  َذ  مْكُلِٰ }

[Pooya/Ali Commentary 40:12] 
بُیِنُی {13 نْمَ  َّلاِإ  رَُّكَذَتَی  امَوَ  ۚ اًقزْرِ  ءِامََّسلا  نَمِ  مْكَُل  لُزَِّنُیوَ  ھِِتاَیآ  مْكُیرُِی  يذَِّلا  وَھُ  }

[Pooya/Ali Commentary 40:13] 
نَورُِفاكَلْا {14 َهرِكَ  وَْلوَ  ّدلا  نَیِ ُھَل  نَیصِلِخْمُ  ๡ََّا  اوعُدْاَف  }

[Pooya/Ali Commentary 40:14] 
قِلاََّتلا {15 مَوَْی  رَذِنُْیلِ  هِدِاَبعِ  نْمِ  ءُاشََی  نْمَ  ىَٰلعَ  هِرِمَْأ  نْمِ  حَوُّرلا  يقِلُْی  شِرَْعلْا  وُذ  تِاجَرََّدلا  عُیِفرَ  }

[Pooya/Ali Commentary 40:15]
Aqa Mahdi Puya says:
This verse and verse 52 of Shura refer to the light of divine attention proceeding from Allah's

command which is cast upon whomsoever of His servants (His prophet or messenger) He wills.
 

رِاَّھَقلْا {16 دِحِاوَلْا   ๡َِِّ ۖ مَوَْیلْا  كُلْمُلْا  نِمَلِ  ۚ ءٌيْشَ  مْھُنْمِ  ๡َِّا  ىَلعَ  ىَٰفخَْی  ۖ نَوزُرِاَب لاَ  مْھُ  مَوَْی  }
[Pooya/Ali Commentary 40:16]
Aqa Mahdi Puya says:
On the day of resurrection all creatures will witness the kingdom of justice, truth and righteousness

duly established by the command of Allah, but those who have direct communion with Allah (His
chosen representatives on the earth) know it before the day of resurrection.)

 
بِاسَحِلْا {17 عُیرِسَ  ๡ََّا  َّنِإ  ۚ مَوَْیلْا  مَلْظُ  ۚ تَْبسَكَ لاَ  امَِب  سٍفَْن  ُّلكُ  ىٰزَجُْت  مَوَْیلْا  }

[Pooya/Ali Commentary 40:17]
To understand the phrase "swift at reckoning" once a man asked Imam Ali as to how Allah will

take account of all human beings at one and the same moment. The Imam replied: "As He gives
sustenance to all the living beings."

 
عُاطَُی {18 ٍعیفِشَ  لاَوَ  مٍیمِحَ  نْمِ  نَیمِلِاَّظللِ  امَ  ۚ نَیمِظِاكَ  رِجِاَنحَلْا  ىَدَل  بُوُلُقلْا  ذِِإ  ةَِفزِلآْا  مَوَْی  مْھُرْذِنَْأوَ  }

[Pooya/Ali Commentary 40:18]
"Hearts will jump to the throats" is an Arabic idiom implying utmost fear and terror.
The unjust shall not have any friend nor an intercessor, but for those who are not unjust there will

be intercessors (see commentary of al Baqarah : 48 and 123).
 

رُوُدُّصلا {19 يفِخُْت  امَوَ  نُِیعَْلأْا  َةَنِئاخَ  مَُلعَْی  }
[Pooya/Ali Commentary 40:19]
"Treachery of the eyes" may mean that (i) what the eyes see may not be actually taking place, (ii)

they show love when hatred is meant, (iii) they see things which they should not see; but Allah's
perfect, all-comprehending and all-pervading knowledge penetrates through all mysteries.

 
رُیصَِبلْا {20 عُیمَِّسلا  وَھُ  ๡ََّا  َّنِإ  ۗ ءٍيْشَِب  نَوضُقَْی  ھِِنوُد لاَ  نْمِ  نَوعُدَْی  نَیذَِّلاوَ  ۖ قِّحَلْاِب  يضِقَْی  ๡َُّاوَ  }

[Pooya/Ali Commentary 40:20] 



๡َُّا مُھَُذخََأَف  ضِرَْلأْا  يِف  ارًاَثآوَ  ًةَّوُق  مْھُنْمِ  َّدشََأ  مْھُ  اوُناكَ  ۚ مْھِلِبَْق  نْمِ  اوُناكَ  نَیذَِّلا  ُةَبِقاعَ  نَاكَ  فَیْكَ  اورُظُنَْیَف  ضِرَْلأْا  يِف  اورُیسَِی  مَْلوََأ 
قٍاوَ {21 نْمِ  ๡َِّا  نَمِ  مْھَُل  نَاكَ  امَوَ  مْھِِبوُنُذِب  }

[Pooya/Ali Commentary 40:21]
Refer to the commentary of Rum: 9 and Fatir: 44.
 

بِاَقعِلْا {22 ُدیدِشَ  ٌّيوَِق  ُھَّنِإ  ُۚ ๡َّا  مُھَُذخََأَف  اورَُفكََف  تِاَنِّیَبلْاِب  مْھُُلسُرُ  مْھِیِتْأَت  تَْناكَ  مْھَُّنَأِب  َذ  كَلِٰ }
[Pooya/Ali Commentary 40:22] 

نٍیِبمُ {23 نٍاطَلْسُوَ  اَنِتاَیآِب  ىٰسَومُ  اَنلْسَرَْأ  دَْقَلوَ  }
[Pooya/Ali Commentary 40:23]
These verses refer to Musa.
See commentary of Ta Ha: 9 to 98 and other references mentioned therein.
VERSE 24:
Refer to Qasas: 6, 38, 39, 76 to 81; Ankabut: 39.
The three types of disbelievers were united in opposition to the true mission of Musa.
VERSE 25:
Refer to Baqarah: 49; Araf: 127; Qasas: 4,
VERSE 27:
Refer to Ta Ha: 49 to 55.
VERSE 28:
Refer to Qasas: 20 for the "mumin ali Firawn ."
Verses 28 to 44 contain his advice to Firawn and his people.
VERSE 34:
This verse refers to prophet Yusuf. Refer to Surah Yusuf. 
Aqa Mahdi Puya says:
Prophet Yusuf introduced many reforms in the larger interest of the common people, but the

privileged class did not like his policies and in order to stop their continuation, after his death, they
announced that no prophet would come after him.

VERSE 36 and 37:
See Aqa Puya's note in the commentary of Qasas: 38.
VERSE 39: 
Aqa Mahdi Puya says:
In this verse the mumin ali Firawn gives answer to Firawn's claim in verse 36 and 37.
VERSE 43:
Compare this verse with An-am: 82 and 83.
VERSES 44 and 45:
He refers to the plot Firawn made to kill him, but he was saved, as the verse 45 shows.
The Firawn of the time of Musa, and his people, suffered many calamities in this world (Araf: 130

to 136).
 

بٌاَّذكَ {24 رٌحِاسَ  اوُلاَقَف  نَورُاَقوَ  نَامَاھَوَ  نَوْعَرِْف  ىَٰلِإ  }
[Pooya/Ali Commentary 40:24] (see commentary for verse 23)

25} لٍلاَضَ يِف  َّلاِإ  نَیرِِفاكَلْا  ُدیْكَ  امَوَ  ۚ مْھُءَاسَِن  اوُیحَْتسْاوَ  ُھَعمَ  اوُنمَآ  نَیذَِّلا  ءَاَنبَْأ  اوُلُتقْا  اوُلاَق  اَندِنْعِ  نْمِ  قِّحَلْاِب  مْھُءَاجَ  اَّمَلَف  }
[Pooya/Ali Commentary 40:25] (see commentary for verse 23)

َداسََفلْا {26 ضِرَْلأْا  يِف  رَھِظُْی  نَْأ  وَْأ  مْكَُنیدِ  ّدَبُی  لَِ نَْأ  فُاخََأ  يِّنِإ  ُۖ ھَّبرَ  عُدَْیلْوَ  ىٰسَومُ  لُْتقَْأ  يِنورَُذ  نُوْعَرِْف  لَاَقوَ  }
[Pooya/Ali Commentary 40:26] (see commentary for verse 23)



بِاسَحِلْا {27 مِوَْیِب  نُمِؤُْی  رٍِّبكََتمُ لاَ  لِّكُ  نْمِ  مْكُِّبرَوَ  يِّبرَِب  تُذْعُ  يِّنِإ  ىٰسَومُ  لَاَقوَ  }
[Pooya/Ali Commentary 40:27] (see commentary for verse 23)
ھِیَْلَعَف اًبذِاكَ  كَُی  نِْإوَ  ۖ مْكُِّبرَ  نْمِ  تِاَنِّیَبلْاِب  مْكُءَاجَ  دَْقوَ  ๡َُّا  يَِّبرَ  لَوُقَی  نَْأ  لاًجُرَ  نَوُلُتقَْتَأ  ُھَنامَیِإ  مُُتكَْی  نَوْعَرِْف  لِآ  نْمِ  نٌمِؤْمُ  لٌجُرَ  لَاَقوَ 

بٌاَّذكَ {28 فٌرِسْمُ  وَھُ  نْمَ  يدِھَْی  ๡ََّا لاَ  َّنِإ  ۖ مْكُُدعَِی  يذَِّلا  ضُعَْب  مْكُبْصُِی  اًقدِاصَ  كَُی  نِْإوَ  ُۖ ھُبذِكَ  }
[Pooya/Ali Commentary 40:28] (see commentary for verse 23)

َّلاِإ مْكُیدِھَْأ  امَوَ  ىٰرََأ  امَ  َّلاِإ  مْكُیرُِأ  امَ  نُوْعَرِْف  لَاَق  ۚ اَنءَاجَ  نِْإ  ๡َِّا  سِْأَب  نْمِ  اَنرُصُنَْی  نْمََف  ضِرَْلأْا  يِف  نَیرِھِاظَ  مَوَْیلْا  كُلْمُلْا  مُكَُل  مِوَْق  اَی 
دِاشََّرلا {29 لَیِبسَ  }

[Pooya/Ali Commentary 40:29] (see commentary for verse 23)
بِازَحَْلأْا {30 مِوَْی  لَْثمِ  مْكُیَْلعَ  فُاخََأ  يِّنِإ  مِوَْق  اَی  نَمَآ  يذَِّلا  لَاَقوَ  }

[Pooya/Ali Commentary 40:30] (see commentary for verse 23)
دِاَبعِلْلِ {31 امًلْظُ  ُدیرُِی  ๡َُّا  امَوَ  ۚ مْھِدِعَْب  نْمِ  نَیذَِّلاوَ  َدومَُثوَ  دٍاعَوَ  ٍحوُن  مِوَْق  بِْأَد  لَْثمِ  }

[Pooya/Ali Commentary 40:31] (see commentary for verse 23)
دِاَنَّتلا {32 مَوَْی  مْكُیَْلعَ  فُاخََأ  يِّنِإ  مِوَْق  اَیوَ  }

[Pooya/Ali Commentary 40:32] (see commentary for verse 23)
دٍاھَ {33 نْمِ  ُھَل  امََف  ๡َُّا  لِلِضُْی  نْمَوَ  ۗ مٍصِاعَ  نْمِ  ๡َِّا  نَمِ  مْكَُل  امَ  نَیرِِبدْمُ  نَوُّلوَُت  مَوَْی  }

[Pooya/Ali Commentary 40:33] (see commentary for verse 23)
๡َُّا ُّلضُِی  َذكَ  كَلِٰ ۚ لاًوسُرَ  هِدِعَْب  نْمِ  ๡َُّا  ثََعبَْی  نَْل  مُْتلُْق  كََلھَ  اَذِإ  ىَّٰتحَ  ۖ ھِِب  مْكُءَاجَ  اَّممِ  كٍّشَ  يِف  مُْتلْزِ  امََف  تِاَنِّیَبلْاِب  لُبَْق  نْمِ  فُسُوُی  مْكُءَاجَ  دَْقَلوَ 

بٌاَترْمُ {34 فٌرِسْمُ  وَھُ  نْمَ  }
[Pooya/Ali Commentary 40:34] (see commentary for verse 23)

رٍاَّبجَ {35 رٍِّبكََتمُ  بِلَْق  لِّكُ  ىَٰلعَ  ๡َُّا  عَُبطَْی  َذكَ  كَلِٰ ۚ اوُنمَآ  نَیذَِّلا  َدنْعِوَ  ๡َِّا  َدنْعِ  اًتقْمَ  رَُبكَ  ۖ مْھُاَتَأ  نٍاطَلْسُ  رِیَْغِب  ๡َِّا  تِاَیآ  يِف  نَوُلدِاجَُی  نَیذَِّلا  }
[Pooya/Ali Commentary 40:35] (see commentary for verse 23)

بَاَبسَْلأْا {36 غُُلبَْأ  ّلَعَل  يِ احًرْصَ  يلِ  نِبْا  نُامَاھَ  اَی  نُوْعَرِْف  لَاَقوَ  }
[Pooya/Ali Commentary 40:36] (see commentary for verse 23)

َّلاِإ نَوْعَرِْف  ُدیْكَ  امَوَ  ۚ لِیِبَّسلا  نِعَ  َّدصُوَ  ھِلِمَعَ  ءُوسُ  نَوْعَرْفِلِ  نَِّیزُ  َذكَوَ  كَلِٰ ۚ اًبذِاكَ  ُھُّنظَُلأَ  يِّنِإوَ  ىٰسَومُ  َلِإ  ھِٰ ىَٰلِإ  عَلَِّطَأَف  تِاوَامََّسلا  بَاَبسَْأ 
بٍاَبَت {37 يِف  }

[Pooya/Ali Commentary 40:37] (see commentary for verse 23)
دِاشََّرلا {38 لَیِبسَ  مْكُدِھَْأ  نِوُعِبَّتا  مِوَْق  اَی  نَمَآ  يذَِّلا  لَاَقوَ  }

[Pooya/Ali Commentary 40:38] (see commentary for verse 23)
رِارََقلْا {39 رُاَد  يَھِ  َةرَخِلآْا  َّنِإوَ  عٌاَتمَ  اَینُّْدلا  ُةاَیحَلْا  هِذِھَٰ  امََّنِإ  مِوَْق  اَی  }

[Pooya/Ali Commentary 40:39] (see commentary for verse 23)
رِیَْغِب اھَیِف  نَوُقزَرُْی  َةَّنجَلْا  نَوُلخُدَْی  َلوُأَف  كَِئٰ نٌمِؤْمُ  وَھُوَ  ىَٰثنُْأ  وَْأ  رٍكََذ  نْمِ  احًلِاصَ  لَمِعَ  نْمَوَ  ۖ اھََلْثمِ  َّلاِإ  ىٰزَجُْی  لاََف  ًةَئِّیسَ  لَمِعَ  نْمَ 

بٍاسَحِ {40 }
[Pooya/Ali Commentary 40:40] (see commentary for verse 23)

رِاَّنلا {41 ىَلِإ  يِنَنوعُدَْتوَ  ِةاجََّنلا  ىَلِإ  مْكُوعُدَْأ  يلِ  امَ  مِوَْق  اَیوَ  }
[Pooya/Ali Commentary 40:41] (see commentary for verse 23)

رِاَّفَغلْا {42 زِیزَِعلْا  ىَلِإ  مْكُوعُدَْأ  اَنَأوَ  مٌلْعِ  ھِِب  يلِ  سَیَْل  امَ  ھِِب  كَرِشُْأوَ  ๡َِّاِب  رَُفكَْلأِ  يِنَنوعُدَْت  }
[Pooya/Ali Commentary 40:42] (see commentary for verse 23)

43} رِاَّنلا بُاحَصَْأ  مْھُ  نَیِفرِسْمُلْا  َّنَأوَ  ๡َِّا  ىَلِإ  اَنَّدرَمَ  َّنَأوَ  ِةرَخِلآْا  يِف  لاَوَ  اَینُّْدلا  يِف  ٌةوَعَْد  ُھَل  سَیَْل  ھِیَْلِإ  يِنَنوعُدَْت  امََّنَأ  مَرَجَ  {لاَ 
[Pooya/Ali Commentary 40:43] (see commentary for verse 23)

دِاَبعِلْاِب {44 رٌیصَِب  ๡ََّا  َّنِإ  ِۚ ๡َّا  ىَلِإ  يرِمَْأ  ضُوَِّفُأوَ  ۚ مْكَُل  لُوُقَأ  امَ  نَورُكُذَْتسََف  }
[Pooya/Ali Commentary 40:44] (see commentary for verse 23)

بِاَذَعلْا {45 ءُوسُ  نَوْعَرِْف  لِآِب  قَاحَوَ  ۖ اورُكَمَ  امَ  تِاَئِّیسَ  ๡َُّا  ُهاَقوََف  }
[Pooya/Ali Commentary 40:45] (see commentary for verse 23)

بِاَذَعلْا {46 َّدشََأ  نَوْعَرِْف  لَآ  اوُلخِدَْأ  ُةعَاَّسلا  مُوُقَت  مَوَْیوَ  ۖ ا̒یشِعَوَ  اوُ̒دغُ  اھَیَْلعَ  نَوضُرَعُْی  رُاَّنلا  }



[Pooya/Ali Commentary 40:46]
The calamities Firawn and his people suffered in this world (Araf: 130 to 136) were nothing

compared to the penalties they will suffer in the next world, mentioned in these verses. 
Aqa Mahdi Puya says:
Verse 46 refers to the agony and torment they will suffer morning and evening after death till the

day of resurrection. This is an intermediary stage where the enemies of Allah, like prisoners,
according to Imam Jafar bin Muhammad as Sadiq, will wait in a state of continuous torment, morning
and evening, for the real punishment they will undergo after the day of reckoning.

 
رِاَّنلا {47 نَمِ  اًبیصَِن  اَّنعَ  نَوُنغْمُ  مُْتنَْأ  لْھََف  اًعَبَت  مْكَُل  اَّنكُ  اَّنِإ  اورَُبكَْتسْا  نَیذَِّللِ  ءُاَفَعُّضلا  لُوُقَیَف  رِاَّنلا  يِف  نَوُّجاحََتَی  ذِْإوَ  }

[Pooya/Ali Commentary 40:47] (see commentary for verse 46)
دِاَبعِلْا {48 نَیَْب  مَكَحَ  دَْق  ๡ََّا  َّنِإ  اھَیِف  ٌّلكُ  اَّنِإ  اورَُبكَْتسْا  نَیذَِّلا  لَاَق  }

[Pooya/Ali Commentary 40:48] (see commentary for verse 46)
بِاَذَعلْا {49 نَمِ  امًوَْی  اَّنعَ  ّفخَُی  فِْ مْكَُّبرَ  اوعُدْا  مََّنھَجَ  ةَِنزَخَلِ  رِاَّنلا  يِف  نَیذَِّلا  لَاَقوَ  }

[Pooya/Ali Commentary 40:49] (see commentary for verse 46)
لٍلاَضَ {50 يِف  َّلاِإ  نَیرِِفاكَلْا  ءُاعَُد  امَوَ  ۗ اوعُدْاَف  اوُلاَق  ۚ ىَٰلَب  اوُلاَق  ۖ تِاَنِّیَبلْاِب  مْكُُلسُرُ  مْكُیِتْأَت  كَُت  مَْلوََأ  اوُلاَق  }

[Pooya/Ali Commentary 40:50] (see commentary for verse 46)
ُداھَشَْلأْا {51 مُوُقَی  مَوَْیوَ  اَینُّْدلا  ِةاَیحَلْا  يِف  اوُنمَآ  نَیذَِّلاوَ  اَنَلسُرُ  رُصُنَْنَل  اَّنِإ  }

[Pooya/Ali Commentary 40:51]
Refer to An-am: 131 wherein it is stated that every transgressor shall be a witness against himself;

in Nur: 24 his faculties will be witnesses, and in Zumar: 69 the prophets and the chosen
representatives of Allah will bear witness to the fact that they always showed the right path to the
people.

 
رِاَّدلا {52 ءُوسُ  مْھَُلوَ  ُةَنعَّْللا  مُھَُلوَ  ۖ مْھُُترَذِعْمَ  نَیمِلِاَّظلا  عَُفنَْی  مَوَْی لاَ  }

[Pooya/Ali Commentary 40:52] 
بَاَتكِلْا {53 لَیِئارَسِْإ  يِنَب  اَنْثرَوَْأوَ  ىَٰدھُلْا  ىسَومُ  اَنیَْتآ  دَْقَلوَ  }

[Pooya/Ali Commentary 40:53] 
بِاَبلَْلأْا {54 يلِوُلأِ  ىٰرَكْذِوَ  ىًدھُ  }

[Pooya/Ali Commentary 40:54] 
رِاكَبْلإِْاوَ {55 ِيّشَِعلْاِب  كَِّبرَ  دِمْحَِب  حِّْبسَوَ  كَِبنَْذلِ  رْفِغَْتسْاوَ  ٌّقحَ  ๡َِّا  َدعْوَ  َّنِإ  رِْبصْاَف  }

[Pooya/Ali Commentary 40:55]
Refer to Nisa: 106.
By isolating wastaghfir lidhambika from its context the preconceived antagonism of the Christian

commentators led them to believe that the Holy Prophet was not free from sinning; so a sinner cannot
purify other sinners.

The word ghafar means to cover or protect, so istighfar means seeking protection. Zanb means an
act of inadvertence or an unintentional shortcoming which is quite different from ithm(peculiarly
intentional sin). 

Wastaghfir lidhambika actually means "seek protection (of your Lord) against (any natural or
unintentional) shortcoming". Protection is sought before any untoward or undesireable event takes
place, not after a calamity afflicts. When a sin is committed forgiveness and pardon is sought, not
protection.

The Holy Prophet and his Ahl ul Bayt were thoroughly purified by Allah (Ahzab: 33). In Maryam:



51 Allah says that Musa was freed from all impurities. The status of the Holy Prophet is much higher
than Musa and all other prophets. See commentary of Ali Imran: 81; Baqarah: 253, 285 and Bani
Israil: 1. According to Hijr: 39; Araf : 16 and 17 and Ibrahim: 22, it is Shaytan who allures man unto
sin, and Nahl: 99 and Hijr: 40 say that he has no authority over the purified servants of Allah. So all
the prophets of Allah are infallible. They always sought the protection of their Lord against the efforts
of Shaytan. As verse 27 of Anbiya says: "They speak not before He speaks; and they always act by
His command."

Every prophet of Allah had a natural inclination to seek goodness from Allah for his followers. He
felt that their welfare was his responsibility. He treated their happiness or salvation as his own. So he
always sought pardon and forgiveness for his people as he would do for his own self, and therefore
he was addressed in person at many places in the Quran instead of his followers; and commandments
intended for the people were addressed to the prophet. For example in Araf: 150 and 151, although
the people had worshipped the calf, Musa prays to seek protection for himself and his brother Harun,
using the same words: Rabbigh-firli wa li-akhi (O Lord grant protection to me and my brother).

In Baqarah: 286, man has been taught to pray: "wa-fu anna waghfirlana warhamna (our Lord,
pardon us, and grant us protection, and have mercy on us)." For pardon afu, and for protection against
sinning in future ighfir have been used. In verse 25 of Bani Israil ghafar (protection) is promised for
those who do deeds of righteousness, not for those who do evil, so protection becomes reward. In
verse 7 of this surah the angels who bear the arsh seek protection (yastaghfiruna) for the believers,
otherwise to seek pardon for those who believe in Allah, do good and follow His religion becomes
meaningless. In verse 8 of Tahrim first the believers will be purified and freed from all traces of evil,
then they will be admitted into the paradise where they shall pray: "O Lord, perfect for us our light
and grant us protection." If instead of protection, pardon is used, then it carries no meaning.

Baqarah: 129, 151 ; Ali Imran: 164; Bara-at: 103 and Jumu-ah: 2 clearly make known that it is the
Holy Prophet who was sent by Allah with a prerogative to purify mankind.

The Quran proclaims the infallibility of Isa, but Jesus of the Bible is presented as a timid,
frightened and despondent individual.

"Jesus cried aloud: "Eli, Eli, lema sabachthani?" which means, 'My God, my God, why has Thou
forsaken me?' " (Matthew 27 : 46).

"He went on a little, fell on his face in prayer, and said, 'My father, if it is possible, let this cup
pass me by. Yet not as I will, but as Thou wills.'" (Matthew 26: 39)

When the God of Christian church has forsaken His own begotten son without any reason, for no
fault has been ascribed to him in the Bible, then He will definitely forsake the common sinners. A
forsaken son of God will never be able to save the sinners from divine punishment; and when he
himself did not surrender to the will of God, he could not ask others to submit to the will of God.

The true interpretation of this verse is seeking protection of Allah against any possible act of
inadvertence in future for his faithful followers, not for himself.

As stated in Ali Imran: 41, evening and morning are the best time for celebrating the praises and
glory of Allah. 

Aqa Mahdi Puya says:
All finite beings have the inherent shortcoming of not owning anything of their own. A dark object

receives light from an illuminating source, but the light it receives never becomes its property. It is
there so far the source is directed towards it; and as soon as its direction is changed the inherent
darkness reappears. Whatever excellence a created being owns is a gift from Allah. No finite being
has an existence of its own. Any degree of existence it has is a gift bestowed on it by the eternal



source of existence and the moment it is withdrawn the existence of the finite being ceases to be.
Among the finite beings, man is distinguished from other finite beings by the ability to receive more
and more gifts of excellences from the infinite providence to cover inherent shortcomings. To obtain it
he has to pray for it. This prayer is called istighfar (to seek a cover). There is no one among the finite
beings who is exempt from istighfar. To receive more and more, continuous istighfar is necessary.
Ordinary men are often unmindful of their shortcomings. The men of God are constantly alive to the
danger of falling into the trap of shortcomings, so they make use of continuous istighfar. It is a virtue
which all prophets of Allah proudly owned. It is also a way of life of the prophets to set an example
to their followers. The Holy Prophet as the foremost guide in the order of devotion, submission and
worship seeks protection against any remotest possibility of even an unintentional act of inadvertence
and includes his faithful followers in his prayer. He is witness over witnesses. Refer to Bani Israil: 1
for the prayer of all the prophets behind the Holy Prophet. On the day of judgement every person will
be worried for his own salvation but the Holy Prophet will represent the whole mankind for their
salvation before Allah.

Therefore his istighfar is not only for himself but for all the believers. See Muhammad: 19 and
Fath : 2. 

Zanb, in connection with the Holy Prophet or any other prophet, does not mean sin.
 

عُیمَِّسلا وَھُ  ُھَّنِإ  ِۖ ๡َّاِب  ذْعَِتسْاَف  ۚ ھِیغِلِاَبِب  مْھُ  امَ  رٌبْكِ  َّلاِإ  مْھِرِوُدصُ  يِف  نِْإ  ۙ مْھُاَتَأ  نٍاطَلْسُ  رِیَْغِب  ๡َِّا  تِاَیآ  يِف  نَوُلدِاجَُی  نَیذَِّلا  َّنِإ 
رُیصَِبلْا {56 }

[Pooya/Ali Commentary 40:56] 
نَومَُلعَْی {57 سِاَّنلا لاَ  رََثكَْأ  َلوَ  َّنكِٰ سِاَّنلا  قِلْخَ  نْمِ  رَُبكَْأ  ضِرَْلأْاوَ  تِاوَامََّسلا  قُلْخََل  }

[Pooya/Ali Commentary 40:57] 
نَورَُّكَذَتَت {58 امَ  لاًیلَِق  ۚ ءُيسِمُلْا  لاَوَ  تِاحَلِاَّصلا  اوُلمِعَوَ  اوُنمَآ  نَیذَِّلاوَ  رُیصَِبلْاوَ  ىٰمَعَْلأْا  يوَِتسَْی  امَوَ  }

[Pooya/Ali Commentary 40:58]
Refer to the commentary of Yunus: 35 and Hud: 24 for those who are endowed with the divine

wisdom. The divinely enlightened Ahl ul Bayt are not equal to the ignorant companions even if they
happen to be rulers or self-appointed leaders.

 
نَوُنمِؤُْی {59 سِاَّنلا لاَ  رََثكَْأ  َلوَ  َّنكِٰ اھَیِف  بَیْرَ  ٌةَیِتلآَ لاَ  َةعَاَّسلا  َّنِإ  }

[Pooya/Ali Commentary 40:59] 
نَیرِخِاَد {60 مََّنھَجَ  نَوُلخُدَْیسَ  يِتَداَبعِ  نْعَ  نَورُِبكَْتسَْی  نَیذَِّلا  َّنِإ  ۚ مْكَُل  بْجَِتسَْأ  يِنوعُدْا  مُكُُّبرَ  لَاَقوَ  }

[Pooya/Ali Commentary 40:60]
Refer to the commentary of Baqarah: 186, particularly Imam Ali's opinion. The Arabic word du-

a means call, request, supplication, invitation, invocation or prayer.
Allah has given man permission to invoke Him. In all du-as request is made to Allah alone, but

through the wasilah (means of approach)-the Holy Prophet and his Ahl ul Bayt. 
Du-as taught by the Holy Prophet and his holy Ahl ul Bayt, particularly Imam Ali ibn abi Talib and

Imam Ali bin Husayn Zayn al Abidin, are twice blessed. Firstly they provide for us the most suitable
words and proper form to approach and beseech the merciful Allah. Secondly, if the meanings are
understood they leave a profound impression of the oneness of Allah and His attributes on our minds
and souls, and as a result our character formation takes after and follows the pattern laid down by the
religion of Allah, Islam.

These Dua-as are also a proof of our pure faith in the "One and Only" Allah.
They make clear relationship between man and God, and reciprocal relations between human



beings, and build up a collective discipline which can be used to set up the much desired ideal
society based upon love, peace, harmony, fair play, justice and freedom-the good free from evil.

Faithful servants of Allah turn repentant to Allah, seek His forgiveness, take refuge with Him, look
for His mercy, ask for His blessings, and put forward their legitimate needs and wants for fulfilment.

Wholehearted devotion to the "Lord of the worlds" bring favourable results, purifies the soul, gives
joy and confidence to the heart and sense of direction to the mind, cultivates refinement, builds up
high-mindedness, self-control, understanding and mental equilibrium.

Man is free to make lawful efforts, day in and day out, in the sphere of worldly affairs, but should
set apart whatever time may be spared, to turn to the creator, the most merciful and oft-forgiving
Allah, never forgetting that unto Allah is the return.

For the du-as composed by Imam Ali, Imam Zayn al Abidin, and by other Imams of the Ahl ul Bayt
refer to the prayer's Almanac, Duas Volume 1, 2, 3, and 4, published by our Trust-an English version
of Mafatih al Jinan.

Choose and pray that which is feasible.
The minimum shall benefit beyond expectations.
What the maximum has in store is beyond imagination.
 

61} نَورُكُشَْی سِاَّنلا لاَ  رََثكَْأ  َلوَ  َّنكِٰ سِاَّنلا  ىَلعَ  لٍضَْف  وُذَل  ๡ََّا  َّنِإ  ۚ ارًصِبْمُ  رَاھََّنلاوَ  ھِیِف  اوُنكُسَْتلِ  لَیَّْللا  مُكَُل  لََعجَ  يذَِّلا  ๡َُّا  }
[Pooya/Ali Commentary 40:61] 

نَوكَُفؤُْت {62 ىَّٰنَأَف  ۖ وَھُ  َّلاِإ  َلِإ  َھٰ ءٍيْشَ لاَ  لِّكُ  قُلِاخَ  مْكُُّبرَ  ๡َُّا  َذ  مُكُلِٰ }
[Pooya/Ali Commentary 40:62] 

نَوُدحَجَْی {63 ๡َِّا  تِاَیآِب  اوُناكَ  نَیذَِّلا  كَُفؤُْی  َذكَ  كَلِٰ }
[Pooya/Ali Commentary 40:63] 

ُّبرَ ๡َُّا  كَرَاَبَتَف  ۖ مْكُُّبرَ  ๡َُّا  َذ  مُكُلِٰ ۚ تِاَبِّیَّطلا  نَمِ  مْكَُقزَرَوَ  مْكُرَوَصُ  نَسَحَْأَف  مْكُرََّوصَوَ  ءًاَنِب  ءَامََّسلاوَ  ارًارََق  ضَرَْلأْا  مُكَُل  لََعجَ  يذَِّلا  ๡َُّا 
نَیمَِلاَعلْا {64 }

[Pooya/Ali Commentary 40:64]
Refer to Baqarah: 22; Araf: 11; Muminun: 14 and Sajdah: 7.
 

نَیمَِلاَعلْا {65 بِّرَ   ๡َِِّ ُدمْحَلْا  ّدلا  ۗ نَیِ ُھَل  نَیصِلِخْمُ  ُهوعُدْاَف  وَھُ  َّلاِإ  َلِإ  َھٰ ُّيحَلْا لاَ  وَھُ  }
[Pooya/Ali Commentary 40:65] 

نَیمَِلاَعلْا {66 بِّرَلِ  مَلِسُْأ  نَْأ  تُرْمُِأوَ  يِّبرَ  نْمِ  تُاَنِّیَبلْا  يَِنءَاجَ  اَّمَل  ๡َِّا  نِوُد  نْمِ  نَوعُدَْت  نَیذَِّلا  َدُبعَْأ  نَْأ  تُیھُِن  يِّنِإ  لُْق  }
[Pooya/Ali Commentary 40:66] 
ۖ لُبَْق نْمِ  ىَّٰفوََتُی  نْمَ  مْكُنْمِوَ  ۚ اخًوُیشُ  اوُنوكَُتلِ  َّمُث  مْكَُّدشَُأ  اوُغُلبَْتلِ  َّمُث  لاًفْطِ  مْكُجُرِخُْی  َّمُث  ةٍَقَلعَ  نْمِ  َّمُث  ةٍَفطُْن  نْمِ  َّمُث  بٍارَُت  نْمِ  مْكَُقَلخَ  يذَِّلا  وَھُ 

نَوُلقِعَْت {67 مْكَُّلَعَلوَ  ىم̒سَمُ  لاًجََأ  اوُغُلبَْتلِوَ  }
[Pooya/Ali Commentary 40:67]
Refer to Nahl: 4; Muminun: 12 to 14; Hajj : 5; Fatir: 11 and Ya Sin: 77.
 

نُوكَُیَف {68 نْكُ  ُھَل  لُوُقَی  امََّنِإَف  ارًمَْأ  ىٰضََق  اَذِإَف  ۖ تُیمُِیوَ  يِیحُْی  يذَِّلا  وَھُ  }
[Pooya/Ali Commentary 40:68]
Refer to Baqarah: 117 ; Nahl: 40 ; Maryam: 35 and Ya Sin: 83.
 

نَوُفرَصُْی {69 ىَّٰنَأ  ๡َِّا  تِاَیآ  يِف  نَوُلدِاجَُی  نَیذَِّلا  ىَلِإ  رََت  مَْلَأ  }
[Pooya/Ali Commentary 40:69] 

نَومَُلعَْی {70 فَوْسََف  ۖ اَنَلسُرُ  ھِِب  اَنلْسَرَْأ  امَِبوَ  بِاَتكِلْاِب  اوُبَّذكَ  نَیذَِّلا  }



[Pooya/Ali Commentary 40:70] 
نَوُبحَسُْی {71 لُسِلاََّسلاوَ  مْھِِقاَنعَْأ  يِف  لُلاَغَْلأْا  ذِِإ  }

[Pooya/Ali Commentary 40:71] 
نَورُجَسُْی {72 رِاَّنلا  يِف  َّمُث  مِیمِحَلْا  يِف  }

[Pooya/Ali Commentary 40:72] 
نَوكُرِشُْت {73 مُْتنْكُ  امَ  نَیَْأ  مْھَُل  لَیِق  َّمُث  }

[Pooya/Ali Commentary 40:73] 
نَیرِِفاكَلْا {74 ๡َُّا  ُّلضُِی  َذكَ  كَلِٰ ۚ اًئیْشَ  لُبَْق  نْمِ  وعُدَْن  نْكَُن  مَْل  لَْب  اَّنعَ  اوُّلضَ  اوُلاَق  ِۖ ๡َّا  نِوُد  نْمِ  }

[Pooya/Ali Commentary 40:74] 
نَوحُرَمَْت {75 مُْتنْكُ  امَِبوَ  قِّحَلْا  رِیَْغِب  ضِرَْلأْا  يِف  نَوحُرَفَْت  مُْتنْكُ  امَِب  َذ  مْكُلِٰ }

[Pooya/Ali Commentary 40:75] 
نَیرِِّبكََتمُلْا {76 ىوَْثمَ  سَْئِبَف  ۖ اھَیِف  نَیدِلِاخَ  مََّنھَجَ  بَاوَبَْأ  اوُلخُدْا  }

[Pooya/Ali Commentary 40:76] 
نَوُعجَرُْی {77 اَنیَْلِإَف  كََّنَیَّفوََتَن  وَْأ  مْھُُدعَِن  يذَِّلا  ضَعَْب  كََّنَیرُِن  اَّمِإَف  ۚ ٌّقحَ  ๡َِّا  َدعْوَ  َّنِإ  رِْبصْاَف  }

[Pooya/Ali Commentary 40:77]
Refer to Yunus: 46; Rad: 40.
 
اَذِإَف ِۚ ๡َّا  نِذِْإِب  َّلاِإ  ةٍَیآِب  يَِتْأَی  نَْأ  لٍوسُرَلِ  نَاكَ  امَوَ  ۗ كَیَْلعَ  صْصُقَْن  مَْل  نْمَ  مْھُنْمِوَ  كَیَْلعَ  اَنصْصََق  نْمَ  مْھُنْمِ  كَلِبَْق  نْمِ  لاًسُرُ  اَنلْسَرَْأ  دَْقَلوَ 

نَوُلطِبْمُلْا {78 كَلِاَنھُ  رَسِخَوَ  قِّحَلْاِب  يَضُِق  ๡َِّا  رُمَْأ  ءَاجَ  }
[Pooya/Ali Commentary 40:78]
Refer to Nisa: 164 and 165.
Aqa Mahdi Puya says:
The signs of Allah mentioned in this verse refer to the events which took place to destroy the

people of Nuh, Hud, Salih, Lut, Shu-ayb, Firawn (in the times of Musa), mentioned particularly in
Araf, Yunus and Hud. Whenever time of respite was past a destructive sign came by His command to
annihilate the unjust in order to destroy the falsehood so that the truth could be preserved.

 
نَوُلكُْأَت {79 اھَنْمِوَ  اھَنْمِ  اوُبكَرَْتلِ  مَاَعنَْلأْا  مُكَُل  لََعجَ  يذَِّلا  ๡َُّا  }

[Pooya/Ali Commentary 40:79]
Refer to An-am : 143; Nahl: 5 to 8 and Rum: 46.
 

نَوُلمَحُْت {80 كِلُْفلْا  ىَلعَوَ  اھَیَْلعَوَ  مْكُرِوُدصُ  يِف  ًةجَاحَ  اھَیَْلعَ  اوُغُلبَْتلِوَ  عُِفاَنمَ  اھَیِف  مْكَُلوَ  }
[Pooya/Ali Commentary 40:80] (see commentary for verse 79)

نَورُكِنُْت {81 ๡َِّا  تِاَیآ  َّيَأَف  ھِِتاَیآ  مْكُیرُِیوَ  }
[Pooya/Ali Commentary 40:81]
Refer to surah ar Rahman.
 

امَ مْھُنْعَ  ىَٰنغَْأ  امََف  ضِرَْلأْا  يِف  ارًاَثآوَ  ًةَّوُق  َّدشََأوَ  مْھُنْمِ  رََثكَْأ  اوُناكَ  ۚ مْھِلِبَْق  نْمِ  نَیذَِّلا  ُةَبِقاعَ  نَاكَ  فَیْكَ  اورُظُنَْیَف  ضِرَْلأْا  يِف  اورُیسَِی  مَْلَفَأ 
نَوُبسِكَْی {82 اوُناكَ  }

[Pooya/Ali Commentary 40:82] 
نَوُئزِھَْتسَْی {83 ھِِب  اوُناكَ  امَ  مْھِِب  قَاحَوَ  مِلْعِلْا  نَمِ  مْھَُدنْعِ  امَِب  اوحُرَِف  تِاَنِّیَبلْاِب  مْھُُلسُرُ  مْھُْتءَاجَ  اَّمَلَف  }

[Pooya/Ali Commentary 40:83]
Aqa Mahdi Puya says:
This verse also refers to those who exult in their knowledge of the laws governing the universe,



without realising that they are merely discovering the laws made by Allah to administer the working
of the created worlds, and from their own point of view unscientifically mock at any thing beyond the
sphere of their observation and experiment . 
نَیكِرِشْمُ {84 ھِِب  اَّنكُ  امَِب  اَنرَْفكَوَ  ُهَدحْوَ  ๡َِّاِب  اَّنمَآ  اوُلاَق  اَنسَْأَب  اوَْأرَ  اَّمَلَف  }

[Pooya/Ali Commentary 40:84] 
نَورُِفاكَلْا {85 كَلِاَنھُ  رَسِخَوَ  ۖ هِدِاَبعِ  يِف  تَْلخَ  دَْق  يِتَّلا  ๡َِّا  تََّنسُ  ۖ اَنسَْأَب  اوَْأرَ  اَّمَل  مْھُُنامَیِإ  مْھُُعَفنَْی  كَُی  مَْلَف  }

[Pooya/Ali Commentary 40:85] 
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21 Al - Anbiyaa (The Prophets)
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22 Al - Hajj(The Pilgramage)
23 Al-Muminoon (The Believers)
24 An- Noor (The Light)
25 Al - Furqaan(The Criterion)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
-
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Tafsir of Holy Quran - Surah 26 to 30 (2013)
Tafsir of
26 Shu-'araaa' (The Poets)
27 Naml (The Ant)
28 Qasas (The Story)
29 Ankabuut (The Spider)
30 Ruum (Romans)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
-
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Tafsir of Holy Quran - Surah 31 to 35 (2013)
Tafsir of
31 Luqmaan (Luqman)
32 Sajdah (The Prostration)
33 Ahzaab (The Clans)
34 Saba (Saba)
35 Faatir (The Angels)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
-
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Tafsir of Holy Quran - Surah 36 to 40 (2013)
Tafsir of
36 Yaa Seen (Ya Sin)
37 Saaaffaat (Those Who Set The Ranks)
38 Saaad (Saad)
39 Zumar (The Troops)
40 Mu'min (The Believer)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
-
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Tafsir of Holy Quran - Surah 41 to 45 (2013)
Tafsir of
41 Fussilat (They are Expounded)
42 Shuurah (Counsel)
43 Zukhruf (Ornaments of Gold)
44 Dukhaan (Smoke)
45 Jaasiyah (Crouching)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
-
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Tafsir of Holy Quran - Surah 46 to 50 (2013)
Tafsir of
46 hqaaf (The Wind-Curved Sandhills)
47 Muhammad (Muhammad)
48 Fat-h (Victory)
49 Hujuraat (The Private Apartments)
50 Qaaaf (Qaf)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
-
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Tafsir of Holy Quran - Surah 51 to 55 (2013)
Tafsir of
51 Zaarayaat (The Winnowing Winds)
52 Tuur (The Mount)
53 Najm (The Star)
54 Qamar (The Moon)
55 Rahmaan (The Benficent)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
-
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Tafsir of Holy Quran - Surah 61 to 65 (2013)
Tafsir of
61 Saff (The Ranks)
62 Jumu-'ah (The Congregation)
63 Munaafiquun (The Hypocrites)
64 Tagaabun (Mutual Disillusion)
65 Talaaq (Divorce)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
-
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Tafsir of Holy Quran - Surah 66 to 70 (2013)
Tafsir of
66 Tahriim (Banning)
67 Mulk ulk (The Sovereignty)
68 Qalam (The Pen)
69 Haaaqqah (The Reality)
70 Ma-'aarij (The Asending Stairways)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
-
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Tafsir of Holy Quran - Surah 71 to 114 (2013)
Tafsir of
71 Nuuh (Noah)
72 Jinn (The Jinn)
73 Muzzammil (The Enshrouded One)
74 Muddassir (The Cloaked One)
75 Qiyaamah (The Rising of the Dead)
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76 'Insaan or Dahr (Time or Man)
77 Mursalaat (The Emissaries)
78 Naba' (The Tidings)
79 Naazi-'aat (Those Who Drag Forth)
80 'Abasa (He Frowned)
81 Takwiir (The Overthrowing)
82 'Infitaar (The Cleaving)
83 Tatfiif (Defrauding)
84 'Inshiqaaq (The Sundering)
85 Buruuj (The Mansions of the Stars)
86 Taariq (The Morning Star)
87 'A'-laa (The Most High)
88 Gaashiyah (The Overwhelming)
89 Fajr (The Dawn)
90 Balad (The City)
91 Shams (The Sun)
92 Layl (The Night)
93 Zuhaa (The Morning Hours)
94 Inshiraah (Solace)
95 Tiin (The Fig)
96 'Alaq (The Cloth)
97 Qadr (Power)
98 Bayyinah (The Clear Proof)
99 Zilzaal (The Earthquake)
100 'Aadi-yaat (The Coursers)
101 'Al-Qaari-'ah (The Calamity)
102 Takaasur (Rivalry in Worldly Increase)
103 'Asr (The Declining Day)
104 Humazah (The Traducer)
105 Fil (The Elephant)
106 Quraysh ('Winter' or 'Qureysh')
107 Maa-'uun (Small Kindness)
108 Kawsar (Abundance)
109 Kaafiruun (The Disbelievers)
110 Nasr (Soccour)
111 Lahab (Palm Fibre)
112 'Ikhlaas (The Unity)
113 Falaq (The Daybreak)
114 Naas (Mankind)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the
light of Prophet and His household.
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